HRT' o JOEL

INTRODUCTION

The Book of Joel falls naturally into two parts. In the first, an invasion of locusts lays Judah waste, calling for a religious ceremony of lamentation
and prayer. To this, Yahweh replies by promising the cessation of the plague and the return of prosperity (1:2-2:27). The second part describes,
in apocalyptic style, the judgement on the nations and the final triumph of Yahweh and of Israel (3:1-4:21). The unity of the two parts is maintained
by reference to the Day of Yahweh, the actual theme of Chs 3-4 but already mentioned in 1:15, 2:1-2:11. The locusts are Yahweh’s army, sent to
execute his sentence, a Day of Yahweh from which repentance and prayer offer the means of deliverance; the plague becomes a figure of the
great, last judgement - the Day of Yahweh - to usher in the eschatological age.

The book’s links with public worship are obvious; Chs 1-2 have the characteristics of a penitential liturgy, ending with the prophetic promise
of divine forgiveness. Hence, the theory has been advanced that Joel was a cultic prophet attached to the ministry of the Temple. These
characteristics may, however, may be accounted for as a literary imitation of liturgical forms. The book is not a transcript of a sermon given in the
Temple, but a written composition intended to be read. It marks the end of the prophetic movement.

In the Masoretic Text, the Book of Joel is between Hosea and Amos (it is the 2nd of the 12 “Minor Prophets’) but, in the Septuagint, it occurs between
Micah and Obadiah. Fragments containing parts of the book can be found in the Qumran MSS, 4Q78 (4QXII°) & 4Q82 (4QX11s).

AUTHORSHIP AND DATES

The dates of Joel’s ministry cannot be determined with precision. The majority of historical references in his book, the absence of any mention
of the Assyrians or Babylonians, and the heavy borrowing from earlier prophets point to the period from about 400 to 350 BCE. There is no
evidence for postulating two authors or two periods of composition.

Of Joel himself, nothing is known except that he was the son of Pethuel (1:1). Like Obadiah, even his name (“Yahweh is God’) is not unique;
for, he shares it with a dozen other Old Testament figures. From his book, it appears that he lived in Judah during the Persian Period of Jewish
history (539-331 BCE). He was not only well acquainted with the Temple at Jerusalem but was so much interested in its priesthood and services
that, like Haggai and Zechariah, he can be considered a “cultic prophet’ - one who could exercise his ministry within the life of the Temple, even
using liturgical forms, and whose message may have been transmitted through priestly circles.



R D78 HNRY

JOEL 1

:52}11‘12'@ HRI™OR M0 WK hjﬂj’ﬁ;’[ ® 1 The word of Yahweh that came to Joel son of Pethuel:

IR 03P hNryny 2 2 Listen to this, you elders;
PIRD AW 5 everybody in the country, attend!
DD’D’J DNt nnan Has anything like this ever happened in your day,
:02NAR N2 ON] or in your ancestors” days?
180 D% o 3 Tell your children about it
Dﬂ’JJz7 bD’JJT and let your children tell their children,
NR 71',[i7 D1323 and their children the next generation!
ﬂ:ﬁNﬂ SDN leﬂ e K 4 What the nibbler has left, the grown locust has eaten;
Pz7’ﬂ z732*2 NAIRD 0N what the grown locust has left, the hopper has eaten,
5’Dﬂﬂ 53& P%’ﬂ oM and what the hopper has left, the destroyer has eaten.
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Wake up, you drunkards, and weep!
All you winebibbers lament
for the new wine: it has been snatched from your lips.

For, a nation has invaded my country,
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JOEL1

“Pethuel” does not appear elsewhere in the Bible.

‘Elders’ here refers not necessarily to men advanced in years, but to leaders within the community.

The literal translation of ‘children’ is “sons’ (4 times in this verse).

Of the 4 terms used here for locust, ‘grown locust’ (TIJWN) is the commonest, indicating the species as a whole. The meaning of the other 3 is
disputed; either they are various subspecies or, more probably, successive stages of growth: ‘hopper’ (P',.?;), ‘destroyer’ ('7’913) & ‘nibbler’ (b;r;}).
The word ‘drunkards’ has a double-edge here: those accustomed to drinking too much must now lament the unavailability of wine; it may also
hint that the people in general have become religiously inebriated and are unresponsive to Yahweh.

As becomes increasingly clear in what follows, this ‘nation” is to be understood figuratively.
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mighty and innumerable,
with teeth like a lion’s teeth,

with the fangs of a lioness.

nuw$ 1’.]@3 oy ! 7 It has reduced my vines to desolation
ﬂDRP% IR and my fig trees to splinters,
'[’Swm Aopn avn stripped them and broken them down,
W %J’;z?ﬂ leaving their branches white.
pw NN nfzm;:;v ’ﬂ?N n 8 Mourn, as a virgin bride in sackcloth
ERmELYA! z7,'(_.7]3_':73_] for the bridegroom of her youth!
Ton Nman nan ° 9 Cereal offering and libation
nin n°an are lost to Yahweh’s Temple.
D’Jﬂ:)ﬂ ﬁ%JN The priests are in mourning,
iRl anliie the ministers of Yahweh.
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The fields are ruined,
the land is in mourning,

for the grain has been ruined,
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the new wine has failed, and of olive oil, there is only a trickle.
11 Stand dismayed, you farmers, wail, you vinedressers,

for the wheat and for the barley!

7 The 34 line has been corrected, following the NJB; the MT has ‘he will certainly strip them and break them down’.

8 The prophet is here addressing the community. “Sackcloth’ symbolises grief and repentance.

9 The daily oblation (see Lv 2) and libation were offerings from the produce of the soil: flour, wine, and oil (see Ex 29:38-42, Nb 28:3-8).

10 Joel uses alliteration in the phrase n'rw TIV (suddad sadeh - " the fields are ruined’) and TN n‘g;a;z (abelah ‘adamah - “the land is in mourning’).
11 The literal translation of “dismayed’ is ‘embarrassed” or ‘ashamed’.



n-rw XD TAR D The harvest of the fields has been lost!

nPoNR NIRRT NYAin o 12 The vine has withered, the fig tree wilts away;
nIanI InNn-o3 ﬁfﬁj pomegranate, palm tree, apple tree,
WA ATwn R every tree in the countryside is dry,
{o} ;078 21270 1Y Wraha and for human beings joy has run dry too.
)iy loly ﬁDDI ﬁ;ﬂ d 13 Priests, put on sackcloth and lament!
ﬂZlTD NN L Aily You ministers of the altar, wail!
D’ﬁip; ﬂJ’i? N3 Come here, lie in sackcloth all night long,
TOR "NWn you ministers of my God!
D78 '3an Pani 3 For, the Temple of your God has been deprived
M (ok) Wi ghia of cereal offering and libation.
NP DivwTR T 14 Order a fast, proclaim a solemn assembly;
PIRD AW 53 o°ipT 100K LY you elders, summon everybody in the country
PN 00K NI N3 to the Temple of Yahweh your God.
IR Cry out to Yahweh:
oo AR ™ 15 “Alas for the day!
mm o hﬁ@ ) For the Day of Yahweh is near,
(NI TWN TYUN coming as devastation from Shaddai.”

12 The word MI8N probably refers to the “apple tree’ but other suggestions that scholars have offered include the apricot, citron, or quince.

13 The invitation to ‘come here’ is into the Temple (see 2:17).

14 The literal translation of ‘order’ (following the NJB) is ‘sanctify’ (as in the NRSV).

15 There is a play on the words ‘devastation’ (TW- shod) and *Shaddai’ ("T¥ - a name of God, see Gn 17:1). The plague of locusts heralds the Day of
Yahweh, which is a day of terror (see 2:1-2, 11, Am 5:18), even though, in the context of J1 3-4 (but see Ob 15), it brings the ultimate triumph
of Israel.



N723 2R PY 33 RiZD
e el

niT9 way

DiPNSMR NOg

nieR Int;

ni7ann 1070

137 Wan 2

003 NNIRITN

793 T 93

D7 TR TR °2

NWRY INRD YD
RPN T TN

1370 NiRI N8 WR D
nZhiarrlieh =l
:ﬂ'j,'glj Tl:_[iy m'p[l;:'tlg

D0 "R HR W2 "2 TR
{o} :a37R0 Nis nZax Wi

11°)

nﬁ

16 Has not the food disappeared before our very eyes?
Have not joy and gladness vanished
from the Temple of our God?
17 The seeds shrivel
under their clods;
the granaries are deserted,
the barns are in ruins,
because the harvest has dried out.
18 Loudly the cattle groan!
The herds of oxen are bewildered
because they have no pasture.
The flocks of sheep bear the punishment too.
19 Yahweh, to you I cry:
for the fire has devoured the desert pastures,
flame has burnt up all the trees in the countryside.
20 Even the wild animals pant loudly for you,
for the watercourses have run dry

and fire has devoured the desert pastures.

16
17

18
19
20

The rhetorical questions of this verse expect a positive answer, and some translate them as affirmative statements.

The sense of the first 2 lines is uncertain: 3 out of the 4 Hebrew words occur only here. The MT reads “the seed shrivels in their shovels’, 4QXXII¢
has “the heifers decay in (their) stalls’ and the LXX reads ‘the heifers leap in their stables’ (éoxigTnoay daualeis i Tais paTvals avT@y)

The verb 'IQ;I (‘are bewildered’) normally means ‘to be confused” but, as here, sometimes refers to wandering aimlessly in confusion (Ex 14:3).
‘Fire’ (cf. 2:3) and ‘flame” are symbolic of the drought following the depredations of the locusts (see Am 7:4).

The language here is figurative (metonymy of cause for effect): the animals long for food and water, the ultimate source of which is Yahweh.
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JOEL 2

Blow the ram’s horn in Zion,

sound the alarm on my holy mountain!

Let everybody in the country tremble,

for the Day of Yahweh is coming - yes, it is near.
Day of darkness and gloom,

Day of cloud and blackness.

Like the dawn, across the mountains

spreads a vast and mighty people,

such as never been before,

such as will never be again to the remotest ages.
In their van, a fire devours;

in their rear, a flame consumes.

The country is like a Garden of Eden ahead of them
and a desert waste behind them.

Nothing escapes them.

They look like horses,

like chargers they gallop on.

JOEL 2

The ‘ram’s horn’ (wg’iw') was a warning of imminent danger (Ezk 33:3,6, Ho 5:8, Am 3:6); its sound heralds the punishment of Israel.
‘Like the dawn’ follows the LXX (wg 0p3005); the MT has “as the dawn’.

3 The literal translation of the last line is, “And surely a survivor there is not for it.” The antecedent of the pronoun ‘it’ is apparently the ‘people” of

v. 2, which seems to be a figurative way of referring to the locusts. Some have thought that the antecedent of this pronoun was ‘land” but the

masculine gender of the pronoun does not support this.

The comparison of locusts with horses is not uncommon, due to the similarity in appearance of the heads.
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With a racket like that of chariots,
they spring over the mountaintops,
with a crackling like blazing fire
devouring the stubble,

a mighty army in battle array.

At the sight of them, people are appalled
and every face grows pale.

Like fighting men, they press forward;
like warriors, they scale the walls,
each marching straight ahead,

not turning from his path.

They never jostle each other;

each marches straight ahead;

arrows fly - they still press forward,
never breaking ranks.

They hurl themselves at the city;

they leap on to the walls,

The repetition of the preposition of comparison (3 - “like”) in vv. 4-7 should not go unnoticed: the author is comparing the locust invasion to
familiar aspects of human invasion; if the preposition has its normal force here, it is similarity and not identity that is intended. On the other
hand, this preposition is also on occasion used to indicate exactitude, a function described by grammarians as Kaf Veritatis.

The word IRA (‘pale’) is found in the OT only here and in Na 2:11; its meaning is very uncertain.

‘“Turning from’ follows the LXX (éxxAvwary), Vg (declinabunt) and Peshitta; the MT has ‘entangling’.

The 34 Jine has been interpreted in two different ways: 1 ‘although arrows fly, they shall not be wounded’ (NKJV), or 2 when they “burst through’
the city’s defences, they will not break ranks (NRSV, NIV). Here, we follow the NJB.

An alternative reading for the 1st line is, “They dart about in the city.”
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swarm up the houses,

getting in through the windows

like thieves.

As they come on, the earth quakes,

the skies tremble,

sun and moon grow dark

and the stars lose their brilliance.

Yahweh'’s voice rings out at the head of his troops!
For, mighty indeed is his army,

strong, the enforcer of his orders,

for great is the Day of Yahweh, and very terrible
- who can endure it?

“But now - declares Yahweh -

come back to me with all your heart,

fasting, weeping, mourning.”

Tear your hearts and not your clothes,

and come back to Yahweh your God,

for he is gracious and compassionate,

slow to anger, rich in faithful love,

and he relents about inflicting disaster.

10" Cosmic phenomena mark the Day of Yahweh: at the time of the divine visitation, the sun, moon, and stars refuse to shine.
11 “Endure’ follows the MT; the LXX has “will be fit for (éotat ixavos), 4QXXIIc has ‘bear’, and the NJB has ‘face’.

12 In place of “but now’, some open this verse with ‘even now’.

13 The figurative language calls for genuine repentance, and not merely external ritual that goes through the motions.



onnaw pItn T 14 Who knows if he will not come back, relent

ﬂ;jl ﬁ’jﬂ& PRYN and leave a blessing behind him,
'[DJ1 nnan a cereal offering and a libation
{n} :0'O8 NIy to be presented to Yahweh your God?
1xa 9w wpn ® 15 Blow the ram’s horn in Zion!
JIIRY INTP DIRIWTPR Order a fast, proclaim a solemn assembly!
1z7ﬂ|7 1W'I'P DK}'JDQR ™ 16 Call the people together, summon the community,
D’t?:?il] HDD& D’jl?'{ X2 assemble the elders, gather the children,
oMY RN even infants at the breast!
1171‘173 }ﬂl‘l 9% Call the bridegroom from his bedroom
-Anann ﬂ531 and the bride from her bower!
‘DzﬂNﬂ "3 P 17 Let the priests,
ninY NN 03090 1920 namy the ministers of Yahweh,
10N ﬁDN’T stand weeping between portico and altar,
Y-S i saying, “Spare your people, Yahweh!
f[Ij:?I_'}; ]1?31_’!"7&:2] Do not expose your heritage to contempt,
D3 DJ'5WD5 hﬂﬁl'ﬁ to become a proverb of the nations!

14
15

16
17

The ‘blessing” would be a good harvest (see Dt 7:13-14, 16:10-17, Hg 2:15-19), making sacred offerings possible again (J1 1:9).

On the use of the “ram’s horn’, see #2:1.

The literal translation of ‘order” (and ‘summon’) is ‘sanctify’ (see 1:14).

The 34 line locates the courtyard to the east of the Sanctuary (1K 6:3, Ezk 40:48-49), between the portico (Ulam) and the altar of burnt offering
(1K 8:64, 2Ch 8:12). For the 6th line, the NJB has, “to the sarcasm of the nations;” for the MT reading 5170135 (an infinitive, “to rule’), one should
instead read '7WD'7 (anoun, “to a byword’). While the consonantal Ketiv permits either, the context suggests that the concern here is more one of
not wanting to appear abandoned by God to ongoing economic depression rather than concern over potential political subjection of Israel.
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Why give the peoples cause to say,
”Where is their God?””

IRY N K3 T 18 Then, becoming jealous over his country,
:1?;31_.7'5,’&_] 501’1’1 Yahweh took pity on his people.
iApH N i v 19 Yahweh said in answer to his people,
ﬁag’m wirnm }ﬂﬂ'ﬂ& b:ﬁ n‘vw ’;l;ﬂ “Now I shall send you wheat, wine, and olive oil
DR opYIY? until you have enough.
107133 190 7Y DINK IHRND) Never again will I expose you to the contempt of the nations.
DD’5DD PR ’5153{!'1‘11}1 3 20 ] shall take the northerner far away from you
m;z;xm Y P'!N'IMZ PANT and drive him into an arid, desolate land,
’JD'I’PH b’ﬂ'z%l "IDTNR his vanguard to the eastern sea,
ipish DJ’TU"R;Z halo)! his rearguard to the western sea.
Wra nowm He will give off a stench;
mmy w‘)thT he will give off a foul stink.
:NivpY 5130 0 Surely, he has done great things!
21
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My land, do not be afraid!
Be glad, rejoice!

For, Yahweh has done great things.

18 “Jealous” includes the meaning ‘zealous” (Dt 4:24).

19 4QXXII¢ inserts ‘and you will eat’ before ‘until you have enough’. The WEBBE opens the 2nd line with ‘Behold’ in place of “Now’'.

20 The last line here follows the NRSV; the NJB has, in parentheses, “for what he made bold to do” and the LXX has ‘for he has magnified his works’
(0Tt éueyatvvey Ta égya avtol). The army of locusts (vv. 1-11) is now assimilated to the enemy coming from the north to execute Yahweh's
judgements. The “eastern sea’ is the Dead Sea and the “western sea’ is the Mediterranean.

21 In place of ‘my land’, the NRSV has ‘O soil’ and the NJB has simply ‘land’.



"rw ninna HN‘I’N'L/‘N A3 22 Wild animals, do not be afraid;
93TR NIRIIRYT the desert pastures are green again,
ﬁjﬁ NRWJ oo the trees bear fruit,
:D?’U 1203 193 NIKRD vine and fig tree yield their richness.
15’3 1R 103 2 23 Sons of Zion, be glad,
DD’H%N nina ’mmm rejoice in Yahweh your God;
TIPT'TF’;Z:? IR0 NN DD‘? D2 for he has given you autumn rain as justice demands,
W3 029 TN and he will send the rains down for you,
WK wWiphm nain the autumn and spring rain as of old.
932 Nian M 24 The threshing-floors will be full of grain;
IR VIR 0 Wi the vats overflow with fresh wine and olive oil.
i3 25
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“I will make up to you for the years
devoured by grown locust and hopper,
by destroyer and young locust,

my great army

that I sent to invade you.

22
23

24
25

The trees and vines will produce a maximum harvest, in contrast to the failed agricultural conditions previously described.

The meaning of the 3rd line is uncertain; the literal translation of “as justice demands’ (the NRSV has “for your vindication’) is ‘for justice’, perhaps
a gloss: Yahweh gives the repentant people rain ‘according to his justice” - that is, his loyalty towards the people in view of the Covenant; or
‘in due measure’ or again ‘in view of justice’, as a sign of the return of the people to righteousness. The Vg has given this text a messianic
meaning by translating “the teacher of uprightness’ (see Ho 10:12 and Jr 23:6, 33:15), a title that recurs to denote the principal personality of the
Covenant Sect in the Qumran texts.

The NJB and NRSV do not include the adjectives ‘fresh” and “olive’.

The plural, ‘years’ (D’jKYD-'), suggests that the plague was not limited to a single season; apparently, the locusts were a major problem over several
successive years. One season of draught and locust invasion would have been bad enough; several such years would have been devastating.



KJD’(ZJI 1‘71':)15 un‘um ” 26 “You will eat to your heart’s content,

DR NinY oW N oR%om and praise the name of Yahweh your God
R9979 DAY IRY IR who has treated you so wonderfully.
:091Y9 Y WK My people will never be humiliated again!
’;$ O8I 27p2 2 ohapTY P 27 “Then you will know that [ am among you in Israel,
5 DD’TI'?N nin? IR I, Yahweh your God, and no one else.
{8} :0%1pY "np W8S Tip My people will never be humiliated again!”

26 The NJB parenthesises the last line.
27" An alternative reading for “know’ is “be convinced'.
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JOEL 3

1 “And, after this,
I shall pour out my spirit on all humanity.
Your sons and daughters shall prophesy,
your old people shall dream dream:s,
and your young people see visions.

2 Even on the slaves, men and women,

shall I pour out my spirit in those days.

3 “I shall show portents in the sky and on earth, blood, fire, and pillars
of smoke. ¢ The sun will be turned to darkness and the moon into blood,
before the great and terrible Day of Yahweh comes. > All who call on the
name of Yahweh will be delivered; for, on Mount Zion and in Jerusalem
will be those who escape, as Yahweh has said, among the remnant that

Yahweh is calling.”

g s W N

JOEL 3

The NRSV includes this chapter as 2:28-32, as do the Vg and many English translations. Here, we follow the MT, LXX & NJB.
The literal translation of ‘humanity’ is ‘flesh’; as a term for humanity, the term suggests the weakness and fragility of human beings as opposed
to God who is ‘spirit’. The word “all” refers not to all human beings without exception, but to all classes of human beings without distinction.
God’s spirit will be poured out on all, regardless of social standing, in accordance with Moses” prayer (Nb 11:29).
The ‘portents” herald the final judgement on the Day of Yahweh (1:15, 2:1-2, 10, Am 8:9).

Here, ‘blood’ indicates colour.

The NJB transposes ‘and in Jerusalem’ to before ‘among the remnant’; here, we follow the NRSV. While a number of English translations render
‘delivered’ as “saved’ (N]JB, NRSV, NIV), this can suggest a ‘spiritual” salvation rather than the physical deliverance from the cataclysmic events

of the Day of Yahweh described in the context.
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JOEL 4

1 “For, in those days and at that time, when I restore the fortunes of
Judah and Jerusalem, 2 I shall gather the nations and take them down to
the Valley of Jehoshaphat; there, I shall put them on trial as regards
Israel, my people and my heritage, for having scattered them among the
nations and having divided my land among themselves. 3 They drew
lots for my people, bartering a boy for a whore and selling a girl for wine
to drink. ¢ “What are you to me, Tyre and Sidon and all you regions of
Philistia? Can you take revenge on me? If you take revenge on me, I
shall quickly, instantly, make your revenge recoil on your own heads
5 for having taken my silver and gold away and carried off my valuable
treasures to your temples, ¢ and for having sold the children of Judah

and Jerusalem to the Ionians, to be taken far away from their own

JOEL 4

The NRSV (as most English translations) includes this chapter as Ch. 3 (see #3:1); here, we follow the MT (and NJB).
In place of ‘restore the fortunes’, here following the Qere ('WR), the Ketiv has ‘bring back the captives’ (1MWR).
‘Jehoshaphat’ (literally “Yahweh judges’), also in v. 12, is the symbolic name for the place where Yahweh is to judge the nations (see Is 66:16, Jr
25:31), called the “Valley of Decision” in v. 14. Vv. 11 & 16 suggest that it is near Jerusalem, though it is unnecessary to identify it with the present
“Valley of Jehoshaphat’ (the valley of the Kidron, to the southeast of the Temple).
Joel vividly refers to a situation where innocent human life has little value; its only worth is its use in somehow satisfying selfish appetites of
wicked people who have control over others (cf. Am 2:6, 8:6).
Unlike the peoples in the previous prophecy (vv. 1-2), the Phoenicians (‘Tyre and Sidon”) and *Philistines” are mentioned by name and charged
with plundering (v. 5) and for trafficking in Jewish slaves (possibly victims of the disasters of 597 and 586 BCE). See Am 1:6-10 (probably
dating from the Exile), where the same charges are brought against the same peoples.

In place of “temples’, some prefer ‘palaces’.
The ‘Ionians” are the Greeks.
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9 Proclaim this among the nations:
Prepare for war!
Rouse the champions!
All you troops, advance, march!

10 Hammer your ploughshares into swords,
your billhooks into spears;
let the weakling say, “I am tough!”

1 Hurry and come, all the nations around, and assemble there!
Yahweh, send down your champions!

12 “Let the nations rouse themselves and march
to the Valley of Jehoshaphat;
for, there I shall sit in judgement

on all the surrounding nations.

The literal translation of the last sentence is, “I will return your recompense on your head.”

8 The ‘Sabaeans” were a mercantile, southern Arabian people with influence along the ancient caravan routes (see 1K 10:1, Job 6:19 & Jr 6:20).
9 The literal translation of ‘prepare for war’ is ‘sanctify war’; war was regarded as a sacred undertaking (cf. 2:16, Is 13:3, Jr 6:4, 22:7).
10" The picture here, of turning farm instruments to weapons of war, is that of Is 2:4 and Mi 4:3 reversed.

1 “Hurry’ is a conjectural translation (YW31); the MT has an unknown word (Y93); some prefer the emendation to WY (‘arouse’). ‘Assemble’ follows

the LXX (quvagdmte); the MT has “they will assemble’ (122p1)). The last line, parenthesised in the NJB, is probably a gloss.
12 In place of “surrounding’, the NRSV has “neighbouring’.
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“Ply the sickle; for, the harvest is ripe.

Come and tread; for, the winepress is full.

The vats are overflowing, so great is their wickedness!”
Multitude on multitude

in the Valley of Decision!

For the Day of Yahweh is near

in the Valley of the Verdict!

Sun and moon grow dark,

the stars lose their brilliance.

Yahweh roars from Zion,

he thunders from Jerusalem;

heaven and earth tremble.

But Yahweh will be a shelter for his people,

a stronghold for the Israelites.

“Then you will know that I am Yahweh your God
residing on Zion, my holy mountain.

Jerusalem will then be a sanctuary,

no foreigners will overrun it ever again.”

The inordinate wickedness of the Gentiles is compared to the harvest that is ripe and vats that overflow (Is 63:1-6, Mt 3:10-12, Mk 4:29).
“Verdict’ and “Decision” settle a matter. The word(s) can also mean the sledge under-set with sharp stones used for threshing (cf. Is 28:27, 41:15,
Am 1:3); the figure is here suggested by the “harvest” in v. 13, in which case we can read “Valley of the Sledge’.

The literal translation of ‘lose” is “gather in’.
In place of “Israelites’, some read “sons of Israel’ or “citizens of Israel’.

A “sanctuary’ is inviolable (see Is 51:23, 52:1, Jr 31:40, Ob 17, Na 2:1, Zc 9:8, 14:21).
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DOV O™ 1Y NI the mountains will run with new wine
290 n1o%e hiyasm and the hills will flow with milk,
a7 ’P’DN'LJ:H and all the streambeds of Judah
om 135’ will run with water.
RYm R hm’ nvan s A fountain will spring from Yahweh's Temple
:0"OWN t71?!1.1'11{;2 and water the Gorge of the Acacias.
ﬂ’ﬂﬂ HDDW5 b’HRD v 19 Egypt will become a desolation,
an Y 2277% DT and Edom a desert waste
ﬂ':r-'tﬂj 13 bDl‘lD on account of the violence done to the children of Judah
:DXIRD RPITDT IDQWIWR whose innocent blood they shed in their country.
awn ooy N 2 20 But Judah will be inhabited forever,
27171 2179 0w and Jerusalem from generation to generation!
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“I shall avenge their blood and let none go unpunished,”

and Yahweh will dwell in Zion.

18

19

20
21

The language used in the 2nd/3rd Jines is a hyperbolic way of describing both a bountiful grape harvest and an abundance of cattle. The location
of the ‘Gorge of the Acacias’ is uncertain in the context of a renewed Holy Land.

The literal translation of ‘done to’ is “of ; the phrase is an objective genitive: it refers to injustices committed against the Judaeans, not violence
that the Judaeans themselves had committed against others.

After “Jerusalem’, some add “will be secure’, to improve style and clarity.

The 15t line here follows the LXX (xa/ éxdunow 1o aifua avt@v xai ov un adwwow) and Peshitta; the MT has ‘I will hold innocent their blood that
I have not held innocent’.



