Bagovy ¢ BARUCH

INTRODUCTION

The Book of Baruch falls into three main sections, the first two of which are made up of two parts. The first section, in prose, includes an
introduction (1:1-14) and a corporate confession of sin (1:15-3:8) for Jews in Jerusalem to recite at the altar there, along with appropriate sacrifices,
on various festival days and seasons. The idea of a letter or scroll written in Babylon to be read aloud in Jerusalem is derived from the exchange
of letters recorded in Jr 29 and the scroll of Jeremiah’s letters penned by Baruch and read before King Jehoiakim in 605 BCE (Jr 36). The corporate
confession is modelled on Dn 9:4-19 (compare Ezr 9:6-15, Ne 9:6-37). The second section consists of two poems: the first (3:9-4:4) is a paean of
praise of Wisdom, which though elusive is largely identified with the Torah, God’s precious gift to Israel; the second comprises an address by
Jerusalem to the people of Israel (4:5-29), and by a rhetorical apostrophe to Jerusalem (4:30-5:9), inspired no doubt by Is 51:17-52:10, 54, and 60-
62, where the speaker is also not always clearly defined.

Chapter 6, sometimes (as in the NRSV) included as a separate book entitled “The Letter of Jeremiah,” purports to be a letter that Jeremiah
composed for those about to be taken into exile from Judah to Babylonia in 597 (or 587) BCE by Nebuchadnezzar’s forces. It was undoubtedly
inspired by Jeremiah’s letter (Jr 29:1-23) to those who had been taken hostage in 597 BCE, a decade before the final defeat of Judah and the
destruction of Jerusalem.

The basic text of this translation is the LXX; there are also ancient Syriac, Coptic and Armenian versions based on the Greek. The prose section
(1:1-3:8) was probably translated from a lost Hebrew original and recent research indicates that the poetic sections may also derive from Hebrew.
The Letter (Ch. 6) appears at different locations in various manuscripts and versions: it stands as a discrete work between Lamentations and
Ezekiel in two major LXX manuscripts (4t Century Vaticanus and 5t Century Alexandrinus) and in the Milan Syriac Hexaplar. In other Greek and
Syriac manuscripts and in the Vulgate, it appears as the sixth chapter of Baruch.

AUTHORSHIP AND DATES

The Book of Baruch was probably written sometime between 200 and 60 BC; it is set, however, during the Babylonian Exile of the early 6t
Century BCE, and attributed to Jeremiah’s friend and secretary, Baruch son of Neriah (Jr 32:12, 36:4, 43:3, 45:1). Although both Jeremiah and
Baruch are reported to have been taken to Egypt in 582 BCE (Jr 43:1-7), a tradition developed later, which is reflected in this book, that Baruch
went to Babylonia. If the Book of Daniel was composed in the first half of the 2nd Century BCE, then Baruch would have been written after about
150 BCE, because Ba 1:15-2:19 is largely Dn 9:4-19 rewritten. Most of the book is made up of pastiches of biblical passages copied or paraphrased
(from, for example, Dn 9, Job 28 and Is 40-66). Certainly, Baruch himself would not have made the numerous mistakes contained in 1:1-14. Most
scholars date the Letter of Jeremiah (Ch. 6) in the Hellenistic period; the reference in v. 3 (so some have argued) would yield a date around 317 BC
but others date it still later. The allusion to the letter in 2M 2:1-3 would indicate a date at least in the 2nd or 3rd Century BCE.
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BARUCH 1

1 This is the text of the book written in Babylon by Baruch son
of Neriah, son of Mahseiah, son of Zedekiah, son of
Hasadiah, son of Hilkiah, 2 in the fifth year, on the seventh
day of the month, at the time when the Chaldaeans had
captured Jerusalem and burned it down.

3 Baruch read the text of this book in the hearing of Jeconiah
son of Jehoiakim, king of Judah, in the hearing of all the
people who had come to hear the reading, 4 to the nobles and
the sons of the king, and to the elders; to the whole people,
that is, to the least no less than to the greatest, to all who lived
in Babylon beside the River Sud. 5 On hearing it, they wept,
fasted and prayed before the Lord; ¢ and they collected as
much money as each could afford 7 and sent it to Jerusalem
to the priest Jehoiakim son of Hilkiah, son of Shallum, and
the other priests, and all the people who were with him in
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BARUCH 1
In place of “in Babylon” (following the LXX), the Peshitta has ‘to Babylon’, which would imply that the author’s location at the time of writing

was somewhere outside of Babylon.

The date was 582 BC, probably in the 5t month - the anniversary of the fall of Jerusalem, which was doubtless commemorated among the
exiles as it was in Palestine (see Zc 7:3), hence the gathering referred to in vv. 3-4.

"Jeconiah’ is also called Jehoiachin (2K 24:15, Jr 24:1, 27:20, 28:4, 29:2, Est 2:6, 1Ch 3:16-17, Mt 1:11-12) and Coniah (Jr 22:24,28, 37:1).
The “sons of the king’ were the officials and courtiers (cf. Jr 36:26, 38:6). The “River Sud’ is unknown.

The word ‘Lord” (xugiov) appears only in the first part of the book (1:1-3:8). Another reading for ‘fasted’ is ‘and vowed vows’.

The literal translation of ‘as each could afford’ is ‘just as the hand of each one was able’; the expression is a Hebraism.

‘Jehoiakim” was evidently the priest next senior in rank to the High Priest (see 2K 25:18) still living at the half-ruined sanctuary in Jerusalem,
where public worship continued to be held (Jr 41:5), although the High Priest (Jehozadak) had been carried off into exile (1Ch 5:41).
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Jerusalem. 8 In addition, on the tenth day of Sivan, he was
given the utensils of the house of the Lord, which had been
removed from the Temple, to take them back to the land of
Judah; these were the silver utensils that Zedekiah son of
Josiah, king of Judah, had had made ? after Nebuchadnezzar
king of Babylon had deported Jeconiah from Jerusalem to
Babylon, together with the princes, the prisoners, the nobles
and the common people.

10 Now, they wrote, “Look, we are sending you money;
therefore, buy with the money burnt offerings, offerings for
sin and incense. Then, prepare oblations and offer them on
the altar of the Lord our God; 1! and pray for the long life of
Nebuchadnezzar, the king of Babylon, and for the life of his
son Belshazzar, that their days be as long as the days of the
heavens above the earth; 12 and that the Lord may give us
strength and enlighten our eyes, so that we may lead our
lives under the protection of Nebuchadnezzar, the king of
Babylon, and under the protection of his son Belshazzar, and
that we may serve them for a long time and win their favour.
13 Also, pray to the Lord our God for us, because we have

8 “Sivan’ (Ziovay) was the 3+¢ month (May-June). The historical books speak of a return of the sacred vessels only under Cyrus (Ezr 1:7-11) and
make no mention of Zedekiah’s manufacturing vessels for the temple.

9 In place of ‘prisoners’ (here following the LXX and NRSV), the NJB, following Jr 24:1, has ‘metalworkers’.

10 The Greek word here translated as ‘oblations’ (uavva) is a loanword from the Hebrew 1R, which usually refers to a grain offering.

11 “Belshazzar’ was actually the son of Nabonidus. On the prayer for long life, see Dt 11:21.

12 The literal translation of “under the protection’ (twice in this verse) is ‘in the shadow’.

13 In place of the 2nd instance of ‘the Lord our God' (xugiw Je(p nu@y), here following the LXX and NRSV, the NJB has simply ‘him’".
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sinned against the Lord our God, and the anger, the fury of
the Lord, has still not turned away from us. 4 Lastly, you
must read the scroll that we are sending you, to make your
confession in the house of the Lord on the feast day and
appropriate days. 15 You must say:

Saving justice is the Lord’s; we have only the look of shame
we bear, as is the case today for the people of Judah and for
the inhabitants of Jerusalem, !¢ and for our kings, and for our
princes, and for our priests, and for our prophets, and for our
fathers, 17 because we have sinned before the Lord; 18 we have
been disobedient to him and we have not listened to the voice
of the Lord our God, telling us to follow the commandments
of the Lord that he had set before us. 1° From the day when
the Lord brought our fathers out of the land of Egypt until
the present day, we have been disobedient to the Lord our
God; we have been negligent, refusing to listen to his voice;
20 and we are not free, even today, of the disasters and the

14 The syntactical function of the infinitive éfayopeioar (‘to make confession’) is difficult to determine: the infinitive could be taken to indicate
purpose for the verb ‘sending” but it more likely acts epexegetically to the verb ‘read’, explaining what a proper reading of the book amounts to
in this context. The “feast day’ is the Feast of Shelters (#Ex 23:14), when assemblies were held, on the 1st and 8t days (Lv 23:35-36).

15 Alternative readings for ‘saving justice’ (following the NJB) are ‘righteousness’ and “vindication’.

16 In place of ‘fathers’ (ﬂafgdmzz), the NRSV has “ancestors’, as also in also in vv. 19-20, 2:6,19,21,24,33-34;3:5,7-8. It is, however, possible that the
word retains its normal sense of ‘fathers’ here, since a reference to familial leaders would not be out of place in this context.

17 In place of “because’ (here following the NJB), the LXX has ‘who’ (@); it is probable that this is a mistranslation of "W, which can act as either

a causal conjunction or a relative pronoun.
18 The literal translation of “before us’ is ‘according to our face’.

19 In place of ‘negligent’, the NJB has ‘disloyal’ (restored in line with Dn 9:5); the verb (ozd1ao) is found only here in the LXX.
20 Alternative readings for ‘pronounced’ (NJB) are ‘declared’ (NRSV), ‘prescribed’ (NETB), ‘ordained” and ‘appointed’.
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curse that the Lord pronounced through his servant Moses
the day he brought our fathers out of Egypt to give us a land
flowing with milk and honey. 2! Nevertheless, we have not
listened to the voice of the Lord our God as given in all the
words of those prophets that he sent us; 22 but, each of us
walked according to the dictates of our evil heart; we have
taken to serving alien gods and doing what is displeasing in
the sight of the Lord our God.

21 The literal translation of “as given in’ is ‘according to’.
22 The literal translation of ‘in the sight’ (opJauovs) is ‘in the eyes’.
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BARUCH 2
Vv. 1-2 follow Dn 9:12-13. The literal translation of “people” is “man’ (avdgwmoy); the singular used here in a collective sense probably reflects
the idiomatic Hebrew text upon which the Greek presumably based. Alternative readings for “carried out’ are ‘made good on’ (as NETB),
‘established” and ‘confirmed’.
One of the emphases of the book of Baruch is that of God’s sovereignty over the historical events that had recently devastated his people.
According to the theology of this book, the catastrophe of the Exile was due to judgmental actions taken by the Lord himself. Far from being
a disaster that Yahweh was unable to prevent through divine intervention, the captivity of Judah was the result of the Lord’s just displeasure
with the sins and failures of Israel.
See Lv 26:29, Dt 28:53, Jr 19:9, Lm 4:10. The grammar of the Greek text is a bit difficult here: The infinitival construction, o0 @ayeiv Quas
avIgwmoy, seems to indicate a result attached to the preceding verb émoimoey (‘he did’ - v. 2), setting forth a desperate consequence of the divine
judgments executed upon the people of Judah.
The literal translation of ‘where the Lord scattered them’ (o0 dieomeigey auTovs xvgiog éxel) is ‘where the Lord scattered them there’; the wording shows
the influence of Hebrew.
Translated literally, this verse opens, “they were below and not above’; that is to say, instead of ruling over others and prospering they were instead
subjugated by other nations and reduced to poverty (see Dt 28:13).
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6 Saving justice is the Lord our God’s; we and our ancestors
have only the look of shame we bear today. 7 All those
disasters that the Lord pronounced against us have now
befallen us. 8 Yet, we have not tried to win the favour of the
Lord by each of us renouncing the dictates of our own wicked
heart; 9 so, the Lord has been alert to our misdeeds and has
brought disaster down on us, since the Lord is upright in
everything he had commanded us to do, 10 and we have not
listened to his voice so as to follow the commandments that
the Lord had ordained for us.

11 And now, Lord, God of Israel, who brought your people
out of Egypt with a mighty hand, with signs and wonders,
with great power and outstretched arm, and made yourself a
name such as you have today, 12 we have sinned, we have
committed sacrilege; Lord, our God, we have broken all your
precepts. 13 Let your anger turn from us, for we are left, few
in number among the nations where you have dispersed us.
14 Listen, Lord, to our prayer and our petition; deliver us, for
your own sake, and let us win the favour of the people who

Another reading for ‘saving justice’ (as N|B) is ‘righteousness’ (as NETB); the NRSV opens with “the Lord our God is in the right’.

6
7 The literal translation of “pronounced’ is ‘spoke’.

8 The literal translation of ‘favour” is ‘face’. Vv. 8-9 follow Dn 9:13-14.
9 A more literal translation of ‘been alert to’ is ‘supervised’.

10 The literal translation of ‘follow’ is ‘go in’.

11 Vv. 11-14 follow Dn 9:15-17.

12 In place of “and made’ (following the NRSV), the NJB has “to win'.

13 In place of “for we are left, few in number’ (following the NRSV), the NJB has “since we are no more than a little remnant’.
14 An alternative reading for ‘our prayer and our petition’ is “our prayer of petition’, if the expression is to be understood as a hendiadys.
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have deported us, 15 in order that that the whole world may
know that you are the Lord our God, because Israel and his
descendants bear your name. ¢ Look down, Lord, from your
holy dwelling-place and think of us; bend your ear, O Lord,
and listen; 17 open your eyes, Lord, and look: the dead down
in Sheol, whose breath has been taken from their bodies, are
not the only ones to give glory and due recognition to the
Lord; 18 but the person who is overcome with affliction, who
goes along bowed down and frail, with failing eyes and
hungering soul, is the one to declare your glory and
righteousness, O Lord.

19 For, we do not present our humble supplication before you
for the righteousness of our fathers and of our kings, O Lord
our God. 20 For, you have sent down your anger and your
indignation on us, as you threatened through your servants
the prophets, when they said, 2! “The Lord says this: Bend
your shoulders and serve the king of Babylon, and you will
remain in the country that I gave to your fathers. 2 However,
if you do not obey the voice of the Lord to serve the king of

15 Literally translated, this verse ends, “for your name is called over Israel and his descendants.”

16 An alternative reading for ‘dwelling-place’ is ‘temple’ (see Dt 26:15).

17 Ttis noteworthy that this verse does not seem to indicate awareness of a theology of resurrection. See Ps 6:5, 30:9, Is 38:18, Si 17:27-28.

18 This passage refers to the religion of ‘the poor’, to whom salvation is promised (see #Zp 2:3).
19 The basis of an appeal to God is not any human goodness or intrinsic worth, but entirely on the gracious mercy of the LORD.

20 The literal translation of ‘through” is ‘by the hand of .

21 In place of ‘shoulders’ (following the LXX and NRSV), the NJB has “necks’. This verse quotes Jr 27:11-12.

22 In place of ‘obey’, here following the NRSV, the NJB has “listen to’.
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Babylon, 2 then I shall silence the shouts of rejoicing, and
mirth, and the voices of bridegroom and bride in the towns
of Judah and outside Jerusalem, and the whole country will
be reduced to desert, with no inhabitants.” 24 But we would
not listen to your voice and serve the king of Babylon, and so
you carried out what you threatened through your servants
the prophets: that the bones of our kings and our ancestors
would be dragged from their resting places. 2> They were
indeed tossed out to the heat of the day and the frost of the
night; and people died in dreadful agony, from famine,
sword, and plague. 26 So, you have made this House, which
bears your name, what it is today, because of the wickedness
of the House of Israel and the House of Judah.

27 Yet, O Lord our God, you have treated us in a way worthy
of all your goodness and your boundless tenderness, 28 just
as you promised through your servant Moses, the day you
told him to write your Law in the presence of the Israelites,
and said, 2 “If you do not listen to my voice, this great
buzzing crowd will certainly be reduced to a tiny few among

23 In place of ‘outside’, here following the LXX and NRSV, the NRSV has ‘the streets of , taking the word é€wJev as a mistranslation of NDINA (‘from

the streets”). This verse quotes Jr 7:34.

24 The literal translation of ‘from their resting places’ is ‘back from their place’.
25 An alternative reading of ‘plague’ (N]B) is ‘pestilence’ (NRSV). This verse quotes Jr 36:30 (& cf. Jr 32:26).

26 The literal translation of ‘made’ is ‘placed’. This verse quotes Jr 7:14.

27 In place of ‘boundless tenderness’, here following the NJB, the NRSV has ‘great compassion’.
28 What follows in vv. 29-35 are OT allusions from: Dt 28:58,62, Dt 9:6, 1K 8:47, Jr 24:7, Lv 26:42, Dt 6:10, Jr 32:37,38-40, Ezk 36:26-29 & Am 9:15.

29 The word Boufnais (‘buzzing crowd’) is found only here in the LXX.
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the nations where I shall scatter them - 30 for I knew that,
being an obstinate people, they would not listen to me.
However, in the country of their exile, they will come to
themselves 31 and acknowledge that  am the Lord their God.
I shall give them a heart and ears that hear, 32 and they will
sing my praises in the country of their exile; they will
remember my name 3 and they will stop being obstinate;
and, remembering what became of their ancestors who
sinned before the Lord, will turn from their evil deeds.
3¢ Then I shall bring them back to the country that I promised
on oath to their ancestors Abraham, Isaac, and Jacob, and
make them masters in it. I shall make their numbers grow;
they will not dwindle again. 35 I will make an everlasting
covenant with them, so that I am their God and they are my
people; and never again shall I drive my people out of the
country that I have given them.”

30 The literal translation of ‘come to themselves’ is ‘return to their heart .

31 In place of “ears that hear’, following the LXX and NRSV, the NJB has ‘an attentive ear’. This verse quotes Jr 24:7.

32 A more literal translation of ‘remember’ is ‘be mindful of .

33 The literal translation of ‘stop being obstinate’ is ‘turn from the backside of their stiffness’.
34 In place of ‘make them master of it’ (following the LXX and NJB), the NRSV has “they will rule over it .

3 This verse quotes Jr 32:38-40 (compare Ezk 36:26-29, Am 9:15).
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BARUCH 3

1 Almighty Lord, you God of Israel, the soul in anguish, the
weary spirit, now cries to you: 2 Listen and show mercy, O
Lord; for, we have sinned before you. 3 You sit enthroned
forever, while we are perishing all the time. ¢+ Almighty Lord,
you God of Israel, hear now the prayer of the dead of Israel,
of the children of those who have sinned against you and
have not listened to the voice of the Lord their God; hence,
the disasters that have clung to us. > Do not call to mind the
misdeeds of our ancestors but remember instead your power
and your name. ¢ For, you are the Lord our God and we will
praise you, Lord, 7 since you have put fear of you in our
hearts to encourage us to call on your name. We long to
praise you in our exile, for we have rid our hearts of the
wickedness of our ancestors who sinned against you. & Look,
today we are still in exile where you have scattered us as
something contemptible, accursed, and condemned, for all
the misdeeds of our fathers who had abandoned the Lord our
God.
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BARUCH 3
Vv. 1-8 comprise an impassioned plea of repentant exiles. In place of “weary spirit’, following the NRSV, the NJB has “troubled heart’'.

In place of “show mercy’, following the NRSV, the NJB has “have pity’.

The LXX lacks the word ‘enthroned’; it has been added in the translation for clarity.
“The dead of Israel’ (the NRSV has “the people of Israel’) are the Israelites brought near to death (cf. Is 59:10, Lm 3:6, Ezk 37:11ff).

The literal translation of ‘power” is “hand’.

The NJB opens this verse, here following the NRSV, with, “You are indeed the Lord.”

In place of “fear of , here following the NRSV, the NJB has “respect for’.

The fathers’ sins (2:33, 3:4-5) are visited on later generations (Ex 34:7,

Lm 5:7; contrast Jr 31:29 & Ezk 18:2-32).
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Listen, Israel, to commands that bring life;
hear, and learn what knowledge means.
Why is it, Israel,

why are you in the country of your enemies,
growing older and older in an alien land,
defiling yourselves with the dead,
reckoned with those who go to Sheol?

You have forsaken the fountain of wisdom!
Had you walked in the way of God,

you would be living in peace forever.
Learn where knowledge is,

where there is strength,

where there is understanding, and so learn
where there is length of days, and life,
where there is light of the eyes and peace.
Who has found her place?

Who has entered her treasured house?
Where now are the leaders of the nations

xal ol xUpIelovTeS TAY Smpiwy TV éml TS Vi, and those who dominated even the beasts of earth?

There is a change in style in the section, 3:9-5:9; most agree this is written in poetry, which is reflected in the layout adopted here.
That the people had grown old while in captivity seems to imply that by the time of the writing of this portion of the book, the Exile had

11
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14
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already lasted for a considerable period of time.

The Greek translator probably read NN (‘defiling yourselves’) by mistake for the Hebrew NN (“you are like’).

At the beginning of this verse, the NJB inserts ‘it is because’.
The literal translation of ‘“walked” is “gone’.
Compare the ideas of this verse with the similar ones found in Pr 3:13-18.

This question is first answered negatively: no one can achieve wisdom unaided; the positive answer follows: wisdom is God’s (Job 28:13-28).

In place of ‘dominated’ (xvgictoves), here following NETB, the NJB has ‘ruled’; a more literal translation (as NRSV) is ‘lorded it over’.
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Where are those who played with the birds of heaven,
those who accumulated silver and gold

on which all people rely,

and whose possession had no end?

Where are those who worked so carefully in silver
but of whose works no trace is to be found?

They have vanished, gone down to Sheol,

and others have risen to their places.

Younger people have seen the day

and peopled the earth in their turn,

but the way of knowledge they have not found.
Nor have they understood her paths,

nor have they taken hold of her:

her sons have strayed far away from her way.
Nothing has been heard of her in Canaan;

nothing has been seen of her in Teman,

The children of Hagar in search of worldly wisdom,
the merchants of Merran and Teman,

the tale-spinners and the philosophers:

none of them have found the way to wisdom

or remembered her paths.
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The words “where are” are not repeated in the LXX and are added here (as also in v. 18) for the sake of clarity and style.
The literal translation of the last line is ‘and there is no discovery of their works’.

In place of “Sheol” (following the NJB), the NRSV has ‘Hades’.
In place of “younger people’ (following NETB), both the NJB & NRSV have ‘later generations’.

‘Her way’ follows the Peshitta and some LXX MSS; most LXX MSS have “their way’. The NRSV includes the first 2 lines in the v. 20.
Ezekiel (Ezk 28:3-5) associates Tyre (in ‘Canaan’) with wisdom and “Teman’ (in Edom) was reputed for its wisdom (Jr 49:7, Ob 8-9).

In place of ‘Merran’ (following the LXX & NRSV), the NJB has ‘Midian’. The word, uv3oAoyor (‘tale-spinners’), is used only here in the LXX.
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24 How great, Israel, is the house of God,
and how extensive is his domain!

%5 It is huge and has no boundary,
high and without measure!

26 In it were born the giants,
famous from the beginning,
immensely tall, experts in war.

27 God’s choice did not fall on these,

nor did he show them the way of knowledge.

28 They perished for lack of wisdom,
perished by their own folly.

29 Who has ever gone up into heaven and seized her

and brought her down from the clouds?

30 Who has ever crossed the ocean and found her

and acquired her for the finest gold?

31 No one can learn the way to her;
no one understands her path.

32 But the One who knows all discovers her:
he has grasped her with his own intellect,

24
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This verse speaks of the universe as God’s “domain’.
For this verse, here following NETB, the NJB reads, “It is immeasurably wide, infinitely lofty!”
The word etueyedeis (‘immensely tall’) is found in the LXX only here and 1S 9:2.

For the 1t line, here following the NJB, the NRSV reads, “God did not choose them.”

The word aBovAiay ('folly’) is used in the LXX only here and in Pr 14:17.

In place of “gone up into heaven’, following the NRSV, the NJB has “climbed the sky’.

Alternative reading for ‘acquired” are ‘bought” or ‘brought ... back’.

The literal translation for ‘understands’ is ‘lays to heart’.
For the 3t line, here following the NJB, the NRSV reads, “The one who prepared the earth for all time.”
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A more poetic rendering of “trembling” is ‘shimmering’.

In place of “in their watches’, the NRSV has “at their posts’.

The NRSV includes this verse as part of v. 34; subsequent verse numbers therein are accordingly decremented.

An alternative (more literal) translation of ‘can” is “will’.

Vv. 37-38 talk of Wisdom becoming incarnate in Jewish Law; no universalism is envisaged here.

Although there is some ambiguity in this verse, the unexpressed subject antecedent of the verb “appear” is probably Wisdom, personified here
along the lines of Pr 8. The word, guvavearroaen (‘'lived among’), is found in the LXX only here and in Gn 30:8 & Sir 41:5.
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BARUCH 4

She is the book of God’s commandments,
the law that stands forever;

those who keep her shall live;

those who desert her shall die.

Turn back, Jacob, and seize her;

in her radiance, make your way to light.
Do not yield your glory to another,

your privileges to a people not your own.
Israel, blessed are we:

What pleases God has been revealed to us!

Take courage, my people,

who perpetuate the name of Israel!

You were sold to the nations,

but not for extermination.

You provoked God,

and so were delivered to your enemies.

For, you had angered your Creator

by offering sacrifices to demons and not to God.
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BARUCH 4
The feminine pronoun here refers to Wisdom personified (cf. 3:38).

The Greek word Aguiy ('light’) is found only here in the LXX.

The literal translation of ‘privileges” is “the things that are advantageous (or profitable) for you’.

The literal translation of the 2nd line is, “the things pleasing to God are known to us.”

After the introductory verses, in vv. 5-92 personified Jerusalem addresses the neighbouring towns and her own scattered children; in vv. 9b-
29, the poet then replies with a promise of recovery in messianic days (4:30-5:9). The literal translation of the 2nd line is “the memorial of Israel’.

An alternative reading for ‘provoked” is ‘angered’.

In the theology of Baruch, offering sacrifices to pagan idols amounts to worship of demonic spirits (cf. Dt 32:16-17, Ps 96:5; 106:37-38).
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You had forgotten the eternal God who reared you;
you had also grieved Jerusalem who nursed you.
For, she saw the wrath of God falling on you,
and, she said:

Listen, you neighbours of Zion:

God has sent me a great sorrow.

I have seen the exile

of my sons and daughters,

which the Eternal brought down on them.

I had reared them joyfully;

in tears, in sorrow, I watched them go away.

Do not, any of you, exult over me,

a widow, deserted by so many;

I am bereaved because of the sins of my children,
who turned away from the law of God.

They did not want to know his precepts

nor walk the ways of God’s commandments

nor tread the paths of discipline as his justice directed.
Come here, neighbours of Zion!

Remember the captivity

of my sons and daughters,
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The NJB includes the 2nd [ine in v. 9.

The NJB has ‘God’s anger” in place of “wrath of God'.

“The Eternal” is a common designation for God in this section of Baruch.
The NRSV has ‘nurtured’ rather than “reared’.

An alternative reading for ‘exult’ (in context) is ‘gloat’.

In place of “God’s’, following the LXX and NRSV, the NJB has ‘his’.

In place of “Eternal” (throughout this section), the NRSV has ‘Everlasting’.



5

16

I7
18

19

20

21

22

Y émnyayey alToic 0 alwyios:
2> 4 \l b s 2 \l 2/ 4
émnyayey yap én’ alTovs Edvos waxpodey,
edvoc avaidéc nal aroyrwaaoy,
ol oUx NoyUvImaay mpeaBUTnY
2 \ /’ 2 /
0U0e Tadiov HAénaay
Hal ATNYAYOY TOUS AYaATYTOVS THS XNOAS

A 1 ~ / 1 /’ 2 ’
xal amo TAY SUYATEQWY TV (Woviy NONUWTaY.

évw 0¢ Ti duvaty Bondoar vuiv;

0 YA EMAYAYWY T HAXO VLIV
é€edeital vuag éx elpos ExJo@dy UUMV.
Badilete, Ténva, Badilete,

Evw yap raTeeipIny Eomuog
é€cduaaumy TNy TTOARY TS oMy,
EVEQUTAUMY OF TaNNOY THS DENTEWS oV,

xexpaoual meos TOV alwyioy v Taic NUEQRIS Loy, —

~ 7 /’ 1 1 /7
Sapoeite, Ténva, Bonoate moos Tov Jeov,
xal é€edeitar vuag éx duvaoteiag,

Ex yelpoc Exdody.

b \l \l b4 b A} ~ 2 /’ A} /’ 4 ~
Eyw yap TAmoa Eml TR alwyiep THY cwTyiay Yy,

5 /’ \ 1 ~ ¢ /7
xal YASEy wor yapa mapa ToU ayiov

15

16

17
18

19

20

21

which the Eternal brought down on them.

For, he brought a distant nation down on them,
a ruthless nation speaking a foreign language:
they showed neither respect for the aged

nor pity for the child.

They carried off the widow’s beloved sons;
they left her quite alone, bereft of her daughters.
For my part, how could I help you?

He who brought these calamities down on you
will deliver you from your enemies’ clutches.
Go, my children, go your way!

I must stay bereft and lonely.

I have taken off the clothes of peace

and put on the sackcloth of entreaty;

I shall cry to the Eternal all my life.

Take courage, my children, cry to God:

he will deliver you from tyranny,

from your enemies” hands.

For, I look to the Eternal for your rescue,

and joy has come to me from the Holy One
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The word here translated as ‘speaking a foreign language’ (aAoyAwaaov) appears in the LXX only here and in Ezr 3:6.

In place of ‘beloved’, here following the NRSV, the NJB has ‘cherished’.

For this verse, here following the NJB, the NRSV reads, “But I, how can I help you?”
In place of “these calamities’, here following the NRSV, the NJB has “those disasters’.
For the 2nd line, here following the NJB, the NRSV reads, “for I have been left desolate.”
The literal translation of ‘all my life’ is “in my days’.
In place of “cry to’, here following the LXX and NRSV, the NJB has “call on’.

An alternative reading of the last line is ‘from your Eternal Saviour’.
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at the mercy soon to reach you
from your Saviour, the Eternal.
In sorrow and tears, I watched you go away,
but God will give you back to me
with joy and gladness forever.
For, as at the present time, the neighbours of Zion
have witnessed your captivity,
so they will soon see your rescue by God,
which will come upon you with great glory
and with the splendour of the Eternal.
My children, patiently bear the anger brought
on you by God. Your enemy has persecuted you,
but soon you will witness his destruction
and set your foot on his neck.
My pampered children have travelled by rough roads,
carried off like a flock by a marauding enemy.
Take courage, my children, and cry to God:
he who brought this on you will remember you.
As, by your will,
you first strayed from God,
so now turn back and search for him ten times harder.

23
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An alternative reading for “joy” is ‘delight’.
Alternative readings for ‘rescue” are “deliverance’ and “salvation’.

In place of “place your foot on’, here following the NJB & NETB, the NRSV has “tread on” and the NAB has “trample’.

In place of ‘pampered’, here following the NRSV, the NJB has ‘favourite’.

Translated literally, the 2nd line reads, “for there will be remembrance of you by the one who brought (this on you).”
The verb dexanlaciaoare (‘'multiply by ten’) is found only here in the LXX; alternative translations (here, we follow the NJB) are “with tenfold

zeal’ (NRSV), “with tenfold sincerity’ (NETB) and “ten time more’ (NAB).
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For, the one who brought these calamities on you
will rescue you and give you eternal joy.

Take courage, Jerusalem:

he who gave you your name will console you.
Disaster will come to all who have ill-treated you
and gloated over your fall.

Wretched are the cities that enslaved your children;
wretched will be whichever rejected your sons.
For, just as she rejoiced at your fall

and was happy to see your ruin,

so she will grieve over her own desolation.

I shall deprive her of the joy of a populous city
and her insolence will turn to mourning.

For, fire will come upon her

from the Eternal for many days,

and demons will dwell in her for ages.

Look towards the east, O Jerusalem,
and see the joy
that is coming to you from God.

29
30
31
32
33
34
35
36

In place of “these calamities’, here following the NRSV, the NJB has “those disasters’.

In giving Jerusalem its name, God makes the city his own (Ps 46:4, Is 60:14).
Contrast the attitude toward Babylon in vv. 31-35 to that shown in 1:11-12.

In place of “wretched will be’, here following the NRSV, the NJB has ‘disaster will come to’.

Alternative readings of ‘ruin” are ‘downfall’ and ‘misfortune’.
A more literal translation of “insolence’ is “pride’.
Compare this verse with Is 13:19-22.

For the 1t line, here following the NRSV, the NJB reads, “Jerusalem, turn your eyes to the east.”
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37 Look, your sons are coming, whom you sent away;

gathered from east and west,
they are on their way home
at the Holy One’s command,
rejoicing in God’s glory.

37 The NJB has ‘reassembled’ in place of ‘gathered’, here following the NRSV.
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BARUCH 5

Remove, Jerusalem,

your dress of sorrow and distress,
and put on forever

the beauty of God’s glory for evermore.
Wrap around you

the cloak of God’s saving justice around you
and put on your head

the diadem of the Eternal One’s glory.
For God means to show our splendour
to every nation under heaven.
The name God gives you for evermore will be,
“Righteous Peace,” and “Reverent Glory.”
Arise, Jerusalem, stand on the heights
and turn your eyes to the east:
see your children reassembled
from west and east at the Holy One’s command,
rejoicing because God has remembered.
Though they left you on foot,
driven by enemies,

A U s W N =

BARUCH 5
A more literal translation of ‘beauty’ is ‘attractiveness’.
Compare this verse with Is 61:10.
An alternative translation for “splendour’ is “radiance’.
For other messianic names given to Jerusalem, see Is 1:26, 60:14, Jr 33:16 and Ezk 48:35.
The literal translation of “west” is “setting sun’.
In place of the word Jgovoy (‘throne’), many witnesses have here viovs (‘sons’). Some English versions follow the alternative reading (e.g., K]V,
Douay); ‘throne’, however, is the more difficult reading and should be preferred here. For the theme of the New Exodus, see #Is 40:3.
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now God brings them back to you,

carried gloriously like a royal throne.

For God has ordered that

every high mountain and the everlasting hills

be made low and the valleys filled up,

to make level ground,

so that Israel may walk safely in the glory of God.
The woods and every fragrant tree will provide shade
for Israel, at God’s command.

For God will guide Israel in joy,

by the light of his glory,

with mercy and righteousness that come from him.

For this verse, here following the NRSV, the NJB reads, “For God has decreed the flattening of each high mountain, of the everlasting hills, the filling
of the valleys to make the ground level so that Israel can walk safely in God’s glory.”

Alternative reading for ‘woods” (here following the NRSV) are ‘forests’ (N]B) and “thickets” (NETB).

An alternative reading for “the light of his glory’, taking the phrase as a hendiadys, is ‘his glorious light’.
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BARUCH 6

1 A copy of the letter that Jeremiah sent to those about to be
led captive to Babylon by the king of the Babylonians, to tell
them exactly the message that he had been commanded by
God to give them.

1 “Because of the sins that you have committed before God,
you are to be deported to Babylon by Nebuchadnezzar king
of the Babylonians. 2 Once you have reached Babylon, you
will stay there for many years, as long as seven generations,
after which I shall bring you home in peace. 3 Now, in
Babylon you will see gods made of silver, of gold, of wood,
being carried shoulder-high, and filling the gentiles with
fear. 4 Be on your guard! Do not imitate the foreigners and do
not have any fear of their gods, 5 as you see their worshippers
prostrating themselves before and behind them. Instead, say
in your hearts, “Master, it is you that we must worship.”
¢ For, my angel is with you, and he is watching over your
lives.
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BARUCH 6
In the LXX (and NRSV), this chapter forms a separate book, “The Letter of Jeremiah”; here, we follow the Vg (and NJB).
The title (or superscription) is included as v. 1 in the NRSV, with subsequent verse numbers accordingly incremented. Here, we follow the

arrangement of the NJB.
The deportation was that of 597 BC (2K 24:10-17).

Contrast the ‘seven generations” here with the “seventy years’ of Jr 29:10, the “forty years’ of Ezk 4:6 and “seventy weeks of years’ in Dn 9:24.
Here, and in v. 5, there are allusion to Babylonian processions, in which the statues of the gods were carried out of the temples.

In place of “their gods’, the LXX has “them’.

In place of “Master’, here following the LXX and NJB, the NRSV has ‘O Lord'.
The meaning of the phrase ‘and he is watching over your lives’ (as NRSV) is uncertain; literally, the LXX reads ‘and he is seeking out your souls’.
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7 “Overlaid with gold and silver, their tongues polished
smooth by a craftsman, they are counterfeit and have no
power to speak. & As though for a girl fond of finery, these
people take gold and make crowns for the heads of their
gods. ? Sometimes, the priests filch gold and silver from their
gods to spend on themselves, even giving some of it to the
prostitutes on the terrace. 10 They dress up these gods of
silver, gold and wood, in clothes, like human beings; on their
own, they cannot protect themselves from either tarnish or
woodworm; 11 when they have been dressed in purple
cloaks, their faces have to be dusted, because of the temple
dust that settles thick on them. 12 One holds a dagger like the
governor of a province, yet is powerless to put to death
anyone who offends him; 13 another holds sword in his right
hand and a mace, yet is powerless to defend himself against
war or thieves. 14 From this, it is evident that they are not
gods; do not be afraid of them.

7 The idols had a wooden frame that was “overlaid” or plated with gold and/or silver.

8 In place of “these people’, the LXX has “they’.
9 The ‘prostitutes’ were those sacred to the Babylonian temples.

10 The NRSYV includes the latter part of this verse (from ‘they cannot’) in the next (therein, v. 12). The word Bpwua (‘woodworm’) normally means
‘food’; however, the precise sense of the word here is not clear. The NAB has “insects’, which is probably vague by intention; it is also possible

that the Greek text has sustained damage here due to a misreading of its putative Hebrew usage.
11 The literal translation of “temple” is ‘house” (as throughout this chapter).
12 In place of ‘dagger’, the NJB has ‘sceptre’. Here, the verb ‘offends” apparently refers to invading the sanctuary where the idol resides.

13 In place of ‘sword’, the NRSV has “dagger’; the Hebrew word behind the Greek could mean either. After “mace’, the Peshitta adds ‘in his left hand’,
which has the effect of simplifying what is in the right hand according.
14 An alternative reading for “be afraid of is “worship’.
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15 “Just as a common pot becomes useless once it is broken,
16 50 are these gods enshrined inside their temples. Their eyes
are full of dust raised by the feet of those who enter. 17 Just as
the courts are locked on all sides on someone who has
offended a king and is under sentence of death, so the priests
secure the temples of these gods with gates and bolts and
bars for fear of burglary. 18 They light more lamps for them
than they do for themselves, and the gods see none of them.
19 They are like one of the temple beams, which are said to be
gnawed away from within; the termites creep out of the
ground and eat them and their clothes too, and they feel
nothing. 20 Their faces are blackened by the smoke that rises
from the temple. 2! Bats, swallows, birds of every kind perch
on their bodies and heads, and so do cats. 22 From this, you
can see for yourselves that they are not gods; do not be afraid
of them.

23 “As for the gold they wear for beauty - it will not shine
unless someone wipes off the tarnish; for, they were without

15 The word gxetiog (‘common pot’) is an ambiguous term used to refer to an implement or utensil or type of equipment whose exact meaning
must be determined from the context; various alternative translations are: ‘bowl” (TEV), ‘dish’ (NRSV), “tools’ (NAB) and “jar’ (Knox).

16 The NJB, following the LXX, includes the first part of this verse in v. 15; here, we follow the NRSV & NETB.

17 In place of ‘courts” (avAal), one Greek MS and the Vg have “gates’, taking the LXX text as corrupt here and claiming a misreading of miAal.

18 The literal translation of ‘and the gods’ is ‘of whom’.

19 The meaning of this verse is difficult to grasp; it is possible that the text is corrupt.

20 A more literal translation of “smoke’ is “soot’.

21 This is the earliest Jewish reference to ‘cats’, which were first domesticated in Egypt.
22 In v. 14, the pronoun (aUTovs) is masculine, referring to the gods; here, the pronoun (au7a) is neuter, referring to the idols.

23 Alternative readings for ‘tarnish’ are ‘corrosion” and ‘rust’.
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feeling even when cast. 2 Whatever was paid for them, they
have no breath. 2> Having no feet, they have to be carried on
shoulders, showing how futile they are; and they shame their
worshippers, who have to stand them up if they fall over.
26 Once they have been stood up, they cannot move on their
own; if they tilt askew, they cannot right themselves; gifts
given to them are as gifts made to the dead. 27 The priests sell
the sacrifices made to them and use the money themselves.
Likewise, their wives preserve some of the meat with salt but
give none to the poor or helpless. 28 Sacrifices to them are
touched by women in their periods or at childbirth! From
this, you know they are not gods; do not be fear them.

2 “Indeed, how then can they even be called gods, when
women set food before these gods of silver, of gold, and of
wood? 30 And, in their temples, the priests stay sitting down,
their garments torn, their heads and beard shaved and their
heads uncovered; 3! they roar and shriek before their gods as
people do at funeral feasts. 32 The priests take some of the
robes of their gods to clothe their own wives and children.

24 After ‘breath’, the NJB adds “of life’; perhaps a better translation is ‘spirit’.

2 In place of ‘having no feet’, the NJB has ‘being unable to walk’.

26 Throughout this verse, the pronouns and verbs are singular in the LXX.

27 The NJB includes the first part of v. 28 in this verse; here, we follow the NRSV (& NETB).

28 The verb amoxadnuévn means ‘sitting apart’; here, it refers to women who were expected to refrain from social contacts during their period.

29 It was forbidden by Jewish Law for women to make offerings in the Temple.

30 The word digpevovaty (‘stay sitting down’) usually means ‘driving a chariot’ but this makes no sense here; this is the only occurrence in the LXX.
31 “Funeral feasts’ is an allusion to the cults celebrating the annual death and resurrection of certain gods, such as Tammuz (Ezk 8:14).

32 In place of ‘some of the robes of , the NJB has ‘the robes from’; the preposition amois used here in a sense of partition.
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33 Whether they are treated badly or well, they are incapable
of paying back either treatment; as incapable, too, of setting
up a king or deposing one; 3 and, similarly, they cannot
distribute wealth or money. If anyone fails to honour a vow
he has made to them, they cannot demand that he does so.
% They can neither save anyone from death nor rescue the
weak from the strong; 3 by no means can they restore sight
to the blind, nor save anyone in trouble, 37 nor can they take
pity on a widow, nor be generous to an orphan. 38 These
wooden gods, overlaid with gold and silver, are about as
much use as rocks cut out of the mountainside. Their
worshippers will be confounded! 3 Why then must anyone
think that they are gods, or call them gods?

40 “The Chaldaeans do them no honour; if they find someone
who is dumb and cannot speak, they present him to Bel,
entreating him for the gift of speech, as though he could
perceive it! 41 They are incapable of drawing the conclusion
and abandoning these gods - such is their lack of perception.

33 Rather than ‘either treatment’, here following the NJB, the NRSV has “it’.

34 The literal translation of ‘money’ is ‘bronze’.

35 Literally translated, the phrase ‘they can neither save’ is ‘by no means can they save’.
36 In place of ‘by no means can they’, here following NETB, the NJB has ‘nor can they’.
37 In place of “take pity on’, here following the NJB & NRSV, NETB has ‘show mercy to’.

38 The literal translation of “wooden gods’ is “things made of wood'.

39 For this verse, here following the NRSV, the NJB reads, “So how can anyone think or say that they are gods?”
40 The “Chaldaeans’ here are a subset of the Babylonians consisting of professional magicians, who were frequently asked by royalty to interpret

difficult events.

41 For “these gods’, here following the NJB, the LXX text (and NRSV) has simply “them’.
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42 Women with strings round their waists sit in the streets,
burning bran like incense; 43 if one of these is picked up by a
passer-by and lays with him, she scorns her neighbour for
not being as desirable as she and not having had her string
cut. ¥ Whatever is done for them is spurious. So how can
anyone think or say that they are gods?

45 “Made by carpenters and goldsmiths, they are only what
those workmen decided to make them. 46 Their makers have
not long to live themselves, so how can the things they make
be gods? 47 Their legacy to their descendants is nothing but
delusion and dishonour. 48 If war or disasters befell them, the
priests discuss where best to hide themselves and these gods;
49 how can anyone fail to realise that they are not gods, if they
cannot save themselves from war or disasters? 50 Since they
are only made of wood overlaid with gold or silver, it will
later become apparent that they are spurious; it will be
obvious to everyone, to nations as to kings, that they are not
gods but the work of human hands, and that there is no

42 An alternative reading for ‘bran’ is “husks of corn’.

43 The custom of cutting the string was associated with sacred prostitution.

4 A tiny Greek fragment about the size of a postage stamp and containing portions of vv. 43-44 was found in Cave 7 at Qumran. Dating to circa
100 BC, this fragment provides no significant textual variants from the accepted LXX text.

45 The NJB has ‘woodworkers” in place of ‘carpenters’, here following the NRSV.

46 The NRSV includes the latter part of this verse (from “so how’) in v. 47.

47 In place of “delusion and dishonour’, here following the NJB, the NRSV has ‘lies and reproach’.

48 For ‘their gods’, the LXX reads simply “them’ (atty).
49 In place of ‘realise’, the NRSV has “see’; another option is “perceive’.

50 In place of ‘divine activity’, here following the NJB, the NRSV has ‘work of God’ (3z0U gyyov); the meaning of the statement is not entirely clear.
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divine activity in them. 51 Does anyone still need convincing
that they are not gods?

52 “For, they can neither appoint a king over a country, nor
give rain to mankind. 5 They cannot regulate their own
affairs, nor rescue anyone who suffers a wrong. 5 They are
as helpless as crows between sky and ground: if fire falls on
the temple of these wooden gods overlaid with gold or silver,
their priests fly to safety while they for their part stay there
like beams, to be burnt. 3 They cannot put up any resistance
to a king or to enemies. 3 How, then, can anyone think or say
that they are gods?

57 “These wooden gods, overlaid with gold or silver, cannot
evade thieves or marauders; strong men may rob them of
their gold and silver and make off with the robes they are
dressed in; yet, they are powerless to help even themselves.
58 Therefore, it is better to be a king displaying his prowess, a
household pot of use to its owner, than to be these counterfeit
gods, or merely the door of a house, protecting what is inside,
than these counterfeit gods, or a wooden pillar in a palace

51 The meaning of the Greek text of this verse is uncertain; the NRSV has, “Who can then fail to know that they are not gods?”

52 Titerally translated, this verse opens, “By no means can they appoint ..

7”7

53 The NRSV, more precisely following the LXX, opens this verse with a new sentence, “ They cannot regulate ...”
54 The NJB includes the first part of this verse in v. 53; here, we follow the NRSV (& NETB).
5 For this verse, the NRSV reads, “Besides, they can offer no resistance to king or enemy.” (And see #56).

56 The NRSV includes this verse as part of the preceding one.
57 The NRSYV splits the verse into two, before the word “strong’.

38 Some see the 3-fold repetition of “than these counterfeit gods’ (7] of Yeudeis Jeol) as suspicious but cannot provide evidence that it is not original.
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than these counterfeit gods. > The sun, the moon and the
stars, which shine and have been given work to do, are
obedient; ¢ similarly, the lightning, as it flashes, is a fine
sight; in the same way, the wind blows across every land,
61 the clouds execute the order God gives them to pass over
the whole earth, and the fire, sent from above to consume
mountain and forest, carries out what has been appointed.
62 Now, these gods are not their equals, either in beauty or in
power. ¢ Therefore, no one should think or say that they are
gods, powerless as they are to administer justice or to do
anyone any good. ¢ Thus, since you know that they are not
really gods, do not be afraid of them.

65 “They can neither curse nor bless kings. ¢ They cannot
produce signs in heaven for the nations, nor shine like the
sun, nor shed light like the moon. ¢7 The wild animals are
better off than they are, being able to look after themselves
by making for cover. ¢ There is not the slightest shred of

59 In place of “which shine’, following the NJB, the NRSV has “are bright’.

0 An alternative reading for ‘every land’ is ‘everywhere’.

61 In place of “what has been appointed’, the NJB has “its orders’.

62 The literal translation of “gods’ is ‘things’.

63 A more scholarly reading for “think or say’ is ‘suppose or declare’.
64 The NJB and NRSV lack the word ‘really’, here following NETB.

65 Literally translated (as NETB), this verse reads, “For by no means can they curse or bless kings.”
% For this verse, the NJB, continuing the sentence from v. 65, opens with “nor produce’.

67 The literal translation of “wild animals’ is “beasts of the field'.

68 For this verse, here following the NJB, the NRSV opens, “So we have no evidence whatever.”
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evidence that they are gods; therefore, do not be afraid of
them!

69 “Their wooden gods, overlaid with gold and silver, are like
a scarecrow in a garden of cucumbers - protecting nothing.
70 Or again, their wooden gods overlaid with gold and with
silver are like a thorn bush in an orchard - any kind of bird
may perch on it - or like a corpse that is thrown out into the
dark. 71 From the purple and linen rotting on their backs, you
can tell that they are not gods; and, in the end, eaten away,
they will be the dishonour of the country. 72 Better, then,
someone upright who has no idols: dishonour will never
come near him.”

69 The word mgoBacxaviov (‘scarecrow’) occurs only here in the LXX, and the word guwneatw (‘cucumber bed’) only here and in and in Is 1:8, where

desolate Zion is likened to an abandoned hut in a seasonal field.

70 The word gauvos (‘thorn bush’) is used to refer to various types of prickly shrubs, such as the box-thorn (Lycium europaeum), the stone buckthorn

(Rhamnus graeca), and the black buckthorn (Rhamnus oleoides).

71 The literal translation of ‘linen’ (wagudpou - used only here in the LXX) is ‘marble’; this probably translates the Hebrew word normally meaning

‘linen’, though also “alabaster’; the Peshitta has “silk’.

72 Presumably, the writer does not mean that one who avoids idols will necessarily avoid thereby all other forms of dishonour as well. In light

of the context, the word should probably be understood in a qualified sense to refer specifically to that of idolatry; but, if the language is

pressed, it could be argued that the statement is actually a non sequitur and a ‘lame conclusion” that is not really accurate.



