DINY ¢ AMOS

INTRODUCTION

The Book of Amos falls into three parts: Chs 1-2, oracles against Israel’s neighbours; Chs 3-6, indictment of Israel itself for sin and injustice; and
Chs 7-9, visions of Israel’s coming doom. Amos became the first in a brilliant succession of prophets whose words, now preserved in written
form, have left their indelible stamp on later thought about God and human history.

During the long and peaceful reign of Jeroboam II (786-746 BCE), Israel attained a height of territorial expansion and national prosperity never
again reached. The military security and economic affluence that characterised this age were taken by many Israelites as signs of Yahweh's special
favour, which they felt they deserved because of their extravagant support of the official shrines. Into this scene stepped the prophet Amos,
probably sometime during the decade 760-750 BCE. A native of the small Judaean village of Tekoa, Amos was called by God from a shepherd’s
task (7:14-15) to the difficult mission of preaching harsh words in a smooth season. He denounced Israel, as well as its neighbours, for reliance
upon military might, and for grave injustice in social dealings, abhorrent immorality, and shallow, meaningless piety. Amos’ forceful,
uncompromising preaching brought him into conflict with the religious authorities of his day. His personal confrontation with the priest Amaziah
(7:10-17) remains one of the unforgettable scenes in Hebrew prophecy.

In the Masoretic Text, the Book of Amos is 3r¢ among the 12 “‘Minor Prophets’ but, in the Septuagint, it is 2nd. Significant parts of the book are
preserved in Qumran MSS, 4QX11¢ & 4QXIIs.

AUTHORSHIP AND DATES

Expelled from the royal sanctuary at Bethel and commanded not to prophesy there again, Amos perhaps returned to Judah and wrote down
the essence of his public preaching in substantially its present form. He was active circa 750 BCE. Scholars have long recognised that Amos utilized
text from an ancient hymn within his prophecy, verses of which are found at 4:13, 5:8-9, 8:8, and 9:5-6. Though there may have been some editing
to the text and structure of the book at a later date, there is little reason to doubt that the work is (essentially) that of Amos.
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QWW& Vipnn 0'Ip33 M0TIWK DifDKTJ "M2T® 1The word of Amos, who was among the shepherds of Tekoa: the

’15’31 ﬂ'ﬂﬂ’“[’??] oy 5527W"5D ﬂzfﬂ visions he had concerning Israel, in the time of Uzziah king of Judah

wpIn ’}D5 onIv t?&j\?i’ '[5{3 iﬂt;ﬁ"{;l DP17’ and Jeroboam son of Joash, king of Israel, two years before the earth-
197812 quake. 2 He said:

'S

IRW? iR NI Yahweh roars from Zion
9ip 1| 0w and utters his voice from Jerusalem;
07097 NIk 152N the shepherds’ pastures wither
{8} 5120 wNT wan and the crown of Carmel dries up.
nin? 98 19?3 Yahweh says this:
PWDT Wwa hW‘?W'&U For the three crimes, the four crimes of Damascus,
BWIWR XY IPaIR-OM I have made my decree and will not relent:
z?]ﬁ]ﬂ ni¥Ina DI_)?FI’"?K_J because they have threshed Gilead
79307 DN with iron threshing-sledges,
ORI N3 WK hnow) T 4 Ishall send fire down on the House of Hazael
27T DIARNIR ﬂ53&1 to devour the palaces of Ben-Hadad.
AMOs1

Uzziah reigned 783(767)-742(740) BCE and Jeroboam II 786(782)-746(753) BCE.

In place of ‘wither’, here following the NRSV, the NJB has ‘mourn’; lexicographers debate whether 9ax forms two roots: one signifying ‘mourn’
and the other “be dry/, or simply one (the former). The parallel verb (‘withers’) might favour the first option and have the meaning ‘wilt away’;
it is interesting to note, however, that the root appears later in the book in the context of lament (5:16, 8:8, 10, 9:5). Here, it is possibly a wordplay
to alert the reader to the death that will accompany the judgment (the option of two roots).

The literal translation of ‘I will not relent’ is ‘I shall not reverse it’, the pronoun ‘it’ standing for the divinely ordained penalty.

‘Hazael” and his son ‘Ben-Hadad III', kings of Aram, were bitter enemies of Israel.
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5 Ishall break the gate-bar of Damascus,

I shall destroy the inhabitants of Bikath-Aven,
the holder of the sceptre of Beth-Eden,

and the people of Aram will be deported to Kir,
says Yahweh.

7inY R 137 6 Yahweh says this:
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For the three crimes, the four crimes of Gaza,
[ have made my decree and will not relent:
because they have deported entire nations

as slaves to Edom,

I shall send down fire on the walls of Gaza
to devour its palaces.

I shall destroy the inhabitant of Ashdod,

the holder of the sceptre in Ashkelon;

I shall turn my hand against Ekron

and the remnant of the Philistines will perish,
says the Lord Yahweh.

‘Bikath-Aven’ (‘Valley of Wickedness’) and ‘Beth-Eden’ (‘House of Pleasure’), otherwise unidentified, are probably symbolic names for
Damascus, then the capital of Aram (Syria).

The literal translation of ‘entire nations’ is ‘a group of exiles’; here, we take this as a collective singular and translate with a plural (as NJB/NRSV).
The “walls” symbolise the city’s defences and security.

Gath, the fifth Philistine town (along with Gaza, Ashdod, Ashkelon, and Ekron), is not mentioned; it had already been destroyed by Hazael
(2K 12:18, cf. Am 6:2). The word here translated as ‘remnant” was later to acquire strong theological overtones (see #Is 4:3) but is here used in
its primary sense of the survivors of a group decimated by catastrophe.



NI 908 13 9 Yahweh says this:

“gpwa Y-S For the three crimes, the four crimes of Tyre,
B MU &:7 HDJ'IN'LJIN I have made my decree and will not relent:
thﬂU ﬂ-f?:} D‘}upa"ng because they have handed hosts of captives over to Edom,
:0MR N3 131 89 01K heedless of a covenant of brotherhood,
9% NNINa Wi ’nn5w1 ’ 10 T shall send fire down on the walls of Tyre
{8} SDIANAN n‘v:m to devour its fortresses.
ninY 98 2% 11 Yahweh says this:
Dﬁ'N Wwwa thw-‘w For the three crimes, the four crimes of Edom,
WIWK KY NYaIR-HY) I have made my decree and will not relent:
‘I’UZ;% an3a 15'!’1"73.7 because he has pursued his brother with the sword,
W:JI_'D_ nnw) because he has stifled any sense of pity,
iR LFD5 Qplel)| and perpetually nursed his anger
daialapial/Riggtt) and constantly cherished his rage,
A WK mnowy T 12 | shall send fire down on Teman
{n} 7R3 DRIRIR H5DN1 to devour the palaces of Bozrah.
MinY 98 N9 ¥ 13 Yahweh says this:
{1753_]";; Wwwa hW‘?W"‘)IJ For the three crimes, the four crimes of the Ammonites,
WIWR 8D I3 IR-OM I have made my decree and will not relent:

9 This verse suggests that the victims of the slave-trade were Israelites captured during the campaigns of Hazael and Ben-Hadad IIL
10" In place of ‘fortresses’, here following NETB, the NJB has “palaces” and the NRSV has “strongholds’.

11 On Israel as the ‘brother” of Edom, see Gn 25:21-24, 29-30. ‘Nursed his anger” follows the Peshitta; the MT has “his anger rends’.

12 “Teman’ (J°N) is a poetic name for Edom (see Jr 49:7, Ob 9); ‘Bozrah’ (M7%3) was a city located in northern Edom.

13 The Ammonites ‘ripped open Gilead's pregnant women’ in conjunction with a military invasion designed to expand their territory.



'm’?,m nin b,UPZl'%lJ because they have ripped open Gilead’s pregnant women

:D'Z-D;}'DI} 20 ]DD‘? in order to extend their own frontiers,
Tl_fﬁ_ npina iDN R ™ 14 T shall light a fire against the walls of Rabbah
DINIR 1908 to devour its palaces
HIQD5D oia hKTJ-ﬁIj;J amid war cries on the day of battle,

:1910 0i'2 7Yp3a in a whirlwind on the day of storm.

nZiaa oo Tom ™ 15 Their king shall go into captivity,
LRAAK MY RID he and his chief men with him,
{8} i 0w says Yahweh.

14 “Rabbah’ (now Amman) was the capital of Ammon (see 2S 11-12). A “whirlwind’ is a metaphor for judgment and destruction in the OT (see Is
29:6, Jr 23:19) and ancient Middle Eastern literature.
15 Alternative translations for “chief men’ (following the NJB) are “officials’ (NRSV) and “princes’ (NETB).
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7inY 98 N9 X 1 Yahweh says this:

JSTD Wwh hW5W'5,U For the three crimes, the four crimes of Moab,
NWR 89 TYaIROM I have made my decree and will not relent:
:'r*ig? D1'[N“|’z70 ninyy 157\0’53] because they have burnt the bones of the king of Edom to ash,
aRina wroRAnoYy 2 2 I shall send fire down into Moab
niTMpn ninar naN to devour the palaces of Kerioth,
3&31'?3 }1&\03 nm and Moab will die in the tumult,
;197w Hipa npna amid war cries and the blare of the ram’s horn.
A37pR vaY oM 4 3 Ishall destroy the ruler there
RY NN ﬂ’ﬁW'z731 and slaughter all the chief men there with him,
{8} im0 says Yahweh.
7i7? 8 19T 4 Yahweh says this:
ﬂ':ﬂﬂj WY hW5W'5D For the three crimes, the four crimes of Judah,
PIVUR 85 HDJWN'L)KJI I have made my decree and will not relent:
AMOS 2

Incineration would prevent the dead man’s happiness in the afterlife and was regarded by Semitic people as a detestable crime.

The word “tumult’ refers to the harsh confusion of sounds that characterised an ancient battle - a mixture of war cries, shouts, shrieks of pain,
clashes of weapons, ef cetera; the ‘ram’s horn” (used as a trumpet) was blown to signal the approaching battle.

Yahweh reproaches Moab for its conduct towards a gentile. Israel had no connexion with this crime. We may deduce that, in the other
prophecies also, criminal conduct is condemned as such, not because Israel is the victim. For Amos, the moral law binds all humanity.
‘Falsehoods’ (the NRSV has ‘lies’) may very well be a derogatory term for idols (perhaps also in Ps 40:4 & Heb 40:5); elsewhere, false gods are
called “vanities” (Dt 32:21, 1Kg 16:13, 26) and “a delusion’ (Is 66:3). In no other prophetic passages, however, are they called ‘lies’. The term could
refer to the deceptions of false prophets (Ezk 13:6-9, cf. Hab 2:3).



niR K DéND'le because they have despised Yahweh’s Law

89 Ppm nine and not kept his commandments,
bﬂ}lljf] 1‘IDW since their Falsehoods, which their ancestors followed,
DN DN 1357!'1\0& Dﬁ’;'@ have led them astray,
AT wR ANy 7 5 Ishall send fire down on Judah
{8} :05W nianaR N9 to devour the fortresses of Jerusalem.
77 R 137 6 Yahweh says this:
z?NWW’ Wwwa ;'IWINU':?,U For the three crimes, the four crimes of Israel,
WY 8 Y3 IR-Om I have made my decree and will not relent:
PAES" 11052 D];D"?Q because they have sold the righteous for silver
:D?zz,’g; 93203 112N and the poor for a pair of sandals,
097 WK1 1}’“&&'159"7&] DaRwn  f 7 they who have crushed the heads of the weak into the dust
70 DD T and thrust the rights of the oppressed to one side,
ﬂj,UJTI'SN )1:):7’ PAR] VR father and son sleeping with the same girl
2WTR DW-NR 591 wnk and thus profaning my holy name,
1oy b’t')lﬂ D’713'5D1 n 8 lying down beside every altar
nam-52 S8 on clothes acquired as pledges,

In place of “fortresses’, here following NETB, the NJB has “palaces” and the NRSV has “strongholds’.

By including Israel among the idolaters, Amos must have astounded and enraged his listeners.

‘Have crushed’ (D'8RW1 - the NRSV has ‘trample’) assumes that the root AR is a form (in fact well attested) of the root qiW, rather than of the
more frequent root XY (“eager for’, ‘panting for’). Before ‘the heads’, the MT has ‘with’ or ‘by’, here omitted. ‘Into the dust’ is perhaps additional.
The whole line is obscure.

“Their god’ (D71"79R) is certainly Yahweh but they debase him to the rank of an idol when honouring him by feasting on goods exacted from
the unfortunate under and appearance of legality, whether by “fine” or, in the case of insolvency, confiscation (cf. Si 34:20).
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and drinking the wine of the people they have fined
in the house of their god.

Yet, I destroyed the Amorite before them,

he who was as tall as the cedars,

as strong as the oaks;

I destroyed his fruit above ground

and his roots below.

I brought you up from the land of Egypt

and, for forty years, led you through the desert

to take possession of the Amorite’s country.

I raised up prophets from your sons

and Nazirites from your young men.

Israelites, is this not true,

says Yahweh?

Nevertheless, you have made the Nazirite drink wine
and given orders to the prophets,

“Do not prophecy.”

Behold: Like a cart overloaded with sheaves,

I shall crush you where you stand.

9 The translation ‘before them’ (as NJB, NRSV, NIV) takes DTI’JDD in a spatial sense; another option is to read the phrase ‘for their sake’ (as NETB).

10 The NJB lacks “the land of , here following the MT (& NRSV).

11 The term "3 ("Nazir’) refers to one who was consecrated or ‘devoted” to God (Nb 6:1-21).

12 The Israelites” behaviour is condemned not only as a breach of the law but also as opposition to God’s concern for them as his chosen people.
13 The precise meaning of this verse is unclear; various suggested meanings have been proposed: 1 One option (as NJPS) is to relate the verb here



SpnbimTany T 14 Flight will be cut off for the swift;

ina pRx-NY pIm the strong will have no chance to exert his strength,

(vl 02773"&:7 pikby nor the warrior able to save his life.

'rmJ’ Rs hW]?ﬂ wvam P 15 The archer will not stand his ground,
U%D’ &5 1’5)73 5P1 the swift of foot will not escape,
Wl '05?3’ N:7 DI 227 nor will the horsemen save his life.

D™i332 1:15 pary ® 16 Even the bravest of warriors

NI70"DP2 DY DY will jettison his arms and run away, on that day,

{8} :nim-oNg says Yahweh!

translated as “crush’ to an Arabic verb, meaning ‘to hinder’, “to hamper’, and translate, “I am making you immobile, like a cart filled with grain is
immobile.” In this case, Yahweh refers to Israel’s inability to escape his coming judgment (vv. 14-16). 2 Another view relates the verb to a
different Arabic verb meaning ‘to cut in pieces’, translating “I will cut you in pieces as a cart cuts in pieces (the earth),” referring to the ruts and
rifts in the ground caused by an earthquake. 3 Some (as NLT) relate the verb to an Arabic root meaning ‘to groan” with the idea that Yahweh
causes the ground underneath Israel to groan. 4 Here (following the NJB, NRSV & NIV), the translation connects the verb to an Aramaism
signifying to ‘press down’. The NJB opens with ‘Very well’ in place of “Behold’.

14 The literal translation of the first line is, “and a place of refuge will perish from the swift.”

15 The last two lines read literally, “the one fast in his feet will not rescue (his life), and the rider of the horse will not rescue his life.” The phrase “his life’
does double duty in the parallelism and should be understood in both lines.

16 For the 1t line, here following the NJB, the NRSV reads, “and those who are stout of heart among the mighty.”
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DD’%KJ minY 73T 7@& ni0 9270°DR B“JDVJ ¥ 1Listen, O people of Israel, to this prophecy that Yahweh pronounces
MY WR I0awnnTha Yy YRV "33 against you, against the whole family that I brought up from the land of
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2 You alone have I known

of all the families of earth;

that is why I shall punish you

for all your wrongdoings.

Do two people travel together

unless they have agreed to do so?
Does the lion roar in the forest

when it has no prey?

Does the young lion growl in his lair
if it has caught nothing?

Does a bird fall on the ground in a net
unless a trap has been set for it?

Will the net spring up from the ground
without catching something?

(& B e S

AMOS 3

In the last part of this verse, the prophet seems to be addressing the twelve tribes.

‘Known’ (’mg‘_rg) is here used in the biblical sense of chosen or loved (Gn 18:19, Dt 9:24, Ws 10:5, Jr 1:5, Ho 13:4).

The literal translation of the 2nd line is “without having met’ (MT) or ‘without knowing each other’ (LXX - éav un pwoiowaty éavTovs).
NETB conjecturally translates the 2nd line as “when it has not cornered its prey’; here, we follow the MT, NJB & NRSV.

Alternative translations for “trap” are “bait’ or ‘sling’.
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Does the horn blow in the city without the people trembling?
Does misfortune come to a city if Yahweh has not caused it?
No indeed, Lord Yahweh does nothing

without revealing his secrets to his servants the prophets.
The lion roars: who is not afraid?

Lord Yahweh has spoken: who will not prophecy?

From the palace roofs of Ashdod

and from the palace roofs of Egypt,

proclaim aloud: “Assemble on the hills of Samaria
and observe the grave disorders inside her

and the acts of oppression there!”

Little do they know of right conduct,

says Yahweh,

who cram their palaces with violence and extortion.

This is why - Lord Yahweh says this -
an enemy will soon surround the land:
he will bring down your strength

and your palaces will be looted.

6 Israel’s God is operative in history, sending calamity (misfortune) as corrective discipline (Job 2:10, Is 45:7).

7 This verse is a prose gloss.

8 The lion’s roar is here a metaphor for impending judgment (1:2, cf. 3:4,12).

9 In place of ‘Ashdod’ (TFTWR - following the MT & NRSV), the LXX (& NJB) has ‘the Assyrians’ (Aaougiors).

10 The expression ‘violence and extortion’ stands (perhaps metonymically) for the goods the oppressors have accumulated by their unjust actions.
' In place of “surround’ (3'203), here following the MT & NRSV, the NJB has the conjectural emendation “besiege” (321D?).



MRD AN AP0 DR WK NI A8 T3 12 Yahweh says this: As the shepherd rescues two legs or the tip of an
SR 233 e 12 IRTHTI IR DWID W ear from the lion’s mouth, so will the children of Israel in Samaria be
;WD PYRTAI NV NRO2 ]1'1?3\03 b’:W’ﬂ salvaged, with the corners of a beds, on their divans of Damascus.

apY naasTYm wnw ¥ 13 Listen and testify against the House of Jacob,
:DIN2XD ’nbx NI ITRTON] says Lord Yahweh, God Sabaoth.
1":233 B&WW"’DVJD “pa oAy T 14 The day when I punish Israel for his crimes,
5$'ﬂ’§ mn:m"-m ”BTQQJ I shall also punish the altars of Bethel;
I'IJTDTI iR )197331 the horns of the altar will be hacked off
PWNL) 15531 and will fall to the ground.
PIRn ﬂ";'t?l] ‘nija'ﬂ’; mam P 15 T shall blast winter house with summer house;
W0 na 1IN ivory houses will be destroyed
037 0'N32 1901 and many mansions cease to be,
{o} :nin-oR: says Yahweh.

12 The literal translation of “their divans of Damascus’ is ‘the Damascus of a divan’; the word ‘“Damascus’ perhaps designated a luxurious material as

the derived English word “damask’ does today.

13 These words are spoken to either the unidentified heralds addressed at the beginning of v. 9, or to the Egyptians and Philistines (see v. 9b).
Alternatively, one should not look for a specific addressee but rather appreciate the command simply as a rhetorical device to grab the attention
of the listeners and readers of the prophetic message.

14 Fugitives could seek asylum by grabbing hold of these horns (Ex 21:14, 1K 1:50, 2:28).

15 The 2nd line refers to houses in which the furniture or walls were overlaid with ivory; such decorations have been discovered in the course of
excavation in Samaria.
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AMOS 4

Listen to this saying; you cows of Bashan

living on the hill of Samaria,

exploiting the weak and ill-treating the poor,
saying to your husbands, “Bring us something to drink!”
The Lord Yahweh has sworn by his holiness:
Look, the days will soon be on you

when he will use hooks to drag you away

and fish-hooks for the very last of you.

Through the breaches in the wall, you will leave,
each one straight ahead,

and be herded away towards Harmon,

says Yahweh.

Go to Bethel, and sin,

to Gilgal, and sin even harder!

Bring your sacrifices each morning,

your tithes every third day.

AMOs 4

In Ps 22:12, “cows of Bashan” symbolise frightening power; here, the cows symbolise the reckless luxury of the women of Samaria.

The meaning of the word translated ‘hooks” (as NJB, NRSV, NIV) is uncertain; other options are: ‘shields” (NEB), ‘ropes’, “thorns’, ‘baskets” (NETB)
and “boats’ (derived from baskets). The LXX has ‘kettles’ (AeByras).

‘Be herded’ follows the LXX (amoggipnozaJe); the MT has ‘herd’. The meaning of the word 1310701 is unclear: many (NRSV, as here) understand
it as a place name (‘towards Harmon’), though such a location is not known; some (NJB) emend to ‘Hermon’.

An alternative translation for ‘every third day’ is ‘on the third day’ (after the worshipper’s arrival at the shrine).
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Burn your thank-offering of leaven

and widely publicise your free-will offerings,
for this, children of Israel, is what makes you happy,
says the Lord Yahweh.

I even gave you clean teeth in all your towns
and a shortage of food in all your villages,
and still you would not come back to me,
says Yahweh.

I even withheld the rain from you

full three months before harvest time;

I caused rain to fall in one town

and caused no rain to fall in another;

on field was rained on

and the next, for want of rain, dried up.

Two towns, three towns went tottering

to one town for water and drink

but went unsatisfied,

and still you would not come back to me,

says Yahweh.

&)
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The prophet’s insistence on “your” sacrifices, ‘your” offerings, what makes “‘you” happy, is to point out that the pilgrims to the shrine are more

concerned with their own inclinations than they are with honouring God.
‘Clean teeth’ is a metaphor for having nothing to eat - e.g. famine conditions.

The first two lines refer to the rains of late March - early April.

An alternative reading of ‘for water and drink” (following NJB) is “to drink water’ (as NRSV).
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I struck you with blight and mildew,

I dried up your gardens and vineyards;

the locust devoured your fig trees and olive trees,
and still you would not come back to me,

says Yahweh.

I sent plague on you like Egypt’s plague,

I slaughtered your young men with the sword
and, at the same time, your horses were captured;
I filled your nostrils with the stench of your camps,
and still you would not come back to me,

says Yahweh.

I overturned you

as God overturned Sodom and Gomorrah;

you were like a brand snatched from the blaze
and still you would not come back to me,

says Yahweh.

ORI TrbpR N2 127 T
T~ NWPR NNI2 2pY

12 Therefore, this, Israel, is what I plan to do to you.

Because I am going to do this to you,

9 ‘I dried up’ (NA777) is a conjectural translation, following the NJB; the MT has ‘to increase’ (Ni277). Or, the infinitive can be taken adverbially
(‘kept’) and connected to the locusts (N]JPS), or with the preceding sentence and related to God’s interventions (‘I kept destroying’, NRSV).

11 The first two lines probably allude to an earthquake (see 1:1) affecting only part of the country; the divine name (b’ﬂ%&) may be used in an
idiomatic superlative sense here, in which case one might translate, “like the great overthrow of Sodom and Gomorrah.”

12 Now Israel would truly meet Yahweh - not at the sanctuaries, but face-to-face in judgment.



z?bﬁW’ G 5&'11&‘1‘75 1= prepare to meet your God, Israel!

n9 xp_'m D’ﬁ_D 7;2_21" Qﬂ;fl ’5 » 13 For look, he it is who forgets the mountains, creates the wind,
in-nn b'rx‘v T3 who reveals his mind to humankind,
TIQ:’,U SN nwy changes the dawn into darkness
PR ’ﬂDJ"?lJ Emad and strides on the heights of the world:
{n} ANy m&:y"nbx i Yahweh, God Sabaoth, is his name.

13 This verse is a hymnal fragment (cf. 5:8-9, 9:5-6) added later, probably for liturgical use. In its present context, it makes the threat more
impressive by emphasising God’s power over the elements, and hence over all life.



1 P2 DIy AMOS 5

g = W N =

A0 02707 DR B“UJW K 1 Listen to this word that I utter against you;
z?tﬁjW’ na np DJD’53J N3 ’_5313 T@N it is a dirge, House of Israel:
oIp 9oin~&H nhay 3 2 She has fallen down, never to rise again,
587 N3 the virgin Israel.
HQQTB"?S_J Yol There she lies on her own soil,
ARPR PR with no one to life her up.
mn’ IR SRR N 2 3 For, the Lord Yahweh says this:
"|z7t:2 NRYY 0N The town that used to put a thousand in the field
IRA RYND will be left with a hundred,
7IWY RUND ORD NIRRT and the one that used to put a hundred
‘7&7\0’ n’:h will be left with ten, to fight for the House of Israel.
SR 2% nim opr N9 T 4 For, Yahweh says this to the House of Israel:
M) VT Seek me out and you will survive,
5$'ﬂ’§ ﬁwwm"?m n 5 but do not seek out Bethel,
IRAN 89 9393m do not go to Gilgal,
Mapn &9 pay Ry do not journey to Beersheba;
AMOSs 5

In place of ‘it is a dirge’, following the MT (literally, ‘a funeral song’) and NJB, the NRSV has “in lamentation’.

The nation is compared to a girl carried of by death in the flower of her youth before fulfilling herself by marriage and childbearing.

“To fight” has been supplied, following the NJB; the NRSV omits ‘for the House of Israel’, assuming it a dittography from v. 4.

Visiting shrines may indeed be called “resorting to” of ‘seeking out’ God (cf. v. 5, Dt 12:2, 2Ch 1:5).

‘Beersheba’ was renowned as a shrine used by the Patriarchs (Gn 21:31-33, 26:23-25). Alliteration links ‘Gilgal’ ('73'?;}) and the fate in store for it
(‘is going into captivity’ - n‘u’ -‘li?;) and there is wordplay between “Bethel’ (5?3'11’; - "House of God") and ‘house of nothing’ (cf. Ho 4:15).
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10

for, Gilgal is going into captivity

and Bethel will be brought to nothing.

Seek out Yahweh and you will survive

or else he will sweep like fire on the House of Joseph

and burn it down, with no one at Bethel to quench the flames.
They turn justice into wormwood

and throw uprightness to the ground.

The one who made the Pleiades and Orion,

and turns shadow dark as death into morning

and day to darkest night, who summons the waters of the sea
and pours them over the surface of the land:

Yahweh is his name.

He flashes destruction on the strong

and ruin comes on the fortress.

They hate the man who teaches justice at the city gate

and detest anyone who declares the truth.

5?'59 Doowia 75179 o 11 For taxing the poor man

AN INPR YA NRYm and for extorting levies on his wheat:

6
7
8
9

Here, ‘Joseph’ (= Ephraim & Manasseh), as the most prominent of the Israelite tribes, represents the entire Northern Kingdom.

Perhaps the 1t line should be emended so that for “they turn’ it reads “alas to those who turn’ (cf. v. 18 and 6:1).

The 4th line refers either to flooding the earth to return it to it primitive condition or to imparting to it a fertile rain.

The precise meaning of the verb 392 (‘flashes’) is uncertain, as is the text of the 2nd line but the theme of bringing low the powerful is clear.

10" In ancient Israelite culture, legal disputes were resolved “at the city gate’, where the town elders met.
11 In place of “taxing’ (D50W1|3), here following NETB, the NJB, NRSV (and most translations) have “trample on’, deriving the verb from 03a.
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although you have built houses of dressed stone,
you will not live in them;
although you have planted pleasant vineyards,

you will not drink wine from them.

D'WWa 031 iy g 7 12 For, I know how many your crimes are

D'NNVN DR and how outrageous your sins,

293 mph PrIy AR you oppressors of the upright, who hold people to ransom

207 WY 0IIAR] and thrust the poor aside at the gates.

DT R0 NP2 5’DWDH 135 » 13 That is why anyone prudent keeps silent now,
RN NL since the time is evil.
YIoRY 2iv-WwT T 14 Seek good and not evil
"IN ],UD‘? so that you may survive,
niRaY-HoR NI 1370 and Yahweh, God Sabaoth, be with you
DK TWRD DINNR as you claim he is.
LY 15

290 12781 VIR
VAYRN W IR

(D} 1R MINY

Hate evil, love good,

and let justice reign at the city gate:

it may be that Yahweh, God Sabaoth,
will take pity on the remnant of Joseph.

12 They “thrust the poor aside’ by denying them the justice they deserve at the city gate.

13 This verse, advising the good to keep silent to avoid being persecuted by unscrupulous rulers, is perhaps a scribal gloss.

14 Relying on its special place as the Chosen People, Israel has been counting on Yahweh’s unconditional protection (v. 18, 9:10, Mi 3:11).

15 The ‘remnant of Joseph’ is the Northern Kingdom (cf. #6) depleted by successive punishments by Yahweh (4:6-11), with more to come (5:3). In
the first prophetic statement of the theme of the ‘surviving remnant’ (see #Is 4:3), Amos’ words are tentative, sarcastic, and sceptical at best;
for a more positive approach, see 9:8-9.



i‘ﬂN;R ’ﬂz7N ﬂr]'ﬂj Wf;tg'ﬂ'lb ]5?9 1w 16 Therefore, Yahweh Sabaoth, the Lord, says this:

78017 Nian523 R In every public square, there will be lamentation,
inin 1K nivinHo23 in every street, they will cry out, “Alas! Alas!”
z?JN':?N “DN IR The farmer will be called on to mourn
inh) ’DT1"5N TR0 and the professional mourners to lament.
7801 D’DWJ'tDm r 17 There will be wailing in every vineyard,
T39P3 72PR™3 for I mean to pass through among you,
{8} 0 0K says Yahweh.
i o nR ouRnAn N T 18 Woe to you who long for the Day of Yahweh!
nim oi 03% nrnnb What will the Day of Yahweh mean for you?
:IN"NDT TURTRIN It will mean darkness, not light,
’W&Cl izl JW"R o T(bND v 19 as when someone runs away from a lion,
70 I, only to meet a bear;
1’@0"73_] ’17’ 7207 ni:a N3 he goes into his house and puts his hand on the wall,
:wn3In own only for a snake to bite him.
NiR-89) nin o TYh-NSg 3 20 Will not the Day of Yahweh be darkness, not light,
119 P3NDY DA totally dark, without a ray of light?

The term i1 (‘alas’) is an alternate form of *i71, a word used to mourn the dead (1K 13:30, Jr 22:18, 34:5); a wordplay follows quickly, as v. 18
begins with 11 (‘woe’). The word order of the last line is confused in the MT, literally reading ‘lamentations to the professional mourners’.

‘Pass through among you” alludes to Ex 12:12, where God announced he would ‘pass through” Egypt and bring death to the Egyptian firstborn.
The term 71 (‘woe’) was used when mourning the dead (see #16); the prophet here either engages in role-playing and mourns the death of the
nation in advance or sarcastically taunts those who hold to this misplaced belief.

At the beginning of this verse, NETB inserts ‘disaster will be inescapable’, though there is no textual support for this explanatory addition.

The NRSV translates the 1st line (here following the NJB) in the present tense, “Is not the Day of Yahweh darkness, not light?”
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21 T hate, I scorn your festivals;
I will take no pleasure in your solemn assemblies.
22 When you bring me burnt offerings ...
your oblations, I do not accept them
and I do not look at your communion sacrifices of fat cattle.
23 Spare me the din of your chanting;
let me hear none of your strumming on lyres,
24 but let justice flow like water,
and uprightness like a never-failing stream!
% Did you bring me sacrifices and oblations
those forty years in the desert, House of Israel?
26 Now you must shoulder Sakkuth your king
and the star of your God, Kaiwan -
those idols you made for yourselves.
27 For, I am about to drive you into exile beyond Damascus,
Yahweh says - God Sabaoth is his name.

21

The literal translation of ‘I will take no pleasure in” is ‘I will not smell’.

Either a line is missing here or the beginning of this verse is an incomplete gloss.

In this verse, the 2P suffixes are singular and not plural like they are in vv. 21-22 & 25-27; some suggest that perhaps a specific individual or
group within the nation is in view.

This verse expresses the heart of Amos’ teaching.

Amos, like Hosea (Ho 2:16-17, 9:10) and Jeremiah (Jr 2:2-3), regarded the period in the desert as a time of perfect union between Yahweh and
his people.

In place of ‘king’, the LXX (MoAog) and Vg (Moloch) have ‘Molech’ - the Hebrew consonants are the same (791) for both ‘Molech’ and ‘king/.
The NJB has ‘captivity’ rather than ‘exile’, here following the NRSV.



12078 DIy AMOS 6
]1’23 DARYN N R Alas for those so comfortable in Zion
119w 903 onvam and for those so confident on the hill of Samaria,
D% nwKRY "JPJ the notables of this first of nations,
z?tSjW’ na be IR those to whom the House of Israel has recourse!
1&71 :'1353 "oy 2 Travel to Calneh and look,
137 NN own 1351 go on from there to Hamath the great,
D’Iﬁ\?{?ﬁ'ﬂ; TN then go down to Gath in Philistia.
n98n niaYnnnTn baivn Are they more powerful than these kingdoms?
DIDI7JJD Df‘ﬁ]a} A77DR Is their territory larger than yours is?
yoPo omIAn Thinking to defer the evil day,
:0RN NAY WM you are hastening the reign of violence.
T

W nion-5 bvaown
onivw-5y oo
INER B2 05N
1P TiND )

Lying on beds of ivory

and sprawling on their divans,
they dine on lambs from the flock
and stall-fattened veal.

AMOS 6

‘In Zion’ is perhaps a Judaean adjustment to the text (see #Ho 1:7). On the term *i7 (alas’) as a term of mourning, see #5:16 & 18.

The text of this verse is uncertain. Here, following the NJB, we interpret the verse as spoken by the notables of Samaria to those who come to
consult them: “You are more powerful than these kingdoms and have nothing to fear.” However, the last two lines can be emended to read,
“ Are you more powerful than these kingdoms? Is your territory larger than theirs is?”

The precise meaning of the term NAW (‘seat’ or ‘sitting’) is unclear in this context. The translation assumes that it refers to a throne from which
violence (in the person of the oppressive leaders) reigns; another option is that the expression refers not to the leaders’” oppressive rule but to
the coming judgment when violence will overtake the nation in the person of enemy invaders.

In place of “beds of ivory’, here following the MT and NRSV, NETB has ‘beds decorated with ivory’.



97007 1TI7 iR
manTn oYy K¥iny

z7ZlJﬂ ’JD;"?K_J 0'vIa0 n 5 They bawl to the sound of the lyre
%3 op% 1awn i1 and, like David, they invent musical instruments.
I?f "PWTDJ o'nwn ! ¢ They drink wine from sacrificial bowls
MY DINY WK and lard themselves with the finest oils,
:9D1* 12W-5w 15m1 89 but, for the ruin of Joseph, they care nothing.
-12?,}7 nny {:6 T 7 That is why they will now go into captivity,
o'h3 w13 heading the column of captives.
;D370 NI 70) The loungers’ revelry is over.
Waaa nim 3R Q}I;WJ n 8 Lord Yahweh has sworn by his own self,
nmny ’ﬂ%’& hh‘l"D&J says Yahweh, God Sabaoth:
2PY? 1IRITNR PR ARDN I detest the pride of Jacob,
MINIY 1DININY [ hate his palaces,
:ARD Y *pOMm and I shall hand over the city and all in it.
DWIR NIV Mpirox oim °© 9 If ten men remain in one house,
N1 TR M3 they will die.
’ 10

Their relatives will be left to carry

the bones from the house,

The meaning of V73, here translated as “bawl’ (following the NJB, NRSV & NETB have ‘sing’) is uncertain but it is probably pejorative.

The “ruin of Joseph’ is the impending collapse of Israel. Perhaps some religious rite is in view, or the size of the bowls is emphasised.

The word MR (‘revelry’) refers to a type of pagan religious banquet popular among the upper class of Israel at this time.

“The city’ probably refers to the city of Samaria (cf. 6:1), which in turn, by metonymy, represents the entire Northern Kingdom.

In place of “men’, the NJB & NRSV have “people’. In place of “one’ (following the NRSV), the NJB has “a single’.

10 The 15t line here follows the LXX (xai Aquiovrar of oixeior avtdy) and NJB; the MT is unintelligible (literally, ‘and he will lift him up, his uncle,
and the one burning him’) and the NRSV has “if a relative, one who burns the dead’.

O o N o O
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and they will say to anyone deep inside the house,

” Any more there?” and he will answer, “No.”
Then he will say, “Hush!

Yahweh’s name must not be mentioned.”

m:m hh‘l’ nan™a 11 For look, Yahweh gives the command:
0'D'09 t71'[):'! nan nam as he strikes, the great house falls to pieces
:0%WpP3A opn Nam and the small house is in fragments.
D’fDJD )}75’@3 R0 = 12 Can horses gallop over rocks?
0™MP3a3 UioR Can the sea be ploughed with oxen?
vaYn YNH opaag—a Yet, you have changed justice into poison,
TIJSJ55 ARIR MO3 and the fruit of uprightness into wormwood,
~aT NS omnvn F 13 while rejoicing over Lo-Debar
NPIN2 Ri%7 O™RRD and saying, “Wasn't it by our own strength
0P ufg -unp_‘; that we captured Karnaim?”
T 14

587 nva 02h opn YN 3

......

nnn Riabn oony wny)

But look, House of Israel, against you,
says Yahweh, God Sabaoth,
I am raising a nation to oppress you

{n} :N37Pn t71_113_"1'3_.7 from the Pass of Hamath to the Gorge of the Arabah.

11 A more literal translation for ‘gives the command’ is ‘is issuing the decree’.

12 The text of the 2nd line has been corrected, separating D™P2 (‘oxen’) as 2 words, P2 (‘oxen”) & D (‘sea’) and changing the vowels; the MT (using
a plural instead of a collective noun) reads, “Does one plough with oxen?”

13 There is wordplay on the place names: ‘Lo-Debar” (127 Nz? - 25 9:4) means ‘nothing” and “Karnaim’ (0?37 - 1M 5:26) means “double horns’, a
common metaphor for strength.

14 The last line gives the northern and southern frontiers of the Northern Kingdom as established by the conquests of Jeroboam II.



T 208 DRy AMOS 7
mn’ IR ".]\IS‘}U no R This is what Lord Yahweh showed me:
"3 IR N3 there was a swarm of locusts
wpon nivp nHnna when the second crop was sprouting,
'[573:‘! M3 OOK wpﬁ' ﬂJﬁ't full-grown locusts, after the king’s hay had been cut.
PIRD 2y Ny DiaRG NYa or i 2 When they had eaten all the grass in the land,
&J'I'IZ7D :‘Hﬂ’ TR AR I said, “Lord Yahweh, forgive, I beg you.
NI TOR 2 2pYT DIPY N How can Jacob survive, being so small?”
n¥rop nimons Then Yahweh relented;
;i R an NS ”Tt will not happen,” said Yahweh.
AR RN T This is what Lord Yahweh showed me:
I ITR WA 2% X3P "3 Lord Yahweh summoning fire in punishment;
n27 Dinn NR DKM it had devoured the great Abyss
:POND IR 1908 and was encroaching on the land.
n

RIWHTN NI TR IR
1R 10D "2 APYY DI N

Then I said, “Lord Yahweh, stop, I beg you.
How can Jacob survive, being so small?

AMOS 7

‘A swarm of follows the LXX (émyovn) and NJB; the MT (and NRSV) has ‘he was forming’ . Full grown locusts’ follows the LXX (Bgoligos i5) and
NJB; the MT (and NRSV) has ‘the second growth’. Presumably, the king requisitioned part of the first growth for his cavalry.

Here, Amos intercedes only in the first two visions; in the last three, he says nothing.

An alternative reading for ‘relented’ (here following the NJB & NRSV) is ‘changed his mind’.

‘Summoning fire in punishment’ is conjectural; the MT has ‘calling in order to punish by fire’; many emend WR3 279 to WX 2279 (‘calling for a
shower of fire’), though this is also problematical; the LXX (éxaleaey oy dixmy év mugi - “called punishment by fire’) is not helpful. The “fire” is
drought (1:2, 4:6-8) that devours everything (cf. J1 1:19-20, 2:3), or fire from heaven such as destroyed Sodom and Gomorrah (Gn 19:24-28).
The literal translation of ‘survive’ is ‘stand’.
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Then Yahweh relented,;
“This will not happen either,” said the Lord Yahweh.

This is what he showed me:

the Lord standing by a wall,

with a plumb line in his hand.

“What do you see, Amos?” Yahweh asked me.
”A plumb line,” I said.

Then the Lord said,

“Look, I am going to put a plumb line

in among my people Israel;

never again will I overlook their offences.
“The high places of Isaac will be ruined
and the sanctuaries of Israel laid waste,

and, sword in hand, I will attack the House of Jeroboam.”

“79n DPAVOR HRTMA 0D RNR N9WNT 10 Amaziah the priest of Bethel then sent word to Jeroboam king of Israel
ma 39p3 oiny TOY YR RS O8I as follows, “Amos is plotting against you in the heart of the House of

10

The literal translation of ‘relented’ is ‘changed his mind about this’.

After “wall’, the MT adds “of a plumb line’. This is the only occurrence of the word (71R) in the Bible (twice here and twice in v. 8) and, although
the word from the same root in Accadian, Syriac and Arabic means ‘tin’ or ‘lead’, the exact meaning here is uncertain.

‘Offences’ is not present in the MT and has been supplied (following the NJB) for clarity (cf. Mi 7:18). This new refrain (cf. 8:2), replacing the
one of the first two visions (7:3, 6) implies a hardening in sin not explicitly stated in the text.

The literal translation of ‘attack” is “rise up against’.

This prose passage, originating with the prophet’s disciples and inserted between the third and fourth visions, immediately follows the
prophecy against the royal house (7:9) and describes the reactions to which it gave rise.
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Israel; the country cannot tolerate his speeches. 11 For, this is what Amos
says, “Jeroboam is going to die by the sword, and Israel will go into

captivity far from its native land.””

12To Amos himself, Amaziah said, “Go away, seer, take yourself off to
Judah, earn your living there, and there you can prophesy! 13 But never
again will you prophesy at Bethel, for this is a royal sanctuary, a national
temple.” 14 “I am not a prophet,” Amos replied to Amaziah, “nor do I
belong to a prophetic brotherhood. I am merely a herdsman and dresser
of sycamore-figs. 1> But Yahweh took me from tending to the flock, and

Yahweh said to me, “Go and prophesy to my people Israel.”

16 Therefore, listen to what Yahweh says:
You say: “Do not prophesy against Israel;
do not foretell doom on the House of Isaac!”
17 Very well, this is what Yahweh says:

”Your wife will become a prostitute in the streets,

11 In place of ‘for’, NETB opens with, “As a matter of fact ...

”

12 Here, the term translated as “seer” (or ‘visionary’) is probably contemptuous. The literal translation of ‘earn your living’ is ‘eat bread’.

13" Amaziah speaks as if Amos were a professional prophet but he does not accuse him of being a false prophet.

14 The literal translation of ‘nor do I belong to a prophetic

brotherhood’ (here following the NJB) is ‘nor am I the son of a prophet’; on “prophetic

brotherhoods’, see #2K 2:3. The word here translated as ‘herdsman’ is a rare one but usually meaning someone who looks after large animals
rather than sheep (see 1:1, where a different term is used). Dressing “sycamore-figs” involved pinching thin stalks, which helped them to ripen.

15 In place of ‘from tending to’, the NJB has “as I followed’ (more literally following the MT).

16 The verb here translated ‘foretell doom’ literally means ‘drip’, apparently a synonym of ‘prophesy’, but it carries a derogatory tone here, perhaps
alluding to the frenzied way prophets sometimes delivered their messages; one could translate, ‘drivel” or ‘foam at the mouth’.

17 All foreign countries are ‘polluted” on account of their idols; the land of Israel, where Yahweh resides, is pure and ‘holy’.



TONTINRY Lo} a7n3a your sons and daughters will fall by the sword,
P%ﬂﬂ 53ﬂ3 your land will be parcelled out by measuring line,
I'IUJD hNDD nmx'%u mighy! and you yourself will die on polluted soil
{8} 1innTR z?,UD n‘n’ n‘n '7&71&7”1 and Israel will go into captivity far from its own land!”



N P2a DIy AMOS 8
IR IR Na K This is what Lord Yahweh showed me:
R 3153 nam a basket of summer fruit.
DIAY NRD NRRTIN NN 3 He asked, “What do you see, Amos?”
PR 3153 'mm I said, “ A basket of summer fruit.”
HR ﬂrjﬂj 7@&5] Then Yahweh said,
B&WW’ ’DD"?N ppn N3 “The time is ripe for my people Israel;
119 912D Tiv §0INKD I will not continue to overlook their offences.
RIAM uig;“v;*a myw 4‘7’{5’?(] 3 That day, the palace songs will turn to howls,
nin? TR OR) says the Lord Yahweh,
T["?'(:U'fl DWQ"?;J WJDTI ! the corpses will be many that he will throw down everywhere.
{8} 10N Keep silent!”
iR 0aRWD nRIYRY T Listen to this, you who crush the needy
PARTID MY n*:w‘n and reduce the oppressed to nothing,
n

WTha [ nn sy
3Y 1IYN
N3°NNNaN NAY

you who say, “When will New Moon be over
so that we can sell our corn,

and Sabbath, so that we can market our wheat?

AMOS 8

Despite the interruption of the Bethel episode (7:10-17), this 4th vision connects to the 3d (7:7-9), to which it is similar in structure and idea.
The literal translation for “the time is ripe’ is “the end has come’. The MT contains a play on the words Y (‘'summer fruit’) and PR (‘end): the
summer fruit arrived toward the end of Israel’s agricultural year; Israel’s national existence was similarly at an end.

The implications of the 34 line are not clear; the literal translation is, “many corpses in every place he will throw out.”

The Kethib/ Qere difference here would benefit from an explanation.

The ‘New Moon” (Lv 23:24), like the “Sabbath’ (Ex 20:8) halted business.



5PW 5’?34‘!51 hﬂ’& I’Upn5 Then, we can make the ephah smaller and the shekel bigger

R NN ngy'ya by fraudulently tampering with the scales.
057 21053 nup"; ! 6 We can buy up the poor for silver
D??,Q; 91203 112N and the poor for a pair of sandals,
4a Lo (7 Bl 5501 and even get a price for the sweepings of the wheat.”
PR 1iRI2 NI yaws ! 7 Yahweh has sworn by the Pride of Jacob,
:0pnHa Yl NawR-OR ”Never will I forget anything they have done.”
PIRD 1N~KY DNt Sy 7 8 Will not the earth tremble for this
3 DKJ_U_'V':?;) z7:1&1 and all who live on it lament,
ﬂ53 HND nn‘m as it all rises together like the Nile in Egypt,
{8} :0mpn TR NLPYN NPW IYN it swells and then subsides like the Egyptian Nile?
nin? IR DRI XD oA [y © 9 On that day, says the Lord Yahweh,
DMINRI WRWD NRAM I shall make the sun go down at noon
:7iR D3 PIRY "maWnD and darken the earth in broad daylight.
53&‘7 D_:f_)’glj ’ﬁnsm ’ 10 T shall turn your festivals into mourning
nj’p‘? b;’j’@"@] and all your singing into lamentation;
PW b"JDD't')D"?D ’n"wm I shall make you all wear sacking round your waists

The expression ‘buy up the poor for silver’ refers to the slave trade.

From the context (see 4:2 and #6:8), here the “Pride of Jacob” could be a divine title (cf. 1S 15:29) or, as in 6:8, the arrogance of Israel, so firm that
it can be used as the basis for an oath, or again the Land of Yahweh, Palestine (Ps 47:5).

‘Like the Nile’ follows the LXX (ws motauos Aiyimrou - literally ‘as the River of Eqypt’) and Peshitta; the MT has ‘like a light' (1R2), which may be
an error for IR (‘like the Nile’). The Kethib/Qere difference here would benefit from an explanation.

The Day of Yahweh (see #5:18) is accompanied by cosmic signs: earthquake (8:8, Is 2:10, Jr 4:24), solar eclipse (8:9, Jr 4:23).

10" The preposition *2 (in ‘bitterest’) sometimes carries the force of “in every respect’, indicating identity rather than mere comparison.
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and have all your heads shaved.

I shall make it like the mourning for an only child,

and it will end like the bitterest of days.

mm IR b&l o'Ra O (N30 K 11 The days are coming - declares the Lord Yahweh -
PR3 217 ’ﬂﬂLJWW when I shall send a famine on the country,
oY RNY-ND DN%Y 2P 8Y not hunger for food, not thirst for water,
177 12T DR VAW DR 1D but famine for hearing Yahweh’s word.
Df"r,’g om 113731 o 12 They will stagger from sea to sea,

NTN™TYY 119803 will wander from the north to the east,

nim27 N Wpah iwviy? searching for Yahweh’s word,
RYAY N9 but will not find it.
nioin n"?m;a ﬂ;D%Dﬂﬂp N30 0P P 13 That day, beautiful girls and stalwart youths
:RNR3 0IN2AM will faint from thirst.
™ 14
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The people who swear by the Sin of Samaria,
who say, “Long live your god, Dan,”

and, “Hurrah for the pilgrimage to Beersheba

will all fall, never to rise again.

11 In place of ‘word’, following the LXX (A¢y0v) and NJB, the MT (and NRSV) has ‘words’.

12 In place of “they’ (following the MT and NRSV), the NJB (and NETB) has “people’.

13 Other readings for “girls’ (following the NJB) are ‘young women’ (NRSV, NETB) and “virgins’.

14 The “Sin of Samaria’ (NAWR) is seemingly a play on words with ‘Ashima’, the name of a goddess (2K 17:30) possibly worshipped in Samaria as
Yahweh's consort - see Dt 9:21, where Aaron calls the golden calf “your sin’.
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AMOS 9
I saw the Lord standing by the altar, and he said,
”Strike the top of the capitals so that the thresholds shake!
Smash their head in, one and all;
and I shall put any survivors to the sword:
whoever runs away will not run far,
and whoever escapes will not make good his escape.
Should they burrow into Sheol,
my hand will haul them out;
should they climb to heaven,
I shall bring them down.
Should they hide on the top of Carmel,
from there, I shall track them down and catch them;
should they hide from me on the seabed,
I shall order the Serpent there to bite them.
If their enemies herd them into captivity,
from there, I shall order the sword to kill them,
and I shall fix my eyes on them

for evil and not for good.”

W N =

AMOS9

In place of “capitals’, here following the NRSV, the NJB has ‘pillar’ (the Hebrew singular form is collective).

‘Sheol” was the place of the dead (Job 10:19-22, Is 14:11, 15), which offers no hiding place from God (Ps 139:7-12).

The “Serpent’ is here the mythological dragon inhabiting the deep sea (Job 41:1-34).

An alternative reading for ‘from there’ (NRSV) is simply “there’ (N]B), if the 1 prefix is dittographic (note the preceding word ends in 7).
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Lord Yahweh Sabaoth -

he touches the earth and it melts,

and all living things on it lament,

as all rises together like the Nile in Egypt

and then subsides like the Egyptian Nile.

He who builds his mansion in the heavens,

supporting his vault on the earth,

and summons the waters of the sea

and pours them over the surface of the land:

Yahweh is his name.

Are not you the same as the Cushites, you children of Israel?
- Says Yahweh -

Did I not bring Israel up from Egypt

and the Philistines from Caphtor, and the Aramaeans from Kir?
Look, Lord Yahweh'’s eyes are on the sinful kingdom:

I shall wipe it off the face of the earth,

although I shall not destroy

the House of Jacob completely,

says Yahweh.

The 1st line of this hymnal fragment (see #4:13 & 8:8) is apparently a gloss defining the subject of the sentence.
‘Mansion’ (as NJB, the NRSV has *chambers’) is conjectural ("9Y); the MT has staircases’ (11;11‘7;;@) ; if this is correct, the reference may be to the
steps leading up to the heavenly temple of God (cf. 1K 10:19-20). The 1 may be a dittography (note that the preceding word ends in D).
The “Cushites” are the people of Ethiopia: remote and exotic. Israel is wrong to consider itself as the ‘first of nations’ (6:1).

The survival of a ‘remnant’ is explicitly promised here, though previously hinted at in 5:15.
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For look, I shall give the command

and he shall shake out the House of Israel among the nations
as a sieve is shaken out

without one grain falling on the ground.

All the sinners of my people will perish by the sword, who say,
”Disaster will never approach or overtake us.”

On that day, I shall rebuild the tottering hut of David,

make good the gaps in it, restore its ruins

and rebuild it as it was in the days of old,

for them to be master of what is left of Edom

and of all the nations once called mine

- Yahweh declares, and he will perform it.

The days are coming, says Yahweh,

when the ploughman will tread on the heels of the reaper,

10

11

12

13

This prophecy possibly dates from the time of the first Israelite deportation in 734 BCE (see 2K 15:29).
The 20d line here follows the LXX (Ov wy éyyioy ovd’ ov un yévyrai é@’ quas Ta xaxa); the MT reads, “You will not hasten the disaster or make

it affect us.”

In place of “tottering hut’, following the NJB, the NRSV has “booth’; the word (N2D) refers to a temporary shelter in disrepair and emphasizes
the relatively weakened condition of the once powerful Davidic dynasty. Others have suggested that the term refers to Jerusalem, while still
others argue that it should be emended to read ‘Sukkoth’, a garrison town in Transjordan: its reconstruction would symbolize the rebirth of the

Davidic empire and its return to power.

The literal translation of ‘once called mine’ is ‘over whom my name has been pronounced’, as in 25 12:28 - evidently those nations once forming part
of the Davidic Empire. The LXX (¢@” oUs émixéxAnqrar To ovoud wou ém’ autous) interprets the words in a more universal sense, hence the

version quoted in Ac 15:16-17.

In the promised future, crops will be so abundant that they cannot be harvested before the next sowing season begins.



YII0 WNa 03I 70N and he who treads grapes on the heels of he who sows seed,

D’éy b’ﬁn‘h‘l 190 and the mountains will run with new wine
:733N0R NivanoN and the hills flow with it.
5N1W’ MY NAY-NRPaYy T 14 T shall restore the fortunes of my people Israel;
12" hinw) o 152 they will rebuild the ruined cities and live in them,
DINTNR DY) D’D‘D 10N they will plant vineyards and drink their wine,
;D718 DR 17287 Nid) they will lay out gardens and eat their produce.
DQQ'{&S"?K_J o'ppvn © 15 Then I shall plant them in their own soil
TiY N 8N and they will never be uprooted again
Dﬂ:? NN WK ’Dnmx t7,’(]73 from the country that I have given them,
?[’ﬂt%{ 7 R declares Yahweh, your God.

{w}

14 An alternative reading of the first line is, “I mean to bring back those of my people Israel who have been held captive.” The phrase is a common idiom
(Dt 30:3, Jr 30:3, Ho 6:11, Zp 3:20).
15 In the 3rd line, the MT has the pronoun “their” in place of the article, ‘the’.



