VWIT ¢ HOSEA

INTRODUCTION

The Book of Hosea stands first in that part of the Latter Prophets called the Book of the Twelve, also known as the Minor Prophets because of
the brevity of the books in comparison with Isaiah, Jeremiah, and Ezekiel.

Hosea’'s ministry to the Northern Kingdom followed closely upon that of Amos. Whereas Amos had spoken as a southerner to a prosperous
Israel enjoying an era of peace, Hosea spoke as a native to his own people, who were suffering from war with Assyria and in virtual anarchy.
Four Israelite kings had been assassinated within fourteen years after the death of Jeroboam II. After the Assyrian conquest of 733-732 BCE, which
resulted in the fall of Damascus, Samaria itself soon fell to the Assyrians (721 BCE).

Not all aspects of Hosea's life are clear. It can best be reconstructed, however, from the first three chapters, by observing the Hosea deals with
Gomer as Yahweh deals with Israel; the prophet’s personal life is an embodiment of God’s redeeming love. Accordingly, the sensitive prophet,
obedient to his call to take ‘a wife of whoredom’, married the prostitute, Gomer. She bore three children, of whom Hosea was presumably not
the father (2:4-5) and then left him. Nevertheless, Hosea brought her back publicly (3:1-5) and took her again to himself.

The textual problems in The Book of Hosea are virtually unparalleled in the OT. The Masoretic Text, represented by the Leningrad Codex (circa
1008 CE), and the Aleppo Codex (circa 952 CE), are textually corrupt by all accounts and have a multitude of scribal errors. Many medieval MSS
preserve textual variants that differ from the MT, as also does the Qumran MS, 4QXII; unfortunately, the latter is quite fragmentary (frequently
in the very place that an important textual problem appears). The textual tradition and translation quality of the Septuagint and the early Greek
recensions (Aquila, Symmachus and Theodotion) is mixed; in some places, they are inferior to the MT but in other places they preserve a better
reading. In numerous cases, the MT readings are so difficult morphologically, syntactically, and contextually that conservative conjectural
emendations are necessary to make sense of the text. Most major English translations adopt, either occasionally or frequently, textual variants
reflected in the versions and occasionally adopt conservative conjectural emendations. However, many of the textual problems in Hosea are so
difficult that the English translations frequently are split among themselves.

AUTHORSHIP AND DATES

Hosea prophesied circa 753-722 BCE and there is little or no reason to suppose that (the majority of) the text of the book was actually spoken
by him. However, there are some clear signs of editing and the book in its current form probably dates from the Second Temple period. Chs 4-
14 were written after the death of Jeroboam II. By the 2nd Century BCE, the 12 books of the Minor Prophets constituted a unit (see Si 49:10).
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HOSEA 1

1 The word of Yahweh that came to Hosea son of Beeri in the days of
Uzziah, Jotham, Ahaz, and Hezekiah, kings of Judah, and the days of
Jeroboam son of Joash, king of Israel. 2When Yahweh first spoke
through Hosea:

Yahweh said to Hosea, “Go, marry a whore and get children with a
whore; for, the land has become nothing but a whore by abandoning
Yahweh. 3 So, he married Gomer daughter of Diblaim, who conceived
and bore him a son. 4 And Yahweh said to him, “Call him Jezreel; for, in
a little while I shall punish the House of Jehu for the bloodshed at Jezreel
and put an end to the kingdom of the House of Israel. > When that day
comes, I shall break the bow of Israel in the Valley of Jezreel.” ¢ She
conceived again and bore a daughter. And Yahweh said to him, “Call
her Lo-Ruhamabh; for, I shall show no more pity for the House of Israel;

I shall never forgive them. 7 Instead, I shall take pity on the House of

The literal translation of ‘“whore” is ‘“wife of prostitution’.
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HoseA 1

Hosea also preached under Jeroboam II's (786-746 BCE) successors until the Northern Kingdom ended.

The literal translation of ‘married’ (NP7 T7™) is ‘went and took’;
The names of Hosea’s children are prophetic (see #Is 1:26). “Jezreel” (‘God sows’, see 2:24-26) was one of the residences of the kings of Israel.

There, Jehu massacred the wife and children of Ahab (2K 9:15-10:14). Unlike the author of 2K 10:30, Hosea condemns this action.
5 The *Valley of Jezreel’ and, in particular Megiddo, where the valley broadens out after leaving the coast, lay on the normal route between Egypt
and Assyria, and was the principal battleground of the Holy Land (see Jg 4:12-16; 6:33, 1S 28:4, 2K 23:29).
¢ An alternative translation for ‘I shall never forgive them again’ is ‘I shall remove them completely’. ' Lo-Ruhamal’ (MR1T17 &"?) means “Un-Pitied’ .
7 This verse (parenthesised in the NJB) was probably added by disciples of Hosea who had taken refuge in Judah after the fall of Samaria, to

suit the message to their adoptive homeland.



hﬁh:ﬂ nwypa opwir N51 Dﬂ’ﬂLJ& 1172 Judah and shall save them, not by bow or sword or force of arms, not by

N9 R Hhim T iD'W1931 D'0I03 NANPNAAT horses or horsemen, but by Yahweh their God.” 8 After weaning Lo-

Y N? NY RIP 7?3&51 v:3 1‘7m 97/ 1207 Ruhamah, she conceived and bore a son. ¢ Yahweh said, “Call him Lo-
{8} :02% mrax~NY 231 Y 89 DAR D Ammi; for, you are not my people and I do not exist for you.”

8  The preterite 5?9;131 (literally, ‘and she weaned’) functions in a synchronic sense with the following preterite 31M (literally, ‘and she conceived’)
and may be treated in translation as a dependent temporal clause.

‘Lo-Ammi’ ('Y N"J?) means ‘Not-My-People’; the three children are named in ascending order of Yahweh's severity - with the last, Yahweh’s
rejection is complete. The literal translation of ‘and I do not exist for you’ (the NRSV has “and I am not your God’) is ‘and I, not “I Am,” for you’ - an
allusion to the meaning of Yahweh’s name (Ex 3:14). Hosea evidently understands the Divine Name to imply the protective and benevolent
presence of the God of the Covenant.

9
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'N'z? WK fol $m:> 5&‘1\0"’33 pizlela) n;’m"x 1Yet, the Israelites will be like the sands of the sea, which cannot be

X5 bﬂLJ MMRITIVK Diﬁ@;] ﬂgﬂf‘lDD’ N’?I 77’ measured or counted. In the place they were told, “You are not my

13 1§3PJ19: ’I‘l'5N "J3a Dﬂ5 NNY Dﬂ& MY people,” they will be told, “Children of the living God.” 2 The Judaeans

TR WK Dﬂz7 N 1'm’ m)NWW’"J:ﬂ 17977 and Israelites will be united and will choose themselves one head and
z7&,’&]‘1'{’ oy 51‘[1 2 PIRATIN 15D1 will spread far beyond their land; for, great will be the Day of Jezreel!

aiainy] Dg’mﬂlj‘?] my DD’I‘R‘Z:? AR 4 3 Then call your brothers ‘Ammi’, and your sisters ‘Ruhamah’.

1279 bDDNJ 1 7 4 To court, take your mother to court!
MWK N9 R For, she is no longer my wife
YR x‘v "IN nor am I her husband.
ﬂ’JDD h’ﬁlJT micial She must either remove her whoring ways from her face
DTV AR 091K and her adulteries from between her breasts,
nRap NIvware 0 5 or I shall strip her and expose her,
ﬂj5]ﬂ m] o) n*mym naked as the day she was born.
13'[733 n*nmm I shall make her as bare as the desert;
ﬂ’}Z PIRD nmm I shall make her as dry as an arid country,
XX RNM and let her die of thirst.
HOSEA 2

Vv. 1-2 are included in the NRSV as 1:10-11; here, we follow the MT (and NJB).

The sense of “spread far beyond’ is not clear (the NRSV has “take possession of ). Others understand ‘overrun’ or ‘come from’ (their countries of exile).
3 These are new symbolic names: “Ammi’/*QY = "My People’, ‘Ruhamah’/ RN = ‘“You have been Pitied’). “Your brothers’ (DQTIR) and “your
sisters’ (DMINN) represent Judah and Israel.

The ‘whoring ways” and ‘adulteries’ can be understood as the amulets, tattoos, and other signs distinctive of the prostitute (see Gn 38:15, Pr 7:10).

In the 3t line, there is a transition from the wife to the country: the agricultural wealth of Canaan, which has seduced Israel into worshipping
Baal (10:1, 13:6) is to be suppressed (4:3, 5:7, 9:6, 13:15).
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10

I shall feel no pity for her children

since they are children of her whoredom.

Yes, their mother has played the whore,

she who conceived them has disgraced herself

by saying, “I shall chase after my lovers;

they will assure me my keep,

my wool, my flax, my oil and my drinks.”

This is why I shall block her way with thorns,

and wall her in to stop her in her tracks.

Then, if she chases her lovers, she will not catch them;
if she looks for them, she will not find them,

and then she will say, “I shall go back to my first husband;
I was better off then than I am now.”

She had never realised before

that I was the one who was giving her

the grain, new wine and oil,

giving her more and more silver and gold,

which they have spent on Baal!

O 0 N O

The word order of the 15t line is rhetorical: the accusative i1"3J2"NRX) (‘her children’) is thrown forward.
The ‘lovers’ represent the various fertility gods of Canaan, local manifestations of Baal (vv. 15, 19).
‘Her way’ follows the LXX (0dov avts) and Peshitta; the MT has “your way .

In the MT, the accusative direct object pronoun DR (‘ther’) is elided for balanced poetic parallelism; the LXX supplies aiTovs but it is not

necessary to emend the MT because this is a poetic literary convention, not a textual problem.
10 The 3PL in the last line refers to the Israelites; to maintain the imagery of Israel as the prostitute, some (e.g. NIV) supply a 3FS pronoun.
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This is why I shall take back my grain when it is due
and my new wine, when the season for it comes.

I shall withdraw my wool and my flax,

which were to cover her naked body.

Soon I shall display her infamy before her lovers’ eyes -
no one will take her from me then!

I shall put an end to all her merrymaking,

her festivals, her New Moons and her Sabbaths,

and all her solemn feasts.

I shall make her vines and fig trees derelict

of which she used to say,

“These are the pay my lovers gave me.”

I shall turn them into a jungle:

wild animals will feed on them.

I mean to make her pay for the feast-days

on which she burnt incense to the Baals,

11

12

13
14

15

The literal translation of ‘I shall take back’ (’zgtjp'g] 3-1@1;2) is ‘I will return and I will take’; the two verbs joined with vav conjunction form a verbal

hendiadys in which the first verb functions adverbially and the second retains its full verbal sense.

The particle AR (‘soon’) often refers to the imminent or the impending future; in Hosea, it normally introduces imminent judgment (4:16, 5:7,

8:8, 13, 10:2). The literal translation of “infamy’ (here following the NJB) is ‘lewdness’, and that of “from me’ is “out of my hands’.
In place of “solemn feasts’ (here following the NJB), the NRSV & NETB have ‘appointed festivals’.

“Vines and fig trees” are traditional symbols for the peace and comfort characteristic of the reign of Solomon (1K 5:5) and the Messianic Age (Mi

4:4, 7c 3:10).

‘Incense’ was peculiarly associated with pagan worship (Jr 44:8, 17). The accusative direct object pronoun "R (“me’) in the last line is emphatic

in the word order of the clause, emphasising the heinous inappropriateness of Israel’s departure from Yahweh.
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when she tricked herself out in her earrings and necklaces
to chase after her lovers,

and forget me - says Yahweh.

16 But look, I am going to seduce her,
and lead her into the desert
and speak to her heart.
17 There, I shall give her back her vineyards,
and make the Vale of Achor a gateway of hope.
There, she will respond as when she was young,

as on the day when she came up from Egypt.

18 On that day - declares Yahweh - you will call me, “‘My husband’; no
more will you call me, ‘My Baal’. ¥ I shall banish the names of the Baals
from her lips and their names will be mentioned no more. 20 On that
day, I shall make a treaty for them with the wild animals, with the birds
of heaven and the creeping things of the earth; I shall break the bow, the

16 The word here translated as ‘seduce’ (the NRSV has “allure’) is a strong one (n’nsm), meaning to seduce someone from the course that he ought
to have followed (cf. Jg 14:15). The same word is used of a man who seduces a virgin (Ex 22:15).

17 The ‘Vale of Achor’ is a valley near Jericho giving access to the interior of the country and traditionally the scene of an act of disloyalty severely
punished by Yahweh (Jos 7:24-26). The name means “valley of misfortune’, according to Jos 7:26.

18 In place of “you will call’, here following the MT ("RPN) and NJB, the LXX (xaAéoei), Vg (vocabit) and Peshitta have “she will call’, reflecting
"?N'lpm, the variant undoubtedly arising from ’i?"ifljpn (‘will you call’), which follows. The name “Baal’ (t?lJJ - master) was also used of
husbands. From ancient times, it had formed an element in many proper names (see 1S 14:49, 25 2:8, 1Ch 8:33, 9:39-40) without any idolatrous
significance, Yahweh being the “‘master’ to whom the bearer of the name was thus dedicated.

19 The singular term ?y; (‘Baal’, v. 18) refers to the Canaanite god Baal himself, while the plural form D"?;J;tl (‘Baals’) refers to idols of him.

20 Once the faithless country comes to its senses, Yahweh will show that he and not Baal is the true provider and protector of Israel.



:m_o;;? (aigimiolizy) PWNT!'UJ AWK sword and warfare, and banish them from the country, and I will let
PR3 Y RNy 02109 % TRWIRIF them sleep secure. 21 1 shall betroth you to myself forever; I shall betroth
’i? TRWIRI 0NN ToNA UD\UDZI you in uprightness and justice, and faithful love and tenderness. 22 Yes,

{8} :nim n& PYTY N1IAKRA  Tshall betroth you to myself in loyalty and in the knowledge of Yahweh.

thJI;Z RIA0 oA [y P 25 On that day, I shall respond,
mn*-um says Yahweh;
DWTNR NIPR I shall respond to the heavens
PIRDTONR 1307 OO and they will respond to the earth.
HJSJD PwRm " 24 The earth will respond to the grain,
IARTNRY WITRATONI 137N the new wine and oil,
‘mmr"nx 100 and they will respond to Jezreel.
}’W&:L ¥ ppan ™ 25 ] shall sow her in the country to be mine,
AR 857K RRnMm I shall take pity on Lo-Ruhamabh,
NRR™RY Y RYY DIRR) I shall tell Lo-Ammi, “You are my people,”
{8} 25K N RIM) and he will say, “You are my God.”

21 The verb here translated as “betroth’ is used in the Bible only with reference to a young virgin.

22 For Hosea, ‘knowledge of Yahwelh' and love go together; in wisdom literature, ‘knowledge” and ‘wisdom” are practically synonymous.

23 The verb N3Y (‘respond’), which is used throughout vv. 23-24, means ‘answer’, ‘listen attentively’, or ‘react willingly’.

24 God will respond to the waiting creations and creation will respond to what people, in accordance with God’s plan, expect from it; this reverses
the present condition of disorder due to sin (see 4:3, Gn 3:17ff, Is 11:6, Rm 8:19). The use of the name *Jezreel’ ('7&;37:'{7) creates a powerful three-
fold wordplay: 1 The proper name is a phonetic wordplay on the similar sounding name ‘7(3'1W’ (‘Israel’) - God will answer Israel, that is,
Jezreel; 2 The name plays on the immediately following word: 3"V (vav + Qal perfect 1Cs + 3Fs suffix = ‘I will sow her’) - this wordplay
creates a popular etymology for the name, meaning, ‘God sows/plants’, which fits well into the agricultural fertility imagery in 2:23-25; 3 This
positive connotation of the name reverses the negative connotation in 1:4-5 (bloodshed of Jehu in the Jezreel Valley).

25 ‘I shall sow’ is a play on the meaning of Jezreel (see #1:5). The ominous names are abolished by the mutual love of God and his people.
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D7 NANK HWN'JHN '[t7 T MR ﬂr'jﬂj 1?___3&)’] ¥ 1Yahweh said to me, “Go, love a woman who loves another man, an
D718 DM YR 33 NR N0 N20K82 NARINI adulteress, and love her as Yahweh loves the Israelites although they
0 VWK TANRY D’ﬁ_ljk_:& D’ﬂ%&'%& turn to other gods and love raisin cakes.” 2 So, I bought her for fifteen
DTl M qpa Ty nwnna % 072813 shekels of silver, a homer of barley and a skin of wine, 3 and I said to
9 0awn 0737 0 179K IR DMV TN her, “You will have to wait a long time for me without playing the
0777 172 TR TIRTD WIRD N 891N 89 whore and without giving yourself to any man, and I will behave in the
nar PRy T(D XY "[:7’73 'R 5&110’ "3 ‘DW’ 0’27 same way towards you.” 4 For, the Israelites will have to spend a long
Ja ‘Diﬂ’ AR T 090 TIAR PR] NARA '] time without king or leader, without sacrifice or sacred pillar, without
™T DX Dﬂ’-‘l%& ninTnR prm SN'RZJ’ ephod or teraphim; 5 but, after that, the Israelites will return and again
nnRa 07981 NiOR 37081 0290 seek Yahweh their God, and David their king, and turn trembling to
{8} :0°'7 Yahweh for his bounty in the final days.

HOSEA 3
‘Who loves’ follows the LXX (ayan@oay) and Peshitta (different vowel pointing); the MT has ‘loved by’ (N37IR). This is surely Gomer again,
whom Hosea loved and still loves, but who continues to be unfaithful to him; the generosity of the prophet towards disloyalty is the symbol
of the unflagging love of Yahweh for his people. An alternative reading for the end is, “...or other gods who love raisin-cakes.” (See Dn 14:5-8.)
Hosea redeems Gomer from her master or from the sanctuary where she has become a sacred prostitute. The total price is about that for the
redemption of a slave (Ex 21:32, Lv 27:4). ‘A homer of barley and a skin of wine’ follows the LXX (youog xg13@v xai veBeA oivov); the MT has “seven
bushels of barley’: one ‘homer” is about 450 litres; “fifteen shekels’ is about 165g.
This verse describes a period of trial (as v. 4 explains) before the covenant is renewed between Yahweh and Israel (cf. 2:8-9, 16).
In place of “teraphim’ (D'87N), here following the MT & NRSV, the NJB has ‘domestic images’. During the period of corrective punishment, Israel
will be deprived of civil and ceremonial institutions.
The phrase, ‘and David their king’ is almost certainly a Judaean addition (see #1:7, and cf. Jr 30:9, Ezk 34:23).



T 2238 Wi HOSEA 4
S8 a3 nimaT WY ¥ Israelites, hear what Yahweh says;
PRI "AWIDOY NI 27703 for, Yahweh has an indictment against the citizens of the land:
TOOTPRI DRKRTPR ’39 there is no loyalty, no faithful love,
H@hx! D’U%N nYTTRI and no knowledge of God in the country.
wno mor 3 Perjury and lying, murder, theft,
aR1) 2331 N¥Y adultery and violence break out,
231 07 0T 12'75 bloodshed after bloodshed.
PIRD 53Nﬂ IIQ'zﬂ_J 3 This is why the country is in mourning
A3 awiHa HHns and all its citizens pining away,
DAY 7021 17w NNa also the wild animals and birds of the sky,
80K D0 37700 even the fish in the sea will disappear.
YR MIIORI APOR WR IR T Yet, let no one denounce, no one rebuke;
:m'D 202 TR it is you that I denounce, O priest.
n

oi'n YW

You shall stumble in broad daylight,

HoOSEA 4

The noun 2™ (‘indictment’, or ‘dispute’, “lawsuit’) in Hosea refers to a covenant lawsuit in which Yahweh the suzerain lodges a legal case against
his disobedient vassal, accusing Israel and Judah of breach of covenant which will elicit the covenant curses.

The term ayﬁg refers to violent and wicked actions; here, it is used figuratively to describe breaking moral barriers and restraints.

Hosea contrasts the situation as it is with the ideal situation of the renewed people (2:21-25); there is neither sincerity, nor love, nor knowledge
of God (v. 1, cf. 2:21ff). Instead of harmony between person and environment (2:20,23ff), there are corruption and death (4:3, cf. 2:24).

The 2nd Jine has been emended (1712 *2™ 72::P1 - and following the NRSV & NJB); the MT has, “And your people [are] like those who contend
against the priest,” which is reflected in the LXX (0 02 Aadg uov ws avriAeyouevos izgels) & Peshitta but this it is awkward and makes no sense.
NETB emends the 3 line to, “you have destroyed your own people” (R *N'NTY): the 2MS form “you have destroyed’ is preserved in several
mediaeval Hebrew MSS and is reflected in the Vg (nocte tacere feci matrem tuam).
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and the prophet will stumble with you in the dark,

and I will make your mother perish.

nouTa "730 MY N7l 6 My people perish for want of knowledge.
nOKRN NYTA Tllflt:%";) Since you yourself have rejected knowledge,
N 1i12n ‘?[DNDM TROKRNDNI so I shall reject you from my priesthood;
THOR NN Nawm since you have forgotten the teaching of your God,
2INTDI '3 NIV I in my turn shall forget your children.
D372 7 The more of them there have been,
’i‘_)'%&’(?lj 12 the more they have sinned against me;
PR 193 07ia3 they have bartered their Glory for Shame.
1‘73&’ MY NXRVN 8 They feed on the sin of my people;
:1Wol RY? 03p-HR) they are greedy for their iniquity.
1022 DY UM 9 As with the people, so with the priest:
P77 PoU RTRe I shall punish them for their conduct,
15 WK 19500 I shall pay them back for their deeds.
10

WA 711928

They will eat but never be satisfied;

1872 N7 17
1AW AIMTRT3

they will play the whore but not grow more prolific,

since they have deserted Yahweh

The Kethib/ Qere difference here would benefit from an explanation.

“They have bartered their Glory (i.e. Yahweh) for Shame (i.e. the Baals)” follows the Tg and Peshitta (and NJB); the MT has ‘I will change their glory into
shame” and the NRSV, following an ancient Hebrew tradition, has “they changed their glory into shame’ (substituting 3"I7K for 1NR).

The priest received a substantial part of the victim offered at sin sacrifices (Lv 6:19-22) and at expiation sacrifices (Lv 7:7).

Literally translated, the 1st line reads, “And it shall be, like people, like priest.”

The 2nd line probably refers to the sacred prostitution of the Canaanite cults.
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13

14

15

to give themselves up ! to whoring.

Old wine and new wine addle my people’s wits.

They consult their block of wood

and their stick explains what they should do.

For, an urge to go whoring has led them astray

and whoring they go and desert their God.

They offer sacrifice on the mountaintops,

they burn incense on the hills,

under oak, poplar, and terebinth,

for pleasant is their shade.

Therefore, your daughters play the whore

and your daughters-in-law commit adultery.

I shall not punish your daughters for playing the whore
or your daughters-in-law for committing adultery,
when the men themselves are wandering off with whores
and offering sacrifice with sacred prostitutes,

for a people with no understanding is doomed.

Though you, Israel, play the whore,

there is no need for Judah to sin too.

11

The 2nd line is a reproach to Israel for having an insensitive religious attitude in their desire for a good harvest (cf. 7:14).

12 The ‘block” and ‘stick” allude to divination with the help of wooden objects.

This verse references high-place sanctuaries and their sacred trees (Jr 2:20).
The women’s guilt is less since they are given a bad example by their husbands and fathers.
‘Beth-Aven’ ('R N2 - "house of sin’) is an insulting nickname for Bethel (‘house of God’).
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Do not go to Gilgal, do not go up to Beth-Aven,
and do not swear oaths by Yahweh’s life.
16 For, Israel has rebelled like a stubborn heifer;
so, is Yahweh likely to pasture him
like a lamb in a broad meadow?
17 Ephraim has made a pact with idols - let him alone!
18 Their drunken orgy over,
they do nothing but play the whore,
preferring Shame to their Pride.
19 The wind with its wings will carry them off

and their sacrifices will bring them nothing but disgrace.

16

17
18

The verb 770 (‘has rebelled’) can also mean ‘has been stubborn’; this is the same root (nﬁj'p) used in the simile: ‘like a stubborn heifer’. The

similarity between Israel and a stubborn heifer is emphasised by the repetition of the same term.
In place of “let him alone’ (here following the NJB & NRSV), NETB has “do not go near him’.

‘Pride’ (i.e. Yahweh) is a conjectural translation following the NJB - by vowel rearrangement of ‘shields’ (as in the MT); the NRSV, following

the LXX (povayuatos - literally, ‘neighing’), has ‘Glory’ (cf. v. 7).
“Their sacrifices’ (DNINAT) refers to Israel’s apostate idolatrous Baal worship.



N pIo YwIn HOSEA 5

12Wwpm oYinan nRi-pny X 1 Hear this, you priests,
5% M listen, House of Israel,
-u*fz_ga L[‘?b-‘l oAl pay attention, royal House!
vaYNI D35 o) For, it is you who have justice in your care,
HDRD5 onnia plago but you have been a snare at Mizpah
:ian-5Y Awne nw and a net outspread on Tabor.
IPRYn oY nunwy 2 They have dug the ditch deep at Shittim
DL)DL) 2030 INY and so I am going to punish them all.
DTMaR nYT IR 3 Ephraim have I known,
Rn N385 HRIn Israel is not hidden from me;
D’WDN o ‘rmu 2 and yet, Ephraim, you have played the whore,
ORI RDV] Israel is defiled.
Dﬂ’ﬂz?&'z%% ZNLD"T? Dﬂ’t')z')lJD hape NL) T 4 Their deeds do not allow them to return to their God,
DJWPJ bum nn"m since an urge to play the whore possesses them
HOSEA 5

Several places named ‘Tabor” (712R) are mentioned in the Bible and it is difficult to know which is meant here (possibly Mount Tabor, cf. Dt
33:19, Jg 4:6). ‘Mizpah’ (nsym) - either in Transjordan (Jg 10:17) or north of Jerusalem (1S 7:5) - was probably a cult-place whose ministers had
led the people astray by encouraging idolatry. An alternative translation for the 4t line is ‘for sentence has been passed against you’ (the NRSV
has “for the judgement pertains to you’) but compare the parallel of Mi 3:1.

The meaning of the 1t line is uncertain: the MT reads ‘and rebels have made deep the slaughter’; here, we emend to PRV DOWA NNWY: this
involves: (a) phonological confusion between the similar sounding consonants I and U, (b) re-division of words to take i1 as the article with
the 2nd word, rather than a feminine noun ending of the 1st, and (c) re-vocalisation of the (modified) 2nd word.

An alternative translation of the last line (here following the NRSV - the NJB has “befouled” rather than ‘defiled’) is “Israel has become corrupt’.
The spirit of whoredom is so confirmed within them that they cannot return to their God.



YT NLJ NN and they no longer know Yahweh.

7103 SRRy My 7 5 Israel’s arrogance is his accuser,
D.:ﬁg;l H'?WD’ D79K] z72~2‘IW’1 Israel and Ephraim will stumble in their guilt;
:0RY ATINT03 L/WD Judah too will be undone with them.
D9p223 DIRRa ! ¢ Though, with their sheep and cattle,
inTON WPJ"/‘ 135’ they go in search of Yahweh,
:0nn Pt?l:l IRXN? Nzﬂ they will not find him; he has withdrawn from them.
1'1'5(3 a7 7 They have betrayed Yahweh
-'t'rfzj D)1 0272 because they have fathered bastards;
{o} :0RYN PR WTh 0928 NRY now, the new moon will devour them and their fields.
npaza Hoiv wpn  ° 8 Sound the horn in Gibeah,
e pWanitady the trumpet in Ramabh,
ux na ‘137"74‘! raise the war cry in Beth-Aven,
732 NN “We are behind you, Benjamin!”

The verb 1‘7wp’ (‘will stumble’) is used figuratively to describe distress (Is 59:10, Ps 107:12), the debilitating effects of misfortune and calamity
(Is 5:27), and toil in exile (Lm 5:13); it is often used figuratively to describe the overthrow of a people or nation through divine judgment (Is
8:15, Jr 6:21, 50:32, Ho 4:5, 5:5, 14:2). The Niphal stem used here is also frequently used in reference to divine judgment: “be overthrown’ (as NJB),
of nations, armies (Jr 6:15, 8:12, Dn 11:19, 33-34, 41). The repetition of :7'()&73 in the 3td line emphasises that a similar fate will befall Judah because
it failed to learn its lesson from God’s judgment on Israel; the verb does not describe the moral stumbling of Judah, but the effect of God'’s
judgment (Is 8:15, Jr 6:21, 50:32, Ho 4:5; 5:5, 14:2), and the toil of exile (Lm 5:13).

The terms “sheep” and “cattle’ are used figuratively for animal sacrifices: Hosea describes the futility of seeking God’s favour with mere ritual
sacrifice without the prerequisite moral obedience (e.g. 1S 15:24, Ps 50:6-8, 51:17-18, Is 1:12, Mi 6:6-8). Contrast this verse with Jr 29:13.

The meaning of the last line is either that the feast-day is turned into a day of punishment or it is a warning to mark its imminence; the particle
nnY (‘now’) often refers to the impending future; in Hosea, it normally introduces imminent judgment (2:12, 4:16, 5:7, 8:8, 13; 10:2).

The word translated as ‘look behind you’ (T'INR) is uncertain (here following the NJB); perhaps it should be corrected according to the context
to read "tremble in fear’ (¥TINN), as reflected in the LXX (é£éoTm).



ﬂ’ﬂ nn ow bﬁgx v 9 When the day of punishment comes,

nn2in o2 Ephraim will be a wasteland;
5&1\0’ ”DJWZ on the tribes of Israel,
:NINNRI PYVTIN I have pronounced certain doom.
513.1 ppyolak) nir-mj Y 11’.7 ’ 10 The rulers of Judah act like men who move the boundary stone;
N3V 02 TIAWR Dﬁ’%l] I shall pour my wrath out on them like a flood.
VAV PIRT 0NAR W K 11 Ephraim is oppressed, crushed by the sentence,
AXTINK T5ﬂ Rin 2 for having deliberately followed a lie.
D’ﬁﬂ&s W,UD "INY = 12 Because of this, I shall be like ringworm for Ephraim
AT ﬂ’35 mipigin) and like rottenness for the House of Judah.
1'“:71:1'11{3 D’ﬁDN &7"1 d 13 Once Ephraim realised that he was sick
ﬁ'rz;'m;z h:ﬁﬂ’] and Judah that he had an ulcer,
7-1'@&3"7&3 bﬁgt} T[‘,_?j,] Ephraim then went to Assyria -
a7y '[573'5& ﬂt‘_)i??] he sent messengers to the Great King;
D29 N97H 001 NS I but he has no power to cure you

10

11

12
13

The “certain doom’ is the Exile: the destruction of the kingdom (2K 15:29), the fall of Samaria, and the loss of Israel’s independence (2K 17:5-6).
The first line alludes to the advance of the Judaean army into Israelite territory and perhaps also to earlier encroachments by Judah (1K 15:16-
22). The “Deuteronomic Code” (Dt 19:14, 27:17) condemns those who displace boundary marks. The boundaries of the tribal territories in the
Holy Land were considered to be established on God’s own instructions (Jos 13:6ff).

The first line here follows the MT but the implications are not clear. The LXX reads, “Ephraim is an oppressor, he tramples on justice”
(xareduvaarevaey Eggaiu tov avtidixov avtol, xatematnoey xgiuw), referring to the alliance with Damascus and the invasion of the related
kingdom of Judah in the Syro-Ephraimite War. ‘A lie’ is conjectural (following the NJB - the NRSV has ‘vanity’); the MT (1) is unintelligible.
The noun 2P (‘rottenness”) refers to wood rot caused by the ravages of worms.

“To the Great King" (27 ’,3‘,.?73"713) is a conjectural translation, preserving an archaic genetive construct, as also in 10:6; the MT has “to an avenging
king’ (37 '[5{3"7&) This may be a reference to the pro-Assyrian kings of Israel: Menahem, who paid tribute to Tiglath-Pileser III in 738 BCE
and Pekahiah, who followed the same policy, and to Ahaz of Judah, who appealed for help to the same Assyrian king in 735 BCE (2K 16:7-9).



29T D2 N3N or to heal you of your sore.

DMaRy Onpa ik 7 14 For, I shall be like a lion to Ephraim,
a7 ﬂ’:l'? 92D) like a young lion to the House of Judah;
'[5&1 2'D'(DN IR ’3& I myself shall tear them, then go my way,
:5’-‘.37_3 PRI RYK shall carry them off, beyond hope of rescue.
MipnTHR NawR o8 15 T shall go back to my place
19 WP INWURITIWR T until they confess their guilt and seek me,
nw? Dﬂ5 axa seek me eagerly in their distress.

14 In place of “tear’, here following the NRSV, the NJB has ‘rend’ and NETB has “tear ... to pieces’.
15 An alternative reading for ‘until they confess’ is ‘until they have atoned for’.



1 208 Yywina HOSEA 6
Tﬁ;ﬂ:’t7§ mELAY ’1:5 R Come, let us return to Yahweh.
970 N9 2 He has rent us and he will heal us:
WaAnm 77 I8N he has struck us and he will bind up our wounds.
oy After two days, he will revive us,
WHwn biva on the third day, he will raise us up
1’355 AP IaIPY and we shall live in his presence.
ﬂjﬂj‘ﬂk} hu"r% ﬂD'ﬁJ nYTNn . Let us know, let us strive to know Yahweh;
INYN 1121 NW3a that he will come is certain as the dawn.
JJ‘? bW:’D Niq"n He will come to us like a shower,
PR 1 Wiphna like the rain of springtime to the earth.
D’WDN %[E'nwmz m 7 What am I to do with you, Ephraim?
AT 9 npR What am I to do with you, Judah?
ﬁgﬁ'u,’g;—) b370n1 For, your love is like morning mist,
2790 Dawn Hu like the dew that quickly disappears.
D’&’:_l;;t 51_—1;213 13'53_] X 5 This is why I have cut them to pieces by means of the prophets,

HOSEA 6
The people, frightened by the threat of punishment and abandonment by Yahweh (5:14-15) call for a return to him (vv. 1-3); however, the
return is ephemeral and devoid of inner conversion (vv. 4-6).
The expression “after two days ... on the third day’ (see # Am 1:3) means a short lapse of time.
The literal translation of ‘let us strive’ (M97T73) is ‘let us pursue’; it describes the pursuit of a moral goal: “Do not pervert justice ... nor accept a bribe
... pursue justice” (Dt 16:20); “those who pursue righteousness and who seek Yahweh” (Is 51:1); “He who pursues righteousness and love finds life,
prosperity, and honour” (Pr 21:20); “ Seek peace and pursue it” (Ps 34:15); “they slander me when I pursue good” (Ps 38:21).
The Hebrew poets and prophets frequently refer to the morning clouds (or ‘mist’) as a simile for transitory feelings (13:3, Job 7:9, Is 44:22).
The 3+ line follows the LXX (xai 70 xgiua pov ws @&s), Peshitta & Tg, repointing the MT - “your judgements, a light comes forth’.
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10

11

why I have killed them with words from my mouth,
why my sentence will blaze forth like the dawn.
For, faithful love is what pleases me, not sacrifice;
knowledge of God, not burnt offerings.

However, they have broken the covenant at Adam,
there they have betrayed me.

Gilead is a city of evildoers,

tull of bloody footprints.

Like so many robbers in ambush,

a gang of priests commits murder on the road to Shechem -
what infamous behaviour!

In the House of Israel, I have seen a horrible thing;
there, Ephraim plays the whore,

Israel is befouled.

For you too, Judah, a harvest is in store,

when I restore my people’s fortunes.

10

11

This verse is quoted by Jesus in Mt 9:13 & 12:7.

‘At Adam’ is a conjectural translation (DT&3 - assuming orthographic confusion); the MT has “like a man’ (DTR3). The allusion is enigmatic:

perhaps there was an idolatrous sanctuary at Adam (near the mouth of the Jabbok).

‘Gilead’ was on a plateau of the same name in Transjordan.

The meaning of the word here translated as “in ambush’ (the NRSV has ‘lie in wait’) is uncertain.

In place of “in the house of Israel’, following the MT (5NjW’ i‘l’::l) and NRSV, the NJB has the conjectural translation “at Bethel’. The Kethib/Qere

difference here would benefit from an explanation.

In the MT, the 2nd line is included in 6:11 but some feel it belongs with 7:1. The LXX, Peshitta & Vg all reflect the MT division.



1250 of
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T P9 PWIn HOSEA 7
'mwwvb 'Rg7a R Whenever I would heal Israel,
b’HDN 1w Tl%JT I am confronted by the guilt of Ephraim
119N nivm and the evil-doings of Samaria;
Y 1‘73]5 o) for, deceit is their principle of behaviour;
ND’ mEBy the thief breaks into the house,
:PIN3 TIT73 LYWA marauders raid in the open.
D:JL)") ﬁﬁ@&j"?;i 3 They never pause to consider
gamkl Dﬂ,U‘I'%D that I remember all their wicked deeds;
Dﬂ’%‘?lm D3220 hﬂ,U and now, their own deeds hem them in
M0 Ns T and stare me in the face.
'[5{3'1I'IDW’ opyla They amuse the king with their wickedness
DMWY DiPwnos and the chief men with their lies.
D’DNJD tﬁ: T They are all adulterers,
nakn MR TN N3 hot as an oven that the baker need not stoke,
ANR¥NNTTY PRa '(ZN‘?D D niaw from the time he has kneaded the dough until it rises.
n

At the holiday for our king,

the ministers become inflamed with wine,

HOSEA 7

1 “Into the house’ follows the LXX (mgog avTov elgelevaetar ~ literally ‘to him shall enter’); the phrase is not present in the MT.

The literal translation of the first line is ‘and they do not say in their heart’.

3 The prophet here draws a picture of a conspiracy in which the traitors, after feigning loyalty, assassinate the king and chief men, as they lie

drunk after a night of revelling. Elah died thus (1K 16:9-10). _
4 In place of ‘adulterers’ (D'8R11), here following the MT, NJB and NRSV, NETB has 'bakers’ (Q'DiR).
5 The ‘holiday” was an annual celebration in the king’s honour. In place of ‘our king’ (ﬂl;{)z??;), some suggest “their king’ (DQ‘?D), following the Tg.
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while he accepts the homage of people ¢ who laugh at him.
Their hearts are like an oven as they plot;
all night their passion slumbers,

then, in the morning, it bursts into flame.

WﬁDQ ’mh’ D'?D T 7 Yes, all of them as hot as ovens,
DIVAYTNIN 153&1 they consume their rulers.
1‘753 DD’;{W_D':?TD All their kings have fallen thus,
:’?Zﬁ D12 RIPPR not one of them has ever called on me.
59iam 80 oppa oaR " 8 Ephraim mixes with the nations.
apiiialy ,z?: N30 Y0 DMAK Ephraim is a half-baked cake.
na b ahar °© 9 Foreigners have eaten his strength away
yT Nz7 NI but he is unconscious of it;
R h;’igz'ng even his hair is turning grey
7 N5 NI ia but he is unconscious of it.
103 HRaprring My 10 Jsrael’s arrogance is his own his accuser;
DiIoR NiNTOR 1K) but they do not come back to Yahweh their God
DNT'L)DZ IYRA &51 or seek him, despite all this.
R 11

29 PR 709 N3 D"IDN M
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Ephraim is like a silly, witless pigeon

“Their passion’ is a conjectural translation (D712R); the MT has *their baker’ (Dflgiﬁ).

The words “thus” and ‘ever’, here following the NJB, are not in the MT and are added for clarity and style.

The literal translation of ‘half-baked cake’ is ‘cake not turned” - i.e. useless, because burnt on one side and underdone on the other.

For “strength’, following the MT, LXX (ig%vv), NJB & NRSV, NETB has ‘what his strenuous labour produced’; there is no textual support for this.
10" The NJB places this entire verse in parentheses.

11 The literal translation of “silly” is ‘allowing itself to be seduced’ (the same word as in 2:16), here yielding to the seduction of foreign alliance.

O 0 N O
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16

calling on Egypt, turning to Assyria.

Wherever they turn, I shall spread my net over them,
I shall bring them down like the birds of the sky,

and I shall punish them for their perversity.

Woe to them for having fled from me!

Let ruin seize them for having wronged me!

I would redeem them

but they have only told lies about me.

Theirs is no heartfelt cry to me

when they lament on their beds;

when they gash themselves over the grain and new wine,
they are still rebelling against me.

Though I supported and gave strength to their arms,
they plan how to hurt me.

They turn to what does not exist;

they are like a faulty bow.

12

13

14

15
16

Alternative readings for ‘wherever” are ‘however often’ or ‘even if . For their perversity’ follows the LXX (SAifews avrdy) and NJB; the MT (P1w2
nn‘m‘v) and NRSV have ‘according to the report made to their assembly. The NJB drops YRW2 (‘according to hearsay’), suggesting an alternative,

“when I hear they have assembled,” the comparison with birds thus continuing to the end of the verse.
For the 3t line, here following the NRSV, the NJB has ‘I have rescued them again and again’.

“They gash themselves’ follows the LXX (xatetéuvoyto); the MT has ‘they live as strangers’ (¥171310?). On these ritual mutilations, see 1K 18:28, Jr

16:6, 41:5. “They are rebelling’ is conjectural (171D?); the MT has ‘they turn away’ (Y1D?).
For the 3t line, here following the NJB, the NRSV reads “yet they plot evil against me’.

‘What does not exist’ follows the LXX (003¢v) and NJB; the MT is uncertain (‘they turn but not above’), the NRSV has “which does not profit’, NASB

has “they turn, but not upward and NETB has “they turn to Baal’.



ugiW? DPIA DY 27N2 1:75’ Their leaders will fall by the sword
DJD5 s because of their arrogant talk;
0N PINA how they will be laughed at in Egypt!
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'IDW '[31'1"7& 8 Put the trumpet to your lips!
mm ﬂ’;'%l_] W3 Like an eagle, disaster is swooping on Yahweh’s home,
’ﬁ’j.fl 173D 17 because they have violated my Covenant
YWD 0RO and been unfaithful to my Law.
ey 3 Will they cry,
L)tﬁjW’ TIPTY ’ﬂ%& “My God, we, Israel, you know!”
23 Sxr Ny Israel has rejected the good;
H977 2R the enemy will pursue them.
’JDD &51 ‘-D’w??:JU on 7 They have set up kings, but without my consent,
YT 891 31D and appointed princes, without my knowledge.
DA DAD? With their silver and gold,
Dﬁngg bﬂ5 NDD they have made themselves idols,
il iilaly but only to be destroyed.
n

Y T23p Py
D3 "B% N
p3 1937 N7 hiTY

I spurn your calf, Samaria!
My anger blazes against them!

How long will it be before they recover their innocence?

[ B N I ]

HOSEA 8

‘Disaster is swooping’ (following the NJB) has been added for clarity. The “eagle’ (WW3: the NRSV has “vulture” - the meaning of the Hebrew is
uncertain) is a symbol of disaster (see Jr 48:40, 49:22). “Yahweh's home’ is here not the Temple but the Holy Land, Yahweh'’s property (cf. 9:15).
The NJB adds ‘in vain” at the beginning of this verse and before “we’; here, we follow the MT.

The ‘enemy’ here is Assyria.

Hosea is condemning the anarchy of the kingdom in which rulers were assassinated and replaced without regard to religious considerations.
‘I spurn your calf is a conjectural translation following the NJB; the MT has ‘he spurns your calf and the NRSV has “your calf is rejected’.
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10

For, it is the product of Israel -

a craftsman made the thing:

it is no god at all!

The calf of Samaria will be broken into pieces!
Since they sow the wind,

they will reap the whirlwind;

stalk without ear

will never yield flour -

or, if it does,

foreigners will swallow it.

Israel has himself been swallowed;
now, they are lost among the nations
like something no one wants.

For, they have approached Assyria -
like a wild donkey, all alone.

Ephraim has rented lovers.

Because they bargain with the nations,
I am now going to round them up;

soon, they will writhe

6 This attack on idols is followed by many others in the prophetic books (see #Is 40:20 & #Is 41:21).

7" For the 3rd line, here following the NJB, the NRSV has the standing grain has no heads’.

8 Vv. 8-10 seem to be later than the deportation of 734 BCE (2K 15:29). The alternation of singular and plural pronouns is a poetic device.
9 ‘Rented lovers’ is an allusion to the tribute paid to the kings of Assyria (5:13, 7:11) and possibly also gifts sent to Egypt (12:2).

10 The ‘king of princes’ refers to the king of Assyria.



1D 791 Rinn under the weight of the king of princes!

.....

N\Qﬂ5 mn:m DMAR 127072 8 11 Ephraim keeps building altars for sin offerings,
:NvnY ninam o but these very altars are themselves a sin.
peplishogiinly 15’3113& NOR T 12 However much of my Law I write for him,
23Wn] 71ming Ephraim regards it as alien to him.
1HINM H\TU; naranannar Y 13 They offer sacrifices to me and eat the meat;
ogn &9 1 they do not win Yahweh's favour.
i:mu gily ﬂlﬁl} On the contrary, he will remember their guilt
DIINLD THaN and punish their sins;
210 0% NN they will have to go back to Egypt.
MvY-nR S8 nawn T 14 Tsrael has forgotten his Maker
AT nivon jan and has built palaces,
nivRa 0™w N30 while Judah keeps on building fortified towns;
"3 WN"ﬂﬂ5W1 but I shall send fire down on his cities
{8} :°ninx oo to devour their citadels.

11 In place of ‘sin offerings’, here following NETB, the NJB has “his sins’.

12 The Kethib/ Qere differences here would benefit from explanations.

13 The 1st line is an uncertain translation of a difficult, possibly corrupt, text.

14 NETB adds ‘royal’ before both “palaces’ (204 line) and ‘citadels’ (last line); here, we follow the MT, NJB & NRSV. The LXX has “sacred precincts’
(Tewévm) in place of ‘palaces’ and ‘foundations’ (JewéAia) in place of “citadels’.
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58 naRHR K No merrymaking for you, Israel,
D’TEDI_J; ‘5’3'2715 no rejoicing like other peoples;
'[’ﬂt%l z71]73 D for, you have deserted your God to play the whore,
T ﬂ1;1;'53 5D IJDN PDAAR you have loved the fee of prostitution on the threshing-floor.
Dy N Y apn T 3 The threshing-floor and winepress will not feed them;
213 WnY Wi and the new wine will fail them.
Aim PR3 1AW N 2 No more will they live in Yahweh’s country;
D’WRD b"WDN aw Ephraim will have to go back to Egypt
DN RNV MWK and eat polluted food in Assyria.
TV njY bRy T No more will they pour libations of wine to Yahweh,
573207 ¥ and their sacrifices will not win his favour
DY DRk 0n%2 o naY but will be like funeral fare for them:
INY? 1’53&'53 whoever eats them will be polluted;
DWDJL) DDHVT’D for, their food will be for themselves alone,
;i 2 N2 NS not being offered in Yahweh’s home.
n

What will you do on the solemn feast-day,
on the day of Yahweh'’s festival?

HOSEA 9

(& B e S

“No rejoicing’ follows the LXX (un0¢ elppaivov); the MT has ‘towards rejoicing’.

“Them’ follows the LXX (avtous), Tg and Peshitta; the MT has “her’.

Foreign countries are polluted by virtue of the idols in them (see 1S5 26:19, Am 7:17).

Food prepared or eaten in the presence of the dead was considered polluted.

The “festival’ is that of the Harvest, or Feast of Shelters, which could not be celebrated in exile.
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What a scene of devastation they have left!

Egypt will round them up, Memphis will bury them,
nettles will inherit their fields

and thorn bushes invade their homesteads.

The days of punishment have come,

the days of retribution are here;

Israel knows it!

”The prophet is mad and the inspired man a fool!”
Great has been your guilt -

all the greater, then, the hostility!

The watchman of Ephraim is with my God:

it is the prophet -

and a fowler’s trap is placed on all his paths;

and, in the shrine of his God, there is enmity towards him.

They have become deeply corrupt
as in the days of Gibeah;
he will remember their guilt

and he will punish their sins.

In place of ‘fields’ (following the NJB), the NRSV has ‘precious things of silver’; the meaning of the Hebrew is uncertain.

Vv. 7-8 are very obscure and the translation is largely conjectural (here following the NJB). For the 3t line, here following the MT & NJB, the
NRSV has “Israel cries’ (following the Old Greek), while the LXX has “and Israel shall be afflicted’ (xai xaxwInoetar Iooan)).

The text of the last line is obscure/corrupt but proposed emendations are unsatisfactory. The NRSV has, “and hostility in the house of his God.”
Alternative readings for the 1st line, here following the NJB, are “they have deeply corrupted themselves” (as NRSV) and “they have sunk deep into
corruption” (as NETB).
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It was like finding grapes in the desert when I found Israel,
like seeing early fruit on a fig tree

when [ saw your ancestors;

but when they reached Baal-Peor,

they devoted themselves to Shame

and became as loathsome as the thing they loved.

DTi22 a9y qivd oar ¥ 11 The glory of Ephraim will fly away like a bird:
10 1AM n‘r‘m no giving birth, no pregnancy, and no conceiving.
Dj’;_fl'ﬂtg 11‘7'[1"DN 2 = 12 1f they rear their children,
DIND D’.ﬂ%DKM I shall take them away
07Y "iR"033 before they grow up!
:00R MIva Woe to them indeed when I leave them!
M2 NPNY Ty RTIWRI DR T 13 Ephraim looked to me like Tyre, planted in a meadow,
M3 Jj_h'5§ N’JRJ'ﬂt? D’I“IDM so Ephraim will present his children to the slaughterer.
™ 14

Give them, Yahweh - what are you to give?
Give them wombs that miscarry

and dried up breasts.

10

The incident at ‘Baal-Peor’, related in Nb 25, had occurred on the plain east of Jordan (see #Jos 2:1), at the very gates of the Promised Land, and
had disfigured its history ever since. ‘Shame’ translates my’ﬁ, a disparaging name for Baal (see #2S 4:4).

The preposition |1 prefixed to the three parallel nouns of the 2nd line functions in a privative sense, indicating deprivation.

The literal translation of the 2nd line is ‘I will bereave them from a man’; the NRSV reads, ‘I will bereave them until no one is left’.

This is a very difficult, probably corrupt, verse, which literally translates, “ Ephraim, as I see for Tyre, planted in a meadow.” Perhaps the prophet
means to compare the splendour of Ephraim to that of Tyre (cf. Is 23:7ff, Ezk 27), but the word is uncertain. The LXX reads ‘game’ (370av)
instead of “Tyre’ (R).

The literal translation of ‘dried up breasts’ is ‘breasts that shrivel up dry’.



’:73533 DI'IKJT%D g 15 Their wickedness appeared in full at Gilgal;

DRI DW3 there, I came to hate them.
un%m 9 '73J Because of the wickedness of their deeds,
DWIR "D'AN I shall drive them from my home;
DNAIR Hoin & I shall love them no longer;
;Db D92 all their princes are rebels.
vl DWW D"!DN nan ™ 16 Ephraim is blasted, their root has dried out,
ﬁiﬁDQZ"?;_L 2 A and they will bear no more fruit.
u‘r‘_?j 203 Even if they do bear children,
qehiomingialgiaRigialyl I shall slaughter the darlings of their womb.
9 wnw 892 775K oory T 17 Since they have not listened to him, my God will cast them off
{0} :0%i32 Ov77i Piam and they will become wanderers among the nations.

15 The last line probably refers to Saul’s disobedience at Gilgal (1S 13:7-14, 15:12-33), prolonged by the rebellion of the leading men.
16 The Kethib/ Qere difference here would benefit from an explanation.
17 The NRSV has “will reject them’ in place of “will cast them off , here following the NJB.
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ORI Ppiaoy X 1 Israel was a luxuriant vine
o Ma yielding plenty of fruit.
151:5:? 293 The more his fruit increased,
ninamy nan the more altars he built;
i¥IRY 2103 the richer his land became,
:m‘;gp 12700 the richer he made the sacred pillars.
DAy pyn 3 2 Theirs is a divided heart;
INYKR? DAY now they will have to pay for it.
DI]H'IJTD 790 RIN He himself will hack down their altars
:0niaxn TIY? and wreck their sacred pillars.
WO TR PR VRN hpp a2 3 Then they will say, “We have no king
TUNH,_Z N5 o) because we have not feared Yahweh,
ZJJ?' awYTan 1‘7pn1 ﬂ:]'ﬂ:"ntj but what could the king do for us?”
D’WJ‘I’ mle 4 Speeches are made, oaths sworn to no purpose,
na a2 KW Niow arguments concluded,
'ODWD iUNWD nio and so-called justice spreads like a poisonous weed
TV ’n‘m 5D along the furrows of the fields!
HOSEA 10

On the “sacred pillars’, see Ex 23:24.
The division is between Yahweh and Baal.
Assyrian tutelage and the instability of the throne have brought effective government to a standstill.

The 3 line is ironical: what prospers is the poisonous perversion of justice (cf. Am 6:12); the noun WA refers to a “poisonous plant’ (Dt 29:17)
or ‘bitter herb’ (Ps 69:22, Lm 3:5).
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Samaria’s citizens will tremble for the calf of Beth-Aven;
its idolatrous priests will mourn for it,

as they exult in its glory

once it has been carried away!

It will be carried off the Assyria

as tribute to the Great King.

Ephraim will reap the shame

and Israel blush for his intentions.

Samaria’s king shall perish,

like a twig drifting on the water.

The high places of Aven, the sin of Israel,

will be destroyed;

thorns and thistles will grow over their altars.
Then they will say to the mountains, “Cover us,”

and to the hills, “fall on us!”

Since the days of Gibeah, Israel, you have sinned.

There, they have taken their stand,

‘Calf follows the LXX (u60w) and Peshitta; the MT has “calves’ (Ni930%).

‘Great King' is a conjectural translation (27 ’3?@); the MT has ‘King Jarev’ (37 T‘?p = ‘a king who contends’), cf. 5:13.

For the 1+ line, here following the MT & NRSV, the NJB has ‘Samaria has had her day’. The noun 9%} (‘twig’, here following NETB; the NJB has
‘straw’ and NRSV has “chip’) occurs only here in the OT. Historically, it has been understood in two different ways: 1 ‘foan’, as Vg (spumams),
Aquila, and Symmachus; and 2 ‘snapped-off twig’, as LXX (gguyavoy), Theodotion and the Peshitta. Both make sense in the light of the simile.

For ‘high places of Aven’, here following the MT (I1® Nin3), NJB & NRSV, several MSS read 1I® N2 NinN3 (‘high places of Beth-Aven’). In 4:15, the
name ‘Beth-Aven’ (‘house of wickedness’) is a wordplay on “Bethel’ (‘house of God’); here, ‘house’ (Nn*3) may have been dropped by scribal error.
Hosea sees continuity between the crime at Gibeah (Jg 19) and the crimes of the present day. He predicts the same continuity of punishment.
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and will not war overtake the guilty at Gibeah?

DIONT "NIR3 10 When I please, I will punish them;
D’I;J,’&_J bﬂ’53J JODN] nations will muster against them
:0NIY DNy ’DW5 DI0NKR32 to punish them for their two crimes.
hj@‘?ﬁ n‘m: D’ﬁDM o 11 Ephraim is a well-trained heifer
Wﬁz? PANR that loves to tread the grain;
’DWDD "INY but I have laid a yoke on her fine neck,
AIRIR 23075 I shall put Ephraim into harness,
AT Winm bog 2738 Judah will have to plough,
:apw H-TTY? Jacob must draw the harrow.
'FDI'I"D:? TIXP ;'IQ'TIR‘? DDz7 ’tﬁj'_f o 12 Sow saving justice for yourselves,
Ml DDz7 177 reap a harvest of faithful love;
ﬂ:iﬂj'ﬂlg Wﬁ'l’z? hm break up your fallow ground; it is time to seek out Yahweh
1029 PIY 777 RIATTY until he comes to rain saving justice down on you.
» 13

DRIYR TNZW YYIDRYIn
Wn™s Dn7N

727732 ANRIATD

:?[’j__in;} :j;:

You have ploughed wickedness, you have reaped iniquity
and you have eaten the fruit of falsehood.
Because you have trusted in your chariots,

in your great numbers of warriors,

10 The literal translation of ‘when I please’ (here following NETB) is ‘in my desire’. For ‘punish them’, here following the LXX (madsloar avtovs), the
MT reads DRI (‘I will bind’); the LXX reflects DI®R, involving orthographic confusion between 1 & * and metathesis of the two letters. In
place of “crimes’, here following the Qere (DN111Y), the Ketiv has ‘eyes’ (DNI'Y).

11 Vv. 11-12 refer to the plan Yahweh had for Ephraim: a mission was given to him expressed in terms of the metaphor of sowing and reaping.

12 Alternative readings for “saving justice’ (as NJB) are ‘righteousness’ (as NRSV) and ‘deliverance’ (as NETB).

13 “In your chariots’ follows the LXX (év Toig aguaciy oov) and NJB; the MT has ‘in your own way’ (727732) and the NRSV has “in your power’.



Thvating orpy T 14 turmoil is going to break out among your people,

Y ?[’12273"731 and all your fortresses will be laid waste.
ﬂQlszD a)yol 5&;‘1& na m%w TYW2 As Shalman laid Beth-Arbel waste on the day of battle,
ﬂW’O‘l D’;;J'zﬂ_.? DR dashing mothers to pieces with their children,
5&'11"; b35 oppy Ny W 15 so it shall be done to you, Bethel,
D2NY7 NY7 "1an because of your great wickedness;
ORI o0 NPT ATy nWa at dawn, the king of Israel will be no more.

14 “Shalman’ (]pzﬂp) is possibly Salamanu, a Moabite prince and contemporary of Tiglath-Pileser III (745-727 BCE), on the occasion of a raid on
‘Beth-Arbel’” (Irbid) in Gilead. An alternative reading for “with their children’ is ‘on their children’; atrocities of this kind were usual when towns
were captured (see 14:1, 2K 8:12, Ps 137:9, Is 13:16, Na 3:10).

15 Dawn was usually the time chosen for a surprise attack (Jg 9:33-37, Ps 46:5, Is 17:14), hence the moment when God awarded victory or punished
by defeat.
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NANRI ORI w3 K 1 When Israel was a child I loved him,
’;35 DRIP DIRDM and I called my son out of Egypt.
un% IRIP = 2 The more I called, the further they went from me;
Nar 0'hyab oirian 129713 they offered sacrifice to Baal
Jop D’5DD51 and burnt incense to idols.
D’WDNZ7 mon iy 2 3 I myself taught Ephraim to walk,
PRYINTOD onp I myself took them by the arm,
DNKROT M W N51 but they did not know that I was the one caring for them.
TI;ITIN ninapa bDWDN DTN ’%Jl‘ll 7 4 Tlead them with human ties, with leading strings of love.
DQ’U? 5}] t?l} Kakglak Dﬂ5 YR With them, I was like someone lifting the yoke from his neck,
:572IR POR LR and I bent down to feed him.
O™Rn PIRTOR QW & 7 5 He will not have to go back to Egypt:
1297 RI7 MWK Assyria will be his king instead,
:JNID'E) 1I8N "2 since he has refused to come back to me.
HOSEA 11

In place of *32 (‘my son’), here following the MT, the LXX (téxva autol, 'his sons’) reflects 1"13; the MT may be retained as original here because
of internal evidence: it is much more appropriate to the context.

The 15t line follows the LXX (xadws uetexaleoa aitols, outws amwyovTo éx mgoowmov wou®) & Peshitta; the MT has “they called them, so they
went away from them’.

The verb "n‘viﬁn (I taught ... to walk’ - Tiphil perfect 1CS from ‘7317, ‘to walk’) is an unusual verb stem: the Tiphil is attested three times in
Biblical Hebrew (here, Jr 12:5 & 22:15) and once in Biblical Aramaic (Ezr 4:7).

In place of “a yoke from his neck’, following the MT, the NJB has the conjectural “an infant to his cheek’. “To feed him’ is conjectural; “him’ (Nt?) must
have disappeared by haplography with the first word of the next verse.

For the 1t line, here following the NJB, the NRSV has, “They shall return to the land of EQypt,” emending of the &5 (‘not’) to 19 (‘to him').
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The sword will rage through his cities,
destroying the bars of his gates,
devouring them because of their schemes.
My people are bent on disregarding me;
if they are summoned to come up,

not one of them makes a move.
Ephraim, how could I part with you?
Israel, how could I give you up?

How could I make you like Admah

or treat you like Zeboiim?

My heart within me is overwhelmed
and fever grips my inmost being.

I will not give rein to my fierce anger;

I will not destroy Ephraim again,

WITR 72703 URND1 IR 08 03
TR RI2N KD)

for I am God, not man, the Holy One in your midst,
and I shall not come to you in anger.

In place of “because of their schemes’, following the NRSV (the NJB has “plots’), NETB has “in their fortresses’.

For the 2nd line, here following the NJB, the NRSV reads, “To the Most High they call;” the syntax of the MT is enigmatic, and some emend to
RI R “w"m (‘they call to Baal, but he’), connecting the 3Ms independent personal pronoun (X311) with the following clause. Aquila, Symm,
the Tg and Vg vocalise 99 as ‘yoke’ - “they cry out because of their yoke’. The 3 line is obscure and the translation is uncertain (here following the
NJB); the NRSV has, “but he does not raise them up at all.”

‘Admah’ (Tl?i)'[b_l) and ‘Zeboiim’ (0'N2X) were two of the five towns of the Pentapolis (Gn 10:19, 14:2, 8, Dt 29:22).

God’s transcendence is strongly emphasised but, unlike other more ancient texts (Ex 19:2, 2S 6:6-8) or more recent ones (Is 6:3), here it is
divested of all terrifying aspects and is expressed in terms of love. God’s holiness manifests itself in compassion and forgiveness, whereas it is
human to give free rein to anger.



1327, ﬂjﬂj NN ' 10 They will follow Yahweh;

IRYY ATMIRD he will roar like a lion
JN\U’ NI773 and, when he roars,
02 D112 370N his children will come trembling from the west,
o Siagd ITm ¥ 1 trembling like sparrows from Egypt,
WK PIRN 131727 like pigeons from Assyria,
DQ’B_ZL':?K_J D' PAYIM and I shall settle them in their homes -
{o} :nin-oK] says Yahweh.

10 Vv. 10-11, elaborating on the ideas of vv. 8-9, are probably a later addition dating from the Babylonian captivity.
11 When the verb TN (“to tremble’) is used with prepositions of direction, it denotes ‘to go or come trembling’.
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D’WDN 2(DI'I‘DJ "J120 R 1 Ephraim besieges me with lying,
z?NTW’ n'a NNl the House of Judah with duplicity;
bR-DY Lﬁ T AT but Judah still is on God’s side:
AR DWITRTDY] he is faithful to the Holy One.
hﬁ oA D’ﬁD& 3 2 Ephraim feeds himself on wind;
Dif’:a'z?:;) D":[Q a7 all day he chases the wind from the East,
N33 W1 31 he heaps up cheating and violence;
Jﬂﬁ;? IWRTDY h’j;ﬂ they make a treaty with Assyria,
:z?gi’ D’T;ZDKZ' N at the same time sending oil to Egypt.
A737 oY ﬂlﬂ’f? n L s I 3 Yahweh has a case against Judah;
3772 2pprHY THaY he will punish Jacob as his conduct merits
;19 2w vHopn3 and he will repay him as his deeds deserve.
PORTOR 2PY 1023 T 4 In the very womb he overreached his brother,
;DY ORTIN 1R 13IRD in maturity he wrestled against God.
HOSEA 12

The NRSV includes this verse as 11:12 and, therein, all subsequent verse numbers in this chapter are accordingly decremented. The last two
lines (parenthesised in the NJB) are a later addition or adaptation (see #1:7); after “still’, the MT reads ‘roams with God’ but the sense of this is
not clear — perhaps we should follow the LXX (viv épvw avtovs o Je05): “But (Judah) is still known to God.”

The scorching ‘wind’ from the desert here symbolises Assyria (cf. 13:15, Jr 18:17, Ezk 17:10).

Instead of ‘Judah’, the primitive reading was surely ‘Israel’; the change is a result of a desire to apply the prophecy of Hosea in the Southern
Kingdom (see the #1:7). The noun 1) in Hosea refers to a covenant lawsuit in which Yahweh the suzerain lodges a legal case against his
disobedient vassal, accusing Israel and Judah of breach of covenant which will elicit the covenant curses.

This verse speaks of ambition and arrogance innate and persistent. Hosea interprets these episodes unfavourably (see vv. 13-14): a sinner from
his mother’s womb, Jacob so continued in later life. The verb ﬂ]g] ("he wrestled”) means “to strive’, ‘to contend” or “persevere’, ‘persist’.
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5;)’1 L[N%D'%Q W n 5 He wrestled with the angel and beat him;
9 13mnn 123 he wept and pleaded with him.
1JNBD’ ’523'11’;_1 He met him at Bethel
3390 737 oYY and there God spoke to us.
11721 N nigagn TR Ao ! ¢ Yes, Yahweh, God Sabaoth, Yahweh is his title!
2WnN '[’ﬂ%&: Ry ! 7 Therefore, turn back with God’s help,
ShY bawn Ton maintain faithful love and loyalty
TR TIORTOR MIP) and wait eagerly for your God.
RN YAIRD T2 Wwin 1 8 Merchants use fraudulent scales:
;208 Py to defraud is his delight.
v 9

“How rich I have become,” says Ephraim,
”I have made a fortune!”

But of all his gains, he will keep nothing
because of the sin of which he is guilty.

I have been Yahweh your God

since your days in Egypt

“To us’ (331Y) is sometimes emended to ‘with him’, as in the LXX (mgos auToy), Peshitta & NRSV, in line with Gn 35:15.

6 The literal translation of ‘title’ (here following the NJB - the NRSV has “name’) is ‘memorial name’.

7 The verb Mp) (vav + Piel imperative 2MS) means ‘to hope for’, ‘to wait for’, or “to look eagerly for’; the Qal meaning refers to a general hope;
the Piel meaning refers to hope directed toward a target, or hope inserted within a sequence of expectation and fulfilment. When the Piel is
used in reference to a thing, it refers to waiting expectantly for something to occur.

8 The name, ‘Cannan’, came to be synonymous with “merchant’ (Is 23:8, Ezk 17:4, Zc 14:21), owing to Canaanite skill at commerce.

9 The last two lines here follow the LXX (and NJB); the MT is obscure (literally, ‘all my gains, guilt for sin will not be found in me’) and the NRSV
has “in all of my gain, no offence has been found in me that would be sin’.

10 Here, the reference is either to ‘the Tent of Meeting’ (Ex 33:7) or to the stay at Sinai, where God had fixed a meeting with his people (Ex 3:12).



D9IRI TIWIR T and will make you live in tents again
.'l';,?m gl as in the days of Meeting.
D’&’;;U':ﬂ] 1’ﬁ‘l’:L'ﬂ K 1 Twill speak through prophets;
370 110 1IN I will give vision after vision;
SORTIR O'RYI0 T and, through the prophets, will speak in parables.
ﬂéa RIW™IR }1& 7;}’?5'138 o 12 Is Gilead a sink of iniquity? Yes, they are a worthless lot!
N3AT DMWY 53533 At Gilgal, they sacrifice to bulls:
D’%JD oninam o3 that is why their altars are like heaps of stones
Y ’Dz7ﬂ x73J in a ploughed field.
DR NIW 2pY? N9aN » 13 Jacob fled to the countryside of Aram;
YR YR 727 Israel served to win a wife,
MY YR to win a wife he looked after sheep.
oMenn HRIYNR A npo R T 14 By a prophet Yahweh brought Israel out of Egypt
NWI R and a prophet guarded Israel.
D™I0AN 0MaR owan P 15 Ephraim bitterly provoked him -
iNgm Wiv? 1oy a7 Yahweh will bring his bloodshed down on him;
TR 19 2 his Lord will repay him for his insult.

11 In place of “speak in parables’, here following the NJB, NIV & NJPS, the NRSV has ‘bring destruction’.

12 “To bulls’ is a conjectural translation (following the NJB); the MT and NRSV have simply ‘bulls’.

13 In place of “served’, here following the MT & NRSV, the NJB has “slaved’ and NETB has “worked’.

14 The repetition of the verb W (‘quarded’) in vv. 13-14 creates parallels between Jacob’s sojourn in Aram and Israel’s sojourn in the wilderness.
15 The noun D )17NR (‘bitter things’) is here an adverbial accusative of manner, modifying ‘provoked’; the plural is that of intensity.
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HOSEA 13
When Ephraim used to speak, all trembled;

he was exalted in Israel;

but once he had incurred guilt with Baal, he died.
And now they compound their sins

by casting images for themselves out of their silver,
idols of their own invention,

the work of craftsmen, all of it!

”Sacrifice to them,” they say!

Men bestow kisses to calves!

That is why they will be like morning mist,

like the dew that quickly disappears,

like the chaff whirled from the threshing-floor,

like smoke escaping through the window.

Yet, I have been Yahweh your God since your days in Egypt,
when you knew no god but me,

since you had no one else to save you.

—_

HOSEA 13

‘Was exalted follows the LXX (duatwuata avtos eAafBey), Peshitta, NRSV & NETB (the NJB has ‘was a power’); the MT has “exalted’ (RJ): the

LXX reflects a different vocalisation (RW2).

“Sacrifice to them’ is conjectural; the MT has “those who sacrifice’. Kissing the “calves” was an act of homage (see 1K 19:18).
The phrase IP2"1303 (‘like morning mist’) occurs also in 6:4 in a similar simile.
For the 1st line, here following the MT, the LXX has a considerably extended version:

b 1 \ 4 4 / ~ J 1 1 7 ~ iGS 4
Eyw 0¢ xUplog 0 Jeos oou aTERE@Y olpavoy xail xTilwy Yy, oU al

~ v ~ 1 \ ~ J ~ 1 2 /’ /
KEl0ES EnTioay MATAY TRV TTEATIAY ToU oUpavol, xal oU mapédeila

I am the LORD your God who set the heavens’ form and keeps the earth
steady; my hands have created the whole array of heaven but I have not
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I cared for you in the desert,

in the land of dreadful drought.

I pastured them, and they were satisfied;
once satisfied, their hearts grew proud,
and therefore they forgot me.

So now I will be like a lion to them;

like a leopard, I shall lurk beside the road;

912w 172 bwsor ™ 8 like a bear robbed of her cubs I shall meet them
D:z7 71,}(? VIPRI and rend the membrane of their heart,
&’353 bw D%DM and there like a lioness I shall eat them,
:0PPAN ATWa NN like a wild beast tear them to shreds.
v 9
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10

Israel, you have destroyed yourself
though in me lies your help.

Your king, where is he now, to save you,
or the governors in all your cities,
whom you once pleaded for, saying,

”Give me a king and princes”?

ool alTa ToU Togeverdal OmITW aUT@Y® Xal EYW aviyayoy ot éx

shown these to you for you to follow them. I it was who brought you up
out of Eqypt.

5 “Cared for you’ (the NRSV has “fed you’) follows the LXX (¢yw émoiuaivoy oe) and Peshitta; the MT has ‘knew you’'.

6 ‘I pastured them’ is a conjectural translation; the MT has “according to their pasture’.

7" The vav consecutive + preterite form *7IR (‘so now’) introduces a consequential or result clause.

8 The NJB includes the 1st line in v. 7; here, we follow the MT, LXX & NRSV.

9 The translation of the 2nd line (as NJB) is uncertain; the NRSV, with the LXX (tis Sondnaei) & Peshitta, has, “who can help you?”

10" The 1st line may be an ironical allusion to King Hoshea (732-724 BCE) whose name means “Yahweh saves’.

viic AlyumTou
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’DNJ "[:7‘?3 '[5']11& o 1 In my anger, I gave you a king
{8} n72va NPy and in my wrath, I have taken him away.
D’WDN 1w Hﬁg o 12 Ephraim’s guilt is packed away
digiiolpRahtia) and his sin is locked up.
R N9 han ¥ 13 Pangs as of childbirth overtake him,
DDH x$ j2-8I11 and a stupid child he is;
;0713 732wna Thyr &Y np~a his time is due, but he does not leave the womb.
D7OR ViR TR T 14 Shall I save them from the clutches of Sheol?
D5NJN nnn Shall I buy them back from Death?
nn '["(1:17 ’ﬁ& Where are your plagues, Death?
on3 YiRkY Javp NN Where are your scourges, Sheol?
2N noe? Compassion will be banished from my sight!
LY 15

Though he bears more fruit than his brothers,
the wind from the East will come,

Yahweh's breath blowing up from the desert
to dry his spring, to dry up his fountain,

to strip his treasury of everything worth having.

11

The prefix-conjugation verb 1R (‘I gave’) refers to past action, specifying a definite event (enthronement of Saul); so, this should be classified
as a preterite. While the imperfect tense is occasionally used in reference to past events, it depicts repeated action in the past.

The noun 13Y has a three-fold range of meanings: 1 “iniquity’ (as NRSV), 2 ‘guilt’ (as NJB), and 3 ‘punishment’ (as NETB); the oracle of 13:12-13
announces that Israel’s punishment, though momentarily withheld, will suddenly come upon her like labour pains that will kill her.

The metaphor of the ‘pangs of childbirth’ is here used for the first time to describe the catastrophe hanging over the nation.

The context demands that this verse be interpreted as a threat. *Sheol’ (51NW) is the place of the dead.

The literal translation of the 1t line, here following the NJB, is “He flourishes (as) a son of brothers;” the LXX (diot1 obtog ava wéoov adzAply
diaaTeAel), Peshitta & Vg (Quia ipse inter fratres dividet) read, “He causes division between brothers.”
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HOSEA 14

Samaria will pay the penalty

for having rebelled against her God.
They will fall by the sword,
their little children will be dashed to pieces

and their pregnant women disembowelled.

TR NI TR SR naw 2 Israel, come back to Yahweh your God;
;7 3p3 AYWI *3 your guilt was the cause of your downfall.
o™aT bony Ny Provide yourself with words
nim-oR 1210 and come back to Yahweh.
'l’z?tj_l TINKR Say to him, “Take all guilt away
230N iy Ripn2 and give us what is good;
A1NaY oMo ﬂDz7WJ1 instead of bulls, we will dedicate to you our lips.
uYWi &Y wR T Assyria cannot save us;
2273 N DIDHY we will not ride horses any more,
1J’H5N T 1@&;'&5] or say, “Our God” to our own handiwork,
:0im DO 27K T AppnD for you are the one in whom orphans find compassion.”
n

I shall cure them of their disloyalty;

(& B e S

HOSEA 14
This verse is included as 13:16 in the NRSV (and most English translations); therein, subsequent verse numbers in this chapter are decremented.
The literal translation of the 2nd line is, “for you have stumbled in your iniquity.”
The “words” should be those of true repentance - preferable to sacrifices (see 6:6).
The rejection of idols also implies rejection of trusting in foreign alliances, rather than to Yahweh as sole Saviour.
The noun DD;NJUD (‘disloyalty’) is from the same root as 123 (‘come back’) in v. 2; this repetition creates a wordplay that emphasises reciprocity.
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I shall love them with all my heart,

for my anger has turned away from them.

z?NjW’5 Hva ooR ] 6 [ shall fall like dew on Israel;
NIYIWI Mo he will bloom like the lily
17113292 YWY 7 and thrust out roots like the cedar of Lebanon.
M 1’@1@:’ ‘13:7’ ! 7 He will put out new shoots;
TN N he will have the beauty of the olive tree
713292 19 and the fragrance of Lebanon.
P i9va syt a1 8 They will come back to live in my shade;
1942 30781 137 they will grow wheat again; they will make the vine flourish
;73225 2 and their wine will be as famous as Lebanon’s.
D’;’.;Z;:J:? T ’f?'ﬂ?_l D’I'IDN v 9 What has Ephraim to do with idols any more,
-Uﬁjw'tj] TID IR when [ hear him and watch over him?
RN ]Jlﬁ A I am like an evergreen cypress;
(R¥DI A you owe your fruitfulness to me.
’ 10

n7R 120 ban n
DY 712
min? *7T 0wl

Let the wise understand these words;
let the intelligent grasp their meaning.

For, Yahweh's ways are straight

6 “The cedar of (the NRSV has “the forests of ) is supplied, and is not present in the MT.

7 Before ‘Lebanon’, NETB adds “a cedar of (see #6); here, we follow the MT, NJB & NRSV.

8 The 1st line is conjectural (following the NJB); the MT has “those who live in his shade will come back’ and the LXX has “they will come back and live
in his shade’ (émoroédovay xal xadotvrar vmo Tqv axémqy aiTo).

9 The 1st line is conjectural (following the NJB); the MT (and NRSV) has, “O Ephraim, what have I to do with idols.”

10" The shortened form of the prefix-conjugation verb 12" (‘let ... understand’) indicates that it is a jussive rather than an imperfect.



DZI D:?l b’p’_fl}] and the upright will walk in them,
qa| 1‘7(0)37’ DYWwH but sinners will stumble.
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