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  PROVERBS משלי
──────────────── 

The bulk of the Book of Proverbs is made up of two collections: 10–22:16, called ‘The Proverbs of Solomon’ (375 aphorisms) and Chs 25–29, 
introduced by ‘Some more of Solomon’s proverbs, transcribed at the court of Hezekiah’ (128 aphorisms). Appendices have been added to each 

collection:  to the first, ‘Sayings of the sages’ (22:17–24:22) and ‘The following are also taken from the sages’ (24:23–34); to the second, ‘The sayings 

of Agur’ (30:1–14), followed by numerical proverbs (30:15–33) and ‘The sayings of Lemuel’ (31:1–9). The book starts with a long introduction (Chs 
1–9), in which a father commends wisdom to his child, and closes with an acrostic poem in praise of the ideal wife. The order of the proverbs is 

unimportant and differs in the LXX; they are listed without concern for logical sequence. The two main collections show the Mashal in its most 

primitive form and consist exclusively of brief aphorisms but, in the appendices, the form is more elaborate; the short numerical poems of 30:15–
33 and 6:16–19 add the charm of a presentation that joins riddles to their edifying matter, a device already practised in earlier times (see Am 1). 

The teaching of the book offers an optimistic view of retribution: Wisdom (equated with righteousness and often personified) brings success 

but folly (or wickedness) brings destruction; this doctrine is also that of Deuteronomy and other books of the Bible. But the sages were aware of 
the limitations of taught or learnt lessons: no wisdom can prevail against Yahweh (21:30), whose work is both mysterious and definitive (16:1–2, 

9), as the books of Job and Qoheleth expound. 

AUTHORSHIP AND DATES 

The earliest sections are attributed to Solomon who, according to 1K 5:12, was the author of ‘three thousand proverbs’ and who was considered 

to have been the greatest sage of Israel. The impersonal tone of the proverbs makes it impossible to assign any particular maxim to him but there 

is no reason to doubt that this collection dates from his time; the maxims of the second collection were already ancient when they were transcribed 
at the court of Hezekiah (ca. 700 BCE). These collections form the core of the book and give it its full name, “The Proverbs of Solomon” (1:1); but 

the subtitles of the smaller sections show that this title is not to be taken too literally, embracing the aphorisms of anonymous sages (22:17–24:34) 

and the sayings of Agur and Lemuel (30:1–31:9). Even if these two names are fictitious, they testify to a respect for the wisdom of other lands, as 
can be found in some of the ‘sayings of the sages’ (22:17–23:11), based on the Egyptian maxims of Amenemophis, committed to writing at the 

beginning of the 1st Millennium BCE. 

The nucleus of the book, Chs 10–29, may safely be dated in the pre-Exilic period; the date of Chs 30–31 is uncertain. The prologue (Chs 1–9) is 

certainly later; it has literary affinities with post-Exilic writings, which suggest the 5th Century BCE as the date of its composition; this is also 

presumably when the whole book was given its definitive form.  
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 PROVERBS 1 א משלי פרק
                     מ   ל ךְ י ש ר א  ל׃                           ש ל י ש לֹמ  ה ב ן־ד ו  ד    מ    א 

                           ל ד  ע ת ח כ מ  ה וּמוּס  ר   ב
                              ל  ה ב  ין א מ ר  י ב ינ  ה׃   

                          ל  ק ח ת מוּס  ר ה ש כ  ל  ג
                        וּ מ ש פ  ט וּמ ש ר  ים׃         צ  ד ק    

מ  ה   ד                              ל ת  ת ל פ ת אי  ם ע ר 
                             ל  נ  ע ר ד  ע ת וּמ ז מ  ה׃   

                                 י ש מ  ע ח  כ ם ו י וֹס ף ל  ק ח  ה 
                                ו  נ ב וֹן ת ח ב ל וֹת י ק נ  ה׃   

                             ל ה ב  ין מ  ש ל וּמ ל יצ  ה   ו
                                  ד ב ר  י ח  כ מ  ים ו ח יד ת  ם׃   

1 The proverbs of Solomon son of David, king of Israel: 

2 For learning what wisdom and discipline are, 

  for understanding words of deep meaning, 

3 for acquiring a disciplined insight, 

  uprightness, justice, and fair dealing; 

4 to teach sound judgement to the simple, 

  and knowledge and reflection to the young. 

5 Let the wise listen and learn yet more, 

  and the discerning acquire the art of guidance, 

6 To perceive the meaning of proverbs and obscure sayings, 

  the sayings of the sages and their riddles. 

 

PROVERBS 1  
1  The initial mem is presented as an enlarged letter, just as it appears in almost all Hebrew MSS. The noun translated ‘proverbs’ (מ  ש ל י         ) is derived 

from the root  מ ש ל      , which means ‘likeness’; the related Niphal verb means ‘to be like’. The noun can mean an object lesson based on or using 

a comparison or analogy: it may be a short pithy statement (Ezk 16:44), object lesson drawn from experience (Ps 78:2–6), saying or by-word 

(Dt 28:37), or an oracle of future blessing (Ezk 21:1–5). Here, it means an object lesson that helps one choose a course of action to follow or 

avoid. The name  ש לֹמ  ה         (‘of Solomon’) is a genitive of authorship; the name forms a wordplay on מ  ש ל י         , - it is almost synonymous with proverbs. 
2  Vv. 2–6 form a complete sentence in Hebrew, which states the purpose of the sage: to awaken students and provide them with moral formation 

leading to their maturity.  
3  For ‘disciplined insight’, the MT reads the genitive-construct phrase, ‘discipline of prudence’; the Peshitta adds a  ו and reads ‘discipline and prudence’: 

the MT is the more difficult reading in terms of syntax, so is preferred as the original. 
4  The adjective translated ‘simple’ means easily influenced by either wisdom or folly. 
5  The NJB inverts the order of vv. 5 and 6. 
6  ‘Obscure sayings’ (the NRSV has ‘a figure’) are metaphors, parables, or allegories, such as in vv. 20–33; a ‘riddle’ is a comparison or analogy that 

enforces a lesson when the hearer discerns its intention and is able to complete it (see 25:14, 26:7, 30:18–19). 



א  ת י  הוֹ ה ר אש  ית ד  ע ת  ז                                   י ר 
                                     ח כ מ  ה וּ מוּס  ר א ו יל  ים ב  זוּ׃   

                              ש מ  ע ב  נ י מוּס  ר א ב  יך   ח
                              ו א ל־ת  ט  ש תוֹר  ת א מ  ך׃  

                              ל ו י  ת ח  ן ה  ם ל ר אש  ך        כ  י׀  ט
ג ר ת  ך׃                                  ו  ע נ ק  ים ל ג ר 

        ב נ  י   י
                                     א ם־י פ ת וּך ח  ט א  ים א ל־ת ב  א׃  

                 ל כ  ה א  ת  נוּ               א ם־י אמ רוּ    יא 
ב  ה ל ד  ם                       נ א ר 
                              נ צ פ נ  ה ל נָ ק  י ח נ  ם׃  

7 The fear of Yahweh is the beginning of knowledge;  

  fools spurn wisdom and discipline. 

8 Listen, my child, to your father’s instruction, 

  do not reject your mother’s teaching. 

9 They will be a crown of grace for your head, 

  a circlet for your neck. 

10 My child,  

  if sinners try to seduce you, do not go with them. 

11 If they say, “Come with us: 

  let us lie in wait to shed blood; 

  let us wantonly ambush the innocent. 
                             נ  ב ל ע ם כ ש א וֹל ח י  ים   יב

ד י ב וֹר׃                                   וּ ת מ ימ  ים כ י וֹר 

12 We can swallow them alive, like Sheol,  

  and whole, like those who sink into the Pit. 

 
7  The biblical expression, ‘the fear of Yahweh’ (see #Ex 20:20 and #Dt 6:2) means approximately what we call religion or devotion to God. It is at 

once the basis (9:10, 15:33, Job 28:28, Ps 111:10, Si 1:14,20) and the crown (Si 1:18, 19:20, 25:10–11, 40:26–27) of an essentially religious type of 
wisdom, encouraging a personal relationship with the God of the Covenant, in which fear and love, submission and confidence, coincide.  

‘Fools’ does not here refer to the stupid but to those whose conduct is reprehensible. 
8  The imperative, ש מ  ע       , forms an urgent exhortation which expects immediate compliance with parental instruction. 
9  The word ח  ן      (‘grace’) refers to qualities that make a person pleasant and agreeable, e.g. a gracious and charming person; the metaphor compares 

the teachings that produce these qualities to an attractive wreath. 
10  The term    ח  ט א          is the common word for ‘sinner’ in the OT; because the related verb is used once of sling-shot throwers who miss the mark (Jg 

20:16), the idea of sin is often explained as ‘missing the moral mark’. However, the term should not be restricted to the idea of a sin of ignorance 

or simply falling short of the moral ideal: its meaning is more likely seen in the related Accadian term, ‘to revolt’. It is active rebellion against 

authority and is used here in reference to a gang of robbers. 
11  The verb  ארב (‘to lie in wait’) is used for planning murder (Dt 19:11), kidnapping (Jg 21:20) or seduction (Pr 23:28). 
12  The noun  ש אוֹל       can mean 1: ‘death’ (cf. NCV); 2: ‘the grave’ (cf. KJV, NIV & NLT); 3: ‘Sheol’ as the realm of departed spirits (cf. NAB ‘the nether 

world’); and 4: ‘extreme danger’. Here, it is parallel to ב וֹר      (‘the Pit’), so it is most likely ‘Sheol’ (cf. NJB, NRSV & NETB). 



                           כ ל־ה וֹן יָ ק  ר נ מ צ  א   יג
                           נ מ ל  א ב ת  ינוּ ש ל  ל׃  

13 We shall find treasures of every sort; 

  we shall fill our houses with plunder. 

                             ג וֹר  ל ך ת פ  יל ב תוֹכ  נוּ   יד
                     י ה י  ה ל כ ל  נוּ׃                כ  יס א  ח  ד    

                                   ב נ  י א ל־ת ל  ךְ ב ד  ר ךְ א ת  ם  טו
                                 מ נ  ע ר  ג ל ך  מ נ ת יב ת  ם׃  

                                 כ  י ר  ג ל יה ם ל ר  ע י ר וּצוּ   טז
                           ו  ימ ה ר וּ ל ש פ ךְ־ד  ם׃  

                               כ  י־ח  נ ם מ ז ר  ה ה ר  ש ת   יז
                                ב  ע ינ  י כ ל־ב  ע ל כ נ  ָֽף׃   

                           ו  ה ם ל ד מ  ם י א ר  בוּ   יח
                          י  צ פ נ וּ ל נ פ ש ת  ם׃   

חוֹת כ ל־ב  צ  ע  ב  צ ע  יט                                    כ  ן א  ר 
                              א ת־נ  פ ש ב ע ל  יו י ק  ח׃   

14 Throw in your lot with us:  

  one purse between us all.” 

15 My child, do not follow them in their way, 

  keep yourself out of their path, 

16 for their feet hasten to evil, 

  they are quick to shed blood. 

17 For the net is spread in vain 

  if any winged creature can see it. 

18 It is for their own blood such people lie in wait: 

  their ambush is against their own selves! 

19 Such are the paths of all who seek dishonest gain, 

  which robs of their lives all who take it for their own. 

 
13  The noun  ש ל  ל        (‘plunder’) is as an adverbial accusative of material; it is often used for the spoils of war (Dt 20:14, Jos 7:21, Jg 8:24–25, 1S 30:20) 

but here refers to stolen goods (cf. Is 10:2, Pr 16:19). The enticement is to join a criminal gang and adopt a life of crime to enjoy ill-gotten gains. 
14  The 1st line is a figurative expression urging the naive to join their life of crime and divide their loot equally. 
15  The literal translation of ‘yourself’ is ‘your foot’; the term  רגל (‘foot’) is a synecdoche of part for the whole person. 
16  This verse, italicised in the NJB, is missing from the best LXX MSS, and is generally thought to be a gloss borrowed from Is 59:7. 
17  The meaning of this verse is, apparently, that as the bird avoids the net if it has seen the hunter spread it, so the youth duly admonished will 

know how to avoid the pitfalls of life. This popular proverb affirms that the consequences of crime are too obvious to be missed. 
18  They think that they will shed innocent blood but it is their own blood they shed: their greed leads to their destruction. 
19  In place of ‘are the paths’, here following the MT (חוֹת ית NJB, the NRSV, following the LXX (reading & (         א  ר   .’has ‘is the end ,(         א ח ר 



                          ח  כ מוֹת ב ח וּץ ת ר  נ ה   כ 
ח ב וֹת ת ת  ן קוֹל  הּ׃                               ב  ר 

           ת  ק ר  א                   ב ר  אש ה מ י וֹת  כא 
                     א מ ר  יה  ת אמ  ר׃                               ב פ ת ח  י ש ע ר  ים ב ע  יר  

        פ  ת י ־          ת  א ה ב וּ          פ ת י ם    ׀           ע ד־מ ת  י  כב 
                                 ו ל צ  ים ל  צוֹן ח מ ד וּ ל ה  ם   
                               וּ כ ס יל  ים י ש נ אוּ־ד  ע ת׃   

                ל  ת וֹכ ח ת  י         ת ש וּבוּ  כג 
                                ה נ  ה א ב  יע ה ל כ  ם רוּח  י   
                              אוֹד  יע ה ד ב ר  י א ת כ  ם׃  

                              י  ע ן ק  ר את י ו ת מ א  נוּ   כד 
                                      נ ט  ית י י  ד  י ו א  ין מ ק ש  יב׃   

ע וּ כ ל־ע צ ת  י   כה                            ו ת פ ר 
                               ו  תוֹכ ח ת  י ל  א א ב ית  ם׃   

20 Wisdom calls aloud in the streets;  

  she raises her voice in the public squares. 

21 She calls out at the street corners;  

  she delivers her message at the city gates. 

22 “How long, you simple ones, will you love simplicity  

  and will mockers delight themselves in mockery,  

  and fools hate knowledge? 

23 Pay attention to my warning. 

  To you I will pour out my heart 

  and tell you what I have to say. 

24 Since I have called and you have refused me, 

  and I have beckoned and no one has taken notice, 

25 and you have neglected all my advice 

  and rejected all my warnings, 

 
20  ‘In’ follows the LXX; the MT has ‘outside’. Like the prophets (see Jr 5:1, 7:2), Wisdom personified (see #8:22) goes walking through the city 

streets, waylaying the inhabitants to press her teaching on them, denouncing their heedlessness and false sense of security (see Am 6:1, 9:10, 

Zp 1:12). She speaks publicly at the city gates, where she can find an audience; in language that echoes the prophets, (for v. 24 compare Is 65:2, 

12, 66:4, Jr 7:13, 24–27) she pronounces dire threats against those who will not listen (vv. 26–32). 
21  The literal translation of ‘street corners’ (the NRSV has ‘busiest corner’) is ‘at the top of the noisy (street)’ but the text is uncertain; the LXX has ‘on 

top of the walls’ (ἐπ’ ἄκρων δὲ τειχέων). 
22  At the start of the 2nd line, the WEB adds ‘How long’, as do a number of other English translations. 
23  The noun    תוֹכ  ח ת            (‘warning’) is used in all kinds of disputes, including rebuking, arguing, reasoning, admonishing, and chiding. 
24  The particle י  ע ן        (‘since’) introduces a causal clause which forms part of an extended protasis; the apodosis is v. 26. 
25  The verb פרע means ‘to let go’ or ‘to leave alone’; it can refer to unkempt hair of the head (Lv 10:6) or lack of moral restraint (Ex 32:25, Pr 28:19). 

Here, it means ‘to neglect’ the offer of wisdom. 



                                 ג ם־א  נ י ב א יד כ  ם א ש ח  ק  כו 
                              א  ל ע  ג ב ב  א פ ח ד כ  ם׃  

            פ ח ד כ  ם           כ שוֹא  ה׀  כשאוה         ב ב  א  כז
                                ו   א יד כ ם כ סוּפ  ה י א ת  ה   
                   צ ר  ה ו צוָּק  ה׃                    ב ב  א ע  ל יכ  ם  

26 I, for my part, shall laugh at your distress; 

  I shall jeer when terror befalls you, 

27 when terror befalls you, like a storm, 

  when your distress arrives, like a whirlwind, 

  when ordeal and anguish bear down on you. 
                                     א  ז י  ק ר א נ נ י ו ל  א א ע נ  ה   כח 

                                        י  ש ח ר  נ נ י ו ל  א י מ צ א  נ נ י׃   
                            ת  ח ת כ  י־ש  נ אוּ ד  ע ת   כט 

א  ת י  הוֹ  ה ל  א ב ח  רוּ׃                                       ו י ר 
                      ל א־א ב וּ ל ע צ ת  י  ל 

                          נ  א צ וּ כ ל־תוֹכ ח ת  י׃  
כ  ם   לא                                 ו   י אכ לוּ מ פ ר  י ד ר 

                               וּ מ מ ע צ  ת יה  ם י ש ב  עוּ׃   
ג  ם   לב                                     כ  י מ שוּב  ת פ ת י  ם ת ה ר 

                                   ו ש ל ו  ת כ ס יל  ים ת א ב ד  ם׃  

28 Then they will call me but I shall not answer;  

  they will look eagerly for me and will not find me. 

29 Because they have hated knowledge;  

  they have not chosen the fear of Yahweh. 

30 They have taken no notice of my advice;  

  they have spurned all my warnings. 

31 Therefore, they shall eat the fruit of their own way  

  and choke themselves with their own scheming. 

32 For the errors of the simple will kill them;  

  the complacency of fools works their own ruin. 

 
26  Laughing at the consequences of the fool’s rejection of wisdom conveys hardness against the fool; it reveals the folly of rejecting wisdom (e.g. 

Ps 2:4) and vindicates wisdom and the appropriateness of the disaster. 
27  The Kethib/Qere difference here (transposition of two letters) would benefit from further explanation. 
28  The verb    ש  ח ר          (‘to look’) is used figuratively of intensely looking (seeking) for deliverance out of trouble. 
29  The causal particle ת  ח ת כ י            introduces a 2nd accusation of sin and reason for punishment. 
30  This is how the morally stubborn fool acts (e.g. 15:5). 
31  The expression, ‘eat the fruit of’, is figurative, comparing the consequences of sin to agricultural growth that culminates in produce. 
32  The verb הרג (‘to kill’) is the end of the naive who refuse to change: the word is broad enough to include murder, massacre, killing in battle, 

and execution; here, it is judicial execution by God, using their own foolish choices as the means to ruin. 



                                ו ש מ  ע   ל  י י ש כ ן־ב  ט ח   לג 
ע  ה׃                                  ו  ש א נ  ן מ פ  ח ד ר 

33 But whoever listens to me may live secure 

  and will have quiet, fearing no mischance.” 
 

 
33  The noun ב  ט ח        (‘security’) functions as an adverbial accusative of manner: ‘in security’; the phrase refers to living in a permanent settled 

condition without fear of danger (e.g. Dt 33:12, Ps 16:9). It is the antithesis of the dread of disaster facing the fool and the simple. 



 PROVERBS 2 ב  משלי פרק
                            ב  נ י א ם־ת ק  ח א מ ר  י   א 

                               וּ מ צ ו ת  י ת צ פ  ן א ת  ךְ׃   
                                  ל ה ק ש  יב ל ח כ מ  ה א ז נ  ָֽך   ב

                            ת ט  ה ל  ב ך  ל ת בוּנ  ה׃   
                              כ  י א  ם ל ב ינ  ה ת ק ר  א   ג

                            ל  ת בוּנ  ה ת ת  ן קוֹל  ך׃   
                           א ם־ת ב ק ש  נ ה כ כ  ס ף   ד

                                ו  כ מ ט מוֹנ  ים ת ח פ ש  נ ה׃   
א  ת י הוֹ  ה   ה                                 א  ז ת  ב ין י ר 

                             ו ד  ע ת א לֹה  ים ת מ צ  א׃  

1 My child, if you take my words to heart,  

  if you set store by my commandments, 

2  turning your ear to wisdom, 

  turning your heart to understanding, 

3 yes, if your plea is for clear perception, 

  if you cry out for understanding, 

4 if you look for it as though for silver, 

  search for it as though for buried treasure, 

5 then you will understand what the fear of Yahweh is,  

  and discover the knowledge of God;  
                              כ  י־י  הוֹ ה י ת  ן ח כ מ  ה   ו

                            מ  פ  יו ד  ע ת וּת בוּנ  ה׃   

6 for Yahweh himself is giver of wisdom;  

  from his mouth issue knowledge and understanding; 

 

PROVERBS 2 
1  Vv. 1–11 form one long conditional sentence in the Hebrew text: 1 the protasis (‘if…’) encompasses vv. 1–4 and 2 the apodosis consists of 2 

parallel panels in vv. 5–8 and vv. 9–11, both of which are introduced by the particle א  ז      (‘then’). 
2  The word ‘ear’ is a metonymy of cause: the word is used as the instrument of hearing; but, in parallel with ‘heart’, it indicates one aspect of the 

mental process of hearing and understanding: a ‘hearing ear’ describes an obedient or responsive person. 
3  The noun translated ‘perception’ recalls the second purpose of the book (1:2); it is also cognate to the last word of 2:2, forming a transition. The 

two objects of the prepositions in this verse are actually personifications, as if they could be summoned. 
4  These two similes affirm that the value placed on the object will influence the eagerness and diligence in the pursuit and development of 

wisdom (e.g. Job 28:9–11); the point is not only that the object sought is valuable, but that the effort will be demanding but rewarding. 
5  The verb ת  ב ין         (‘understand’) refers to ability to grasp, discern or be sensitive to what it means to fear God. 
6  The expression ‘from his mouth’ is an anthropomorphism: it indicates that God is the immediate source or author of the wisdom. It is worth 

noting that in the incarnation many of these anthropomorphisms become literal in the person of Jesus (‘The Word’), who reveals the Father. 



ים תוּש י  ה  וצפן  ז                                י צ פ  ן ל  י ש ר 
                          מ  ג  ן ל ה  ל כ י ת  ם׃   

ח וֹת מ ש פ  ט   ח                             ל  נ צ ר א ר 
                     ח ס יד  ו י ש מ  ר׃          ו ד  ר ךְ   

                               א  ז ת  ב ין צ  ד ק וּמ ש פ  ט   ט
                                וּ מ יש ר  ים כ ל־מ ע ג ל־ט וֹב׃   

                               כ  י־ת ב וֹא ח כ מ  ה ב ל ב  ך   י
                                 ו  ד  ע ת ל  נ פ ש ך  י נ ע  ם׃   

                           מ  ז מ ה ת ש מ  ר ע ל  יך   יא 
                        ת בוּנ  ה ת נ צ ר  כ ה׃  

7 he reserves his advice for the honest,  

  a shield to those whose ways are sound;  

8 he stands guard over the paths of equity;  

  he keeps watch over the way of his faithful ones;  

9 then you will understand uprightness and justice,  

  and equity: every good path; 

10 when wisdom comes into your heart 

  and knowledge fills your soul with delight,  

11 prudence will be there to watch over you,  

  and understanding will be your guardian. 

                            ל  ה צ  יל ך מ ד  ר ךְ ר  ע   יב
                               מ  א  יש מ ד ב  ר ת ה פ כ וֹת׃   

ח וֹת י  ש ר   יג                               ה  ע  ז ב ים א ר 
כ י־ח  ש ךְ׃                                 ל  ל  כ ת ב ד ר 

12 It will keep you from the way of the wicked, 

  from those whose speech is deceitful, 

13 from those who leave the paths of honesty 

  to walk the roads of darkness: 

 
7  In place of וצפן, here following the Ketiv (Qal perfect, supported by LXX & Peshitta), the Qere has י צ פ  ן          (Qal imperfect, supported by Tg & Vg). 
8  The noun  ח ס יד  ו           (‘his faithful ones’) describes those who show ‘covenantal faithful love’ or ‘loyal love’ to God and his people; the description of 

the righteous by this term indicates their active participation in the covenant, for which God has promised his protection. 
9  The term  ט וֹב      (‘good’) functions as an attributive genitive. 
10  The term   נ פ ש ך          (‘your soul’) functions as a synecdoche of part (soul) for the whole person (you); it also might function as a metonymy of 

association for emotions and passions or mental cognition. 
11  The word מ  ז מ ה          (‘prudence’) is the ability to know the best course of action for achieving one’s goal; it is knowledge and understanding with a 

purpose. This kind of knowledge enables one to make the right choices that will protect him from blunders and their consequences. 
12  The term ר  ע      (‘wicked’, following NETB – the NJB & NRSV have ‘evil’) means ‘bad’, ‘harmful’ or ‘painful’; rather than referring to the abstract 

concept of wickedness in general, the term probably refers to wicked people because of the parallelism with the 2nd line. 
13  Darkness is often metaphorical for sinfulness, ignorance, or oppression: their way of life lacks spiritual illumination. 



                           ה  ש מ ח ים ל ע ש וֹת ר  ע   יד
                     ב  ת ה פ כ וֹת ר  ע׃            י  ג  ילוּ    

ח ת יה  ם ע ק ש  ים  טו                                 א ש  ר א ר 
                             וּ נ לוֹז  ים ב מ ע ג לוֹת  ם׃  

                              ל  ה צ  יל ך מ א ש  ה ז ר  ה   טז
י  ה א מ ר  יה  ה ח ל  יק ה׃                                           מ  נ כ ר 

                              ה  ע ז ב ת א ל וּף נ עוּר  יה    יז
           ש כ  ח ה׃                         ו א ת־ב ר  ית א לֹה  יה    

                                כ  י ש  ח ה א ל־מ  ו ת ב ית  הּ  יח
                                 ו א ל־ר  פ א  ים מ ע ג לֹת  יה ׃   

                            כ ל־ב  א יה  ל  א י שוּב וּן   יט
ח וֹת ח י  ים׃                                       ו ל  א־י  ש  יגוּ א ר 

                                  ל מ  ע ן ת  ל ךְ ב ד  ר ךְ טוֹב  ים  כ 

14 those who find their joy in doing wrong, 

  and their delight in deceitfulness, 

15 whose tracks are twisted,  

  and the paths that they tread crooked. 

16 To save you from the strange woman,  

  from the adulteress, with her smooth words. 

17 She has left the partner of her younger days;  

  she has forgotten the sacred covenant. 

18 Her house is tilting towards Death;  

  down to the Shades go her paths. 

19 Of those who go to her, not one returns,  

  they never regain the paths of life. 

20 Thus, you will tread the way of good people,  

 
14  A more literal translation of ‘deceitfulness’ (as NJB) is ‘the perverseness of evil’ (as NRSV, NASB); the noun ר  ע      (‘evil’) functions as an attributed 

genitive which is modified by the construct noun ת ה פ כ וֹת            (‘perversity’), which functions as an attributive adjective. 
15  The adjective ע ק ש  ים           (‘twisted’) uses the morphological pattern of adjectives that depict permanent bodily defects, e.g. blindness or lameness: 

their actions are morally defective and, apart from repentance, are permanently crooked and twisted. 
16  Adultery is identified (2:17) with apostasy from the Covenant of God (see also #5:15); it leads to Sheol (2:18, 5:5–6, 7:26–27).  
17  The term translated ‘sacred covenant’ (ב ר  ית        , here following the NRSV) could refer to the Mosaic Covenant that prohibits adultery (as NJB – 

‘Covenant of God’), or, more likely, the marriage covenant (as NETB; cf. also TEV, CEV). 
18  For the 1st line, the NRSV has the conjectural, “for her way leads down to death.” The syntax is difficult: the verb ש  ח ה        is the Qal perfect 3rd person 

feminine singular, which must take a feminine singular subject – most likely the ‘strange woman’ of vv. 16–17; however, most English versions 

take ּב ית  ה         (‘her house’ – masculine noun + 3rd person feminine singular suffix) as the subject. 
19  The phrase ‘regain the paths of life’ is a figurative expression for experiencing joy and fullness of blessing. 
20  The conjunction ל מ  ע ן          (‘thus’) introduces the concluding result of heeding the admonition to attain wisdom (vv. 1–11) and to avoid the evil men 

and women and their destructive ways (vv. 12–19). 



ח וֹת צ ד יָק  ים ת ש מ  ר׃                                      ו א ר 
                                כ  י־י ש ר  ים י ש כ נוּ־א  ר ץ   כא 

                              וּ ת מ ימ  ים י וּ  ת רוּ ב  הּ׃   
                               וּ ר ש ע ים מ א  ר ץ י כ ר  תוּ   כב 

                               וּ בוֹג ד  ים י ס ח וּ מ מ  נ ה׃   

  persisting in the paths of the upright. 

21 For the land will be for the honest to live in,  

  the innocent will have it for their home. 

22 But the wicked will be cut off from the land,  

  and the faithless torn away from it. 

 
21  The term ת מ ימ  ים            (‘the innocent’) describes those who live with integrity; they are innocent in that they live above reproach according to the 

requirements of the Law. 
22  The consonantal form  יסחו is vocalised in the MT as ּי ס ח ו         (Qal imperfect 3rd person masculine plural from נ ס ח      , ‘to tear away’) but this produces 

an awkward sense: “They (the righteous in vv. 20–21) will tear away the faithless from it.” Due to the parallelism, some suggest emending the form 

to ּי נ ס חו          (Niphal imperfect 3rd person masculine plural): “The faithless will be torn away from it.” However, the Tg points the form as ּי ס חו       , which 

reflects an old Qal passive vocalisation – probably the best solution to the problem and that followed here. 



 PROVERBS 3 ג משלי פרק
                              ב  נ י תוֹר ת  י א ל־ת ש כ  ח   א 

                             וּ מ צ ו ת  י י צ  ר ל ב  ך׃  
                                     כ  י א  ר ךְ י  מ ים וּש נ וֹת ח י  ים   ב

                          ו  ש ל וֹם יוֹס  יפוּ ל  ךְ׃   
                  א  ל־י  ע ז ב  ך                  ח  ס ד ו א מ  ת   ג

ג רוֹת  יך                                ק ש ר  ם ע ל־ג ר 
                             כ  ת ב  ם ע ל־ל וּח  ל ב  ך׃   

1  My child, do not forget my teaching,  

  let your heart keep my principles,  

2  since they will increase your length of days,  

  your years of life and your welfare. 

3 Let mercy and truth never leave you:  

  tie them round your neck, 

  write them on the tablet of your heart. 
                           וּמ צ א־ח  ן ו ש  כ ל־ט וֹב   ד

                              ב ע ינ  י א לֹה  ים ו א ד  ם׃  
                          א ל־י  הוֹ ה ב כ ל־ל ב  ך        ב ט  ח    ה 

                                 ו א ל־ב   ינ ת ך  א ל־ת ש ע  ן׃   

4 Thus, you will find favour and good repute 

  in the sight of God and of people. 

5 Trust wholeheartedly in Yahweh,  

  put no faith in your own perception. 
                         ב כ ל־ד ר כ  יך ד ע  הוּ    ו

ח ת  יך׃                                    ו  ה וּא י י ש  ר א  ר 

6 Acknowledge him in every course you take,  

  and he will see that your paths are smooth. 

 

PROVERBS 3 
1  In the 2nd line, the verb י צ  ר        (‘keep’) is a Qal jussive and the noun ָל ב  ך        (‘your heart’) functions as the subject. 
2  The noun translated ‘welfare’ (ש לוֹם      ) literally means ‘peace’ but it can also be used of personal health and well-being. 
3  The two words, ו  א מ  ת &        ח  ס ד           (‘mercy and truth’, following NETB) are used together over 20 times; sometimes, they are treated in parallel clauses 

and sometimes they are paired in a hendiadys, to be understood as ‘faithful mercy’. Here, they are pictured as concrete objects to tie around 

one’s neck, so at that level they are distinct even though they complement each other. 
4  The NJB has ‘success’ in place of ‘good repute’, here following the NRSV. 
5  The word ב ט  ח        (‘trust’) is used in the OT both in a literal, physical sense (to physically lean upon something for support) and in a figurative 

sense (to rely upon someone or something for help or protection). 
6  The literal translation of ‘acknowledge’ is ‘know’. 



                              א ל־ת ה  י ח כ  ם ב ע ינ  יך    ז
                                    י ר  א א ת־י  הוֹ  ה ו ס וּר מ ר  ע׃   

7 Do not congratulate yourself on your own wisdom;  

  fear Yahweh and turn back on evil. 

                          ר  פ אוּת ת ה  י ל ש ר  ך    ח
                          ו  ש ק וּי ל ע צ מוֹת  יך׃   

                              כ ב  ד א ת־י  הוֹ ה מ הוֹנ  ָֽך    ט
                              וּ מ ר אש  ית כ ל־ת בוּא ת  ך׃   

8 This will be a healing to your body,  

  relief to your bones. 

9 Honour Yahweh with what goods you have 

  and with the first fruits of all your produce. 

                              ו י מ ל א וּ א ס מ  יך ש ב  ע    י
צוּ׃                                     ו  ת יר וֹש י ק ב  יך י פ ר  

                                    מוּס  ר י  הוֹ ה ב נ  י א ל־ת מ א  ס   יא 
                            ו א ל־ת  ק  ץ ב תוֹכ ח ת וֹ׃  

10 Then your barns will be filled to repletion,  

  your vats overflowing with new wine. 

11 My child, do not scorn discipline from Yahweh;  

  do not resent his reproof. 

          יוֹכ  יח                          א ש  ר י א ה  ב י הוֹ  ה ־          כ  י א  ת   יב
צ  ה׃                                 וּ כ א  ב א ת־ב  ן י ר 

12 For Yahweh reproves those he loves,  

  as a father the child whom he loves. 

                                 א ש ר  י א  ד ם מ צ  א ח כ מ  ה   יג
                             ו  א ד  ם י פ  יק ת בוּנ  ה׃   

13 Blessed are those who have discovered wisdom,  

  those who have acquired understanding! 

 
7  If one fears the LORD and turns away from evil, then he is depending on the LORD and not wise in his own eyes. 
8  ‘Body’ follows the LXX and Peshitta; the MT has ‘stomach’ or ‘navel’. Note the unusual/unexpected dagesh on the resh in ָל ש ר  ך         . 
9  The imperative כ ב  ד        (‘honour’) functions as a command, instruction, counsel, or exhortation. 
10  In place of ‘to repletion’ (here following the MT), the NJB, following the LXX, has ‘with corn’. The offering of the first fruits (see #Dt 26:1) is the 

sole cultic observance explicitly commanded by the Proverbs but there is frequent mention of prayer. 
11  Worthy of note is the idea that suffering is a ‘discipline’, a sign of divine love (see also Heb 12:5–6). 
12  Another reading for ‘reproves’ (following the NJB & NRSV) is ‘chastens’. The Maqaf in א  ת־א ש  ר             is not present in most major MSS but is here 

added following the MAM text (presented in grey, as it is there). 
13  The word א ש ר  י          (‘blessed’, as NJB & NETB) has a loftier meaning than ‘happy’ (as NRSV) – happiness depends on one’s circumstances; this word 

reflects that inner joy and heavenly bliss which comes to the person who is pleasing to God, whose way is right before God. 



                                   כ  י ט וֹב ס  ח ר הּ מ ס ח ר־כ  ס ף   יד
                        וּ מ ח ר וּץ ת בוּא ת  הּ׃  

14 Gaining her is more rewarding than silver,  

  her yield is more valuable than gold. 
              מ פ נ ינ  ים מפניים                 יָ ק  ר ה ה  יא   טו

                                     ו כ ל־ח  פ צ  יך ל  א י  ש ווּ־ב  הּ׃   
                            א  ר ךְ י  מ ים ב  ימ ינ  הּ    טז

                                ב  ש מ אול  הּ ע  ש ר ו כ ב וֹד׃   

15 She is beyond the price of pearls;  

  nothing you could covet is her equal. 

16 In her right hand is length of days;  

  in her left hand are riches and honour. 
כ י־נ  ע ם    יז                            ד ר כ  יה  ד ר 

                               ו  כ ל־נ ת  יבוֹת  יה  ש ל וֹם׃  
                                        ע ץ־ח י  ים ה  יא ל מ ח ז יָק  ים ב  הּ    יח

                         ו  ת מ כ  יה  מ א ש  ר׃   

17 Her ways are ways of pleasantness,  

  her paths all lead to contentment. 

18 She is a tree of life for those who hold her fast,  

  those who cling to her live happy lives. 
                                  י  הוֹ  ה ב ח כ מ  ה י ס ד־א  ר ץ   יט

מ  י ם ב ת בוּנ  ה׃                                   כוֹנ  ָֽן ש  

19 In wisdom, Yahweh laid the earth’s foundations;  

  in understanding, he spread out the heavens. 
                              ב  ד ע תוֹ ת הוֹמ וֹת נ בָ ק  עוּ   כ 

ע פוּ־ט  ל׃                                וּ ש ח ק  ים י ר 

20 Through his knowledge, the depths were cleft open,  

  and the clouds distil the dew. 
                               ב  נ י א ל־י ל  זוּ מ ע ינ  יך    כא 

                             נ צ  ר ת  ש י  ה וּמ ז מ  ה׃   

21 My child, do not let these escape from your sight:  

  keep sound wisdom and prudence. 

 
14  The feminine pronoun here and in the following verses refers to Wisdom. 
15  The Kethib/Qere difference here (an added letter) warrants further explanation. 
16  The NRSV has ‘long life’ in place of ‘length of days’, here following the NJB. 
17  The NJB has ‘delight’ in place of ‘pleasantness’, here following the NRSV & NETB. 
18  The metaphor compares wisdom to the symbol of vitality and fullness of life; this might be an allusion to Gn 3:22, suggesting that what was 

lost in the Fall may be recovered through wisdom: long and beneficial life. 
19  Wisdom had a role in Creation (vv. 19–20), which is sustained by water from the ‘depths’ (Ex 20:4) and ‘dew’ from above. 
20  The word ת הוֹמ וֹת          alludes to the chaotic ‘deep’ of in Gn 1:2. 
21  For this verse, here following the NRSV, the NJB reads, “My child, hold to sound advice and prudence, never let them out of your sight.” 



                               ו י  ה י וּ ח י  ים ל נ פ ש  ך    כב 
ג ר ת  יך׃                              ו  ח  ן ל ג ר 

כ  ך    כג                                 א  ז ת ל  ךְ ל ב  ט ח ד ר 
ג ל ך  ל  א ת ג וֹף׃                              ו  ר 

22 They will give life to your soul 

  and beauty to adorn your neck. 

23 You will go on your way in safety;  

  your feet will not stumble. 
                            א ם־ת ש כ  ב ל  א־ת פ ח  ד    כד 

ב  ה ש נ ת  ך׃                                        ו  ש כ ב ת   ו  ע ר 

24 When you go to bed, you will not be afraid;  

  once in bed, your sleep will be sweet. 
                               א ל־ת  יר א מ פ  ח ד פ ת א  ם   כה 

                                   וּמ ש א  ת ר  ש ע  ים כ  י ת ב  א׃   
                                   כ  י־י  הוֹ ה י  ה י  ה ב כ ס ל  ך    כו 

ג ל ך  מ ל  כ ד׃                                 ו ש מ  ר ר 

25 Have no fear either of sudden terror 

  or of attack mounted by wicked men,  

26 since Yahweh will be your guarantor,  

  he will keep your steps from the snare. 
                              א ל־ת מ נ ע־ט וֹב מ ב ע ל  יו   כז

                  י ד ך  ל ע ש וֹת׃  ידיך                   ב  ה י וֹת ל א  ל  

27 Do not withhold good from those to whom it is due,  

  if it is in your power to perform it. 
           ל ר ע ך ׀  לרעיך              א ל־ת  אמ  ר   כח 

                ו י  ש א ת  ךְ׃                             ל  ךְ ו  שוּב וּמ ח  ר א ת  ן  

28 Do not say to your neighbour, “Go and come again! 

  I will give it to you tomorrow,” if you can do it now. 
ע  ה              א ל־ת ח ר  ש    כט                     ע ל־ר ע ך  ר 

                                ו ה וּא־יוֹש  ב ל ב  ט ח א ת  ךְ׃  

29 Do not plot harm against your neighbour 

  who is living unsuspecting beside you. 

 
22  The verb ‘adorn’ does not appear in the MT (nor NJB) but is here added (following the NRSV/NETB) for clarity. 
23  The noun translated ‘feet’ is actually singular in the MT. 
24  In place of ‘go to bed’, the NRSV, following the LXX, has ‘sit down’. 
25  The literal translation of ‘sudden terror’ is ‘terror of suddenness’. 
26  The NRSV has ‘confidence’ in place of ‘guarantor’, here following the NJB. 
27  The literal translation of ‘those to whom it is due’ is ‘its owners’. The Kethib/Qere difference here (removal of a letter) requires explanation. 
28  ‘Neighbour’ originally meant companion, friend, associate, i.e. one with whom one had a specific relationship; however, in Proverbs, the word 

has a wider sense of ‘fellow human’ (see 6:1,3,29, 25:9, 27:17). In place of לרעיך, here following the Kethib, the Qere has ל ר  ע ךָ ׀           . 
29  The literal translation of ‘plot’ is ‘plough’ or ‘cut in’. 



                   ע ם־א ד  ם ח נ  ם תרוב              א ל־ת ר  יב   ל 
ע  ה׃                               א ם־ל  א ג מ ל ך  ר 

30 Do not pick a groundless quarrel with anyone 

  who has done you no harm. 

                             א ל־ת  ק נ א ב א  יש ח מ  ס   לא 
כ  יו׃                                      ו א ל־ת  ב ח  ר ב כ ל־ד ר 

                              כ  י תוֹע ב  ת י הוֹ  ה נ ל וֹז    לב 
                         ו  א ת־י ש ר  ים סוֹד וֹ׃  

                                 מ א ר  ת י  הוֹ ה ב ב  ית ר ש  ע   לג 
           י ב ר  ךְ׃                     וּנ ו  ה צ ד יָק  ים   

31 Do not envy the man of violence;  

  never model your conduct on his;  

32 for the wilful wrongdoer is abhorrent to Yahweh,  

  who confides only in the honest. 

33 Yahweh’s curse lies on the house of the wicked,  

  but he blesses the home of the upright. 

                            א ם־ל ל צ  ים ה וּא־י ל  יץ   לד 
                            ו  ל ע נ ו  ים י ת ן־ח  ן׃ ולעניים  

                            כ  בוֹד ח כ מ  ים י נ ח  לוּ    לה 
                              וּ כ ס יל  ים מ ר  ים ק ל וֹן׃  

34 He mocks those who mock,  

  but accords his favour to the humble. 

35 Glory is the portion of the wise;  

  all that fools inherit is contempt. 

 
30  The Kethib/Qere difference here appears to be a case of vav/yod confusion. 
31  The seeming prosperity of the godless (‘the violent’, ‘the perverse’, ‘wicked’, ‘mockers’, ‘fools’ – various terms for the enemies of Yahweh) had 

always been a threat to the constancy of the Israelites (see 24:1,19, Ps 73) and later became a serious theological problem (Job 21:7, Jr 12:1, et 

cetera). 
32  Things that are repugnant to the Lord are usually the most heinous of crimes and gross violations of rituals. 
33  The term translated ‘wicked’ in the 1st line is singular but that translated ‘upright’ in the 2nd is plural; in scripture, such changes often hint at 

God’s reluctance to curse, but eagerness to bless (e.g., Gn 12:3). 
34  In place of ולעניים, here following the Kethib, the Qere has ו  ל  ע נ ו  ים                . 
35  ‘Inherit’ is a conjectural translation; the MT has ‘raising’. 



 PROVERBS 4 ד משלי פרק 
                             ש מ ע וּ ב  נ ים מ וּס ר א  ב    א 

                                 ו  ה ק ש  יבוּ ל ד  ע ת ב ינ  ה׃   
                                  כ  י ל  ק ח ט וֹב נ ת  ת י ל כ  ם   ב

                 א  ל־ת ע ז  בוּ׃           ת וֹר ת  י   
                              כ  י־ב  ן ה י  ית י ל א ב  י    ג

                                  ר  ךְ ו  י ח  יד ל פ נ  י א מ  י׃  
                ו י  אמ ר ל  י             ו י ר  נ י    ד

                          י  ת מ ךְ־ד ב ר  י ל ב  ך   
                             ש מ  ר מ צ ו ת  י ו ח י  ה׃   

                                ק נ  ה ח  כ מ ה ק נ  ה ב ינ  ה    ה 
י־פ  י׃              א ל־ת ש כ  ח                                 ו א ל־ת   ט מ א מ ר 

                               א ל־ת ע ז ב  ה  ו ת ש מ ר  ך     ו
                        א ה ב  ה  ו ת צ ר  ך ׃   

1  Listen, my children, to a father’s instruction: 

  pay attention and learn what understanding is. 

2  What I offer you is sound doctrine: 

  do not forsake my teaching. 

3 I too was once a child with a father; 

  in my mother’s eyes a tender, only child. 

4 He taught me, and said to me, 

  ”Let your heart treasure what I have to say; 

  keep my principles so that you will live. 

5 Acquire wisdom, acquire understanding; 

  never forget her, never deviate from my words. 

6 Do not desert her, she will keep you safe; 

  love her, she will watch over you. 
 ;The first principle of wisdom is: acquire wisdom 7                                   ר אש  ית ח  כ מ ה ק נ  ה ח כ מ  ה   ז

 

PROVERBS 4 
1  Literally translated, the 2nd line reads, “pay attention so that you may know understanding.” 
2  The perfect tense in the 1st line has the nuance of instantaneous perfect: the sage is now calling the disciples to listen. 
3  The LXX introduces the ideas of ‘obedient’ and ‘beloved’ for the terms here translated as ‘tender’ and ‘only’; this seems to be a free rendering, if 

not a translation of a different Hebrew textual tradition – the MT makes good sense and requires no emendation. 
4  The imperative with the vav in the last line (‘you will live’) expresses volitional sequence after the preceding imperative. 
5  This verse uses repetition for the imperative ‘acquire’ to underscore the importance of getting wisdom; it then uses two verb forms for the one 

prepositional phrase to stress the warning. 
6  The 3FS referent is personified Wisdom. 
7  To win wisdom, one must first realise how essential it is and that it demands self-sacrifice. 



                                    וּב כ ל־ק  נ י נ ך  ק נ  ה ב ינ  ה׃   
               וּ ת רוֹמ מ  ך              ס ל ס ל  ה     ח

                                 ת  כ ב  ד ך כ  י ת ח בָ ק  נ ה׃   
                               ת ת  ן ל  ר אש ך ל ו י ת־ח  ן   ט

                                   ע ט  ר ת ת פ א  ר ת ת מ ג נ  ָֽך ׃   
                                ש מ  ע ב  נ י וָ ק  ח א מ ר  י    י

ב וּ ל  ך  ש נ וֹת ח י  ים׃                                    ו י ר 
ית  יך    יא                                ב ד  ר ךְ ח  כ מ ה ה ר 

                                    ה  ד ר כ ת  יך ב מ ע ג ל י־י  ש ר׃   
                                 ב   ל כ ת ך ל א־י צ  ר צ ע ד  ך    יב

                              ו א ם־ת  ר וּץ ל  א ת כ ש  ל׃  
                              ה ח ז  ק ב מוּס  ר א ל־ת  ר ף   יג

                               נ  צ ר  ה  כ י־ה  יא ח י  יך׃   

  at the cost of all you have, acquire understanding! 

8 Hold her close and she will make you great; 

  embrace her and she will be your pride. 

9 She will provide a graceful garland for your head, 

  bestow a crown of honour on you.” 

10 Listen, my child, take my words to heart, 

  and the years of your life will be many. 

11 I have educated you in the ways of wisdom; 

  I have guided you along the path of honesty. 

12 When you walk, your going will be unhindered; 

  if you run, you will not stumble. 

13 Hold fast to discipline, never let her go, 

  guard her, for she is your life. 
                               ב א  ר ח ר  ש ע ים א ל־ת ב  א   יד

                                   ו א ל־ת  א ש  ר ב ד  ר ךְ ר ע  ים׃   

14 Do not follow the path of the wicked; 

  do not walk the in the way of evildoers. 

 
8  The meaning of the Hebrew phrase here translated as ‘hold her close’ is uncertain; it could also mean ‘exalt her’ (the NRSV has ‘prize her highly’). 

The LXX has ‘surround her with a palisade’ (to protect her). 
9  The personification of Wisdom continues with the bestowal of a wreath for the head. 
10  Literally translated, the 2nd line reads, “and the years of life will be many for you.” 
11  The Hiphil perfects in this verse (translated in the past tense here, following the NJB & NRSV) could also be taken as ‘instantaneous perfects’ 

and translated in the present tense, as a footnote to NETB suggests; however, NETB actually translates them in the future tense. 
12  The progression from walking to running is an idiom called ‘anabasis’, suggesting that, as greater and swifter progress is made, there will be 

nothing to impede the progress (cf. Is 40:31). 
13  The form   נ  צ ר  ה            (‘guard her’) has an anomalous doubled letter (the dagesh in צ). 
14  The verb א ש ר       (‘to walk’) should not be confused with the identically spelled homonym, א ש ר       (‘to pronounce happy’). 



                          פ ר ע  הוּ א ל־ת ע ב ר־ב וֹ    טו
                            ש ט  ה מ ע ל  יו ו ע ב  ר׃   

         י ר  עוּ                             כ  י ל  א י   ש נוּ א ם־ל  א    טז
נ ת  ם א ם־ל  א                י כ ש  ילוּ׃  יכשולו                                  ו  נ ג ז ל  ה ש  

                            כ  י ל  ח מוּ ל  ח ם ר  ש ע    יז
                            ו י  ין ח מ ס  ים י ש ת וּ׃   

                                   ו א  ר ח צ  ד יק ים כ א וֹר נ  ג הּ   יח
                                   הוֹל  ךְ ו  א וֹר ע ד־נ כ וֹן ה י וֹם׃   

            כ א פ ל  ה                  ד  ר ךְ ר  ש ע ים    יט
                                 ל  א י  ד ע וּ ב מ  ה י כ ש  לוּ׃   

                               ב  נ י ל ד ב ר  י ה ק ש  יב ה    כ 
                            ל  א מ ר  י ה ט־א ז נ  ָֽך׃   

                         א ל־י ל  יזוּ מ ע ינ  יך    כא 
מ ר  ם ב ת וֹךְ ל ב ב  ך׃                                ש  

                                 כ  י־ח י  ים ה  ם ל מ צ א יה  ם   כב 

15 Avoid it, do not take it; 

  turn your back on it, pass it by. 

16 For they don’t sleep unless they do evil;  

  their sleep is removed unless they make someone fall. 

17 For the bread of wickedness is what they eat, 

  and the wine of violence is what they drink. 

18 The path of the upright is like the light of dawn, 

  its brightness growing to the fullness of day. 

19 The way of the wicked is as dark as night; 

  they cannot tell the obstacles they stumble over. 

20 My child, pay attention to what I am telling you; 

  listen carefully to my words. 

21 Do not let them out of your sight; 

  keep them deep in your heart. 

22 For they are life to those who find them 

 
15  The verb ע ב ר       ends both lines: in the 1st, it warns against following wrong paths; in the 2nd, it means to go one’s own way. 
16  The Kethib/Qere difference here appears to be a simple case of vav/yod confusion. 
17  There are two ways to interpret the genitives in this verse: 1 – genitives of apposition (wickedness and violence are their food and drink); 2 – 

genitives of source (they derive their livelihood from the evil they do). 
18  The 2nd line refers to the coming of high noon, when the sun is at its brightest. 
19  The simile of the 1st line describes ignorance or spiritual blindness, sinfulness, calamity, or despair. 
20  Note the use of the body in this section: ear (v. 20), eyes (v. 21), flesh (v. 22), heart (v. 23), lips (v. 24), eyes (v. 25), feet (v. 26), and hands and 

feet (v. 27). Each is a synecdoche of part representing the whole: the total accumulation signifies the complete person in the process. 
21  The phrase, ‘let them out’ translates the Hiphil verb, ּי ל יזו        , which follows the Aramaic with gemination. 
22  In place of ‘all their flesh’, here following the NRSV, the NJB reads ‘all humanity’, taking the phrase ‘all flesh’ metonymically. 



פ  א׃                              וּ ל כ ל־ב ש ר וֹ מ ר 
                               מ  כ ל־מ  ש מ ר נ צ  ר ל ב  ך    כג 

                                 כ  י־מ  מ  נוּ תוֹצ א וֹת ח י  ים׃  
                             ה ס  ר מ  מ ך ע ק ש וּת פ  ה    כד 

ח  ק מ מ  ך ׃                                           וּל ז וּת ש  פ ת  י ם ה ר 
                            ע  ינ יך ל נ  כ ח י ב  יטוּ    כה 

                                    ו  ע פ ע פ  יך י י ש  רוּ נ ג ד  ך׃   
ג ל  ך    כו                            פ  ל ס מ ע ג  ל ר 

כ  יך י כ  נוּ׃                               ו  כ ל־ד ר 

  and health to all their flesh. 

23 More than all else, keep watch over your heart, 

  since here are the wellsprings of life. 

24 Remove perverse speech from your mouth; 

  keep devious talk far from your lips. 

25 Let your eyes be fixed ahead; 

  let your gaze be straight before you. 

26 Keep the path you tread level 

  so that all your ways remain firm. 
                            א  ל־ת ט־י מ  ין וּש מ  אול   כז

ג ל ך  מ ר  ע׃        ה ס  ר                       ר 

27 Do not swerve to the right or to the left; 

  keep your foot clear of evil. 

 
 

 
23  The word ‘wellsprings’ (as NJB) translates ת וֹצ א וֹת          , which can mean ‘sources’ or ‘outgoings’. 
24  For this verse, here following NETB (where the interpretation is about one’s own words), the NJB interprets it as advice to avoid the lies and 

deceptions of others, reading, “Turn your back on the mouth that misleads; keep your distance from lips that deceive.” The NRSV seemingly takes the 

former interpretation but is less clear, reading, “Put away from you crooked speech, and put devious talk far from you.” 
25  The jussives in this verse are both Hiphil, the first is from the verb ‘to gaze’ (נ ב ט      ) and the second from the verb ‘to be straight’ (י ש ר      ). 
26  The NJB interprets the verb in the first line as a jussive. 
27  The two verbs in this verse are from different roots but nonetheless share the same semantic domain. The first verb is ת ט    , a jussive from נ ט ה      , 

which means ‘to turn aside’ (Hiphil); the second verb is the Hiphil imperative of ת ט    , which means ‘to cause to turn to the side’. The disciple is 

not to leave the path of righteousness, but to stay on the path he must leave evil. 



 PROVERBS 5 משלי פרק ה
                                 ב  נ י ל ח כ מ ת  י ה ק ש  יב ה    א 

                              ל  ת בוּנ ת  י ה ט־א ז נ   ךָ׃   
          מ ז מ וֹת         ל ש מ  ר    ב

                                ו  ד  ע ת ש פ ת  יךָ י נ צ  רוּ׃   
                                        כ  י נ  פ ת ת  ט פ נ ה ש פ ת  י ז ר  ה    ג

                           ו ח ל  ק מ ש  מ ן ח כ  הּ׃  
ית הּ מ ר  ה כ  ל ע נ  ה    ד                                    ו   א ח ר 

                          ח  ד  ה כ ח  ר ב פ י וֹת׃  
ד וֹת מ  ו ת    ה                              ר  ג ל יה  י ר 

א וֹל                           צ ע ד  יה  י ת מ  כוּ׃        ש  
                             א  ר ח ח  י ים פ ן־ת פ ל  ס   ו

                                   נ ע וּ מ  ע ג לֹת  יה  ל  א ת ד  ע׃   

1  My son, pay attention to my wisdom; 

  listen carefully to what I know; 

2  so that you may preserve discretion 

  and your lips may guard knowledge. 

3 For the lips of the adulteress drip with honey, 

  her palate is more unctuous than oil, 

4 but in the end, she is bitter as wormwood, 

  sharp as a two-edged sword. 

5 Her feet go down to death, 

  Sheol the goal of her steps. 

6 Far from following the path of life, 

  her course is uncertain and she does not know it. 
                              ו ע ת  ה ב  נ ים ש מ עוּ־ל  י    ז

י־פ  י׃                                    ו א ל־ת  ס וּרוּ מ א מ ר 

7 And now, my child, listen to me, 

  never deviate from what I say. 

 

PROVERBS 5  
1  In this chapter, a warning (vv. 1–15) to avoid the adulteress who leads to death (2:16–19, 7:26–27, 9:18), is followed by encouragement to rejoice 

in one’s own spouse (the ‘cistern’ of v. 15 and ‘fountain’ of v. 18). 
2  The NJB, following the LXX, adds the following line at the end of this verse: “Take no notice of a loose-living woman.” (Rahlfs includes it at the 

beginning of v. 3: μὴ πρόσεχε φαύλῃ γυναικί·) Here, we follow the MT & NRSV. 
3  Dripping honey is an implied comparison between the product and her words, which are flattering and smooth. 
4  ‘Wormwood’ refers to the aromatic plant that contrasts with the sweetness of honey; some follow the LXX and translate it as ‘gall’. 
5  The death-related terms here could be hyperbolic of a ruined life but probably refer more literally to the consequences of a life of debauchery. 
6  The sad part of this verse is that this woman does not know how unstable her life is, or how uneven. 
7  ‘Child’ follows the LXX, NJB & NRSV; the MT has ‘children’. 



כ  ךָ    ח ח  ק מ ע ל  יה  ד ר                                ה ר 
                                     ו א ל־ת  ק ר  ב א ל־פ  ת ח ב ית  הּ׃   

                    ל א ח ר  ים הוֹד  ךָ            פ ן־ת ת  ן    ט
                           וּ ש נ ת  יךָ ל א כ ז ר  י׃  

                               פ  ן־י ש ב ע וּ ז ר  ים כ ח  ךָ    י
                                ו  ע צ ב  יךָ ב ב  ית נ כ ר  י׃   

ית  ךָ    יא                             ו נ ה מ ת   ב א ח ר 
ךָ  וּש א ר  ךָ׃                                   ב כ ל וֹת ב  ש ר 

ת   א  יךְ ש נ  את י מוּס  ר    יב                                      ו  א מ ר 
                            ו  תוֹכ  ח ת נ א  ץ ל ב  י׃   

                                 ו  ל א־ש  מ ע ת י ב ק וֹל מוֹר  י    יג
                                           ו  ל  מ ל מ ד  י ל  א־ה ט  ית י א ז נ  י׃   

8 Keep your way far from her; 

  do not draw near the door of her house, 

9 or you will give your honour to others,  

  and your years to the merciless, 

10 and strangers will take their fill of your wealth, 

  and your produce go the house of a stranger. 

11 And, at your ending, you will groan, 

  your body and flesh having been consumed. 

12  And you will exclaim, “Alas, I hated discipline, 

  my heart spurned all correction. 

13 For, I would not attend to the voice of my masters; 

  and I would not listen to those who tried to teach me. 
                               כ  מ ע ט ה י  ית י ב כ ל־ר  ע    יד

                         ב ת וֹךְ ק ה  ל ו ע ד  ה׃   

14 Now I have come to nearly every kind of misery, 

  in midst of the whole assembly.” 

 ,Drink the water from your own cistern 15                       ש ת ה־מ  י ם מ בוֹר  ךָ    טו

 
8  There is a contrast made between ‘keep far away’ (ח ק ב ) ’and ‘do not draw near (        ה ר   .(              ו א ל־ת ק ר 
9  For this verse, here following the NRSV, the NJB reads, “or she will hand over your honour to others, the years of your life to a man without pity.” 
10  For the 1st line, here following the NRSV, the NJB reads, “and strangers will batten on your property.” 
11  The NJB transposes ‘you will groan’ to the end of the verse; here, we follow the NRSV. 
12  For ‘spurned all correction’, here following the NJB, the NRSV reads ‘despised reproof’. 
13  The vav at the start of the 1st line functions in an explanatory sense. 
14  For the 2nd line, here following NETB, the NJB reads, “in the assembly and in the community.” However, the two words, ‘assembly’ and 

‘community’ form a hendiadys, meaning the entire assembly. 
15  ‘Cistern’ and ‘spring’ are metaphors for the lawful wife. The condemnation of adultery (see #2:16) is now complemented by this eulogy of 

marital fidelity and of the lawful wife (vv. 15–19). For further passages in praise of the ideal wife, a gift from God and the consolation of her 



                               ו  נ ז ל  ים מ ת וֹךְ ב א ר  ךָ׃   
        ח וּצ ה                       י פ וּצוּ מ ע י נ ת  יךָ    טז

ח ב וֹת פ ל ג י־מ  י ם׃                                ב  ר 
                       י  ה יוּ־ל ךָ  ל ב ד  ךָ    יז

                           ו א  ין ל ז ר  ים א ת  ךְ׃  
ךָ  ב ר וּךְ    יח                         י ה  י־מ קוֹר 

                             וּ ש מ  ח מ א  ש ת נ עוּר  ךָ׃   

  fresh water from your own spring. 

16 Should your springs be scattered abroad,  

  streams of water in the streets? 

17 Let them be for you alone, 

  and not for strangers with you. 

18 May your fountain be blessed! 

   Find joy in the wife you married in your youth, 
                   ו   י  ע ל ת־ח  ן           א ה ב  ים         א י  ל ת    יט

וּ   ךָ ב כ ל־ע  ת                                  ד  ד יה  י ר 
                                 ב  א ה ב ת  הּ ת ש ג  ה ת מ  יד׃   

                                   ו ל  מ ה ת ש ג  ה ב נ  י ב ז ר  ה    כ 
י  ה׃                                 וּ ת ח ב  ק ח  ק נ כ ר 

כ י־א  יש              כ  י נ  כ ח׀   כא                                 ע ינ  י י  הוֹ ה ד ר 

19 fair as a deer, graceful as a doe: 

  hers the breasts that ever fill you with delight, 

  hers the love that ever holds you captive. 

20 Why be seduced, my son, by someone else’s wife, 

  and fondle the breast of a stranger? 

21 For the eyes of Yahweh observe human ways; 

 

husband, see 18:22, 19:14 (and, by contrast, 11:22, 19:13, 21:9,19, 25:24, 27:15, 31:3) and particularly the enthusiastic commendation of the perfect 

wife with which the book ends (31:10–31).  Perhaps here too, as in 31:10ff, behind the characteristics of the lawful wife we should see a symbolic 

portrait of Wisdom personified. 
16  For this verse, here following the NRSV and NETB, the NJB, which does not interpret it as a (rhetorical) question reads, “Even if your fountains 

overflow outside, your streams of water in the public squares:” 
17  The point is that what is private is not to be shared with strangers; it belongs in the home and in the marriage. The water from that cistern is 

not to be channelled to strangers or to the public. 
18  The positive instruction is now given: Find pleasure in a fulfilling marriage. The ‘fountain’ is another in the series of implied comparisons with 

the sexual pleasure that must be fulfilled at home. 
19  The imagery for intimate love in marriage is now employed to stress the beauty of sexual fulfilment as it was intended. The ‘doe’ and ‘deer’, 

both implied comparisons, exhibit the grace and love of the wife. 
20  Other readings for ‘seduced’ (here following the NJB) are ‘intoxicated’ (NRSV) and ‘captivated’ (NETB). 
21  The pronoun in the 2nd line is actually singular in the MT but is representative of all humans. 



                               ו  כ ל־מ ע ג לֹת  יו מ פ ל  ס׃   
                                       ע  ווֹנ ת  יו י ל כ ד נ וֹ א ת־ה ר ש  ע    כב 

                                 וּב ח ב ל  י ח  ט את וֹ י ת מ  ךְ׃   
                            ה וּא י  מוּת ב א  ין מוּס  ר    כג 

                             וּב ר  ב א וּ ל ת וֹ י ש ג  ה׃   

  and he surveys all their paths. 

22 The iniquities of the wicked ensnare them; 

  they are caught in the meshes of their own sin. 

23 For want of discipline, he dies, 

  led astray by his own excessive folly. 

 
22  The term, ‘the wicked’, is not found in the LXX and could be an old scribal error. 
23  The four recommendations that follow, 6:1–5, 6–11, 12–15, 16–19, interrupt the sage’s discourse, which resumes at 6:20. 



 PROVERBS 6 משלי פרק ו
ע  ךָ        ב  נ י    א                          א ם־ע ר  ב ת  ל ר 

                            ת ָּק  ע ת  ל ז  ר כ פ  יךָ׃   
י־פ  יךָ    ב                             נוָֹּק  ש ת  ב א מ ר 

י־פ  יךָ׃                                   נ  ל כ  ד ת  ב א מ ר 
                    ב נ  י ו  ה נ צ  ל   ׀             ז  את א פ וֹא        ע ש  ה     ג

ע  ךָ                              כ  י ב  את  ב כ ף־ר 
ע  יךָ׃                   ל  ךְ ה  ת ר פ  ס    ה  ב ר                    וּר 

                              א ל־ת ת  ן ש נ  ה ל ע ינ  יךָ    ד
                           וּ ת נוּמ  ה ל ע פ ע פ  יךָ׃   

                          ה  נ צ ל כ צ ב  י מ י  ד    ה 
                           וּ כ צ פ וֹר מ י  ד י ק וּש׃  

1  My child, if you have gone surety for your neighbour, 

  if you have guaranteed to bond of a stranger, 

2  then you have committed yourself with your lips, 

  you are ensnared by the words of your mouth. 

3 So, do this, my child, to extricate yourself, 

  since you have come into your neighbour’s hand: 

   Go, humble yourself, plead with your neighbour, 

4 give your eyes no sleep, 

  your eyelids no rest, 

5 break free like a gazelle from the trap, 

  like a bird from the fowler’s clutches. 
                          ל  ךְ־א ל־נ מ ל  ה ע צ  ל   ו

א  ה ד ר כ  יה  ו ח כ  ם׃                                ר 

6 Idler, go to the ant; 

  ponder her ways and grow wise: 
                           א ש  ר א  ין־ל  הּ ק צ  ין   ז

                 ש ט  ר וּמ ש  ל׃   

7 No one gives her orders, 

  no overseer, no master, 

 

PROVERBS 6  
1  Surety was practised in ancient Israel; the earliest proverbs warn against its abuse (11:15), though Ben Sira commends it as charitable. 
2  The NJB opens both lines with ‘if’ but making these lines part of the condition seems to make little sense. 
3  The literal translation of ‘power’ is ‘hand’. 
4  The NRSV & NETB have ‘slumber’ in place of ‘rest’, here following the NJB. 
5  ‘From the trap’ follows the LXX; the MT has ‘from the hand’ (the NRSV has ‘from the hunter’). 
6  Knowledge of nature is part of the sage’s intellectual equipment (see 30:24–31, 1K 5:13 et cetera). 
7  The conjunction vav on the last word has the classification of alternative, so the 2nd line could equally-well be read, “no overseer or master.” 



                           ת כ  ין ב ק  י ץ ל ח מ  הּ    ח
                                 א ג ר  ה ב  ק צ  יר מ א כ ל  הּ׃  

8 yet, all through the summer, she gets her food ready, 

  and gathers her supplied at harvest time. 

ἢ πορεύθητι πρὸς τὴν μέλισσαν καὶ μάθε ὡς ἐργάτις ἐστὶν  
 τήν τε ἐργασίαν ὡς σεμνὴν ποιεῖται, 

ἧς τοὺς πόνους βασιλεῖς καὶ ἰδιῶται πρὸς ὑγίειαν προς φέρονται,  

 ποθεινὴ δέ ἐστιν πᾶσιν καὶ ἐπίδοξος· 
καίπερ οὖσα τῇ ῥώμῃ ἀσθενής,  

 τὴν σοφίαν τιμήσασα προήχθη. 

Or go to the bee and see how diligent she is 

  and how considerable the work she does. 

Kings and commanders take what she yields for their health; 

  she is sought after and revered by all. 

Her strength may be feeble, 

  but because she does homage to wisdom, she wins respect. 

          ת ש כ  ב   ׀       ע צ  ל           ע ד־מ ת  י    ט
                            מ  ת  י ת ק וּם מ ש נ ת  ךָ׃   

9 How long do you intend to lie there, idler? 

  When are you going to rise from your sleep? 

                        ש  נוֹת מ ע  ט ת נוּמ וֹת       מ ע  ט    י
                           ח ב  ק י ד  י ם ל ש כ  ב׃          מ ע  ט׀  

10 A little sleep, a little drowsiness, 

  a little folding of the arms to lie back, 

                          וּב  א־כ מ ה ל  ךְ ר אש  ךָ    יא 
ךָ  כ א  יש מ ג   ן׃                                  וּ מ ח ס ר 

11 and poverty comes like a vagrant 

  and, like an armed man, dearth. 

                                א ד  ם ב  ל י ע ל א  יש א  ו ן    יב
                        ה וֹל  ךְ ע ק ש וּת פ  ה׃   

ג ל  ו   יג                                     ק ר  ץ ב  ע ינ ו מ ל  ל ב ר 
                          מ  ר  ה ב א צ ב ע ת  יו׃  

12 A scoundrel, a vicious man, 

  he goes around with crooked speech, 

13 winking his eye, shuffling his foot, 

  beckoning with his finger. 

 
8  The 6 lines here presented in green follow the LXX (the translation is from a footnote in the NJB); they are not present in any Hebrew MSS. 
9  The use of the 2 rhetorical questions is designed to forcefully rebuke the lazy person: the sluggard is spending too much time reposing. 
10  In this verse, the author is probably imitating (ironically) the words of the idler, who just want to take a ‘little nap’. 
11  The NRSV has ‘robber’ in place of ‘vagrant’; the NJB has ‘beggar’ in place of ‘armed warrior’ (here following the MT and NRSV). 
12  The term translated ‘crooked’ (following the NRSV & NETB) can refer to something that is physically twisted or something morally perverse. 
13  The sinister sign language and gestures of the perverse individual seem to indicate any kind of look or gesture that is put on and therefore a 

form of deception if not a way of making insinuations. 



        ב ל ב וֹ               ת  ה פ כ וֹת׀   יד
                        ח ר  ש ר  ע ב כ ל־ע  ת  
׃ מדנים                           מ ד י נ  ים י ש ל  ח 

                                 ע ל־כ  ן פ  ת א ם י ב וֹא א יד וֹ   טו
פ  א׃                                        פ  ת ע י  ש ב  ר ו א  ין מ ר 

14 Trickery is in his heart,  

  always scheming evil; 

  he sows dissension. 

15 Disaster will overtake him sharply for this; 

  suddenly, irretrievably, he will be broken. 
                           ש ש־ה  נ ה ש נ  א י הוֹ  ה    טז

                   תוֹע ב  ת נ פ ש וֹ׃   תועבות           ו  ש  ב ע  
                                 ע ינ   י ם ר  מוֹת ל ש וֹן ש  ק ר    יז

                                   ו  י ד  י ם ש פ כ וֹת ד ם־נ ָּק  י׃  
                               ל  ב ח  ר ש מ ח ש ב וֹת א  ו ן   יח

ג ל  י ם מ  מ ה ר וֹת ל ר וּץ ל ר ע  ה׃                                             ר 
                                י פ  יח  כ  ז ב ים ע  ד ש  ק ר    יט

                                      וּמ ש ל  ח  מ  ד נ  ים ב  ין א ח  ים׃   

16 There are six things that Yahweh hates, 

  seven that he abhors: 

17 A haughty look, a lying tongue, 

  hands that shed innocent blood, 

18 a heart that weaves wicked plots, 

  feet that hurry to run to evil, 

19 a false witness who lies with every breath, 

  and one who sows dissension among brothers. 
                                נ צ  ר ב  נ י מ צ ו  ת א ב  יךָ    כ 

                              ו א ל־ת  ט  ש תוֹר  ת א מ  ךָ׃  

20 Keep your father’s commands, my child, 

  do not spurn your mother’s teaching. 
 ,Bind them ever to your heart 21                             ק ש ר  ם ע ל־ל ב ךָ  ת מ  יד    כא 

 
14  The Kethib here has a contracted plural form (מדנים) whereas the Qere has the normal plural form (מ ד י נ  ים            ). 
15  The word translated ‘suddenly’ is an adverbial accusative. 
16  Vv. 16–19 are typical ‘numerical proverbs’ (see #30:15 and Am 1:3–2:8) about seven ugly vices. The Kethib/Qere difference here would benefit 

from further explanation. 
17 The hands are the instruments of murder and God hates bloodshed. 
18  For the 2nd line, here following the NRSV, the NJB reads, “feet that hurry to do evil.” The MT has two verbs but the LXX omits the second (‘run’). 
19  God hates perjury and a lying witness, which is a direct violation of the Law (Ex 20). 
20  The NJB has ‘precept’ in place of ‘commands’, here following NETB. 
21  In this verse, there may be an allusion to Dt 6, where the people were told to bind the Law on their foreheads and arms. 



ג ר ת  ךָ׃           ע  נ ד  ם     .tie them round your neck                     ע ל־ג ר 
                 ת נ ח  ה א ת  ךְ                 ב ה ת ה ל כ ךָ ׀   כב 

                              ב   ש כ ב ךָ ת ש מ  ר ע ל  יךָ   
                  ה  יא ת ש יח  ךָ׃                ו  ה ק יצ וֹת    

22 While you are active, they will guide you, 

  when you fall asleep, they will watch over you, 

  when you wake up, they will converse with you. 

                                  כ  י נ  ר מ  צ ו ה ו ת וֹר ה א וֹר    כג 
                                    ו ד  ר ךְ ח  י  ים תוֹכ ח וֹת מוּס  ר׃   

ךָ מ א  ש ת ר  ע    כד                            ל  ש מ ר 
י  ה׃                                    מ  ח ל ק  ת ל ש וֹן נ כ ר 

                                  א ל־ת ח מ  ד י  פ י הּ ב ל ב ב  ךָ    כה 
                                 ו א ל־ת  ק ח ךָ  ב ע פ ע פ  יה ׃   

                                             כ  י ב ע ד־א ש  ה זוֹנ  ה ע  ד־כ כ  ר ל  ח ם   כו 

                                        ו א  ש ת א  יש נ  פ ש י ק ר  ה ת צ וּד׃ 

23 For the commandment is a lamp, the teaching is a light; 

  correction and discipline are the way to life, 

24 preserving you from the woman of bad character, 

  from the wheedling talk of the adulteress. 

25 Do not covet her beauty in your heart 

  or let her captivate you with the play of her eyes. 

26 A prostitute can be bought with a hunk of bread, 

  but a married woman aims to snare a precious life. 
        ל  ח ם ־            ע  ד־כ כ  ר                          כ  י ב ע ד־א ש  ה זוֹנ  ה   כז

                         נ  פ ש י ק ר  ה ת צ וּד׃                 ו א  ש ת א  יש 
                                    א ם־י ה ל  ךְ א  יש ע ל־ה ג ח ל  ים   כח 

ג ל  יו ל  א                  ת כ ו  ינ ה׃                   ו  ר 
                                כ  ן ה  ב א א ל־א  ש ת ר ע  הוּ    כט 

27 Can a man carry fire inside his shirt 

  without setting his clothes alight? 

28 Can you walk on red-hot coals 

  without burning your feet? 

29 Just so, the man who makes love to his neighbour’s wife: 

 
22  In all three lines here, the MT has ‘it’ in place of ‘they’. 
23  The NJB has ‘precept’ in place of ‘commandment’, here following the NRSV & NETB. 
24  In place of ‘adulteress’ (literally, ‘evil woman’), here following the MT & NRSV, the NJB has ‘wife of another’, following the LXX. 
25  Lusting after someone in the heart, according to Jesus, is a sin of the same kind as the act, not just the first step toward it (Mt 5:28). 
26  The adulteress is more dangerous than the prostitute is: the latter is content with a cash payment; the former demands a man’s whole life. 
27  Fire here represents the sinful woman drawn close, and the burning of the clothes the inevitable consequences of the liaison. 
28  The initial particle here indicates that this is another rhetorical question, like that in v. 27. 
29  The verb בוֹא with the preposition  א ל     (‘come to’) is frequently used as a euphemism for sexual relations. 



                                     ל  א י  נ ק  ה כ  ל־ה נ ג  ע  ב  הּ׃   
                                    ל א־י ב וּזוּ ל  ג נ ב כ  י י ג נ וֹב   ל 

ע  ב׃                                      ל מ ל  א נ  פ ש וֹ כ  י י ר 

  no one who touches her will get off unpunished. 

30 People attach but little blame to a thief 

  who steals to fulfil his need when he is hungry. 

                                  ו  נ מ צ א י ש ל  ם ש ב ע ת  י ם   לא 
                             א ת־כ ל־ה וֹן ב ית וֹ י ת  ן׃  

                          נ א  ף א ש  ה ח ס ר־ל  ב    לב 
                                      מ  ש ח  ית נ  פ ש וֹ ה וּא י ע ש  נ ה׃   

                         נ ג ע־ו ק ל וֹן י מ צ  א    לג 
פ ת וֹ ל  א ת מ ח  ה׃                                 ו  ח ר 

31 Yet, even he, if caught, will have to repay sevenfold 

  and hand over all his family resources. 

32 However, the adulterer has no sense; 

  he works his own destruction. 

33 All he will get is blows and contempt, 

  and dishonour never to be blotted out. 

                            כ  י־ק נ א  ה ח מ ת־ג  ב ר    לד 
                                 ו ל א־י  ח מ וֹל ב י וֹם נ ָּק  ם׃  

                               ל  א־י  ש א פ נ  י כ ל־כ  פ ר    לה 
ב ה־ש  ח ד׃                                         ו ל א־י  אב  ה כ  י ת ר 

34 For jealousy inflames the husband 

  who will show no mercy on the day of vengeance. 

35 He will not consider any compensation; 

  lavish what gifts you may, he will not be placated. 

 
30  For the 2nd line, here following NETB, the NJB reads, “who steals only to satisfy his hunger.” 
31  Though excused by hunger, the thief must restore with interest. Ex 22:1–8 prescribes double restitution; here, ‘sevenfold’ is an arbitrary figure 

to emphasise how costly restitution can be. 
32  The literal translation of ‘sense’ is ‘heart’. 
33  Even though the text says that the man caught in adultery ruins his life, it does not mean that he was put to death, although that could have 

happened. He might receive blows and wounds from the husband (v. 34) and shame and disgrace from the spiritual community. 
34  The idea here is that the husband will not spare the guilty man any of the punishment. 
35  For the 2nd line, here following the NJB, the NRSV reads, “and refuses a bribe no matter how great.” 



 PROVERBS 7 משלי פרק ז
                        ב  נ י ש מ  ר א מ ר  י    א 

                               וּ מ צ ו ת  י ת צ פ  ן א ת  ךְ׃   
                            ש מ  ר מ צ ו ת  י ו ח י  ה    ב

                     כ א יש וֹן ע ינ  יךָ׃             ו  תוֹר ת  י   
                            ק ש ר  ם ע ל־א צ ב ע ת  יךָ    ג

                             כ  ת ב  ם ע ל־ל וּח  ל ב  ךָ׃   
                                  א מ  ר ל  ח כ מ ה א ח  ת י א  ת     ד

                              וּ מ ד  ע ל ב ינ  ה ת ק ר  א׃   
ךָ מ א ש  ה ז ר  ה    ה                              ל  ש מ ר 

י  ה א מ ר  יה  ה ח ל  יק ה׃                                           מ  נ כ ר 

1  My child, keep my words, 

  and treasure my precepts. 

2  Keep my commands and you will live, 

  keep my teaching as the apple of your eye. 

3 Bind these to your fingers; 

  write them on the tablet of your heart. 

4 Say to Wisdom, “You are my sister!” 

  Call Understanding your relation, 

5 to save yourself from the loose woman, 

  from the adulteress, with her seductive words. 

                       כ  י ב ח ל וֹן ב ית  י    ו
                                  ב ע  ד א ש נ ב  י נ ש ָּק  פ ת י׃   

6 For, at the window of my house, 

  I was looking out through the lattice 
                                           ו א  ר א ב פ ת אי  ם א  ב  ינ ה ב ב נ  ים    ז

                    נ  ע ר ח ס ר־ל  ב׃   

7 and I saw, among the naïve, I noticed among the lads, 

  one boy who had no sense. 

 

PROVERBS 7  
1  This chapter promotes wisdom as a safeguard against adultery. 
2  The NJB has ‘precepts’ in place of ‘commands’, here following NETB. 
3  This verse is an allusion to Dt 6:8: binding the teachings on the fingers and writing them on the tablets here are implied comparisons for 

preserving the teaching in memory so that it can be recalled and used with ease. 
4  The metaphor is meant to signify that the disciple will be closely related to and familiar with wisdom and understanding. 
5  The literal translation of both ‘loose woman’ and ‘adulteress’ is ‘strange woman’. 
6  The NJB opens with ‘while I was’, in place of ‘for’, here following the NRSV. 
7  In place of ‘naïve’, here following NETB, the NJB has ‘callow youths’ and the NRSV has ‘simple ones’. 



                             ע ב  ר ב  שוּק א  צ ל פ נ  הּ    ח
                            ו ד  ר ךְ ב ית  הּ י צ ע  ד׃   

                        ב נ  ש ף־ב ע  ר ב י וֹם    ט
                                 ב א יש וֹן ל   י ל ה ו א פ ל  ה׃   

           ל ק ר את וֹ                 ו ה נ  ה א  ש ה    י
                               ש  ית ז וֹנ  ה וּנ צ  ר ת ל  ב׃   

                           ה מ י  ה ה  יא ו ס ר  ר ת    יא 
ג ל  יה ׃                                          ב  ב ית  הּ ל א־י ש כ נ וּ ר 

ח ב וֹת         פ  ע ם׀   יב                           ב ח וּץ פ  ע ם ב ר 
ב׃                                   ו א  צ ל כ ל־פ נ  ה ת א ר  

8 Passing along the street near her corner, 

  he reached the path to her house, 

9 in the twilight, in the evening, 

  at dead of night and in the dark. 

10 And look, a woman is coming to meet him, 

  dressed like a prostitute, false of heart. 

11 She is loud and brazen; 

  her feet cannot rest at home. 

12 Now in the street, now in the squares, 

  she lurks at every corner. 
                                  ו ה ח ז  יק ה ב וֹ ו נ  ש ק ה ל וֹ   יג

                                   ה ע  ז ה פ  נ  יה  ו ת  אמ ר ל וֹ׃   
                           ז ב ח  י ש ל מ  ים ע ל  י    יד

                              ה  י וֹם ש ל  מ ת י נ ד ר  י׃   
                                ע ל־כ  ן י צ  את י ל ק ר את  ךָ    טו

                                  ל ש ח  ר פ  נ  יךָ ו א מ צ א  ך ׃  

13 She catches hold of him, she kisses him, 

  the bold-faced creature says to him, 

14 “I had to offer a sacrifice, 

  I have discharged my vows today. 

15 That is why I came out to meet you, 

  to seek you eagerly, and now I have found you. 

 
8  For the 1st line, here following the NRSV, the NJB reads, “Going along the lane, near the corner where she lives.” 
9  For the 1st line, here following the NRSV & NETB, the NJB reads, “at twilight when day is declining.” 
10  The meaning of the Hebrew text of the 2nd line is uncertain. 
11  The 2nd line uses a synecdoche, a part for the whole; the point is that she never stays home but is out and about all the time. 
12  The NJB reads ‘once’ in place of ‘now’ (twice in the 1st line), here following the NRSV. 
13  The Hiphil perfect of ע ז ז       (‘to be strong’) means she has an impudent face, a bold or brazen expression. 
14  The NJB has ‘communion sacrifice’ in the 1st line, here following the NRSV. NETB interprets rather differently, reading, “I have fresh meat at home,” 

which presumably understands that there was some meat left over from the offering. 
15  In place of ‘to seek you eagerly’, here following the NRSV, the NJB has ‘to look for you’; the literal translation is ‘to look diligently for your face’. 



ש  י    טז ב ד ים ר ב  ד ת י ע ר                                   מ  ר 
                              ח  ט ב וֹת א ט וּן מ צ ר  י ם׃   

                     נ  פ ת י מ ש כ ב  י    יז
                        א  ה ל  ים ו ק נ מ וֹן׃     מ  ר   

ו  ה ד  ד ים ע ד־ה ב  ק ר    יח                                       ל כ  ה נ ר 
                            נ  ת ע ל ס  ה ב א ה ב  ים׃  

                            כ  י א  ין ה א  יש ב ב ית וֹ    יט
                            ה  ל  ךְ ב ד  ר ךְ מ ר ח וֹק׃   

                                 צ  רוֹר־ה  כ ס ף ל ָּק  ח ב י ד וֹ   כ 
                                 ל י וֹם ה  כ  ס א י ב  א ב ית וֹ׃   

16 I have spread coverlets over my divan, 

  embroidered stuff and Egyptian linen. 

17 I have sprinkled my bed with myrrh, 

  with aloes and cinnamon. 

18 Come, let us take our fill of love until morning; 

  let us enjoy the delights of love! 

19 For my husband is not at home, 

  he has gone on a very long journey, 

20 taking his money bags with him; 

  he will not be back until the moon is full.” 
                         ה  ט תוּ ב ר  ב ל ק ח  הּ    כא 

פ ת  יה  ת ד יח  נוּ׃                                      ב ח  ל ק ש  
           פ  ת א  ם                    ה וֹל  ךְ א ח ר  יה     כב 

                   א ל־ט  ב ח י ב  א        כ  שוֹר   
                                וּ כ ע  כ ס א ל־מוּס  ר א ו  יל׃   

         כ  ב ד וֹ                     ע  ד י פ ל  ח ח  ץ    כג 

21 With her persistent coaxing, she persuades him, 

  lures him on with her wheedling patter. 

22 Forthwith, he follows her, 

  like an ox on its way to the slaughterhouse, 

  or a dog caught in a noose, 

23 like a stag with an arrow stuck in its liver, 

 
16  The NJB has ‘material’ in place of ‘linen’, here following the NRSV. 
17  The three perfumes mentioned here would all have been expensive luxuries. 
18  For the 1st line, here following the NRSV, the NJB reads, “Come on, we will make love as much as we like, until morning.” 
19  The literal translation of ‘my husband’ is ‘the man’; the LXX interpreted it as ‘my husband’ (ἀνήρ μου), no doubt taking the article as a possessive. 
20  The woman’s speech ends at this verse. 
21  The term ל ק ח       (‘persuades’) was used earlier in Proverbs for wise instruction; now it is used ironically for enticement. 
22  The 3rd line here follows the LXX (καὶ ὥσπερ κύων ἐπὶ δεσμοὺς); the MT is uncertain (JPS has, “or as one in fetters to the correction of the fool”) – 

the NJB has ‘like a madman on his way to the stocks’ and the NRSV, anticipating the 1st line of v. 23, has ‘or bounds like a stag toward the trap’. 
23  The figure of an arrow piercing the liver may refer to the pangs conscience that the guilty must reap along with the spiritual and physical ruin. 



                          כ מ ה  ר צ פ וֹר א ל־פ  ח  
                                    ו ל א־י  ד  ע כ  י־ב נ פ ש וֹ ה וּא׃   

                              ו ע ת  ה ב  נ ים ש מ עוּ־ל  י    כד 
י־פ  י׃                                   ו  ה ק ש  יבוּ ל א מ ר 

                                   א ל־י  ש ט  א ל־ד ר כ  יה  ל ב  ךָ    כה 
                              א ל־ת   ת ע ב נ ת יבוֹת  יה ׃   

                                  כ  י־ר ב  ים ח ל ל  ים ה פ  יל ה    כו 
ג  יה ׃                                  ו  ע צ מ  ים כ ל־ה ר 

  like the bird that dashes into the net 

  without realising that its life is at stake. 

24 And now, my sons, listen to me, 

  pay attention to the words I have to say: 

25 Do not let your heart stray into her ways, 

  or wander into her paths. 

26 For many are those she has laid low,  

  and numerous are her victims. 
כ  י ש א וֹל ב ית  הּ    כז                          ד ר 

י־מ  ו ת׃   ד וֹת א ל־ח ד ר                                 י  ר 

27 Her house is the way to Sheol, 

  the descent to the courts of death. 

 
24  The literal translation of ‘sons’ (rather than the ‘children’ used elsewhere) works well here, considering the nature of the cautionary tale of the 

preceding verse. 
25  The NRSV has ‘hearts’ in place of ‘heart’ (note that ‘sons’ are being addressed here). 
26  For this verse, here following the NRSV, the NJB reads, “She has done many to death, and the strongest have all been her victims.” 
27  The noun, ‘Sheol’ ( ש א וֹל       ), when parallel to ‘the courts of death’, probably means the grave. It is a genitive of location, indicating the goal of the 

road(s). Her house is not the grave; it is, however, the sure way to it. The young man’s life is not destroyed in one instant; it is taken from him 

gradually as he enters into a course of life that will leave him as another victim of the wages of sin. The point of the warning is to prevent such 

a course from starting. Sin can certainly be forgiven, but the more involvement in this matter the greater the alienation from the healthy 

community. 



 PROVERBS 8 משלי פרק ח
                          ה ל  א־ח כ מ  ה ת ק ר  א    א 

                           וּ ת בוּנ  ה ת ת  ן קוֹל  הּ׃  
                               ב ר אש־מ ר מ  ים ע ל י־ד  ר ךְ    ב

                           ב  ית נ ת יב וֹת נ צ  ב ה׃   
                              ל י ד־ש ע ר  ים ל פ י־ק  ר ת    ג

נ ה׃                                מ ב וֹא פ ת ח  ים ת ר  
                             א ל יכ  ם א יש  ים א ק ר  א   ד

                              ו  קוֹל  י א ל־ב נ  י א ד  ם׃  
מ  ה    ה                               ה ב  ינוּ פ ת אי  ם ע ר 

                             וּ כ ס יל  ים ה ב  ינוּ ל  ב׃   
                                  ש  מ עוּ כ  י־נ ג יד  ים א ד ב  ר    ו

                                 וּמ פ ת  ח ש  פ ת  י מ יש ר  ים׃   
                             כ  י־א  מ ת י ה ג  ה ח כ  י    ז

                             ו תוֹע ב  ת ש פ ת  י ר  ש ע׃   

1  Is not Wisdom calling? 

  Is not Understanding raising her voice? 

2  On the heights overlooking the road, 

  at the crossroads, she takes her stand. 

3 By the gates, at the entrance to the city, 

  on the access roads, she cries out: 

4 “I am calling to you, all people, 

  and my cry is to all that live. 

5 Simpletons, learn how to behave, 

  fools, come to your senses. 

6 Hear, for I will speak noble things,  

  and from my lips will come what is right. 

7 My mouth proclaims the truth, 

  for evil is abhorrent to my lips. 

 

PROVERBS 8  
1  Chs. 8–9 mark the height of the teaching of Proverbs on wisdom (see #8:22). The same theme is developed in later books: Si 1:1–20, 24:1–34, 

Ws 6–9 (see also Job 28). 
2  Throughout this section, the feminine singular pronoun refers to Wisdom personified. 
3  Perhaps this verse alludes to a travelling salesman, who attracts custom by boasting of the quality of his wares. 
4  For the 2nd line, here following the NRSV, the NJB reads, “my words are addressed to all humanity.” 
5  The literal translation of ‘come to your senses’ is ‘listen to your heart (i.e. intellect)’. 
6  For this verse, here following the NRSV, the NJB reads, “Listen, I have something important to tell you, when I speak my words are right.” 
7  The literal translation of ‘my mouth’ is ‘the roof of the mouth’. 



י־פ  י    ח                            ב צ  ד ק כ ל־א מ ר 
                                  א  ין ב  ה  ם נ פ ת  ל ו ע ק  ש׃   

           ל מ ב  ין                 כ ל  ם נ  כ ח ים    ט
                                ו  יש ר  ים ל מ  צ א י ד  ע ת׃   

                             ק ח וּ־מוּס ר  י ו א ל־כ  ס ף   י
                              ו  ד  ע ת מ ח ר וּץ נ ב ח  ר׃   

                                   כ  י־טוֹב  ה ח  כ מ ה מ פ נ ינ  ים    יא 
                                     ו כ ל־ח  פ צ  ים ל  א י  ש ווּ־ב  הּ׃   

8 All the words from my mouth are upright, 

  nothing twisted there, nothing crooked. 

9 They are all straight to one who understands 

  and right to those who find knowledge. 

10 Accept my discipline rather than silver, 

  and knowledge of me in preference to finest gold. 

11 For Wisdom is more precious than jewels, 

  and nothing else is so worthy of desire. 

מ  ה   יב                                      א  נ י־ח  כ מ ה ש כ  נ ת י ע ר 
                             ו ד  ע ת מ ז מ וֹת א מ צ  א׃  

א  ת י הוֹ ה     יג       ר  ע ־         ש  נ  את                    י   ר 
               ו ד  ר ךְ ר  ע                    ג  א  ה ו ג א וֹן׀  
                       ת ה פ כ וֹת ש נ  את י׃      וּפ  י   

12 “I, Wisdom, share house with Discretion, 

  I am mistress of the art of thought. 

13 Fear of Yahweh means hatred of evil. 

   I hate pride and arrogance, 

  wicked behaviour and a lying mouth. 
            ו תוּש י  ה             ל  י־ע  צ ה    יד

                                א נ  י ב  ינ  ה ל  י ג בוּר  ה׃   

14 To me belong good advice and prudence, 

  I am perception: power is mine! 

 
8  The verb  פ ת ל       means ‘to twist’ and, in the Niphal, it means ‘to wrestle’. It is used in Gn 30:8 for the naming of Naphtali, with the motivation 

for the name from this verb: “with great struggling.” Here, it describes speech that is twisted. 
9  For this verse, here following the NRSV, the NJB reads, “Everything is plain, if you can understand; straight, if you have acquired knowledge.” 
10  The NRSV has ‘instruction’ in place of ‘discipline’, here following the MT & NJB. 
11  NETB has ‘rubies’ in place of ‘jewels’, here following the NJB & NRSV. 
12  The meaning of the Hebrew is uncertain; the NRSV reads, “I, wisdom, live with prudence, and I attain knowledge and discretion.” 
13  The NJB parenthesises the 1st line. 
14  In the 1st half of this verse, instead of א נ י      , some propose reading simply ל י    , as the renderings in the LXX, Vg, and Peshitta suggest. Then, in 

place of the ל י     that comes in the same colon, read ו ל י      . While the MT is a difficult reading, it can be translated as it is, and it is difficult to know 

exactly what the ancient versions were reading, because their translations could have been derived from either text. 



                         ב  י מ ל כ  ים י מ לֹ כוּ    טו
                                 ו  ר ז נ  ים י ח  ק  קוּ צ  ד ק׃   

15 By me, monarchs rule 

  and princes decree what is right. 
                      ב  י ש ר  ים י ש  רוּ    טז

                                   וּ נ ד יב  ים כ ל־ש  פ ט י צ  ד ק׃   

16 By me, rulers govern, 

  so do nobles, all who govern rightly. 
                 א ה ב  י א ה  ב אהביה        א  נ י   יז

                              וּ מ ש ח ר  י י מ צ א  נ נ י׃   

17 I love those who love me; 

  whoever searches eagerly for me finds me. 
                        ע  ש ר־ו כ ב וֹד א ת  י    יח

                          ה וֹן ע  ת  ק וּצ ד ָּק  ה׃  

18 With me are riches and honour, 

  lasting wealth and saving justice. 
י י מ ח ר וּץ וּמ פ  ז   יט                                 ט וֹב פ  ר 

                                 וּ ת בוּא ת  י מ כ  ס ף נ ב ח  ר׃   

19 The fruit I give is better than gold, even the finest; 

  the return I make is better than pure silver. 
                             ב א  ר ח־צ ד ָּק  ה א ה ל  ךְ    כ 

                             ב  ת וֹךְ נ ת יב וֹת מ ש פ  ט׃   
      י  ש  ׀         א ה ב  י             ל ה נ ח  יל    כא 

                            ו א צ ר  ת יה  ם א מ ל  א׃  

20 I walk in the way of uprightness, 

  in the path of justice, 

21 to endow my friends with my wealth 

  and to fill their treasuries. 

 ἐὰν ἀναγγείλω ὑμῖν τὰ καθ’ ἡμέραν γινόμενα, 
  μνημονεύσω τὰ ἐξ αἰῶνος ἀριθμῆσαι. 

 If I declare to you the things of daily occurrence,  

  I will remember to recount the things of old. 

 
15  In place of ‘princes’, here following the NJB, the NRSV has ‘rulers’ and NETB has ‘potentates’. 
16  Some Hebrew MSS read ‘all rulers of the earth’ in place of ‘all who govern rightly’. 
17  This verse is sometimes read before v. 15 to improve the logic of the argument. The Kethib/Qere difference here (removal of a letter) would 

benefit from a full explanation. 
18  In place of ‘saving justice’, here following the NJB, the NRSV has ‘prosperity’. 
19  The repetition of ‘gold’ in the 1st line (literally, ‘than gold, than fine gold’) is understood by NETB as a verbal hendiadys and translated as ‘pure 

gold’. 
20  For the 2nd line, here following the NJB, NETB reads, “in the midst of the pathway of justice.” 
21  The 2 lines here presented in green follow the LXX (the translation is from a footnote in the NJB); they are not present in any Hebrew MSS. 



כ וֹ   כב                                      י  הוֹ  ה ק  נ נ י ר אש  ית ד ר 
                            ק  ד ם מ פ ע ל  יו מ א  ז׃  

                             מ  עוֹל ם נ ס  כ ת י מ ר  אש    כג 
                   מ ק ד מ י־א  ר ץ׃   

                            ב א ין־ת ה מ וֹת חוֹל  ל ת י   כד 
                                       ב א  ין מ  ע י נ וֹת נ כ ב ד י־מ  י ם׃   

                            ב ט  ר ם ה ר  ים ה ט ב  עוּ    כה 
                               ל פ נ  י ג ב ע וֹת חוֹל  ל ת י׃  

                                 ע ד־ל  א ע  ש ה א  ר ץ ו חוּצ וֹת   כו 
                           ו  ר  אש ע פ ר וֹת ת ב  ל׃   

22 “Yahweh created me, first fruits of his fashioning, 

  before the oldest of his works. 

23 From everlasting, I was firmly set, 

  from the beginning, before the earth came into being. 

24 The deep was not, when I was born, 

  nor were the springs, with their abounding waters. 

25 Before the mountains were settled, 

  before the hills, I came to birth – 

26 before he had made the earth, the countryside, 

  and the first elements of the world. 
                                 ב ה כ ינ וֹ ש  מ י ם ש  ם א  נ י    כז

                                  ב ח  קוֹ ח  וּג ע ל־פ נ  י ת ה וֹם׃   
                               ב א מ צ וֹ ש ח ָּק  ים מ מ  ע ל   כח 

                           ב  ע ז וֹז ע ינ וֹת ת ה וֹם׃  

27 When he fixed the heavens firm, I was there, 

  when he drew a circle on the surface of the deep, 

28 when he thickened the clouds above, 

  when he established the fountains of the deep, 

 
22  The verb ק  נ נ י          is translated as ‘has created me’ by the LXX, Peshitta and Tg, cf. Si 1:4,9, 24:8–9. The translation ‘acquired me’ or ‘possessed me’ 

(Aquila, Symmachus, Theodotion) was adopted by the Vg, probably with an eye to the heretic Arius, who maintained that the Word (= Wisdom) 

was a created being. The expression ‘first fruits of his fashioning’ (literally ‘first fruits of his way’ or ‘of his ways’, according to the LXX and Peshitta) 

is linked to the title ‘firstborn of every creature’ given to Christ by Paul (Col 1:15) and to the title ‘principle of God’s creation’ (Rv 3:14). 
23  Another translation of ‘firmly set’ (ְנ ס ך      ) is ‘anointed’, according to one possible sense of the word. Some prefer the usual meaning of ‘pour’ or 

‘found’ (as of metal). 
24  The ‘deep’ refers to the watery abyss on which rest both the earth’s disc and the canopy of heaven (see Gn 1, Job 38, Ps 104). 
25  In place of ‘were settled’, the NRSV has ‘had been shaped’. 
26  The NRSV has ‘fields’ in place of ‘countryside’; the meaning of the Hebrew is uncertain. 
27  The ‘circle’ here represents the horizon (as NETB translates). 
28  For the 2nd line, here following the NRSV, the NJB reads, “when the sources of the deep began to swell.” 



      ח ק וֹ                   ב ש וּמ וֹ ל י  ם׀   כט 
                             וּ מ י ם ל  א י  ע ב רוּ־פ  יו  
                           ב  חוּק וֹ מ וֹס ד י א  ר ץ׃   

         א  מ וֹן                    ו א ה י  ה א צ ל וֹ   ל 
      י וֹם  ׀                             ו א ה י  ה ש  ע שוּע ים י וֹם  
                                  מ ש ח  ק ת ל פ נ  יו ב כ ל־ע  ת׃  

צ וֹ    לא                              מ  ש ח ק ת ב ת ב  ל א ר 
                                  ו  ש ע ש ע  י א ת־ב נ  י א ד  ם׃   

29 when he assigned the sea its boundaries, 

  so that the waters might not transgress his command, 

  when he traced the foundations of the earth, 

30 I was beside the master craftsman, 

  delighting him day after day, 

  ever rejoicing in his presence, 

31 rejoicing everywhere on his earth, 

  delighting to be with the children of men. 

                              ו ע ת  ה ב  נ ים ש מ עוּ־ל  י    לב 
כ  י י ש מ  רוּ׃                                     ו  א ש ר  י ד ר 

32 “And now, my children, listen to me. 

  Happy are those who keep my ways. 
                          ש מ ע וּ מוּס  ר ו ח כ  מוּ    לג 

                  ו א ל־ת פ ר  עוּ׃   
י א ד ם     לד                  ש מ  ע    ל  י                   א  ש  ר 

      י וֹם                                ל ש ק  ד ע ל־ד  ל ת ת י י וֹם׀  
                              ל  ש מ  ר מ זוּז  ת פ ת ח  י׃  

33 Listen to my instruction and become wise, 

  do not reject it. 

34 Blessed, whoever listens to me, 

  who, day after day, keeps watch at my gates 

  to guard my portals. 

 
29  For the 2nd line, here following the NRSV (and MT), the NJB reads, “and the waters will not encroach on the shore.” 
30  ‘Master craftsman’ translates a rare Hebrew word (א  מ וֹן        ). The meaning ‘artisan’ or ‘artist’ is attested by Jr 52:15, Sg 7:2, and confirmed by the 

LXX. Wisdom collaborates with the Creator (cf. Si 1:9–10, Ws 7:22). Another translation, based on a slight correction, makes Wisdom the 

‘beloved child’ or ‘faithful servant’ of the Creator. 
31  The NJB has ‘at play’ in place of ‘rejoicing’, here following the NRSV (as also in v. 30). 
32  The conclusion of the speech (vv. 32–36) is an offer of ‘life’ (v. 35) in place of ‘death’ (v. 36). 
33  The literal translation of ‘instruction’ is ‘discipline’. 
34  The word ‘whoever’ translates literally as ‘the man who’. 



                מ צ  א ח י  ים מצאי               כ  י מ  צ א י   לה 
                    ר  צ וֹן מ י הוֹ  ה׃           ו י  פ ק    

                           ו   ח ט א י ח מ  ס נ פ ש וֹ    לו 
                                 כ ל־מ  ש נ א  י א  ה בוּ מ  ו ת׃   

35 For whoever finds me finds life, 

  and obtains the favour of Yahweh. 

36 However, whoever misses me harms himself; 

  all who hate me are in love with death.” 

 
35  In place of (the 2nd) מצאי (a plural participle), here following the Kethib, the Qere has מ צ  א        (a singular perfect verb). 
36  The Qal active participle translated as ‘harms’ functions verbally here. 



 PROVERBS 9 משלי פרק ט 
                  ב נ ת  ה ב ית  הּ          ח  כ מוֹת    א 

                               ח צ ב  ה ע מוּד  יה  ש ב ע  ה׃   
                                    ט ב ח  ה ט  ב ח הּ מ ס כ  ה י ינ  הּ    ב

כ  ה ש ל ח נ  הּ׃                               א   ף ע ר 
                                ש ל ח  ה נ ע ר ת  יה  ת ק ר  א   ג

                              ע ל־ג  פ  י מ ר  מ י ק  ר ת׃   
                           מ  י־פ  ת י י ס  ר ה  נ ה    ד

      ל וֹ׃                      ח ס ר־ל   ב א  מ ר ה    
                           ל  כוּ ל ח מ וּ ב  ל ח מ  י    ה 

                               וּ ש ת וּ ב י   י ן מ ס  כ ת י׃  
                            ע ז ב וּ פ ת אי  ם ו  ח י וּ    ו

                              ו  א ש ר וּ ב ד  ר ךְ ב ינ  ה׃   

1  Wisdom has built herself a house; 

  she has hewn her seven pillars, 

2  She has slaughtered her beast, drawn her wine; 

  she has laid bare her table. 

3 She has despatched her maidservants 

  and called from the highest places in the city, 

4 Who is simple? Let him come this way.” 

  To those without sense she says, 

5 “Come and eat my bread, 

  drink the wine that I have drawn! 

6 Leave foolishness behind you and you will live, 

  go forwards in the ways of perception.” 
                          ל  ץ לָֹּק  ח   ל וֹ ק ל וֹן ׀          י  ס  ר   ז

                           וּמוֹכ  יח  ל ר ש  ע מוּמ וֹ׃   
                                 א ל־ת וֹכ ח ל  ץ פ ן־י ש נ א  ך     ח

7 Reprove a mocker and you attract contempt; 

  rebuke the wicked and you attract dishonour. 

8 Do not rebuke the mocker, he will hate you; 

 

PROVERBS 9  
1  The ‘pillars’ are indications of a wealthy household with an interior courtyard. The number ‘seven’ is here symbolic of perfection. 
2  Wisdom has prepared a sumptuous banquet in her house and sends out her maids (v. 3) to call the simple to come and eat (vv. 4–5). 
3  For ‘highest places in the city’, here (loosely) following the NRSV, then NJB has ‘the heights above the city’. 
4  For the 2nd line, here following the NRSV, the NJB has, “To the fools she says.” 
5  The expressions, ‘eat’ and ‘drink’, carry the implied comparison forward, suggesting that the simple are to appropriate the teachings of wisdom. 
6  An alternative translation for ‘foolishness’ could be ‘immaturity’. 
7  Vv. 7–12 are aphorisms subsequently inserted as commentary on v. 6. 
8  The negated jussive in the 1st line is paralleled antithetically by the imperative in the 2nd line. 



                ו י א ה ב  ך ׃                  הוֹכ  ח ל  ח כ  ם   
                              ת  ן ל  ח כ ם ו י ח כ ם־ע וֹד   ט

                                    הוֹד  ע ל  צ ד  יק ו י וֹס ף ל  ק ח׃  
א  ת י הוֹ  ה    י                                     ת ח ל  ת ח  כ מ ה י ר 

                             ו ד  ע ת ק ד ש  ים ב ינ  ה׃   
ב וּ י מ  יךָ    יא                            כ י־ב  י י ר 

                                  ו יוֹס  יפוּ ל  ךָ  ש נ וֹת ח י  ים׃  
                              א ם־ח  כ מ ת  ח כ  מ ת  ל  ךְ   יב

                              ו  ל  צ ת  ל  ב ד ךָ  ת ש  א׃  

  rebuke the wise and he will love you for it. 

9 Be open with the wise, he grows wiser still; 

  teach the upright, he will gain yet more. 

10 The first principle of wisdom is the fear of Yahweh; 

  and the knowledge of the Holy One is insight. 

11 For by me your days will be multiplied, 

  and your years of life will be increased. 

12 Are you wise? You are wise to your own good. 

  A mocker? The burden is yours alone. 

 ὃς ἐρείδεται ἐπὶ ψεύδεσιν, οὗτος ποιμανεῖ ἀνέμους, 

  ὁ δ’ αὐτὸς διώξεται ὄρνεα πετόμενα· 

 Forsake folly, that you may reign forever; 

  and seek discretion and direct understanding in knowledge. 

                           א  ש ת כ  ס ילוּת ה מ י  ה    יג
                                פ  ת י וּת וּב ל־י   ד ע ה מ  ה׃   

13 The woman called Folly acts on impulse, 

  is foolish and knows nothing. 
         ב ית  הּ                     ו   י ש ב ה ל פ  ת ח    יד

                              ע ל־כ  ס  א מ ר  מ י ק  ר ת׃   

14 She sits at the door of her house, 

  on a throne at the highest point in the city, 
י־ד  ר ךְ    טו  ,calling to the passers-by 15                            ל ק ר  א ל ע  ב ר 

 
9  The NRSV opens with ‘give instruction to’ in place of ‘be open with’. 
10  For the 2nd line, here following the NRSV, the NJB reads, “what God’ holy ones know – this is understanding.” The word translated ‘Holy One’ is 

plural and is translated as ‘holy men’ in the Tg; however, it was probably meant to signify the majestic nature of God. 
11  The verb ּו יוֹס  יפו            is the Hiphil imperfect, 3MP; but, as there is no expressed subject, the verb may be taken as a passive (‘will be increased’). 
12  The 2 lines here presented in green follow the LXX (the translation is from a footnote in the NJB); they are not present in any Hebrew MSS. 
13  In place of ‘woman called Folly’, here following NETB, the NJB & NRSV have ‘foolish woman’. Here, we take the text as being a genitive of 

apposition, and assume the passage is comparing Folly personified to the lady, Wisdom, of the preceding verses (cf. #17). 
14  In place of ‘at the highest point’, the NJB has ‘high up’ (cf. v. 3). 
15  For the 2nd line, here following the NJB, the NRSV reads, “who are going straight on their way.” 



חוֹת  ם׃                                 ה   מ י ש ר  ים א  ר 
                           מ  י־פ  ת י י ס  ר ה  נ ה    טז

                 ו א  מ ר ה ל וֹ׃               ו ח ס ר־ל   ב   
                            מ  י ם־ג נוּב  ים י מ ת  קוּ    יז

                              ו ל  ח ם ס ת ר  ים י נ ע  ם׃   
פ א  ים ש  ם   יח                                    ו  ל א־י  ד ע כ  י־ר 

                                ב ע מ ָּק  י ש א וֹל ק ר א  יה ׃   

  who are walking straight past on their way, 

16 “Who is simple? Turn aside, come over here.” 

  And to those without sense she says, 

17 “Stolen waters are sweet, 

  and bread tastes better when eaten in secret.” 

18 But the fool does not know this is where the Shades are, 

  and that her guests are already in the vales of Sheol. 

 
16  For the 2nd line, here following the NRSV, the NJB reads, “To the fool she says.” (Cf. v. 4.) 
17  Folly is now personified in her turn, and her activities contrasted with those of wisdom (9:1–6). The meaning of the parable is plain:  there are 

two ways to open human beings, of virtue or of vice (4:18–19, Dt 30:15–20, Ps 1; see also Didache, Pseudo-Barnabas and Qumran MSS). There are 

two invitations offered to human beings, two banquets that may attend. They must choose for themselves (cf. Rm 12:21, 2Co 6:14ff, Tt 1:15). 
18  The NRSV has ‘dead’ in place of ‘Shades’. ‘Sheol’ is the abode of the dead. 



 PROVERBS 10 פרק י משלי 
                   מ ש ל  י ש לֹ מ  ה א

                          ב  ן ח  כ ם י ש מ ח־א  ב 
                              וּב  ן כ  ס  יל תוּג  ת א מ וֹ׃  

                               ל  א־י וֹע ילוּ אוֹצ ר וֹת ר  ש ע   ב
                              וּ צ ד ק  ה ת צ  יל מ מ  ו ת׃  

ע  יב י  הוֹ ה נ  פ ש צ ד  יק    ג                                       ל א־י ר 
                              ו ה וּ  ת ר ש ע  ים י ה ד  ף׃  

מ י  ה    ד                            ר  אש ע ש  ה כ ף־ר 
                             ו י  ד ח רוּצ  ים ת ע ש  יר׃   

                                א ג  ר ב  ק י ץ ב  ן מ ש כ  יל   ה 
ד  ם ב  ק צ  יר ב  ן מ ב  יש׃                                       נ ר 

1 The proverbs of Solomon. 

 A wise child is a father’s joy, 

  a foolish child a mother’s grief. 

2 Treasures wickedly come by give no benefit, 

  but uprightness brings delivery from death. 

3 Yahweh does not let the upright go hungry, 

  but he thwarts the greed of the wicked. 

4 A slack hand brings poverty 

  but the hand of the diligent brings wealth. 

5 Reaping at harvest time is the mark of the prudent, 

  sleeping at harvest time is the sign of the worthless. 
                          ב  ר כוֹת ל ר  אש צ ד  יק    ו

         ח מ  ס׃                           וּפ  י ר  ש ע  ים י כ ס  ה   

6 Blessings are on the head of the upright, 

  but the mouth of the godless is a cover for violence. 

 

PROVERBS 10  
1  The section, 10:1–22:16, is the oldest of the book; there is no order apparent in the collection other than a few relationships between maxims. 
2  An early or unhappy death was considered as punishment for sin; hence, long life is the portion of the just or wise (3:2, 4:10, 9:11, 10:27). The 

perspective of the writer is worldly; it must all happen here before one dies and goes to Sheol; hence, God must show justice by rewarding the 

righteous and the wicked (as in v. 3, see also Ps 37). This doctrine of retribution appears frequently here (compare 11:21) and in the rest of the 

Bible, but the books of Job and Ecclesiastes are warnings against over-simplification. 
3  In place of ‘greed’, here following the NJB, the NRSV & NETB have ‘craving’; the Hebrew word (ה וּ  ת       ) can mean ‘desire’ in a bad sense. 
4  The literal translation of ‘a slack hand’ is ‘the palm of slackness’. 
5  The term, ‘sleeping’, is figurative: an implied comparison that has become idiomatic (like the contemporary English expression “asleep on the 

job”). It means that this one is lazy or oblivious to the needs of the hour. 
6  The 2nd line is identical to that of v. 11. The LXX has ‘premature mourning shuts the mouth of the godless’ (στόμα δὲ ἀσεβῶν καλύψει πένθος ἄωρον). 



                           ז  כ ר צ  ד יק ל ב ר כ  ה    ז
ָּק  ב׃    ש ע  ים י ר                               ו ש  ם ר 

                            ח כ ם־ל  ב י ק  ח מ צ ו  ת   ח
                                 ו א ו  יל ש  פ ת  י ם י ל ב  ט׃   

                             הוֹל  ךְ ב  ת ם י  ל ךְ ב  ט ח    ט
׃    כ  יו י וּ ד  ע                                   וּמ ע ק  ש ד  ר 

                                ק  ר  ץ ע  י ן י ת  ן ע צ  ב ת    י
                                 ו א ו  יל ש  פ ת  י ם י ל ב  ט׃   

7 The memory of the righteous is a blessing; 

  the name of the wicked rots away. 

8 The wise of heart takes orders, 

  but a babbling fool heads for ruin. 

9 Anyone whose ways are honourable walks secure, 

  but whoever follows crooked ways is soon unmasked. 

10 A wink of the eye brings trouble; 

  a bold rebuke brings peace. 
                             מ ק וֹר ח  י ים פ  י צ ד  יק    יא 

                             ר  ש ע  ים י כ ס  ה ח מ  ס׃       וּפ  י   
                             ש  נ א ה ת ע ר  ר מ ד נ  ים    יב

                                          ו ע  ל כ ל־פ  ש ע  ים ת כ ס  ה א ה ב  ה׃   
                                     ב ש פ ת  י נ  בוֹן ת מ צ  א ח כ מ  ה   יג

                              ו  ש  ב ט ל ג  ו ח ס ר־ל  ב׃   
                           ח כ מ  ים י צ פ נוּ־ד  ע ת   יד

11 The mouth of the upright is a life-giving fountain, 

  but the mouth of the godless is a cover for violence. 

12 Hatred provoked disputes, 

  but love excuses all offences. 

13 On the lips of the discerning is found wisdom, 

  on the back of the fool, the stick. 

14 Wise people store up knowledge, 

 
7  ‘Memory’ and ‘name’ are often paired as synonyms: memory, in this sense, has to do with reputation, fame, which will be good or bad by 

righteousness or wickedness, respectively. 
8  The literal translation of ‘a babbling fool’ is ‘the fool of lips’. 
9  Security follows integrity because the lifestyle is blameless: The righteous is certain of the course to be followed and does not fear retribution. 
10  The 2nd line here follows the LXX (ὁ δὲ ἐλέγχων μετὰ παρρησίας εἰρηνοποιεῖ); the MT has ‘the talkative fool runs to his ruin’, which repeats v. 8b. 
11  Note that, in the LXX, the 2nd line here follows the MT (στόμα δὲ ἀσεβοῦς καλύψει ἀπώλεια) – cf. #6. 
12  Love acts like forgiveness; hatred looks for and exaggerates faults but love seeks ways to make sins disappear (cf. 1P 4:8). 
13  The term, ‘discerning’, describes someone who is critically perceptive and has understanding; he can be relied on to say things that are wise. 
14  The verb צ פ ן       (‘to store up’) may mean: either the wise acquire and do not lose wisdom; or they do not tell all that they know, that is, they 

treasure it up for a time when they will need it. The fool, by contrast, talks without thinking. 



                                   וּפ  י־א  ו  יל מ ח ת  ה ק ר ב  ה׃   
י  ת ע ז וֹ   טו                              ה וֹן ע  ש יר ק ר 

                           מ ח ת  ת ד ל  ים ר יש  ם׃  

  but the mouth of a fool makes ruin imminent. 

15 The wealth of the rich is their stronghold; 

  poverty is the undoing of the weak. 

                            פ ע ל  ת צ ד  יק ל ח י  ים    טז
                            ת בוּא  ת ר ש  ע ל ח ט  את׃  

16 The wage of the upright affords life, 

  but sin is all the wicked earns. 
                                א  ר ח ל  ח י ים שוֹמ  ר מוּס  ר    יז

                             ו ע ז  ב תוֹכ  ח ת מ ת ע  ה׃   
                ש פ ת י־ש  ק ר                   מ כ ס  ה ש  נ א ה    יח

                               וּמוֹצ  א ד  ב  ה ה וּא כ ס  יל׃   
ים ל  א י ח ד ל־פ  ש ע   יט                                       ב ר  ב ד  ב ר 

                               ו חוֹש  ךְ ש פ ת  יו מ ש כ  יל׃  
                                כ  ס ף נ  ב ח ר ל ש וֹן צ ד  יק    כ 

                          ל  ב ר ש ע  ים כ מ ע  ט׃   

17 Whoever abides by discipline walks towards life; 

  whoever ignores correction goes astray. 

18 Liars’ lips are a cover for hatred; 

  whoever utters slander is a fool. 

19 A flood of words is never without fault; 

  whoever controls the lips is wise. 

20 The tongue of the upright is purest silver; 

  the heart of the wicked is of little worth. 

ע וּ ר ב  ים   כא                                    ש פ ת  י צ  ד יק י ר 
                                     ו  א ו יל  ים ב ח ס ר־ל  ב י מ וּתוּ׃   

21 The lips of the upright nourish many peoples, 

  but fools die for want of sense. 

 
15  As it stands, this is a mere observation about the difference that wealth makes but it should be noted that, in 18:11, it is considered to be only 

an imaginary protection (see also 11:4). 
16  In the 2nd line, ‘sin’ is a metonym for judgement. 
17  ‘Walks’ is a conjectural translation; the MT has ‘path’. 
18  The literal translation of ‘liars’ lips’ is ‘lips of falsehood’. 
19  It is impossible to avoid sinning in an abundance of words – sooner or later, one is bound to say something wrong. 
20  In place of ‘little worth’, here following the NRSV, the NJB has ‘trumpery value’. 
21  In what sense the fool dies is unclear. Fools ruin their lives and the lives of others by their lack of discipline and knowledge. The contrast is 

between enhancing life and ruining life. 



כ  ת י  הוֹ ה ה  יא    כב             ת ע ש  יר                        ב ר 
                              ו ל  א־יוֹס  ף ע  צ ב ע מ  הּ׃  

                                  כ ש ח וֹק ל  כ ס יל ע ש וֹת ז מ  ה    כג 
                               ו  ח כ מ  ה ל א  יש ת בוּנ  ה׃   

                                 מ גוֹר  ת ר  ש ע ה  יא ת בוֹא  נוּ    כד 
                                ו ת א ו  ת צ ד יָּק  ים י ת  ן׃  

                                כ ע ב וֹר ס וּפ ה ו א  ין ר ש  ע   כה 
                           ו  צ ד  יק י ס וֹד עוֹל  ם׃  

22 The blessing of Yahweh is what brings riches; 

  to this, hard toil has nothing to add. 

23 Doing wrong is like sport to a fool 

  but the wise take pleasure in cultivating wisdom. 

24 What the wicked fears overtakes him; 

  what the upright desires comes to him as a present. 

25 When the storm is over, the wicked is no more, 

  but the upright stands form forever. 
                                    ל ש נ  י ם ו כ ע ש  ן ל ע ינ   י ם  ׀           כ ח  מ ץ   כו 

                             כ  ן ה  ע צ  ל ל ש ל ח  יו׃  
א  ת י  הוֹ ה    כז                  תוֹס  יף י מ  ים                 י ר 

נ ה׃    ש ע  ים ת ק צ  ר                                   וּש נ וֹת ר 
                               תוֹח  ל ת צ ד יָּק  ים ש מ ח  ה    כח 

                               ו ת ק ו  ת ר ש ע  ים ת אב  ד׃   
ךְ י הוֹ  ה    כט                                מ ע וֹז ל  ת ם ד  ר 

26 As vinegar to the teeth, smoke to the eyes, 

  so the sluggard to the one who sends him. 

27 The fear of Yahweh adds length to life; 

  the years of the wicked will be short. 

28 The hope of the upright is joy; 

  the expectations of the wicked come to nothing. 

29 The way of Yahweh is a rampart for the honest, 

 
22  For the 2nd line, the NRSV reads, “and he adds no sorrow with it.” Wealth comes from Yahweh’s blessing, not from hard toil. 
23  For the 1st line, here following the NRSV & MT, the NJB reads, “A fool takes pleasure in doing wrong.” 
24  Literally translated, this verse opens, “The dread of the wicked…” 
25  The word for ‘storm’ comes from the root סוּף; the noun may then describe the kind of storm that makes an end of things, a whirlwind. It is 

used in prophetic passages that describe swift judgment and destruction. 
26  ‘Sluggard’ here means a dawdling messenger. 
27  The literal translation of ‘life’ is ‘days’. 
28  This proverb contrasts the hopes of the righteous and the wicked: the righteous will see their hopes fulfilled. The saying is concerned with 

God’s justice. 
29  The ‘way of Yahweh’ is an idiom for God’s providential administration of life; it is what the LORD does. 



                               וּ מ ח ת  ה ל פ  ע ל י א  ו ן׃  
                             צ  ד יק ל עוֹל  ם ב ל־י מ וֹט    ל 

                                   וּ ר ש ע  ים ל  א י ש כ נוּ־א  ר ץ׃   

  for evildoers nothing but ruin. 

30 The upright will never have to give way, 

  but the land will offer no home for the wicked. 
                              פ  י־צ  ד יק י נ וּב ח כ מ  ה    לא 

                               וּל ש וֹן ת  ה פ כ וֹת ת כ ר  ת׃  
צ וֹן   לב                                    ש פ ת  י צ  ד יק י ד ע וּן ר 

                              וּפ  י ר  ש ע  ים ת ה פ כ וֹת׃  

31 The mouth of the upright utters wisdom; 

  the tongue that deceives will be cut off. 

32 The lips of the upright know about kindness, 

  the mouth of the wicked about deceit. 

 
30  This proverb concerns the enjoyment of covenant blessings –dwelling in the land of Israel. It is promised to the righteous for an eternal 

inheritance, and so the wicked cannot expect to settle there – they will be exiled. 
31  To have one’s tongue ‘cut off’ would bring an end to wicked or deceptive speech. 
32  The righteous say what is pleasing, acceptable, or delightful; but the wicked say perverse and destructive things. 



 PROVERBS 11 משלי פרק יא 
מ ה תוֹע ב  ת י הוֹ  ה    א                                       מ אז נ  י מ  ר 

צוֹנ וֹ׃                                ו א  ב ן ש ל מ  ה ר 
                             ב  א־ז  דוֹן ו י ב  א ק ל וֹן    ב

                            ו  א ת־צ נוּע  ים ח כ מ  ה׃   
                           ת מ  ת י ש ר  ים ת נ ח  ם    ג

           י ש ד  ם׃  ושדם                    ו ס  ל ף ב ג ד  ים  
                                  ל א־יוֹע  יל ה וֹן ב י וֹם ע ב ר  ה    ד

                              וּ צ ד ק  ה ת צ  יל מ מ  ו ת׃  
כ וֹ    ה                                     צ ד ָּק  ת ת  מ ים ת י ש  ר ד ר 

         ר ש  ע׃                       וּ ב ר ש ע ת וֹ י פ  ל    

1  A false balance is abhorrent to Yahweh; 

  a just weight is pleasing to him. 

2  Pride comes first, disgrace soon follows; 

  with the humble is wisdom found. 

3 The honest have their own honesty for guidance; 

  the perfidy of the treacherous ruins them. 

4 In the day of retribution, riches will be useless, 

  but uprightness delivers from death. 

5 The uprightness of the good makes their way straight; 

  the wicked fall by their own wickedness. 
ים ת צ יל  ם    ו                                צ ד ָּק  ת י  ש ר 

                                 וּ ב ה וּ  ת ב ג ד  ים י ל כ  דוּ׃   
                                       ב מ וֹת א ד  ם ר  ש ע ת אב  ד ת ק ו  ה    ז

                              ו תוֹח  ל ת אוֹנ  ים א ב  ד ה׃   

6 The upright sets the honest free; 

  the desires of the treacherous imprison them. 

7 The hope of the wicked perishes with death; 

  hope placed in riches comes to nothing. 

 

PROVERBS 11  
1  The literal translations of ‘false balance’ and ‘just weight’ are, respectively, ‘scales of deception’ and ‘perfect stone’. Compare Dt 25:13–16. 
2  This proverb does not state how the disgrace will come but affirms that it will follow pride; the proud will be brought down. 
3  In place of ושדם, here following the Kethib, the Qere has י ש ד  ם         ; the latter is used in the translation. 
4  The literal translation of ‘day of retribution’ is ‘day of wrath’. 
5  The righteous will enjoy security and serenity throughout life. Righteousness makes the path straight; wickedness destroys the wicked. 
6  The contrast is between being rescued or delivered ( נ צ ל      ) and being captured (ל כ ד      ). Righteousness is freeing; evil desires are enslaving. 
7  The subject of this proverb is the hope of the wicked, showing its consequences – his expectations die with him (Ps 49); any hope for long life 

and success borne of wickedness will be disappointed. 



                           צ  ד יק מ צ ר  ה נ ח ל  ץ    ח
                            ו י ב  א ר ש  ע ת ח ת  יו׃   

                               ב פ  ה ח  נ ף י ש ח  ת ר ע  הוּ   ט
                                   וּ ב ד  ע ת צ ד יָּק  ים י ח ל  צוּ׃   

י  ה    י                                     ב ט וּב צ  ד יק ים ת ע לֹ ץ ק ר 
נ  ה׃                                 וּב א ב  ד ר ש ע  ים ר 

8 The upright escapes affliction; 

  the wicked incurs it instead. 

9 Through his mouth, the godless destroys his neighbour, 

  but by knowledge the upright are safeguarded. 

10 When the upright prosper, the city rejoices; 

  when the wicked are ruined, there is a shout of joy. 
ים ת ר וּם ק  ר ת   יא  כ  ת י  ש ר                                      ב ב ר 

                              וּב פ  י ר  ש ע  ים ת ה ר  ס׃   
                          ב ז־ל ר ע  הוּ ח ס ר־ל  ב    יב

                             ו א  יש ת בוּנ וֹת י ח ר  יש׃   
                             הוֹל  ךְ ר  כ יל מ ג ל ה־ס וֹד    יג

                                   ו נ א מ ן־ר  וּח  מ כ ס  ה ד ב  ר׃   
                               ב א  ין ת  ח ב לוֹת י פ ל־ע  ם   יד

                           וּ ת שוּע  ה ב ר  ב יוֹע  ץ׃   
                             ר ע־י  רוֹע  כ י־ע  ר ב ז  ר    טו

׃                                 ו ש נ  א ת ק ע  ים בוֹט  ח 

11 A city is raised on the blessing of the honest, 

  and demolished by the mouth of the wicked. 

12 Whoever looks down on a neighbour lacks good sense; 

  the intelligent keeps a check on the tongue. 

13 A gossip lets secrets out; 

  the trustworthy keeps things hidden. 

14 For want of leadership, a nation perishes; 

  safety lies in many advisers. 

15 Whoever goes bail for a stranger does himself harm; 

  anyone who shuns going surety is safe. 

 
8  This verse is not concerned with the problem of evil and the suffering of the righteous; it is only concerned with the principle of divine justice. 
9  The word here translated ‘godless’ later became used to mean a hypocrite. 
10  The verb  ת ע לֹץ        (‘rejoice’) in the 1st line is paralleled with the noun נ ה  .in the 2nd (’shout of joy‘)       ר 
11  In place of ‘raised’, here following the NJB, the NRSV has ‘exalted’. 
12  According to Proverbs, and the Bible as a whole, how one treats a neighbour is an important part of righteousness. One was expected to be a 

good neighbour, and to protect and safeguard the life and reputation of a neighbour. 
13  This is the intent of a person who makes disparaging comments about others—he cannot wait to share secrets that should be kept. 
14  Another translation for ‘nation’ could be ‘army’. 
15  Compare 6:1–5. 



 ;A gracious woman acquires honour 16                             א  ש ת־ח  ן ת ת מ  ךְ כ ב וֹד   טז

  θρόνος δὲ ἀτιμίας γυνὴ μισοῦσα δίκαια. 
 πλούτου ὀκνηροὶ ἐνδεεῖς γίνονται, 

   but she who hates virtue is covered with shame. 

 Indolent people lack resources; 

יצ  ים י ת מ כוּ־ע  ש ר׃       .violent people acquire wealth                                   ו  ע ר 

                             ג מ  ל נ  פ שוֹ א  יש ח  ס ד    יז
א ר וֹ א כ ז ר  י׃                                   ו ע כ  ר ש  

                              ר ש  ע ע ש  ה פ ע ל ת־ש  ק ר    יח
                          צ  ד ק  ה ש  כ ר א מ  ת׃          ו ז ר  ע    

                         כ ן־צ ד ָּק  ה ל ח י  ים   יט
ע  ה ל מוֹת וֹ׃   ד  ף ר                             וּמ ר 

                               תוֹע ב  ת י  הוֹ ה ע ק ש י־ל  ב   כ 
צוֹנ וֹ ת מ  ימ י ד  ר ךְ׃                                 וּ ר 

17 Those who are kind reward themselves,  

  but the cruel do themselves harm. 

18 The wicked earn no real gain; 

  but whoever sows uprightness reaps a solid reward. 

19 Whoever establishes uprightness is on the way to life, 

  whoever pursues evil, on the way to death. 

20 Crooked minds are abhorrent to Yahweh; 

  dear to him, those whose ways are blameless. 

                                י  ד ל  י ד ל א־י נ   ק ה ר  ע    כא 
                                 ו ז   ר ע צ ד יָּק  ים נ מ ל  ט׃   

                               נ   ז ם ז  ה ב ב א  ף ח ז  יר    כב 
                                 א ש  ה י  פ  ה ו ס  ר ת ט  ע ם׃   

21 Be sure of it, the wicked will not go unpunished, 

  but the seed of the upright will come to no harm. 

22 Like a golden ring in the snout of a pig 

  is a lovely woman who lacks discretion. 

 
16  The 2 lines here presented in green follow the LXX (the translation follows the NJB); it appears that the MT provides only remnants of the 

original but it is not certain whether or not the LXX version is itself complete. 
17  For this verse, here following the NRSV, the NJB reads, “Faithful love brings its own reward; the inflexible injure themselves.” 
18  For the 1st line, here following the NRSB, the NJB reads, “Disappointment crowns the labours of the wicked.” 
19  ‘Whoever establishes’ is a conjectural translation (כ ן    ); the MT has ‘thus’ (כ ן    ). 
20  The word ע ק ש י         (‘crooked’) describes the wicked as having twisted minds; their mentality is turned toward evil things. 
21  The literal translation of ‘be sure of it’ is ‘hand for hand’: perhaps an allusion to shaking hands on a bargain. Note the unusual/unexpected 

dagesh on the resh in ר  ע     . In place of ‘seed’, the NJB has ‘race’ and the WEBBE has ‘offspring’. 
22  A beautiful ornament and a pig are as incongruous as a beautiful woman who has no taste or ethical judgment. 



                               ת א ו  ת צ ד יָּק  ים א ךְ־ט וֹב   כג 
                              ת ק ו  ת ר ש ע  ים ע ב ר  ה׃   

                        מ  פ ז ר ו נוֹס  ף ע וֹד      י  ש    כד 
                                    ו ח ש  ךְ מ  י  ש ר א ךְ־ל מ ח ס וֹר׃  

                          נ  פ ש־ב ר כ  ה ת ד ש  ן    כה 
ו  ה ג ם־ה וּא יוֹר  א׃                                 וּ מ ר 

23 The hope of the upright is nothing but good; 

  the expectation of the wicked is retribution. 

24 One scatters money around, yet only adds to his wealth; 

  another is excessively mean, but only grows the poorer. 

25 The soul who blesses will prosper; 

  whoever gives water will get water. 
                                מ  נ  ע  ב  ר י ק ב  הוּ ל א וֹם    כו 

                               וּ ב ר כ  ה ל ר  אש מ ש ב  יר׃   
צ וֹן    כז                               ש  ח  ר ט וֹב י ב ק  ש ר 

                   ר ע  ה ת בוֹא  נוּ׃          ו ד ר  ש   
                               בוֹט  ח  ב  ע ש רוֹ ה וּא י פ וֹל   כח 

                                    ו  כ ע ל  ה צ ד יָּק  ים י פ ר  חוּ׃   
                             ע כ  ר ב  יתוֹ י נ ח ל־ר וּח     כט 

                                  ו ע  ב ד א  ו  יל ל  ח כ ם־ל  ב׃  
י־צ  ד יק ע  ץ ח י  ים   ל                               פ  ר 

26 The people’s curse is on those who hoard the wheat; 

  their blessing is on the head of those who sell it. 

27 Whoever strives for good obtains favour; 

  whoever looks for evil will get an evil return. 

28 Whoever trusts in riches will have a fall; 

  the upright will flourish like the leaves. 

29 Whoever misgoverns a house inherits the wind, 

  and the fool becomes slave to the wise. 

30 The fruit of the upright is a tree of life; 

 
23  The noun, ת  א ו  ת          , functions as an objective genitive, ‘what the upright hope for’. 
24  The 1st line is an apparent paradox: Generosity determines prosperity in God’s economy. 
25  Water was precious in the ancient Middle East. The 2nd line here follows the NRSV; the NJB reads, “whoever satisfies others will also be satisfied.” 
26  This proverb refers to a merchant who holds back his grain from the free market to raise prices when there is a great need for the produce. 

Merchants are expected to have a social conscience. 
27  The ‘favour’ is that of Yahweh, who rewards the upright (cf. 12:2). 
28  The NRSV has ‘wither’ in place of ‘have a fall’. 
29  In place of ‘house’, here following the MT & NJB, the NRSV has ‘households’ and NETB has ‘family’. 
30  The editors of the LXX, possibly embarrassed by an alternative meaning for the 2nd line – ‘the wise take life away’ – translated it as, ‘the wicked 

will be permanently carried off’; the NRSV has the conjectural, ‘but violence takes lives away’. 



 .the sage captivates souls                              ו לָֹּק  ח  נ פ ש וֹת ח כ  ם׃  
                                ה  ן צ  ד יק ב א  ר ץ י ש ל  ם    לא 

                       כ  י־ר ש  ע ו חוֹט  א׃       א   ף   

31 If here on earth, the upright gets what is due, 

  how much more the wicked and the sinner. 

 
31  For the 1st line, the LXX introduces a new idea, reflected in 1P 4:18 – ‘If the righteous be scarcely saved’. 



 PROVERBS 12 משלי פרק יב 
                              א ה  ב מ וּס ר א  ה  ב ד  ע ת   א 

                           ו שוֹנ  א תוֹכ  ח ת ב  ע ר׃   
                               ט וֹב י פ  יק ר  צוֹן מ י הוֹ  ה    ב

׃    ש  יע                                ו א  יש מ ז מ וֹת י ר 
                            ל א־י כ וֹן א ד  ם ב ר  ש ע    ג

                                  ו ש  ר ש צ  ד יק  ים ב ל־י מ וֹט׃   
                                 א  ש ת־ח  י ל ע ט  ר ת ב ע ל  הּ   ד

ָּק  ב ב ע צ מוֹת  יו מ ב יש  ה׃                                         וּכ ר 
                      צ ד יָּק  ים מ ש פ  ט            מ ח ש ב וֹת    ה 

מ  ה׃                                    ת ח ב ל וֹת ר ש ע  ים מ ר 

1  Whoever loves discipline loves knowledge; 

  stupid are those who hate correction. 

2  The honest obtains Yahweh’s favour; 

  the schemer incurs his condemnation. 

3 No one finds security by wickedness, 

  but nothing shakes the roots of the upright. 

4 A capable wife is her husband’s crown; 

  a shameless wife is rottenness in his bones. 

5 The plans of the upright are honest; 

  the intrigues of the wicked are full of deceit. 
                               ד ב ר  י ר ש ע  ים א ר ב־ד  ם   ו

                             וּפ  י י  ש ר  ים י צ יל  ם׃  
                            ה פ וֹךְ ר ש ע  ים ו א ינ  ם   ז

                              וּב  ית צ ד יָּק  ים י ע מ  ד׃  
                              ל  פ י־ש  כ לוֹ י ה ל ל־א  יש    ח

6 The words of the wicked are snares to shed blood; 

  what the honest say keeps them safe. 

7 The wicked are overthrown and are no more,  

  but the house of the righteous will stand. 

8 A person is praised for prudence; 

 
PROVERBS 12  

1  The wise cultivate discipline and listen to criticism (see 13:1). 
2  The literal translation of ‘schemer’ (here following the NJB) is ‘a man of wicked plans’. 
3  The ‘roots’ hold a tree firm, just as righteousness keeps the just person. 
4  In place of ‘rottenness’, here following the NRSV, the NJB has ‘a cancer’. 
5  The thoughts of good people are directed toward what is right; advice from the wicked, however, is deceitful and can only lead to trouble. 
6  The term, ‘blood’, is a metonymy of effect, the cause being the person that they will attack and whose blood they will shed. 
7  For this verse, here following the NRSV, the NJB reads, “Once thrown down, the wicked are no more, but the house of the upright stands firm.” 
8  The point here is that praise is proportionate to wisdom. 



                                  ו נ ע ו ה־ל   ב י ה י  ה ל ב וּז׃   
                           ט וֹב נ  ק ל ה ו ע  ב ד ל וֹ    ט

                               מ  מ ת כ ב  ד ו ח ס ר־ל  ח ם׃  
                                  יוֹד  ע  צ  ד יק נ  פ ש ב ה מ ת וֹ   י

                                     ו   ר ח מ  י ר  ש ע  ים א כ ז ר  י׃   

  anyone of tortuous heart incurs contempt. 

9 Better a common fellow who has a slave 

  than one who gives himself airs and has nothing to eat. 

10 The upright has compassion on his animals, 

  but the mercy of the wicked is cruel. 
                                   ע ב  ד א  ד מ תוֹ י  ש ב  ע־ל  ח ם   יא 

יָּק  ים ח ס ר־ל  ב׃    ד  ף ר                                   וּמ ר 
                              ח מ  ד ר  ש ע מ צ וֹד ר ע  ים   יב

                              ו ש  ר ש צ ד יָּק  ים י ת  ן׃  
                                  ב פ  ש ע ש  פ ת י ם מוָֹּק  ש ר  ע    יג

                            ו י צ  א מ צ ר  ה צ ד  יק׃  

11 Whoever works his land shall have bread and to spare, 

  but anyone who chases fantasies has no sense. 

12 The godless delights in the snare of the wicked, 

  but the root of the upright bears fruit. 

13 In the sin of the lips lies a disastrous trap, 

  but the upright finds a way out of misfortune. 
                                 מ פ ר  י פ י־א  יש י ש ב ע־ט וֹב    יד

              י ש  יב ל וֹ׃  ישוב                       וּג מ וּל י ד י־א  ד  ם  
           ב ע ינ  יו                      ד  ר ךְ א  ו יל י ש  ר    טו

                            ו ש מ  ע  ל ע צ  ה ח כ  ם׃  

14 Abundance of good things is the fruit of the lips; 

  labour brings its own return. 

15 Fools think the way they go is right; 

  the wise listens to advice. 

 
9  The ‘better’ saying is a favourite locution of the sages; see also 15:16–17, 16:8, 17:1, et cetera. 
10  The 2nd line is an oxymoron: what passes for ‘mercy’ with the ‘wicked’ is ‘cruel’. 
11  In the biblical period, agriculture was the most common occupation for the people; so ‘working the land’ describes a substantial occupation 

but also represents working in general. Diligent work, not get-rich-quick schemes, is the key to ensuring income. 
12  For the 1st line, here following the NJB, the NRSV reads, “The wicked covet the proceeds of wickedness.” The line is difficult to properly interpret 

and the LXX reads, “The desires of the wicked are evil.” (ἐπιθυμίαι ἀσεβῶν κακαί) 
13  The noun, ‘trap’, follows the NJB & MT (מוָֹּק  ש        ); the NRSV, following the LXX (δι’ ἁμαρτίαν χειλέων ἐμπίπτει εἰς παγίδας ἁμαρτωλός), reads 

that as a passive participle, “The evil are ensnared by the transgression of their lips.” 
14  In place of  ישוב (Qal imperfect, here following the Kethib), the Qere has  י ש  יב         (Hiphil imperfect). 
15  Fools believe that their own plans and ideas are perfect or ‘right’ (י ש  ר       ); they are satisfied with their own opinions. 



                                א ו  יל ב  יוֹם י וּ ד  ע כ ע ס וֹ    טז
וּם׃                            ו כ ס  ה ק ל וֹן ע ר 

                                  י פ  יח  א  מוּנ ה י ג  יד צ  ד ק    יז
מ  ה׃                                ו ע  ד ש ק ר  ים מ ר 

                                 י  ש ב וֹט ה כ מ ד ק ר וֹת ח  ר ב    יח
פ  א׃                                 וּל ש וֹן ח כ מ  ים מ ר 

                             ש  פ ת־א  מ ת ת כ וֹן ל ע  ד   יט
ג  יע ה ל ש וֹן ש  ק ר׃                                       ו ע ד־א  ר 

מ ה ב ל ב־ח  ר ש י ר  ע    כ                                מ  ר 
                               וּ ל י ע צ  י ש ל וֹם ש מ ח  ה׃   

16 The fool shows anger straight away; 

  the discreet conceals dislike. 

17 The faithful witness tells what is right 

  but the false witness speaks deceit. 

18 Thoughtless words can pierce like a sword 

  but the tongue of the wise brings healing. 

19 Truthful lips endure forever; 

  the lying tongue lasts only a moment. 

20 Deceit is in the heart of those who plan evil, 

  joy with those who give counsels of peace. 
                                   ל א־י א נ  ה ל צ ד  יק כ ל־א  ו ן   כא 

                           וּ ר ש ע  ים מ  ל אוּ ר  ע׃   
                                 תוֹע ב  ת י  הוֹ ה ש פ ת י־ש  ק ר    כב 

צוֹנ וֹ׃                                ו ע ש  י א מוּנ  ה ר 
                             א ד  ם ע  רוּם כ  ס ה ד  ע ת   כג 

                                       ו ל  ב כ  ס יל  ים י ק ר  א א וּ  ל ת׃  

21 No harm can come to the upright 

  but the wicked are filled with trouble. 

22 An abomination to Yahweh are lying lips; 

  dear to him are those who make truth their way of life. 

23 The discreet keeps knowledge hidden, 

  but the heart of fools proclaims their folly. 

 
16  The fool is impatient and unwise, and so flares up immediately when anything bothers him. 
17  For this verse, here following the NRSV/NETB, the NJB reads, “To tell a truth is to further justice; a false witness is nothing but deceitful.” The text 

here preserves the parallelism between the witnesses, although the literal translation of ‘faithful witness’ (א  מוּנ ה         ) is ‘he pours out faithfully’. 
18  What the wise say is faithful and true, gentle and kind, uplifting and encouraging; so, they are healing. 
19  The NJB has ‘sincere’ in place of ‘truthful’, here following the NRSV. 
20  The contrast here is between ‘evil’ and ‘peace’. 
21  The expression, מ  ל אוּ ר  ע             , (literally, ‘to be full of evil’) can mean either that the wicked do much evil or that the wicked experience much calamity. 
22  For the 1st line, here following the MT closely, the NJB reads, “Lying lips are abhorrent to Yahweh.” 
23  The term כ  ס ה        (‘keeps … hidden’) does not mean that he never shares his knowledge but that he discerns when it is (not) appropriate to speak. 



                        י ד־ח רוּצ  ים ת מ ש וֹל   כד 
מ י  ה ת ה י  ה ל מ  ס׃                                וּ ר 

                                 ד א ג  ה ב ל ב־א  יש י ש ח  נ ה    כה 
                             ו ד ב  ר ט וֹב י ש מ ח  נ ה׃   

24 The hand of the diligent will rule; 

  for the slack hand, forced labour. 

25 Worry makes a heart heavy; 

  a kindly word makes it glad. 
                          י ת  ר מ ר ע  הוּ צ ד  יק    כו 

                              ו ד  ר ךְ ר ש ע  ים ת ת ע  ם׃  
מ י  ה צ יד וֹ    כז                              ל א־י ח ר  ךְ ר 

וּץ׃                                  ו הוֹן־א ד  ם י ָּק  ר ח ר 

26 The upright shows the way to a friend; 

  the way of the wicked leads them astray. 

27 The idle has no game to roast; 

  diligence is anyone’s most precious possession. 
                            ב א  ר ח־צ ד ָּק  ה ח י  ים    כח 

                                ו ד  ר ךְ נ ת יב  הֿ א ל־מ  ו ת׃  

28 In the way of uprightness is life; 

  the ways of the vengeful lead to death. 

 
24  The term ל מ  ס        refers to a person force into labour from slavery. 
25  Anxiety weighs heavily on the heart, causing depression. 
26  The exact meaning of ‘shows the way’ is uncertain (the NRSV has ‘gives good advice’). The particular verb form occurs only once, but it is generally 

thought to be derived from the verb ‘to explore’. 
27  The idle has nothing to cook, since he has not caught anything. 
28  Those who enter the path of righteousness by faith and seek to live righteously are on their way to eternal life. 



 PROVERBS 13 משלי פרק יג 
                         ב  ן ח  כ ם מ וּס ר א  ב    א 

                              ו  ל  ץ ל א־ש מ  ע ג ע ר  ה׃   
                                 מ פ ר  י פ י־א  יש י  אכ ל ט וֹב    ב

                            ו נ  פ ש ב ג ד  ים ח מ  ס׃  
                            נ צ  ר פ  יו ש מ  ר נ פ ש וֹ    ג

פ ת  יו מ ח ת ה־ל וֹ׃                                   פ ש  ק ש  
                נ פ ש וֹ ע צ  ל                    מ ת א וּ  ה ו  א י ן    ד

צ  ים ת ד ש  ן׃                                  ו נ  פ ש ח ר 
                               ד ב ר־ש  ק ר י ש נ  א צ ד  יק    ה 

                                  ו  ר ש  ע י ב א  יש ו י ח פ  יר׃   

1  A wise child listens to a father’s discipline; 

  a cynic will not listen to reproof. 

2  The fruit of the mouth provides a good meal, 

  but the desire of the faithless is violence. 

3 A guard on the mouth makes life secure; 

  whoever talks too much is lost. 

4 The idler hungers but has no food; 

  hard workers get their fill. 

5 The upright hates a lying word, 

  but the wicked act shamefully and disgracefully. 
                            צ  ד ק ה ת צ  ר ת ם־ד  ר ךְ    ו

ש ע  ה ת ס ל  ף ח ט  את׃                                  ו  ר 
                              י  ש מ  ת ע ש ר ו א  ין כ  ל   ז

6 Uprightness stands guard over one whose way is honest; 

  sin causes the ruin of the wicked. 

7 There are some who, on nothing, pretend to be rich; 

 

PROVERBS 13  
1  The word ‘listens’ in the 1st line (the NRSV has ‘loves’) has been restored to harmonise with the 2nd line; it is not present in the MT; the LXX 

reads, “A wise son is subject to his father.” (υἱὸς πανοῦργος ὑπήκοος πατρί) 
2  For the 2nd line, here following the MT, the NJB reads, “but the soul of the treacherous feeds on violence.” 
3  There is a possible play on words: the term translated here as ‘life’ can also mean ‘throat’ and ‘soul’. 
4  The contrast here is between the ‘soul of the sluggard’ ( נ פ שוֹ ע צ ל             ) and the ‘soul of the diligent’ (צ ים  .what they each desire – (               נ פ ש ח ר 
5  The phrase, ‘act shamefully and disgracefully’, here follows the NRSV (and MT); the LXX reads ‘is ashamed and without confidence’ (αἰσχύνεται καὶ 

οὐχ ἕξει παρρησίαν), the Vg has ‘confounds and will be confounded’ (confundit, et confundetur) and the Tg has ‘is ashamed and put to the blush’. 
6  ‘The wicked’ is a conjectural translation; the MT has ‘wickedness’. 
7  This proverb seems to be a general observation on certain people in life but it is saying more: although there are times when such pretending 

may not be wrong, the proverb is instructing people to be honest; an empty display or a concealing of wealth can come to no good. 



                          מ  ת רוֹש  ש ו ה וֹן ר  ב׃   
                           כ  פ ר נ פ ש־א  יש ע ש ר וֹ    ח

           ג ע ר  ה׃                    ו  ר  ש ל א־ש מ  ע   
                          אוֹר־צ ד יָּק  ים י ש מ  ח    ט

ש ע  ים י ד ע  ךְ׃                                ו נ  ר ר 
                            ר ק־ב  ז דוֹן י ת  ן מ צ  ה    י

                            ו א ת־נ וֹע צ  ים ח כ מ  ה׃   

  some, with great wealth, pretend to be poor. 

8 The ransom for a life is a person’s wealth; 

  but the poor will not hear the reproof. 

9 The light of the upright is joyful; 

  the lamp of the wicked goes out. 

10 By insolence, the heedless make strife; 

  wisdom lies with those who take advice. 
                        ה וֹן מ ה  ב ל י מ ע  ט    יא 

ב  ה׃                                 ו ק ב  ץ ע ל־י  ד י ר 
                                  תוֹח  ל ת מ  מ ש כ ה מ ח ל ה־ל  ב    יב

                                  ו ע  ץ ח  י  ים ת א ו  ה ב א  ה׃   
                           ב  ז ל  ד ב ר י ח  ב ל ל וֹ    יג

                                  ו יר  א מ  צ ו  ה ה וּא י ש ל  ם׃  

11 A sudden fortune will dwindle away; 

  accumulation little by little is the way to riches. 

12 Hope deferred makes the heart sick; 

  desire fulfilled is a tree of life. 

13 Contempt for the word is self-destructive; 

  respect for the commandment wins salvation. 
                              תוֹר  ת ח  כ ם מ ק וֹר ח י  ים   יד

                            ל  ס וּר מ מ  ק ש י מ  ו ת׃  
                        ש  כ ל־ט וֹב י ת ן־ח  ן   טו

14 The teaching of the wise is a life-giving fountain, 

  for eluding the snares of death. 

15 Good sense wins favour, 

 
8  As the word ‘ransom’ (כ  פ ר       ) indicates, the rich are susceptible to kidnapping and robbery; however, the pauper pays no heed to blackmail – he 

does not have money to buy off oppressors. So, the rich person is exposed to legal and powerful assaults and must use his wealth as ransom. 
9  The ‘light’ is a symbol of life (1K 15:4) and burns brightly (when it ‘is joyful’). 
10  For the 1st line, here following the NRSV, the NJB reads, “Insolence breeds only strife.” 
11  ‘Sudden’ follows the LXX (ἐπισπουδαζομένη, reflecting  מ ב ה ל        ); the MT has ‘(product) of futility’ (מ ה  ב ל         ). 
12  The ‘Tree of Life’, as in 3:18, was a symbol of divine life and immortality in the ancient world; here, it is a metaphor for life itself. 
13  ‘Word’ and ‘commandment’ here mean the teaching of the sages. 
14  The literal translation of ‘life-giving fountain’ is ‘fountain of life’. 
15  In place of ‘hard’, the NRSV has the conjectural ‘their ruin’. 



 .but the way of the treacherous is hard                               ו ד  ר ךְ ב ג ד  ים א ית  ן׃  
                              כ ל־ע  רוּם י ע ש  ה ב ד  ע ת   טז

                              וּ כ ס  יל י פ ר  ש א וּ  ל ת׃  
                               מ ל א  ךְ ר  ש ע י פ  ל ב ר  ע    יז

פ  א׃                  ו צ  יר א מוּנ  ים               מ ר 
                               ר  יש ו  ק לוֹן פוֹר  ע  מוּס  ר    יח

                             ו ש מ  ר תוֹכ  ח ת י כ ב  ד׃   
                                     ת א ו  ה נ  ה י ה ת ע ר  ב ל נ  פ ש   יט

                                     ו תוֹע ב  ת כ  ס יל  ים ס וּר מ ר  ע׃   
          י ח כ  ם וחכם                      הוֹל  ךְ א ת־ח כ מ  ים  הלוך   כ 

׃    וֹע                                ו ר ע  ה כ ס יל  ים י ר 

16 The shrewd act by the light of knowledge; 

  the fool parades his folly. 

17 A bad messenger falls into misfortune; 

  a trusty messenger brings healing. 

18 Whoever rejects discipline wins poverty and scorn; 

  for anyone who accepts correction there is honour. 

19 Desire fulfilled is sweet to the soul; 

  fools are loth to turn – from evil. 

20 Whoever walks with the wise becomes wise; 

  whoever mixes with fools will be ruined. 
ע  ה    כא                             ח  ט א ים ת ר ד  ף ר 

               י ש ל ם־ט וֹב׃                   ו א ת־צ  ד יק  ים   
                               ט וֹב י נ ח  יל ב נ  י־ב נ  ים   כב 

                                   ו צ פ וּן ל  צ ד  יק ח  יל חוֹט  א׃   
                           ר ב־א  כ ל נ  יר ר אש  ים   כג 

21 Evil will pursue the sinner, 

  but good will reward the upright. 

22 The good bequeaths a heritage to children’s children; 

  the wealth of the sinner is stored away for the upright. 

23 Though the farms of the poor yield much food, 

 
16  The ‘shrewd’ person knows the circumstances, dangers and pitfalls that lie ahead, so he deals with them wisely; this makes him cautious. 
17  A possible amendment to ‘falls’ would be ‘cause to fall’, as the 2nd line implies; but the LXX favours the MT: “A headstrong king will come to grief.” 
18  Honor and success are contrasted with poverty and shame; the key is discipline and correction. 
19  There is no very obvious connexion between the two parts of this verse; perhaps the text is corrupt or incomplete. 
20  The Kethib/Qere differences here would benefit from a full explanation. 
21  In place of ‘evil’, here following the MT & NJB, the NRSV has ‘calamity’. 
22  In ancient Israel, the idea of leaving an inheritance was a sign of God’s blessing; blessings extended to the righteous and not the sinners. 
23  Here, as in v. 19, the text seems to be corrupt; the LXX reads, “The upright live to enjoy their wealth for many a year; the wicked come to a sudden 

end.” (δίκαιοι ποιήσουσιν ἐν πλούτῳ ἔτη πολλά, ἄδικοι δὲ ἀπολοῦνται συντόμως.) 



                                   ו י  ש נ  ס פ  ה ב ל  א מ ש פ  ט׃   
                             חוֹש  ךְ ש  ב טוֹ שוֹנ  א ב נ וֹ   כד 

                            ו  א ה ב וֹ ש ח ר וֹ מוּס  ר׃   
                                  צ ד  יק א  כ  ל ל ש  ב ע נ פ ש וֹ   כה 

                             וּב  ט ן ר ש ע  ים ת ח ס  ר׃   

  some perish for lack of justice. 

24 Those who spare the rod hate their children,  

  but those who love them are diligent to discipline them. 

25 The upright eats to the full; 

  the belly of the wicked goes empty. 

 
24  For this verse, here following the NRSV, the NJB reads, “Whoever fails to uses the stick hates his child; whoever is free with correction loves him.” 
25  The wicked may go hungry, or lack all they desire, just as the 1st line may mean that what the righteous acquire proves satisfying to them. 



 PROVERBS 14 פרק יד משלי 
                                   ח כ מ וֹת נ  ש ים ב נ ת  ה ב ית  הּ   א 

ס  נוּ׃                                         ו  א וּ  ל ת ב י ד  יה  ת ה ר 
                                 הוֹל  ךְ ב  י ש רוֹ י ר  א י הוֹ  ה    ב

כ  יו בוֹז  הוּ׃                                וּנ ל וֹז ד ר 
                                ב  פ י־א  ו יל ח  ט ר ג א ו  ה    ג

                                   ו ש פ ת  י ח  כ מ  ים ת ש מוּר  ם׃   
                               ב א  ין א  ל פ ים א ב וּס ב  ר    ד

                               ו ר ב־ת  בוּא וֹת ב כ  ח  ש וֹר׃   
                              ע  ד א  מוּנ ים ל  א י כ ז  ב    ה 

                                    ו י פ  יח  כ  ז ב  ים ע  ד ש  ק ר׃   

1  Wisdom builds herself a house; 

  with her own hand, Folly pulls it down. 

2  Whoever keeps to an honest course fears Yahweh; 

  whoever deserts his paths shows contempt for him. 

3 Pride sprouts in the mouth of the fool; 

  the lips of the wise keep them safe. 

4 With no oxen, there is an empty manger; 

  with a strong ox, there is much cash. 

5 The truthful witness tells no lies; 

  the false witness lies with every breath. 
                              ב ק ש־ל  ץ ח כ מ  ה ו א  י ן    ו

                            ו ד  ע ת ל נ ב וֹן נ ָּק  ל׃  

6 In vain, the mocker looks for wisdom; 

  knowledge comes easy to the intelligent. 
                               ל  ךְ מ  נ ג ד ל א  יש כ ס  יל    ז

                                 וּב ל־י  ד  ע ת  ש פ ת י־ד  ע ת׃   

7 Walk away from the fool; 

  you will not find wise lips there. 

 

PROVERBS 14  
1  ‘Wisdom’ is conjectural following the NJB; the MT has ‘wise ones of women’, though the verb is in the singular, and the NRSV has ‘the wise woman’. 
2  The literal translation of ‘fears Yahweh’ is ‘fear of Yahweh’. 
3  The text of the 2nd line is uncertain; the NRSV has, “the lips of the wise preserve them.” 
4  Strong oxen are indispensable for a good harvest, and for oxen to be strong they must be well-fed; the farmer has to balance grain consumption 

with the work oxen do. 
5  On the false witness, see 6:19, 12:17, 14:25, 19:5,9, 21:28, 24:28, 25:18, possibly also 10:11, 11:9, and see also Ex 20:16, 23:1, Dt 19:15–21. 
6  The ‘mocker’ ( ל  ץ     ) is intellectually arrogant; he lacks any serious interest in knowledge or religion and pursues wisdom in a superficial way, so 

that he can appear wise. The acquisition of wisdom is conditioned by one’s attitude toward it. 
7  Instead of ‘walk’ (ְל  ך     ), the LXX reads ‘all’, implying the reversal of the two consonants ( כ ל    ). 



כ וֹ   ח                                  ח כ מ  ת ע  רוּם ה ב  ין ד ר 
מ  ה׃                                     ו א וּ  ל ת כ ס יל  ים מ ר 

                          א  ו ל ים י ל  יץ א ש  ם    ט
צ וֹן׃       וּב  ין                       י ש ר  ים ר 

                            ל  ב י וֹד ע  מ ר  ת נ פ ש וֹ    י
                                    וּ ב ש מ ח ת וֹ ל א־י ת ע  ר ב ז  ר׃   

8 It is the wisdom of the clever to understand where they go 

  but the folly of fools leads them astray. 

9 Fools mock at the sacrifice for sin, 

  but favour resides among the honest. 

10 The heart knows its own grief best, 

  and a stranger cannot share its joy. 
                          ב  ית ר  ש ע ים י ש מ  ד    יא 

׃                                    ו א  ה ל י ש ר  ים י פ ר  יח 
ךְ י  ש ר ל פ נ י־א  יש   יב                                   י  ש ד  ר 

כ י־מ  ו ת׃   ית  הּ ד ר                                  ו  א ח ר 
                           ג ם־ב ש ח  ק י כ א ב־ל  ב    יג

ית  הּ ש מ ח  ה תוּג  ה׃                                    ו א ח ר 
כ  יו י  ש ב ע ס וּג ל  ב    יד                                 מ ד ר 

                         וּ מ ע ל  יו א  יש ט וֹב׃   
                               פ  ת י י א מ  ין ל כ ל־ד ב  ר    טו

11 The house of the wicked will be destroyed; 

  the tent of the honest will prosper. 

12 There is a way that some think straight 

  but it leads in the end to death. 

13 Even in laughter, the heart finds sadness, 

  and joy makes way for sorrow. 

14 The miscreant will reap the reward of his conduct 

  and the good the reward of his deeds. 

15 The simpleton believes any message; 

 
8  For the 1st line, here following the NRSV, the NJB reads, “With people of discretion, wisdom keeps a watch over their conduct.” 
9  The NRSV has ‘guilt offering’ in place of ‘sacrifice for sin’; the meaning of the Hebrew is uncertain. 
10  The literal translation of ‘its own grief’ is ‘bitterness of its soul’. Note the unusual/unexpected dagesh on the resh in מ ר  ת       . 
11  The terms ‘house’ and ‘tent’ are likely metonyms for the families that occupy them. 
12  This verse recalls the ways of the adulterous woman in Chs 1-9; the 1st line does not say that the ‘way’ that seems right is ‘vice’ but the 2nd line 

clarifies that; the proverb warns that any evil activity can take any number of ways (plural) to destruction. 
13  No joy is completely free of grief; there is a joy that is superficial and there is underlying pain that will remain after the joy is gone. 
14  ‘Of his deeds’ is a conjectural translation; the MT has ‘above him’. 
15  The contrast is between the simpleton and the shrewd: the simpleton is the young person who is untrained morally or intellectually, and 

therefore gullible; the shrewd one is the prudent person, the one who has the ability to make critical discriminations. 



וֹ׃     .a person of discretion treads a careful path                                ו  ע ר וּם י ב  ין ל א ש ר 
                             ח כ  ם י  ר א ו ס  ר מ ר  ע    טז

׃           וּ כ ס  יל                          מ ת ע ב  ר וּבוֹט  ח 
                                   ק  צ ר־א  פ י ם י ע ש  ה א וּ  ל ת   יז

                             ו א  יש מ  ז מ וֹת י ש נ  א׃   
                            נ ח ל וּ פ ת אי  ם א וּ  ל ת    יח

                                ו  ע רוּמ  ים י כ ת  רוּ ד  ע ת׃   
                                ש ח וּ ר  ע ים ל פ נ  י טוֹב  ים   יט

                                    וּ ר ש ע  ים ע  ל־ש ע ר  י צ ד  יק׃   
                             ג ם־ל  ר ע הוּ י ש  נ א ר  ש    כ 

ב  ים׃                                ו א ה ב  י ע ש  יר ר 

16 The wise fears evil and avoids it; 

  the fool is insolent and conceited. 

17 A quick-tempered person commits rash acts 

  but a schemer is detestable. 

18 Simpletons have folly for their portion; 

  people of discretion knowledge for their crown. 

19 The evil bow down before the good, 

  the wicked, at the gates of the upright. 

20 The poor is detestable even to a friend 

  but many are they who love someone rich. 
                      ב ז־ל ר ע  הוּ חוֹט  א    כא 

                      ע נ ו  ים א ש ר  יו׃  עניים            וּמ חוֹנ   ן  
                              ה  לוֹא־י  ת עוּ ח  ר ש י ר  ע    כב 

ש י ט וֹב׃                                       ו ח  ס ד ו  א מ  ת ח  ר 
                              ב כ ל־ע  צ ב י ה י  ה מוֹת  ר    כג 

21 One who despises the needy is at fault; 

  one who takes pity on the poor is blessed. 

22 Do not they err who plan evil? 

  Those who plan good find loyalty and faithfulness. 

23 Hard toil always yields its profit; 

 
16  The verb ב ט ח       (‘is conceited’) here denotes self-assurance or overconfidence; fools are not cautious and do not fear the consequences of their 

actions. 
17  This proverb discusses two character traits that are distasteful to others: the ‘quick-tempered person’ and the crafty person (‘a schemer’). 
18  This proverb anticipates what the simple will receive, assuming they remain simpletons. 
19  For this verse, here following the NJB & NRSV, NETB translates the ‘characteristic perfect’ in the 1st line as a future perfect: ‘will bow down’. 
20  This verse is a telling observation. 
21  The Kethib/Qere difference here appears to be a case of a scribe misreading a (possible small/short) vav as a yod. 
22  For the 2nd line, here following the NRSV, the NJB reads, “Those who plan for good can earn faithful love and constancy.” 
23  The term  ע  צ ב        (‘hard toil’) is first used in scripture in Gn 3:19. 



פ ת  י ם א ךְ־ל מ ח ס וֹר׃                                        וּד ב ר־ש  
          ע ש ר  ם                     ע ט  ר ת ח כ מ  ים     כד 

                               א וּ  ל ת כ ס יל  ים א וּ  ל ת׃  
                              מ צ  יל נ  פ שוֹת ע  ד א מ  ת   כה 

מ  ה׃                                   ו י פ  ח  כ ז ב  ים מ ר 

  idle talk brings only want. 

24 The crown of the wise is their riches; 

  the garland of fools is folly. 

25 A truthful witness saves lives; 

  whoever utters lies is a deceiver. 
א  ת י  הוֹ ה מ ב ט ח־ע  ז   כו                                   ב י ר 

                                וּ ל ב נ  יו י ה י  ה מ ח ס  ה׃   
א  ת י  הוֹ ה מ ק וֹר ח י  ים   כז                                  י ר 

                            ל  ס וּר מ מ  ק ש י מ  ו ת׃  

26 In the fear of Yahweh is powerful security; 

  for his children, he is a refuge. 

27 The fear of Yahweh is a life-giving spring 

  for eluding the snares of death. 
                           ב ר ב־ע  ם ה ד ר ת־מ  ל ךְ    כח 

ז וֹן׃                                        וּב א  פ ס ל  א  ם מ ח ת  ת ר 
                              א  ר ךְ א  פ י ם ר ב־ת בוּנ  ה    כט 

                                 וּק צ ר־ר  וּח  מ ר  ים א וּ  ל ת׃  
ים ל  ב    ל  פ  א                      ח י  י ב  ש ר            מ ר 

ָּק  ב ע צ מ וֹת ק נ א  ה׃                                 וּר 

28 A large population is a monarch’s glory; 

  a dwindling population is a ruler’s ruin. 

29 Mastery of temper is high proof of intelligence; 

  a quick temper makes folly worse than ever. 

30 The life of the body is a tranquil heart, 

  but envy is a cancer in the bones. 
 ;To oppress the weak insults the Creator 31                             ע  ש  ק ד  ל ח ר  ף ע ש  הוּ    לא 

 
24  ‘Garland’ is a conjectural translation (ו ל ו י ת          ), following the NRSV; the MT has ‘folly’ (א ו ל ת        ), as does the NJB. 
25  ‘A deceiver’ is a conjectural translation (מ ר מ ה        ); the MT has ‘astuteness’ (מ  ה  .(         מ ר 
26  The 2nd line recalls Ex 20:5–6, where children will reap the benefits of the righteous parents. 
27  The verse is similar to 13:14, except that ‘the fear of Yahweh’ has replaced ‘the teaching of the wise’. 
28  The word ‘ruin’ here could be a metonymy of effect, the cause being an attack by more numerous people that will bring ruin to the ruler. The 

proverb is a purely practical and secular saying, unlike some of the faith teachings in salvation history passages. 
29  A more literal translation of ‘quick temper’ is ‘hasty spirit’. 
30  The term ק נ א  ה          (‘envy’) refers to either passionate zeal or jealousy, depending on whether the object is out of bounds or within one’s rights. 
31  In place of ‘the Creator’, here following the NJB, the NRSV has ‘their Maker’. 



                               וּ מ כ ב ד וֹ ח נ   ן א ב י וֹן׃   
                            ב   ר ע תוֹ י ד ח  ה ר ש  ע    לב 

                           ו ח ס  ה ב מוֹת וֹ צ ד  יק׃   
                                ב ל  ב נ  בוֹן ת נ וּח  ח כ מ  ה    לג 

׃            וּב ָּק  ר ב                            כ  ס יל  ים ת וּ ד  ע 
                         צ ד ָּק  ה ת רוֹמ  ם־ג וֹי    לד 

                             ו ח  ס ד ל א מ  ים ח ט  את׃  

  kindness to the needy honours the Creator. 

32 For evildoing, the wicked will be flung headlong, 

  but in his integrity, the upright will find refuge. 

33 Wisdom resides in an understanding heart; 

  she is not to be found in the hearts of fools. 

34 Uprightness makes a nation great; 

  by sin, whole races are disgraced. 
                                  ר  צוֹן־מ  ל ךְ ל ע  ב ד מ ש כ  יל   לה 

                                ו  ע ב ר ת וֹ ת ה י  ה מ ב  יש׃   

35 A king shows favour to a wise minister 

  but anger to one who shames him. 

 
32  ‘In his integrity’ follows the LXX and Peshitta; the MT has ‘at his death’. 
33  The 2nd line follows the LXX; the MT omits ‘not’. 
34  For this verse, here following the NJB, the NRSV reads, “Righteousness exalts a nation, but sin is a reproach to any people.” 
35  The wise servant is shown favour, while the shameful servant is shown anger. 



 PROVERBS 15 משלי פרק טו 
                              מ  ע נ ה־ר  ךְ י ש  יב ח מ  ה    א 

                              וּד ב ר־ע   צ ב י ע ל ה־א  ף׃  
                                  ל ש וֹן ח  כ מ ים ת יט  יב ד  ע ת   ב

                                      וּפ  י כ  ס יל  ים י ב  יע  א וּ  ל ת׃  
                               ב  כ ל־מ  קוֹם ע ינ  י י הוֹ  ה    ג

ע  ים ו טוֹב  ים׃                                צ  פ וֹת ר 
פ  א ל  שוֹן ע  ץ ח י  ים   ד                               מ ר 

׃    וּח                                  ו ס  ל ף ב   הּ ש  ב ר ב ר 
        א ב  יו                        א ו  יל י  נ א ץ מוּס  ר    ה 

                              ו ש מ  ר תוֹכ  ח ת י ע ר  ים׃   

1  A mild answer turns away wrath; 

  sharp words stir up anger. 

2  The tongue of the wise makes knowledge welcome; 

  the mouth of a fool spews folly. 

3 The eyes of Yahweh are everywhere, 

  observing the wicked and the good. 

4 The tongue that soothes is a tree of life; 

  the perverse tongue is a breaker of hearts. 

5 A fool rejects his father’s discipline 

  but whoever accepts correction is discreet. 
                           ב  ית צ  ד יק ח  ס ן ר  ב    ו

                                וּב ת בוּא  ת ר ש  ע נ ע כ  ר ת׃   
                                   ש פ ת  י ח  כ מ ים י ז  רוּ ד  ע ת   ז

6 In the house of the upright, there is no lack of treasure; 

  the earnings of the wicked are fraught with anxiety. 

7 The lips of the wise spread knowledge; 

 

PROVERBS 15  
1  Gideon illustrates this kind of answer that brings peace (Jg 8:1–3). Note the unusual/unexpected dagesh on the resh in ְמ  ע נ ה־ר  ך              . 
2  The literal translation of ‘welcome’ is ‘good’; the NRSV has ‘the tongue of the wise dispenses knowledge’. 
3  This proverb uses anthropomorphic language to describe God’s exacting and evaluating knowledge of all people. 
4  The literal translation of the 2nd line is ‘perversity in her is breaking of spirit’. 
5  For the 1st line, here following NETB, the NJB reads, “Whoever spurns his father’s discipline is a fool.” 
6  The LXX text for this verse has no reference to wealth but talks about amassing righteousness. 
7  The verb of the 1st line (ּי ז  רו        ) is difficult because it does not fit the 2nd very well – a heart does not scatter or spread knowledge; on the basis of 

the LXX, some suggests a change to ּי צ רו        (‘they preserve’); however, the Greek evidence is not strong: for the 2nd line, the LXX has “hearts of fools 

are not safe,” apparently taking ל א־כ  ן          as ‘unstable’ instead of ‘not so’, so it seems futile to use the Greek version to change the 1st line to make a 

better parallel, when the Greek has such a different reading in the 2nd line anyway. 



                             ו ל  ב כ ס יל  ים ל א־כ  ן׃  
                                   ז  ב ח ר  ש ע ים תוֹע ב  ת י הוֹ  ה    ח

צוֹנ וֹ׃                                  וּת פ ל  ת י ש ר  ים ר 
                                תוֹע ב  ת י  הוֹ ה ד  ר ךְ ר ש  ע   ט

ד  ף צ ד ָּק  ה י א ה  ב׃                                   וּמ ר 
                             מוּס  ר ר  ע ל ע ז  ב א  ר ח    י

                         שוֹנ  א תוֹכ  ח ת י מ וּת׃  

  not so the hearts of fools. 

8 The sacrifice of the wicked is abhorrent to Yahweh; 

  dear to him is the prayer of the honest 

9 The conduct of the wicked is abhorrent to Yahweh, 

  but he loves the person who pursues righteousness. 

10 Severe discipline is for one who leaves the way; 

  whoever hates a rebuke will die. 
                                   ש א וֹל ו  א ב דוֹן נ   ג ד י הוֹ  ה    יא 

                                  א   ף כ  י־ל ב וֹת ב  נ י־א ד  ם׃  
                               ל  א י א ה ב־ל  ץ הוֹכ  ח   ל וֹ    יב

                             א ל־ח  כ מ  ים ל  א י ל  ךְ׃   
                              ל  ב ש  מ ח  י יט  ב פ נ  ים    יג

                                  וּב ע צ ב ת־ל   ב ר וּח  נ כ א  ה׃   

11 Sheol and Abaddon lie open to Yahweh: 

  how much more the human heart! 

12 The mocker does not care to be reprimanded, 

  and will not go to the wise. 

13 A glad heart means a happy face; 

  where the heart is sad, the spirit is broken. 
                            ל  ב נ  בוֹן י ב ק ש־ד  ע ת    יד

ע  ה א וּ  ל ת׃  ופני                                         וּפ  י כ  ס יל  ים י ר 
                           כ ל־י מ  י ע נ  י ר ע  ים   טו

14 The heart of the wise seeks knowledge; 

  a fool’s mouth feeds on folly. 

15 For the poor, every day is evil; 

 
8  Sincerity in worship is essential. 
9  God hates the way of the wicked: their lifestyle and actions; God loves those who pursue righteousness, the Piel here signifies persistence. 
10  The two lines are parallel synonymously, so the ‘severe discipline’ of the 1st line is parallel to ‘will die’ of the 2nd. 
11  ‘Sheol’ and ‘Abaddon’ (the NJB has ‘Perdition’) are the place and state (destruction) of the dead. 
12  For the 2nd line, here following the NRSV, the NJB reads, “and will not choose the wise as companions.” The MT has ל  א      (‘to the wise’), suggesting 

seeking the advice of the wise but the LXX has ‘with the wise’, suggesting א ת    . 
13  This proverb contrasts the health of the happy with that of the sad. 
14  The Kethib/Qere difference here (dropping a nun) requires explanation. 
15  The parallelism suggests that the afflicted is one afflicted within his spirit, for the proverb is promoting a healthy frame of mind. 



 .for the joyous heart, it is always festival time                                  ו ט וֹב־ל   ב מ ש ת  ה ת מ  יד׃   
א  ת י הוֹ  ה    טז                                טוֹב־מ  ע ט ב י ר 

                               מ אוֹצ  ר ר   ב וּמ ה וּמ ה ב וֹ׃   
                                     ט וֹב א ר ח  ת י  ר ק ו א ה ב ה־ש  ם   יז

                               מ ש וֹר א  ב וּס ו ש נ א ה־ב וֹ׃   
                 י ג ר  ה מ ד וֹן              א  יש ח  מ ה    יח

ךְ א  פ  י ם י ש ָּק  יט ר  יב׃                                          ו א  ר 
                                 ד  ר ךְ ע  צ ל כ מ ש  כ ת ח  ד ק   יט

                              ו א  ר ח י ש ר  ים ס ל ל  ה׃   
                          ב  ן ח  כ ם י ש מ ח־א  ב   כ 

                                וּכ ס  יל א  ד  ם בוֹז  ה א מ וֹ׃   

16 Better is a little and with it fear of Yahweh 

  than immense wealth and with it anxiety. 

17 Better a dish of herbs when love is there 

  than a fattened ox and hatred to go with it. 

18 The hot-tempered provokes disputes; 

  the equable allays contention. 

19 The way of the lazy is like a thorny hedge; 

  the path of the honest is a broad highway. 

20 A wise child is a father’s joy; 

  only a brute despises his mother. 
                                א  וּ ל ת ש מ ח  ה ל ח ס ר־ל  ב   כא 

                                   ו א  יש ת  בוּנ  ה י י ש ר־ל  כ ת׃  
                         מ  ח ש בוֹת ב א  ין ס וֹד        ה פ  ר    כב 

                           וּב ר  ב יוֹע צ  ים ת ק וּם׃   
                                  ש מ ח  ה ל  א יש ב מ ע נ ה־פ  יו   כג 

21 Folly appeals to someone without sense; 

  a person of understanding walks straight ahead. 

22 Without deliberation, plans come to nothing; 

  plans succeed where counsellors are many. 

23 To make an apt answer is a joy to anyone,  

 
16  Not all wealth has associated anxiety; but the proverb focuses on the comparison of two things: fear of God with little and wealth with anxiety. 
17  Again, the saying concerns troublesome wealth: Loving relationships are better than a feast where there is hatred. The ideal, of course, would 

be loving family and friends with a great meal, but this proverb is only comparing two things. 
18  The fact that  ר  יב       is used for ‘contention’ strongly implies that the setting is the courtroom or legal setting (the gates of the city). 
19  The contrast to the thorny way is the ‘broad highway’; the word, ס ל ל  ה         , signifies a well built-up road. 
20  The proverb is similar to 10:1, except that ‘despises’ replaces ‘grief’; this adds the idea of the callousness of he who inflicts grief on his mother. 
21  The phrase, ‘straight ahead’, translates י י ש ר־ל  כ ת               , which NETB considers a verbal hendiadys and translates as ‘an upright course’. 
22  This proverb says essentially the same thing as 11:14 but differently. 
23  For this verse, here following the NRSV, the NJB reads, “Anyone who has a ready answer has joy too: how satisfying is the apt reply.” 



                            ו ד ב  ר ב ע ת וֹ מ ה־ט וֹב׃   
                                       א  ר ח ח  י ים ל מ  ע ל ה ל מ ש כ  יל   כד 

                                 ל מ  ע ן ס  וּר מ ש א וֹל מ  ט ה׃   
         י הוֹ  ה   ׀       י ס  ח               ב  ית ג  א ים    כה 

                              ו  י צ  ב ג ב וּל א ל מ נ  ה׃   

  and a word in season, how good it is! 

24 For the prudent, the path of life leads upwards, 

  thus avoiding Sheol below. 

25 Yahweh pulls down the house of the proud 

  but he keeps the widow’s boundaries intact. 
                                  תוֹע ב  ת י  הוֹ ה מ ח ש ב וֹת ר  ע    כו 

י־נ  ע ם׃                                 וּ ט ה ר  ים א מ ר 

26 Wicked scheming is abhorrent to Yahweh 

  but gracious words are pure. 
                              ע כ  ר ב  יתוֹ בוֹצ  ע  ב  צ ע    כז

                             ו שוֹנ  א מ ת נ  ת י ח י  ה׃   
                   י ה ג  ה ל ע נ וֹת              ל  ב צ  ד יק    כח 

                                   וּפ  י ר  ש ע  ים י ב  יע  ר ע וֹת׃   
                            ר ח וֹק י  הוֹ ה מ ר ש ע  ים    כט 

                                 וּת פ ל  ת צ ד יָּק  ים י ש מ  ע׃   
                                מ  אוֹר־ע  ינ י ם י ש מ  ח־ל  ב   ל 

27 Craving for dishonest gain brings troubles on a house; 

  hatred of bribery earns life. 

28 The heart of the upright reflects before answering; 

  the mouth of the wicked spews out wickedness. 

29 Yahweh keeps his distance from the wicked, 

  but he listens to the prayers of the upright. 

30 The light of the eyes rejoices the heart; 

 
24  The words, ‘upwards’ and ‘below’, omitted by the LXX, may be glosses. The ‘path of life’ seems to mean prolongation of earthly life as opposed 

to descent into Sheol. Later, it was taken as ‘the path leading to heavenly blessedness’, but such a notion is not of the theology of that period. 
25  The ‘proud’ have to be understood here in contrast to the ‘widow’ and their house has to be interpreted in contrast to the widow’s territory; the 

implication may be that the proud make their gain from the needy, so God will set the balance right. 
26  For the 2nd line, here following the MT, the LXX reads, “the sayings of the pure are held in honour” and the Vg has, “pure speech will be confirmed by 

him as very beautiful.” 
27  The participle, ע כ  ר        (‘troubles’), can have the connotation of making things difficult for the family, or completely ruining the family. In Joshua, 

Achan took the ‘banned thing’ and was put to death because he troubled Israel. 
28  For the 1st line, the LXX reads, “The hearts of the righteous meditate faithfulness.” 
29  To say that God ‘keeps his distance’ from the wicked is to say that he has made himself unavailable to their appeal – he does not answer them. 
30  For the 1st line, here following the NRSV, the NJB reads, “A kindly glance gives joy to the heart.” The LXX opens, “The eye that sees beautiful things.” 



 .good news lends strength to the bones                                    ש מוּע  ה ט וֹב  ה ת ד ש ן־ע  צ ם׃  
                                  א  ז ן ש  מ ע ת תוֹכ  ח ת ח י  ים   לא 

                              ב ָּק  ר ב ח כ מ  ים ת ל  ין׃  
                               פוֹר  ע  מ וּס ר מוֹא  ס נ פ ש וֹ   לב 

                                  ו שוֹמ  ע  ת וֹכ  ח ת ק וֹנ ה ל  ב׃   
א  ת י  הוֹ ה מוּס  ר ח כ מ  ה   לג                                    י ר 

                             ו ל פ נ  י כ ב וֹד ע נ ו  ה׃   

31 The ear attentive to wholesome correction 

  finds itself at home in the company of the wise. 

32 Whoever rejects correction lacks self-respect 

  but whoever accepts reproof grows in understanding. 

33 The fear of Yahweh is a school of wisdom; 

  before there can be glory, there must be humility. 

 
31  Here, the term, ‘ear’, is a synecdoche of part for the whole (i.e., the person). 
32  This proverb is one full sentence; it affirms that a teachable person is among the wise. 
33  Humble submission in faith to the LORD brings wisdom and honour. 



 PROVERBS 16 משלי פרק טז 
כ י־ל  ב    א                           ל א ד  ם מ ע ר 

                              וּ מ י הוֹ  ה מ ע נ  ה ל ש וֹן׃  
כ י־א  יש ז   ךְ ב ע ינ  יו   ב                                     כ  ל־ד ר 

                          ו ת כ  ן רוּח וֹת י הוֹ  ה׃   
                            ג  ל א ל־י הוֹ  ה מ ע ש  יךָ    ג

                           ו  י כ  נוּ מ ח ש ב ת  יךָ׃  
                                  כ  ל פ ע  ל י  הוֹ ה ל  מ ע נ  הוּ    ד

                              ו ג ם־ר  ש  ע ל י וֹם ר ע  ה׃   
                כ ל־ג ב הּ־ל  ב                 תוֹע ב  ת י  הוֹ ה    ה 

                              י  ד ל  י  ד ל  א י נ ָּק  ה׃  

1  A human heart makes the plans 

  but Yahweh gives the answer. 

2  A person’s own acts seem right to the doer 

  but Yahweh weighs the souls. 

3 Commit what you do to Yahweh 

  and what you plan will be achieved. 

4 Yahweh made everything for its own purpose; 

  yes, even the wicked for the day of disaster. 

5 Every arrogant heart is abhorrent to Yahweh: 

  be sure this will not go unpunished. 
                                   ב ח  ס ד ו  א מ ת י כ פ  ר ע ו  ן   ו

א  ת                           י  הוֹ  ה ס וּר מ ר  ע׃             וּב י ר 

6 By faithful love and truth, sin is atoned for; 

  by fear of Yahweh, one avoids. 
כ י־א  יש   ז צ וֹת י  הוֹ ה ד ר                                  ב ר 

                                ג ם־א וֹי ב  יו י ש ל  ם א ת וֹ׃  

7 When the ways of people please Yahweh, 

  he makes their very enemies into friends. 

 

PROVERBS 16  
1  The meaning of the verse is thus: Man proposes – God disposes. Expressed here is a form of biblical determinism (the Bible honours human 

responsibility or free will but does not try to harmonise it with the all-pervasive divine causality). 
2  Ultimately, we are unable to judge our own motives. 
3  For ‘commit’, the MT reads  ג  ל      (from the root  ג ל ל      , ‘to roll’); however, the LXX and Tg have ‘reveal’, as if the root were ג ל ה      . 
4  The wicked have been created to be an object lesson in the working of divine justice. 
5  At the end of this verse, some LXX MSS add: “The beginning of a good way is to do justly and it is more acceptable with God than to do sacrifices.” 
6  The two words translated ‘faithful love’ and ‘truth’ are often found together to form a nominal hendiadys. 
7  The 1st line uses an infinitive in a temporal clause, followed by its subject in the genitive case: ‘in the taking pleasure of Yahweh’ or ‘when 

Yahweh is pleased with’; so, the condition set down for the 2nd line is a lifestyle that is pleasing to God. 



                        טוֹב־מ  ע ט ב צ ד ָּק  ה    ח
           מ ש פ  ט׃                         מ ר  ב ת  בוּא וֹת ב ל  א   

כ וֹ    ט                              ל  ב א  ד ם י ח ש  ב ד ר 
                            ו  יהוֹ  ה י כ  ין צ ע ד וֹ׃  

                     ע  ל־ש פ ת י־מ  ל ךְ          ק  ס ם׀   י
                                 ב  מ ש פ  ט ל  א י מ ע ל־פ  יו׃   

8 Better have little and with it uprightness 

  than great revenues with injustice. 

9 The human heart may plan a course 

  but it is Yahweh who makes the steps secure. 

10 The lips of the king utter inspired decisions; 

  he keeps faith when he speaks in judgement. 
                              וּמ אז נ  י מ  ש פ ט ל יהוֹ  ה          פ  ל ס׀   יא 

                               מ  ע ש  הוּ כ ל־א ב נ י־כ  יס׃   
                                  תוֹע ב  ת מ  ל כ ים ע ש וֹת ר  ש ע    יב

                                 כ  י ב  צ ד ק  ה י כ וֹן כ ס  א׃  
צ וֹן מ  ל כ ים ש פ ת י־צ  ד ק   יג                                  ר 

                              ו ד ב  ר י ש ר  ים י א ה  ב׃   

11 Honest balances and scales belong to Yahweh; 

  all the weights in the bag are of his making. 

12 Evildoing is abhorrent to kings, 

  since uprightness is a throne’s foundation. 

13 Upright lips are a delight to a king; 

  he loves someone of honest words. 
                               ח מ ת־מ  ל ךְ מ ל א כ י־מ  ו ת   יד

                              ו א  יש ח כ  ם י כ פ ר  נ ה׃   
                            ב אוֹר־פ נ י־מ  ל ךְ ח י  ים    טו

14 The king’s wrath is the herald of death 

  but the wise will appease it. 

15 When the king’s face brightens, it spells life; 

 
8  This proverb contrasts the modest income with the abundant income; but the real contrast is between righteousness and the lack of justice. 
9  Only those plans that are approved by God will succeed. 
10  This verse reflects the idea that the king pronounces judgement in the name of God (see 2S 14:18–20, 1K 3:4–28). Vv. 10–15 (except v. 11) are 

royal proverbs. 
11  The Law required that scales and measures be right (Lv 19:36, Dt 25:13). 
12  The ‘throne’ represents the administration, or the decisions made from the throne by the king, and so the word is a metonymy of adjunct. 
13  For ‘king’, the MT has the plural, even though the verb, ‘loves’, is masculine singular; the LXX, Tg, Peshitta and 2 Hebrew MSS read ‘a king’. 
14  This proverb introduces the danger of becoming a victim of the king’s wrath; a wise person knows how to pacify the unexpected and irrational 

behaviour of a king. 
15  This proverb is the antithesis of the previous one. 



צוֹנ וֹ כ ע  ב מ ל ק וֹש׃     .his favour is like the rain in spring                              וּ ר 
                                   ק  נ ה־ח כ מ  ה מ ה־ט וֹב מ ח ר וּץ    טז

                                     וּק נ וֹת ב  ינ  ה נ ב ח  ר מ כ  ס ף׃   
ים ס וּר מ ר  ע   יז                                 מ ס ל  ת י  ש ר 

כ וֹ׃                  ש מ  ר נ  פ ש וֹ                      נ צ  ר ד ר 
                       ל פ נ י־ש  ב ר ג א וֹן    יח

׃    וּח                                      ו ל פ נ  י כ  ש ל וֹן ג  ב הּ ר 
 עניים                                 ט וֹב ש פ ל־ר וּח  א ת־ע נ ו  ים   יט

ל  ל א ת־ג א  ים׃                                  מ ח ל  ק ש  
                                   מ ש כ  יל ע ל־ד  ב ר י מ צ א־ט וֹב    כ 

            א ש ר  יו׃                   וּבוֹט  ח  ב יהוֹ  ה   

16 Better gain wisdom than gold; 

  understanding is more desirable than silver. 

17 The highway of the upright avoids evil; 

  whoever watches the path keeps life safe. 

18 Pride goes before destruction, 

  a haughty spirit before a fall. 

19 It is better to be humble with the poor 

  than share the booty with the proud. 

20 Whoever listens closely to the word finds happiness; 

  whoever trusts Yahweh is blessed. 
                               ל  ח כ ם־ל  ב י ק ר  א נ ב וֹן   כא 

                                     וּמ  ת ק ש  פ ת  י ם י ס  יף ל  ק ח׃   
                                 מ ק וֹר ח  י ים ש  כ ל ב ע ל  יו   כב 

                             וּמוּס  ר א ו ל  ים א וּ  ל ת׃  
                              ל  ב ח  כ ם י ש כ  יל פ  יהוּ    כג 

21 The wise of heart is acclaimed as intelligent; 

  sweetness of speech increases knowledge. 

22 Shrewdness is a fountain of life for its possessor; 

  the folly of fools is their own punishment. 

23 The heart of the wise lends shrewdness to speech 

 
16  The word translated ‘desirable’ is a Niphal participle, masculine singular; if it is modifying ‘understanding’, it should be a feminine form. 
17  The point of righteous living is made with the image of a highway, a raised and well-graded road. 
18  The 2 lines of this proverb are synonymous parallelism: ‘pride’ is paired with ‘haughty spirit’ and ‘destruction’ is matched with ‘a fall’. 
19  The Kethib/Qere correction here may reflect a scribe’s misreading of a (possibly small/short) vav as a yod. 
20  The NJB & NRSV have ‘happy’ in place of ‘blessed’ (here following NETB); the word means much more than ‘happy’ – it describes the heavenly 

bliss that comes from knowing one is right with God and following God’s precepts. 
21  The 1st line means that the wise of heart, those who make wise decisions, will gain a reputation of being the discerning ones. 
22  On the phrase, ‘folly of fools’ cf. 14:8, 14:24. 
23  The 1st line asserts that the wise heart ensures what is said is wise and the 2nd adds that such a person increases the reception of what is said. 



                                  ו ע ל־ש  פ ת  יו י ס  יף ל  ק ח׃  
י־נ  ע ם    כד                             צוּף־ד  ב ש א מ ר 

פ  א ל ע  צ ם׃                                          מ ת וֹק ל  נ  פ ש וּמ ר 
ךְ י  ש ר    כה                 ל פ נ י־א  יש                   י  ש ד  ר 

כ י־מ  ו ת׃   ית  הּ ד ר                                  ו  א ח ר 

  and makes words more persuasive. 

24 Kindly words are a honeycomb: 

  sweet to the taste, wholesome to the body. 

25 There is a way that some think straight 

  but it leads in the end to death. 
                           נ  פ ש ע  מ ל ע  מ ל ה ל וֹ    כו 

                             כ  י־א כ  ף ע ל  יו פ  יהוּ׃   
                                א  יש ב  ל י ע ל כ ר  ה ר ע  ה    כז

                  כ א  ש צ ר  ב ת׃  שפתיו                ו ע ל־ש  פ ת וֹ  

26 A worker’s appetite works on his behalf, 

  for his hunger urges him on. 

27 A worthless person concocts evil; 

  such a one’s talk is like a scorching fire. 
                                  א  יש ת  ה פ כוֹת י ש ל  ח מ ד וֹן   כח 

ג                         מ פ ר  יד א ל וּף׃  ן           ו  נ ר 
                              א  יש ח  מ ס י פ ת  ה ר ע  הוּ   כט 

ךְ ל א־ט וֹב׃                                    ו  הוֹל יכ וֹ ב ד  ר 
                                     ע צ  ה ע  ינ יו ל ח ש  ב ת ה פ כ וֹת   ל 

ע  ה׃        ק ר  ץ                               ש  פ ת  יו כ ל  ה ר 

28 A perverse person sows strife; 

  a slanderer divides friend from friend. 

29 A man of violence lures his neighbour astray 

  and leads him by a way that is not good. 

30 Whoever narrows the eyes to think up tricks 

  and purses the lips has already done wrong. 

 
24  The metaphor of honey or the honeycomb is used elsewhere in scripture, notably Ps 19:11. Honey was used in Israel as a symbol of the 

delightful and healthy products of the land – ‘a land where milk and honey flow’. 
25  This proverb is identical to 14:12. 
26  The literal translation of ‘appetite’ is ‘soul’. 
27  The literal translation of ‘worthless person’ is ‘man of Belial’, that is to say, ‘of Nothingness’ (the scoundrel, see 6:12). However, some consider 

Belial to denote the devil (see 2Co 6:15). The Kethib/Qere difference here (dropping a yod) requires explanation. 
28  In place of ‘perverse person’, here following the NRSV (and MT), the NJB has ‘troublemaker’. Note that the trailing ן in ג  ן  is presented as a small             ו  נ ר 

letter, as it appears in almost all Hebrew MSS. 
29  The term ח  מ ס        (‘violence’) often refers to sins against society, social injustices, and crimes. 
30  The conjunction, ‘and’, at the beginning of the 2nd line does not occur in the Hebrew text but is implied. 



                             ע ט  ר ת ת פ א  ר ת ש יב  ה    לא 
ךְ צ  ד ק  ה ת מ צ  א׃                                 ב ד  ר 

ךְ א  פ י ם מ ג ב וֹר    לב                                 ט וֹב א  ר 
                                 וּמ ש  ל ב  רוּח וֹ מ לֹּכ  ד ע  יר׃   

                             ב  ח יק יוּט  ל א ת־ה גוֹר  ל    לג 
                כ ל־מ ש פ ט וֹ׃             וּ מ י הוֹ  ה   

31 White hairs form a crown of honour; 

  they are found in the ways of uprightness. 

32 Better an equable person than a hero, 

  someone with self-mastery than one who takes a city. 

33 In the fold of the garment, the lot is thrown, 

  but from Yahweh comes the decision. 

 
31  This verse reflects the idea that the wise and virtuous person lives a long life. 
32  This saying would have had greater impact when military prowess was held in high regard: It is harder, and therefore better, to control one’s 

passions than to do some great exploit on the battlefield. 
33  The 1st line alludes to the ephod worn on the High Priest’s breast (see #Ex 28:6), here identified with the other ephod, which held the sacred lots 

(see #1S 2:28). 



 PROVERBS 17 משלי פרק יז 
                                   ט וֹב פ  ת ח  ר ב ה ו ש ל ו ה־ב  הּ   א 

                                 מ  ב  י ת מ ל  א ז ב ח י־ר  יב׃   

1  Better a mouthful of dry bread with peace, 

  than a house filled with quarrelsome sacrifices. 
                                          ע  ב ד־מ ש כ  יל י  מ ש ל ב ב  ן מ ב  יש    ב

                                    וּב ת וֹךְ א  ח  ים י ח לֹ ק נ ח ל  ה׃   
                                   מ צ ר  ף ל  כ ס ף ו כ וּר ל ז ה  ב   ג

                         וּב ח  ן ל ב וֹת י הוֹ  ה׃  
                                   מ  ר ע מ ק ש  יב ע ל־ש פ ת־א  ו ן    ד

                    ע ל־ל ש וֹן ה וּ  ת׃                 ש  ק ר מ  ז  ין   
                             לֹע  ג ל  ר ש ח ר  ף ע ש  הוּ    ה 

                                  ש מ  ח  ל  א  יד ל  א י נ ָּק  ה׃   

2  A shrewd servant will rule over an unworthy child: 

  he will share the inheritance with the brothers. 

3 A crucible for silver, a furnace for gold, 

  but Yahweh for the testing of hearts! 

4 An evildoer pays heed to malicious talk; 

  a liar listens to a slanderous tongue. 

5 To mock the poor is to insult the Creator; 

  no one who laughs at distress will go unpunished. 
         ב נ  ים                           ע ט  ר ת ז  ק נ ים ב נ  י    ו

                                ו ת פ א  ר ת ב נ  ים א בוֹת  ם׃  

6 The crown of the aged is their children’s children; 

  the children’s glory is their father. 

 

PROVERBS 17  
1  This is probably an allusion to the meat offered in sacrifice and then eaten at a sacred meal. 
2  The setting is in the ancient world, where a servant rarely advanced beyond his or her station in life; however, there are notable exceptions 

(e.g., Gn 15:3, where the possibility is mentioned, 1Ch 2:35, where it changed through marriage, and 2S 16:1–4, 19:24–30, with the story of Ziba 

the servant of Mephibosheth). This proverb focuses on a servant who is wise and uses all his abilities effectively – a Joseph figure. 
3  The term כוּר describes a ‘furnace’ or smelting pot; it can be used figuratively for the beneficial side of affliction (Is 48:10). 
4  Wicked, self-serving people find destructive speech appealing; they should be rebuked and not tolerated (Lv 19:17). 
5  Compare Amenemophis: “Do not laugh at a blind man, do not make fun of a dwarf, do not do wrong to the infirm … man is clay and straw, the god is 

his architect.” 
6  The metaphor signifies that grandchildren are like a crown, that they are the “crowning glory” of life as it were; the saying comes from a 

culture that places great importance on the family in society and that values its heritage. 



                                   ל א־נ או  ה ל נ ב  ל ש פ ת־י  ת ר    ז
                                    א   ף כ  י־ל נ ד  יב ש פ ת־ש  ק ר׃   

                    ב ע ינ  י ב ע ל  יו                    א ב ן־ח  ן ה  ש ח ד    ח
                                     א  ל־כ ל־א ש  ר י פ נ  ה י ש כ  יל׃   

                                   מ  כ ס ה־פ  ש ע מ ב ק  ש א ה ב  ה    ט
                                      ו ש נ  ה ב  ד ב  ר מ פ ר  יד א ל וּף׃   

                           ת  ח ת ג ע ר  ה ב מ ב  ין    י
                          מ ה כ וֹת כ ס  יל מ א  ה׃   

7 Fine words do not become the foolish; 

  false words become a prince still less. 

8 A gift works like a talisman for one who holds it; 

  it brings prosperity at every turn. 

9 Whoever covers an offence promotes love; 

  whoever again raises the matter divides friends. 

10 A rebuke strikes deeper into a discerning person 

  than a hundred strokes on a fool. 
                         א ךְ־מ ר  י י ב ק ש־ר  ע    יא 

                                    וּמ ל א  ךְ א  כ ז ר  י י ש ל ח־ב וֹ׃   
                            פ ג וֹש ד  ב ש כ וּל ב א  יש    יב

                             ו א ל־כ  ס  יל ב א וּ ל ת וֹ׃  
                              מ ש  יב ר  ע ה ת  ח ת טוֹב  ה    יג

                   ר  ע  ה מ ב ית וֹ׃  תמיש            ל א־ת מ וּש  
                                פ וֹט  ר מ  י ם ר אש  ית מ ד וֹן   יד

                                        ו ל פ נ  י ה  ת ג ל  ע ה ר  יב נ ט וֹש׃   

11 The wicked person thinks of nothing but rebellion, 

  but a cruel messenger will be sent to such a one. 

12 Rather come on a bear robbed of her cubs 

  than on a fool in his folly. 

13 Disaster will never be far from the house 

  of one who returns evil for good. 

14 As well unleash a flood as start a dispute; 

  desist before the quarrel breaks out. 

 
7  In place of ‘prince’, the NRSV has ‘ruler’ and offers ‘noble person’ as an alternative. 
8  The NRSV has ‘bribe’ in place of ‘gift’ (see #23). 
9  Harping on about the past has destroyed many friendships and marriages. 
10  Possibly, the mention of the ‘hundred strokes’ has an Egyptian origin: the laws of Israel forbade a punishment in excess of forty strokes (Dt 25:3). 
11  The ‘cruel messenger’ is, perhaps, the exterminating angel (see #Ex 12:23); that is how the LXX understands it: “The Lord will send a pitiless angel 

against him.” 
12  The human, who is supposed to be rational and intelligent, in such folly becomes more dangerous than the beast that acts with good reason. 
13  The Kethib/Qere difference here may reflect a scribe’s misreading of a (possibly small/short) vav as a yod. 
14  Literally translated, this verse opens with, “Letting out water.” 



ש  יע  צ ד  יק    טו                                       מ צ ד  יק ר  ש ע וּמ ר 
                                  תוֹע ב  ת י  הוֹ  ה ג ם־ש נ יה  ם׃   

15 To absolve the guilty and condemn the upright, 

  both alike are abhorrent to Yahweh. 
                                  ל מ ה־ז  ה מ ח  יר ב י ד־כ ס  יל   טז

                                 ל ק נ וֹת ח כ מ  ה ו ל ב־א  י ן׃  
         ה ר  ע                     ב כ ל־ע  ת א ה  ב     יז

                            ו א  ח ל  צ ר  ה י וּ ל  ד׃   
                                 א ד  ם ח ס ר־ל  ב תוָֹּק  ע  כ  ף   יח

                                    ע ר  ב ע  ר ב  ה ל פ נ  י ר ע  הוּ׃   
                              א  ה  ב פ  ש ע א ה  ב מ צ  ה    יט

                                     מ ג ב  יה  פ  ת ח וֹ מ ב ק ש־ש  ב ר׃   
                              ע ק ש־ל  ב ל  א י מ צ א־ט וֹב   כ 

ע  ה׃                                            ו נ ה פ  ךְ ב  ל שוֹנ וֹ י פ וֹל ב ר 

16 What good is money in the hand of a fool, 

  to buy wisdom with it when the desire is not there? 

17 A friend is a friend at all times; 

  it is for adversity that a brother is born. 

18 Whoever offers guarantee lacks sense 

  and goes surety for a neighbour. 

19 The double-dealer loves sin; 

  one who builds a high door invites broken bones. 

20 The crooked of heart finds no happiness 

  and the perverse of tongue falls into misery. 
             ל ת וּג ה ל וֹ                י ל  ד כ  ס יל    כא 

                                ו ל א־י  ש מ  ח א ב  י נ ב  ל׃   

21 He who fathers a fool does so to his sorrow; 

  the father of a fool knows no joy. 

 
15  The 1st line uses two Hiphil participles, מ צ ד  יק           (‘absolve’) and   ש  יע  .(’condemn‘)            מ ר 
16  This verse is a rhetorical question stating that money would be wasted on a fool. 
17  This proverb uses synonymous parallelism, so ‘friend’ and ‘brother’ are equated. 
18  Compare 11:5. 
19  In place of ‘one who builds a high door’ (here following the NRSV), the NJB has ‘the proud’. 
20  This proverb parallels two descriptions of the wicked person: ‘crooked of heart’ (genitive of specification), and ‘perverse of tongue’ (deceitful). The 

first phrase describes twisted intentions; the second, using the Niphal participle (‘one turned away’) with ‘tongue’, the metonymy of cause, 

describes one who has turned away from speaking truth. 
21  Here, the terms  כ  ס יל         and  נ ב  ל        (both translated ‘fool’). The first one, which occurs about fifty times in the book, refers to a dullard, whether it be 

in spiritual, intellectual, or moral matters; the second word, rare in the book, primarily focuses on religious folly – it refers to the practical 

atheist, the one who lives as if there is no God. 



                              ל  ב ש  מ ח  י יט  יב ג ה  ה    כב 
                                    ו ר וּח  נ  כ א  ה ת י ב ש־ג   ר ם׃   

                             ש  ח ד מ  ח ק ר ש  ע י ק  ח    כג 
ח וֹת מ ש פ  ט׃                                  ל  ה ט וֹת א ר 

                             א ת־פ נ  י מ ב  ין ח כ מ  ה    כד 
                          כ  ס  יל ב ק צ ה־א  ר ץ׃           ו ע ינ  י   

                               כ  ע ס ל  א ב יו ב  ן כ ס  יל    כה 
                        וּ מ  מ ר ל י וֹל ד ת וֹ׃   

22 A cheerful heart is excellent medicine; 

  a depressed spirit wastes the bones away. 

23 Under cover of his cloak, a bad man takes a gift 

  to pervert the course of justice. 

24 The intelligent has wisdom there before him, 

  but the eyes of a fool range to the ends of the earth. 

25 A foolish child is a father’s sorrow 

  and the grief of her who bore him. 
                                ג  ם ע נ וֹש ל צ ד  יק ל א־ט וֹב    כו 

                                 ל ה כ וֹת נ ד יב  ים ע ל־י  ש ר׃   
יו יוֹד  ע  ד  ע ת   כז                                  חוֹש  ךְ א  מ ר 

                              י ק ר־ר  וּח  א  יש ת בוּנ  ה׃  וקר  
יש ח כ  ם י ח ש  ב    כח                                          ג  ם א ו  יל מ  ח ר 

                   ש פ ת  יו נ ב וֹן׃       א ט  ם   

26 To fine the upright is indeed a crime; 

  to strike the noble is an injustice. 

27 Whoever can control the tongue knows what knowledge is; 

  someone of understanding keeps a cool temper. 

28 Even fools who keep silent are considered wise;  

  when they close their lips, they are deemed intelligent. 

 
22  The literal translation of ‘cheerful heart’ is ‘heart of rejoicing’. 
23  This verse concerns bribes taken by judges and false witnesses. Cf. 17:8, 18:16 and 21:14, where the ‘gift’ has a more general sense. 
24  The 2nd line can be understood thus: ‘the fool pries everywhere and interferes in everything’. 
25  This proverb is similar to v. 21, 10:1, and 15:20. 
26  The term, ע נ וֹש       , here translated as ‘fine’ (following the NJB) can also mean to ‘punish’ in a more general sense. 
27  The Kethib/Qere difference here appears to be a case of vav/yod confusion. 
28  For this verse, here following the NRSV, the NJB reads, “If the fool holds his tongue, he may pass for wise; if he seals his lips, he may pass for intelligent.” 



 PROVERBS 18 משלי פרק יח
                               ל   ת א ו ה י ב ק  ש נ פ ר  ד    א 

                             ב כ ל־ת וּש י  ה י ת ג ל  ע׃  

1  Whoever lives alone follows private whims 

  and is angered by advice of any kind. 

                                 ל א־י ח פ  ץ כ  ס יל ב ת בוּנ  ה    ב
                                כ   י א  ם־ב ה ת ג ל וֹת ל ב וֹ׃   

                             ב  בוֹא־ר  ש ע ב  א ג ם־ב וּז   ג
פ  ה׃                            ו  ע ם־ק ל וֹן ח ר 

                              ע  מ ק ים ד ב ר  י פ י־א  יש       מ  י ם    ד
                                  נ  ח ל נ  ב  ע  מ ק וֹר ח כ מ  ה׃   

                              ש א  ת פ נ י־ר ש  ע ל א־ט וֹב    ה 
                               ל ה ט וֹת צ  ד  יק ב מ ש פ  ט׃   

2  A fool takes no pleasure in understanding 

  but only in airing an opinion. 

3 When wickedness comes, indignity comes too; 

  and, with contempt, a reproach. 

4 Deep waters, such are human words: 

  a gushing stream, the utterance of wisdom. 

5 It is not good to show partiality for the wicked, 

  or to subvert the innocent in judgment. 
                         כ  ס יל י ב  אוּ ב ר  יב         ש פ ת  י    ו

                                 וּ פ  יו ל  מ ה ל מ וֹת י ק ר  א׃   

6 The lips of the fool bring strife, 

  with a mouth that pleads for a beating. 
                          פ  י־כ  ס יל מ ח ת ה־ל וֹ   ז

                              וּ ש פ ת  יו מוָֹּק  ש נ פ ש וֹ׃   

7 The mouth of a fool works its owner’s ruin; 

  the lips of a fool are a snare for their owner’s life. 

 

PROVERBS 18  
1  The meaning of the Hebrew text is uncertain: is solitude commended or condemned? For the 2nd line, the NRSV reads: “showing contempt for 

all who have sound judgement.” 
2  For the 2nd line, here following the NJB, the NRSV reads, “but only in expressing a personal opinion.” 
3  The ‘reproach’ (following NETB) refers to the critical rebukes and taunts of the community against a wicked person. 
4  ‘Deep waters’ is obscure (it can mean either profound or murky) and it is not clear if the 2 lines of this verse are antithetical or synonymous. 
5  For the 2nd line, here following the NRSV, the NJB reads, “and so to deprive the upright when giving judgement.” 
6  In place of ‘bring strife’, here following the NRSV, the NJB has ‘go to the law-courts’. 
7  What a fool says can ruin him! Calamity and misfortune can come to a person who makes known his lack of wisdom by what he says; it may 

be that his words incite anger, or merely reveal stupidity – in either case, he is in trouble. 



ג ן    ח                   כ מ  ת ל ה מ  ים                  ד ב ר  י נ  ר 
י־ב  ט ן׃    ד וּ ח ד ר                                   ו  ה  ם י ר 

                              ג  ם מ ת ר פ  ה ב מ ל אכ ת וֹ   ט
                                א  ח ה  וּא ל ב  ע ל מ ש ח  ית׃  

                           מ ג ד ל־ע  ז ש  ם י הוֹ  ה    י
                                ב וֹ־י ר וּץ צ ד  יק ו נ ש ג  ב׃   

8 The words of a slanderer are tasty morsels 

  that go right down into the belly. 

9 Whoever is idle at work 

  is blood brother to the destroyer. 

10 The name of Yahweh is a strong tower; 

  the upright runs to it and is secure. 
י  ת ע ז וֹ   יא                               ה וֹן ע  ש יר ק ר 

                                    וּכ חוֹמ  ה נ  ש ג ב  ה ב מ ש כ ת וֹ׃   
                                   ל פ נ י־ש  ב ר י ג ב  הּ ל ב־א  יש    יב

                             ו ל פ נ  י כ ב וֹד ע נ ו  ה׃   
                                  מ ש  יב ד  ב ר ב ט  ר ם י ש מ  ע   יג

            וּכ ל מ  ה׃                    א וּ  ל ת ה יא־ל  וֹ   

11 The wealth of the rich forms a stronghold, 

  a high wall, as the rich supposes. 

12 The human heart is haughty until destruction comes; 

  before there can be glory, there must be humility. 

13 To retort without first listening 

  is both foolish and embarrassing. 
־א  יש י כ ל כ  ל מ ח ל  הוּ    יד וּח                                    ר 

                                    ו ר וּח  נ  כ א  ה מ  י י ש א  נ ה׃   
                            ל  ב נ  בוֹן י ק נ ה־ד  ע ת    טו

14 The human spirit will endure sickness; 

  but, when the spirit is broken, who can bear this? 

15 The heart of the intelligent acquires learning; 

 
8  Slander listened to is not soon forgotten. 
9  The literal translation of ‘destroyer’ is ‘possessor of destruction’. 
10  The ‘name’ of God here refers to his attributes and/or actions. 
11  This proverb forms a contrast with the previous: the rich, unlike the righteous, trust in wealth and not in God. 
12  The way to honour is through humility (e.g., 11:2, 15:33, 16:18); the exaltation of Jesus provides the classic example (Phil 2:1–10). 
13  Poor listening and premature answering indicate that the person has a low regard for what the other is saying, or that he is too absorbed in 

his own ideas. 
14  This is a rhetorical question, asserting that very few can cope with depression. 
15  The 2nd line features a mixed metaphor: the ear is pictured seeking. The ‘ears of the wise’ actually means the wise person’s capacity to hear, so 

the wise are seeking as they hear. 



 .the ears of the wise seek knowledge                                       ו א  ז ן ח  כ מ  ים ת ב ק ש־ד  ע ת׃   
ח  יב ל וֹ    טז                             מ ת  ן א  ד ם י ר 

                                 ו ל פ נ  י ג ד ל  ים י נ ח  נוּ׃   
יב וֹ    יז                            צ ד  יק ה ר אש וֹן ב ר 

וֹ׃  יבא                              וּב  א־ר  ע  הוּ ו ח ק ר 
                                מ  ד י נ ים י ש ב  ית ה גוֹר  ל    יח

                             וּב  ין ע צוּמ  ים י פ ר  יד׃   
י ת־ע  ז    יט                               א  ח נ פ ש  ע מ ק ר 

מ וֹן׃  ומדונים                                       וּ מ ד י נ  ים כ ב ר  יח  א ר 
                                    מ פ ר  י פ י־א  יש ת ש ב  ע ב ט נ וֹ    כ 

                     ש פ ת  יו י ש ב  ע׃          ת בוּא  ת   

16 A gift will open all doors 

  and win access to the great. 

17 The first to plead seems right, 

  until the next comes and cross-examines him. 

18 The lot puts an end to disputes 

  and decides between men of power. 

19 A brother offended is worse than a fortified city, 

  and quarrels are the locks of a keep. 

20 From the fruit of the mouth is the stomach filled; 

  the yield of the lips gives contentment. 
                               מ  ו ת ו  ח י ים ב י ד־ל ש וֹן    כא 

י  הּ׃                       ו  א ה ב  יה  י אכ  ל               פ ר 
                           מ צ  א א  ש ה מ  צ א ט וֹב    כב 

                             ו י  פ ק ר  צ וֹן מ י הוֹ  ה׃   

21 Death and life are in the gift of the tongue; 

  those who indulge it must eat the fruit it yields. 

22 He who finds a wife finds happiness, 

  receiving a mark of favour from Yahweh. 

 
16  The term translated ‘gift’ is a more general term than ‘bribe’, used in 17:8, 23. 
17  Both sides of a question must be heard. The Kethib/Qere difference here may be due to a scribe misreading a (possibly small or short) vav as a 

yod. 
18  This is probably not a pessimistic view of justice but a reference to the ‘judgement of God’, cf. 16:33. 
19  The text is uncertain; the LXX is very different: “A brother helped by his brother is a high and fortified city; he is as strong as a royal rampart.” The 

‘locks of a keep’ prevent reconciliation. The Kethib/Qere difference here may be due to a scribe misreading a (possibly small/short) vav as a yod. 
20  Two images are used in this proverb: the fruit of the mouth and the harvest of the lips; they are synonymous: the first is applied to the orchard 

and the second to the field. 
21  What people say can lead to life or death. 
22  The parallelism is formal; the 2nd line of the verse continues the 1st but explains it further: finding a mate is the sign of favour from God. 



                          ת ח נוּנ  ים י ד ב ר־ר  ש    כג 
                             ו  ע ש  יר י ע נ  ה ע ז וֹת׃  

                             א  יש ר  ע ים ל ה ת ר ע  ע     כד 
                               ו י  ש א  ה  ב ד ב  ק מ א  ח׃  

23 The language of the poor is entreaty; 

  the answer of the rich is harshness. 

24 There are friends who point the way to ruin; 

  others are closer than a brother is. 

 
23  The rich person responds harshly to the request: he has hardened himself against such appeals because of relentless demands. The proverb is 

an observation saying; it simply describes the way the world generally works, rather than setting this out as the ideal. 
24  ‘There are’ is a conjectural translation (י ש    ); the MT has ‘a man’ (א  יש      ). 



 PROVERBS 19 משלי פרק יט 
                         ט וֹב־ר  ש הוֹל  ךְ ב ת מ וֹ    א 

פ ת  יו ו ה וּא כ ס  יל׃                                         מ ע ק  ש ש  
                                   ג  ם ב ל א־ד  ע ת נ  פ ש ל א־ט וֹב    ב

ג ל  י ם חוֹט  א׃        ו א  ץ                          ב ר 
כ וֹ   ג                                   א וּ  ל ת א  ד ם ת ס ל  ף ד ר 

                                ו ע ל־י  הוֹ  ה י ז ע  ף ל ב וֹ׃   
ב  ים    ד                               ה וֹן י  ס יף ר ע  ים ר 

ע  הוּ י פ ר  ד׃                                 ו  ד  ל מ ר 
ים ל  א י נ ָּק  ה    ה                                 ע  ד ש  ק ר 

                                      ו י פ  יח  כ  ז ב  ים ל  א י מ ל  ט׃   

1  Better the poor living an honest life 

  than the adept at double-talk who is a fool. 

2  Where knowledge is wanting, zeal is not good; 

  whoever goes too quickly stumbles. 

3 One's own folly leads to ruin,  

  yet the heart rages against Yahweh. 

4 Wealth multiplies friends 

  but the one friend that the poor has is taken away. 

5 The false witness will not go unpunished; 

  no one who utters lies will go free. 
                                ר  ב ים י ח ל וּ פ נ  י־נ ד  יב    ו

                                ו כ ל־ה  ר  ע  ל א  יש מ ת  ן׃  

6 The nobleman has many to court his favour; 

  to a giver of gifts, everyone is a friend. 
 :All the poor man’s brothers hate him 7            ש  נ א  הוּ  ׀           א ח י־ר  ש־     כ  ל   ז

 

PROVERBS 19  
1  In the 2nd line, the Peshitta and Tg read ‘rich’ in place of ‘a fool’; this makes a tighter antithetical parallelism than in the MT. However, the MT 

makes sense as it stands – it is an example of metonymical parallelism (the MT reading is also supported by the LXX). 
2  The literal translation of ‘goes too quickly’ is ‘is hasty with his feet’. 
3  For this verse, here following the NRSV, the NJB reads, “Folly leads conduct astray, yet it is against Yahweh that the heart rages.” 
4  This proverb simply makes an observation on life: People run after wealthy folk, but the poor are deserted even by friends, perhaps hoping 

that they can gain something from the rich and fearing that the poor will try to gain something from them. 
5  This proverb is a general statement because, on occasion, there are false witnesses who go unpunished in this life (e.g., 6:19, 14:5, 25, 19:9). 
6  This proverb acknowledges a fact of life; but it also reminds people of the value of gifts in life, especially in business or in politics. 
7  The last line is a fragmentary proverb, probably lacking an opening first line; the meaning of the Hebrew is uncertain. The Kethib/Qere 

difference here requires explanation. The 1st Maqaf in כ  ל ־           א ח י־ר  ש      is not present in the MSS but is here presented following the MAM text. 



                                     א  ף כ  י מ  ר ע הוּ ר ח ק וּ מ מ  נוּ   
            לוֹ־ה  מ ה׃  לא                    מ ר ד  ף א מ ר  ים  

                           ק  נ ה־ל  ב א ה  ב נ פ ש וֹ    ח
                         ת  בוּנ  ה ל מ צ א־ט וֹב׃        ש מ  ר   

ים ל  א י נ ָּק  ה    ט                                ע  ד ש  ק ר 
                               ו י פ  יח  כ ז ב  ים י אב  ד׃   

                                ל א־נ או  ה ל כ ס  יל ת ע נ וּג   י
                   מ ש  ל ב ש ר  ים׃  ׀                     א   ף כ  י־ל ע  ב ד  

  how much the more do his friends desert him! 

   He goes in search of words but they are not there. 

8 To get wisdom is to love oneself;  

  to keep understanding is to prosper. 

9 The false witness will not go unpunished; 

  whoever utters lies will perish. 

10 It is not fitting for a fool to live in luxury, 

  still less for a slave to govern princes. 
                               ש  כ ל א  ד ם ה א ר  יךְ א פ וֹ   יא 

ת וֹ ע ב  ר ע ל־פ  ש ע׃                                       ו  ת פ א ר 
                                נ  ה ם כ  כ פ יר ז  ע ף מ  ל ךְ    יב

צוֹנ וֹ׃                     וּכ ט  ל ע ל־ע  ש ב               ר 

11 Those with good sense are slow to anger,  

  and it is their glory to overlook an offense. 

12 Like the roaring of a lion is the anger of a king 

  but like the dew in the grass his favour. 
                               ה וּ  ת ל  א ב יו ב  ן כ ס  יל    יג

                                     ו ד  ל ף ט  ר  ד מ ד י נ  י א ש  ה׃   
                               ב  י ת ו  הוֹן נ ח ל  ת א ב וֹת    יד

13 A foolish child is a disaster for the father; 

  the bickering of a wife is like constant dripping. 

14 From fathers comes inheritance of house and wealth, 

 
8  For this verse, here following the NRSV, the NJB reads, “Whoever acquires sense wins profit from it; whoever treasures understanding finds happiness.” 
9  This verse is the same as v. 5, except that the last word changes to the verb, ‘will perish’. 
10  This proverb is simply observing two things that are misfits; it is not concerned with a fool who changes and can handle wealth, or a servant 

who changes to become a nobleman – it is focused on things that are incongruous. 
11  For this verse, here following the NRSV, the NJB reads, “Good sense makes for self-control, and for pride in overlooking an offence.” 
12  This proverb contrasts the ‘anger’ of the king with his ‘favour’ by using two similes: The 1st presents the king at his most dangerous – his anger 

(e.g., 20:2, Am 3:4); the 2nd presents his favour as beneficial for life (e.g., 16:14–15, 28:15). 
13  The 2nd line pictures water dripping (through a roof: the NJB as ‘a constant dripping gutter’) continuously: it annoys and irritates (27:15–16). 
14  This verse describes a wife who has a skilful use of knowledge and discretion that proves successful; it contrasts with the v. 13. The proverb is 

not concerned about unhappy marriages or bad wives; it simply affirms that, when it works out well, one should credit it as a gift from God. 



                                וּ מ י הוֹ  ה א ש  ה מ ש כ  ל ת׃  
ד מ  ה    טו                              ע  צ ל ה ת פ  יל ת ר 

ע  ב׃    מ י  ה ת ר                               ו נ  פ ש ר 

  from Yahweh, a wife who is discreet. 

15 Laziness brings on deep sleep 

  and the idle soul will go hungry. 
         נ פ ש וֹ                       ש מ  ר מ  צ ו ה ש מ  ר    טז

כ  יו            י מ וּת׃  יומת                  בוֹז  ה ד ר 
                                מ ל ו  ה י  הוֹ ה ח וֹנ   ן ד  ל    יז

                        וּ ג מ ל וֹ י ש ל ם־ל וֹ׃  
                                  י ס  ר ב  נ ךָ כ  י־י  ש ת ק ו  ה    יח

                                      ו א ל־ה  מ ית וֹ א ל־ת ש  א נ פ ש  ךָ׃   

16 Keeping the commandment is self-preservation, 

  but whoever despises these ways will die. 

17 Whoever is kind to the poor is lending to Yahweh, 

  who will repay him the kindness done. 

18 While there is hope for him, chastise your child, 

  but do not get so angry as to kill him. 
                              ג   ד ל־ח  מ ה נ  ש א ע  נ ש  גרל   יט

                                  כ  י א ם־ת  צ  יל ו ע וֹד תוֹס  ף׃   
                               ש מ  ע ע  צ ה ו ק ב  ל מוּס  ר    כ 

ית  ךָ׃                                       ל  מ  ע ן ת ח כ  ם ב א ח ר 

19 The violent lays himself open to a penalty; 

  spare him and you aggravate his crime. 

20 Listen to advice and accept correction, 

  to be wiser in the time to come. 
                               ר ב וֹת מ ח ש ב וֹת ב ל ב־א  יש   כא 

                                 ו ע צ  ת י  הוֹ  ה ה  יא ת ק וּם׃  

21 Many are the plans in the human heart, 

  but the purpose of Yahweh – that stands firm. 

 
15  The two lines are related in a metonymical sense: ‘deep sleep’ is the cause of going ‘hungry’ and going hungry is the effect of deep sleep. 
16  The 2nd line refers either to whoever does not watch over his own conduct, or whoever does not walk the way indicated by ‘the commandment’. 

In place of the Kethib reading of יומת (‘will be put to death’), the Qere has י מ וּת        (‘will die’); the Qere is generally regarded as the preferred reading. 
17  The deeds referred to in the 1st line are the kind favours shown to poor people for no particular reason and with no hope of repayment; they 

are acts of grace. 
18  This proverb either shows a tempering of the legal code (see Dt 21:18–21) or is merely warning against over-hasty punishment. 
19  The text of this verse is very uncertain and the Qere reads ג   ד ל־          in place of the גרל־ of the Kethib (resh/dalet confusion). The idea seems to be 

that by neglecting to punish the violent, you only make their condition worse. 
20  This proverb is one continuous thought but the 2nd line provides the purpose for the imperatives of the 1st line. 
21  Only those of the many human plans that God approves will succeed. 



                         ת א ו  ת א ד  ם ח ס ד וֹ   כב 
                              ו ט וֹב־ר   ש מ א  יש כ ז  ב׃   

א  ת י הוֹ  ה ל ח י  ים    כג                              י ר 
                                       ו ש ב  ע  י  ל  ין ב ל־י פ  ק ד ר  ע׃   

                                 ט  מ  ן ע צ  ל י  דוֹ ב צ ל  ח ת   כד 
                                   ג ם־א ל־פ   יהוּ ל  א י ש יב  נ ה׃   

                              ל  ץ ת  כ ה וּפ  ת י י ע ר  ם    כה 
                                      ו הוֹכ  יח  ל  נ ב וֹן י ב  ין ד  ע ת׃   

22 Faithful love is what people look for in a person; 

  they prefer the poor to a liar. 

23 The fear of Yahweh leads to life; 

  it brings food and shelter, without fear of evil. 

24 Into the dish, the idler dips his hand, 

  but he cannot bring it back to his mouth. 

25 Strike a cynic and the simple will learn prudence; 

  reprove the intelligent and he will gain knowledge. 
                               מ  ש ד ד־א  ב י ב ר  יח  א  ם    כו 

                           ב   ן מ ב  יש וּמ ח פ  יר׃   
                                ח  ד ל־ב  נ י ל ש מ  ע  מוּס  ר    כז

י־ד  ע ת׃                                 ל  ש ג וֹת מ א מ ר 
                                  ע  ד ב  ל י ע ל י ל  יץ מ ש פ  ט   כח 

                                  וּפ  י ר  ש ע  ים י ב ל ע־א  ו ן׃  

26 He who ill-treats his father and drives out his mother 

  is a child both worthless and depraved. 

27 Give up listening to instruction, my child, 

  if you mean to stray from words of knowledge. 

28 A perjured witness holds the law in scorn; 

  the mouth of the wicked feasts on evildoing. 

 
22  The 2nd half of the verse presents the logical inference: the liar would be without ‘faithful love’ entirely, so poverty would be better than this. A 

poor person who wishes to do better is better than a person who makes promises and does not keep them. 
23  For the 2nd line, here following the NJB, the NRSV reads, “filled with it one rests secure and suffers no harm.” 
24  This humorous portrayal is an exaggeration but the point is that laziness can overcome hunger; it would have a wider application for anyone 

who would start a project and then lack the interest or energy to finish it. 
25  In place of ‘gain knowledge’, here following the NRSV, the NJB has ‘understand your meaning’. 
26  In place of ‘ill-treats’, here following the NJB, the NRSV has ‘do(es) violence to’ and NETB has ‘robs’. 
27  The meaning of this verse is uncertain. The LXX reads: “A son who stops paying attention to what his father teaches him will soon be thinking of bad 

words.” 
28  The description of crooked or corrupt witnesses in Hebrew is  ע  ד ב  ל י ע ל                 (literally, ‘a witness who is worthless and wicked’); such are witnesses 

who wilfully distort the facts and make a mockery of the whole legal process. 



                             נ כ וֹנוּ ל ל צ  ים ש פ ט  ים    כט 
                                 וּ מ ה ל מ וֹת ל ג  ו כ ס יל  ים׃   

29 Judgements were made for mockers, 

  and beating for the backs of fools. 

 
29  Some suggest emending ‘judgements’ (ש פ ט  ים          ) to ‘rods’ (ש ב ט ים         ); however, this is not necessary if the term in the MT is interpreted figuratively. 



 PROVERBS 20 משלי פרק כ 
                             ל  ץ ה  י י ן ה מ  ה ש כ  ר    א 

                                  ו כ ל־ש  ג ה ב  וֹ ל  א י ח כ  ם׃  
        מ  ל ךְ                          נ  ה ם כ  כ פ יר א  ימ ת    ב

                              מ  ת ע ב ר וֹ חוֹט  א נ פ ש וֹ׃   
                               כ ב וֹד ל  א יש ש  ב ת מ ר  יב   ג

                            ו כ ל־א  ו  יל י ת ג ל  ע׃  
                              מ  ח ר ף ע צ  ל ל א־י ח ר  ש    ד

                              ו ש א  ל ב ק צ  יר ו א  י ן׃  ישאל  
                                     מ  י ם ע  מ ק ים ע צ  ה ב ל ב־א  יש   ה 

             י ד ל  נ ה׃                  ו א  יש ת בוּנ  ה   

1  Wine is reckless, beer is rowdy; 

  unwise is anyone whom it seduces. 

2  The fury of the king is like the roaring of a lion; 

  whoever provokes him sins against himself. 

3 It is praiseworthy to stop short of a lawsuit; 

  only a fool flies into a rage. 

4 In autumn, the idler does not plough; 

  at harvest time he looks – nothing there! 

5 The resources of the human heart are like deep waters; 

  an understanding person has only to draw on them. 
        ח ס ד וֹ                            ר ב־א ד  ם י  ק ר א א  יש     ו

                                   ו א  יש א  מוּנ  ים מ  י י מ צ  א׃  

6 Many describe themselves as people of faithful love, 

  but who can find someone really to be trusted? 
 – The righteous who walks in integrity 7                            מ ת ה ל  ךְ ב ת מ וֹ צ ד  יק    ז

 

PROVERBS 20 
1  This proverb does not prohibit the use of wine or beer; in fact, strong drink was used at festivals and celebrations. However, intoxication was 

considered out of bounds for a member of the covenant community (e.g., 23:20–21, 29–35, 31:4–7); to be led astray by their use is not wise. 
2  Some take ‘sins against himself’ to mean ‘endangers his life’; that may be the implication of getting oneself in trouble with an angry king. 
3  The literal translation of the 2nd line is ‘but every fool breaks out’. 
4  The Kethib/Qere difference here may be correction a scribe’s misreading of a (possibly small/short) vav as a yod. 
5  The motives or plans of a person are difficult to fathom – it takes someone with understanding to ‘draw on them’ (the verb in the 2nd line 

continuing the figure with the sense of bringing them to the surface and sorting them out). 
6  The point of the rhetorical question is that a truly faithful friend is difficult to find. 
7  Two terms describe the subject of this proverb: ‘righteous’ and ‘integrity’; the first describes him as a member of the covenant community who 

strives to live according to God’s standards; the second emphasises that his lifestyle is blameless. 



 !blessed the children who come after                               א ש ר  י ב נ  יו א ח ר  יו׃   
                               מ  ל ךְ יוֹש  ב ע ל־כ ס א־ד  ין   ח

                               מ ז ר  ה ב ע ינ  יו כ ל־ר  ע׃   

8 A king enthrones on the judgement seat 

  with one look, scatters all that is evil. 

                               מ  י־י  אמ ר ז כ  ית י ל ב  י    ט
ת י מ ח ט את  י׃                              ט  ה  ר 

9 Who can say, “I have cleansed my heart, 

  I am purified of my sin?” 
                                   א  ב ן ו  א ב ן א יפ  ה ו א יפ  ה    י

                                  תוֹע ב  ת י  הוֹ  ה ג ם־ש נ יה  ם׃   

10 Diverse weights and diverse measures; 

  both alike are abhorrent to Yahweh. 

                                     ג  ם ב  מ ע ל ל יו י ת נ כ ר־נ  ע ר    יא 
                                 א ם־ז   ךְ ו א ם־י ש  ר פ ע ל וֹ׃   

11 A young man’s character appears in what he does, 

  if his behaviour is pure and straight. 
                                 א  ז ן ש  מ ע ת ו ע  י ן ר א  ה    יב

                ג ם־ש נ יה  ם׃                 י  הוֹ  ה ע ש  ה   

12 Ear that hears, eye that sees – 

  Yahweh made both of these. 
                                  א ל־ת א ה  ב ש  נ ה פ ן־ת וּ ר  ש    יג

                                  פ ָּק  ח ע ינ  יךָ ש  ב  ע־ל  ח ם׃  

13 Do not love sleep or you will know poverty; 

  keep your eyes open and have your fill of food. 

                            ר  ע ר  ע י אמ  ר ה קוֹנ  ה    יד
                                ו א ז  ל ל  וֹ א  ז י ת ה ל  ל׃  

14 “No good, no good!” says the buyer, 

  but he goes off congratulating himself. 
 

8  An alternative translation for ‘scatters’ is ‘winnows’ or ‘sifts’ (by distinguishing between just and unjust suits); cf. 20:26. 
9  This verse is a rhetorical question; it is affirming that no one can say this because no one is pure and free of sin. 
10  For the 1st line, here following the NRSV, the NJB reads, “One weight here, another there; here one measure, there another.” The literal translation is, 

“a stone and a stone, and ephah and an ephah.” 
11  Character is demonstrated by actions at any age but the emphasis of Proverbs would also be that if the young child begins to show such 

actions, then the parents must try to cultivate them; if not, they must try to develop them through teaching and discipline. 
12 This verse not only credits God with making the ‘ear’ and the ‘eye’ but also emphasises their spiritual use in God’s service. 
13  The verse teaches that diligence leads to prosperity; it contrasts loving sleep with opening the eyes, and poverty with satisfaction. 
14  This proverb reflects normal procedure in the business world: the buyer complains how bad the deal is for him, or how worthless the 

prospective purchase but then later brags about the deal he got. The proverb will alert the inexperienced as to how things are done. 



                              י  ש ז  ה ב ו ר ב־פ נ ינ  ים    טו
                                 וּכ ל  י י  ק  ר ש פ ת י־ד  ע ת׃   

15 There is gold and abundance of rubies,  

  but the lips of knowledge are a rare jewel. 
                                ל  ק ח־ב  ג דוֹ כ י־ע  ר ב ז  ר    טז

י  ה ח ב ל  הוּ׃  נכרים          וּב ע  ד                          נ כ ר 
                              ע ר  ב ל  א יש ל  ח ם ש  ק ר    יז

                                   ו  א ח  ר י מ  ל א־פ  יהוּ ח צ  ץ׃   
                            מ  ח ש בוֹת ב ע צ  ה ת כ וֹן    יח

                                   וּ ב ת ח ב ל וֹת ע ש  ה מ ל ח מ  ה׃   
כ  יל    יט                             ג וֹל ה־ס וֹד הוֹל  ךְ ר 

                                       וּל פ ת  ה ש  פ ת  יו ל  א ת ת ע ר  ב׃   
                          מ  ק ל ל א ב  יו ו א מ וֹ   כ 

                  ב א ש וּן ח  ש ךְ׃  באישון                   י   ד ע  ךְ נ  ר וֹ  

16 Take the man’s clothes who has gone surety for a stranger; 

  seize the pledge given as security for a foreigner. 

17 Bread is sweet when it is got by fraud 

  but later the mouth is full of grit. 

18 Plans are matured by consultation; 

  take wise advice when waging war. 

19 The gossip lets out secrets; 

  do not mingle with chatterers. 

20 If you curse father or mother, 

  your lamp will go out in the deepest darkness. 
                        מ ב ה  ל ת ב ר אשוֹנ  ה  מבחלת          נ  ח ל ה   כא 

ית  הּ ל  א ת ב ר  ךְ׃                                   ו  א ח ר 
                א ש ל מ ה־ר  ע            א ל־ת אמ  ר    כב 

21 Property quickly acquired at first 

  will not be blessed in the end. 

22 Do not say, “I shall repay evil;” 

 
15  In place of ‘rare jewel’, here following the WEBBE, the NJB has ‘priceless ornament’. 
16  The Kethib/Qere difference here requires explanation. 
17  The NRSV has ‘gravel’ in place of ‘grit’, here following the NJB. 
18  There have been attempts by some commentators to take ‘war’ figuratively to mean life’s struggles, litigation, or evil inclinations; but there is 

no need and little justification for this – it simply describes the necessity of counsel before going to war. 
19  The word translated as ‘gossip’ describes a slanderer or an informer. 
20  ‘Lamp will go out’ is a metaphor for misfortune or death (see also 13:9). The Kethib/Qere difference here requires explanation. 
21  The Kethib/Qere difference here (het/he confusion) would benefit from further explanation. 
22  This proverb is directly instructive: it begins with the negated jussive in the 1st line and follows with the imperative in the 2nd. It warns that the 

righteous should not take vengeance on the wicked, for only God can do that. 



                                  ק וּ  ה ל  יהוֹ  ה ו י  ש  ע ל  ךְ׃   
                                  תוֹע ב  ת י  הוֹ ה א  ב ן ו א  ב ן   כג 

מ  ה ל א־ט וֹב׃                                   וּמ אז נ  י מ ר 
                            מ י הוֹ  ה מ צ ע ד י־ג  ב ר    כד 

כ וֹ׃                                    ו  א ד  ם מ ה־י ב  ין ד ר 
                              מוָֹּק  ש א  ד ם י  ל ע ק  ד ש    כה 

                     נ ד ר  ים ל ב ק  ר׃           ו א ח  ר    

  put your hope in Yahweh and he will keep you safe. 

23 Differing weights are abhorrent to Yahweh; 

  false scales are not good. 

24 Yahweh guides human steps: 

  how could anyone discern the way to go? 

25 It is a snare for one to say rashly, “Dedicated,” 

  and begins to reflect only after the vow. 
                                  מ ז ר  ה ר  ש ע ים מ  ל ךְ ח כ  ם   כו 

                            ו י  ש ב ע ל יה  ם אוֹפ  ן׃  
                              נ  ר י  הוֹ ה נ ש מ  ת א ד  ם   כז

י־ב  ט ן׃                                 ח  פ  ש כ ל־ח ד ר 
                               ח  ס ד ו  א מ ת י צ רוּ־מ  ל ךְ   כח 

                            ו ס ע  ד ב ח  ס ד כ ס א וֹ׃  
                             ת פ א  ר ת ב חוּר  ים כ ח  ם   כט 

                             ו ה ד  ר ז ק נ  ים ש יב  ה׃   
                 ת מ ר וּק ב ר  ע   תמריק                 ח ב ר וֹת פ  צ ע   ל 

י־ב  ט ן׃                              וּ מ כ וֹת ח ד ר 

26 A wise king winnows the wicked 

  and makes the wheel pass over them. 

27 The human spirit is the lamp of Yahweh – 

  searching the deepest self. 

28 Faithful love and loyalty mount guard over the king; 

  his throne is founded on saving justice. 

29 The pride of the young is their strength; 

  and the ornament of the old is grey hair. 

30 Wounding strokes are good medicine for evil; 

  blows have an effect on the inmost self. 

 
23  The phrase, ‘not good’, is a deliberate understatement. 
24  See 19:21 and Jr 10:23. 
25  See Qo 5:1–6. 
26  The ‘wheel’ is a reference to threshing grain, for which a sort of sledge, sometimes on wheels, was and is still used (see Is 28:28). 
27  The ‘spirit’ is the life principle that God breathes into a human being after forming the body (see Gn 2:7). 
28  An alternative reading of the second line (following the NRSV) is, “and his throne is upheld by loyalty.” 
29  The noun, ה ד  ר       , translated ‘ornament’ (as NJB) can also mean ‘beauty’ (as NRSV), ‘splendour’ or ‘honour’. 
30  The Kethib/Qere difference here may be due to a scribe misreading a (possibly small/short) vav as a yod. 



 PROVERBS 21 משלי פרק כא 
                                         פ ל ג י־מ  י ם ל ב־מ  ל ךְ ב י ד־י הוֹ  ה    א 

                                   ע  ל־כ ל־א ש  ר י ח פ  ץ י ט  נוּ׃   
                                   כ  ל־ד ר ךְ־א  יש י ש  ר ב ע ינ  יו   ב

                          ו ת כ  ן ל ב וֹת י הוֹ  ה׃  
                            ע  ש ה צ ד ָּק  ה וּמ ש פ  ט    ג

                             נ ב ח  ר ל יהוֹ  ה מ ז  ב ח׃   
ח ב־ל  ב    ד                            רוּם־ע  ינ י ם וּר 

                         נ  ר ר ש ע  ים ח ט  את׃  
                                מ ח ש ב וֹת ח  רוּץ א ךְ־ל מוֹת  ר   ה 

                             ו כ ל־א   ץ א ךְ־ל מ ח ס וֹר׃   

1  Like flowing water is a king’s heart in Yahweh’s hand: 

  he directs it wherever he pleases. 

2  All actions are straight in the doer’s own eyes 

  but it is Yahweh who weighs hearts. 

3 To do what is upright and just 

  is more pleasing to Yahweh than sacrifice. 

4 Haughty eyes and a proud heart – 

  the lamp of the wicked – are nothing but sin. 

5 The hardworking is thoughtful, and all is gain; 

  too much haste, and all that comes of it is want. 
                                 פ  ע ל א  צ רוֹת ב ל ש וֹן ש  ק ר    ו

                                  ה  ב ל נ  ד  ף מ ב ק ש י־מ  ו ת׃  

6 To make a fortune with the help of a lying tongue: 

  such is the idle fantasy of those who look for death. 
                        ש ד־ר ש ע  ים י גוֹר  ם    ז

                                  כ  י מ  א נ וּ ל ע ש וֹת מ ש פ  ט׃   

7 The violence of the wicked proves their ruin, 

  for they refuse to do what is right. 

 

PROVERBS 21 
1  The farmer channels irrigation ditches where he wants them, where they will do the most good; so does God with kings. 
2  Even though people think they know themselves, God evaluates motives as well (cf. 16:2). 
3  This insistence of sincerity as a necessary for ritual observance recurs throughout the OT (Is 1:11, Jr 7:21–23, Ho 6:6, Am 5:22ff, 1S 15:22). 
4  ’Lamp’ is a conjectural translation (נ ר    ); the MT has ‘labour’ (נ  ר     ). 
5  Diligence is here compared to hastiness. 
6  For the 2nd line, the NRSV has ‘is a fleeting vapour and a snare of death’. 
7  The 2nd line of the verse is the causal clause, explaining why they are dragged away: they are not passive victims of their circumstances or their 

crimes; they choose to persist in their violence, so it destroys them. 



ךְ א  יש ו ז  ר    ח                                 ה פ כ פ  ךְ ד  ר 
                         ו  ז  ךְ י ש  ר פ ע ל וֹ׃   

                              ט וֹב ל ש  ב ת ע ל־פ נ ת־ג  ג   ט
                                      מ א  ש ת מ  ד י נ  ים וּב  ית ח  ב ר׃   

                     ר  ש ע א וּ ת ה־ר  ע        נ  פ ש    י
ע  הוּ׃                                     ל  א־י ח  ן ב ע ינ  יו ר 

8 The way of the guilty is devious; 

  the conduct of the innocent is straight. 

9 It is better to live on the corner of a roof 

  than a house shared with a quarrelsome woman. 

10 The soul of the wicked covets evil; 

  to such a person, no neighbour can ever do right. 
                              ב  ע נ ש־ל  ץ י ח כ ם־פ  ת י    יא 

                                      וּב ה ש כ  יל ל  ח כ  ם י ק ח־ד  ע ת׃   
                                  מ ש כ  יל צ  ד יק ל ב  ית ר ש  ע   יב

                            מ ס ל  ף ר ש ע  ים ל ר  ע׃   
                               א ט  ם א  ז נוֹ מ ז ע ק ת־ד  ל    יג

                                      ג  ם־ה וּא י  ק ר  א ו ל  א י ע נ  ה׃   
                              מ ת  ן ב  ס ת ר י כ פ ה־א  ף   יד

                                 ו ש  ח ד ב  ח  ק ח מ  ה ע ז  ה׃   
                 ע ש וֹת מ ש פ  ט                     ש מ ח  ה ל  צ ד יק     טו

                               וּ מ ח ת  ה ל פ  ע ל י א  ו ן׃  

11 When a scoffer is punished, simpletons grow wiser 

  but the wise acquire knowledge by instruction. 

12 The Upright One watches the house of the wicked; 

  he hurls the wicked to destruction. 

13 Whoever refuses to listen to the cry of the weak 

  will in turn plead and not be heard. 

14 A covert gift mollifies anger, 

  raging fury by a bribe under cover of the cloak. 

15 Doing what is right fills the upright with joy 

  but evildoers with terror. 

 
8  The NJB has ‘felon’ in place of ‘guilty’, here following the NRSV. 
9  The 1st line refers to a small room built on the flat housetop (e.g., 1K 17:19, 2K 4:10); it would be cramped and lonely but peaceful. 
10  The word translated ‘covets’ is used in the Ten Commandments in the prohibition against coveting a neighbour’s house (Dt 5:18). 
11  Cf. 19:25. 
12  The ‘Upright One’ means Yahweh if the text is not corrupt. 
13  This proverb teaches that those who show mercy will receive mercy; it uses the principle of the Lex Talionis: those who refuse the needs of 

others will themselves be refused when they need help (so Lk 16:19–31). 
14  The synonymous parallelism joins the more neutral word ‘gift’ with the more specific ‘bribe’. 
15  Whenever justice prevails, whether in the courts or simply in society, the people who practice iniquity may be shaken into reality by fear. 



                                 א ד  ם ת וֹע ה מ ד  ר ךְ ה ש כ  ל   טז
׃    פ א  ים י נ וּח                               ב ק ה  ל ר 

                                א  יש מ  ח סוֹר א ה  ב ש מ ח  ה    יז
                                          א ה  ב י   י ן־ו  ש  מ ן ל  א י ע ש  יר׃   

                         כ  פ ר ל צ ד  יק ר ש  ע    יח
                            ו ת  ח ת י ש ר  ים בוֹג  ד׃   

                               ט וֹב ש  ב ת ב א  ר ץ־מ ד ב  ר    יט
                       מ ד י נ  ים ו כ  ע ס׃   מדונים          מ א  ש ת  

                                   נ ח מ  ד ו  ש מ ן ב נ ו  ה ח כ  ם          אוֹצ  ר׀   כ 
                              וּכ ס  יל א ד  ם י ב ל ע  נוּ׃   

16 Whoever strays far from the way of prudence 

  will rest in the assembly of shadows. 

17 Pleasure-lovers stay poor; 

  no one will grow rich who loves wine and oil. 

18 The wicked is a ransom for the upright 

  and the law-breaker for the honest. 

19 Better to live in a desert land 

  than with a quarrelsome and irritable woman. 

20 The wise has valuables and oil at home, 

  but a fool soon runs through both. 
                           ר  ד ף צ ד ָּק  ה ו ח  ס ד    כא 

                                       י מ צ  א ח  י  ים צ ד ָּק  ה ו כ ב וֹד׃   
ים ע ל  ה ח כ  ם    כב                                 ע  יר ג  ב ר 

                            ו  י  ר ד ע  ז מ ב ט ח  הֿ׃  
                      ש מ  ר פ  יו וּל שוֹנ וֹ    כג 

                   מ צ ר וֹת נ פ ש וֹ׃        ש מ  ר   

21 Whoever pursues uprightness and faithful love 

  will find life, uprightness, and honour. 

22 A sage can scale a garrisoned city 

  and shatter the rampart on which it relied. 

23 Watch kept over mouth and tongue 

  keeps the watcher safe from disaster. 

 
16  In place of ‘shadows’, here following the NJB, the NRSV has ‘the dead’; the word translates פ א  ים  .the Rephaim –           ר 
17  In place of ‘oil’, the NJB has ‘good living’. 
18  This proverb assumes there is a quota of misery in this world, from which God shields the upright, and to which he condemns the wicked. 
19  The Kethib/Qere difference here may reflect a scribe’s misreading of a (possibly small/short) vav as a yod. 
20  The NRSV has ‘precious treasure’ in place of ‘valuables and oil’. 
21  The NRSV omits ‘uprightness’. 
22  In a war, the victory is credited not so much to the infantry as to the tactician who plans the attack; brilliant strategy wins wars, even over 

apparently insuperable odds (cf. 24:5–6, Qo 9:13–16, 2Co 10:4). 
23  ‘Mouth’ and ‘tongue’ are metonyms of cause, signifying what one says. 



                        ז  ד י  ה יר ל  ץ ש מ וֹ    כד 
                            ע וֹש  ה ב ע ב ר  ת ז ד וֹן׃   

                           ת א ו  ת ע צ  ל ת מ ית  נוּ   כה 
                                כ  י־מ א נ וּ י ד  יו ל ע ש וֹת׃  

24 Insolent, haughty – the name is ‘Scoffer’; 

  overbearing pride marks such behaviour. 

25 The idler’s desires are the death of him, 

  since his hands will do no work. 
                                כ ל־ה  יוֹם ה ת א וּ  ה ת א ו  ה    כו 

                                    ו צ ד  יק י  ת  ן ו ל  א י ח ש  ךְ׃   
                           ז  ב ח ר  ש ע ים תוֹע ב  ה    כז

                           כ  י־ב ז מ  ה י ב יא  נוּ׃       א   ף   

26 All day long, the Godless is racked by desire; 

  the upright gives without ever refusing. 

27 The sacrifice of the wicked is abhorrent, 

  above all, if it is offered for bad motives. 
                       ע ד־כ ז ב  ים י אב  ד    כח 

וֹמ  ע  ל נ  צ ח י ד ב  ר׃                                         ו א  יש ש 
                              ה ע  ז א  יש ר ש  ע ב פ נ  יו   כט 

כ וֹ[׃  יכין דרכיו                 ו  י ש  ר ה וּא׀                       ]י ב  ין ד ר 
                                 א  ין ח  כ מ ה ו א  ין ת בוּנ  ה    ל 

                                    ו א  ין ע  צ  ה ל נ   ג ד י הוֹ  ה׃   

28 The false witness will perish 

  but the good listener will testify successfully. 

29 The wicked man’s strength shows on his face, 

  but the honest give though to their ways. 

30 No wisdom, no understanding, 

  no advice is worth anything before Yahweh. 
                               ס וּס מ וּכ ן ל י וֹם מ ל ח מ  ה    לא 

                         ו  ל יהוֹ  ה ה ת שוּע  ה׃   

31 The horse is made ready for the day of battle 

  but the victory is Yahweh’s. 

 
24  The NJB has ‘Cynic’ in place of ‘Scoffer’, here following the NRSV & NETB. 
25  Here, the word, ‘hands’, is figurative for the whole person. 
26  ‘The godless is racked by desire’ follows the LXX (and NJB); the MT (and NRSV) has ‘he covets covetousness’. 
27  The LXX appends ‘to Yahweh’ to the 1st line, as in 15:8. 
28  In place of ‘the good listener’, here following the NRSV, the NJB has ‘one who knows how to listen’. 
29  The Kethib/Qere difference here (bet/kaf confusion) would benefit from further explanation. 
30  Sayings such as this indicate that the sages recognised the limitations of human wisdom, in view of Yahweh’s own mysterious wisdom. 
31  For the 1st line, here following the NRSV, the NJB reads, “Fit out the cavalry for the day of battle.” 



 PROVERBS 22 משלי פרק כב 
                             נ ב ח  ר ש  ם מ ע  ש ר ר  ב    א 

                                מ כ  ס ף וּ מ ז ה  ב ח  ן ט וֹב׃   

1  A good name is preferable to great wealth, 

  favour, to silver and gold. 
                          ע ש  יר ו ר  ש נ פ ג  שוּ    ב

                        ע ש  ה כ ל  ם י הוֹ  ה׃   
            ו נ ס ת  ר  ויסתר               ר א  ה ר ע  ה         ע ר וּם׀    ג

                                   וּ פ ת י  ים ע ב ר וּ ו  נ ע נ  שוּ׃   
א  ת י הוֹ  ה    ד                                   ע  ק ב ע  נ ו ה י ר 

                            ע  ש ר ו כ ב וֹד ו ח י  ים׃  
                                 צ נ  ים פ  ח ים ב ד  ר ךְ ע ק  ש   ה 

ח  ק מ ה  ם׃                                      שוֹמ  ר נ  פ ש וֹ י ר 

2  Rich and poor rub shoulders; 

  Yahweh has made them both. 

3 The discreet sees danger and takes shelter; 

  simpletons go ahead and pay the penalty. 

4 The reward of humility and the fear of Yahweh, 

  are riches, honour, and life. 

5 Thorns and snares line the path of the wilful; 

  those who value life will stay at a distance. 
כ וֹ   ו                                   ח נ  ךְ ל  נ ע ר ע ל־פ  י ד ר 

                                     כ י־י  ז ק  ין ל א־י ס וּר מ מ  נ ה׃      ג  ם   

6 Give a lad training suitable to his character 

  and, even when he is old, he will not go back on it. 
                            ע  ש יר ב ר ש  ים י מ ש וֹל    ז

                                   ו ע  ב ד לֹ ו  ה ל א  יש מ ל ו  ה׃   

7 The rich rule over the poor; 

  the borrower is the lender’s slave. 

 

PROVERBS 22 
1  The NJB has ‘fame’ in place of ‘a good name’, here following the NRSV; the MT has simply ‘name’ but ‘good’ is implied. 
2  Compare 29:13. The attitude to the poor in Proverbs is complex. 
3  The Kethib/Qere difference here would benefit from full explanation. 
4  The NJB reads this slightly differently: “The reward of humility is the fear of Yahweh and riches, honour, and life.” 
5  Because the MT reading צ נ  ים         (‘thorns’) does not make a very good match with ‘snares’, (the word is obscure but is supported by the LXX: 

‘prickly plants’ and a cognate in Nb 33:55 & Jos 23:13), some suggest changing it to צ מ ים        (‘traps’ – just changing a nun to a mem). 
6  The literal translation of ‘suitable to his character’ is ‘on the mouth (the entrance) to his way’. Some interpret as ‘from his earliest steps’ and the NRSV 

has ‘in the right way’. The LXX omits the whole verse. 
7  The synonymous parallelism here matches ‘rule over’ with ‘slave’ to show how poverty makes people dependent on others. 



                י ק צ ר־א  ו ן יקצור                  זוֹר  ע  ע  ו ל ה   ח
                              ו ש  ב ט ע ב ר ת וֹ י כ ל  ה׃   

                           ט וֹב־ע  י ן ה וּא י ב ר  ךְ    ט
                               כ  י־נ ת  ן מ ל ח מ וֹ ל ד  ל׃  

                               ג   ר  ש ל  ץ ו י צ  א מ ד וֹן    י
                             ו  י ש ב  ת ד  ין ו ק ל וֹן׃  

8 Whoever sows injustice reaps disaster, 

  and the rod of such anger will disappear. 

9 A kindly eye will earn a blessing; 

  such a person shares out food with the poor. 

10 Expel the mocker and strife goes too; 

  lawsuits and dislike die down. 
            ט ה ר־ל  ב  טהור        א ה  ב   יא 

                                 ח  ן ש  פ ת  יו ר ע  הוּ מ  ל ךְ׃   
                                ע ינ  י י  הוֹ ה נ  צ רוּ ד  ע ת   יב

                              ו  י ס ל  ף ד ב ר  י ב ג  ד׃  
                             א מ  ר ע  צ ל א ר  י ב ח וּץ    יג

׃                                 ב ת וֹךְ ר  ח ב וֹת א ר צ  ח 

11 Whoever loves the pure of heart 

  and is gracious of speech has the king for a friend. 

12 Yahweh’s eyes protect knowledge 

  but he confounds deceitful speeches. 

13 “There is a lion outside,” says the idler, 

  ”I shall be killed on the street!” 
                             שוּח  ה ע  מ ק ה פ  י ז ר וֹת    יד

             י פ ל־ש  ם׃  יפול                 ז ע וּם י  הוֹ  ה  
                                א  וּ ל ת ק שוּר  ה ב ל ב־נ  ע ר    טו

ח יָּק  נ ה מ מ  נוּ׃                                            ש  ב ט מ וּס  ר י ר 

14 The mouth of an adulterous woman is a deep pit; 

  into it falls the man whom Yahweh rebukes. 

15 Folly is anchored in the heart of a child; 

  the whip of instruction will rid him of it. 

 
8  The LXX has ‘and he will pay the penalty of his deeds’. The Kethib/Qere difference here would benefit from full explanation. 
9  The NRSV translates ‘kindly eye’ (here following the MT & NJB) more figuratively as ‘those who are generous’. 
10  The ‘mocker’ ( ל  ץ     ) is the one Proverbs says cannot be changed with discipline or correction but despises and disrupts anything that is morally 

or socially constructive. 
11  The Kethib/Qere difference here warrants explanation. 
12  The phrase, ‘Yahweh’s eyes’, is an anthropomorphic expression; the omniscience of God is intended. 
13  This proverb humorously describes the sluggard as making ridiculous excuses for not working – he might be eaten by a lion (cf. 26:13). 
14  The Kethib/Qere difference here warrants explanation. 
15  The ‘heart of a child’ (ל ב־נ  ע ר           ) refers to the natural inclination of a child to foolishness. 



ב וֹת ל וֹ    טז                             ע  ש  ק ד  ל ל ה ר 
                                   נ ת  ן ל  ע ש  יר א ךְ־ל מ ח ס וֹר׃   

16 Harsh treatment enriches the poor, 

  but a gift impoverishes the rich. 

          א ז נ ךָ       ה  ט    יז
                            וּ ש מ ע ד ב ר  י ח כ מ  ים 

                               ו  ל ב ךָ  ת ש  ית ל ד ע ת  י׃   

17 The sayings of the wise. 

 Give ear, listen to the words of the wise 

  and apply your heart to what I know; 
                                          כ  י־נ  ע ים כ  י־ת ש מ ר  ם ב ב ט נ   ךָ    יח

                                  י כ  נוּ י  ח ד  ו ע ל־ש פ ת  יךָ׃   

18 for, it will be a delight to keep them deep within you, 

  to have all of them ready on your lips. 
                               ל  ה י וֹת ב  יהוֹ ה מ ב ט ח  ךָ    יט

                                הוֹד ע ת  יךָ ה י וֹם א ף־א  ת ה׃  

19 So that your trust may be in Yahweh, 

  I wish to instruct you today. 
            ש ל יש  ים  שלשום                         ה ל  א כ ת  ב ת  י ל  ךָ   כ 

                       ב מ  ע צ וֹת ו ד  ע ת׃   

20 Have I not written for you thirty chapters 

  of advice and knowledge, 
                                      ל ה וֹד יע ךָ  ק  ש ט  א מ ר  י א מ  ת    כא 

                                א מ ר  ים א  מ  ת ל ש ל ח  יךָ׃          ל ה ש  יב   

21 to show you what is right and true,  

  so you may give a true answer to those who sent you? 

 ,Do not despoil the weak, for he is weak 22                                 א  ל־ת ג ז ל־ד  ל כ  י ד ל־ה וּא   כב 

 
16  This proverb expresses either a natural law, by which hardship alone stimulates effort and procures success, or a religious faith in the justice 

of Yahweh who will reverse the situations of rich and poor. 
17  In 22:17–24:22, there is a change in form from the discrete sayings characterising Chs 10–21; the topics are now characteristic of (international) 

wisdom literature (see #20): attitude to the poor, offering collateral, discipline of children, table manners, abstemiousness, adultery, etc. 
18  If the teachings are preserved in the heart/mind of the disciple, then that individual will always be ready to speak what was retained. 
19  The term, ‘today’, indicates that the verbs of the 2nd line should have the instantaneous nuance, so an English present tense. 
20  The reference to ‘thirty chapters’ comes from the “Wisdom of Amenemophis,” on which this passage is modelled: “Consider these thirty chapters, 

they give pleasure, they instruct.” The translation follows the Qere, which has ש  ל ש  ים            (‘thirty’) in place of the שלשום (‘heretofore’) of the Kethib. 
21  For this verse, here following the NRSV, the NJB reads, “to make you know the certainty of true sayings, so that you can return with sound answers to 

those who sent you?” 
22  Justice was administered and business transacted at the ‘city gate’ (see 24:7). 



                                 ו א ל־ת ד כ  א ע נ  י ב ש  ע ר׃   
יב  ם    כג                                כ  י־י  הוֹ ה י ר  יב ר 

                                  ו ק ב  ע א ת־ק ב ע יה  ם נ  פ ש׃   

  and do not oppress the poor at the gate. 

23 For Yahweh takes up their cause 

  and despoils the life of those who despoil them. 

                              א ל־ת  ת ר ע א ת־ב  ע ל א  ף   כד 
                                  ו א ת־א  יש ח  מ וֹת ל  א ת ב וֹא׃  

ח ת  ו   כה                           פ ן־ת א ל  ף א ר 
                                 ו ל ק ח ת   מוָֹּק  ש ל נ פ ש  ךָ׃   

24 Do not make friends with one who gives way to anger; 

  make no one quick tempered a companion of yours, 

25 for fear you learn such behaviour 

  and in it find a snare for yourself. 

                            א ל־ת ה  י ב ת  ק ע י־כ  ף    כו 
ב  ים מ ש א וֹת׃                           ב  ע ר 

                         א ם־א  ין־ל ךָ  ל ש ל  ם    כז
                                        ל  מ ה י ק  ח מ  ש כ ב ךָ  מ ת ח ת  יךָ׃   

26 Do not be one of those who give pledges, 

  who become surety for debts. 

27 If you have no means of paying, 

  your bed will be taken from under you. 

                          א ל־ת  ס ג ג ב וּל עוֹל  ם    כח 
                         א ש  ר ע ש וּ א בוֹת  יךָ׃   

28 Do not displace the ancient boundary stone 

  set by your ancestors. 

                       מ  ה  יר ב מ ל אכ ת וֹ  ׀       א  יש         ח ז  ית     כט 
                               ל  פ נ י־מ ל כ  ים י ת י צ  ב   
                     ל פ נ  י ח ש כ  ים׃                   ב ל־י  ת י צ  ב    

29 You see someone alert at his business? 

  His aim will be to serve kings; 

  he will not serve common people. 

 
23  The two uses of ק ב ע       (‘to despoil’, ‘to rob’, or ‘to plunder’) here reflects the Lex Talionis: What they did to the poor will be turned back on them. 
24  For the 2nd line, here following the NJB, the NRSV has, “and do not associate with hotheads.” 
25  The warning is to avoid associating with a hothead because his influence could be fatal. 
26  For the 1st line, here following the NRSV, the NJB reads, “Do not be one of those who go guarantor.” 
27  ‘Will be taken’ follows the LXX; the MT has ‘why should he take’. 
28  Moving a ‘boundary stone’ was, and still is, a major problem. 
29  This fifth saying affirms that true skill earns recognition and advancement. 



 PROVERBS 23 משלי פרק כג 
                                 כ  י־ת  ש ב ל ל ח וֹם א ת־מוֹש  ל   א 

                                      ב  ין ת  ב  ין א ת־א ש  ר ל פ נ  יךָ׃   
                           ו ש מ ת   ש כ  ין ב לֹע  ךָ    ב

                           א ם־ב  ע ל נ  פ ש א  ת ה׃   
                              א ל־ת  ת א ו ל מ ט ע מוֹת  יו   ג

                           ו  ה וּא ל  ח ם כ ז ב  ים׃  

1  When you sit down to eat with a ruler, 

  take careful note of what you have before you. 

2  If you have a big appetite, 

  put a knife to your throat. 

3 Do not hanker for his delicacies, 

  for they are deceptive food. 

                          א ל־ת יג  ע ל  ה ע ש  יר    ד
                      מ  ב ינ ת ךָ  ח ד  ל׃   

              ו  א  ינ  נוּ                         ה ת  ע יף ע ינ  יךָ ב וֹ התעוף   ה 
                                    כ  י ע ש  ה י ע ש ה־ל וֹ כ נ פ  י ם   
                    י ע וּף ה ש מ  י ם׃  ועיף           כ  נ  ש ר     

4 Do not wear yourself out in quest of wealth; 

  stop applying your mind to this. 

5 Fix your gaze on it and it is there no longer, 

  for it is able to sprout wings 

  like an eagle that flies off to the sky. 

                                     א ל־ת ל ח  ם א ת־ל  ח ם ר  ע ע  י ן    ו
                                  ו א ל־ת  ת א  ו ל מ ט ע מ ת  יו׃   

6 Do not eat the food of one whose eye is jealous; 

  do not hanker for his delicacies. 

 

PROVERBS 23 
1  An alternative translation of ‘what’ is ‘who’. 
2  The meaning of the 2nd line is presumably ‘set bounds to your gluttony’; others interpret ‘to be a glutton is to put a knife to your throat’ (i.e. to 

endanger your life). 
3  Two very similar texts, one by Ptah-Hotep and the other by Amenemophis, show that this was a common theme of Egyptian etiquette (see 

also Gn 43:44). The NRSV has ‘the ruler’s’ in place of ‘his’. 
4  Literally translated, the 2nd line reads, “from your understanding cease.” 
5  The Kethib/Qere differences here would benefit from a proper explanation. 
6  The literal translation of ‘one whose eye is jealous’ is ‘an evil eye’. 



           כ  ן־ה וּא                         כ מ וֹ ש ע  ר ב נ פ ש וֹ ׀      כ  י   ז
                             א כ וֹל וּ ש ת ה י  אמ ר ל  ךְ   
                      ו  ל ב וֹ ב ל־ע מ  ךְ׃   

                              פ  ת ךָ־א כ  ל ת  ת ק יא  נ ה    ח
                                    ו  ש ח  ת  ד ב ר  יךָ ה נ ע ימ  ים׃   

7 For what he is really thinking about is himself: 

  ”Eat and drink,” he tells you 

  but his heart is not with you. 

8 You will vomit up what you have eaten 

  and find your compliments wasted. 
                                 ב א ז נ  י כ  ס יל א ל־ת ד ב  ר    ט

                               כ י־י  ב וּז ל ש  כ ל מ ל  יךָ׃   

9 Do not waste words on a fool, 

  who will not appreciate the wisdom of your words. 
                          א ל־ת  ס ג ג ב וּל עוֹל  ם    י

                                  וּב ש ד  י י  תוֹמ  ים א ל־ת ב  א׃  
                      כ  י־ג א ל  ם ח ז  ק   יא 

יב  ם א ת  ךְ׃                                      ה וּא־י ר  יב א ת־ר 

10 Do not displace the ancient boundary stone, 

  or encroach on orphans’ lands. 

11 For they have a powerful avenger; 

  and he will take up their cause against you. 
                           ה ב  יא ה ל מוּס  ר ל ב  ךָ    יב

י־ד  ע ת׃                                   ו  א ז נ  ךָ ל א מ ר 

12 Apply your heart to discipline 

  and your ears to instructive sayings. 
                              א ל־ת מ נ  ע מ נ  ע ר מוּס  ר    יג

                                     כ  י־ת כ  נוּ ב  ש  ב ט ל  א י מ וּת׃  
                         א  ת ה ב ש  ב ט ת כ  נוּ    יד

                              ו  נ פ ש וֹ מ ש א וֹל ת צ  יל׃  

13 Do not withhold discipline from your child: 

  a stroke of the cane is not likely to be fatal. 

14 Give him a stroke of the cane 

  and you will save his soul from Sheol. 

 
7  The 1st line is obscure (the NRSV has ‘for like a hair in the throat, so are they’) – the literal translation is ‘as he thinks in his soul, so he is’. 
8  Eating and drinking with a selfish miser would be irritating and disgusting; the 1st line is hyperbolic: the whole experience turns the stomach. 
9  In place of ‘wisdom of your words’, here following the NRSV, the NJB has ‘shrewdness of your remarks’. 
10  ‘The ancient boundary stone’ should perhaps be corrected to ‘the boundary stone of the widow’, see 15:25. 
11  The ‘avenger’ (go-el, see #Nb 35:19) is in this case Yahweh. 
12  The literal translation of ‘apply’ is ‘bring’. 
13  For the 1st line, here following the NRSV, the NJB reads, “Do not be chary of correcting a child.” 
14  It is possible that  ש א וֹל        (‘Sheol’) here means actual death, rather than the realm of the departed. 



                          ב  נ י א ם־ח כ  ם ל ב  ךָ    טו
                             י ש מ  ח ל ב  י ג ם־א  נ י׃   

                          ו ת ע לֹ ז נ ה כ ל יוֹת  י    טז
                                 ב ד ב  ר ש  פ ת  יךָ מ יש ר  ים׃   

15 My child, if your heart is wise, 

  then my own heart is glad. 

16 My soul will rejoice 

  when from your lips come honest words. 
                                 א ל־י ק נ  א ל  ב ךָ ב ח ט א  ים   יז

א ת־י  הוֹ  ה כ ל־ה י וֹם׃                                             כ  י א ם־ב י ר 
                         כ  י א ם־י  ש א ח ר  ית    יח

                              ו  ת ק ו ת ךָ  ל  א ת כ ר  ת׃   

17 Do not let your heart envy sinners 

  but always remain steady in the fear of Yahweh. 

18 For there is a future, 

  and the hope will not come to nothing. 
                              ש מ ע־א ת  ה ב נ  י ו ח כ  ם   יט

                  ב ד  ר ךְ ל ב  ךָ׃           ו א ש  ר    

19 Listen, my child, and be wise, 

  and guide your heart in the way. 
                               א ל־ת ה  י ב ס  ב א י־י   י ן    כ 

                           ב ז ל  ל  י ב ש  ר ל  מוֹ׃  
                               כ  י־ס ב  א ו  זוֹל ל י וּ ר  ש    כא 

                               וּ ק ר ע  ים ת ל ב  יש נוּמ  ה׃   

20 Do not be among those who forever tipple wine 

  nor those who gorge themselves with meat. 

21 For the drunkard and glutton impoverish themselves, 

  and sleepiness is clothed in rags. 
                                ש מ  ע ל  א ב יךָ ז  ה י ל ד  ךָ    כב 

         א מ  ךָ׃                             ו א ל־ת  ב וּז כ  י־ז ק נ  ה   

22 Listen to your father from whom you are sprung; 

  do not despise your mother in her old age. 

 
15  Literally translated, this verse opens with, “My son.” 
16  For the 1st line, here following the NRSV & NETB, the NJB reads, “My inmost self rejoices.” 
17  The verb translated ‘envy’ is א ל־י ק נ  א             , a Piel jussive negated: it means ‘to be jealous’ if the object is illegitimate; if it is correct, it is ‘to be zealous’. 
18  The literal translation of ‘a future’ is ‘an end’. 
19  The ‘way’ here is, by implication, the correct way, or following the Law. 
20  The verb  זלל (‘gorge’) literally means ‘to make light of’ but this came to mean ‘to be lavish with’ or ‘to squander’, especially with food; so, it 

describes gluttons primarily but there is also room for the person who wastes a lot of food. 
21  This is the fourteenth saying, warning about poor associations; drunkenness and gluttony represent the epitome of the lack of discipline. 
22  In place of ‘from whom you are sprung’, here following the NJB, the NRSV & NETB have the more traditional ‘who begot you’. 



                              א מ  ת ק  נ ה ו א ל־ת מ כ  ר   כג 
                            ח כ מ  ה וּמוּס  ר וּב ינ  ה׃   

                              ג  יל י  ג יל א ב  י צ ד  יק  גול   כד 
              י ש מ ח־ב וֹ׃  וישמח                   ו יוֹל  ד ח  כ  ם  יולד  

                           י  ש מ ח־א ב  יךָ ו א מ  ךָ    כה 
                       ו  ת ג  ל יוֹל ד ת  ךָ׃   

23 Purchase truth – never sell it – 

  wisdom, discipline, and discernment. 

24 The father of the upright will rejoice indeed; 

  he who fathers a wise child will have joy of it. 

25 Let your father and mother be happy 

  and let she who bore you rejoice. 

                          ת נ ה־ב נ  י ל ב ךָ  ל  י    כו 
כ  י   נ ה׃  תרצנה                      ו  ע ינ  יךָ ד ר               ת צ  ר 

26 My child, pay attention to me, 

  let your eyes take pleasure in my way. 
                             כ  י־שוּח  ה ע מ ק  ה זוֹנ  ה    כז

י  ה׃                                 וּב א  ר צ  ר  ה נ כ ר 
                             א ף־ה  יא כ ח  ת ף ת א ר  ב   כח 

                              וּ בוֹג ד  ים ב א ד  ם תוֹס  ף׃  

27 A prostitute is a deep pit; 

  a narrow well, the adulteress. 

28 Yes, like a brigand she lies in wait, 

  increasing the number of the faithless. 

                           ל מ  י א וֹי ל מ  י א ב וֹי    כט 
               ל מ  י ש  יח                מ ד י נ  ים׀ מדונים        ל מ  י  

                         ל  מ י פ צ ע  ים ח נ  ם 
                                ל  מ  י ח כ ל ל וּת ע ינ   י ם׃   

29 For whom is pity, for whom contempt, 

  for whom is strife, for whom complaint? 

   For whom are blows struck at random, 

  for whom the clouded eye? 

 
23  The sixteenth saying is an instruction to buy/acquire the kind of life that pleases God and brings joy to parents. 
24  The Kethib/Qere differences here would benefit from full explanation. 
25  The form  ת ג  ל        (‘let … rejoice’) is a short form and, thus, a jussive; if this 2nd verb is a jussive, then the parallel י  ש מ ח          (‘be happy’) is also a jussive. 
26  The NRSV has ‘observe’ in place of ‘take pleasure in’. The Kethib/Qere difference here (transposition of 2 letters) would benefit from a proper 

explanation. 
27  The NJB has ‘woman who belongs to another’ in place of ‘adulteress’, here following the NRSV. 
28  In place of ‘the faithless’, here following the NRSV, the NJB has ‘law breakers’. 
29  The Kethib/Qere difference here requires explanation. 



                              ל  מ א ח ר  ים ע ל־ה י   י ן    ל 
                               ל  ב א  ים ל ח ק  ר מ מ ס  ךְ׃   

30 For those who linger over wine too long, 

  ever on the lookout for blended liquors. 
                                    א ל־ת  ר א י י ן  כ  י י ת א  ד  ם   לא 

              ב כ וֹס ע ינ וֹ  בכיס             כ  י־י ת  ן  
                ב מ  יש ר  ים׃             י  ת ה ל  ךְ  

31 Do not gaze at wine, how red it is, 

  how it sparkles in the cup 

  and goes down smoothly! 
יתוֹ כ נ ח  ש י ש  ךְ    לב                              א  ח ר 

                          וּ כ צ פ ע נ  י י פ ר  ש׃   

32 At the last it bites like a serpent,  

  and stings like a viper. 
א וּ ז ר וֹת    לג                           ע  ינ יךָ י ר 

                                ו  ל ב ךָ  י ד ב  ר ת ה פ כ וֹת׃  
                                ו  ה י ית  כ ש כ  ב ב ל ב־י  ם    לד 

                            וּ כ ש כ  ב ב ר  אש ח ב  ל׃   
                        ה כ וּנ י ב ל־ח ל ית י     לה 

                            ה ל מ וּנ י ב ל־י  ד  ע ת י  
                 מ ת  י א ָּק  יץ   
                            א וֹס  יף א ב ק ש  נוּ ע וֹד׃   

33 Your eyes will see peculiar things; 

  you will talk nonsense from your heart. 

34 You will be like someone sleeping in mid-ocean, 

  like one asleep at the masthead. 

35 “Struck me, have they,” you will say, “but I am not hurt. 

  Beaten me? I don’t feel anything. 

   When shall I wake up? 

  I’ll ask for more of it!” 

 
30  The answer to the question posed in v. 29 is obviously one who drinks too much. 
31  The Kethib/Qere difference here may reflect a scribe misreading a (possibly small/short) vav as a yod. 
32  For this verse, here following the NRSV, the NJB reads, “In the end, its bite is like a serpent’s, its sting as sharp as an adder’s.” 
33  The feminine plural of  ז ר     (‘peculiar things’) refers to the trouble one has in seeing and speaking when drunk. 
34  The exact meaning of the term here translated as ‘masthead’ is uncertain. 
35  ‘You will say’ follows the LXX, Peshitta and Tg; it is not present in the MT (or NJB). 



 PROVERBS 24 משלי פרק כד 
ע  ה    א                                  א ל־ת  ק נ א ב א נ ש  י ר 

                                  ו א ל־ת  ת א  ו ל  ה י וֹת א ת  ם׃   
                          כ י־ש  ד י ה ג  ה ל ב  ם    ב

נ ה׃                                         ו  ע מ  ל ש פ ת יה  ם ת ד ב  ר 

1  Do not be envious of the wicked 

  or desire their company. 

2  For their hearts are scheming violence, 

  their lips talking of mischief. 
                            ב  ח כ מ ה י ב  נ ה ב  י ת   ג

                           וּ ב ת בוּנ  ה י ת כוֹנ   ן׃  
                               וּ ב ד ע ת ח ד ר  ים י מ ל א וּ    ד

                             כ ל־ה וֹן י ָּק  ר ו נ ע  ים׃  

3 By wisdom, a house is built, 

  by understanding it is made strong. 

4 By knowledge, its storerooms are filled 

  with riches of every kind, rare and desirable. 
                     ג ב ר־ח כ  ם ב ע וֹז    ה 

׃                                   ו א  יש־ד   ע ת מ א מ ץ־כ  ח 

5 Anyone wise is mighty in force; 

  knowledge confirms someone’s strength. 
                                      ב  ת ח ב לוֹת ת ע ש ה־ל ךָ  מ ל ח מ  ה     כ  י    ו

                           וּ ת שוּע  ה ב ר  ב יוֹע  ץ׃   

6 For it is by strategy that you wage war 

  and victory depends on having many counsellors. 
                            ר אמ וֹת ל א ו  יל ח כ מ וֹת   ז

                 י פ ת ח־פ  יהוּ׃                ב  ש  ע ר ל  א   

7 For a fool, wisdom is an inaccessible fortress; 

  at the city gate, he does not open his mouth. 

 

PROVERBS 24 
1  The Hitpael jussive translated as ‘desire’ means coveting something intensely. 
2  This nineteenth saying warns against evil associations: evil people are obsessed with destruction and trouble (cf. 1:10–19, 3:31 & 23:17). 
3  The preposition,  ב, in the 1st line indicates means. 
4  Vv. 3–4, the twentieth saying, concern the use of wisdom for domestic enterprises; in 9:1, Wisdom was personified as a woman who builds a 

house; but here the emphasis is primarily on the building itself. 
5  For the 1st line, here following the NJB & MT, the NRSV, following the LXX, reads, “Wise warriors are mightier than strong ones.” 
6  The point here is that wise counsel is necessary in war; for victory, strategy, and counsel are more important than mere military strength. 
7  ‘An inaccessible fortress’ translates a difficult expression; others translate the MT (ר אמ וֹת        ) more literally: ‘of coral’ (cf. Job 28:18, Ezk 27:16), a rare 

and delicate commodity that a fool would not appreciate. 



                    מ ח ש  ב ל ה ר  ע     ח
                                ל  וֹ ב ע ל־מ ז מ וֹת י ק ר  אוּ׃   

                         ז מ  ת א וּ  ל ת ח ט  את   ט
                           ו תוֹע ב  ת ל א ד  ם ל  ץ׃  

8 Whoever is intent on evildoing 

  is known as a master of cunning. 

9 The devising of folly is sin,  

  and the scoffer is an abomination to all. 
                            ה  ת ר פ ית  ב י וֹם צ ר  ה    י

                צ  ר כ ח  כ ה׃   
                           ה  צ ל ל ק ח  ים ל מ  ו ת   יא 

ג א ם־ת ח ש וֹךְ׃         וּמ ט  ים                             ל  ה  ר 
                          ה ן  ל א־י ד  ע נ וּ ז  ה               כ  י־ת אמ  ר   יב

              ה וּא־י ב  ין                         ה  ל א־ת  כ  ן ל ב וֹת׀   
                               ו נ צ  ר נ  פ ש ךָ ה וּא י ד  ע   
                               ו ה ש  יב ל א ד  ם כ פ ע ל וֹ׃   

10 If you lose heart when things go wrong, 

  your strength is not worth much. 

11 Save those being dragged towards death, 

  but can you rescue those on their way to execution? 

12 If you say, “Look, we did not know,” 

  will he who weighs the heart pay no attention? 

   Will not the Guardian of your soul be aware 

  and repay you as your deeds deserve? 
                              א כ ל־ב נ  י ד ב  ש כ י־ט וֹב    יג

                              ו נ  פ ת מ  ת וֹק ע ל־ח כ  ךָ׃   
                             ד ע  ה ח כ מ  ה ל נ  פ ש  ךָ        כ  ן׀   יד

13 Eat honey, my child, since it is good; 

  honey that drips from the comb is sweet to the taste. 

14 Know that wisdom is such to your soul; 

 
8  The picture of the wicked person is graphic: He devises plans to do evil and is known as a schemer. 
9  For this verse, here following the NRSV, the NJB reads, “Folly dreams of nothing but sin; the mocker is abhorrent.” 
10  The literal translation of ‘not worth much’ is ‘narrow’ (צ  ר     ), punning on ‘wrong’ ( צ ר  ה       ). 
11  This verse is variously interpreted, perhaps a reference to the innocent man unjustly condemned to death. Alternatively, the meaning could 

be that a good person should intervene on behalf of victims of violence. 
12  This verse completes the saying by affirming that people will be judged responsible for helping those in mortal danger; it uses a series of 

rhetorical questions to affirm that God knows our hearts and we cannot plead ignorance. 
13  The twenty-sixth saying teaches that one should develop wisdom because it has a profitable future; the saying draws on the image of honey; 

its health-giving properties make a good analogy to wisdom. 
14  The literal translation of ‘you will have a future’ is ‘there will be an end’. 



                               א ם־מ  צ את  ו י  ש א ח ר  ית  
                ל  א ת כ ר  ת׃                ו  ת ק ו ת ךָ    

  find it, and you will have a future and your hope 

  will not be cut short. 
                                      א ל־ת א ר  ב ר  ש ע ל נ ו  ה צ ד  יק    טו

ב צ וֹ׃                           א  ל־ת ש ד  ד ר 
                        י פ וֹל צ ד  יק ו ָּק  ם              כ  י ש  ב ע׀   טז

                                 וּ ר ש ע  ים י כ ש ל וּ ב ר ע  ה׃   

15 Do not lurk, wicked man, by the upright man’s home; 

  do not despoil his house. 

16 For, though he falls seven times, he gets up again; 

  the wicked are the ones who stumble in adversity. 

                       א וֹי ב ךָ א ל־ת ש מ  ח  אויביך          ב נ פ  ל   יז
                                וּ ב כ ש ל וֹ א ל־י ג  ל ל ב  ךָ׃   

א  ה י  הוֹ ה ו ר  ע ב ע ינ  יו   יח                                        פ ן־י ר 
                            ו ה ש  יב מ ע ל  יו א פ וֹ׃   

17 Should your enemy fall, do not rejoice; 

  when he stumbles, do not let your heart exult, 

18 lest Yahweh will be displeased at the sight 

  and turn his anger away from him. 
                          א ל־ת ת ח  ר ב מ ר ע  ים    יט

                              א ל־ת  ק נ  א ב  ר  ש ע  ים׃   
                  א ח ר  ית ל ר  ע              ל א־ת ה י  ה        כ  י׀   כ 

                          נ  ר ר ש ע  ים י ד ע  ךְ׃  

19 Do not fret about the wicked; 

  do not be envious of the evil. 

20 For there is no future for the evil; 

  the lamp of the wicked will go out. 

                                   י ר א־א ת־י הוֹ  ה ב נ  י ו מ  ל ךְ   כא 
וֹנ  ים א ל־ת ת ע ר  ב׃                                  ע ם־ש 

21 Fear Yahweh, my child, and fear the king; 

  do not ally yourself with innovators. 

 
15  In the 1st line, instead of qualifying the ‘wicked man’ (here following the NJB), the NRSV (‘like an outlaw’) & NETB (‘like the wicked’) compare the 

addressee to the wicked. 
16  The NJB replaces the 1st instance of ‘he’ with the referent (‘the upright’). 
17  The Kethib/Qere difference here would benefit from a proper explanation. 
18  The judgement of God should strike a note of fear in the heart of people (cf. Lv 19:17–18); it is not to be taken lightly or as a personal victory. 
19  The NJB has ‘be indignant’ in place of ‘fret’, here following the NRSV & NETB. 
20  This saying warns against envying the wicked; v. 19 provides the instruction and v. 20 the motivation. 
21  For the 2nd line, the NRSV, following the LXX, reads: “and do not disobey either of them.” 



                              כ  י־פ  ת א ם י ק וּם א יד  ם    כב 
׃    נ יה  ם מ  י יוֹד  ע                                   וּפ  יד ש  

22 For suddenly disaster will loom for them; 

   who knows what ruin may come from them both? 
22a λόγον φυλασσόμενος υἱὸς ἀπωλείας ἐκτὸς ἔσται, 

 δεχόμενος δὲ ἐδέξατο αὐτόν. 
23 μηδὲν ψεῦδος ἀπὸ γλώσσης βασιλεῖ λεγέσθω, 

 καὶ οὐδὲν ψεῦδος ἀπὸ γλώσσης αὐτοῦ οὐ μὴ ἐξέλθῃ. 
24 μάχαιρα γλῶσσα βασιλέως καὶ οὐ σαρκίνη, 

 ὃς δ’ ἂν παραδοθῇ, συντριβήσεται· 
25 ἐὰν γὰρ ὀξυνθῇ ὁ θυμὸς αὐτοῦ, 

 σὺν νεύροις ἀνθρώπους ἀναλίσκει 
26 καὶ ὀστᾶ ἀνθρώπων κατατρώγει 

 καὶ συγκαίει ὥσπερ φλὸξ ὥστε ἄβρωτα 
 εἶναι νεοσσοῖς ἀετῶν. – – 

22a A son who obeys the word will escape destruction, 

  having accepted it with good will. 
22b Let nothing untruthful be said to the king, 

  and nothing untruthful will issue from his mouth. 
22c The tongue of the king is a sword,  

  not an organ of flesh. 
22d For, once his wrath is aroused, 

  he destroys people, sinews and all. 
22e He devours people’s very bones 

  and, like a flame, burns them up 

  so that even eagles’ young could not eat them. 

                        ג ם־א  ל ה ל ח כ מ  ים  כג 

                                     ה  כ ר־פ נ  ים ב מ ש פ  ט ב ל־ט וֹב׃  
                 צ ד  יק א   ת ה          ל ר ש ע            א  מ  ר׀   כד 

                        י ז ע מ וּהוּ ל א מ  ים׃                    י ק ב  הוּ ע מ  ים  

23 These are also Sayings of the Wise: 

 To show partiality in judgement is not good. 

24 Whoever tells the wicked, “You are upright,” 

  will be cursed by peoples, abhorred by nations; 

 
22  For the 2nd line, here (loosely) following the WEBBE, the NJB reads, “and who knows what ruin will seize them and their friends?” 
22a  Vv. 22a–22e are from the LXX; the numbers in the Greek text follow Rahlfs but the English text and numbers follow the NJB. 
22b  In his 1851 translation, Lancelot Brenton has ‘tongue’ in place of ‘mouth’ (twice in this verse). 
22c  For the 2nd line, Brenton has ‘and not one of flesh’. 
22d  Brenton has ‘bones’ in place of ‘sinews’. 
22e  After these additions, the LXX inserts the content of 30:1–14 but most MSS lack the remainder of this chapter. 
23  This verse begins another short collection (24:23–34) attributed to ‘the Wise’. The Law forbids the judge to be a respecter of persons (Lv 19:15, 

Dt 1:17, 16:19). The prophets similarly insist, though in different terms, on this same duty (Is 10:2, Jr 5:28 Ezk 22:12, Am 2:6, 5:7,10, Mi 3:9–11).  
24  The word translated ‘upright’ (as NJB) can also mean ‘innocent’ (as NRSV/NETB).  



                         ו ל מוֹכ יח  ים י נ ע  ם   כה 
כ ת־ט וֹב׃                                       ו  ע ל יה  ם ת ב וֹא ב ר 

                   ש פ ת  י ם י ש  ק    כו 
                               מ  ש  יב ד ב ר  ים נ כ ח  ים׃  

             מ ל אכ ת  ךָ                  ה  כ  ן ב ח וּץ׀   כז
                          ו ע ת ד  הּ ב ש ד  ה ל  ךְ   
                    וּב נ  ית  ב ית  ךָ׃          א  ח  ר  

25 but those who correct him come out of it well; 

  on them will come a happy blessing. 

26 Whoever returns an honest answer 

  plants a kiss on the lips. 

27 Plan what you want on the open ground; 

  make your preparation in the field, 

then go and build your house. 

                                א ל־ת ה  י ע ד־ח נ  ם ב ר ע  ךָ    כח 
                            ו  ה פ ת  ית  ב ש פ ת  יךָ׃   

28 Do not bear witness lightly against your neighbour, 

  nor deceive with your lips. 
             א ל־ת אמ  ר    כט 

                  כ  ן א  ע ש ה־ל וֹ                        כ א ש  ר ע  ש ה־ל  י  
                            א ש  יב ל א  יש כ פ ע ל וֹ׃   

29 Do not say,  

   “I will treat him as he treated me; 

  I will repay everyone what each has earned.” 

ת י    ל                                     ע ל־ש ד  ה א יש־ע צ  ל ע ב  ר 
                                  ו ע ל־כ   ר ם א ד  ם ח ס ר־ל  ב׃   

             ק מ ש נ  ים                          ו ה נ  ה ע  ל  ה כ ל וֹ׀   לא 

30 By the idler’s field I was passing, 

  by the vineyard of a man who had no sense. 

31 There it all lay, deep in thorns, overgrown with weeds 
 

25  In the term translated ‘happy blessing’ ( כ ת־ט וֹב  ;’literally, ‘blessing of good’), the genitive, ‘good’, has to be attributive, modifying ‘blessings –              ב ר 

the word is general enough to mean any number of things – happy, rich, healthy, pleasing, et cetera. 
26  The ‘kiss’ would signify love, devotion, sincerity, and commitment – an outward expression of what is in the heart. 
27  If the term, ‘house’, is understood literally, the proverb would mean that one should be financially secure before building a house; if ‘house’ is 

figurative for household (metonymy of subject: children or family), the proverb would mean that one should have financial security and 

provision before starting a family. 
28  The LXX interprets the 1st line, “Do not be a lying witness against your fellow countryman.” 
29  The NJB has ‘my neighbour’ (twice) in place of ‘him’ and ‘he’ in the 1st line. 
30  The literal translation of ‘sense’ is ‘heart’. 
31  The term ו ה נ  ה          (‘there’) is a deictic particle that calls attention to what comes next. 



ל  ים                                     ו ג   ד ר א ב נ  יו נ ה ר  ס ה׃                          כ ס וּ פ נ  יו ח ר 
                                    ו א ח ז  ה א  נ כ י א ש  ית ל ב  י    לב 

                                ר  א  ית י ל ָּק  ח ת י מוּס  ר׃   
                               מ ע  ט ש  נוֹת מ ע  ט ת נוּמ וֹת   לג 

                           ח ב  ק י ד  י ם ל ש כ  ב׃  ׀        מ ע  ט  
יש  ךָ    לד                            וּב  א־מ ת ה ל  ךְ ר 

                                וּ מ ח ס ר  יךָ כ א  יש מ ג   ן׃  

  and its stone wall broken down. 

32 As I gazed, I pondered, 

  I drew this lesson from the sight: 

33 “A little sleep, a little drowsiness, 

  a little folding of the arms to rest 

34 and poverty comes like a vagrant 

  and need like a beggar.” 

 
32  The literal translation of ‘I pondered’ is ‘I put my heart’. 
33  The NJB has ‘lie back’ in place of ‘rest’, here following the NRSV. 
34  The NRSV has ‘robber’ in place of ‘vagrant’ and ‘armed warrior’ in place of the conjectural ‘beggar’ (cf. 6:11). 



 PROVERBS 25 משלי פרק כה 
                              א ש  ר ה  ע ת  יקוּ א נ ש  י׀                             ג ם־א  ל ה מ ש ל  י ש לֹמ  ה א 

                            ח ז ק י  ה מ ל ךְ־י הוּד  ה׃ 

1 Here are some more of Solomon’s proverbs, transcribed at the 

court of Hezekiah king of Judah: 

                                 כ ב  ד א  לֹה ים ה ס ת  ר ד ב  ר    ב
                                   וּכ ב  ד מ  ל כ  ים ח ק  ר ד ב  ר׃   

ץ ל ע  מ ק   ג                                    ש מ  י ם ל  רוּם ו א  ר 
                                 ו ל  ב מ  ל כ  ים א  ין ח  ק ר׃   

                         ה ג וֹ ס יג  ים מ כ  ס ף    ד
                           ו י צ  א ל צ ר  ף כ  ל י׃   

                             ה ג וֹ ר  ש ע ל פ נ י־מ  ל ךְ    ה 
                            ו י כ וֹן ב צ  ד ק כ ס א וֹ׃  

                               א ל־ת ת ה ד  ר ל פ נ י־מ  ל ךְ    ו
                                     וּב מ ק וֹם ג  ד ל  ים א  ל־ת ע מ  ד׃  

2  To conceal a matter, this is the glory of God; 

  to sift through it thoroughly is the glory of kings. 

3 The heavens for height and the earth for depth 

  are unfathomable, as are the hearts of kings. 

4 From silver, remove the dross 

  and it emerges wholly purified. 

5 From the king’s presence, remove the wicked 

  and on uprightness, his throne is founded. 

6 In the presence of the king, do not give yourself airs; 

  do not take a place among the great. 
        ה  נ ה ־        ע  ל  ה                      כ  י ט וֹב א מ ר־ל ךָ     ז

         נ ד  יב                          מ  ה ש פ  יל ךָ ל פ נ  י    
7 Better to be invited, “Come up here,” 

  than to be humiliated in the presence of the prince. 

 

PROVERBS 25 
1  Chapters 25–29 comprise another collection of ‘Proverbs of Solomon’ (see #10:1), copied by Hezekiah’s sages (ca. 715–687 BCE). 
2  This proverb provides a contrast between God and the king and therein is the clue to the range of application involved; the interest of the king 

is ruling or administering his government, so the subject matter is a contrast to the way God rules his kingdom. 
3  This verse is affirming a simple fact: the king’s plans and decisions are beyond the comprehension of the people. 
4  ‘Wholly purified’ follows the LXX (καθαρὸν ἅπαν, reading  כ ל יל       ); the MT (כ  ל י       ) has ‘a vessel for the smith’ (as does the NRSV). 
5  VV. 4–5 present first an illustration and then the point (so it is emblematic parallelism). 
6  For the 1st line, here following the NJB, the NRSV reads, “Do not put yourself forward in the king's presence.” The NRSV translation is more literal 

but that of the NJB make the point more clearly. 
7  The NJB includes the 3rd line as part of v. 8; here, we follow the MT, NRSV & NETB. ‘What’ follows the LXX and Peshitta; the MT has ‘which’. 



 ,What your eyes have witnessed                          א ש  ר ר א וּ ע ינ  יךָ׃  

         מ  ה  ר                    א ל־ת צ  א ל ר  ב   ח
ית  הּ                                    פ  ן מ ה־ת  ע ש ה ב א ח ר 
ע  ךָ׃                                ב ה כ ל  ים א ת ךָ  ר 

ע  ךָ    ט                           ר  יב ךָ ר  יב א ת־ר 
                           ו ס וֹד א ח  ר א ל־ת ג  ל׃  

                         פ  ן־י ח ס ד ךָ  ש מ  ע     י
                          ו  ד ב ת ךָ  ל  א ת ש וּב׃   

8 do not produce too quickly at the trial, 

   for what are you to do at the end 

  should your neighbour confute you? 

9 Have the quarrel out with your neighbour 

  but do not disclose another’s secret, 

10 for fear your listener put you to shame, 

  and the loss of repute be irremediable. 

                                     ת פוּח  י ז  ה ב ב מ ש כ י וֹת כ  ס ף   יא 
                               ד  ב  ר ד ב  ר ע ל־א פ נ  יו׃   

                               נ   ז ם ז  ה ב ו ח ל י־כ  ת ם   יב
                                       מוֹכ  יח  ח  כ  ם ע ל־א  ז ן ש מ  ע ת׃   

                ב י וֹם ק צ  יר                  כ צ נ ת־ש  ל ג׀   יג
                            צ  יר נ  א מ ן ל ש ל ח  יו  
                             ו נ  פ ש א ד נ  יו י ש  יב׃   

                                    נ ש יא  ים ו  רוּח  ו ג  ש ם א  י ן   יד

11 Like apples of gold inlaid with silver 

  is a word that is aptly spoken. 

12 A golden ring, an ornament of finest gold, 

  is a wise rebuke to an attentive ear. 

13 The coolness of snow in harvest time, 

  so is a faithful messenger to those who send him: 

  he revives the soul of his master. 

14 Clouds and wind, but no rain: 

 
8  ‘Do not produce it’ is conjectural (an emendation of vowels from ‘do not come out’ to ‘do not make it come out’). 
9  The concern is that, in arguing with one person, a secret about another might be divulged, perhaps deliberately in an attempt to clear oneself. 

The point then is about damaging a friendship by involving the friend in another quarrel. 
10  This is a difficult verse – ‘loss of repute’ could mean either what you have done to your neighbour, or what your enemy has done to you. 
11  This verse uses emblematic parallelism, stating the simile in the 1st line and the point in the 2nd. 
12  Another emblematic parallelism: the 1st line is the simile and the 2nd line makes the point: A wise rebuke properly received is of lasting value. 
13  Snow at the harvest was rare, so some have trouble explaining this proverb; but the point is clear enough: a faithful servant is refreshing. 
14  For the 2nd line, here following the NRSV, the NJB reads, “such is anyone whose promises are princely but never kept.” 



 .such is one who boasts of a gift never given                                     א  יש מ  ת ה ל  ל ב מ ת ת־ש  ק ר׃  
                                    ב א  ר ךְ א  פ י ם י פ ת  ה ק צ  ין   טו

                  ת ש ב ר־ג   ר ם׃                  ו ל ש וֹן ר  כ  ה   
                                 ד ב  ש מ  צ את  א כ  ל ד י   ך     טז

                              פ ן־ת  ש ב ע  נוּ ו ה ק את וֹ׃  
                                ה ק  ר ר  ג ל ךָ מ ב  ית ר ע  ךָ    יז

                            פ ן־י  ש ב ע ךָ  וּש נ א  ךָ׃   
                                מ פ  יץ ו  ח ר ב ו ח  ץ ש נ וּן   יח

         ש  ק ר׃                               א  יש ע נ  ה ב  ר ע  הוּ ע  ד    

15 With patience, a judge may be cajoled: 

  a soft tongue breaks bones. 

16 Eat to your satisfaction what honey you may find 

  but not to excess or you will bring it up again. 

17 Set foot seldom in your neighbour’s house, 

  or the neighbour will tire of you and hate you. 

18 Like a mace, a sword, a piercing arrow, 

  is one who bears false witness against a neighbour. 
                               ש  ן ר  ע ה ו ר  ג ל מוּע  ד ת   יט

                                 מ ב ט  ח ב וֹג  ד ב י וֹם צ ר  ה׃   

19 Like a decaying tooth or lame foot 

  is the fickle when trusted in time of trouble. 

               ב י וֹם ק  ר ה                    מ  ע ד ה־ב  ג ד׀   כ 
                   ח  מ ץ ע ל־נ  ת ר   
                ע  ל ל ב־ר  ע׃                    ו ש  ר ב  ש ר  ים  

20 Like one who takes off a garment on a cold day, 

  or like vinegar poured in soda, 

  so is one who sings songs to a heavy heart. 

 
15  The idea of breaking bones uses the hardest and most firm part of the body in contrast to the ‘soft tongue’; both are figurative, forming a 

comparison: gentle speech can break down any stiff opposition. 
16  This proverb warns that anything overindulged in can become sickening. 
17  The literal translation of ‘set your foot seldom’ is ‘make your foot rare’. 
18  The NJB has ‘companion’ in place of ‘neighbour’, here following the NRSV. 
19  The similes in this emblematic parallelism focus on things that are incapable of performing: they are too painful and/or ineffective. 
20  For this verse, here following the MT & NJB, the NRSV reads as below, following the LXX, Peshitta and Tg: 

20 ὥσπερ ὄξος ἕλκει ἀσύμφορον,  
οὕτως προσπεσὸν πάθος ἐν σώματι καρδίαν λυπεῖ.  

20a ὥσπερ σὴς ἱματίῳ καὶ σκώληξ ξύλῳ,  
οὕτως λύπη ἀνδρὸς βλάπτει καρδίαν. 

ת א ה יךְ   יהּ ב יוֹם ד ק ר  טוּט א מ ן ח ב ר                                                       ד ש ק ל מ ר 
                                                        הוּא ד ר מ י ח יל א ע ל נ ת ר א וּמ צ ר ף ל ל ב א כ יכ א  
                                                        ה יךְ ס ס א ל מ נ א ו א יךְ מ ל ט ית א ב ק ית א ה יכ נ א  

א:  יוּת א מ ח ד א ל ב יהּ ד ג ב ר                                       ב ר 

20 You are pouring vinegar on a wound 

when you sing songs to a sorrowing heart. 

 Like a moth in clothing or a worm in wood, 

sorrow gnaws at the human heart.  



                                        א ם־ר ע  ב ש  נ א ךָ ה א כ ל  הוּ ל  ח ם    כא 
                                  ו א ם־צ  מ  א ה ש ָּק  הוּ מ  י ם׃   

                                   ג ח ל  ים א  ת ה ח ת  ה ע ל־ר אש וֹ      כ  י    כב 
                         ו  יהוֹ  ה י ש ל ם־ל  ךְ׃   

                               ר וּח  צ  פוֹן ת ח וֹל  ל ג  ש ם    כג 
                                      וּפ נ  ים נ  ז ע מ  ים ל ש וֹן ס  ת ר׃   

                            ט וֹב ש  ב ת ע ל־פ נ ת־ג  ג    כד 
                             מ  ד י נ  ים וּב  ית ח  ב ר׃   מדונים          מ א  ש ת  

21 If your enemy is hungry, give him bread to eat; 

  if he is thirsty, give him water to drink. 

22 By this, you will be heaping red-hot coals on his head, 

  and Yahweh will reward you. 

23 The north wind produces rain 

  and a sly tongue brings forth an angry look. 

24 It is better to live on the corner of a roof 

  than a house shared with a quarrelsome woman. 
ים ע ל־נ  פ ש ע י פ  ה        מ  י ם    כה                               ק  ר 

ח  ק׃                                          וּש מוּע  ה ט וֹב  ה מ א  ר ץ מ ר 
פ ש וּמ ק וֹר מ ש ח  ת   כו                                       מ ע י   ן נ  ר 

                                צ  ד  יק מ  ט ל פ נ  י־ר ש  ע׃   
ב וֹת ל א־ט וֹב    כז                                   א  כ  ל ד ב  ש ה ר 

                           ו ח  ק ר כ ב ד  ם כ ב וֹד׃   
                             ע  יר פ  רוּצ ה א  ין חוֹמ  ה    כח 

                                       א   יש א ש  ר א  ין מ ע צ  ר ל רוּח וֹ׃   

25 Cold water to a thirsty throat, 

  such is good news from a distant land. 

26 Like a churned-up spring, a polluted fountain, 

  is the righteous trembling before the wicked. 

27 It is not good to eat too much honey, 

  or to seek for glory on top of glory. 

28 An open town and without defences, 

  such is anyone who lacks self-control. 

 
21  In place of ‘bread’ and ‘water’, here following the NRSV, the NJB has ‘something’ (in both cases). 
22  ‘Red-hot coals’ are interpreted as (increased) punishment, or as the remorse – and hence conversion – of the enemy. Cf. Rm 12:20. 
23  A problem here is that it is the west wind that brings rain to Israel (1K 18:41–44); some suggest that the proverb may have Egyptian origins. 
24  The Kethib/Qere difference here warrant explanation. This verse is almost identical to 21:9, except for the ש  ב ת        in place of ל ש  ב ת          in the 1st line 

(and the Kethib/Qere difference in the 2nd). 
25  The difficulty of getting news from a distant land made its reception all the more delightful (cf. 15:30, Gn 45:27). 
26  The NJB has ‘fouled’ in place of ‘polluted’, here following the NRSV. 
27  ‘Glory on top of glory’ is conjectural; the MT has ‘their glory is glory’. 
28  One who lacks restraint, given to outbursts of passion, or who lacks self-control has no natural defences but reveals his true nature all the time. 



 PROVERBS 26 משלי פרק כו 
                      ו כ מ ט  ר ב ק צ  יר           ב ק  י ץ           כ ש  ל ג׀   א 

                                     כ  ן ל  א־נ או  ה ל כ ס  יל כ ב וֹד׃   
                                 כ צ פ וֹר ל  נוּד כ ד ר וֹר ל ע וּף    ב

             ל וֹ ת ב  א׃ לא                         כ  ן ק  ל  ל  ת ח  נ  ם  
                             ש וֹט ל  סוּס מ  ת ג ל ח מ וֹר    ג

                              ו  ש  ב ט ל ג  ו כ ס יל  ים׃  
             כ א וּ ל ת וֹ                   א ל־ת  ע ן כ  ס יל    ד

                              פ  ן־ת ש ו ה־ל וֹ ג ם־א  ת ה׃  
                           ע נ  ה כ  ס יל כ א וּ ל ת וֹ    ה 

                                 פ ן־י ה י  ה ח כ  ם ב ע ינ  יו׃   

1  Like snow in summer or rain in harvest,  

  so honour is not fitting for a fool. 

2  As the sparrow escapes, and the swallow flies away, 

  so the undeserved cause will never hit its mark. 

3 A whip for the horse, a bridle for the donkey, 

  and a rod for the backs of fools. 

4 Do not answer a fool in the terms of his folly, 

  for fear you grow like him yourself. 

5 Answer a fool in the terms of his folly 

  for fear he imagine himself wise. 
                                   מ ק צ  ה ר  ג ל י ם ח מ  ס ש ת  ה   ו

                                  ש ל  ח  ד ב ר  ים ב י ד־כ ס  יל׃   

6 Like cutting off the feet and drinking violence,  

  is sending a message by a fool. 
 ,Unreliable as the legs of the lame 7                            ד ל י וּ ש  ק י ם מ פ ס  ח     ז

 

PROVERBS 26 
1  For this verse, here following the NRSV, the NJB reads, “Snow no more befits the summer, not rain the harvest-time, than honours befit a fool.” 
2  The Kethib/Qere difference here would benefit from an explanation. 
3  A fool must be disciplined by force like a dumb animal – there is no reasoning. 
4  If one were to descend to the level of a fool to argue with him, he would only look like a fool as well. 
5  The contradiction between this and the preceding proverb is deliberate and plays on the two meanings of the phrase ‘in the terms of his folly’:  

either ‘in a fool’s words’ (v. 4) or ‘as a fool deserves’ (v. 7). 
6  For this verse, here following the NRSV/NETB, the NJB reads, “He wounds himself; he takes violence for his drink, who sends a message by a fool.” 

Sending a messenger on a mission is like having another pair of feet; however, if a fool is the messenger, the proverb says, not only does the 

sender not have an extra pair of feet, but he cuts off the pair he has. 
7  ‘Unreliable’ (literally ‘feeble’) is a conjectural translation (ּד  לל ו   ); the MT has ‘draw (as of water)’ (ּד ל י ו        ). 



                             וּ מ ש  ל ב פ  י כ ס יל  ים׃  
ג מ  ה    ח                               כ צ ר וֹר א  ב ן ב מ ר 

                              כ ן־נוֹת  ן ל כ ס  יל כ ב וֹד׃   
                           ח וֹח  ע ל  ה ב י ד־ש כ וֹר    ט

                             וּ מ ש  ל ב פ  י כ ס יל  ים׃  
                    ר  ב מ חוֹל  ל־כ  ל   י

                     ו ש כ  ר ע ב ר  ים׃                   ו ש כ  ר כ  ס  יל   

  so is a proverb in the mouth of fools. 

8 As well tie the stone to the sling 

  as pay honour to a fool. 

9 A thorn branch in a drunkard’s hand, 

  such is a proverb in the mouth of fools. 

10 An archer wounding everyone, 

  such is he who hires the passing fool and drunkard. 
                        כ  כ ל ב ש  ב ע ל־ק א וֹ    יא 

                              כ  ס  יל שוֹנ  ה ב א וּ ל ת וֹ׃  
                                  ר א  ית  א  יש ח כ  ם ב ע ינ  יו   יב

                             ת ק ו  ה ל כ ס  יל מ מ  נוּ׃   

11 As a dog returns to its vomit, 

  so a fool reverts to his folly. 

12 You see someone who thinks himself wise? 

  More to be hoped from a fool than from him! 
                               א מ  ר ע  צ ל ש  ח ל ב ד  ר ךְ    יג

ח ב וֹת׃                              א  ר  י ב  ין ה ר 

13 “A wild beast on the road,” says the idler, 

  ”a lion in the streets!” 
                             ה  ד ל ת ת ס וֹב ע ל־צ יר  הּ    יד

                        ו  ע צ  ל ע ל־מ ט ת וֹ׃   

14 The door turns on its hinges, 

  the idler on his bed. 

 
8  If the stone is fixed too securely in the sling, it is likely to recoil on the thrower. 
9  The ‘thorn branch’ metaphor is vague; it may indicate uselessness (see vv. 7–8) or the use of a proverb in a hurtful way. 
10  The text of this verse is corrupt. The literal translation would read, “An archer wounding everyone, and he who hires a fool, and he who hires passers-

by.” The NJB (followed here) emends the second ‘and he who hires’ (ו ש כ  ר         ) to ‘and the drunkard’ (ש כ וֹר       ) and restores ‘such is’. 
11  The simile is graphic and debasing (cf. 2P 2:22). 
12  The subject matter of this proverb is the person who is wise in his own opinion (literally, ‘in his own eyes’). Self-conceit is actually part of the 

folly that the book decries; for, those who think they are wise are impossible to help. 
13  This proverb makes the same point as 22:13, namely, that the idler uses absurd excuses to get out of work. 
14  The humour of this verse is based on an analogy with a door: it moves back and forth but goes nowhere; like the door, the idler is hinged to 

the bed (cf. 6:9–10, 24:33). 



                                 ט  מ  ן ע צ  ל י  דוֹ ב צ ל  ח ת   טו
                                  נ  ל א  ה ל ה ש יב  הּ א ל־פ  יו׃  

15 Into the dish, the idler dips his hand 

  but it is too tired to bring it back to his mouth. 
                         ח כ  ם ע צ  ל ב ע ינ  יו   טז

                               מ  ש ב ע  ה מ ש  יב י ט  ע ם׃   
                            מ ח ז  יק ב א ז נ י־כ  ל ב    יז

                                       ע ב  ר מ  ת ע ב  ר ע ל־ר  יב ל א־ל וֹ׃   
         ז ק  ים                          כ   מ ת ל ה ל ה  ה י ר  ה    יח

                   ח צ  ים ו מ  ו ת׃   
מ  ה א ת־ר ע  הוּ    יט                                כ  ן־א  יש ר 

                                   ו  א מ  ר ה  ל א־מ ש ח  ק א  נ י׃   
                               ב א  פ ס ע  צ ים ת כ ב ה־א  ש   כ 

ג  ן י ש ת  ק מ ד וֹן׃                                         וּב א  ין נ  ר 

16 The idler is wiser in his own eyes 

  than seven people who answer with discretion. 

17 He takes a stray dog by the ears, 

  who meddles in someone else’s quarrel. 

18 Like a madman hurling firebrands, 

  arrows and death, 

19 so is anyone who lies to a companion 

  and then says, “Was I not joking?” 

20 No wood, and the fire goes out; 

  no slanderer, and quarrelling dies down. 
                                     פ ח  ם ל  ג ח ל ים ו ע צ  ים ל א  ש   כא 

ח ר־ר  יב׃  מדונים         ו א  יש                                  מ  ד י נ  ים ל ח ר 
ג ן כ מ  ת ל ה מ  ים   כב                                      ד ב ר  י נ  ר 

י־ב  ט ן׃    ד וּ ח ד ר                                   ו  ה  ם י ר 

21 As charcoal is to hot embers and wood to fire, 

  so is the quarrelsome for kindling strife. 

22 The words of a slanderer are tasty morsels 

  that go right down into the belly. 

 
15  This proverb makes essentially the same point as 19:24. 
16  More literal translations for ‘discretion’ would be ‘taste’ or ‘judgement’. 
17  Someone who treated a dog like this ran a serious risk of injury or harm: dogs were not domestic pets in the ancient Middle East but were 

scavengers that ran in packs like jackals. 
18  The phrase, ‘arrows and death’ may be a nominal hendiadys, meaning ‘deadly arrows’. 
19  The subject of this proverb is not simply a deceiver but one who does it out of jest – or, at least, who claims he was joking afterward. 
20  In place of ‘slanderer’, here following the NJB, the NRSV has ‘whisperer’ and NETB has ‘gossip’. 
21  The Kethib/Qere difference here appears to be a case of vav/yod confusion. 
22  This proverb is the same as 18:8, observing how appealing gossip can be. 



                              ס  יג ים מ צ פ  ה ע ל־ח  ר ש       כ  ס ף    כג 
                                   ש פ ת  י ם ד ל ָּק  ים ו ל ב־ר  ע׃   

                            ב  ש פ ת ו י נ כ  ר שוֹנ  א    כד 
מ  ה׃    ב וֹ י ש  ית מ ר                                 וּ ב ק ר 

                                      כ  י־י ח נ   ן ק וֹלוֹ א ל־ת א מ ן־ב וֹ   כה 
                               כ  י ש  ב ע תוֹע ב וֹת ב ל ב וֹ׃   

23 Like silver-plate on top of clay: 

  such are fervent lips and a wicked heart. 

24 An enemy dissembles in speaking 

  while harbouring deceit within. 

25 If he speaks you fair, do not trust him, 

  since in his heart lurk seven abominations. 
                              ת כ ס  ה ש  נ א ה ב מ ש א וֹן   כו 

                            ת ג ל  ה ר ע ת וֹ ב ק ה  ל׃   
                           כ  ר ה־ש  ח ת ב  הּ י פ וֹל    כז

                                   ו ג וֹל  ל א   ב ן א ל  יו ת ש וּב׃   
                               ל  שוֹן־ש  ק ר י ש נ  א ד כ  יו   כח 

                                  וּפ  ה ח  ל  ק י ע ש  ה מ ד ח  ה׃   

26 Hatred may disguise itself with guile, 

  to reveal its wickedness later in the assembly. 

27 Whoever digs a pit falls into it; 

  the stone comes back on him that rolls it. 

28 The lying tongue hates it victims; 

  the flattering mouth causes ruin. 

 
23  The NRSV has ‘glaze’ in place of ‘silver-plate’ and ‘smooth’ instead of ‘fervent’. 
24  For this verse, here following the NRSV, the NJB reads, “Whoever hates may hide it in his speech but deep within him lies treachery.” This proverb 

makes an observation: one who in reality despises other people will often disguise that with what he says. 
25  The number ‘seven’ is used in scripture as the ‘complete’ number; here, it is not intended to be literally seven; rather, it means that there is 

complete or total abomination in his heart. 
26  For this verse, here following the NJB, the NRSV reads, “Though hatred is covered with guile, the enemy's wickedness will be exposed in the assembly.” 
27  This proverb teaches the Lex Talionis (‘an eye for an eye’, etc.). 
28  This proverb makes it clear that only pain and ruin can come from deception. The expression that it hates those it hurts suggests that the 

sentiments of hatred help the deceiver justify what he says about people. The ruin that he brings is probably on other people, but it could also 

be taken to include his own ruin. 



 PROVERBS 27 משלי פרק כז 
                               א  ל־ת  ת ה ל ל ב י וֹם מ ח  ר    א 

                                    כ  י ל  א־ת  ד  ע מ ה־י  ל ד י וֹם׃   
                             י ה ל ל ךָ  ז  ר ו ל א־פ  יךָ    ב

                            נ  כ ר  י ו א ל־ש פ ת  יךָ׃   
                               כ  ב ד־א  ב ן ו נ  ט ל ה ח וֹל    ג

                                       ו כ  ע ס א  ו  יל כ ב  ד מ ש נ יה  ם׃   
י וּת ח  מ ה ו ש  ט ף א  ף   ד                                    א כ ז ר 

                                    וּמ  י י  ע מ  ד ל פ נ  י ק נ א  ה׃   
                          ט וֹב ה תוֹכ  ח ת מ ג ל  ה    ה 

                        מ א ה ב  ה מ ס ת  ר ת׃  

1  Do not boast about tomorrow, 

  for you do not know what a day may bring. 

2  Let another praise you but not your own mouth, 

  a stranger, but not your own lips. 

3 Heavy is the stone, weighty is the sand; 

  heavier than both is vexation by a fool. 

4 Cruel is wrath, overwhelming is anger; 

  but jealousy – who can withstand that? 

5 Better is open reproof 

  than hidden love. 
                             נ  א מ נ ים פ צ ע  י אוֹה  ב    ו

                                 ו  נ ע ת ר וֹת נ ש יק וֹת שוֹנ  א׃   

6 Trustworthy are blows from a friend; 

  deceitful are kisses from a foe. 
                               נ  פ ש ש  ב ע ה ת ב וּס נ  פ ת   ז

                                     ו נ  פ ש ר  ע ב  ה כ ל־מ  ר מ ת וֹק׃   

7 The sated appetite revolts at honey; 

  the hungry throat finds all bitterness sweet. 

 

PROVERBS 27 
1 In place of ‘boast about’, here following the NRSV, the NJB has ‘congratulate yourself on’. 

2  Here, ‘mouth’ and ‘lips’ are metonyms of cause; they mean what is said. 
3  The contrast is made between dealing with the vexation of a fool and physical labour; the vexation of a fool is worse, as the mental and 

emotional effort it takes to deal with it is more draining than physical labour. 
4  The rhetorical question is intended to say that no one can survive a jealous rage. 
5  The NJB has ‘feigned’ in place of ‘hidden’, here following the NRSV & NETB. 
6  The translation of the 2nd line is uncertain: the word here rendered ‘deceitful’ is often translated ‘abundant’; some emend to read ‘displeasing’ or 

‘bad’. The notion of falseness is supported by the antithetic parallelism. 
7  The NJB has ‘gorged throat’ in place of ‘sated appetite’, here following the NRSV. 



                              כ  צ פוֹר נוֹד  ד ת מ ן־ק נ  הּ    ח
                               כ  ן־א   יש נוֹד  ד מ מ קוֹמ וֹ׃  

                                ש  מ ן וּ ק ט ר ת י ש מ  ח־ל  ב   ט
                                  וּמ  ת ק ר  ע  הוּ מ ע צ ת־נ  פ ש׃   

                               ו ר  ע  א ב  יךָ א  ל־ת ע ז  ב ורעה         ר  ע ךָ     י
                                          וּב  ית א ח  יךָ א ל־ת  בוֹא ב י וֹם א יד  ךָ   
         ר ח וֹק׃        מ א  ח                       ט וֹב ש כ  ן ק  ר וֹב  

8 Like a bird that strays from its nest, 

  so is anyone who strays from his native land. 

9 Perfume and incense bring joy to the heart;  

  so does earnest counsel from a man’s friend. 

10 Do not forsake your friend and your father’s friend.  

  Do not go to your brother in the day of your ruin.  

  A neighbour who is near is better than a distant brother. 
                               ח כ  ם ב  נ י ו ש מ  ח ל ב  י    יא 

פ  י ד ב  ר׃                                  ו א ש  יב ה ח ר 
                        ר א  ה ר ע  ה נ ס ת  ר          ע ר וּם׀    יב

                               פ  ת אי  ם ע ב ר וּ נ ע נ  שוּ׃   
                             ק ח־ב  ג דוֹ כ י־ע  ר ב ז  ר    יג

י  ה ח ב ל  הוּ׃                                   וּב ע  ד נ כ ר 
                                  ב ק וֹל ג  דוֹל ב ב  ק ר ה ש כ  ים  ׀                  מ ב  ר  ךְ ר ע  הוּ   יד

                         ק  ל ל  ה ת ח  ש ב ל וֹ׃  
ד ב י וֹם ס ג ר  יר    טו                                 ד  ל ף ט וֹר 

11 Be wise, my child, and gladden my heart, 

  that I may answer anyone who insults me. 

12 The discreet sees danger and takes shelter; 

  simpletons go ahead and pay the penalty. 

13 Take the man’s clothes! He has gone surety for a stranger. 

  Take a pledge from him, for persons unknown. 

14 Whoever at dawn loudly blesses his neighbour – 

  it will be reckoned to him as a curse. 

15 The dripping of a gutter on a rainy day 

 
8  The reason for the wandering from the nest/place is not given, but it could be because of exile, eviction, business, or irresponsible actions. 
9  For the 2nd line, the NRSV, following the LXX, reads, “but the soul is torn by trouble.” 
10  The Kethib/Qere difference here warrants explanation. 
11  The expression, ‘anyone who insults me’, refers to those who would reproach or treat with contempt the sage, condemning him as a poor teacher. 
12  The naïve person, oblivious to impending danger, meets it head on. 
13  ‘Persons unknown’ is a conjectural translation (נכרים, cf. 20:16); the MT has ‘a foreign woman’ (י  ה  and the NRSV has ‘foreigners’, following (           נ כ ר 

the Vg. 
14  The Talmud forbids greetings before Morning Prayer. 
15  The Kethib/Qere difference here may be a simple case of vav/yod confusion. 



 .and a quarrelsome woman are alike                            מ  ד י נ  ים נ ש ת ו  ה׃   מדונים          ו א  ש ת  
                        צ פ נ  יה  צ פ ן־ר וּח     טז

                             ו ש  מ ן י מ ינ וֹ י ק ר  א׃  
ז  ל י  ח ד    יז ז  ל ב ב ר                              ב ר 

ע  הוּ׃                                     ו  א  יש י  ח ד פ נ  י־ר 
י  הּ       נ צ  ר    יח                            ת  א נ ה י אכ  ל פ ר 

                              ו ש מ  ר א ד נ  יו י כ ב  ד׃   
                              כ  מ י ם ה פ נ  ים ל פ נ  ים    יט

                               כ  ן ל  ב־ה  א ד  ם ל א ד  ם׃  
                                     ש א וֹל ו  א ב ד ה ל  א ת ש ב  ע נ ה    כ 

                                        ו ע ינ  י ה  א ד  ם ל  א ת ש ב  ע נ ה׃   

16 Whoever hides her can hide the wind 

  and take a firm hold on grease. 

17 Iron sharpens iron; 

  one person sharpens the wits of another. 

18 Whoever tends the fig tree eats its figs; 

  whoever looks after his master will be honoured. 

19 As water reflects face back to face, 

  so one human heart reflects another. 

20 Sheol and Abaddon are never satisfied; 

  insatiable, too, are human eyes. 
                                   מ צ ר  ף ל  כ ס ף ו כ וּר ל ז ה  ב   כא 

                            ו  א  יש ל פ  י מ ה ל ל וֹ׃  
             ב  מ כ ת  ש                              א  ם ת כ ת וֹש־א ת־ה א ו  יל׀   כב 

יפוֹת ב ע ל  י                               ב ת וֹךְ ה  ר 
            א וּ ל ת וֹ׃                      ל א־ת ס וּר מ  ע ל  יו  

21 A furnace for silver, a foundry for gold: 

  a person is worth what his reputation is worth. 

22 If you pound a fool in a mortar  

  among the grain with a pestle, 

  his folly will not leave him. 

 
16  The pronoun, ‘her’, in the 1st line refers to the quarrelsome woman on v. 15. 
17  The literal translation of ‘wits’ is ‘face’. 
18  Tending fig trees requires closer attention than other plants; so, the point here would be diligent care. 
19  The interpretation of this verse is uncertain. It apparently means that someone sees his own feelings in others, just as a face sees its own 

reflection; but the LXX understands it in a contrary sense: “As no face is like another, so no two human hearts are the same.” 
20  See #15:11. ‘Sheol’ is here personified as a dynamic power that devours individuals (see 30:16). The eyes are the seat of envy. 
21  For the 2nd line, the NRSV reads, “so a person is tested by being praised.” 
22  For this verse, LXX reads, “If you scourge a fool in the assembly, dishonouring him, you will not remove his folly.” This removes the imagery. 



                                י ד  ע  ת  ד ע פ נ  י צ אנ   ךָ    כג 
                            ש  ית ל  ב ךָ  ל ע ד ר  ים׃  

                           כ  י ל  א ל עוֹל  ם ח  ס ן   כד 
         ו ד וֹר׃  דור                      ו א ם־נ   ז ר ל ד וֹר   

א ה־ד  ש א   כה                                   ג ל  ה ח  צ יר ו נ ר 
                                ו  נ א ס פ וּ ע ש ב וֹת ה ר  ים׃   

            ל ל בוּש  ךָ           כ ב ש  ים    כו 
ד  ה ע תוּד  ים׃                                 וּמ ח  יר ש  

                ח ל  ב ע ז  ים  ׀        ו ד  י   כז
                              ל   ל ח מ ךָ ל ל  ח ם ב ית  ךָ   
                ל נ ע רוֹת  יךָ׃            ו  ח י  ים  

23 Know your flocks’ condition well; 

  take good care of your herds. 

24 For riches do not last forever; 

  crowns do not last from age to age. 

25 When the grass is gone, and new growth appears, 

  and the hay is gathered from the mountains, 

26 the lambs will provide your clothing,  

  and the goats the price of a field. 

27 There will be plenty of goats’ milk for your food,  

  for your family’s food,  

  and for the nourishment of your servant girls. 

 
23  Care of the flock/herd becomes the main focus of the will, for it is the livelihood; this forms the main instruction of this proverb (vv. 23–27). 
24  The Kethib/Qere difference here warrants explanation. 
25  For the 1st line, here following the NRSV, the NJB reads, “The grass once gone, the after-growth appearing.” 
26  For this verse, here following the NRSV, the NJB reads, “you should have the lambs to clothe you, goats to buy you a field.” 
27  The NJB splits the lines a bit differently, starting the 2nd with ‘to feed your household’. 



 PROVERBS 28 משלי פרק כח 
                            נ  סוּ ו א ין־ר ד  ף ר ש  ע    א 

           י ב ט  ח׃                          ו  צ ד יק  ים כ כ פ  יר    
ב  ים ש ר  יה     ב                                    ב פ  ש  ע א  ר ץ ר 

                                            וּב א ד  ם מ ב  ין י  ד  ע  כ  ן י א ר  יךְ׃   
                              ג  ב ר־ר  ש ו ע ש  ק ד ל  ים    ג

                                מ ט  ר ס  ח  ף ו א  ין ל  ח ם׃  
                                   ע ז ב  י ת וֹר ה י ה ל  ל וּ ר ש  ע   ד

                                    ו ש מ ר  י ת וֹר  ה י ת ג  רוּ ב  ם׃   
                                    א נ ש י־ר  ע ל א־י ב  ינוּ מ ש פ  ט    ה 

                                     וּמ ב ק ש  י י  הוֹ  ה י ב  ינוּ כ  ל׃   

1  The wicked flees when no one is pursuing; 

  the upright is bold as a lion. 

2  A country in revolt throws up many leaders; 

  but a man wise and experienced, maintains order. 

3 The wicked oppress the weak: 

  here is devastating rain – and farewell, bread! 

4 Those who forsake the Law praise the wicked; 

  those who keep the Law struggle against them. 

5 The wicked do not know what justice means; 

  those who seek Yahweh understand everything. 
                         ט וֹב־ר  ש הוֹל  ךְ ב ת מ וֹ    ו

כ  י ם ו ה וּא ע ש  יר׃                                          מ ע ק  ש ד  ר 

6 Better someone poor living an honest life 

  than someone of devious ways, however rich. 
 ;An intelligent child is one who keeps the Law 7                     ת וֹר ה ב  ן מ ב  ין        נוֹצ  ר    ז

 

PROVERBS 28 
1 The wicked flees because he has a guilty conscience, or because he is suspicious of those around him, or because of fear of judgement; however, 

the righteous has a clear conscience and does not need to look over his shoulder for avengers or law-enforcers. 
2  The LXX interprets this verse differently: “When the violent revolt, disputes arise; intelligent people know how to extinguish them.” 
3  ‘Wicked’ follows the LXX (reading ר ש ע      ); the MT has ‘poor’ (ר  ש     ) and the NRSV has ‘ruler’. 
4  Some commentators do not think that this proverb refers to the Mosaic Law but to instruction or teaching in general; however, the expression, 

‘keep the Law’, indicates that it is binding, which would not be true of general teaching. 
5  The term translated ‘justice’ (מ ש פ  ט         ) refers to the legal rights of people, decisions that are equitable in the community. 
6  This chapter gives a lot of attention to the contrast between the poor and the rich, assuming an integrity for the poor that is not there with the 

rich (vv. 6, 8, 11, 20, 22, 25 & 27). 
7  In place of ‘a companion of gluttons’, here following the NRSV/NETB, the NJB has ‘an associate of profligates’. 



                                         ו ר ע  ה ז וֹל  ל  ים י כ ל  ים א ב  יו׃   
ב  ה ה וֹנוֹ ב נ  ש ךְ   ח ב  ית  ובתרבית                         מ ר               ו ת ר 

                                ל חוֹנ   ן ד ל  ים י ק ב צ  נוּ׃   
                                  מ ס  יר א  ז נוֹ מ ש מ  ע  תוֹר  ה    ט

                           ג  ם ת  פ ל ת וֹ תוֹע ב  ה׃   
               ב ד  ר ךְ ר  ע              י ש ר  ים׀         מ ש ג  ה    י

                       ב ש חוּת וֹ ה וּא־י פ וֹל  
                י נ ח לוּ־ט וֹב׃               וּ ת מ ימ  ים  

  a companion of gluttons brings shame on his father. 

8 He who increases his wealth by excessive interest  

  gathers it for one who has pity on the poor. 

9 Whoever refuses to listen to the Law, 

  such a one’s very prayer is an abomination. 

10 Whoever seduces the honest to evil ways 

  will fall into his own pit. 

  The blameless are the heirs to happiness. 
                                 ח כ  ם ב  ע ינ יו א  יש ע ש  יר    יא 

                             ו ד  ל מ ב  ין י ח ק ר  נוּ׃   
                                      ב ע לֹ ץ צ  ד יק ים ר ב  ה ת פ א  ר ת   יב

                                     וּב ק וּם ר  ש ע  ים י ח פ  ש א ד  ם׃   
                                    מ כ ס  ה פ  ש ע יו ל  א י צ ל  יח     יג

                            וּמוֹד  ה ו ע ז  ב י ר ח  ם׃  
                                  א ש ר  י א  ד ם מ פ ח  ד ת מ  יד   יד

                                   וּמ ק ש  ה ל  ב וֹ י פ וֹל ב ר ע  ה׃   

11 The rich may be wise in self-esteem 

  but the intelligent poor will unmask him. 

12 When the righteous triumph, there is great glory;  

  but when the wicked rise, men hide themselves. 

13 He who conceals his sins doesn’t prosper;  

  he who confesses and renounces them finds mercy. 

14 Blessed the person who is never without fear; 

  whoever hardens his heart will fall into distress. 

 
8  The Kethib/Qere difference here warrants full explanation. 
9  It is hard to imagine how someone who wilfully refuses to obey the Law would pray according to the will of the LORD; he is more apt to pray 

for some physical thing or make demands on God. Of course, a prayer of repentance would not be an abomination to the LORD. 
10  This proverb is teaching that those who corrupt others will be destroyed by their own devices, but the righteous will be rewarded. 
11  The literal translation of ‘in self-esteem’ is ‘in his own eyes’. 
12  The word, ‘glory’ (here following the NRSV & NETB – the NJB has ‘exultation’) may have the sense of elation and praise. 
13  The 2nd line is an allusion to the confession of sins, cf. Lv 5:5, Nb 5:7, Ps 32:5, Is 1:16–18, Ho 14:2–4. 
14  Many commentators assume that the participle מ פ ח  ד          (‘fears’) means ‘fears the LORD’, even though ‘the LORD’ is not present in the text; the 

assumption would be more convincing if the word א ת  .had been used         י ר 



י־נ  ה ם ו ד  ב שוָֹּק  ק    טו                               א  ר 
                               מוֹש  ל ר  ש  ע ע  ל ע ם־ד  ל׃  

15 Like a roaring lion or a springing bear 

  is a wicked ruler of a powerless people. 
                                           נ ג  יד ח ס  ר ת  בוּנוֹת ו ר  ב מ ע ש ק וֹת    טז

                                   ש  נ א ב   צ ע י א ר  יךְ י מ  ים׃  שנאי   
                     ע ש  ק ב ד ם־נ  פ ש  ם   ד      א      יז

                                    ע ד־ב וֹר י  נ וּס א ל־י ת מ כוּ־ב וֹ׃   
                          הוֹל  ךְ ת  מ ים י וּ ש  ע     יח

כ  י ם י פ וֹל ב א ח  ת׃                                              ו נ ע ָּק  ש ד  ר 
                                   ע ב  ד א  ד מ תוֹ י  ש ב  ע־ל  ח ם   יט

ד  ף ר  יק  ים י  ש ב  ע־ר  יש׃                                          וּמ ר 
                       א  מוּנוֹת ר ב־ב ר כ וֹת      א  יש    כ 

                                     ו א  ץ ל  ה ע ש  יר ל  א י נ ָּק  ה׃   

16 An unenlightened ruler is rich in rapacity; 

  one who hates greed will lengthen his days. 

17 A guilty murderer will flee until he reaches his tomb; 

  let no one halt him! 

18 Whoever lives an honest life will be safe; 

  whoever wavers between two ways falls into the Pit. 

19 Whoever works his land shall have bread and to spare; 

  whoever chases fantasies has no sense. 

20 The faithful will abound with blessings  

  but one in a hurry to be rich will not go unpunished. 
 ,It is not good to show partiality 21                         ה  כ ר־פ נ  ים ל א־ט וֹב    כא 

 
15  The comparison uses animals that are powerful, terrifying, insensitive, and in search of prey; because political tyrants are like this, animal 

imagery of this sort is used in Dn 7:1–8 for the series of ruthless world powers. 
16  The Kethib/Qere difference here needs explanation. 
17  The NRSV has ‘until death’ in place of ‘until he reaches his tomb’, here following the NJB. Note that the ד in א  ד ם        is a small letter. 
18  ‘Into the Pit’ follows the Peshitta; the MT has ‘all at once’. 
19  An alternative translation for ‘fantasies’ could be ‘futile things’ which, for the author of these proverbs, perhaps means commercial activities. 

Many proverbs retained their association with the agricultural ideal of antiquity. 
20  For this verse, here following the NRSV, the NJB reads, “A trustworthy person will be overwhelmed with blessings but no one who tries to get rich 

quickly will go unpunished.” 
21  The meaning and connection of the 2nd line is not readily clear; it could be taken in one of two ways: first, a person can steal even a small piece 

of bread if hungry, so the court should show some compassion, or it should show no partiality even in such a pathetic case; second, a man 

could be bribed for a very small price (a small piece of bread being the figure representing this). The latter view harmonises best with the law. 



                                   ו ע ל־פ ת־ל   ח ם י פ ש ע־ג  ב ר׃   
                                     נ  ב  ה  ל ל ה וֹן א  יש ר  ע ע  י ן   כב 

                                     ו ל א־י  ד  ע כ י־ח  ס ר י ב א  נוּ׃   
י ח  ן י מ צ  א   כג                                           מ וֹכ  יח  א ד  ם א  ח ר 

                      מ  מ ח ל  יק ל ש וֹן׃   
                 א  ב  יו ו א מ וֹ          גוֹז  ל׀   כד 

                       ו א מ  ר א  ין־פ  ש ע   
                    ל א  יש מ ש ח  ית׃              ח ב  ר ה  וּא  

ח ב־נ  פ ש י ג ר  ה מ ד וֹן    כה                                ר 
                                וּב ט  ח  ע ל־י הוֹ  ה י ד ש  ן׃   

  but people will do wrong for a mouthful of bread. 

22 The miser chases after wealth, 

  not knowing that want will be the result. 

23 Anyone who reproves another will enjoy more favour 

  than the one who flatters with the tongue. 

24 Whoever robs father or mother saying,  

   “No wrong in that,” 

  is a comrade for a brigand. 

25 The covetous provoke disputes; 

  whoever trusts in Yahweh will prosper. 
                              בוֹט  ח  ב  ל בוֹ ה וּא כ ס  יל   כו 

                                     ו הוֹל  ךְ ב  ח כ מ  ה ה וּא י מ ל  ט׃   

26 Whoever trusts in his own wit is a fool; 

  anyone whose ways are wise will be safe. 
                              נוֹת  ן ל  ר ש א  ין מ ח ס וֹר    כז

וֹת׃                                        וּמ ע ל  ים ע  ינ  יו ר ב־מ א ר 
                                  ב ק וּם ר  ש ע ים י ס ת  ר א ד  ם   כח 

ב וּ צ ד יָּק  ים׃                                       וּ ב א ב ד  ם י ר 

27 No one who gives to the poor will ever go short 

  but whoever closes his eyes will have curses in plenty. 

28 When the wicked prevail, people take cover, 

  but when they perish, the upright multiply. 

 
22  In place of ‘miser’, here following the NRSV, the NJB has ‘person of greedy eye’. 
23  The NJB places ‘will enjoy more favour’ in the 2nd line; here we (attempt to) follow the MT. 
24  The NRSV has ‘partner to a thug’ in place of ‘comrade for a brigand’, here following the NJB. 
25  The literal translation of ‘covetous’ is ‘wide of soul’. 
26  The literal translation of ‘wit’ is ‘heart’. 
27  The generous individual will be rewarded; he will not lack nor miss what he has given away. In the 2nd line, the text does not specify the nature 

or the source of the curses; the natural thought is that they would be given by the poor who are being mistreated and ignored. Far from being 

praised for their contributions to society, they will be reviled for their heartless indifference. 
28  In place of ‘prevail’, here following the NRSV, the NJB has ‘are in the ascendant’. 



 PROVERBS 29 משלי פרק כט 
ף                א  יש ת וֹכ חוֹת    א                  מ ק ש ה־ע  ר 

פ  א׃                                        פ  ת ע י  ש ב  ר ו א  ין מ ר 
ב וֹת צ  ד יק ים י ש מ  ח ה ע  ם    ב                                      ב ר 

                                   וּב מ ש  ל ר  ש  ע י א  נ  ח ע  ם׃   
                                      א יש־א ה  ב ח  כ מ ה י ש מ  ח א ב  יו   ג

                                ו ר ע  ה ז וֹנ וֹת י א ב ד־ה וֹן׃   
ץ        מ  ל ךְ    ד                              ב  מ ש פ ט י ע מ  יד א  ר 

ס  נ ה׃                                    ו א  יש ת רוּמ וֹת י ה ר 
                              ג  ב ר מ ח ל  יק ע ל־ר ע  הוּ    ה 

                               ר   ש ת פוֹר  ש ע ל־פ ע מ  יו׃   

1  Whoever is stiff-necked under reproof 

  will be suddenly and irremediably broken. 

2  When the upright become numerous, the people rejoice; 

  when the wicked rule, the people groan. 

3 The lover of Wisdom makes his father glad, 

  but the patron of prostitutes fritters his wealth away. 

4 A king gives the land stability by justice; 

  an extortionist brings it to ruin. 

5 Whoever flatters his neighbour 

  spreads a net for his feet. 
                              ב פ  ש  ע א  יש ר  ע מוָֹּק  ש   ו

׃                                 ו  צ ד  יק י ר וּן ו ש מ  ח 

6 In the transgression of the wicked lies a snare, 

  but the upright exults and rejoices. 
 ;The upright understands the cause of the weak 7                               י ד  ע  צ  ד יק ד  ין ד ל  ים    ז

 

PROVERBS 29 
1 The stubborn person refuses to listen; he will suddenly be destroyed when the calamity strikes (cf. 6:15, 13:18, 15:10). 
2  In place of ‘become numerous’, here following NETB (the NJB has ‘are on the increase’), the NRSV has ‘are in authority’. 
3  Wealth was seen as a sign of success and of God’s blessings, pretty much as it always has been. To be seen as honourable in the community 

meant one should have acquired some substance and kept his reputation; it would be a disgrace to the family to have a son who squandered 

his money on prostitutes (cf. 5:10, 6:31). 
4  The literal translation of ‘an extortionist’ (here following the NJB) is ‘a man of offerings’; the NRSV has ‘one who makes heavy exactions’ and NETB 

has ‘one who exacts tribute’. 
5  The 2nd line refers to the neighbour’s feet, not the flatterer’s. 
6  The NJB has ‘sin’ in place of ‘transgression’, here following the NRSV & NETB. 
7  The literal translation of the 2nd line is ‘the wicked does not understand knowledge’. 



                             ר  ש  ע ל א־י ב  ין ד  ע ת׃   
י  ה    ח                                    א נ ש  י ל  צוֹן י פ  יחוּ ק ר 

                             ו  ח כ מ  ים י ש  יבוּ א  ף׃  
                                         א  יש־ח כ  ם נ  ש פ ט א ת־א  יש א ו  יל   ט

ג  ז ו  ש ח  ק ו א  ין נ  ח ת׃                                        ו ר 
                                א נ ש  י ד  מ ים י ש נ אוּ־ת  ם   י

                                ו  יש ר  ים י ב ק ש וּ נ פ ש וֹ׃   

  the wicked has not the wit to understand it. 

8 Scoffers set a city on ferment, 

  but the wise turn away wrath. 

9 If the wise go to law with fools, 

  there is ranting and ridicule without relief. 

10 The bloodthirsty hate the honest 

  but the upright seek them out. 
                           כ ל־ר וּחוֹ יוֹצ  יא כ ס  יל   יא 

                                  ו  ח כ  ם ב א ח וֹר י ש ב ח  נ ה׃   
                  ע ל־ד ב ר־ש  ק ר                  מ  ש ל מ ק ש  יב    יב

ש ע  ים׃    ת  יו ר                               כ  ל־מ ש ר 
                                  ר  ש ו א  יש ת כ כ  ים נ פ ג  שוּ    יג

                                    מ  א יר ע ינ  י ש נ יה  ם י הוֹ  ה׃   
                                מ  ל ךְ שוֹפ  ט ב א מ  ת ד ל  ים   יד

11 A fool gives full vent to anger,  

  but the wise quietly holds it back. 

12 When a ruler listens to lies, 

  all his ministers will be scoundrels. 

13 Poor and oppressor have this in common: 

  Yahweh gives light to the eyes of both. 

14 The king who judges the poor in truth 

 
8  In place of ‘turn away wrath’, here following the NRSV & NETB, the NJB has ‘moderate anger’. 
9  For the 1st line, here following the NRSV (& NETB), the NJB reads, “If someone wise argues with a fool.” 
10  The NRSV interprets the 2nd line (here following the NJB) rather differently, reading, “and they seek the life of the upright.” 
11  For this verse, here following the NRSV, the NJB reads, “The fool blurts out every angry feeling but the wise subdues and restrains them.” The 2nd line 

is difficult: the MT has ב א ח וֹר               י ש ב ח  נ ה          , which literally means ‘steals it back’; the verb, ש ב ח      , means ‘to soothe’ or ‘to still’, as with a storm, or 

here with the tempers but, because א חוֹר       does not fit very well with this verb, many commentators offer some suggested change. 
12  The literal translation of ‘lies’ (here following NETB) is ‘word of falsehood’; the NJB has ‘false reports’. 
13  In place of ‘have this in common’, here following the NRSV & NETB, the NJB has ‘are found together’. 
14  The qualification of the enduring administration is its moral character: the king must judge ‘in truth’ (ב  א מ  ת          ). Some have interpreted this to 

mean ‘faithfully’ but that is a little unclear; the idea is that the poor must be treated fairly and justly (truth is that which corresponds to the 

standard of the Law revealed by God). There must be no miscarriage of justice because they are poor. 



                         כ  ס א וֹ ל ע  ד י כ וֹן׃   
                                   ש  ב ט ו  תוֹכ ח ת י ת  ן ח כ מ  ה   טו

                                   ו נ  ע ר מ  ש ל  ח מ ב  יש א מ וֹ׃   

  sees his throne set firm forever. 

15 The rod and the reprimand bestow wisdom; 

  a child left unrestrained brings shame on his mother. 
ב ה־פ  ש ע    טז ב וֹת ר  ש ע ים י ר                                     ב ר 

א וּ׃                                          ו  צ ד יק  ים ב  מ פ ל ת  ם י ר 
                          י ס  ר ב  נ ךָ ו ינ יח  ךָ    יז

                                  ו י ת  ן מ ע ד נ  ים ל נ פ ש  ךָ׃   
                               ב א  ין ח  זוֹן י פ  ר  ע ע  ם    יח

                            ו ש מ  ר תוֹר  ה א ש ר  הוּ׃   
ים ל א־י וּ  ס ר ע  ב ד   יט                                  ב  ד ב ר 

           מ ע נ  ה׃                      כ י־י  ב  ין ו א  ין   

16 When the wicked increase, sin multiplies 

  but the upright will witness their downfall. 

17 Correct your child and he will give you peace; 

  he will delight your soul. 

18 Where there is no vision, the people get out of hand; 

  happy are they who keep the Law. 

19 Not by words is a slave corrected; 

  even if he understands, he will take no notice. 
                                ח ז  ית  א  יש א  ץ ב ד ב ר  יו   כ 

                             ת ק ו  ה ל כ ס  יל מ מ  נוּ׃   

20 Do you see someone hasty with words? 

  There is more hope from a fool! 

 ,If a slave is pampered from childhood 21                          מ פ נ  ק מ נ  ע ר ע ב ד וֹ    כא 

 
15  The focus on the ‘mother’ is probably a rhetorical variation for the parent (17:21, 23:24–25) and not meant to assume that she will do the training 

and endure the shame for a case like this (cf. 13:24, 23:13). 
16  In place of ‘increase’, here following the MT (and NJB), the NRSV has ‘are in authority’. 
17  The parallelism of this verse is synthetic: the 2nd line adds the idea of ‘delight’ to that of ‘rest’; so, a disciplined child will both relieve anxiety 

and give enjoyment to the parents. 
18  The ‘vision’ seems to be an allusion to the activities of the prophets. The word translated ‘Law’ (תוֹר  ה       ) can also mean ‘teaching’ (here, of the 

prophets); it is the same word used as the name of the Pentateuch in the Jewish canon. 
19  Slaves could not be corrected by mere words: they had to be treated like children for they were frequently unresponsive; this, of course, would 

apply to certain kinds of slaves. The LXX translates the term as ‘a stubborn servant’. 
20  In place of ‘hasty with words’, here following NETB, the NJB has ‘too ready of speech’. 
21  The translation of the word ‘ungrateful’ is uncertain; the word occurs only here; the NRSV has ‘will come to a bad end’. 



ית וֹ י ה י  ה מ נ וֹן׃                                    ו  א ח ר 
                            א  יש־א  ף י ג ר  ה מ ד וֹן    כב 

                            וּב  ע ל ח מ  ה ר ב־פ  ש ע׃   
                              ג א ו  ת א  ד ם ת ש פ יל  נוּ    כג 

                                וּש פ ל־ר  וּח  י ת מ  ךְ כ ב וֹד׃   
               שוֹנ  א נ פ ש וֹ                    חוֹל  ק ע ם־ג  נ ב     כד 

                                  א ל  ה י  ש מ  ע ו ל  א י ג  יד׃   
ד  ת א  ד ם י ת  ן מוָֹּק  ש   כה                                  ח ר 

                             וּבוֹט  ח  ב יהוֹ  ה י ש ג  ב׃   

  he will prove ungrateful in the end. 

22 A hothead provokes disputes; 

  someone in a rage commits all sorts of sins. 

23 A person’s pride will bring him low; 

  whoever has a lowly spirit will win honour. 

24 To be a partner of a thief is to hate one's own life;  

  one hears the victim's curse but discloses nothing. 

25 The fear of people becomes a snare 

  but whoever trusts in Yahweh is secure. 
                                   ר  ב ים מ ב ק ש  ים פ נ  י־מוֹש  ל   כו 

                            וּ מ י הוֹ  ה מ ש פ ט־א  יש׃   

26 Many people seek a ruler’s favour, 

  but the rights of each come from Yahweh. 
                                  תוֹע ב  ת צ  ד יק ים א  יש ע  ו ל   כז

ךְ׃                                     ו תוֹע ב  ת ר ש  ע י ש ר־ד  ר 

27 Abhorrent to the upright is the sinful; 

  abhorrent to the wicked is one whose way is straight. 

 
22  The literal translation of ‘hothead’ is ‘man of anger’. 
23  There is a wordplay here due to the repetition of the root,  ש פ ל      : in the 1st line, the verb, ּת ש פ יל נו            , is the Hiphil imperfect of the root, rendered 

‘will bring him low’; in the 2nd line, the word is used in the description of the ‘lowly [of] spirit’ (  ש פ ל־רוּח           ). The contrast works well: the proud will 

be brought low but the one who is lowly will be honoured. 
24  The NJB transposes the first and second lines. The ‘curse’ is that pronounced on the unidentified criminal or on witnesses who refuse to come 

forward (cf. Lv 5:1, Jg 17:2). 
25  For the 1st line, here following NETB, the NJB reads, “To be afraid of human beings is a snare.” 
26  The literal translation of ‘favour’ is ‘face’. This proverb notes how many people assume that true justice depends on the disposition of some 

earthly ruler. 
27  This proverb makes a simple observation on life: The righteous detest the wicked and the wicked detest the lifestyle of the righteous; each is 

troublesome to the beliefs and the activities of the other. 



 PROVERBS 30 פרק ל משלי 
                              נ א  ם ה  ג ב ר ל א ית יא  ל             ה מ  ש  א                    א ג וּר ב ן־י ק  ה             ד ב ר  י׀  א

                         ל א  ית יא  ל ו א כ  ל׃
                              כ  י ב  ע ר א נ כ  י מ א  יש    ב

                             ו ל  א־ב ינ  ת א ד  ם ל  י׃  
                            ו ל  א־ל מ  ד ת י ח כ מ  ה   ג

                            ו ד  ע ת ק ד ש  ים א ד  ע׃   
          ו י ר  ד                   ע ל  ה־ש מ  י ם׀     מ  י    ד

׀               ב ח פ נ  יו                    מ  י א  ס ף־ר וּח 
            ב ש מ ל  ה                     מ  י צ  ר ר־מ  י ם׀  

                                  מ  י ה ָּק  ים כ ל־א פ ס י־א  ר ץ 
                           מ ה־ש מ וֹ וּמ  ה־ש ם־ב  נ וֹ   
              כ  י ת ד  ע׃   

1 The sayings of Agur son of Jakeh, of Massa. Prophecy of this man 

for Ithiel, for Ithiel and for Ucal. 

2  I am myself the most brutish of people, 

  bereft of human intelligence. 

3 I have not learnt wisdom 

  and I lack the knowledge of the Holy Ones. 

4 Who has mounted to the heavens, then come down again? 

  Who has gathered the wind in the clasp of his hand? 

   Who has wrapped the waters in his cloak? 

Who has set all the ends of the earth firm? 

   What is his name? What is his child’s name? 

  Do you know? 
 ,Every word of God is unalloyed 5                               כ ל־א מ ר  ת א ל וֹה  צ רוּפ  ה    ה 

 

PROVERBS 30  
1 Vv. 1–14 comprise the ‘Sayings of Agur’; in the LXX, these appear between 24:22 and 24:23, and 30:15–31:9 follow 24:34. 

  ‘Of Massa’ is a conjectural translation (ה מ  ש  אי           ); the MT has ‘the prophecy’ (ה מ  ש  א          ); on Massa, see #31:1. The 2nd sentence (here following the 

NJB) is a doubtful translation of a probably corrupt text. Others (including the NRSV), by emending the vowels, read ‘I am weary, O God, I am 

weary and exhausted’. The versions show the same indecision: the Vg has ‘Vision told by the man with whom God is and who, God being with him, has 

been consoled’ and the LXX has ‘This is what the man says to those who trust in God and I cease’.  
2  This verse is using hyperbole: the author feels as if he has no intelligence at all, that he is more brutish than any other human; of course, this is 

not true, or he would not be able to speculate on the God of the universe at all. 
3  The ‘Holy Ones’ could either mean the sages or, with the plural of majesty, God. 
4  The questions suggest that this verse is a riddle, to which the answer would be ‘God’. 
5  This proverb compares the perfection of every word from God with some precious metal that has been refined and purified (cf. Ps 12:6). 



                ל ח ס  ים ב וֹ׃               מ ג   ן ה  וּא   
                          א ל־ת וֹס ף  ע ל־ד ב ר  יו   ו

                                  פ ן־יוֹכ  יח  ב ךָ  ו נ כ ז  ב ת ׃   

  a shield to those who take refuge in him. 

6 Do not add to his words, 

  lest he reprove you and account you a liar. 

                              ש  ת י ם ש א  ל ת י מ א ת  ךְ   ז
                                         א ל־ת מ נ  ע מ  מ  נ י ב ט  ר ם א מ וּת׃   

ח  ק מ מ  נ י          ש  ו א׀   ח                                   וּ ד ב ר־כ ז  ב ה ר 
                                ר  אש ו  ע ש ר א ל־ת  ת ן־ל  י   
יפ  נ י                   ל  ח ם ח ק  י׃                 ה  ט ר 

              ו כ ח ש ת י                  פ  ן א ש ב  ע׀   ט
ת י מ  י י  הוֹ  ה                                ו א מ  ר 

                             וּפ  ן־א וּ ר  ש ו ג נ  ב ת י 
                             ו  ת פ  ש ת י ש  ם א לֹה  י׃   

7 Two things I beg of you; 

  do not grudge me them before I die. 

8 Keep falsehood and lies far from me; 

  give me neither poverty nor riches; 

  grant me only my share of food, 

9 for fear that, surrounded by plenty, I should fall away 

  and say, “Who is Yahweh?” 

   or else, in destitution, take to stealing 

  and profane the name of my God. 

                                 א ל־ת ל ש  ן ע  ב ד א ל־א ד נ  ו   י
                              פ  ן־י ק ל ל ךָ  ו א ש  מ ת ׃  

10 Do not slander a slave to his master, 

  lest he curse you, and you suffer for it. 
                       ד וֹר א ב  יו י ק ל  ל    יא 

                             ו א ת־א  מ וֹ ל  א י ב ר  ךְ׃   

11 There is a generation that curses his father 

  and does not bless his mother. 

 
6  For the 1st line, here following the NRSV & NETB, the NJB reads, “To his words, make no addition.” 
7  Wisdom literature often groups things in twos and fours, or in other numerical arrangements (e.g., Am 1:3–2:6, Job 5:19, Pr 6:16–19). 
8  The word, ח ק     (‘share’), literally means ‘statute’; it is also used of a definite assignment in labour (Ex 5:14, Pr 31:15), or of a set portion of food 

(Gn 47:22). Here, it refers to food that is the proper proportion for him. 
9  The NJB adds (repeats) the Divine Name at the beginning of the quoted question; here, we follow the MT. 
10  In place of ‘slander a slave’, here following the NRSV, the NJB has ‘blacken a slave’s name’. 
11  The next 4 verses all start with the expression translated ‘there is a generation’; this is a series of denunciations of things that are dangerous in 

society without mentioning punishments or proscriptions. 



                       ד וֹר ט ה וֹר ב ע ינ  יו   יב
                          וּ מ צ א ת וֹ ל  א ר ח  ץ׃   

                        ד וֹר מ ה־ר מ וּ ע ינ  יו   יג
                           ו  ע פ ע פ  יו י נ ש  אוּ׃   

                  ח ר ב וֹת ש נ יו         ד וֹר׀   יד
                              וּ מ א כ ל וֹת מ  ת ל ע  ת  יו  
                             ל א כ  ל ע נ י  ים מ א  ר ץ   
                          ו  א ב יוֹנ  ים מ א ד  ם׃  

12 There is a generation that, laying claim to purity, 

  has not yet been cleansed of its filth. 

13 There is a generation haughty of eye, 

  with disdain in every glance. 

14 There is a generation with swords for its teeth 

  and knives for its jaws, 

   devouring the oppressed from the earth 

  and the needy from the land. 
       ה   ב   ׀ב    ה            ב נוֹת          ש ת  י                ל  ע לוּק  ה׀   טו

                                 ש ל וֹש ה  נ ה ל  א ת ש ב  ע נ ה   
ב  ע ל א־א  מ רוּ ה וֹן׃                                 א  ר 

15 The leech has two daughters: “Give! Give!” 

  There are three insatiable things, 

  four, indeed that never say, “Enough!” 
                         ש אוֹל  ו ע  צ  ר ר  ח ם   טז

                            א  ר ץ ל א־ש  ב ע ה מ  י ם  
                            ו  א  ש ל א־א  מ ר ה ה וֹן׃   

16 Sheol, the barren womb, 

  earth that can never have its fill of water, 

  fire, which never says, “Enough!” 
                   ת  ל  ע  ג ל א ב           ע  י ן׀   יז

                          ו ת ב  ז ל  יק ה  ת־א  ם  
17 The eye that mocks a father 

  and scorns to obey a mother 

 
12  The word ‘generation’ in this passage means a class or group of people. 
13  The NJB has ‘breed’ in place of ‘generation’, as also in vv. 11, 12 & 14. 
14  It is not clear whether this description should be applied to a specific category, nation, or social class. 
15  Vv. 15–33 are ‘Numerical Proverbs’; each of these has in it an element of maxim, of riddle, or of comparison. This literary device is already 

found earlier in an undeveloped form in Hebrew prophetic literature, Is 17:6, Am 1:3,6,9,11,13. Mi 5:4, cf. Ps 62:11ff, and recurs throughout the 

Wisdom books, Ps 6:16ff, Pr 30:15–33, Job 5:19, 40:5, Qo 4:12, 11:2, Si 23:16ff, 25:7, 26:5–7,28, 50:25, cf. 25:1–2. Note that the  ה in the first  ה  ב      is 

presented as a small letter, just as it appears in almost all Hebrew MSS. 
16  The meaning of the Hebrew text of this verse is uncertain. 
17  For the first two lines, here following the NRSV, the NJB reads, “The eye that looks jeeringly on a father and scorns the obedience due to a mother.” 



ב י־נ  ח ל                             י ק ר וּה  ע  ר 
                             ו  י אכ ל וּה  ב נ י־נ  ש ר׃   

will be pecked out by the ravens of the valley 

  and eaten by the vultures. 
                                   ש לֹש  ה ה  מ ה נ פ ל א וּ מ מ  נ י    יח

ב ע  ה ל  א י ד ע ת  ים׃  וארבע                                    ו  א ר 
            ב ש מ י ם                    ד  ר ךְ ה נ  ש ר׀    יט

                           ד  ר ךְ נ ח  ש ע ל  י־צ וּר   
                           ד ר ךְ־א נ י  ה ב ל ב־י  ם 

                             ו ד  ר ךְ ג  ב ר ב ע ל מ  ה׃   
             מ נ  א  פ ת               ד  ר ךְ א ש  ה       כ  ן׀   כ 

                           א  כ ל ה וּמ  ח ת ה פ  יה    
                                    ו  א מ ר  ה ל א־פ ע  ל ת י א  ו ן׃  

18 There are three things too wonderful for me, 

  four, indeed that I do not understand: 

19 the way of an eagle through the skies, 

  the way of a snake over the rock, 

 the way of a ship in mid-ocean, 

  the way of a man with a girl. 

20 This is how an adulteress behaves: 

  she eats, then wipes her mouth and says, 

  ”I have done nothing wrong!” 
ץ       ת  ח ת    כא                          ש  לוֹש ר  ג ז ה א  ר 

ב  ע ל א־תוּכ  ל ש א  ת׃                                          ו ת  ח ת א  ר 
                             ת  ח ת־ע  ב ד כ  י י מ ל וֹךְ    כב 

                                  ו  נ ב  ל כ  י י  ש ב  ע־ל  ח ם׃  
                               ת  ח ת ש  נוּא ה כ  י ת ב ע  ל   כג 

21 Under three things the earth trembles;  

  under four it cannot bear up: 

22 a slave become king, 

  a brute gorged with food, 

23 a hated woman wed at last, 

 
18  The Kethib/Qere difference here warrants explanation. 
19  The last line does not refer to the manoeuvres to win her, but the mystery of marriage and procreation. 
20  This verse seems to be an inappropriate gloss on the two foregoing verses. 
21  For this verse, here following the NRSV, the NJB reads, “There are three things at which the earth trembles, four, indeed, which it cannot endure.” 
22  A servant coming to power could become a tyrant if he is unaccustomed to the use of such power, or he might retain the attitude of a servant 

and be useless as a leader. 
23  The text does not say why the woman is ‘hated’ (the NJB has ‘hateful’); some have speculated that she might be odious or unattractive but 

perhaps she is married to someone incapable of showing love (e.g., Gn 29:31–33, Dt 21:15, Isa 60:5); or perhaps the strange situation of Jacob 

was in the mind of the sage, for Leah was ‘hated’. 



ת  הּ׃     .a servant girl inheriting from her mistress                                        ו  ש פ ח  ה כ  י־ת יר  ש ג ב ר 
ב  ע ה ה  ם ק ט נ י־א  ר ץ   כד                                  א ר 

                                  ו  ה  מ ה ח כ מ  ים מ ח כ מ  ים׃  
                           ה  נ מ ל ים ע  ם ל א־ע  ז    כה 

                               ו י כ  ינוּ ב ק  י ץ ל ח מ  ם׃  
                           ש  פ נ ים ע  ם ל א־ע צ וּם    כו 

                              ו י ש  ימוּ ב ס  ל ע ב ית  ם׃  

24 There are four creatures little on the earth, 

  though they are exceedingly wise: 

25 ants, a race with no strength, 

  yet in the summer they make sure of their food; 

26 the coneys, a race without defences, 

  yet they make their home in the rocks; 
ב  ה    כז                          מ  ל ךְ א  ין ל א ר 

                        ו י צ  א ח צ  ץ כ ל וֹ׃   
                               ש  מ מ ית ב י ד  י ם ת ת פ  ש    כח 

                              ו  ה  יא ב ה  יכ ל י מ  ל ךְ׃   

27 locusts, which have no king, 

  yet they all march in rank; 

28 lizards, which you can catch in your hand, 

  yet they frequent the palaces of kings. 

                   מ יט  יב י צ  ע ד                ש לֹש  ה ה  מ ה    כט 
ב ע  ה מ יט  ב י ל  כ ת׃                                    ו  א ר 

                          ל  י ש ג ב וֹר ב ב ה מ  ה    ל 
                             ו ל א־י  ש וּב מ פ נ י־כ  ל׃  

29 There are three things of stately tread, 

  four, indeed, of stately walk: 

30 the lion, mightiest of beasts, 

  he will draw back from nothing; 

 
24  In place of ‘exceedingly wise’, here following the MT (the construction uses the Pual participle with the plural adjective as an intensive) & NRSV, 

the NJB, following the LXX & Peshitta, has ‘wisest of the wise’. 
25  The wisdom of the ants is found in their diligent preparation of food supplies in the summer for times when food is scarce. 
26  The ‘coneys’ (the NRSV has ‘badgers’) here refers to small mammals, like the marmot, which live in rocks and makes themselves very inaccessible 

(see Lv 11:5, Ps 104:18). 
27  The literal translation of ‘in rank’ is ‘divided’. 
28  An alternative reading for ‘lizards’ is ‘spiders’. 
29  In place of ‘stately’, here following the NJB & NRSV, NETB has ‘magnificent’. 
30  The NJB has ‘bravest’ in place of ‘mightiest’, here following the NRSV & NETB. 



ז  יר מ ת נ   י ם אוֹ־ת  י ש   לא                                   ז ר 
                          וּ מ  ל ךְ א ל ק וּם ע מ וֹ׃  

31 a vigorous cock, a he-goat, 

  and the king when he harangues his people. 

                            א ם־נ ב  ל ת  ב ה ת נ ש  א   לב 
                             ו א ם־ז  מ וֹת  י  ד ל פ  ה׃   

                   י וֹצ  יא ח מ א  ה                  כ  י מ  יץ ח ל  ב    לג 
                          וּ מ יץ־א  ף י וֹצ יא ד  ם  
                י וֹצ יא ר  יב׃                   וּמ  יץ א  פ  י ם  

32 If you have been foolish, exalting yourself, 

  and have second thoughts, lay your hand on your lips. 

33 For, by churning milk, you produce butter; 

  by wringing the nose, you produce blood, 

  and by whipping up anger, you produce strife. 

 
31  The last line follows the LXX; the MT reads, “and a king (having) his army with him.”  The beginning of the verse is equally uncertain; instead of 

‘cock’ (following the Arabic, and the LXX, Peshitta and Tg), other suggestions are ‘cricket’ (from Accadian) or even ‘horse’, ‘zebra’ or ‘greyhound’. 
32  In place of ‘exalting yourself’, here following the NRSV, the NJB has ‘enough to fly into a passion’. 
33  There is a subtle wordplay here with the word for ‘anger’: it is related to the word for ‘nose’ in the preceding line. 



 PROVERBS 31 משלי פרק לא 
י ל מוּא  ל מ  ל ךְ א                                   מ  ש  א א  ש ר־י ס ר  תוּ א מ וֹ׃                          ד  ב ר 

י    ב                     וּמ  ה־ב ר־ב ט נ  י           מ ה־ב  ר 
                      וּ מ  ה ב ר־נ ד ר  י׃   

                              א ל־ת ת  ן ל נ ש  ים ח יל  ךָ   ג
                                  וּ ד ר כ  יךָ ל  מ ח וֹת מ ל כ  ין׃  

           ל  מוֹא  ל                     א  ל ל  מ ל כ  ים׀   ד
                                 א  ל ל  מ  ל כ  ים ש תוֹ־י   י ן  
              א  י ש כ  ר׃  או               וּ ל רוֹז נ  ים  

                                  פ ן־י  ש ת ה ו י ש כ  ח מ ח ק  ק   ה 
                                    ו  יש נ  ה ד  ין כ ל־ב נ י־ע  נ י׃   

1 The sayings of Lemuel king of Massa, taught him by his mother: 

2  What, my son! What, son of my womb! 

  What, son of my vows! 

3 Do not expend your energy on women, 

  nor your wealth on those who ruin kings. 

4 Not for kings, O Lemuel, 

  not for kings the drinking of wine, 

  not for princes the love of liquor, 

5 or they will drink and forget what has been decreed,  

  and will pervert the rights of all the poor. 
                      ת נוּ־ש כ  ר ל אוֹב  ד    ו

י נ  פ ש׃                                ו  י  י ן ל מ  ר 

6 Procure strong drink for someone about to die, 

  wine for him whose heart is heavy. 

 

PROVERBS 31  
1 ‘King of Massa’ (#30:1) comes from linking the Hebrew words for ‘king’ and ‘prophecy’. Massa is the name of an Ishmaelite tribe from northern 

Arabia (Gn 25:14). The wisdom of the ‘Sons of the East’ (see #Nb 24:21) was renowned (see 1K 5:10, #Job 2:11, Jr 49:7). 
2  In all three occurrences in this verse, the word ‘son’ has the Aramaic spelling, ב ר    , rather than the Hebrew, ב ן    ; the repetition of the word shows 

the seriousness of the warning; and the expressions, ‘son of my womb’ and ‘son of my vows’, are endearing epithets to show the great investment 

she has made in his religious place in God’s program. 
3  ‘Those who ruin’ is conjectural (מ חוֹת      ); the MT has ‘to ruin’ in place of ‘your wealth’; a slight correction would allow reading ‘your loins’ and the 

NRSV has ‘your ways’. 
4  Insistence on the dangers of wine is a characteristic of ‘desert’ morality (cf. the Rechabites, Jr 35, and the modern Arabs). The Kethib/Qere 

difference here may be a case of simple vav/yod confusion. 
5  For the 1st line, here following the NRSV, the NJB has, “for fear that, in liquor, they forget what they have decreed.” 
6  Wine and beer should be given to those distressed and dying in order to ease their suffering and help them forget. 



יש וֹ    ז                            י  ש ת ה ו י ש כ  ח ר 
                               ו  ע מ ל וֹ ל  א י ז כ ר־ע וֹד׃   

                      פ ת ח־פ  יךָ ל א ל  ם   ח
                               א ל־ד   ין כ ל־ב נ  י ח ל וֹף׃  

                          פ ת ח־פ  יךָ ש פ ט־צ  ד ק    ט
                             ו  ד  ין ע נ  י ו א ב י וֹן׃   

7 Let him drink and forget his misfortune, 

  and remember his misery no more. 

8 Make your views heard, on behalf of the dumb, 

  on behalf of all the unwanted. 

9 Make your views heard, pronounce an upright verdict, 

  defend the cause of the poor and wretched. 
 

                             א  ש ת־ח  י ל מ  י י מ צ  א   י
                                 ו ר ח  ק מ פ נ ינ  ים מ כ ר  הּ׃  

ALEF 

10 The truly capable woman – who can find her? 

  She is far beyond the price of pearls. 
 

                           ב  ט ח ב  הּ ל  ב ב ע ל  הּ    יא 
                          ו  ש ל  ל ל  א י ח ס  ר׃   

BET 

11 Her husband’s heart has confidence in her; 

  from her, he will derive no little profit. 
 

                             ג מ ל  ת הוּ ט וֹב ו ל א־ר  ע    יב
                        כ   ל י מ  י ח י  יה ׃   

GIMEL 

12 She brings him good and not evil, 

  all the days of her life. 

 
7  It is not the king who should ‘drink and forget’ but those who are suffering. 
8  ‘Unwanted’ (the NRSV has ‘destitute’) translates literally as ‘all the children of passing away’. 
9  In the 2nd line, ד  ין       could be translated ’judge’ but that often has a connotation of condemn; here, advocacy is in view, so ‘defend’ is better. 
10  Vv. 10–31, is an acrostic poem (cf. Ps 9–10, 25, 34, 37, 111–112, 119, 145, Lm 1–4, Si 51:13–29, Na 1:2–8): each verse (in other examples, each 

strophe) begins with a consecutive letter of the Hebrew alphabet. On the interpretation of this poem, see the footnotes to v. 30 and 5:15. Cf. 

11:16, 12:4, 18:22, 19:14 and Si 7:19. ‘Truly capable’, translated literally (as in the LXX) would be ‘strong’, implying both efficiency and virtue: in 

a word, the perfect mistress of the house. 
11  The word used here for ‘profit’ ( ש ל  ל       ) is unusual; it means ‘plunder’ or ‘spoil of war’, primarily. 
12  For the 1st line, here following NETB, the NJB has, “Advantage, and not hurt, she brings him.” The joining of the two words, ‘good’ and ‘evil’, is 

frequent in the Bible; they contrast the prosperity and well-being of her contribution with what would be devastating and painful. The way of 

wisdom is always characterised by ‘good’; the way of folly is associated with ‘evil’. 



 

                            ד  ר ש ה צ  מ ר וּפ ש ת  ים    יג
                              ו  ת  ע ש ב ח  פ ץ כ פ  יה ׃   

DALET 

13 She selects wool and flax; 

  she does her work with eager hands. 
 

                            ה  י ת ה כ א נ י וֹת סוֹח  ר    יד
ח  ק ת ב  יא ל ח מ  הּ׃                                  מ  מ ר 

HE 

14 She is like those merchant vessels, 

  bringing her food from far away. 
 

                 ב ע וֹד ל  י ל ה            ו ת  ק ם׀   טו
ף ל ב ית  הּ                              ו ת ת  ן ט  ר 
                 ל נ ע ר ת  יה ׃         ו  ח  ק   

VAV 

15 She gets up while it is still dark, 

  giving her household their food, 

  giving orders to her serving girls. 
 

                              ז מ  מ  ה ש  ד ה ו ת ק ח  הוּ    טז
                  נ  ט ע ה כ  ר ם׃  נטע                     מ פ ר  י כ  פ  יה    

ZAYIN 

16 She considers a field and buys it.  

  With the fruit of her hands, she plants a vineyard. 
 

                             ח  ג ר  ה ב ע וֹז מ ת נ  יה     יז
                           ו  ת א מ  ץ ז רוֹע ת  יה ׃   

HET 

17 She puts her back into her work 

  and makes her arms strong. 
 

                   כ י־ט וֹב ס ח ר  הּ          ט  ע מ ה    יח
                    ב ל  י ל ה נ ר  הּ׃   בליל               ל א־י כ ב  ה  

TET 

18 She knows that her affairs are going well; 

  her lamp does not go out at night. 

 
13  The literal translation of ‘she selects’ (ד   ר ש ה          ) is ‘she seeks’. 
14  The point of the simile is that she goes wherever she needs to go, near and far, to gather in all the food for the needs and the likes of the family. 
15  The 3rd line is probably a gloss: it interrupts the rhythm. 
16  The Kethib/Qere difference here warrants explanation. 
17  The expression that she ‘makes her arms strong’ parallels the 1st line and indicates that she gets down to her work with vigour and strength. 

There may be some indication here of ‘rolling up the sleeves’ to ready the arms for the task but that is not very clear. 
18  The Kethib/Qere difference here warrants explanation. 



 

                             י  ד יה  ש ל ח  ה ב כ יש וֹר    יט
                             ו  כ פ  יה  ת  מ כוּ פ  ל ךְ׃   

YOD 

19 She sets her hands to the distaff; 

  her fingers grasp the spindle. 
 

                           כ  פ הּ פ  ר ש  ה ל ע נ  י    כ 
                                  ו  י ד  יה  ש ל ח  ה ל א ב י וֹן׃   

KAF 

20 She holds out her hands to the poor; 

  she opens her arms to the needy. 
 

                                ל א־ת יר  א ל ב ית  הּ מ ש  ל ג   כא 
                              כ ל־ב  ית  הּ ל ב  ש ש נ  ים׃      כ  י   

LAMED 

21 Snow may come; she has no fears for her household, 

  for all her household are clothed in crimson. 
 

ב ד  ים ע  ש ת ה־ל  הּ    כב                             מ ר 
ג מ  ן ל בוּש  הּ׃                                ש  ש ו א ר 

MEM 

22 She makes her own coverings; 

  she is dressed in fine linen and purple. 
 

                             נוֹד  ע ב ש ע ר  ים ב ע ל  הּ    כג 
                                ב  ש ב ת וֹ ע ם־ז ק נ י־א  ר ץ׃   

NUN 

23 Her husband is respected at the city gates, 

taking his seat among the elders of the land. 

 
19  The words for ‘hands’ and ‘fingers’ are often paired in poetry; the first (י ד    ) means the hand and the forearm and usually indicates strength; the 

second (כ ף    ) literally means the palm of the hand and usually indicates the more intricate activity. 
20  This verse uses the two words discussed in #19 but in the other order; the parallel expressions are used here to emphasise her diligence in 

caring for the needy. 
21  For the 2nd line, here following the NRSV, the NJB reads, “with all her servants warmly clothed.” In place of ‘crimson’, here following the MT, the 

LXX and the Vg have ‘two’ or ‘double’; the difference is essentially the vocalization of a plural as opposed to a dual. 
22  The word rendered ‘coverings’ (following the NRSV; the NJB has ‘quilts’ and NETB has ‘coverlets’) appears also in 7:16, where it has the idea of 

‘covered’. Some suggests ‘pillows’ or ‘mattresses’ here and the LXX has ‘lined overcoats’ or ‘garments’ but brings over the last word of the 

previous verse to form this line and parallel the second half, which has clothing in view. Purple garments indicated wealth and high rank (Sg 

3:5); the rich man in Lk 16:19 was also clothed in fine linen and purple – the difference is that the wise woman is charitable but he is not. 
23  The ‘city gates’ was where the assembly of the elders, who had judicial responsibilities, took place. 



 

            ו ת מ כ  ר                  ס ד  ין ע  ש ת ה    כד 
                                   ו  ח ג וֹר נ ת נ  ה ל  כ נ ע נ  י׃   

SAMEKH 

24 She weaves materials and sells them; 

  she supplies the merchant with sashes. 
 

                       ע ז־ו ה ד  ר ל בוּש  הּ    כה 
וֹן׃                                  ו  ת ש ח  ק ל י וֹם א ח ר 

AYIN 

25 She is clothed in strength and dignity; 

  she can laugh at the day to come. 
 

                            פ  יה  פ ת ח  ה ב ח כ מ  ה    כו 
                                ו ת וֹר ת ח   ס ד ע ל־ל שוֹנ  הּ׃   

PE 

26 When she opens her mouth, she does so wisely; 

  on her tongue is kindly instruction. 
 

         ב ית  הּ          ה ל יכ וֹת  הילכות           צ וֹפ י ה   כז
                                 ו ל  ח ם ע  צ ל וּת ל  א ת אכ  ל׃   

TSADI 

27 She keeps good watch on the conduct of her household; 

  no bread of idleness for her. 
 

                                ק  מוּ ב  נ יה  ו   י א ש ר וּה     כח 
                            ב  ע ל  הּ ו   י ה ל  ל  הּ׃   

QOF 

28 Her children stand up and pronounce her blessed; 

  her husband, too, sings her praises: 
 

                            ר ב וֹת ב  נוֹת ע  שוּ ח  י ל    כט 
                                ו  א  ת  ע ל  ית ע ל־כ ל  נ ה׃   

RESH 

29 “Many women have done admirable things, 

  but you surpass them all!” 

 
24  The poet did not think it strange or unworthy for a woman of this stature to be a business woman engaged in an honest trade. 
25  The meaning of the 2nd line is that she looks confidently to the future, whether to the bright fortunes of her family or to the reward God will 

one day give her for her diligence. 
26  The words ‘mouth’ and ‘tongue’ here are also metonymies of cause, referring to her speaking. 
27  The Kethib/Qere difference here warrants explanation. The expression of the 2nd line refers to food that is gained through idleness, perhaps 

given or provided for her. 
28  The 2nd line uses an independent nominative absolute to draw attention to her husband; her husband speaks in glowing terms of his wife. 
29  An alternative reading for ‘women’ in the 1st line is ‘daughters’. 



 

          ה י  פ י                        ש  ק ר ה  ח ן ו ה  ב ל    ל 
א ת־י  הוֹ  ה ה  יא ת ת ה ל  ל׃                                               א ש  ה י ר 

SHIN 

30 Charm is deceitful, and beauty empty; 

  the woman who fears Yahweh is the one to praise. 
 

                             ת נוּ־ל  הּ מ פ ר  י י ד  יה     לא 
                                        ו יה ל  ל וּה  ב ש ע ר  ים מ  ע ש  יה ׃   
 }ש{ 

TAV 

31 Give her a share in what her hands have worked for, 

  and let her works tell her praises at the city gates. 

 

 
30  This eulogy of the perfect wife may have been understood as an allegorical description of personified Wisdom (see #8:22) as an amplification 

of the LXX seems to suggest: “A wise woman will be praised – the fear of Yahweh, this is what must be extolled.” This would explain why this poem, 

a very fine one in any case, finds its place as the conclusion to this book. 
31  Psalm 111 begins with the imperative, ּה  ל לוּ י  ה             , (‘praise the LORD’) and this poem ends with the jussive,   ו יה  ל ל וּה               (‘and let her works … praises’); 

Psalm 111:2 speaks of God’s works, and this verse of the woman’s (or Wisdom’s) works that deserve praise. 


