EmotoAy Tov IaxwBov 1 THE LETTER OF JAMES

INTRODUCTION

The Letter of James became accepted as New Testament canon only gradually; though accepted as inspired scripture in Egypt from a very early
date, neither Clement of Rome nor the Shepherd of Hermas quote it, and it was likely not universally recognized in the Churches of East and
West until the early 4t Century.

Although it begins with a greeting, the text is more in the form a sermon than a letter. Jesus is mentioned only twice and the letter, in large
part, parallels Old Testament wisdom literature, such as speaking of tensions between the rich and the poor. Further, many of the sayings in
James echo those of Jesus in the Synoptic Gospels, though the author does not invoke Jesus” authority.

Framing his letter within an overall theme of patient perseverance during trials and temptations, James writes in order to encourage his readers
to live consistently with what they have learned in Christ. He condemns various sins, including pride, hypocrisy, favouritism, and slander. He
encourages and implores believers to live humbly by godly, rather than by worldly wisdom; he encourages prayer in all situations.

The oldest extant manuscripts containing text of the letter are Papyrus 20 (2:19 - 3:9) and Papyrus 23 (1:10-12, 15-18), dating from the early 3rd
Century. Most of the text (except 1:1-1:12) is preserved, in Coptic, in Papyrus 6, dating from the middle of the 4t» Century.

AUTHORSHIP AND DATE

There are a number of early Christians named James and, when the early Church eventually accepted the canonical nature of the letter, they
generally identified its author with ‘James, the brother of the Lord” (Mt 13:55, 12:46), who played an important role in the early Jerusalem Church
(Ac12:17,15:13-21, 21:18-26, 1Co 15:7, Ga 1:19, 2:9-12), and who was executed around 62 CE. This is not the Apostle, ‘James the son of Zebedee’
(Mt 10:2ff), who was martyred by Herod in 44 CE.

Many scholars today date the letter to the end of the 1st Century or the beginning of the 2nd and argue that it is pseudepigraphal (writing under
the “authority’ of an established, historical figure was a common custom in the times of the OT & NT). Others advocate a two-stage composition
theory, in which many sayings in the letter originate with James the brother of the Lord; these were then collected by James” disciples and redacted
into the current form of the letter.
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AMES 1

1 From James, slave of God and of the Lord Jesus Christ.
Greetings to the twelve tribes of the Dispersion.

2 My brothers, consider it a great joy when you face trials of
many kinds; 3 for, you know well that the testing of your faith
produces endurance 4 and endurance must complete its work
so that you will become fully developed and complete, lacking
in nothing.

5 Any of you who lacks wisdom must ask God, who gives to
all generously and without scolding; it will be given. ¢ But the
prayer must be made with faith, and no trace of doubt, because
a person who has doubts is like the waves thrown up in the
sea by the buffeting of the wind. 7 That sort of person, being
double-minded, &inconsistent in every activity, must not
expect to receive anything from the Lord.

JAMES 1
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The literal translation of ‘Greetings’ is ‘Rejoice’, a normal Greek greeting; v. 2 makes a pun on the word. Undoubtedly, the background for the
concept of being the Lord’s “slave’ is to be found in the Old Testament; for a Jew, this concept did not connote drudgery but honour and
privilege. It was used of Israel at times (Is 43:10) but was especially associated with famous OT personalities, including such great men as
Moses (Jos 14:7), David (Ps 89:3; cf. 25 7:5, 8), and Elijah (2K 10:10); all these men were “servants (or slaves) of the Lord".

After ‘brothers’, the NRSV adds ‘and sisters’.

The NJB has ‘perseverance’ in place of ‘endurance’ (as also in v. 4).

In place of “lacking in nothing’, the NJB has “not deficient in any way’.

The NRSV has ‘ungrudgingly’ in place of ‘“without scolding’.

The NRSV [& WEBBE] end with “and tossed [about] by the wind’.

The NRSV has the text of this verse as part of v. 8 and has an empty v. 7.

In place of “inconsistent’, the NRSV has “unstable’.
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91t is right that the brother in humble circumstances should
glory in being lifted up 10 and the rich in being brought low.
For, the rich will last no longer than a flower in the field; 1! the
scorching sun comes up and the grass withers, its flower falls,
its beauty is lost. It is the same with the rich: in the middle of a
busy life, the rich will wither.

12 Blessed is anyone who endures temptation; for, he is of
proven worth and will win the crown of life that he has
promised to those who love him. 1> Never, when tempted, say,
“God is tempting me;” God cannot be tempted by evil and he
does not tempt anybody. 14 Everyone is tempted by being
attracted and seduced by that person’s own wrong desire.
15 Then the desire conceives and gives birth to sin; and, when
sin reaches full growth, it gives birth to death. 1® Make no
mistake about this, my dear brothers.

17 All that is good, all that is perfect, is given us from above; it
comes down from the Father of all light; with him, there is no

9 The NRSV has “believer” in place of ‘brother .
10" The NJB has “wild flower” in place of ‘flower in the field'.

11" Another reading for the opening is, “ The sun comes up with a scorching wind.”
12 In place of “he has promised’, some MSS have ‘God has promised” and others have “the Lord has promised’ (as does the NJB).

13 In place of “tempted’, the NJB has “you are being put to the test’.
14 The NJB has ‘put to the test’ in place of “tempted’.

15 The language here is highly reminiscent of that of Jewish wisdom literature.

16 In place of ‘my dear brothers’, the NRSV has “my beloved’.

17 The Vetus Latina omits ‘from above’. Some MSS ends with, “variation due to a shadow of turning.”
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variation, no shadow due to change. 18 By his own choice, he
gave birth to us by the message of the truth, so that we should
be a sort of first fruits of all his creation.

19 You must understand this, my dear brothers: let everyone be
quick to listen but slow to speak and slow to anger; 2 For,
God’s righteousness is never served by human anger. 2! So, do
away with all sordidness and rank growth of wickedness;
humbly welcome the Word that has been planted in you and
can save your souls.

22 But you must do what the Word tells you and not just listen
to it and deceive yourselves. 23 For, anyone who listens to the
Word and takes no action is like someone who looks at his own
features in a mirror and, 24 once he has seen what he looks like,
goes off and immediately forgets it. 2> But anyone who looks
steadily at the perfect law of freedom and keeps to it - not
being listeners who forget but putting it into practice - will be
blessed in every undertaking.

18 For “all his creation’, the NRSV has “his creatures’.
19 In place of “my dear brothers’, the NRSV has “my beloved'.

20 The word translated ‘human’ here is avdgpos, which often means ‘male’ or ‘man’ (as opposed to ‘woman’ but it is sometimes used generically
and, in this context, contrasted with ‘God’s righteousness’, the point is human anger (not exclusively male).
21 In place of “all sordidness and rank growth of wickedness’, the NJB has “all impurities and remnants of evil’ and NETB has “all filth and evil excess’.

Another reading for “save your souls’ is ‘preserve your life’.
22 The NRSV does not capitalise ‘Word'.
23 The literal translation of ‘his own features’ is “the face of his birth’.

24 Literally translated, this verse ends, “and he has gone out and immediately has forgotten.”

2> The NRSV & NETB have ‘liberty’ in place of ‘freedom’.
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26 In place of ‘bridle’, the NJB has ‘keep a tight rein on’.
27 The NJB has ‘God our Father’ in place of ‘God the Father’; the literal translation is ‘the God and Father' (7@ @ xal mwaTol).
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AMES 2

1 My brothers, do not let partiality enter into your faith in Jesus
Christ, our glorified Lord. 2For, if a man comes into your
synagogue, well-dressed and gold rings, and a poor man, in
shabby clothes, also comes in, 3 and you take notice of the well-
dressed man and say, “Come this way to the best seats;” then
you tell the poor man, “Stand over there, “ or, “You can sit on
the floor by my footrest.” 4 In making this distinction among
yourselves, are you not judges with evil thoughts? > Listen, my
dear brothers: it was those who were poor according to the
world that God chose, to be rich in faith and to be the heirs to
the kingdom that he promised to those who love him. ¢ You,
on the other hand, have dishonoured the poor. Is it not the rich
who lord it over you? Are they not the ones who drag you into
court, 7 who blaspheme the honourable name that has been
pronounced over you?
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JAMES 2
Literally translated, the verse ends, “Our Lord Jesus Christ of glory.” In place of “partiality’, the NJB has ‘class distinction” and the NRSV has “acts
of favouritism’.
In place of ‘synagogue’, here following the Greek text (cuvaywyny) and NJB, the NRSV & NETB have ‘assembly’. The word usually means a
Jewish place of worship but can be more general (another option is ‘meeting’).
The literal translation of ‘by my footrest’ is ‘under my footstool’.
The NJB ends the verse with, “have you not used a corrupt standard?”
After “brothers’, the NRSV adds “and sisters’.
In the Greek text, “the poor’ is singular (i.e. referring to the poor man of v. 2).
The NJB starts this verse earlier, at “Are they not the ones’.
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8 You do well to keep the royal Law of scripture: You will love
your neighbour as yourself; °but, as soon as you show
prejudice, you commit sin and are convicted by the Law as
sinners. 10 For, whoever keeps the whole Law but trips up on
a single point is still guilty of it all. 1 For, he who said, “You
must not commit adultery” said also, “You must not kill.”
Now if you do not commit adultery but do commit murder,
you are a violator of the law. 12 Speak and act as people who
are to be judged by the law of freedom. 13 Whoever acts
without mercy will be judged without mercy; but mercy
triumphs over judgement.

14 What good is it, my brothers, if someone claims to have faith
but does not have works? Can faith save you? 15 If a brother or
sister needs clothes and lacks daily food, ¢ and one of you says
to them, “I wish you well; keep yourself warn and eat plenty,”
without giving them these bare necessities of life, then what is
the good of that? 17 In the same way faith: if good deeds do not
go with it, it is quite dead.

8 The NJB has ‘supreme’ in place of “royal’. The verse quotes Lv 19:18.

9 The NJB has “class distinction’ in place of ‘prejudice’.

10" Before ‘it all’, the NJB adds ‘breaking’.

11 This verse quotes Ex 20:13-14 or Dt 5:17-18.

12 The NRSV has ‘freedom’ in place of ‘liberty’.

13 The NJB ends with, “but mercy can afford to laugh at judgement.”
14 After ‘brothers’, the NRSV adds ‘and sisters’.

15 Here, the term “brother or sister’ is explicit in the Greek text (adsApos 7 adzAem).
16 A more literal translation of ‘bare necessities of life’ is “what is necessary for the body’.

17 The literal translation of ‘it is quite dead’ is ‘it is dead by itself .
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18 But someone may say, “You have faith and I have deeds?”
Show me your faith without deeds and, by my deeds, I will
show you my faith. 1 You believe in the one God - you do
well; but even the demons believe that and they tremble with
fear. 20 Fool! Would you not like to know that faith without
deeds is useless? 2! Was not Abraham our father justified by
his deed, when he offered his son Isaac on the altar? 22 So, you
can see that his faith was working together with his deeds; his
faith became perfect by what he did. 23 Thus, the scripture was
fulfilled: Abraham put his faith in God and this was
considered as making him upright; and he received the name,
‘Friend of God’. 2 You see now that it is by deeds, and not by
faith alone, that someone is justified. 25 There is another
example of the same kind: Rahab the prostitute, was she not
justified by her deeds because she welcomed the messengers
and showed them a different way to leave? 26 As a body
without spirit is dead, so faith without deeds is dead.

18 There is considerable doubt about where the words of the ‘someone” end and where James’ reply begins; some see the quotation running to the
end of v. 18, others to the end of v. 19. However, most punctuate as shown here.

19" In place of “you do well’, the NJB has “that is credible enough’.
20" The literal translation of ‘Fool” is ‘O empty man’.
21 The NRSV has ‘ancestor’ in place of ‘father .

22 In place of ‘working together with’, the NRSV has “active along with’.

23 The quotation is from Gn 15:6.

24 The NJB has “only by believing’ in place of ‘by faith alone’.
25 In place of ‘messengers’, some MSS read “spies’.

26 The NJB ends with, “so is faith without deeds.”
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AMES 3

1 Only a few of you, my brothers, should be teachers, knowing
that we shall receive a stricter judgement. 2 For, we all trip up
in many ways. One who does not trip up in speech has reached
perfection and is able to keep the whole body on a tight rein.
3 Once we put a bit in the horse’s mouth, to make it do what
we want, we have the whole animal under our control.
4 Behold the ships: no matter how big they are, even if a gale is
driving them, they are directed by a tiny rudder wherever the
whim of the pilot decides. 5 So, the tongue is only a tiny part
of the body but its boasts are great.

Think how small a flame can set fire to a huge forest. ¢ And the
tongue is a flame, too. Among all the parts of the body, the
tongue is a whole world of iniquity: it infects the whole body;
catching fire itself from hell, it sets fire to the whole wheel of
creation. 7 For, every kind of wild animal, and birds, and

evalivy daualetar xal  Odsdauactal T @uoer 1] reptiles, and sea creatures, can all be tamed, and have been
JAMES 3
1 After ‘brothers’, the NRSV & NETB add ‘and sisters’.
2 The literal translation of “trip up’ (as NJB) is ‘fail .
3 Some MSS open with “Look!” in place of “Once’.
4 ‘Behold’, from idov, means look at, take notice, observe, see, or gaze at; it is often used as an interjection.
5 The NRSV ends the 1st sentence with, “it boasts of great exploits.”
6 An alternative reading for the opening is, “ The tongue is a fire, a whole wicked world in itself.” A more literal translation of ‘hell’ is ‘Gehenna'.
7

The NJB has ‘fish’ in place of “sea creatures’ and ‘humans’ in place of ‘the human species’.
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AVaTTEOPTS Ta Eoya auTol v mpaiTyTi gogias. el Ot
Cidov minpoy éyete nal éoSeiay év T xapdigp vudyv, wm
rataxavyaorde xal YevdeoSe rata THe aAndeias. 5 ovx
EOTIV aUTy ) copia avwdey raTeoyousvy, aAla émiyeios,
Yugen, datwovicwdns: *6 omov vap (o xai éordeia, éxel
axatacTacia xal may eailov meavua. 7 O avwey

tamed, by the human species; 8 but nobody can tame the
tongue - it is a restless evil, full of deadly poison.  We use it
to bless the Lord and Father but we also use it to curse people
who are made in the image of God: 10 the blessing and the
curse come out of the same mouth. My brothers, this must be
wrong! 11 Does any spring produce a flow of both fresh water
and salt water out of the same opening? 12 Can a fig tree yield
olives, my brothers, or a grapevine yield figs? No more can sea
water yield fresh water.

13 Whoever is wise or understanding among you should, by a
good life, show deeds done in the gentleness of wisdom. 14 But
if, at heart, you have bitter envy or selfish ambition, do not be
boastful or hide the truth with lies; 15 this is not the wisdom
that comes from above but earthly, mortal, and devilish. 1¢ For,
where there is envy and ambition, there is also disorder and
wickedness of every kind; 17 but the wisdom from above is first

8 In place of ‘restless’, many MSS read ‘uncontrollable’ (axatacyeTov), while most of the more significant MSS have axatasratov. Externally, the
latter reading should be preferred but, internally, things are more complex.

9 The NRSV has ‘likeness” in place of ‘image’.

10 After ‘brothers’, the NRSV & NETB add ‘and sisters’.

11 In place of “spring ... opening’, the NJB has “water supply ... pipe’.
12 After ‘brothers’, the NRSV & NETB add ‘and sisters’.

13 The NJB has ‘give evidence of in place of “show’.

14 In place of “bitter envy’, the NJB has “the bitterness of jealousy’.

15 For “mortal’, the NJB has ‘human’, the NRSV has ‘unspiritual’, and NETB has “natural’.

16 The NJB has ‘disharmony’ in place of “disorder’.
17 Before ‘from above’, the NJB adds “that comes down’.



copia TRWTOY WEV AV E0TIY, EmeiTa elgmyiny, Emieixns, pure, then peaceable, kindly, and considerate; it is full of
eume1dns, ueaTy é\éous xal xagnwyv ayaddy, adiaxeitos, mercy and shows itself by doing good; there is no trace of
avuroxpitos® * napmos 0¢ dalooUvng v elpnyy omeigetalr partiality or hypocrisy in it. 18 The peace sown by peacemakers
Toic TotoUa1Y elpnymy. brings a harvest of justice.

18 Other readings for ‘by’ are ‘for’ and ‘among’.
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AMES 4

1 Where do the wars and battles among you first start? Is it not
from the desires that fight within you? 2 You want something
and you lack it; so, you will kill. You covet what you cannot
obtain; so, you fight to get your way by force. You do not have
because you do not ask; 3 if you do ask and do not receive, you
asked wrongly, to indulge your passions. ¢ Adulterers! Do you
not realize that love for the world is hatred for God? Anyone
who chooses the world for a friend is constituted an enemy of
God. 5> Can you not see the point of the saying in scripture, “He
years jealously for the spirit he made to dwell in us?” ¢ But he
has given us an even greater grace, as scripture says: God
opposes the proud but he accords his favour to the humble.
7 Give in to God, then; resist the devil and he will flee from
you. 8 The nearer you go to God, the nearer God will come to
you. Clean your hands, you sinners, and clear your minds, you
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JAMES 4
For the 2nd question, the NJB reads, “Is it not precisely in the desires fighting inside your own selves?”
Some emend the text of this verse to read, “ You want something and you lack it; you are envious and jealous and you cannot get it; you fight to get your

way by force.”
The NJB has ‘pray[ed]” in place of “ask[ed]’.

The word translated ‘Adulterers’ is feminine and recalls the imagery of Israel as the unfaithful wife of Yahweh (cf. Ho 1:2, Is 1:21, Jr 3:6-10).

The quotation here is hard to identify.

The quotation here is from Pr 3:34 (LXX).

The NJB has “run away’ in place of ‘flee’.

In place of “double-minded’, the NJB has “waverers’.
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double-minded. °Lament and mourn and weep. Your
laughter must be turned into mourning, your happiness into
dejection. 10 Humble yourselves before the Lord and he will
exalt you.

11 Brothers, do not slander one another. Whoever slanders a
brother, or condemns one, speaks against the Law and judges
the Law. But, if you judge the Law, you are not subject to it but
ajudge. 12 There is only one lawgiver and judge, who is able to
save or to destroy. So, who are you to judge your neighbour?
13 Well now, you who say, “Today or tomorrow, we are off to
this or that town and spend a year there, doing business, and
make money.”  You do not know what your life will be
tomorrow; for, you are a mist that appears for a little while and
then vanishes. 15 Instead of this, you should say, “If it is the
Lord’s will, we shall still be alive to do this or that.” 16 But, as
it is, how boastful and loud-mouthed you are! All such
boasting is evil. 17 Anyone, then, who knows the right thing to
do and fails to do it commits a sin.

?  For the 1st sentence, here following the NRSV, the NJB has, “Appreciate your wretchedness and weep for it in misery.”

10" The NJB has ‘lift you up’ in place of ‘exalt you'.

11 After ‘brothers’, the NRSV adds ‘and sisters’.

12 Some MSS open with, “There is only one - the lawgiver.”
13 In place of “doing business’, the NJB has ‘trading’.

14 The NRSV opens, “You do not know what tomorrow will bring. What is your life?”

15 Literally translated, the verse opens, “Instead of your saying.”
16 Another option for ‘loud-mouthed’ is ‘arrogant’.
17" Literally translated, the verse ends, “to him it is sin.”
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AMES 5

1 Well now, you rich! Weep and wail for the miseries that are
coming to you. 2 Your wealth has rotted; your clothes are all
moth-eaten. 3 All your gold and your silver are rusting away,
and the same rust will be a witness against you and eat into
your flesh like a fire. You have stored up treasure for the final
days. ¢ Can you hear, crying out against you, the wages that
you kept back from the labourers mowing your fields? The
cries of the reapers have reached the ears of the Lord Sabaoth.
50On earth, you have had a life of comfort and luxury; in the
time of slaughter, you went on eating to your heart’s content.
¢ It was you who condemned the upright and killed them; they
offered you no resistance.

7S50, be patient, brothers, until the Lord’s coming. See: The
farmer waits patiently for the precious fruit of the ground until
it has had the early and late rains! & You, too, must be patient;
do not lose heart, because the coming of the Lord is at hand.
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In place of ‘Weep and wail’, the NJB has ‘Lament, weep’.

JAMES 5

The NJB has “is rotting” in place of ‘has rotted’. The Coptic Text omits much of this verse and all of v. 3.

The NJB interprets the end of this verse rather differently, reading, “...eat into your body. It is like a fire that you have stored up for the final days.”
This is a very rare use of the term, ‘Lord Sabaoth’ (or ‘Lord of Hosts") in the New Testament.

For ‘“went on eating to your heart’s content’, the NRSV has “fattened your hearts’.

The Greek text of this verse is a list of verbs without connectives.
In place of ‘rains’, some MSS have ‘fruits’.
For “is at hand’, the NJB has “will be soon’.
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9 Do not grumble against one another, brothers, so that you
may not be judged. See, the Judge is waiting at the gates. 10 For
your example, brothers, in suffering and patience, take the
prophets who spoke in the Lord’s name; 1! remember it is those
who had perseverance that we say are the blessed ones. You
have heard of the perseverance of Job and understood the
Lord’s purpose, realising that the Lord is merciful and
compassionate.

12 Above all, my brothers, do not swear by heaven or by the
earth, or by any oath at all. Let your ‘yes’, be ‘yes” and your
‘no’” be ‘'no’, lest you fall into hypocrisy.

1B]s any among you suffering? He should pray. Is any
cheerful? He should sing psalms. * Any one of you who is ill
should send for the elders of the church, and they must anoint
the sick person with oil in the name of the Lord and pray over
him. 15 The prayer of faith will save the sick and the Lord will
raise him up; and, if he has committed sins, he will be forgiven.
16 So, confess your sins to one another and pray for one another

9 After ‘brothers’, NETB adds ‘and sisters’” (as also in v. 10).
10" The NRSV has “beloved’ in place of “brothers’ (as also in v. 9).
11 The NJB has ‘kind’ in place of ‘merciful’.

12 In place of ‘fall into hypocrisy’ (as the WEBBE), the NJB, following the Textus Receptus, has ‘make yourselves liable to judgement’.

13 The NJB does not use the question-answer structure of the Greek text, reading, “ Anyone one among you ..

14 Some MSS omit “of the Lord’.
15 Literally translated, the verse ends, “it will be forgiven him.”
16 For “works very powerfully’, the NRSV has ‘is powerful and effective’.

. should pray.”



umeg aMplwy, onws ladfTe. TOAU loyuer demais dixaiov to be cured; the heartfelt prayer of someone upright works
EVEQYOUUEY. very powerfully.

7 Hhiag avdewmos iy duoomasns i, xai meooeuxij Elijah was a human being and frail, just like us - and he
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six months, no rain fell; 18 and then he prayed again and the
heavens gave rain and the earth yielded its harvest.

9 AdeApol wou, eav Tis &v vuly mAayndf) amo Tis aAndeiag 19 My brothers, if one of you strays away from the truth and
xal emoTeédy TIS autoy, ¥ yvwoxete 01 0 emoTeédas another brings him back to it, 20 he may be sure that anyone
auagTwAoy éx mAavns 0dol avtol cwaer Yuymy [avtol] éx who can bring back a sinner from his erring ways will be
Savatov xail xaAvper TAGY0s auaoTIOV. saving his soul from death and covering over many sins.

17" Although it is certainly true that Elijah was a ‘man’, zvJpwmos has here been translated as ‘human being’ because the emphasis in context is not
on Elijah’s masculine gender but on the common humanity he shared with the author and the readers.

18 NETB ends with ‘and the land sprouted a harvest’.

19 After ‘brothers’, the NRSV & NETB add ‘and sisters’.

20 Some MSS open with “you can be sure’ in place of ‘he may be sure’.



