MRDN ¢ MALACHI

INTRODUCTION

The Book of Malachi presents a substantial amount of information about its author’s viewpoints. He speaks frequently of the Covenant (2:4, 5,
8,10, 14, 3:1) and shows great respect for the priestly “instruction” (the Torah - 2:6-9). Instead of adopting the oracular style normally used by the
earlier prophets, Malachi employs a distinctive question-and-answer method of stating his argument. Nevertheless, his emphasis on sin,
judgement, and repentance, and on the advent of the Day of Yahweh (3:1-5, 7, 4:1-3, 6) mark him as a prophet, and he may best be understood
as a “cultic prophet’.

One central theme dominates Malachi’s thought: fidelity to Yahweh’s Covenant and its teachings. From this standpoint, he both condemns
the priests for corrupting worship and misleading the people (1:6-2:9, 3:3-4) and charges his brethren to remain faithful to their wives from the
community of covenant and thus have ‘godly” offspring (2:13-16). In exhorting Israel to faithfulness, Malachi also gives striking descriptions of
the worship of Yahweh by the Gentiles (1:11, 14), the ideal priest (2:5-7) and the blessing of obedience (3:10-12, 16-17, 4:2-3). He asserts, further,
that all members of the community are begotten by the same God (2:10) and adds to the concept of the Day of Yahweh (Zp 1:14-18) the figure of
the appointed forerunner (3:1-4, cf. 4:5-6).

The Book of Malachi is the last of the 12 “Minor Prophets’ in both the Masoretic Text and the Septuagint. Significant parts of the text are preserved
in Qumran MS 4QXIIe.
AUTHORSHIP AND DATES

Nothing is known about the person of Malachi. Even his name, which means ‘My Messenger’, may only be an appellation, based on 3:1 (cf.
2:7). Living probably in the period 500-450 BCE, he was devoted to the Temple and held a high view of the priesthood and its responsibilities.
Most scholars consider the book as the work of a single author and there is no reason to doubt that it was the prophet named in the text.
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MALACHI 1
1 An oracle. The word of Yahweh to Israel through by. 2 “I have loved

you, says Yahweh, but you ask, “How have you loved us?” “Is not Esau
Jacob’s brother?” says Yahweh; yet I loved Jacob 3 but I hated Esau. I
turned his mountains into a desert and his heritage into dens for jackals.
4If Edom says, “We are shattered but we shall rebuild our ruins,”
Yahweh Sabaoth says this, “Let them build, but I shall pull down! They
will be known as ‘Land of Wickedness” and ‘Nation-with-which-
Yahweh-is-angry-forever’. 5 Your own eyes will see this and you will
say, “Yahweh is mighty beyond the borders of Israel.” ¢The son
honours his father and the slave his master. If then, I am father, where
is my honour due? If I am master, where is my awe? - says Yahweh
Sabaoth to you priests who despise my name. You ask, “How have we
despised your name?” 7 By putting polluted food on my table. You ask,

“How have we polluted it?” By saying, “Yahweh’s table deserves no
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MALACHI1

The literal translation of ‘oracle’ (RWn) is “burden’. The name ‘Malachi’ (’;2;250) means ‘My Messenger’ (cf. 3:1), which is how the LXX translates
it, adding, “Lay (this) therefore to your hearts.” (3éa.3z On émi Tas xagdiag vudy.) The Tg reads, “My messenger, whose name is Ezra the scribe.”
‘Esau’ is the eponymous ancestor of Edom (see Gn 36:1 and #Dt 2:1 & 5).

In place of ‘for jackals’, here following the MT & NRSV, the LXX (& NJB) has ‘in the wastelands’ (gmuov).

‘Edom’ became an example of hostility toward Israel and God (see Nb 20:14-21, Dt 2:8, Jr 49:7-22, Ezk 25:12-14, Am 1:11-12, Ob 10-12).
In place of “your own eyes’, here following the NRSV, the NJB has “you yourselves’.

After ‘slave’, the NJB adds “stands in awe of ; the phrase is not present in the MT (or NRSV).

The word “table’, a synonym for “altar’, has overtones of covenant imagery in which a feast shared by the covenant partners was an important
element (see Ex 24:11); it also draws attention to the analogy of sitting down at a common meal with the governor (v. 8).
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respect.” 8 When you bring blind animals for sacrifice, is it not evil?
When you bring the lame and the sick, is it not evil? Offer them to your
governor and see if he is pleased with them or shows you favour, says
Yahweh Sabaoth. * And now, plead with God to take pity on us - that is
what you have done -will he take any notice? - says Yahweh Sabaoth.
10 Why does one of you not close the doors and so stop the pointless
lighting of fires on my altar? I am not pleased with you, says Yahweh
Sabaoth; from your hands, I find no offering acceptable. ! For, from
farthest east to farthest west, my name is great among the nations, and
everywhere incense and a pure gift are offered to my name, since my
name is great among the nations, says Yahweh Sabaoth. 12 But you
profane it by saying, “The table of the Lord is polluted, hence the food
and its produce offered on it deserves no respect.” 3 You say, “How
tiresome it all is,” and sniff disdainfully at me, says Yahweh Sabaoth.
You bring a stolen, lame or sick animal as an offering! Am I to accept
this from you? - says Yahweh.

8 “With them’ follows the LXX (au70); the MT has “with you’.

9 The literal translation of ‘try pleading with God' is ‘seek God’s face’.

10 As long as the priesthood and people remain disobedient, the Temple may as well be closed because God is not “at home’.

11 The form of worship of which the prophet speaks here as addressed to Yahweh is not so much the widespread cult in the Persian Empire of
the ‘God of heaven’ (Ezr 1:2, 5:11ff, 6:9ff, 7:12,21-23, Ne 1:4ff, 2:4,20, Dn 2:18, 4:34, 5:23), as the perfect sacrifice of the messianic age.

12 Instead of “you have profaned it’, the original text probably read “you have profaned me’, later corrected by the scribes out of respect for God’s
majesty; similarly in v. 13, where we restore “at me’, where the MT reads “at it". For another example of scribal correction, see #Zc 2:12. The NJB
and NRSYV, following the Tg & Peshitta text, omit ‘“and its produce’, here following the MT.

13 “Bring that as an offering’ is a conjectural translation; the MT has ‘bring the offering’.
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:DI’_U; NT}U Yahweh Sabaoth, and among the nations, my name inspires awe.

14 “To me’ is a conjectural translation following the NJB; the MT (and NRSV) has “to the Lord’.



2 P19 RN
N97DR 2 1073020 NN MgnRD 098 NN
"W 7122 NN 275w irbn Koox Wnwn
MIRADTNR B3 HNYYY nikay Aim TnN
DRPR "2 RPN DR 0 niDnaTny DN
TN YinTnR D% ps cint iy ol
IPOR DNR KW 020 W19 0239750 Wb
NN MIRAD DR D29R "ANYY "3 DRy T
02 ™ Ny Ai R 7R 2 nhnd
soin frognw ofhwm brop ity Ao
A DRR N7IRT IR NN RY 801 IR

Qiwn21 0i7W3 PRWI RYNITRD NP1 153
0D "naw™ ' qipn WD DI CBR 10
TR ARO0 "2 AN WHL 1IN npTTRY?
DRYWIN 777071 0Rno bpg ™ ivin niRay

MALACHI 2

1“And now, priests, this command is for you. 2 If you will not listen, if

you will not resolve to glorify my name, says Yahweh Sabaoth, I shall
lay a curse on you and I shall curse your blessing. Indeed, I will lay a
curse, for none of you makes this resolve. 3 Now, I am going to break
your arm and throw offal in your faces - the offal of your solemn feasts
- and sweep you away with it. 4 Then you will know that I sent this
command to you, so that my covenant with Levi may hold, says Yahweh
Sabaoth. 5 My covenant was with him - a covenant of life and peace,
which I gave him - a covenant of respect, and he respected me and held
my name in awe. ¢ The law of truth was in his mouth and guilt was not
found on his lips; he walked in peace and justice with me and he
converted many from sinning. 7 The priest’s lips ought to safeguard
knowledge; his mouth is where the law ought to be sought, since he is

Yahweh Sabaoth’s messenger. 8 However, you have turned aside from

@0 N O Q1 W

MALACHI 2

In place of “‘command’, here following the NRSV, the NJB has ‘commandment’ (as also in v. 4).

‘Blessing” follows the LXX (sﬁ)\oyfa,v), and cf. what follows in the 2nd half of the verse; the MT has ‘blessings’.
‘Break your arm’ follows the LXX (agogiw vuiv Tov @uov - literally, ‘separate you to the shoulder’) and NJB; the MT (& NRSV) has ‘rebuke your
seed . (I shall) sweep you away with it’ follows the Peshitta; the MT has “he will sweep you away to him’.

‘My covenant’ refers to the priestly covenant through Aaron and his grandson Phinehas (see Ex 6:16-20, Nb 25:10-13, Jr 33:21-22).

In place of ‘peace’, here following the NJB, the NRSV has “well-being’.

“The law of truth’ follows the LXX (vouog aAndeiag) and NJB; the MT (and NRSV) has ‘true instruction’.

After ‘knowledge’, NETB adds ‘of sacred things’, though it is unclear what textual evidence there is for this (neither LXX nor Vg include it).
The definite article embedded within 77IR3 (“the way’) may suggest that the Torah is in mind and not just ‘ordinary” priestly instruction.
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the way; you have caused many to lapse by your teaching; you have
destroyed the covenant of Levi, says Yahweh Sabaoth, ? so I in my turn
have made you contemptible and vile to the whole people, for not

having kept my ways and for being partial in applying your law.

10 “Have we not all one Father? Did not one God create us? Why, then,
are we faithless with one another, profaning the covenant of our fathers?
11 Judah has broken faith; an abomination has been done in Israel and in
Jerusalem. For, Judah has profaned Yahweh’s beloved sanctuary; he has
married the daughter of an alien god. 12 May Yahweh deprive such an
offender of witness and advocate in the tents of Jacob among those who

present offerings to Yahweh Sabaoth!

13” And this you do as well: you cover Yahweh'’s altar with tears, with
weeping and wailing; for, he now won’t consider the offering or accept
it from you. * And you ask, “Why?” Because Yahweh was a witness

between you and the wife of your youth, with whom you have broken

9 The literal translation of ‘your law’ is “the law’; the article is used here as a possessive pronoun.

10 The rhetorical question, “Have we not all one father” by no means teaches the ‘universal fatherhood of God’, that is, that all people equally are

11

12
13
14

children of God; the reference to the covenant, as well as to Israel and Judah (v. 11), makes clear that the ‘we’ is referring to God’s elect people.
‘Judah’, hitherto understood collectively, is now used in the distributive sense: individual members of Judah marry the “daughters’ of an alien
god, i.e. idolatresses.

‘Witness’ is conjectural (TV) - the MT has ‘arouse’ (). ' Those who present’ follows the LXX (mgocayovtwy); the MT has ‘he who presents’.

The “weeping’ is the ‘crocodile tears’ of hypocrisy, not repentance; the people weep because God will not hear them, not because of their sin.
Marriage is a sacred covenant honoured by members of the community of covenant (Gn 2:24, Ezk 16:8, Ho 2:19, Mk 10:2-9, Ep 5:21-23). Though
there is no explicit reference to marriage vows in the Hebrew Bible (but see Job 7:13, Pr 2:17, Ezk 16:8), the term ‘covenant’ here asserts that
such vows or agreements must have existed.
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1PN N3 DRIART 02273 NI DRYXAT 17 “You have wearied Yahweh with your talk. You ask, “How have we
bﬂ;n Aim rpa (3 yﬁ ﬂWfJ'zD D27ARA wearied him?” By saying, “Any evildoer is good in Yahweh’s eyes and
:0AWAT TR TR IR POT RIT he is delighted with him;” or, “Where is the God of justice now?”

15 “Did he not create’ follows the Vg (nonne unus fecit); the MT has ‘he did not create’. ‘Flesh and breath’ is a conjectural translation (i'lﬁ1 IRY); the
MT has ‘residue of breath’ (T IRWY). This is a difficult verse, here loosely following the NJB; the NRSV reads, “Did not one God make her? Both
flesh and spirit are his; and what does the one God desire — Godly offspring. So, look to yourselves, and do not let anyone be faithless to the wife of his youth.”

16 ‘T hate’ is a conjectural translation; the MT has ‘he hates’.

17 On the problem set by the prosperity of the wicked at a time when only earthly sanctions were envisaged, see Job, and Ps 37 & 73.
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MAILACHI 3

1“See, I shall send my messenger to clear a way before me; and

suddenly, the Lord whom you seek will come to his Temple; yes, the
angel of the covenant, for whom you long, is on his way, says Yahweh
Sabaoth. 2 Who can resist the day of his coming? Who can stand when
he appears? For, he will be like a refiner’s fire, like fuller’s soap. 3 He
will sit as refiner and purifier of silver; he will purify the Levites and
refine them like gold and silver, so that they can offer to Yahweh with
uprightness. ¢ The offering of Judah and Jerusalem will then be pleasing
to Yahweh as in former days, as in the years of old. 5 I come to put you
on trial and I shall be a ready witness against sorcerers, adulterers,
perjurers, and against those who oppress the wage earner, the widow
and the orphan, and who rob the foreigner of his rights and do not
respect me, says Yahweh Sabaoth. ¢ No; I, Yahweh, do not change; and
you have not ceased to be children of Jacob! 7 Ever since the days of your

fathers, you have turned aside from my statutes and not observed them.

MALACHI 3

1 The precursor of Yahweh (Is 40:3) will be identified with Elijah (3:23). The ‘angel” of the new covenant is not this precursor, since his arrival at
the Temple is simultaneous with that of Yahweh; it is probably an enigmatic designation of Yahweh himself, derived from Ex 3:2, 23:20.
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The “refiner’s fire’ was used to purify metal and refine it by melting it and allowing the dross, which floated to the top, to be scooped off.
In place of “sit’, here following the NRSV, the NJB has “take his seat’ and NETB has “act like’.

In place of “offering’, here following the NJB & NRSV, NETB has ‘gift’.

God will appear for judgement against the wicked and godless (Zp 1:14-18, 3:1-8, Mk 13:14-37, 2Th 2:1-12).

This passage should perhaps be linked to 1:2-5, in which case it would provide the answer to the sceptical question of 1:2.

For “turned aside from’, following the NRSV, MT, NJPS & LXX - éEenlivare... a’mé), the NJB has ‘evaded’; it is unclear whence this difference arises.
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Return to me and I will return to you, says Yahweh Sabaoth. You ask,
“How are we to return? & Can a human being cheat God?” Yet, you try
to cheat me! You ask, “How do we try to cheat you?” Over tithes and
contributions. ? A curse lies on you because you, this whole nation, try
to cheat me. 10 Bring the tithes in full to the treasury, so that there is food
in my house; put me to the test now like this, says Yahweh Sabaoth, and
see if I do not open the floodgates of heaven for you and pour out an
abundant blessing for you. 11 For your sakes, I shall forbid the locust to
destroy the produce of your soil or prevent the vine from bearing fruit
in your field, says Yahweh Sabaoth, 12 and all the nations will call you

blessed, for you will be a land of delights, says Yahweh Sabaoth.

13”You have said harsh things about me, says Yahweh; yet you say,
“What have we said against you?” * You have said, “It is vain to serve
God; what is the good of keeping his commands or walking mournfully
before Yahweh Sabaoth? 15 In fact, we call the proud the happy ones; the

8 “Cheat’ (thrice here and in v. 9) follows the LXX (7rregviei) and NJB, preserving the original reading of the text (APY - a play on the name Jacob);
the MT (& NRSV) has “rob’ (yip - a scribal correction, transposing the consonants out of deference to the patriarch.

9 The literal translation of “a curse lies on you’ is “you are cursed with a curse’.

10 The phrase IRIR7 N'2 (“treasury’) refers to a kind of temple warehouse described more fully in Nehemiah, which uses the term n’gi‘r; n;w‘v
(‘great chamber’), as a place for grain, frankincense, temple vessels, wine, and oil (Ne 13:5).

11 The word 92R, here translated as ‘locust’ (following the NJB & NRSV - NETB has ‘plague’) is a term for any kind of threat to crops and livelihood.

12 In place of “will be’, here following the MT, LXX, NJB & NRSV, NETB has ‘will live in’.

13 Literally translated, this verse opens, “Your words are hard against me.”

14 The people’s public display of self-effacing piety has gone unrewarded by Yahweh; the reason, of course, is that it was blatantly hypocritical.

15 Alternative translations for ‘prosper” are ‘are built up” and ‘are successful’.
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evildoers prosper; they test God, yet come to no harm!”” 16 Then, those
who feared Yahweh talked to one another, and Yahweh took note and
listened; and a book of remembrance was written before him for those
who feared him and thought on his name. 17 “On the day when I act,
says Yahweh Sabaoth, they will be my own treasure, and I shall spare
them as a man spares the son who serves him. 18 Then, once again, you
will see the difference between the upright and the wicked, between

those who serve God and those who do not serve him.

19 “For look, the Day is coming! It is glowing like a furnace. And all the
proud and all those who work evil will be the stubble, and the Day,
when it comes, will set them ablaze, says Yahweh Sabaoth, leaving them
neither root nor branch. 20 But, for you who fear my name, the Son of
justice will rise with healing in his wings, and you will come out leaping
like calves from the stall, 2! and trample on the wicked, who will be like

ashes under the soles of your feet on the day when I act, says Yahweh
Sabaoth.

16 On the “book of remembrance’ (11721 79D), compare Ex 32:32-34, Ps 69:28, Is 4:3, 65:6, Dn 7:10, 12:1).

.....

17" The word H:ZJD (‘treasure’) is a technical term referring to all the recipients of God’s redemptive grace, especially Israel.

18 The words “the difference’ are not in the MT and are here added for clarity.

19 Vv. 19-24 are included as 4:1-6 in the NRSV; here, we follow the numbering scheme of the MT (and NJB). The ‘Day’ is the well-known ‘Day of
Yahwel’, so pervasive in OT eschatological texts (see J1 2:30-31, Am 5:18, Ob 15); for the believer, it is a day of grace and salvation, but for the

sinner, a day of judgment and destruction.

20 “Justice” here implies power and triumph, as in Is 41:2. The point of the metaphor of ‘healing wings’ is unclear; the sun seems to be compared to
a bird: perhaps the sun’s “wings” are its warm rays and ‘healing’ may refer to a reversal of the injury done by evildoers (3:5).
21 Common translations for “Yahweh Sabaoth’ (NiR2AX M) are ‘LORD of Hosts' (NRSV) and “Sovereign LORD’ (NETB).
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22 Note that the Tin -ﬁ;'{ is presented as an enlarged letter, as it appears in almost all Hebrew MSS.

23 Elijah, taken up to heaven (2K 2:11-13), will return. This return, predicted in this passage, was to remain an important feature of Jewish
eschatology (see the Book of Enoch).

24 God’s prophetic messenger seeks to bring about salvation and restoration, thus avoiding the imposition of the covenant curse, that is, the
divine ban that the hopelessly unrepentant must expect (see Dt 7:2, 20:17, Jg 1:21, Zc 14:11); if the wicked repent, the purifying judgment
threatened in 4:1-3 will be unnecessary.



