Bwn xx PROVERBS

The bulk of the Book of Proverbs is made up of two collections: 10-22:16, called “The Proverbs of Solomon” (375 aphorisms) and Chs 25-29,
introduced by ‘Some more of Solomon’s proverbs, transcribed at the court of Hezekiah” (128 aphorisms). Appendices have been added to each
collection: to the first, ‘Sayings of the sages’ (22:17-24:22) and “The following are also taken from the sages’ (24:23-34); to the second, “The sayings
of Agur’ (30:1-14), followed by numerical proverbs (30:15-33) and ‘The sayings of Lemuel’ (31:1-9). The book starts with a long introduction (Chs
1-9), in which a father commends wisdom to his child, and closes with an acrostic poem in praise of the ideal wife. The order of the proverbs is
unimportant and differs in the LXX; they are listed without concern for logical sequence. The two main collections show the Mashal in its most
primitive form and consist exclusively of brief aphorisms but, in the appendices, the form is more elaborate; the short numerical poems of 30:15-
33 and 6:16-19 add the charm of a presentation that joins riddles to their edifying matter, a device already practised in earlier times (see Am 1).

The teaching of the book offers an optimistic view of retribution: Wisdom (equated with righteousness and often personified) brings success
but folly (or wickedness) brings destruction; this doctrine is also that of Deuteronomy and other books of the Bible. But the sages were aware of
the limitations of taught or learnt lessons: no wisdom can prevail against Yahweh (21:30), whose work is both mysterious and definitive (16:1-2,
9), as the books of Job and Qoheleth expound.

AUTHORSHIP AND DATES

The earliest sections are attributed to Solomon who, according to 1K 5:12, was the author of “three thousand proverbs” and who was considered
to have been the greatest sage of Israel. The impersonal tone of the proverbs makes it impossible to assign any particular maxim to him but there
is no reason to doubt that this collection dates from his time; the maxims of the second collection were already ancient when they were transcribed
at the court of Hezekiah (ca. 700 BCE). These collections form the core of the book and give it its full name, “The Proverbs of Solomon” (1:1); but
the subtitles of the smaller sections show that this title is not to be taken too literally, embracing the aphorisms of anonymous sages (22:17-24:34)
and the sayings of Agur and Lemuel (30:1-31:9). Even if these two names are fictitious, they testify to a respect for the wisdom of other lands, as
can be found in some of the ‘sayings of the sages’ (22:17-23:11), based on the Egyptian maxims of Amenemophis, committed to writing at the
beginning of the 1st Millennium BCE.

The nucleus of the book, Chs 10-29, may safely be dated in the pre-Exilic period; the date of Chs 30-31 is uncertain. The prologue (Chs 1-9) is
certainly later; it has literary affinities with post-Exilic writings, which suggest the 5t Century BCE as the date of its composition; this is also
presumably when the whole book was given its definitive form.
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The initial mem is presented as an enlarged letter, just as it appears in almost all Hebrew MSS. The noun translated ‘proverbs’ (’5’(27?;) is derived
from the root 5WQ, which means ‘likeness’; the related Niphal verb means “to be like’. The noun can mean an object lesson based on or using
a comparison or analogy: it may be a short pithy statement (Ezk 16:44), object lesson drawn from experience (Ps 78:2-6), saying or by-word
(Dt 28:37), or an oracle of future blessing (Ezk 21:1-5). Here, it means an object lesson that helps one choose a course of action to follow or
avoid. The name nr;‘m (‘of Solomon’) is a genitive of authorship; the name forms a wordplay on ’5WQ, - it is almost synonymous with proverbs.
Vv. 2-6 form a complete sentence in Hebrew, which states the purpose of the sage: to awaken students and provide them with moral formation
leading to their maturity.

For “disciplined insight’, the MT reads the genitive-construct phrase, ‘discipline of prudence’; the Peshitta adds a 1 and reads ‘discipline and prudence’:
the MT is the more difficult reading in terms of syntax, so is preferred as the original.

The adjective translated ‘simple’ means easily influenced by either wisdom or folly.

The NJB inverts the order of vv. 5 and 6.

‘Obscure sayings’ (the NRSV has ‘a figure’) are metaphors, parables, or allegories, such as in vv. 20-33; a ‘riddle’ is a comparison or analogy that
enforces a lesson when the hearer discerns its intention and is able to complete it (see 25:14, 26:7, 30:18-19).



nypT WKy NI nRY ! 7 The fear of Yahweh is the beginning of knowledge;
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The biblical expression, ‘the fear of Yahweh' (see #Ex 20:20 and #Dt 6:2) means approximately what we call religion or devotion to God. It is at
once the basis (9:10, 15:33, Job 28:28, Ps 111:10, Si 1:14,20) and the crown (Si 1:18, 19:20, 25:10-11, 40:26-27) of an essentially religious type of
wisdom, encouraging a personal relationship with the God of the Covenant, in which fear and love, submission and confidence, coincide.
"Fools” does not here refer to the stupid but to those whose conduct is reprehensible.

The imperative, YW, forms an urgent exhortation which expects immediate compliance with parental instruction.

The word 111 (‘grace’) refers to qualities that make a person pleasant and agreeable, e.g. a gracious and charming person; the metaphor compares
the teachings that produce these qualities to an attractive wreath.

The term RO1 is the common word for ‘sinner’ in the OT; because the related verb is used once of sling-shot throwers who miss the mark (Jg
20:16), the idea of sin is often explained as “missing the moral mark’. However, the term should not be restricted to the idea of a sin of ignorance
or simply falling short of the moral ideal: its meaning is more likely seen in the related Accadian term, “to revolt’. It is active rebellion against
authority and is used here in reference to a gang of robbers.

The verb 29 (“to lie in wait’) is used for planning murder (Dt 19:11), kidnapping (Jg 21:20) or seduction (Pr 23:28).

The noun 51&\? can mean 1: “death’ (cf. NCV); 2: “the grave’ (cf. K]V, NIV & NLT); 3: “Sheol” as the realm of departed spirits (cf. NAB “the nether
world’); and 4: “extreme danger’. Here, it is parallel to 312 (‘the Pit’), so it is most likely ‘Sheol” (cf. NJB, NRSV & NETB).
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13 We shall find treasures of every sort;

we shall fill our houses with plunder.
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which robs of their lives all who take it for their own.
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The noun ‘7‘7w (‘plunder’) is as an adverbial accusative of material; it is often used for the spoils of war (Dt 20:14, Jos 7:21, Jg 8:24-25, 1S 30:20)
but here refers to stolen goods (cf. Is 10:2, Pr 16:19). The enticement is to join a criminal gang and adopt a life of crime to enjoy ill-gotten gains.
The 1t line is a figurative expression urging the naive to join their life of crime and divide their loot equally.

The literal translation of ‘yourself’ is “your foot’; the term 937 (‘foot’) is a synecdoche of part for the whole person.

This verse, italicised in the NJB, is missing from the best LXX MSS, and is generally thought to be a gloss borrowed from Is 59:7.

The meaning of this verse is, apparently, that as the bird avoids the net if it has seen the hunter spread it, so the youth duly admonished will
know how to avoid the pitfalls of life. This popular proverb affirms that the consequences of crime are too obvious to be missed.

They think that they will shed innocent blood but it is their own blood they shed: their greed leads to their destruction.

In place of “are the paths’, here following the MT (MN7R) & NJB, the NRSV, following the LXX (reading N™NR), has “is the end'.
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20 Wisdom calls aloud in the streets;
she raises her voice in the public squares.

21 She calls out at the street corners;
she delivers her message at the city gates.

22 “How long, you simple ones, will you love simplicity
and will mockers delight themselves in mockery,
and fools hate knowledge?

23 Pay attention to my warning.

To you I will pour out my heart
and tell you what I have to say.

24 Since I have called and you have refused me,
and I have beckoned and no one has taken notice,

% and you have neglected all my advice

and rejected all my warnings,

20

‘In” follows the LXX; the MT has ‘outside’. Like the prophets (see Jr 5:1, 7:2), Wisdom personified (see #8:22) goes walking through the city

streets, waylaying the inhabitants to press her teaching on them, denouncing their heedlessness and false sense of security (see Am 6:1, 9:10,
Zp 1:12). She speaks publicly at the city gates, where she can find an audience; in language that echoes the prophets, (for v. 24 compare Is 65:2,
12, 66:4, Jr 7:13, 24-27) she pronounces dire threats against those who will not listen (vv. 26-32).

The literal translation of “street corners” (the NRSV has ‘busiest corner’) is “at the top of the noisy (street)” but the text is uncertain; the LXX has “on

22
23
24
25

top of the walls’ (én” axgwy 0¢ Teiyewy).

At the start of the 2nd line, the WEB adds ‘How long’, as do a number of other English translations.
The noun z;n:m (‘warning’) is used in all kinds of disputes, including rebuking, arguing, reasoning, admonishing, and chiding.
The particle JV* (‘since’) introduces a causal clause which forms part of an extended protasis; the apodosis is v. 26.

The verb Y78 means “to let go” or “to leave alone’; it can refer to unkempt hair of the head (Lv 10:6) or lack of moral restraint (Ex 32:25, Pr 28:19).

Here, it means “to neglect’ the offer of wisdom.
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2 ], for my part, shall laugh at your distress;
I shall jeer when terror befalls you,
27 when terror befalls you, like a storm,
when your distress arrives, like a whirlwind,
when ordeal and anguish bear down on you.
28 Then they will call me but I shall not answer;
they will look eagerly for me and will not find me.
29 Because they have hated knowledge;
they have not chosen the fear of Yahweh.
30 They have taken no notice of my advice;
they have spurned all my warnings.
31 Therefore, they shall eat the fruit of their own way
and choke themselves with their own scheming.
32 For the errors of the simple will kill them;

the complacency of fools works their own ruin.
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Laughing at the consequences of the fool’s rejection of wisdom conveys hardness against the fool; it reveals the folly of rejecting wisdom (e.g.
Ps 2:4) and vindicates wisdom and the appropriateness of the disaster.

The Kethib/ Qere difference here (transposition of two letters) would benefit from further explanation.

The verb )NV (‘to look’) is used figuratively of intensely looking (seeking) for deliverance out of trouble.

The causal particle "2 NN introduces a 2nd accusation of sin and reason for punishment.

This is how the morally stubborn fool acts (e.g. 15:5).

The expression, ‘eat the fruit of , is figurative, comparing the consequences of sin to agricultural growth that culminates in produce.

The verb 377 (“to kill’) is the end of the naive who refuse to change: the word is broad enough to include murder, massacre, killing in battle,
and execution; here, it is judicial execution by God, using their own foolish choices as the means to ruin.



noaT 1w H vy P 33 But whoever listens to me may live secure

:007 TNAN IJN'(Mr and will have quiet, fearing no mischance.”

33 The noun MV (‘security’) functions as an adverbial accusative of manner: “in security’; the phrase refers to living in a permanent settled
condition without fear of danger (e.g. Dt 33:12, Ps 16:9). It is the antithesis of the dread of disaster facing the fool and the simple.
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PROVERBS 2

1 My child, if you take my words to heart,
if you set store by my commandments,
2 turning your ear to wisdom,
turning your heart to understanding,
3 yes, if your plea is for clear perception,
if you cry out for understanding,
4 if you look for it as though for silver,
search for it as though for buried treasure,
5 then you will understand what the fear of Yahweh is,
and discover the knowledge of God;
¢ for Yahweh himself is giver of wisdom;

from his mouth issue knowledge and understanding;

PROVERBS 2

Vv. 1-11 form one long conditional sentence in the Hebrew text: 1 the protasis (‘if...") encompasses vv. 1-4 and 2 the apodosis consists of 2
parallel panels in vv. 5-8 and vv. 9-11, both of which are introduced by the particle 1R (‘then’).

The word “ear’ is a metonymy of cause: the word is used as the instrument of hearing; but, in parallel with ‘heart’, it indicates one aspect of the
mental process of hearing and understanding: a ‘hearing ear’ describes an obedient or responsive person.

The noun translated ‘perception” recalls the second purpose of the book (1:2); it is also cognate to the last word of 2:2, forming a transition. The
two objects of the prepositions in this verse are actually personifications, as if they could be summoned.

These two similes affirm that the value placed on the object will influence the eagerness and diligence in the pursuit and development of
wisdom (e.g. Job 28:9-11); the point is not only that the object sought is valuable, but that the effort will be demanding but rewarding.

The verb 1"2n (‘understand’) refers to ability to grasp, discern or be sensitive to what it means to fear God.

The expression ‘from his mouth’ is an anthropomorphism: it indicates that God is the immediate source or author of the wisdom. It is worth
noting that in the incarnation many of these anthropomorphisms become literal in the person of Jesus (‘The Word’), who reveals the Father.
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7 he reserves his advice for the honest,

a shield to those whose ways are sound;

VAN NiINIR R ? 8 he stands guard over the paths of equity;
DY 170N 7T he keeps watch over the way of his faithful ones;
VaYNI PIY AN IR ® 9 then you will understand uprightness and justice,
12105301052 Wi and equity: every good path;
1353 120 RiANTa ’ 10 when wisdom comes into your heart
0Ly ?[W‘.')ﬁ DD'Hr and knowledge fills your soul with delight,
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11 prudence will be there to watch over you,

and understanding will be your guardian.

Y7 7770 T‘;vgﬂ% T 12 Tt will keep you from the way of the wicked,
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from those whose speech is deceitful,
13 from those who leave the paths of honesty

to walk the roads of darkness:
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In place of 19%7, here following the Ketiv (Qal perfect, supported by LXX & Peshitta), the Qere has 1%’ (Qal imperfect, supported by Tg & Vg).
The noun Y101 (‘his faithful ones”) describes those who show ‘covenantal faithful love” or “loyal love” to God and his people; the description of
the righteous by this term indicates their active participation in the covenant, for which God has promised his protection.

The term 21V (‘good’) functions as an attributive genitive.

The term FWa3 (‘your soul’) functions as a synecdoche of part (soul) for the whole person (you); it also might function as a metonymy of
association for emotions and passions or mental cognition.

The word NRtA (‘prudence’) is the ability to know the best course of action for achieving one’s goal; it is knowledge and understanding with a
purpose. This kind of knowledge enables one to make the right choices that will protect him from blunders and their consequences.

The term V7 (‘wicked’, following NETB - the NJB & NRSV have “evil’) means ‘bad’, ‘harmful” or “painful’; rather than referring to the abstract
concept of wickedness in general, the term probably refers to wicked people because of the parallelism with the 2nd line.

Darkness is often metaphorical for sinfulness, ignorance, or oppression: their way of life lacks spiritual illumination.



v nivpy ompivn 7 14 those who find their joy in doing wrong,

7 Nidanna %5’.,‘@ and their delight in deceitfulness,
DWRY 0 DIR TWR P 15 whose tracks are twisted,
:0ni%3un3a orivsd and the paths that they tread crooked.
N WK 35’2ﬂ5 he 16 To save you from the strange woman,
ﬂg’z?ﬂﬂ aMNK ﬂ"DJﬁ from the adulteress, with her smooth words.
ANEIY l'ﬂz?t:{ nayn T 17 She has left the partner of her younger days;
MY DR NM2TNR) she has forgotten the sacred covenant.
nna nm"m TII'IW 2 w 18 Her house is tilting towards Death;
CI’D:U,UD D’Nm’-‘vm down to the Shades go her paths.
N 89 RaHn P 19 Of those who go to her, not one returns,
;070 NinAR iR they never regain the paths of life.
D270 7772 '[z7ﬂ ],UD% . 20 Thus, you will tread the way of good people,
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A more literal translation of “deceitfulness’ (as NJB) is ‘the perverseness of evil’ (as NRSV, NASB); the noun Y7 (‘evil’) functions as an attributed
genitive which is modified by the construct noun M22AN (‘perversity’), which functions as an attributive adjective.

The adjective D'WpY (‘twisted’) uses the morphological pattern of adjectives that depict permanent bodily defects, e.g. blindness or lameness:
their actions are morally defective and, apart from repentance, are permanently crooked and twisted.

Adultery is identified (2:17) with apostasy from the Covenant of God (see also #5:15); it leads to Sheol (2:18, 5:5-6, 7:26-27).

The term translated “sacred covenant’ (173, here following the NRSV) could refer to the Mosaic Covenant that prohibits adultery (as NJB -
‘Covenant of God’), or, more likely, the marriage covenant (as NETB; cf. also TEV, CEV).

For the 1st line, the NRSV has the conjectural, “for her way leads down to death.” The syntax is difficult: the verb MW is the Qal perfect 3+ person
feminine singular, which must take a feminine singular subject - most likely the ‘strange woman’ of vv. 16-17; however, most English versions
take MI'2 (‘her house’ - masculine noun + 34 person feminine singular suffix) as the subject.

The phrase ‘regain the paths of life’ is a figurative expression for experiencing joy and fullness of blessing.

The conjunction I,UD‘? (“thus”) introduces the concluding result of heeding the admonition to attain wisdom (vv. 1-11) and to avoid the evil men
and women and their destructive ways (vv. 12-19).



NV DRYTR NN persisting in the paths of the upright.

PIRTIIDYY oy WD 21 For the land will be for the honest to live in,

233707 D’fl’?_)mr the innocent will have it for their home.

N7 pIRp oYy P 22 But the wicked will be cut off from the land,
$3nRn noY? D"[;}i:ﬁr and the faithless torn away from it.

21 The term 0N (“the innocent’) describes those who live with integrity; they are innocent in that they live above reproach according to the
requirements of the Law.

22 The consonantal form 110" is vocalised in the MT as IN®? (Qal imperfect 3:¢ person masculine plural from N®J, “to tear away’) but this produces
an awkward sense: “They (the righteous in vv. 20-21) will tear away the faithless from it.” Due to the parallelism, some suggest emending the form
to M0’ (Niphal imperfect 34 person masculine plural): “ The faithless will be torn away from it.” However, the Tg points the form as I1D?, which
reflects an old Qal passive vocalisation - probably the best solution to the problem and that followed here.
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mwRHR 'mina ¥ 1 My child, do not forget my teaching,
1729 2k nieni let your heart keep my principles,
oWn NiIwI O IR D 2 gince they will increase your length of days,
179 1909 DHYYI your years of life and your welfare.
?[JTD;'5N npRITon 4 3 Let mercy and truth never leave you:
q*ghpg-%y DIwpR tie them round your neck,
?[35 TH‘?"?&_J D:LDDr write them on the tablet of your heart.
250501 Ny T 4 Thus, you will find favour and good repute
DTN D’ﬂz7N o2 in the sight of God and of people.
725902 nimror nva 7 5 Trust wholeheartedly in Yahweh,
:]}JK?IT‘?S ?[DJ’jJ?M put no faith in your own perception.
NPT '[’317"733 ! 6 Acknowledge him in every course you take,
:7NOR WY R and he will see that your paths are smooth.
PROVERBS 3

In the 2nd line, the verb %’ (‘keep’) is a Qal jussive and the noun ?[IJ") (‘your heart’) functions as the subject.

The noun translated “welfare’ (Di7W) literally means “peace’ but it can also be used of personal health and well-being.

and sometimes they are paired in a hendiadys, to be understood as ‘faithful mercy’. Here, they are pictured as concrete objects to tie around
one’s neck, so at that level they are distinct even though they complement each other.

The NJB has “success’ in place of “good repute’, here following the NRSV.

The word NVYa (‘trust’) is used in the OT both in a literal, physical sense (to physically lean upon something for support) and in a figurative
sense (to rely upon someone or something for help or protection).

The literal translation of ‘acknowledge’ is ‘know’.
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7 Do not congratulate yourself on your own wisdom;
fear Yahweh and turn back on evil.

8 This will be a healing to your body,
relief to your bones.

9 Honour Yahweh with what goods you have
and with the first fruits of all your produce.

10 Then your barns will be filled to repletion,
your vats overflowing with new wine.

11 My child, do not scorn discipline from Yahweh;
do not resent his reproof.

12 For Yahweh reproves those he loves,
as a father the child whom he loves.

13 Blessed are those who have discovered wisdom,

those who have acquired understanding!

10

11
12

13

If one fears the LORD and turns away from evil, then he is depending on the LORD and not wise in his own eyes.
‘Body’ follows the LXX and Peshitta; the MT has ‘stomach’ or “navel’. Note the unusual/unexpected dagesh on the resh in ?[:1'(275
The imperative 722 ("honour’) functions as a command, instruction, counsel, or exhortation.

In place of “to repletion’ (here following the MT), the NJB, following the LXX, has ‘with corn’. The offering of the first fruits (see #Dt 26:1) is the

sole cultic observance explicitly commanded by the Proverbs but there is frequent mention of prayer.
Worthy of note is the idea that suffering is a “discipline’, a sign of divine love (see also Heb 12:5-6).

Another reading for ‘reproves” (following the NJB & NRSV) is “chastens’. The Magaf in JWX N is not present in most major MSS but is here

added following the MAM text (presented in grey, as it is there).

The word ™WR (‘blessed’, as NJB & NETB) has a loftier meaning than ‘happy’ (as NRSV) - happiness depends on one’s circumstances; this word

reflects that inner joy and heavenly bliss which comes to the person who is pleasing to God, whose way is right before God.
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14 Gaining her is more rewarding than silver,
her yield is more valuable than gold.
15 She is beyond the price of pearls;
nothing you could covet is her equal.
16 In her right hand is length of days;
in her left hand are riches and honour.
17 Her ways are ways of pleasantness,
her paths all lead to contentment.
18 She is a tree of life for those who hold her fast,
those who cling to her live happy lives.
19 In wisdom, Yahweh laid the earth’s foundations;
in understanding, he spread out the heavens.
20 Through his knowledge, the depths were cleft open,
and the clouds distil the dew.
21 My child, do not let these escape from your sight:

keep sound wisdom and prudence.

14

The feminine pronoun here and in the following verses refers to Wisdom.

The Kethib/ Qere difference here (an added letter) warrants further explanation.

The NRSV has ‘long life’ in place of “length of days’, here following the NJB.

The NJB has “delight’ in place of ‘pleasantness’, here following the NRSV & NETB.

The metaphor compares wisdom to the symbol of vitality and fullness of life; this might be an allusion to Gn 3:22, suggesting that what was
lost in the Fall may be recovered through wisdom: long and beneficial life.

Wisdom had a role in Creation (vv. 19-20), which is sustained by water from the ‘depths” (Ex 20:4) and ‘dew’ from above.

The word NiNinM alludes to the chaotic ‘deep’ of in Gn 1:2.

For this verse, here following the NRSV, the NJB reads, “My child, hold to sound advice and prudence, never let them out of your sight.”
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22 They will give life to your soul
and beauty to adorn your neck.
2 You will go on your way in safety;
your feet will not stumble.
24 When you go to bed, you will not be afraid;
once in bed, your sleep will be sweet.
%5 Have no fear either of sudden terror
or of attack mounted by wicked men,
26 since Yahweh will be your guarantor,
he will keep your steps from the snare.
27 Do not withhold good from those to whom it is due,
if it is in your power to perform it.
28 Do not say to your neighbour, “Go and come again!
I will give it to you tomorrow,” if you can do it now.
29 Do not plot harm against your neighbour

who is living unsuspecting beside you.

22
23
24
25
26
27
28

29

The verb ‘adorn” does not appear in the MT (nor NJB) but is here added (following the NRSV/NETB) for clarity.

The noun translated “feet’ is actually singular in the MT.

In place of “go to bed’, the NRSV, following the LXX, has “sit down’.

The literal translation of ‘sudden terror’ is ‘terror of suddenness’.

The NRSV has “confidence’ in place of ‘guarantor’, here following the NJB.
The literal translation of “those to whom it is due’ is “its owners’. The Kethib/ Qere difference here (removal of a letter) requires explanation.

‘Neighbour” originally meant companion, friend, associate, i.e. one with whom one had a specific relationship; however, in Proverbs, the word

has a wider sense of ‘fellow human’ (see 6:1,3,29, 25:9, 27:17). In place of '[’}7‘1'7, here following the Kethib, the Qere has I?‘[,Uj:7

The literal translation of ‘plot’ is “‘plough’ or ‘cut in’.



DIN DIRDY 2170 AMPOR
1Y 7703 N7TDR
RN YR RIPHTOR
PIVTI23 AN
123 M nawin °3
11710 0w R
YW a3 Niny NIRn
I3 ORTE
PRI DO¥777ON
qnnim D’i_;g‘?}’ D”J}J‘?'l
19137 D20 Ti23
117 070 0703

&Y

)

by

avl

)

30 Do not pick a groundless quarrel with anyone
who has done you no harm.

31 Do not envy the man of violence;
never model your conduct on his;

32 for the wilful wrongdoer is abhorrent to Yahweh,
who confides only in the honest.

33 Yahweh's curse lies on the house of the wicked,
but he blesses the home of the upright.

34 He mocks those who mock,
but accords his favour to the humble.

% Glory is the portion of the wise;

all that fools inherit is contempt.

30
31

32

33

34
35

The Kethib/ Qere difference here appears to be a case of vav/yod confusion.

The seeming prosperity of the godless (“the violent’, “the perverse’, “wicked’, “mockers’, ‘fools’” - various terms for the enemies of Yahweh) had
always been a threat to the constancy of the Israelites (see 24:1,19, Ps 73) and later became a serious theological problem (Job 21:7, Jr 12:1, et

cetera).

Things that are repugnant to the Lord are usually the most heinous of crimes and gross violations of rituals.

The term translated “wicked” in the 1st line is singular but that translated “upright” in the 2rd is plural; in scripture, such changes often hint at
God’s reluctance to curse, but eagerness to bless (e.g., Gn 12:3).

In place of D”J}J'W, here following the Kethib, the Qere has D’U,Uz?f

‘Inherit’ is a conjectural translation; the MT has ‘raising’.



T 218 Hwn PROVERBS 4

AR DI DI WRY K 1 Listen, my children, to a father’s instruction:
byl DK_JT_I'Z? ﬂ:l’iﬁpfl]r pay attention and learn what understanding is.
DDLJ NN 210 npf_?_ oI 2 What I offer you is sound doctrine:
2fPR-HR iR do not forsake my teaching.
’385 il fm e B 3 ] too was once a child with a father;
SR ’JJD‘? 'r’rm' T3 in my mother’s eyes a tender, only child.
BN T 4 He taught me, and said to me,
?[35 MATTIR ”Let your heart treasure what I have to say;
S0 DIk Y keep my principles so that you will live.
nramp nnan nip " 5 Acquire wisdom, acquire understanding;
DATINKRND Uﬁ'5&1 ﬂDWﬂ'%& never forget her, never deviate from my words.
'[WDWI'H TIJTDﬂ'z7N ! ¢ Do not desert her, she will keep you safe;
STARD 030K love her, she will watch over you.
nRAN IR NRIN NWRY T 7 The first principle of wisdom is: acquire wisdom;
PROVERBS 4

Literally translated, the 2nd line reads, “pay attention so that you may know understanding.”

The perfect tense in the 1st line has the nuance of instantaneous perfect: the sage is now calling the disciples to listen.

The LXX introduces the ideas of “obedient’ and ‘beloved’ for the terms here translated as “tender’ and ‘only’; this seems to be a free rendering, if
not a translation of a different Hebrew textual tradition - the MT makes good sense and requires no emendation.

The imperative with the vav in the last line (“you will live’) expresses volitional sequence after the preceding imperative.

This verse uses repetition for the imperative ‘acquire’ to underscore the importance of getting wisdom; it then uses two verb forms for the one
prepositional phrase to stress the warning.

The 3Fs referent is personified Wisdom.

To win wisdom, one must first realise how essential it is and that it demands self-sacrifice.



:1a P '[J’JP”?DJ'I at the cost of all you have, acquire understanding!

TARIM H5D5D n 8 Hold her close and she will make you great;
$ARAND 2 '['I'DDﬁ embrace her and she will be your pride.
M qURY IR ° 9 She will provide a graceful garland for your head,
P73300 DOKRAN D7VY bestow a crown of honour on you.”
MK NP1 A DDW ’ 10 Listen, my child, take my words to heart,
;0" DY 75 3270 and the years of your life will be many.
ToMNANon Y12 N 11 Thave educated you in the ways of wisdom;
SWRI0na THT I have guided you along the path of honesty.
TIOUR W}g_’_'&t7 '[ﬂDzZ'J o 12 When you walk, your going will be unhindered;
:OWan NY PIn-oR) if you run, you will not stumble.
q'm"m aDIN3a PInNg » 13 Hold fast to discipline, never let her go,
M0 KR ﬂﬁl{j guard her, for she is your life.
NJD"?N DY naRa T 14 Do not follow the path of the wicked;
D7 773 ﬁwxn‘-‘?m do not walk the in the way of evildoers.

The meaning of the Hebrew phrase here translated as ‘hold her close’ is uncertain; it could also mean ‘exalt her’ (the NRSV has “prize her highly’).
The LXX has “surround her with a palisade’ (to protect her).

The personification of Wisdom continues with the bestowal of a wreath for the head.

Literally translated, the 2nd line reads, “and the years of life will be many for you.”

The Hiphil perfects in this verse (translated in the past tense here, following the NJB & NRSV) could also be taken as ‘instantaneous perfects’
and translated in the present tense, as a footnote to NETB suggests; however, NETB actually translates them in the future tense.

The progression from walking to running is an idiom called “anabasis’, suggesting that, as greater and swifter progress is made, there will be
nothing to impede the progress (cf. Is 40:31).

The form 7181 (‘guard her’) has an anomalous doubled letter (the dagesh in ¥).

The verb WX (‘to walk’) should not be confused with the identically spelled homonym, W (“to pronounce happy’).



DiRYNY D7 0PN

1’;'ﬁ;;;13"7zg NP5 v 15 Avoid it, do not take it;
A rhun now turn your back on it, pass it by.
Y N'?'DR 2kl &z? oW 16 For they don’t sleep unless they do evil;
:-127’14'7;)} B &?-DR DDJW( n‘mn their sleep is removed unless they make someone fall.
Y Dﬂ5 n ﬂ5 oI 17 For the bread of wickedness is what they eat,
AR 00R0 M and the wine of violence is what they drink.
AR DI NN T 18 The path of the upright is like the light of dawn,
:017 712377 IR 710 its brightness growing to the fullness of day.
ﬂ%D&D 0wl 177 v 19 The way of the wicked is as dark as night;
1‘7‘?;’ Aokl WT’( NL) they cannot tell the obstacles they stumble over.
NP ’73‘[5 a2 20 My child, pay attention to what I am telling you;
S AINRTON ’773&27( listen carefully to my words.
T JT’:;?Z'%IS 83 21 Do not let them out of your sight;
?[;377 Tin3a mmy' keep them deep in your heart.
25

22 For they are life to those who find them

15
16
17

18
19
20

21
22

The verb 72V ends both lines: in the 1<, it warns against following wrong paths; in the 24, it means to go one’s own way.

The Kethib/ Qere difference here appears to be a simple case of vav/yod confusion.

There are two ways to interpret the genitives in this verse: 1 - genitives of apposition (wickedness and violence are their food and drink); 2 -
genitives of source (they derive their livelihood from the evil they do).

The 2nd line refers to the coming of high noon, when the sun is at its brightest.

The simile of the 1st line describes ignorance or spiritual blindness, sinfulness, calamity, or despair.

Note the use of the body in this section: ear (v. 20), eyes (v. 21), flesh (v. 22), heart (v. 23), lips (v. 24), eyes (v. 25), feet (v. 26), and hands and
feet (v. 27). Each is a synecdoche of part representing the whole: the total accumulation signifies the complete person in the process.

The phrase, ‘let them out’ translates the Hiphil verb, JT"?Z, which follows the Aramaic with gemination.

In place of “all their flesh’, here following the NRSV, the NJB reads “all humanity’, taking the phrase ‘all flesh” metonymically.



:NEIN 1‘1W3'z7:)'71 and health to all their flesh.

?[35 X WDWD"?DD 3 23 More than all else, keep watch over your heart,
:070 NIRYIR 3357373 since here are the wellsprings of life.
na MYpL TAn pn 24 Remove perverse speech from your mouth;
27 PAo z:msaw’ m,r'?a keep devious talk far from your lips.
W MY Py 25 Let your eyes be fixed ahead;
ST WY '[’D,UDIN( let your gaze be straight before you.
?[537 513173 Dz')D B 26 Keep the path you tread level
2hio) '[’DT["?ZH so that all your ways remain firm.
z71§~273'(D'l {’Q:‘Dﬂ‘%tj = 27 Do not swerve to the right or to the left;
0 ?[537 i keep your foot clear of evil.

23
24

25
26
27

The word ‘wellsprings’ (as NJB) translates NIXXin, which can mean ‘sources’ or ‘outgoings’.

For this verse, here following NETB (where the interpretation is about one’s own words), the NJB interprets it as advice to avoid the lies and
deceptions of others, reading, “Turn your back on the mouth that misleads; keep your distance from lips that deceive.” The NRSV seemingly takes the
former interpretation but is less clear, reading, “Put away from you crooked speech, and put devious talk far from you.”

The jussives in this verse are both Hiphil, the first is from the verb ‘to gaze’ (02]) and the second from the verb ‘to be straight’ ().

The NJB interprets the verb in the first line as a jussive.

The two verbs in this verse are from different roots but nonetheless share the same semantic domain. The first verb is R, a jussive from V],
which means “to turn aside” (Hiphil); the second verb is the Hiphil imperative of ©I, which means “to cause to turn to the side’. The disciple is
not to leave the path of righteousness, but to stay on the path he must leave evil.




1 P Hwn PROVERBS 5

NN O o W

n2Wwpn ’DDDT@ Ny R 1 My son, pay attention to my wisdom;
STARTVD NPANG listen carefully to what I know;
ninm Nhwy 3 2 g0 that you may preserve discretion
kD T'na np and your lips may guard knowledge.
o nay nidbn Nl 4 3 For the lips of the adulteress drip with honey,
Rkl (aliZa p‘7m her palate is more unctuous than oil,
ﬂJD%J R ADInRy T 4 but in the end, she is bitter as wormwood,
:ni"a 27n3 ﬂ'l’ﬁ sharp as a two-edged sword.
mp NIy’ n"uj d 5 Her feet go down to death,
9 YR SRy Sheol the goal of her steps.
o‘wn-w oo R ! ¢ Far from following the path of life,
VN Nz7 n*n‘mm’ 3 her course is uncertain and she does not know it.
’i?'W?:DW D11 AR, ! 7 And now, my child, listen to me,
D9TIINNRA 111(513('58] never deviate from what I say.
PROVERBS 5

In this chapter, a warning (vv. 1-15) to avoid the adulteress who leads to death (2:16-19, 7:26-27, 9:18), is followed by encouragement to rejoice
in one’s own spouse (the “cistern’ of v. 15 and “fountain’ of v. 18).

The NJB, following the LXX, adds the following line at the end of this verse: “Take no notice of a loose-living woman.” (Rahlfs includes it at the
beginning of v. 3: uy mgocexe pavdy yuvaixi) Here, we follow the MT & NRSV.

Dripping honey is an implied comparison between the product and her words, which are flattering and smooth.

‘Wormwood’ refers to the aromatic plant that contrasts with the sweetness of honey; some follow the LXX and translate it as “gall’.

The death-related terms here could be hyperbolic of a ruined life but probably refer more literally to the consequences of a life of debauchery.
The sad part of this verse is that this woman does not know how unstable her life is, or how uneven.

“Child’ follows the LXX, NJB & NRSV; the MT has ‘children’.
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8 Keep your way far from her;
do not draw near the door of her house,
9 or you will give your honour to others,
and your years to the merciless,
10 and strangers will take their fill of your wealth,
and your produce go the house of a stranger.
11" And, at your ending, you will groan,
your body and flesh having been consumed.
12 And you will exclaim, “Alas, I hated discipline,
my heart spurned all correction.
13 For, I would not attend to the voice of my masters;
and I would not listen to those who tried to teach me.
14 Now I have come to nearly every kind of misery,

in midst of the whole assembly.”

15 Drink the water from your own cistern,

10
11
12
13
14

15

There is a contrast made between ‘keep far away’ (PT73) and “do not draw near’ (:ljpm"?m).
For this verse, here following the NRSV, the NJB reads, “or she will hand over your honour to others, the years of your life to a man without pity.”
For the 1t line, here following the NRSV, the NJB reads, “and strangers will batten on your property.”
The NJB transposes ‘you will groan’ to the end of the verse; here, we follow the NRSV.

For ‘spurned all correction’, here following the NJB, the NRSV reads ‘despised reproof .

The vav at the start of the 1st line functions in an explanatory sense.

For the 2nd line, here following NETB, the NJB reads, “in the assembly and in the community.” However, the two words, “assembly’ and

‘community” form a hendiadys, meaning the entire assembly.

‘Cistern” and “spring’ are metaphors for the lawful wife. The condemnation of adultery (see #2:16) is now complemented by this eulogy of
marital fidelity and of the lawful wife (vv. 15-19). For further passages in praise of the ideal wife, a gift from God and the consolation of her
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fresh water from your own spring.
16 Should your springs be scattered abroad,
streams of water in the streets?
17 Let them be for you alone,
and not for strangers with you.
18 May your fountain be blessed!
Find joy in the wife you married in your youth,
19 fair as a deer, graceful as a doe:
hers the breasts that ever fill you with delight,
hers the love that ever holds you captive.
20 Why be seduced, my son, by someone else’s wife,
and fondle the breast of a stranger?

21 For the eyes of Yahweh observe human ways;

16

17

18

19

20
21

husband, see 18:22, 19:14 (and, by contrast, 11:22, 19:13, 21:9,19, 25:24, 27:15, 31:3) and particularly the enthusiastic commendation of the perfect
wife with which the book ends (31:10-31). Perhaps here too, as in 31:10ff, behind the characteristics of the lawful wife we should see a symbolic

portrait of Wisdom personified.

For this verse, here following the NRSV and NETB, the NJB, which does not interpret it as a (rhetorical) question reads, “Even if your fountains
overflow outside, your streams of water in the public squares:”
The point is that what is private is not to be shared with strangers; it belongs in the home and in the marriage. The water from that cistern is

not to be channelled to strangers or to the public.

The positive instruction is now given: Find pleasure in a fulfilling marriage. The ‘fountain’ is another in the series of implied comparisons with

the sexual pleasure that must be fulfilled at home.

The imagery for intimate love in marriage is now employed to stress the beauty of sexual fulfilment as it was intended. The ‘doe’ and “deer’,
both implied comparisons, exhibit the grace and love of the wife.

Other readings for ‘seduced’ (here following the NJB) are ‘intoxicated’ (NRSV) and ‘captivated’ (NETB).
The pronoun in the 2nd line is actually singular in the MT but is representative of all humans.



0'7573 1’D5JDD'531 and he surveys all their paths.

YYD 1372% vhdip W 22 The iniquities of the wicked ensnare them;
SRR mmori ’531'1:11 they are caught in the meshes of their own sin.
20I0 1PR3A MDY NI R 2 For want of discipline, he dies,
7AW RPN 29 led astray by his own excessive folly.

22 The term, ‘the wicked’, is not found in the LXX and could be an old scribal error.
23 The four recommendations that follow, 6:1-5, 6-11, 12-15, 16-19, interrupt the sage’s discourse, which resumes at 6:20.



1 1o Ywn PROVERBS 6

NN Gk QN

?[Dﬁz') paopoNR 33 K 1 My child, if you have gone surety for your neighbour,
o) 775 nupn if you have guaranteed to bond of a stranger,
To™MAKRI nwpily 2 then you have committed yourself with your lips,
SPATINAKA L ( ou are ensnare the words of your mouth.
"07MNRA 1T3%] y d by the words of y h
Se3m via |Niog NNy a2 3 So, do this, my child, to extricate yourself,
Y7922 DR 'S since you have come into your neighbour’s hand:
S0 20 omnn’ '[5 Go, humble yourself, plead with your neighbour,
?[1;]3_;‘7 Y 199'5132 K 4 give your eyes no sleep,
:?[’QZ(_JQQ? ﬂ@%lfﬂr your eyelids no rest,
RAREY ] 5RJH n 5 break free like a gazelle from the trap,
WY T Tiavad like a bird from the fowler’s clutches.
z?RlJ ﬂ%DJ'SN"[t? ! ¢ Idler, go to the ant;
:D2M 7277 AR ponder her ways and grow wise:
R nfz'm WR T 7 No one gives her orders,
5WD1 W no overseer, no master,
PROVERBS 6

Surety was practised in ancient Israel; the earliest proverbs warn against its abuse (11:15), though Ben Sira commends it as charitable.
The NJB opens both lines with “if but making these lines part of the condition seems to make little sense.

The literal translation of “power’ is “hand’.

The NRSV & NETB have ‘slumber’ in place of ‘rest’, here following the NJB.

‘From the trap’ follows the LXX; the MT has 'from the hand’ (the NRSV has “from the hunter’).

Knowledge of nature is part of the sage’s intellectual equipment (see 30:24-31, 1K 5:13 et cetera).

The conjunction vav on the last word has the classification of alternative, so the 2nd line could equally-well be read, “no overseer or master.”



nnn'v vparon T 8 vyet, all through the summer, she gets her food ready,

H5DND W’RPj NIR and gathers her supplied at harvest time.
N TOPEUINTI TPOS TRY WEAMTTAY XAl Yade WS EQYATIS ETTIY Or go to the bee and see how diligent she is
TV Te épyaciay WS TeuVnY ToIEITAl, and how considerable the work she does.
Mg Tovs movous Bagideic nal 101dTal TOS VYiElay Teos YipovTal, Kings and commanders take what she yields for their health;
modetvy 0¢ éoTiy maoty xal émidofos she is sought after and revered by all.
naimep oloa T oWy ATIEVIS, Her strength may be feeble,
Y TOQIaY TILNTATA TOONLIT. but because she does homage to wisdom, she wins respect.
miolizg! |z7¥,U mRTp ® How long do you intend to lie there, idler?
NIWN 0PN ’m' When are you going to rise from your sleep?
ninun vun Ny vyn 10 A little sleep, a little drowsiness,
:mw% 0T PaAn IOI_?T; a little folding of the arms to lie back,
TYRY T[f?DQD'N;ﬂ ol 11 and poverty comes like a vagrant
130 WIRD ?monm’ and, like an armed man, dearth.
1IN W’& :7,'0’:73 DN = 12° A scoundrel, a vicious man,
;19 MYpY 1931 he goes around with crooked speech,
2302 Hhwrparip ¥ 13 winking his eye, shuffling his foot,
P NpaYRa N9 beckoning with his finger.

8 The 6 lines here presented in green follow the LXX (the translation is from a footnote in the NJB); they are not present in any Hebrew MSS.

9 The use of the 2 rhetorical questions is designed to forcefully rebuke the lazy person: the sluggard is spending too much time reposing.

10" In this verse, the author is probably imitating (ironically) the words of the idler, who just want to take a ‘little nap’.

1 The NRSV has “robber” in place of ‘vagrant’; the NJB has ‘beggar” in place of ‘armed warrior’ (here following the MT and NRSV).

12 The term translated ‘crooked’ (following the NRSV & NETB) can refer to something that is physically twisted or something morally perverse.

13 The sinister sign language and gestures of the perverse individual seem to indicate any kind of look or gesture that is put on and therefore a
form of deception if not a way of making insinuations.
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14 Trickery is in his heart,
always scheming evil;
he sows dissension.
15 Disaster will overtake him sharply for this;
suddenly, irretrievably, he will be broken.
16 There are six things that Yahweh hates,
seven that he abhors:
17" A haughty look, a lying tongue,
hands that shed innocent blood,
18 3 heart that weaves wicked plots,
feet that hurry to run to evil,

19 a false witness who lies with every breath,

and one who sows dissension among brothers.

20 Keep your father’s commands, my child,
do not spurn your mother’s teaching.

21 Bind them ever to your heart,

14 The Kethib here has a contracted plural form (0*371) whereas the Qere has the normal plural form (D%2"TR).

15 The word translated “suddenly’ is an adverbial accusative.
16 Vv. 16-19 are typical ‘numerical proverbs’ (see #30:15 and Am 1:3-2:8) about seven ugly vices. The Kethib/Qere difference here would benefit

from further explanation.

17 The hands are the instruments of murder and God hates bloodshed.

18 For the 2nd line, here following the NRSV, the NJB reads, “feet that hurry to do evil.” The MT has two verbs but the LXX omits the second (‘run’).

19" God hates perjury and a lying witness, which is a direct violation of the Law (Ex 20).
20 The NJB has ‘precept’ in place of ‘commands’, here following NETB.
21 In this verse, there may be an allusion to Dt 6, where the people were told to bind the Law on their foreheads and arms.
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22

T2

na

12

2

na

[on]

tie them round your neck.
22 While you are active, they will guide you,
when you fall asleep, they will watch over you,

when you wake up, they will converse with you.

2 For the commandment is a lamp, the teaching is a light;
correction and discipline are the way to life,
24 preserving you from the woman of bad character,
from the wheedling talk of the adulteress.
25 Do not covet her beauty in your heart
or let her captivate you with the play of her eyes.
26 A prostitute can be bought with a hunk of bread,
but a married woman aims to snare a precious life.
27 Can a man carry fire inside his shirt
without setting his clothes alight?
28 Can you walk on red-hot coals
without burning your feet?

2 Just so, the man who makes love to his neighbour’s wife:

22
23
24
25
26
27
28
29

In all three lines here, the MT has “it’ in place of “they’.
The NJB has ‘precept’ in place of ‘commandment’, here following the NRSV & NETB.

In place of “adulteress’ (literally, ‘evil woman’), here following the MT & NRSV, the NJB has “wife of another’, following the LXX.
Lusting after someone in the heart, according to Jesus, is a sin of the same kind as the act, not just the first step toward it (Mt 5:28).
The adulteress is more dangerous than the prostitute is: the latter is content with a cash payment; the former demands a man’s whole life.
Fire here represents the sinful woman drawn close, and the burning of the clothes the inevitable consequences of the liaison.
The initial particle here indicates that this is another rhetorical question, like that in v. 27.

The verb Xia with the preposition 5&3 (‘come to’) is frequently used as a euphemism for sexual relations.
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no one who touches her will get off unpunished.
30 People attach but little blame to a thief

who steals to fulfil his need when he is hungry.
31 Yet, even he, if caught, will have to repay sevenfold

and hand over all his family resources.
32 However, the adulterer has no sense;

he works his own destruction.
33 All he will get is blows and contempt,

and dishonour never to be blotted out.
3¢ For jealousy inflames the husband

who will show no mercy on the day of vengeance.
35 He will not consider any compensation;

lavish what gifts you may, he will not be placated.

30
31

32
33

34
35

For the 2nd line, here following NETB, the NJB reads, “who steals only to satisfy his hunger.”

Though excused by hunger, the thief must restore with interest. Ex 22:1-8 prescribes double restitution; here, ‘sevenfold” is an arbitrary figure

to emphasise how costly restitution can be.
The literal translation of ‘sense” is “heart’.

Even though the text says that the man caught in adultery ruins his life, it does not mean that he was put to death, although that could have

happened. He might receive blows and wounds from the husband (v. 34) and shame and disgrace from the spiritual community.
The idea here is that the husband will not spare the guilty man any of the punishment.
For the 2nd line, here following the NJB, the NRSV reads, “and refuses a bribe no matter how great.”
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This chapter promotes wisdom as a safeguard against adultery.

The NJB has ‘precepts’ in place of ‘commands’, here following NETB.

This verse is an allusion to Dt 6:8: binding the teachings on the fingers and writing them on the tablets here are implied comparisons for
preserving the teaching in memory so that it can be recalled and used with ease.

The metaphor is meant to signify that the disciple will be closely related to and familiar with wisdom and understanding.

The literal translation of both “loose woman” and “adulteress’ is ‘strange woman’.

The NJB opens with “while I was’, in place of ‘for’, here following the NRSV.

In place of ‘naive’, here following NETB, the NJB has “callow youths’ and the NRSV has “simple ones’.

1 P18 Hwn PROVERBS 7
"PR DY 13 K 1 My child, keep my words,
:TRR 1eR N and treasure my precepts.
o nivn Ry 2 2 Keep my commands and you will live,
ST WD Nin keep my teaching as the apple of your eye.
TNYagR-Op owp 3 Bind these to your fingers;
'[35 l'Hz?'zZ'(_J D:mﬁ write them on the tablet of your heart.
nR NNR NRANY Thy T 4 Say to Wisdom, “You are my sister!”
(RPN ﬂ‘J,’;JI? y'rm' Call Understanding your relation,
T WRA TWD'(D‘? n 5 to save yourself from the loose woman,
np*‘vnn 2N H’WDJDr from the adulteress, with her seductive words.
ma ]1‘7]‘13 o) ! ¢ For, at the window of my house,
PPAPYWI AWK TYA [ was looking out through the lattice
D’j;:; Tl;’:l& D’Nﬂﬂ:l RINRI ! 7 and I saw, among the naive, I noticed among the lads,
Z:le'WQI_‘} a3 one boy who had no sense.
PROVERBS 7



n3a '72& piwangy 7 8 Passing along the street near her corner,

TR AN TN he reached the path to her house,
o' 17pa~qwia ¥ 9 in the twilight, in the evening,
:n‘ggm n%‘ PwRa at dead of night and in the dark.
inRIPY nwR M 10 And look, a woman is coming to meet him,
:3? NN ﬂjTTr nw dressed like a prostitute, false of heart.
nmoyrnpn N 11 She is loud and brazen;
1937 1aWRY Annad her feet cannot rest at home.
niapna opa pina jopa T 12 Now in the street, now in the squares,
22ORD TIJD'zD z?RN't she lurks at every corner.
i npwnianpmm F 13 She catches hold of him, she kisses him,
:iz? NN ﬂ’J§ N the bold-faced creature says to him,
’2720 m:%w mar T 14 “T had to offer a sacrifice,
T3 RNYY O [ have discharged my vows today.
'[ﬂNﬁP‘? IRYY ID"?,U © 15 That is why I came out to meet you,
CINRDNY '|"JDr -mw‘v to seek you eagerly, and now I have found you.

For the 1st line, here following the NRSV, the NJB reads, “Going along the lane, near the corner where she lives.”

For the 1t line, here following the NRSV & NETB, the NJB reads, “at twilight when day is declining.”

The meaning of the Hebrew text of the 2nd line is uncertain.

The 2nd line uses a synecdoche, a part for the whole; the point is that she never stays home but is out and about all the time.

The NJB reads ‘once’ in place of ‘now” (twice in the 1st line), here following the NRSV.

The Hiphil perfect of 1TD (“to be strong’) means she has an impudent face, a bold or brazen expression.

The NJB has ‘communion sacrifice” in the 1t line, here following the NRSV. NETB interprets rather differently, reading, “I have fresh meat at home,”
which presumably understands that there was some meat left over from the offering.

In place of “to seek you eagerly’, here following the NRSV, the NJB has “to look for you’; the literal translation is “to look diligently for your face’.
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16 ] have spread coverlets over my divan,
embroidered stuff and Egyptian linen.

17 T have sprinkled my bed with myrrh,
with aloes and cinnamon.

18 Come, let us take our fill of love until morning;
let us enjoy the delights of love!

19 For my husband is not at home,
he has gone on a very long journey,

20 taking his money bags with him;
he will not be back until the moon is full.”

21 With her persistent coaxing, she persuades him,
lures him on with her wheedling patter.

22 Forthwith, he follows her,
like an ox on its way to the slaughterhouse,
or a dog caught in a noose,

2 like a stag with an arrow stuck in its liver,

16
17
18
19
20
21
22

23

The NJB has ‘material’ in place of ‘linen’, here following the NRSV.
The three perfumes mentioned here would all have been expensive luxuries.
For the 1stline, here following the NRSV, the NJB reads, “Come on, we will make love as much as we like, until morning.”

The literal translation of ‘my husband’ is ‘the man’; the LXX interpreted it as ‘my husband’ (avme wov), no doubt taking the article as a possessive.

The woman’s speech ends at this verse.

The term NpPY (‘persuades’) was used earlier in Proverbs for wise instruction; now it is used ironically for enticement.

The 3 line here follows the LXX (xai womeg xvwy émi dsauous); the MT is uncertain (JPS has, “or as one in fetters to the correction of the fool”) -
the NJB has “like a madman on his way to the stocks’ and the NRSV, anticipating the 1st line of v. 23, has “or bounds like a stag toward the trap’.
The figure of an arrow piercing the liver may refer to the pangs conscience that the guilty must reap along with the spiritual and physical ruin.



ﬂD'%N 915% 93 like the bird that dashes into the net

:RI7 WD PINRD) without realising that its life is at stake.
’i?'-W(D\_U' ol nppy ™ 24 And now, my sons, listen to me,
:".:)"7_(38'? JJ’WPU]' pay attention to the words I have to say:
725 TOR VO M 25 Do not let your heart stray into her ways,
33’1,313’17;3 ymﬁ"?g or wander into her paths.
ﬂz?’p;ﬂ D’:7:71'l 037y - 26 For many are those she has laid low,
ﬂ’lﬁﬂ'tw D’Dmﬁ and numerous are her victims.
oA z71§~2\U T - 27 Her house is the way to Sheol,
:1'11@"‘}'[1?('27{}2 niTy the descent to the courts of death.

The literal translation of “sons” (rather than the “children’ used elsewhere) works well here, considering the nature of the cautionary tale of the
preceding verse.

The NRSV has ‘hearts” in place of “heart’ (note that ‘sons” are being addressed here).

For this verse, here following the NRSV, the NJB reads, “She has done many to death, and the strongest have all been her victims.”

The noun, ‘Sheol’ (51&321?), when parallel to “the courts of death’, probably means the grave. It is a genitive of location, indicating the goal of the
road(s). Her house is not the grave; it is, however, the sure way to it. The young man’s life is not destroyed in one instant; it is taken from him
gradually as he enters into a course of life that will leave him as another victim of the wages of sin. The point of the warning is to prevent such
a course from starting. Sin can certainly be forgiven, but the more involvement in this matter the greater the alienation from the healthy
community.
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RPN NnanNhn R 1 Is not Wisdom calling?
: n'gip nn n;um’ Is not Understanding raising her voice?
TII7%0 onanTwNa 3 2 On the heights overlooking the road,
;1A% NN N3 at the crossroads, she takes her stand.
ﬂj_g"ﬁt? D’jp\?"rjt? 3 3 By the gates, at the entrance to the city,
;7390 DMNa Rian on the access roads, she cries out:
NIPR OW'R DD"?N K 4 “J am calling to you, all people,
(DR 7127OR 9P and my cry is to all that live.
NRIY D'RNS 1320 d 5 Simpletons, learn how to behave,
:3? thimbyl D’z?’D:Dﬂr fools, come to your senses.
Q2T DY TDDW ! ¢ Hear, for I will speak noble things,
0w ’ﬂD'(Dr npnam and from my lips will come what is right.
polaiiabinilalal abio B 7 My mouth proclaims the truth,
VYT TNAY naYin for evil is abhorrent to my lips.
PROVERBS 8

Chs. 8-9 mark the height of the teaching of Proverbs on wisdom (see #8:22). The same theme is developed in later books: Si 1:1-20, 24:1-34,
Ws 6-9 (see also Job 28).

Throughout this section, the feminine singular pronoun refers to Wisdom personified.

Perhaps this verse alludes to a travelling salesman, who attracts custom by boasting of the quality of his wares.

For the 2nd line, here following the NRSV, the NJB reads, “my words are addressed to all humanity.”

The literal translation of ‘come to your senses’ is ‘listen to your heart (i.e. intellect)’.

For this verse, here following the NRSV, the NJB reads, “Listen, I have something important to tell you, when I speak my words are right.”

The literal translation of “my mouth’ is “the roof of the mouth’.
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8§ All the words from my mouth are upright,
nothing twisted there, nothing crooked.
9 They are all straight to one who understands
and right to those who find knowledge.
10 Accept my discipline rather than silver,
and knowledge of me in preference to finest gold.
11 For Wisdom is more precious than jewels,

and nothing else is so worthy of desire.

12 “T, Wisdom, share house with Discretion,
I am mistress of the art of thought.
13 Fear of Yahweh means hatred of evil.
I hate pride and arrogance,
wicked behaviour and a lying mouth.
14 To me belong good advice and prudence,

I am perception: power is mine!

10
11
12
13
14

The verb '711; means ‘to twist” and, in the Niphal, it means “to wrestle’. It is used in Gn 30:8 for the naming of Naphtali, with the motivation
for the name from this verb: “with great struggling.” Here, it describes speech that is twisted.

For this verse, here following the NRSV, the NJB reads, “Everything is plain, if you can understand; straight, if you have acquired knowledge.”

The NRSV has “instruction’ in place of ‘discipline’, here following the MT & NJB.

NETB has “rubies” in place of “jewels’, here following the NJB & NRSV.

The meaning of the Hebrew is uncertain; the NRSV reads, “I, wisdom, live with prudence, and I attain knowledge and discretion.”

The NJB parenthesises the 1st line.

In the 1t half of this verse, instead of *IR, some propose reading simply *9, as the renderings in the LXX, Vg, and Peshitta suggest. Then, in
place of the ,z? that comes in the same colon, read ’5]. While the MT is a difficult reading, it can be translated as it is, and it is difficult to know
exactly what the ancient versions were reading, because their translations could have been derived from either text.
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15 By me, monarchs rule
and princes decree what is right.
16 By me, rulers govern,
so do nobles, all who govern rightly.
17 Tlove those who love me;
whoever searches eagerly for me finds me.
18 With me are riches and honour,
lasting wealth and saving justice.
19 The fruit I give is better than gold, even the finest;
the return I make is better than pure silver.
20 T walk in the way of uprightness,
in the path of justice,
21 to endow my friends with my wealth

and to fill their treasuries.
If I declare to you the things of daily occurrence,
I will remember to recount the things of old.

15
16
17

18
19

20
21

In place of “princes’, here following the NJB, the NRSV has “rulers’ and NETB has ‘potentates’.
Some Hebrew MSS read “all rulers of the earth’ in place of “all who govern rightly’.

This verse is sometimes read before v. 15 to improve the logic of the argument. The Kethib/Qere difference here (removal of a letter) would

benefit from a full explanation.
In place of “saving justice’, here following the NJB, the NRSV has ‘prosperity’.

The repetition of “gold’ in the 1st line (literally, ‘than gold, than fine gold’) is understood by NETB as a verbal hendiadys and translated as ‘pure

gold’.

For the 2nd line, here following the NJB, NETB reads, “in the midst of the pathway of justice.”

The 2 lines here presented in green follow the LXX (the translation is from a footnote in the NJB); they are not present in any Hebrew MSS.
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22 “Yahweh created me, first fruits of his fashioning,

before the oldest of his works.

WRIN "nIvl D‘?W@ = 23 From everlasting, I was firmly set,
POARTDTRN from the beginning, before the earth came into being.
’D:?iziﬂ ninnppRa ™ 24 The deep was not, when I was born,
107 T7A2] mj:l]?j K3 nor were the springs, with their abounding waters.
wavn oo ojpa ™ 25 Before the mountains were settled,
:’Dz?zziﬂ Nyl ’JD‘? before the hills, I came to birth -
nivam PR nvy 85w 26 before he had made the earth, the countryside,
:5an ninay wNSI and the first elements of the world.
UR DY DY a2 R 27 When he fixed the heavens firm, I was there,
oinn ’JJ@"?K_J btly! ipna when he drew a circle on the surface of the deep,
na

28 when he thickened the clouds above,

when he established the fountains of the deep,

22 The verb *11P is translated as “has created me’ by the LXX, Peshitta and Tg, cf. Si 1:4,9, 24:8-9. The translation ‘acquired me’ or ‘possessed me’
(Aquila, Symmachus, Theodotion) was adopted by the Vg, probably with an eye to the heretic Arius, who maintained that the Word (= Wisdom)
was a created being. The expression ‘first fruits of his fashioning’ (literally ‘first fruits of his way’ or “of his ways’, according to the LXX and Peshitta)
is linked to the title ‘firstborn of every creature” given to Christ by Paul (Col 1:15) and to the title “principle of God’s creation” (Rv 3:14).

23 Another translation of ‘firmly set’ (703) is ‘anointed’, according to one possible sense of the word. Some prefer the usual meaning of ‘pour” or
‘found’ (as of metal).

24 The ‘deep’ refers to the watery abyss on which rest both the earth’s disc and the canopy of heaven (see Gn 1, Job 38, Ps 104).

25 In place of ‘were settled’, the NRSV has ‘had been shaped'.

26 The NRSV has ‘fields’” in place of ‘countryside’; the meaning of the Hebrew is uncertain.

27 The “circle’ here represents the horizon (as NETB translates).

28 For the 2nd line, here following the NRSV, the NJB reads, “when the sources of the deep began to swell.”
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2 when he assigned the sea its boundaries,
so that the waters might not transgress his command,
when he traced the foundations of the earth,
30 [ was beside the master craftsman,
delighting him day after day,
ever rejoicing in his presence,
31 rejoicing everywhere on his earth,

delighting to be with the children of men.

32 “ And now, my children, listen to me.
Happy are those who keep my ways.
3 Listen to my instruction and become wise,
do not reject it.
34 Blessed, whoever listens to me,
who, day after day, keeps watch at my gates
to guard my portals.

29
30

31
32
33
34

For the 2nd line, here following the NRSV (and MT), the NJB reads, “and the waters will not encroach on the shore.”

‘Master craftsman’ translates a rare Hebrew word (Jin®). The meaning ‘artisan’ or ‘artist’ is attested by Jr 52:15, Sg 7:2, and confirmed by the
LXX. Wisdom collaborates with the Creator (cf. Si 1:9-10, Ws 7:22). Another translation, based on a slight correction, makes Wisdom the

‘beloved child’ or ‘faithful servant’ of the Creator.

The NJB has “at play’ in place of “rejoicing’, here following the NRSV (as also in v. 30).
The conclusion of the speech (vv. 32-36) is an offer of ‘life” (v. 35) in place of ‘death’ (v. 36).

The literal translation of “instruction’ is “discipline’.
The word “whoever’ translates literally as “the man who’.



D™ KRR TR g 3a o) n 35 For whoever finds me finds life,

:Minn 1% pan and obtains the favour of Yahweh.
TWal onn Rom "'7 36 However, whoever misses me harms himself;
DN 1ANR ’NJWDr't?D all who hate me are in love with death.”

3% In place of (the 2nd) *R¥1 (a plural participle), here following the Kethib, the Qere has R¥7 (a singular perfect verb).
36 The Qal active participle translated as ‘harms’ functions verbally here.
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Ana nnia minon X 1 Wisdom has built herself a house;
:P2W TTIRD NARn she has hewn her seven pillars,
MM 120N AN ANav 3 2 She has slaughtered her beast, drawn her wine;
:AINHY N7 ok she has laid bare her table.
RPN NI AnYY 3 She has despatched her maidservants
dapiPRisnla 535D and called from the highest places in the city,
nanop et 4 Who is simple? Let him come this way.”
:it? AR 3'_?"11_31_'] To those without sense she says,
’Dl‘lz73 1731'!‘7 %Dzz n 5 “Come and eat my bread,
igino]alyphn! mwi drink the wine that I have drawn!
M oRDO I ! ¢ Leave foolishness behind you and you will live,
:na 7773 'HWNT( go forwards in the ways of perception.”
R npo Py W T 7 Reprove a mocker and you attract contempt;
:imIn YWH maim rebuke the wicked and you attract dishonour.
TR PH NoinHR ™ 8 Do not rebuke the mocker, he will hate you;
PROVERBS 9

The “pillars” are indications of a wealthy household with an interior courtyard. The number “severn” is here symbolic of perfection.

Wisdom has prepared a sumptuous banquet in her house and sends out her maids (v. 3) to call the simple to come and eat (vv. 4-5).

For “highest places in the city’, here (loosely) following the NRSV, then NJB has “the heights above the city’.

For the 2nd line, here following the NRSV, the NJB has, “To the fools she says.”

The expressions, ‘eat’ and “drink’, carry the implied comparison forward, suggesting that the simple are to appropriate the teachings of wisdom.
An alternative translation for ‘foolishness” could be “immaturity’.

Vv.7-12 are aphorisms subsequently inserted as commentary on v. 6.

The negated jussive in the 1st line is paralleled antithetically by the imperative in the 2nd line.
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rebuke the wise and he will love you for it.
9 Be open with the wise, he grows wiser still;
teach the upright, he will gain yet more.
10 The first principle of wisdom is the fear of Yahweh;
and the knowledge of the Holy One is insight.
11 For by me your days will be multiplied,
and your years of life will be increased.
12- Are you wise? You are wise to your own good.

A mocker? The burden is yours alone.
Forsake folly, that you may reign forever;
and seek discretion and direct understanding in knowledge.

13 The woman called Folly acts on impulse,

is foolish and knows nothing.
14 She sits at the door of her house,

on a throne at the highest point in the city,
15 calling to the passers-by,

10

11
12
13

14
15

The NRSV opens with ‘give instruction to” in place of “be open with’.
For the 2nd line, here following the NRSV, the NJB reads, “what God” holy ones know - this is understanding.” The word translated ‘Holy One’ is
plural and is translated as “holy men’ in the Tg; however, it was probably meant to signify the majestic nature of God.

The verb 1901 is the Hiphil imperfect, 3MP; but, as there is no expressed subject, the verb may be taken as a passive (‘will be increased’).
The 2 lines here presented in green follow the LXX (the translation is from a footnote in the NJB); they are not present in any Hebrew MSS.
In place of ‘woman called Folly’, here following NETB, the NJB & NRSV have ‘foolish woman’. Here, we take the text as being a genitive of
apposition, and assume the passage is comparing Folly personified to the lady, Wisdom, of the preceding verses (cf. #17).

In place of “at the highest point’, the NJB has ‘high up” (cf. v. 3).

For the 2nd line, here following the NJB, the NRSV reads, “who are going straight on their way.”



{ajq)inplBainivyaly who are walking straight past on their way,

nanopngtn ® 16 “Who is simple? Turn aside, come over here.”
:1? mialyg Jt?('ﬁpljl And to those without sense she says,
PR 02133700 r 17 “Stolen waters are sweet,
DL DIND Dﬂzﬂ and bread tastes better when eaten in secret.”
DY D'RO7™I 3”"&'71 m 18 But the fool does not know this is where the Shades are,
:RIP DIRY pnwa and that her guests are already in the vales of Sheol.

16 For the 2nd line, here following the NRSV, the NJB reads, “To the fool she says.” (Cf. v. 4.)
17" Folly is now personified in her turn, and her activities contrasted with those of wisdom (9:1-6). The meaning of the parable is plain: there are
two ways to open human beings, of virtue or of vice (4:18-19, Dt 30:15-20, Ps 1; see also Didache, Pseudo-Barnabas and Qumran MSS). There are

two invitations offered to human beings, two banquets that may attend. They must choose for themselves (cf. Rm 12:21, 2Co 6:14ff, Tt 1:15).
18 The NRSV has ‘dead” in place of “Shades’. ‘Sheol’ is the abode of the dead.



» P19 Ywn PROVERBS 10
np‘éw ’5\2)?3 ® 1 The proverbs of Solomon.

AR"MAY? 02N 13 A wise child is a father’s joy,
:1'7;38 nan 5’0:5 123 a foolish child a mother’s grief.
YW niin iRy 3 2 Treasures wickedly come by give no benefit,
:nnn 5’211 np‘rm’ but uprightness brings delivery from death.
PR WAl NI pNy 2 3 Yahweh does not let the upright go hungry,
AT DWW MM but he thwarts the greed of the wicked.
MR NWY URY T 4 A slack hand brings poverty
WRRn 0RIIN TN but the hand of the diligent brings wealth.
Pavniavpa R 7 5 Reaping at harvest time is the mark of the prudent,
:Wan 13 W’Rpj D77 sleeping at harvest time is the sign of the worthless.
PR WNTY niona ! 6 Blessings are on the head of the upright,
:0nNn 1P D’XJWWr 53 but the mouth of the godless is a cover for violence.
PROVERBS 10

The section, 10:1-22:16, is the oldest of the book; there is no order apparent in the collection other than a few relationships between maxims.
An early or unhappy death was considered as punishment for sin; hence, long life is the portion of the just or wise (3:2, 4:10, 9:11, 10:27). The
perspective of the writer is worldly; it must all happen here before one dies and goes to Sheol; hence, God must show justice by rewarding the
righteous and the wicked (as in v. 3, see also Ps 37). This doctrine of retribution appears frequently here (compare 11:21) and in the rest of the
Bible, but the books of Job and Ecclesiastes are warnings against over-simplification.

In place of “greed’, here following the NJB, the NRSV & NETB have ‘craving’; the Hebrew word (N]iJ) can mean “desire’ in a bad sense.

The literal translation of ‘a slack hand’ is “the palm of slackness’.

The term, “sleeping’, is figurative: an implied comparison that has become idiomatic (like the contemporary English expression “asleep on the
job”). It means that this one is lazy or oblivious to the needs of the hour.

The 2nd line is identical to that of v. 11. The LXX has ‘premature mourning shuts the mouth of the godless’ (croua 0 aoeBav xaAvber mévdos awgoy).



ﬂ:ﬁ]% PR 221 i 7 The memory of the righteous is a blessing;

2P DY oW the name of the wicked rots away.
nixn np? 3_5.('13;)1_'} n 8 The wise of heart takes orders,
:D;Z?? IZJ’NDWr 5’1&1 but a babbling fool heads for ruin.
noa '[5’ opa T[T?iﬂ v 9 Anyone whose ways are honourable walks secure,
TV 1’3Tf RN but whoever follows crooked ways is soon unmasked.
ngpmmww YR 10° A wink of the eye brings trouble;
:O;?? D’DD\ZJr 5’1&1 a bold rebuke brings peace.
PR e ovn ipn ¥ 11 The mouth of the upright is a life-giving fountain,
10N NP2’ D’,U’(ZJ'i ol but the mouth of the godless is a cover for violence.
oITR YR NI T 12 Hatred provoked disputes,
i pionly D’,UWDr'%D z7,'£J'l but love excuses all offences.
nROn NY¥AR A1 nava 13 On the lips of the discerning is found wisdom,
:JTZ'WQI_'} 1.'(5 ODWIr on the back of the fool, the stick.
npI-ax onan T 14 Wise people store up knowledge,

‘Memory’ and ‘name’ are often paired as synonyms: memory, in this sense, has to do with reputation, fame, which will be good or bad by
righteousness or wickedness, respectively.

The literal translation of ‘a babbling fool is “the fool of lips’.

Security follows integrity because the lifestyle is blameless: The righteous is certain of the course to be followed and does not fear retribution.
The 2nd line here follows the LXX (0 02 éAéygwy ueta magonaias cignvomoici); the MT has *the talkative fool runs to his ruin’, which repeats v. 8b.
Note that, in the LXX, the 2nd line here follows the MT (s1oua 0¢ aceBols xalider anwAsia) - cf. #6.

Love acts like forgiveness; hatred looks for and exaggerates faults but love seeks ways to make sins disappear (cf. 1P 4:8).

The term, ‘discerning’, describes someone who is critically perceptive and has understanding; he can be relied on to say things that are wise.
The verb (9% (“to store up’) may mean: either the wise acquire and do not lose wisdom; or they do not tell all that they know, that is, they
treasure it up for a time when they will need it. The fool, by contrast, talks without thinking.
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but the mouth of a fool makes ruin imminent.

T omp vy o P 15 The wealth of the rich is their stronghold;
oW D’:?'-[ nopnn poverty is the undoing of the weak.
D’IU:? PrR n'vus 1w 16 The wage of the upright affords life,
:ﬂN’(QU‘? YW NRIAN but sin is all the wicked earns.

DN MW D"_’U:Z mR T 17 Whoever abides by discipline walks towards life;
2P0 NN2IR ) whoever ignores correction goes astray.
WYTDAY NRIW npan ™ 18 Liars’ lips are a cover for hatred;

z7’03 K7 Tl:l'f NY3 whoever utters slander is a fool.
DWD"?TH’ N‘? 0™372921 ¥ 19 A flood of words is never without fault;
:>3ipn rna Tving whoever controls the lips is wise.
3

20 The tongue of the upright is purest silver;
the heart of the wicked is of little worth.

DI WY PR oY
amn 25003 9N

21 The lips of the upright nourish many peoples,

but fools die for want of sense.

As it stands, this is a mere observation about the difference that wealth makes but it should be noted that, in 18:11, it is considered to be only
an imaginary protection (see also 11:4).

In the 2nd line, “sin’ is a metonym for judgement.

‘Walks’ is a conjectural translation; the MT has ‘path’.

The literal translation of ‘liars’ lips’ is ‘lips of falsehood'.

It is impossible to avoid sinning in an abundance of words - sooner or later, one is bound to say something wrong.

In place of “little worth’, here following the NRSV, the NJB has ‘trumpery value’.

In what sense the fool dies is unclear. Fools ruin their lives and the lives of others by their lack of discipline and knowledge. The contrast is
between enhancing life and ruining life.
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22 The blessing of Yahweh is what brings riches;
to this, hard toil has nothing to add.
2 Doing wrong is like sport to a fool
but the wise take pleasure in cultivating wisdom.
24 What the wicked fears overtakes him;
what the upright desires comes to him as a present.
25 When the storm is over, the wicked is no more,
but the upright stands form forever.
26 As vinegar to the teeth, smoke to the eyes,
so the sluggard to the one who sends him.
27 The fear of Yahweh adds length to life;
the years of the wicked will be short.
28 The hope of the upright is joy;
the expectations of the wicked come to nothing.

29 The way of Yahweh is a rampart for the honest,

22
23
24
25

26

27

28

29

For the 2nd line, the NRSV reads, “and he adds no sorrow with it.” Wealth comes from Yahweh’s blessing, not from hard toil.
For the 1st line, here following the NRSV & MT, the NJB reads, “A fool takes pleasure in doing wrong.”

Literally translated, this verse opens, “The dread of the wicked...”
The word for “storm’ comes from the root §10; the noun may then describe the kind of storm that makes an end of things, a whirlwind. It is

used in prophetic passages that describe swift judgment and destruction.
“Sluggard’ here means a dawdling messenger.
The literal translation of ‘life’ is “days’.

This proverb contrasts the hopes of the righteous and the wicked: the righteous will see their hopes fulfilled. The saying is concerned with

God's justice.

The ‘way of Yahwel' is an idiom for God’s providential administration of life; it is what the LORD does.



IR ’:79577 nnnm’ for evildoers nothing but ruin.

vinrHa ohiyy Py 7 30 The upright will never have to give way,
PINTIIDYY Nz7 D’,UWW( but the land will offer no home for the wicked.
nRAN 211 PR & 31 The mouth of the upright utters wisdom;
:N72M Nidang 1ivH the tongue that deceives will be cut off.
1R T PR DAY 2 32 The lips of the upright know about kindness,
:NiDann 0oYA e the mouth of the wicked about deceit.

30 This proverb concerns the enjoyment of covenant blessings -dwelling in the land of Israel. It is promised to the righteous for an eternal
inheritance, and so the wicked cannot expect to settle there - they will be exiled.

31 To have one’s tongue ‘cut off would bring an end to wicked or deceptive speech.

32 The righteous say what is pleasing, acceptable, or delightful; but the wicked say perverse and destructive things.



R D1 HWN PROVERBS 11
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i naYin AR N R 1 A false balance is abhorrent to Yahweh;
112187 IRY 128 a just weight is pleasing to him.
ﬁz?g N TRy 2 Pride comes first, disgrace soon follows;
:IR20 DHARTNN] with the humble is wisdom found.
oQIn O npp 4 3 The honest have their own honesty for guidance;
:0TY OTWI 077332 q70) the perfidy of the treacherous ruins them.
n1ap oia 7in SeirNh 7 4 In the day of retribution, riches will be useless,
:nnn 5’211 np‘rm’ but uprightness delivers from death.
D77 W oM nRIR 7 5 The uprightness of the good makes their way straight;
:pWA Oh iNnpwad the wicked fall by their own wickedness.
Df?’glj DM NPTR ! ¢ The upright sets the honest free;
217;?:;77 D’j}h mnm‘ the desires of the treacherous imprison them.
PN 7aRA YU DIR Nina T 7 The hope of the wicked perishes with death;
;72N OIIR No0IM hope placed in riches comes to nothing.
PROVERBS 11

The literal translations of “false balance’ and “just weight’ are, respectively, ‘scales of deception’ and “perfect stone’. Compare Dt 25:13-16.

This proverb does not state how the disgrace will come but affirms that it will follow pride; the proud will be brought down.

In place of DTW, here following the Kethib, the Qere has DTHTD’, the latter is used in the translation.

The literal translation of ‘day of retribution’ is “day of wrath’.

The righteous will enjoy security and serenity throughout life. Righteousness makes the path straight; wickedness destroys the wicked.

The contrast is between being rescued or delivered (53;) and being captured ('r;‘g). Righteousness is freeing; evil desires are enslaving.

The subject of this proverb is the hope of the wicked, showing its consequences - his expectations die with him (Ps 49); any hope for long life
and success borne of wickedness will be disappointed.
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8 The upright escapes affliction;
the wicked incurs it instead.
9 Through his mouth, the godless destroys his neighbour,
but by knowledge the upright are safeguarded.
10 When the upright prosper, the city rejoices;
when the wicked are ruined, there is a shout of joy.
11 A city is raised on the blessing of the honest,
and demolished by the mouth of the wicked.
12 Whoever looks down on a neighbour lacks good sense;
the intelligent keeps a check on the tongue.
13- A gossip lets secrets out;
the trustworthy keeps things hidden.
14 For want of leadership, a nation perishes;
safety lies in many advisers.
15 Whoever goes bail for a stranger does himself harm;

anyone who shuns going surety is safe.

10
11
12

13
14
15

This verse is not concerned with the problem of evil and the suffering of the righteous; it is only concerned with the principle of divine justice.

The word here translated ‘godless” later became used to mean a hypocrite.
The verb P"?QB (‘rejoice’) in the 1st line is paralleled with the noun 137 (“shout of joy’) in the 2nd,
In place of “raised’, here following the NJB, the NRSV has “exalted’.

According to Proverbs, and the Bible as a whole, how one treats a neighbour is an important part of righteousness. One was expected to be a

good neighbour, and to protect and safeguard the life and reputation of a neighbour.
This is the intent of a person who makes disparaging comments about others —he cannot wait to share secrets that should be kept.
Another translation for ‘nation” could be ‘army’.

Compare 6:1-5.
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16 A gracious woman acquires honour;
but she who hates virtue is covered with shame.
Indolent people lack resources;

violent people acquire wealth.
17 Those who are kind reward themselves,
but the cruel do themselves harm.
18 The wicked earn no real gain;
but whoever sows uprightness reaps a solid reward.
19 Whoever establishes uprightness is on the way to life,
whoever pursues evil, on the way to death.
20 Crooked minds are abhorrent to Yahweh;
dear to him, those whose ways are blameless.
21 Be sure of it, the wicked will not go unpunished,
but the seed of the upright will come to no harm.
22 Like a golden ring in the snout of a pig

is a lovely woman who lacks discretion.

16

17
18
19
20
21

22

The 2 lines here presented in green follow the LXX (the translation follows the NJB); it appears that the MT provides only remnants of the

original but it is not certain whether or not the LXX version is itself complete.

For this verse, here following the NRSV, the NJB reads, “Faithful love brings its own reward; the inflexible injure themselves.”
For the 1t line, here following the NRSB, the NJB reads, “Disappointment crowns the labours of the wicked.”

‘Whoever establishes’ is a conjectural translation (}2); the MT has “thus’ (12).

The word "WpY (‘crooked’) describes the wicked as having twisted minds; their mentality is turned toward evil things.

The literal translation of ‘be sure of it’ is ‘hand for hand’: perhaps an allusion to shaking hands on a bargain. Note the unusual/unexpected

dagesh on the resh in V7. In place of “seed’, the NJB has “race’ and the WEBBE has “offspring’.
A beautiful ornament and a pig are as incongruous as a beautiful woman who has no taste or ethical judgment.
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2 The hope of the upright is nothing but good;

the expectation of the wicked is retribution.

T oinMManw W 24 One scatters money around, yet only adds to his wealth;
:WiQUD'?'T[B 'IW’D( UM another is excessively mean, but only grows the poorer.
WIn n)7atway ™ 25 The soul who blesses will prosper;
:Njﬁ’ NI177D3 nnm’ whoever gives water will get water.
DiR% AP I3 Wi 26 The people’s curse is on those who hoard the wheat;
v awn WY, n1ai their blessing is on the head of those who sell it.
¥ wp v Y - 27 Whoever strives for good obtains favour;
2IRIAN Y7 WO whoever looks for evil will get an evil return.
5iZ 817 Wpa npia ™ 28 Whoever trusts in riches will have a fall;
AN OPYIR n‘vu:n’ the upright will flourish like the leaves.
T}’lj'%ljy 203y ¥ 29 Whoever misgoverns a house inherits the wind,
:Zf?_'DQI_jt? t7’1&r 720 and the fool becomes slave to the wise.
-

30 The fruit of the upright is a tree of life;

23
24

The noun, NIXRN, functions as an objective genitive, ‘what the upright hope for’.

The 1st line is an apparent paradox: Generosity determines prosperity in God’s economy.

Water was precious in the ancient Middle East. The 2nd line here follows the NRSV; the NJB reads, “whoever satisfies others will also be satisfied.”
This proverb refers to a merchant who holds back his grain from the free market to raise prices when there is a great need for the produce.
Merchants are expected to have a social conscience.

The “favour’ is that of Yahweh, who rewards the upright (cf. 12:2).

The NRSV has ‘“wither” in place of ‘have a fall’.

In place of ‘house’, here following the MT & NJB, the NRSV has ‘households’ and NETB has ‘family’.

The editors of the LXX, possibly embarrassed by an alternative meaning for the 2nd line - “the wise take life away’ - translated it as, “the wicked
will be permanently carried off ; the NRSV has the conjectural, ‘but violence takes lives away’ .



1020 NiYal NpNn the sage captivates souls.
D5W’ PIaR3A PR IN K7 31 If here on earth, the upright gets what is due,
RV YWD a8 how much more the wicked and the sinner.

31 For the 1stline, the LXX introduces a new idea, reflected in 1P 4:18 - ‘If the righteous be scarcely saved’.
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PROVERBS 12

1 Whoever loves discipline loves knowledge;

stupid are those who hate correction.
2 The honest obtains Yahweh'’s favour;
the schemer incurs his condemnation.
3 No one finds security by wickedness,
but nothing shakes the roots of the upright.
4 A capable wife is her husband’s crown;
a shameless wife is rottenness in his bones.
5 The plans of the upright are honest;
the intrigues of the wicked are full of deceit.
¢ The words of the wicked are snares to shed blood;
what the honest say keeps them safe.
7 The wicked are overthrown and are no more,
but the house of the righteous will stand.

8 A person is praised for prudence;

® N O U s W

The wise cultivate discipline and listen to criticism (see 13:1).

PROVERBS 12

The literal translation of “schemer’ (here following the NJB) is ‘a man of wicked plans’.
The “roots” hold a tree firm, just as righteousness keeps the just person.
In place of “rottenness’, here following the NRSV, the NJB has ‘a cancer’.

The thoughts of good people are directed toward what is right; advice from the wicked, however, is deceitful and can only lead to trouble.

The term, “blood’, is a metonymy of effect, the cause being the person that they will attack and whose blood they will shed.

For this verse, here following the NRSV, the NJB reads, “Once thrown down, the wicked are no more, but the house of the upright stands firm.”

The point here is that praise is proportionate to wisdom.
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10

anyone of tortuous heart incurs contempt.
9 Better a common fellow who has a slave
than one who gives himself airs and has nothing to eat.
10 The upright has compassion on his animals,
but the mercy of the wicked is cruel.
11 Whoever works his land shall have bread and to spare,
but anyone who chases fantasies has no sense.
12 The godless delights in the snare of the wicked,
but the root of the upright bears fruit.
13 In the sin of the lips lies a disastrous trap,
but the upright finds a way out of misfortune.
14 Abundance of good things is the fruit of the lips;
labour brings its own return.
15 Fools think the way they go is right;

the wise listens to advice.

10
11

12

13

14
15

The “better’ saying is a favourite locution of the sages; see also 15:16-17, 16:8, 17:1, et cetera.
The 2nd line is an oxymoron: what passes for ‘mercy” with the “wicked” is “cruel’.

In the biblical period, agriculture was the most common occupation for the people; so ‘working the land” describes a substantial occupation

but also represents working in general. Diligent work, not get-rich-quick schemes, is the key to ensuring income.

For the 1st line, here following the NJB, the NRSV reads, “The wicked covet the proceeds of wickedness.” The line is difficult to properly interpret

and the LXX reads, “The desires of the wicked are evil.” (émSvuiar aceBv xaxal

The noun, ‘trap’, follows the NJB & MT (Wpin); the NRSV, following the LXX (01" auagtiav yeiAéwy éuminter eis mayidas auagTwAos), reads

that as a passive participle, “The evil are ensnared by the transgression of their lips.”
In place of 21W* (Qal imperfect, here following the Kethib), the Qere has 2*W* (Hiphil imperfect).
Fools believe that their own plans and ideas are perfect or ‘right’ (W"); they are satisfied with their own opinions.
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jopa pIr D i ™ 16 The fool shows anger straight away;
;0 115 N9 the discreet conceals dislike.

PIX TR ANK e r 17 The faithful witness tells what is right
2R DIPY T but the false witness speaks deceit.
1N NPT Aviawr T 18 Thoughtless words can pierce like a sword

18870 0N WD but the tongue of the wise brings healing.
'LU‘? 1n npRnay 19 Truthful lips endure forever;
IPW TV NIy the lying tongue lasts only a moment.
3

20 Deceit is in the heart of those who plan evil,
joy with those who give counsels of peace.
21 No harm can come to the upright
but the wicked are filled with trouble.

WRYWTNAY NNt napin 22 An abomination to Yahweh are lying lips;
2% IR W dear to him are those who make truth their way of life.
3
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23 The discreet keeps knowledge hidden,
but the heart of fools proclaims their folly.

16
17

18
19
20
21
22
23

The fool is impatient and unwise, and so flares up immediately when anything bothers him.

For this verse, here following the NRSV/NETB, the NJB reads, “To tell a truth is to further justice; a false witness is nothing but deceitful.” The text
here preserves the parallelism between the witnesses, although the literal translation of “faithful witness’ (NIAR) is ‘he pours out faithfully’.
What the wise say is faithful and true, gentle and kind, uplifting and encouraging; so, they are healing.

The NJB has “sincere’ in place of ‘truthful’, here following the NRSV.

The contrast here is between ‘evil” and “peace’.

The expression, 7187, (literally, ‘o be full of evil’) can mean either that the wicked do much evil or that the wicked experience much calamity.
For the 1t line, here following the MT closely, the NJB reads, “Lying lips are abhorrent to Yahweh.”

The term 1023 (‘keeps ... hidden’) does not mean that he never shares his knowledge but that he discerns when it is (not) appropriate to speak.



gnn oy

:on7 mpn nin
MM WRT171 MRT

:nanRR? 210 737
PR RIR O

:DPND D°PYY T
Ty R TNy P

PN TR DRI
o7 ATk ™

:MRTOR A0 71

24 The hand of the diligent will rule;
for the slack hand, forced labour.
25 Worry makes a heart heavy;
a kindly word makes it glad.
26 The upright shows the way to a friend;
the way of the wicked leads them astray.
27 The idle has no game to roast;
diligence is anyone’s most precious possession.
28 In the way of uprightness is life;

the ways of the vengeful lead to death.

24
25
26

27
28

The term DIID? refers to a person force into labour from slavery.
Anxiety weighs heavily on the heart, causing depression.

The exact meaning of “shows the way’ is uncertain (the NRSV has ‘gives good advice’). The particular verb form occurs only once, but it is generally

thought to be derived from the verb “to explore’.
The idle has nothing to cook, since he has not caught anything.

Those who enter the path of righteousness by faith and seek to live righteously are on their way to eternal life.
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PROVERBS 13

1

A wise child listens to a father’s discipline;
a cynic will not listen to reproof.
The fruit of the mouth provides a good meal,
but the desire of the faithless is violence.
A guard on the mouth makes life secure;
whoever talks too much is lost.
The idler hungers but has no food;
hard workers get their fill.
The upright hates a lying word,
but the wicked act shamefully and disgracefully.
Uprightness stands guard over one whose way is honest;
sin causes the ruin of the wicked.

There are some who, on nothing, pretend to be rich;

g o= W N

PROVERBS 13
The word “listens” in the 1st line (the NRSV has ‘loves”) has been restored to harmonise with the 2nd line; it is not present in the MT; the LXX
reads, “A wise son is subject to his father.” (vios Tavolgyos vmmroos TaTel)
For the 2nd line, here following the MT, the NJB reads, “but the soul of the treacherous feeds on violence.”
There is a possible play on words: the term translated here as “life” can also mean “throat” and “soul’.
The contrast here is between the “soul of the sluggard’ (522 1WAJ) and the “soul of the diligent’ (D'¥IT WAJ) - what they each desire.
The phrase, ‘act shamefully and disgracefully’, here follows the NRSV (and MT); the LXX reads ‘is ashamed and without confidence’ (aioyvveTtar xal
ovy, ket magenoiay), the Vg has ‘confounds and will be confounded’ (confundit, et confundetur) and the Tg has ‘is ashamed and put to the blush’.
“The wicked’ is a conjectural translation; the MT has “wickedness’.
This proverb seems to be a general observation on certain people in life but it is saying more: although there are times when such pretending
may not be wrong, the proverb is instructing people to be honest; an empty display or a concealing of wealth can come to no good.



271 W'(Uﬁﬂd some, with great wealth, pretend to be poor.

WY vRTwaINe) T 8 The ransom for a life is a person’s wealth;
e YRW-NH W but the poor will not hear the reproof.
npY? DR IRIIR ¥ 9 The light of the upright is joyful;
SIUT DWW N the lamp of the wicked goes out.
oRn oo T, 10 By insolence, the heedless make strife;
12N DIRVIITNNY wisdom lies with those who take advice.
oo’ 5JHD in ¥ 11" A sudden fortune will dwindle away;
a7 'I'J’T'zw Pap accumulation little by little is the way to riches.
3?'7(?1_'}?_3 nwnRn n%nm N 12 Hope deferred makes the heart sick;
$AR3A NIRD midy! (4% desire fulfilled is a tree of life.
'iz? 531'!’ 73‘1’5 o) » 13 Contempt for the word is self-destructive;
DtﬂU’ N7 THR?j KM respect for the commandment wins salvation.
oPniph oI Min T 14 The teaching of the wise is a life-giving fountain,
NN wpRn 109 for eluding the snares of death.
oo 20Ty P 15 Good sense wins favour,

10
11
12
13
14
15

As the word “ransom’ (193) indicates, the rich are susceptible to kidnapping and robbery; however, the pauper pays no heed to blackmail - he
does not have money to buy off oppressors. So, the rich person is exposed to legal and powerful assaults and must use his wealth as ransom.
The “light” is a symbol of life (1K 15:4) and burns brightly (when it “is joyful’).

For the 1t line, here following the NRSV, the NJB reads, “Insolence breeds only strife.”

‘Sudden’ follows the LXX (émomovdalouévn, reflecting 57an); the MT has ‘(product) of futility’ (5271).

The “Tree of Life’, as in 3:18, was a symbol of divine life and immortality in the ancient world; here, it is a metaphor for life itself.

‘Word” and “commandment” here mean the teaching of the sages.

The literal translation of ‘life-giving fountain’ is ‘fountain of life’.

In place of ‘hard’, the NRSV has the conjectural “their ruin’.



ADR D733 T but the way of the treacherous is hard.

npTa Ny Dﬁg'z');) i 16 The shrewd act by the light of knowledge;
ﬂ51N /ab) :7’03{ the fool parades his folly.
Y3 '75’ YU '[NLND r 17" A bad messenger falls into misfortune;
IREIND DINKR Y a trusty messenger brings healing.
o pYia ;e T 18 Whoever rejects discipline wins poverty and scorn;
722 PN2IR WYY for anyone who accepts correction there is honour.
WDJ5 1pp a3 v 19 Desire fulfilled is sweet to the soul;
Y0 70 uv‘?vogi napin fools are loth to turn - from evil.
02N D21 DRIAN NN T[fz'iﬂ T15ﬂ 3 20 Whoever walks with the wise becomes wise;
:pi7 0502 YN whoever mixes with fools will be ruined.
NP7 9770 DWRVN R3 21 Bvil will pursue the sinner,
:Jip'D?W? D’P"’[g'ﬂlﬁ] but good will reward the upright.
D173 5’ﬂJ’ v B 22 The good bequeaths a heritage to children’s children;
:N(Qﬂ'l 5’ﬂ P"IR%( 1ax) the wealth of the sinner is stored away for the upright.
D'WRY 3 k1 P 23 Though the farms of the poor yield much food,

The “shrewd” person knows the circumstances, dangers and pitfalls that lie ahead, so he deals with them wisely; this makes him cautious.

A possible amendment to ‘falls” would be “cause to fall’, as the 2nd line implies; but the LXX favours the MT: “A headstrong king will come to grief.”
Honor and success are contrasted with poverty and shame; the key is discipline and correction.

There is no very obvious connexion between the two parts of this verse; perhaps the text is corrupt or incomplete.

The Kethib/ Qere differences here would benefit from a full explanation.

In place of “evil’, here following the MT & NJB, the NRSV has ‘calamity’.

In ancient Israel, the idea of leaving an inheritance was a sign of God’s blessing; blessings extended to the righteous and not the sinners.
Here, as in v. 19, the text seems to be corrupt; the LXX reads, “The upright live to enjoy their wealth for many a year; the wicked come to a sudden
end.” (Qixator moimaovaty & mhoutw ety molda, adixor O¢ amolotvral cuyTOUWS.)



jelo)i}a N%'Zl ﬂDDi wn some perish for lack of justice.

112 X1 02w Tin ™ 24 Those who spare the rod hate their children,

07 INY §30R1 but those who love them are diligent to discipline them.
iwal SJJW'7 :73N oy 25 The upright eats to the full;

:90N[ DWW 1013 the belly of the wicked goes empty.

24 For this verse, here following the NRSV, the NJB reads, “Whoever fails to uses the stick hates his child; whoever is free with correction loves him.”
25 The wicked may go hungry, or lack all they desire, just as the 1st line may mean that what the righteous acquire proves satisfying to them.



T p1a Hwn PROVERBS 14

ADa NI owlninon R 1 Wisdom builds herself a house;
230700 Y73 NoiRg with her own hand, Folly pulls it down.
N R Wl T[f?iﬂ 3 2. Whoever keeps to an honest course fears Yahweh;
T2 177 1N whoever deserts his paths shows contempt for him.
MIR3 VN 5’}§"$§ 3 3 Pride sprouts in the mouth of the fool;

:DNYR 02 "Na) the lips of the wise keep them safe.
732 DIAR D"._')‘?Qi PR 7 With no oxen, there is an empty manger;
:9iW N92 NIRRT with a strong ox, there is much cash.

Iy

= W N =

o Nt7 DPARTY 7 5 The truthful witness tells no lies;
RY TR D’JTD( n'an the false witness lies with every breath.
1'R1 7NN PtTWPJ ! ¢ In vain, the mocker looks for wisdom;
t7PJ ]1315 nymn knowledge comes easy to the intelligent.
Yo WY TN T T 7 Walk away from the fool;
:NPTNAY DD'I"”?M you will not find wise lips there.
PROVERBS 14

‘Wisdom’ is conjectural following the NJB; the MT has “wise ones of women’, though the verb is in the singular, and the NRSV has “the wise woman’.
The literal translation of ‘fears Yahweh' is ‘fear of Yahweh'.

The text of the 2nd line is uncertain; the NRSV has, “the lips of the wise preserve them.”

Strong oxen are indispensable for a good harvest, and for oxen to be strong they must be well-fed; the farmer has to balance grain consumption
with the work oxen do.

On the false witness, see 6:19, 12:17, 14:25, 19:5,9, 21:28, 24:28, 25:18, possibly also 10:11, 11:9, and see also Ex 20:16, 23:1, Dt 19:15-21.

The “mocker’ (Pf?) is intellectually arrogant; he lacks any serious interest in knowledge or religion and pursues wisdom in a superficial way, so
that he can appear wise. The acquisition of wisdom is conditioned by one’s attitude toward it.

Instead of “walk’ (T[fz), the LXX reads ‘all’, implying the reversal of the two consonants (73).
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8 It is the wisdom of the clever to understand where they go

but the folly of fools leads them astray.
9 Fools mock at the sacrifice for sin,
but favour resides among the honest.
10 The heart knows its own grief best,
and a stranger cannot share its joy.
11 The house of the wicked will be destroyed;
the tent of the honest will prosper.
12 There is a way that some think straight
but it leads in the end to death.
13 Even in laughter, the heart finds sadness,
and joy makes way for sorrow.
14 The miscreant will reap the reward of his conduct
and the good the reward of his deeds.

15 The simpleton believes any message;

10
11
12

13
14
15

For the 1t line, here following the NRSV, the NJB reads, “With people of discretion, wisdom keeps a watch over their conduct.”
The NRSV has ‘“guilt offering’ in place of “sacrifice for sin’; the meaning of the Hebrew is uncertain.

The literal translation of “its own grief is ‘bitterness of its soul’. Note the unusual/unexpected dagesh on the resh in NJN.
The terms ‘house’ and “tent” are likely metonyms for the families that occupy them.

This verse recalls the ways of the adulterous woman in Chs 1-9; the 1t line does not say that the “way’ that seems right is ‘vice” but the 2nd ine

clarifies that; the proverb warns that any evil activity can take any number of ways (plural) to destruction.

No joy is completely free of grief; there is a joy that is superficial and there is underlying pain that will remain after the joy is gone.

Of his deeds’ is a conjectural translation; the MT has ‘above him’.

The contrast is between the simpleton and the shrewd: the simpleton is the young person who is untrained morally or intellectually, and

therefore gullible; the shrewd one is the prudent person, the one who has the ability to make critical discriminations.
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a person of discretion treads a careful path.
16 The wise fears evil and avoids it;

the fool is insolent and conceited.
17" A quick-tempered person commits rash acts

but a schemer is detestable.
18 Simpletons have folly for their portion;

people of discretion knowledge for their crown.
19 The evil bow down before the good,

the wicked, at the gates of the upright.
20 The poor is detestable even to a friend

but many are they who love someone rich.
21 One who despises the needy is at fault;

one who takes pity on the poor is blessed.

22 Do not they err who plan evil?

Those who plan good find loyalty and faithfulness.

23 Hard toil always yields its profit;

16

17
18
19
20
21
22
23

The verb MV2 (‘is conceited’) here denotes self-assurance or overconfidence; fools are not cautious and do not fear the consequences of their

actions.

This proverb discusses two character traits that are distasteful to others: the ‘quick-tempered person’ and the crafty person (‘a schemer’).

This proverb anticipates what the simple will receive, assuming they remain simpletons.

For this verse, here following the NJB & NRSV, NETB translates the ‘characteristic perfect’” in the 1st line as a future perfect: ‘will bow down’.

This verse is a telling observation.

The Kethib/ Qere difference here appears to be a case of a scribe misreading a (possible small/short) vav as a yod.
For the 2nd line, here following the NRSV, the NJB reads, “Those who plan for good can earn faithful love and constancy.”

The term 23X (“hard toil’) is first used in scripture in Gn 3:19.



IONDY TR DHOYIIT

idle talk brings only want.

DIWY O'NIN NvY 24 The crown of the wise is their riches;
ﬂ5}N D’:?’D:D n'mz the garland of fools is folly.
nRR TY Niwal z7’}.527_3 3 25 A truthful witness saves lives;
:AN72 012 Nan whoever utters lies is a deceiver.
Wwrnvan NIt nRa - 26 In the fear of Yahweh is powerful security;
:Aonn A 1’3351( for his children, he is a refuge.
o»n Aipn NNt DR P 27 The fear of Yahweh is a life-giving spring
D WpRn Wisz for eluding the snares of death.
Ton N7 opTana ™ 28 A large population is a monarch’s glory;
diimBaiginta I:)&x?r DAKR a dwindling population is a ruler’s ruin.
nPant17 oA IR *? 29 Mastery of temper is high proof of intelligence;
ﬂ‘?}& DN I'_lﬁ'7¥m a quick temper makes folly worse than ever.
3ol 35 o™l N ” 30 The life of the body is a tranquil heart,
:IRIP NINRY 2PN but envy is a cancer in the bones.
R

MY qIn 57 pwb

31 To oppress the weak insults the Creator;

24
25
26
27
28

29
30
31

‘Garland’ is a conjectural translation (M), following the NRSV; the MT has *folly’ (n‘vm), as does the NJB.

"A deceiver’ is a conjectural translation (7127R); the MT has “astuteness” (NRN).

The 2nd line recalls Ex 20:5-6, where children will reap the benefits of the righteous parents.

The verse is similar to 13:14, except that “the fear of Yahweh’ has replaced “the teaching of the wise’.

The word ‘ruin’ here could be a metonymy of effect, the cause being an attack by more numerous people that will bring ruin to the ruler. The
proverb is a purely practical and secular saying, unlike some of the faith teachings in salvation history passages.

A more literal translation of ‘quick temper’ is ‘hasty spirit’.

The term AR (‘envy’) refers to either passionate zeal or jealousy, depending on whether the object is out of bounds or within one’s rights.

In place of “the Creator’, here following the NJB, the NRSV has “their Maker’.
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kindness to the needy honours the Creator.
32 For evildoing, the wicked will be flung headlong,
but in his integrity, the upright will find refuge.
3 Wisdom resides in an understanding heart;
she is not to be found in the hearts of fools.
3¢ Uprightness makes a nation great;
by sin, whole races are disgraced.
% A king shows favour to a wise minister

but anger to one who shames him.

52 “In his integrity’ follows the LXX and Peshitta; the MT has “at his death’.

33 The 2nd line follows the LXX; the MT omits ‘not’.

34 For this verse, here following the NJB, the NRSV reads, “Righteousness exalts a nation, but sin is a reproach to any people.”
3 The wise servant is shown favour, while the shameful servant is shown anger.
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PROVERBS 15

1 A mild answer turns away wrath;

sharp words stir up anger.
2 The tongue of the wise makes knowledge welcome;
the mouth of a fool spews folly.
3 The eyes of Yahweh are everywhere,
observing the wicked and the good.
4 The tongue that soothes is a tree of life;
the perverse tongue is a breaker of hearts.
5 A fool rejects his father’s discipline
but whoever accepts correction is discreet.
¢ In the house of the upright, there is no lack of treasure;

the earnings of the wicked are fraught with anxiety.

N

The lips of the wise spread knowledge;

NN U s W N

PROVERBS 15
Gideon illustrates this kind of answer that brings peace (Jg 8:1-3). Note the unusual /unexpected dagesh on the resh in J771JV0.
The literal translation of “welcome’ is ‘good’; the NRSV has “the tongue of the wise dispenses knowledge’.
This proverb uses anthropomorphic language to describe God’s exacting and evaluating knowledge of all people.
The literal translation of the 2nd line is “perversity in her is breaking of spirit’.
For the 1t line, here following NETB, the NJB reads, “Whoever spurns his father’s discipline is a fool.”
The LXX text for this verse has no reference to wealth but talks about amassing righteousness.
The verb of the 1t line (17]") is difficult because it does not fit the 2nd very well - a heart does not scatter or spread knowledge; on the basis of
the LXX, some suggests a change to 17X’ (‘they preserve’); however, the Greek evidence is not strong: for the 2nd line, the LXX has “hearts of fools
are not safe,” apparently taking ]I'_)'N'5 as ‘unstable’ instead of ‘not so’, so it seems futile to use the Greek version to change the 1st line to make a
better parallel, when the Greek has such a different reading in the 2nd line anyway.
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8

:9

Jﬁ

10

not so the hearts of fools.
8 The sacrifice of the wicked is abhorrent to Yahweh;
dear to him is the prayer of the honest
9 The conduct of the wicked is abhorrent to Yahweh,
but he loves the person who pursues righteousness.
10 Severe discipline is for one who leaves the way;
whoever hates a rebuke will die.
11 Sheol and Abaddon lie open to Yahweh:
how much more the human heart!
12 The mocker does not care to be reprimanded,
and will not go to the wise.
13- A glad heart means a happy face;
where the heart is sad, the spirit is broken.
14 The heart of the wise seeks knowledge;
a fool’s mouth feeds on folly.

15 For the poor, every day is evil;

10
11
12

13
14
15

Sincerity in worship is essential.

God hates the way of the wicked: their lifestyle and actions; God loves those who pursue righteousness, the Piel here signifies persistence.

The two lines are parallel synonymously, so the ‘severe discipline’ of the 1st line is parallel to ‘will die’ of the 2nd.
“Sheol” and “Abaddon’ (the NJB has “Perdition’) are the place and state (destruction) of the dead.

For the 2n¢ line, here following the NRSV, the NJB reads, “and will not choose the wise as companions.” The MT has 89 (‘to the wise’), suggesting

seeking the advice of the wise but the LXX has ‘with the wise’, suggesting N{.

This proverb contrasts the health of the happy with that of the sad.

The Kethib/ Qere difference here (dropping a nun) requires explanation.

The parallelism suggests that the afflicted is one afflicted within his spirit, for the proverb is promoting a healthy frame of mind.
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for the joyous heart, it is always festival time.

NIn RMA VYNt P 16 Better is a little and with it fear of Yahweh
:12 I 29 RN than immense wealth and with it anxiety.
DY N2ORI P NOOR 2L T 17 Better a dish of herbs when love is there
SR DIAN YN than a fattened ox and hatred to go with it.
TR NI apnuwwR 18 The hot-tempered provokes disputes;
:2M O’QWZ D’D&r TINY the equable allays contention.
PI0 nown3 523.7 777 v 19 The way of the lazy is like a thorny hedge;
11990 DY MR the path of the honest is a broad highway.
aR-nav'odna - 20 A wise child is a father’s joy;
:iaR Aria oI S'om only a brute despises his mother.
3?'7(_31_'}‘_7 Ry n‘mz X3 21 Folly appeals to someone without sense;
;N2 nian v a person of understanding walks straight ahead.
21

22 Without deliberation, plans come to nothing;

plans succeed where counsellors are many.

ek vaz7 oopy # 23 To make an apt answer is a joy to anyone,

Not all wealth has associated anxiety; but the proverb focuses on the comparison of two things: fear of God with little and wealth with anxiety.
Again, the saying concerns troublesome wealth: Loving relationships are better than a feast where there is hatred. The ideal, of course, would
be loving family and friends with a great meal, but this proverb is only comparing two things.

The fact that 2" is used for “contention” strongly implies that the setting is the courtroom or legal setting (the gates of the city).

The contrast to the thorny way is the ‘broad highway’; the word, TI'Z'.?Q, signifies a well built-up road.

The proverb is similar to 10:1, except that ‘despises’ replaces “grief ; this adds the idea of the callousness of he who inflicts grief on his mother.
The phrase, “straight ahead’, translates NQ'Z'WI?ZZ, which NETB considers a verbal hendiadys and translates as “an upright course’.

This proverb says essentially the same thing as 11:14 but differently.

For this verse, here following the NRSV, the NJB reads, “ Anyone who has a ready answer has joy too: how satisfying is the apt reply.”
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and a word in season, how good it is!

Dainy nhunh orn MR ™ 24 For the prudent, the path of life leads upwards,
:on HiRWN M0 WwnY thus avoiding Sheol below.
Y ner o3 N R 25 Yahweh pulls down the house of the proud
HJD5N 513} JR’f but he keeps the widow’s boundaries intact.
Y niawnn nin nayin - 26 Wicked scheming is abhorrent to Yahweh
:OPITIAR DNV but gracious words are pure.
yrapriaina gy "= 27 Craving for dishonest gain brings troubles on a house;
S NInn R hatred of bribery earns life.
nuu‘v N3N PX 35 m 28 The heart of the upright reflects before answering;
:NiY7 Y2 0PY o the mouth of the wicked spews out wickedness.
oW NNt pinn v 29 Yahweh keeps his distance from the wicked,
:37@\?7 [LPRE BY nfzsm but he listens to the prayers of the upright.
:

30 The light of the eyes rejoices the heart;

24

25

26

27

28

29
30

The words, ‘upwards” and “below’, omitted by the LXX, may be glosses. The ‘path of life’ seems to mean prolongation of earthly life as opposed
to descent into Sheol. Later, it was taken as “the path leading to heavenly blessedness’, but such a notion is not of the theology of that period.
The “proud” have to be understood here in contrast to the ‘widow” and their house has to be interpreted in contrast to the widow’s territory; the
implication may be that the proud make their gain from the needy, so God will set the balance right.

For the 2nd line, here following the MT, the LXX reads, “the sayings of the pure are held in honour” and the Vg has, “pure speech will be confirmed by
him as very beautiful.”

The participle, 92 (‘troubles’), can have the connotation of making things difficult for the family, or completely ruining the family. In Joshua,
Achan took the ‘banned thing’ and was put to death because he troubled Israel.

For the 1stline, the LXX reads, “The hearts of the righteous meditate faithfulness.”

To say that God “keeps his distance’ from the wicked is to say that he has made himself unavailable to their appeal - he does not answer them.
For the 1st line, here following the NRSV, the NJB reads, “A kindly glance gives joy to the heart.” The LXX opens, “The eye that sees beautiful things.”
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good news lends strength to the bones.
31 The ear attentive to wholesome correction

finds itself at home in the company of the wise.
32 Whoever rejects correction lacks self-respect

but whoever accepts reproof grows in understanding.
33 The fear of Yahweh is a school of wisdom;

before there can be glory, there must be humility.

31 Here, the term, “ear’, is a synecdoche of part for the whole (i.e., the person).
32 This proverb is one full sentence; it affirms that a teachable person is among the wise.
33 Humble submission in faith to the LORD brings wisdom and honour.
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:le";)jl_J?_] D7N5 X 1 A human heart makes the plans
7w mapn ninni but Yahweh gives the answer.
"a T W’tﬁ";j’j's;} 4 2 A person’s own acts seem right to the doer
I DN 1m but Yahweh weighs the souls.
Tpn ninror ;2 3 Commit what you do to Yahweh
ST nawnn 15 and what you plan will be achieved.
mapnh nim Spa Sy T 4 Yahweh made everything for its own purpose;
Rty Di’lz? D@j’DJ] yes, even the wicked for the day of disaster.
2572392 nim papin 7 5 Every arrogant heart is abhorrent to Yahweh:
NaIPEN N5 'l"’?( T be sure this will not go unpunished.
v 08> NpRy TonNa ! ¢ By faithful love and truth, sin is atoned for;
Y0 70 Tﬁ;ﬂj{ nRT23 by fear of Yahweh, one avoids.
WRTDTT NI nixna T 7 When the ways of people please Yahweh,
PR D5W’ 1’;31'&'13;} he makes their very enemies into friends.
PROVERBS 16

The meaning of the verse is thus: Man proposes - God disposes. Expressed here is a form of biblical determinism (the Bible honours human
responsibility or free will but does not try to harmonise it with the all-pervasive divine causality).

Ultimately, we are unable to judge our own motives.

For ‘commit’, the MT reads l?; (from the root z7‘7;1, ‘to roll’); however, the LXX and Tg have “reveal’, as if the root were TI:?;

The wicked have been created to be an object lesson in the working of divine justice.

At the end of this verse, some LXX MSS add: “The beginning of a good way is to do justly and it is more acceptable with God than to do sacrifices.”
The two words translated faithful love’ and “truth” are often found together to form a nominal hendiadys.

The 1st line uses an infinitive in a temporal clause, followed by its subject in the genitive case: “in the taking pleasure of Yahweh” or “when
Yahweh is pleased with’; so, the condition set down for the 2nd line is a lifestyle that is pleasing to God.



oRI¥a vYntaiv "
:0aYn 892 NikIAF 190
377 2Wm oTR 27 P
Y Py M
PR N7 VAW
ninh vawn AN (oo K
107377328932 nippid
PV nivy oo napin T
IRED 7127 MPTRE D
pIgnob oabn iy T
PN 0 72T
npTIRYD ToRTIpn T
1N37827 0N WK
00 ToR7I97iRG T

8 Better have little and with it uprightness
than great revenues with injustice.
9 The human heart may plan a course
but it is Yahweh who makes the steps secure.
10 The lips of the king utter inspired decisions;
he keeps faith when he speaks in judgement.
11 Honest balances and scales belong to Yahweh;
all the weights in the bag are of his making.
12 Evildoing is abhorrent to kings,
since uprightness is a throne’s foundation.
13 Upright lips are a delight to a king;
he loves someone of honest words.
14 The king's wrath is the herald of death
but the wise will appease it.

15 When the king’s face brightens, it spells life;

10

11
12
13
14

15

This proverb contrasts the modest income with the abundant income; but the real contrast is between righteousness and the lack of justice.

Only those plans that are approved by God will succeed.

This verse reflects the idea that the king pronounces judgement in the name of God (see 25 14:18-20, 1K 3:4-28). Vv. 10-15 (except v. 11) are

royal proverbs.

The Law required that scales and measures be right (Lv 19:36, Dt 25:13).

The “throne’ represents the administration, or the decisions made from the throne by the king, and so the word is a metonymy of adjunct.
For ‘king’, the MT has the plural, even though the verb, ‘loves’, is masculine singular; the LXX, Tg, Peshitta and 2 Hebrew MSS read “a king'.
This proverb introduces the danger of becoming a victim of the king’s wrath; a wise person knows how to pacify the unexpected and irrational

behaviour of a king.
This proverb is the antithesis of the previous one.



:WipHn ap3 il his favour is like the rain in spring.

PIInA 2i0-nn nRanTap 16 Better gain wisdom than gold;
:7D2N N3 ﬂj’ﬁ PP understanding is more desirable than silver.
VIR 10 0w n'vou r 17 The highway of the upright avoids evil;
11997 93 iWWad nw whoever watches the path keeps life safe.
1IN3 W]W"JD% w 18 Pride goes before destruction,
;7 P23 115w 1199 a haughty spirit before a fall.
O™y DIRTNR MNOaY 2ip P 19 Tt is better to be humble with the poor
DRITOR z?‘?\U( p‘mu than share the booty with the proud.
2i0-R¥NY 72T Savn 2 20 Whoever listens closely to the word finds happiness;
MWK 710 NYid whoever trusts Yahweh is blessed.
ﬁ;g RP? 3?'0;)1_'}‘2 K3 21 The wise of heart is acclaimed as intelligent;
:np‘z q'p’ D’NDW( PO sweetness of speech increases knowledge.
1’5D3 ‘7:w orn 11'@7:3 12 22 Shrewdness is a fountain of life for its possessor;
n%lm D"g1§ 01 the folly of fools is their own punishment.
) 5’DW’ 0on :l:7 A 23 The heart of the wise lends shrewdness to speech

16
17
18
19
20

21
22
23

The word translated ‘desirable’ is a Niphal participle, masculine singular; if it is modifying ‘understanding’, it should be a feminine form.

The point of righteous living is made with the image of a highway, a raised and well-graded road.

The 2 lines of this proverb are synonymous parallelism: “pride’ is paired with ‘haughty spirit’” and “destruction’ is matched with “a fall’.

The Kethib/ Qere correction here may reflect a scribe’s misreading of a (possibly small/short) vav as a yod.

The NJB & NRSV have “happy’ in place of ‘blessed’” (here following NETB); the word means much more than “happy’ - it describes the heavenly
bliss that comes from knowing one is right with God and following God’s precepts.

The 1st line means that the wise of heart, those who make wise decisions, will gain a reputation of being the discerning ones.

On the phrase, “folly of fools’ cf. 14:8, 14:24.

The 1st line asserts that the wise heart ensures what is said is wise and the 2nd adds that such a person increases the reception of what is said.
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and makes words more persuasive.

DYITIAR WIAT IR T 24 Kindly words are a honeycomb:
DR}TJ? oAt \UDJ'?r Pinn sweet to the taste, wholesome to the body.
w"g_z";g'_? W T v 25 There is a way that some think straight
DINTOT mj’jl_'}tg]r but it leads in the end to death.
9 nonp Snp way P 26 A worker’s appetite works on his behalf,
Aa 1’?,1] HAR™I for his hunger urges him on.
A M Srha v P 27" A worthless person concocts evil;
:NAR WRD 1TNoW ino-Om such a one’s talk is like a scorching fire.
1iTR N9W ninann W ™ 28 A perverse person sows strife;
58 TA0 13 a slanderer divides friend from friend.
NP7 Npo onn v ¥ 29° A man of violence lures his neighbour astray
1210785 7773 1390 and leads him by a way that is not good.
:

30 Whoever narrows the eyes to think up tricks

and purses the lips has already done wrong.

24

25

26

27

28

29
30

The metaphor of honey or the honeycomb is used elsewhere in scripture, notably Ps 19:11. Honey was used in Israel as a symbol of the
delightful and healthy products of the land - “a land where milk and honey flow’.

This proverb is identical to 14:12.

The literal translation of ‘appetite’ is “soul’.

The literal translation of ‘worthless person’ is “man of Belial’, that is to say, ‘of Nothingness’ (the scoundrel, see 6:12). However, some consider
Belial to denote the devil (see 2Co 6:15). The Kethib/ Qere difference here (dropping a yod) requires explanation.

In place of ‘perverse person’, here following the NRSV (and MT), the NJB has “troublemaker’. Note that the trailing ]in ]a:ﬁ:J]ris presented as a small
letter, as it appears in almost all Hebrew MSS.

The term ORI (‘violence’) often refers to sins against society, social injustices, and crimes.

The conjunction, ‘and’, at the beginning of the 2nd line does not occur in the Hebrew text but is implied.



N2 NIROR NIvY & 31 White hairs form a crown of honour;

IRRAN np‘ry' 7773 they are found in the ways of uprightness.
91230 DYAR IR 270 2 32 Better an equable person than a hero,
:'Y 7357 iHnd SWin someone with self-mastery than one who takes a city.
z?jjifl'ﬂi:! z?(Qﬂ’ P'ma Y 3 In the fold of the garment, the lot is thrown,
1'05\&773"73 nm*m’ but from Yahweh comes the decision.

31 This verse reflects the idea that the wise and virtuous person lives a long life.

32 This saying would have had greater impact when military prowess was held in high regard: It is harder, and therefore better, to control one’s
passions than to do some great exploit on the battlefield.

33 The 1stline alludes to the ephod worn on the High Priest’s breast (see #Ex 28:6), here identified with the other ephod, which held the sacred lots
(see #1S 2:28).
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A2-MYYI N2an na 2y X 1 Better a mouthful of dry bread with peace,
M7 NZWJ man than a house filled with quarrelsome sacrifices.
van 1323 z?WD’ :7’3’(073“[33J 4 2 A shrewd servant will rule over an unworthy child:
:ﬂ?l_'}; Pt?ﬂ’ DTN Tina he will share the inheritance with the brothers.
37!'(5 M ‘]DD‘? 7N 4 3 A crucible for silver, a furnace for gold,
;i nia% nas but Yahweh for the testing of hearts!
]1§'ﬂ£_')‘@"73_] VPR YR T 4 An evildoer pays heed to malicious talk;
:na mg)‘?"w rin RY a liar listens to a slanderous tongue.
npy Mn v b 7 5 To mock the poor is to insult the Creator;
P2 N9 7’&9 nnw no one who laughs at distress will go unpunished.
012713 0P NVY ! 6 The crown of the aged is their children’s children;
:0DIAR 013 NIRAM) the children’s glory is their father.
PROVERBS 17

This is probably an allusion to the meat offered in sacrifice and then eaten at a sacred meal.

The setting is in the ancient world, where a servant rarely advanced beyond his or her station in life; however, there are notable exceptions
(e.g., Gn 15:3, where the possibility is mentioned, 1Ch 2:35, where it changed through marriage, and 25 16:1-4, 19:24-30, with the story of Ziba
the servant of Mephibosheth). This proverb focuses on a servant who is wise and uses all his abilities effectively - a Joseph figure.

The term 732 describes a “furnace” or smelting pot; it can be used figuratively for the beneficial side of affliction (Is 48:10).

Wicked, self-serving people find destructive speech appealing; they should be rebuked and not tolerated (Lv 19:17).

Compare Amenemophis: “Do not laugh at a blind man, do not make fun of a dwarf, do not do wrong to the infirm ... man is clay and straw, the god is

his architect.”

The metaphor signifies that grandchildren are like a crown, that they are the “crowning glory” of life as it were; the saying comes from a
culture that places great importance on the family in society and that values its heritage.
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7 Fine words do not become the foolish;
false words become a prince still less.
8 A gift works like a talisman for one who holds it;
it brings prosperity at every turn.
9 Whoever covers an offence promotes love;
whoever again raises the matter divides friends.
10 A rebuke strikes deeper into a discerning person
than a hundred strokes on a fool.
11 The wicked person thinks of nothing but rebellion,
but a cruel messenger will be sent to such a one.
12 Rather come on a bear robbed of her cubs
than on a fool in his folly.
13 Disaster will never be far from the house
of one who returns evil for good.
14 As well unleash a flood as start a dispute;

desist before the quarrel breaks out.

10
11

12
13
14

In place of “‘prince’, the NRSV has ‘ruler’ and offers ‘noble person’” as an alternative.
The NRSV has ‘bribe” in place of “gift’ (see #23).
Harping on about the past has destroyed many friendships and marriages.

Possibly, the mention of the ‘hundred strokes” has an Egyptian origin: the laws of Israel forbade a punishment in excess of forty strokes (Dt 25:3).
The “cruel messenger’ is, perhaps, the exterminating angel (see #Ex 12:23); that is how the LXX understands it: “The Lord will send a pitiless angel

against him.”

The human, who is supposed to be rational and intelligent, in such folly becomes more dangerous than the beast that acts with good reason.

The Kethib/ Qere difference here may reflect a scribe’s misreading of a (possibly small/short) vav as a yod.

Literally translated, this verse opens with, “Letting out water.”
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15 To absolve the guilty and condemn the upright,
both alike are abhorrent to Yahweh.
16 What good is money in the hand of a fool,
to buy wisdom with it when the desire is not there?
17 A friend is a friend at all times;
it is for adversity that a brother is born.
18 Whoever offers guarantee lacks sense
and goes surety for a neighbour.
19 The double-dealer loves sin;
one who builds a high door invites broken bones.
20 The crooked of heart finds no happiness
and the perverse of tongue falls into misery.
21 He who fathers a fool does so to his sorrow;

the father of a fool knows no joy.

15
16
17
18
19
20

21

The 1st line uses two Hiphil participles, P*1%1 (“absolve’) and YW (‘condemn’).

This verse is a rhetorical question stating that money would be wasted on a fool.

This proverb uses synonymous parallelism, so ‘friend’ and ‘brother” are equated.

Compare 11:5.

In place of “one who builds a high door” (here following the NRSV), the NJB has “the proud’.

This proverb parallels two descriptions of the wicked person: “crooked of heart’ (genitive of specification), and ‘perverse of tongue’ (deceitful). The
first phrase describes twisted intentions; the second, using the Niphal participle (‘one turned away’) with ‘tongue’, the metonymy of cause,
describes one who has turned away from speaking truth.

Here, the terms z7’(?:;3 and 5;; (both translated “fool’). The first one, which occurs about fifty times in the book, refers to a dullard, whether it be
in spiritual, intellectual, or moral matters; the second word, rare in the book, primarily focuses on religious folly - it refers to the practical
atheist, the one who lives as if there is no God.



aWn? 0In wnn MR 03
723 Pnoty ouk

N3 2% NRw 35 A2 22 A cheerful heart is excellent medicine;
03 wan ﬂNDj N a depressed spirit wastes the bones away.
NP yw pon oy R 23 Under cover of his cloak, a bad man takes a gift
:09WN NinR nivnY to pervert the course of justice.
opAn ran aTnR W 24 The intelligent has wisdom there before him,
PARTARPA :7’DDr 0 but the eyes of a fool range to the ends of the earth.
D213 vanyopa ™ 25 A foolish child is a father’s sorrow
AnToPY nni and the grief of her who bore him.
31"(?'&5 P’TR‘? vip oy * 26 To fine the upright is indeed a crime;
:7\??'5? 0'2"7] m’pa‘; to strike the noble is an injustice.
npT O YA TRin P 27 Whoever can control the tongue knows what knowledge is;
a0 WUR m‘i'ﬁpj AP someone of understanding keeps a cool temper.
na

28 Even fools who keep silent are considered wise;

when they close their lips, they are deemed intelligent.

22 The literal translation of “cheerful heart’ is ‘heart of rejoicing’.

23 This verse concerns bribes taken by judges and false witnesses. Cf. 17:8, 18:16 and 21:14, where the ‘gift’ has a more general sense.

24 The 2nd line can be understood thus: ‘the fool pries everywhere and interferes in everything’.

25 This proverb is similar to v. 21, 10:1, and 15:20.

26 The term, WiY, here translated as ‘fine’ (following the NJB) can also mean to “punish’ in a more general sense.

27 The Kethib/ Qere difference here appears to be a case of vav/yod confusion.

28 For this verse, here following the NRSV, the NJB reads, “If the fool holds his tongue, he may pass for wise; if he seals his lips, he may pass for intelligent.”
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7793 Wp? nmn% X 1 Whoever lives alone follows private whims
: 17'2;31!17 n*wm’"m: and is angered by advice of any kind.
n33ana z7’0:) PDﬂ"N% 3 2 A fool takes no pleasure in understanding
1;5 ﬂiz?;}ljfl;l'Dtﬁ "3 but only in airing an opinion.
137D K2 YYI"Ri1a 4 3 When wickedness comes, indignity comes too;
aai-mly ﬁ'?Q'DSJ]: and, with contempt, a reproach.
wRTA T OpRp O T ¢ Deep waters, such are human words:
qalamigiulipla pA3 x71'[3 a gushing stream, the utterance of wisdom.
31(?'&"7 YYUITIA DRY 7 5 It is not good to show partiality for the wicked,
:0aYAA PrIY NivnY or to subvert the innocent in judgment.
22 IR z?’D;} nay ! 6 The lips of the fool bring strife,
RP? ﬂ1D5ﬂD5 Mt with a mouth that pleads for a beating.
1?'ﬂ13ﬂ@ S’D;"Q T 7 The mouth of a fool works its owner’s ruin;
:iwa) wpin rhai the lips of a fool are a snare for their owner’s life.
PROVERBS 18

The meaning of the Hebrew text is uncertain: is solitude commended or condemned? For the 2nd line, the NRSV reads: “showing contempt for
all who have sound judgement.”

For the 2nd line, here following the NJB, the NRSV reads, “but only in expressing a personal opinion.”

The “reproach’ (following NETB) refers to the critical rebukes and taunts of the community against a wicked person.

‘Deep waters’ is obscure (it can mean either profound or murky) and it is not clear if the 2 lines of this verse are antithetical or synonymous.
For the 2nd line, here following the NRSV, the NJB reads, “and so to deprive the upright when giving judgement.”

In place of ‘bring strife’, here following the NRSV, the NJB has ’go to the law-courts’.

What a fool says can ruin him! Calamity and misfortune can come to a person who makes known his lack of wisdom by what he says; it may
be that his words incite anger, or merely reveal stupidity - in either case, he is in trouble.
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om n‘vnm 33maT " 8 The words of a slanderer are tasty morsels
q0ITTI0 TN DTHr that go right down into the belly.
inaN5na noann oy °© 9 Whoever is idle at work
:ﬂ’l:l\?@ z71]:1'7 Nhl nX is blood brother to the destroyer.
nim ow T 10 The name of Yahweh is a strong tower;
223N PTIR PITIa the upright runs to it and is secure.
w nmp v in ¥ 11 The wealth of the rich forms a stronghold,
:inatna Nl npin a high wall, as the rich supposes.
W"g_l‘:? mnaxy 73W"JD5 o 12 The human heart is haughty until destruction comes;
3P TI22 ’3551 before there can be glory, there must be humility.
ypwroqpanagawn F 13 To retort without first listening
TID531 1‘5’&’?! ﬂtTlN is both foolish and embarrassing.
ﬂﬂf?[l?_] :7353, W"tﬁ'l'l_’ﬁl T 14 The human spirit will endure sickness;
ﬂJlﬁW’ mn ﬂNDj M but, when the spirit is broken, who can bear this?
0

15 The heart of the intelligent acquires learning;

Slander listened to is not soon forgotten.

The literal translation of ‘destroyer’ is ‘possessor of destruction’.

The ‘name’ of God here refers to his attributes and/or actions.

This proverb forms a contrast with the previous: the rich, unlike the righteous, trust in wealth and not in God.

12
13

14
15

The way to honour is through humility (e.g., 11:2, 15:33, 16:18); the exaltation of Jesus provides the classic example (Phil 2:1-10).

Poor listening and premature answering indicate that the person has a low regard for what the other is saying, or that he is too absorbed in

his own ideas.

This is a rhetorical question, asserting that very few can cope with depression.

The 2nd Jine features a mixed metaphor: the ear is pictured seeking. The “ears of the wise’ actually means the wise person’s capacity to hear, so

the wise are seeking as they hear.



INYT"WRAN DRI IR
i7 20m7 078 1D

2N 097 1971
iama piwsan Py

:Pm INYTTRII R
710 maw oo

TR DR P
NP YWl NK

IR 122 DRI 0T

1703 pawn wy—o Man
:paW? PNOYW NRIAN
WY1 oYM mn
9 YR ranii
20 RN TYR RYA
R 1T paY

’nﬁ

v

82

a2

the ears of the wise seek knowledge.
16 A gift will open all doors
and win access to the great.
17 The first to plead seems right,
until the next comes and cross-examines him.
18 The lot puts an end to disputes
and decides between men of power.
19° A brother offended is worse than a fortified city,
and quarrels are the locks of a keep.
20 From the fruit of the mouth is the stomach filled;
the yield of the lips gives contentment.

21 Death and life are in the gift of the tongue;

those who indulge it must eat the fruit it yields.

22 He who finds a wife finds happiness,

receiving a mark of favour from Yahweh.

16
17

18
19

20

21
22

The term translated ‘gift’ is a more general term than ‘bribe’, used in 17:8, 23.

Both sides of a question must be heard. The Kethib/ Qere difference here may be due to a scribe misreading a (possibly small or short) vav as a

yod.

This is probably not a pessimistic view of justice but a reference to the ‘judgement of God’, cf. 16:33.

The text is uncertain; the LXX is very different: “A brother helped by his brother is a high and fortified city; he is as strong as a royal rampart.” The
“locks of a keep” prevent reconciliation. The Kethib/ Qere difference here may be due to a scribe misreading a (possibly small/short) vav as a yod.
Two images are used in this proverb: the fruit of the mouth and the harvest of the lips; they are synonymous: the first is applied to the orchard

and the second to the field.
What people say can lead to life or death.

The parallelism is formal; the 2nd line of the verse continues the 1st but explains it further: finding a mate is the sign of favour from God.



wamaT oyann P 23 The language of the poor is entreaty;

:m‘-;x_z N vwm’ the answer of the rich is harshness.
lJlJ‘lﬂﬂ'? oW wR ™ 24 There are friends who point the way to ruin;
IR PAT :ln'lt’{r wn others are closer than a brother is.

23 The rich person responds harshly to the request: he has hardened himself against such appeals because of relentless demands. The proverb is
an observation saying; it simply describes the way the world generally works, rather than setting this out as the ideal.
24 “There are’ is a conjectural translation (¥7); the MT has ‘a man’ (WR).
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PROVERBS 19

1

Better the poor living an honest life
than the adept at double-talk who is a fool.
Where knowledge is wanting, zeal is not good;
whoever goes too quickly stumbles.
One's own folly leads to ruin,

yet the heart rages against Yahweh.

D3 oW et i T 4 Wealth multiplies friends
i ipiVyla z?'ﬂr but the one friend that the poor has is taken away.
R YD Ty 7 5 The false witness will not go unpunished;
:'0227;37 &5 D’ZLT:i nan no one who utters lies will go free.
2773718 1‘71‘!’ 037 ! ¢ The nobleman has many to court his favour;
qnn W’N5 mn"‘?m to a giver of gifts, everyone is a friend.
MR (wynRS T 7 All the poor man’s brothers hate him:
PROVERBS 19

In the 2nd ]ine, the Peshitta and Tg read ‘rich’ in place of ‘a fool’; this makes a tighter antithetical parallelism than in the MT. However, the MT
makes sense as it stands - it is an example of metonymical parallelism (the MT reading is also supported by the LXX).

The literal translation of ‘goes too quickly’ is “is hasty with his feet’.

For this verse, here following the NRSV, the NJB reads, “Folly leads conduct astray, yet it is against Yahweh that the heart rages.”

This proverb simply makes an observation on life: People run after wealthy folk, but the poor are deserted even by friends, perhaps hoping
that they can gain something from the rich and fearing that the poor will try to gain something from them.

This proverb is a general statement because, on occasion, there are false witnesses who go unpunished in this life (e.g., 6:19, 14:5, 25, 19:9).
This proverb acknowledges a fact of life; but it also reminds people of the value of gifts in life, especially in business or in politics.

The last line is a fragmentary proverb, probably lacking an opening first line; the meaning of the Hebrew is uncertain. The Kethib/Qere
difference here requires explanation. The 1t Magaf in W1 tj"?; is not present in the MSS but is here presented following the MAM text.
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how much the more do his friends desert him!

He goes in search of words but they are not there.

iwa) 2Nk 3:7'ﬂJP n 8 To get wisdom is to love oneself;
:31@'&2@’? nian v to keep understanding is to prosper.
R YD Ty 9 The false witness will not go unpunished;
:7ANY D212 'Y whoever utters lies will perish.
Mpn odh mrIRy 10 Tt is not fitting for a fool to live in luxury,
:0Mwa 5@73 | 7395"3 & still less for a slave to govern princes.
g TR0 OTR Do ¥ 11 Those with good sense are slow to anger,
:SJK_U'ID;':?,’(_J gl 11‘11&5111r and it is their glory to overlook an offense.
-

12 Like the roaring of a lion is the anger of a king
but like the dew in the grass his favour.
13- A foolish child is a disaster for the father;

YR TR T8 47T
niag nomapim a7

the bickering of a wife is like constant dripping.

14 From fathers comes inheritance of house and wealth,

For this verse, here following the NRSV, the N|B reads, “Whoever acquires sense wins profit from it; whoever treasures understanding finds happiness.”
This verse is the same as v. 5, except that the last word changes to the verb, ‘will perish’.

This proverb is simply observing two things that are misfits; it is not concerned with a fool who changes and can handle wealth, or a servant
who changes to become a nobleman - it is focused on things that are incongruous.

For this verse, here following the NRSV, the NJB reads, “Good sense makes for self-control, and for pride in overlooking an offence.”

This proverb contrasts the ‘“anger’ of the king with his ‘favour’ by using two similes: The 1st presents the king at his most dangerous - his anger
(e.g., 20:2, Am 3:4); the 2nd presents his favour as beneficial for life (e.g., 16:14-15, 28:15).

The 2nd line pictures water dripping (through a roof: the NJB as “a constant dripping gutter’) continuously: it annoys and irritates (27:15-16).
This verse describes a wife who has a skilful use of knowledge and discretion that proves successful; it contrasts with the v. 13. The proverb is
not concerned about unhappy marriages or bad wives; it simply affirms that, when it works out well, one should credit it as a gift from God.
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from Yahweh, a wife who is discreet.

nRTIN 5’511 ﬂz')lZlJ © 15 Laziness brings on deep sleep
220N 707 wal and the idle soul will go hungry.
Warpw menny ™ 16 Keeping the commandment is self-preservation,
DY NnY 17T Ana but whoever despises these ways will die.
5‘[ 11N N ﬂjf??_) P 17 Whoever is kind to the poor is lending to Yahweh,
;1505w 95 who will repay him the kindness done.
mMpR Y™y ™ 18 While there is hope for him, chastise your child,
;WD RWA-OR IANEHR] but do not get so angry as to kill him.
Wi 83 onno13 o0 @ 19 The violent lays himself open to a penalty;
:901P Tivy DRE-oK 73 spare him and you aggravate his crime.
20N 53|71 Xy SJDW A 20 Listen to advice and accept correction,
SONNRA DANN I,UD‘?r to be wiser in the time to come.
83

w273 niawnn nian
:DIPD R I NEw

21 Many are the plans in the human heart,

but the purpose of Yahweh - that stands firm.

15
16

The two lines are related in a metonymical sense: ‘deep sleep” is the cause of going ‘hungry’ and going hungry is the effect of deep sleep.

The 2nd line refers either to whoever does not watch over his own conduct, or whoever does not walk the way indicated by ‘the commandment’.
In place of the Kethib reading of DY (“will be put to death’), the Qere has MY (‘will die’); the Qere is generally regarded as the preferred reading.
The deeds referred to in the 1st line are the kind favours shown to poor people for no particular reason and with no hope of repayment; they
are acts of grace.

This proverb either shows a tempering of the legal code (see Dt 21:18-21) or is merely warning against over-hasty punishment.

The text of this verse is very uncertain and the Qere reads '51; in place of the =91 of the Kethib (resh/dalet confusion). The idea seems to be
that by neglecting to punish the violent, you only make their condition worse.

This proverb is one continuous thought but the 2d line provides the purpose for the imperatives of the 1st line.

Only those of the many human plans that God approves will succeed.
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22 Faithful love is what people look for in a person;

they prefer the poor to a liar.

D’;’.Ut? mn’ nRY - 23 The fear of Yahweh leads to life;

37 7997'53 ]’_5:' VI it brings food and shelter, without fear of evil.

nn9ra T o%p pd 2 Into the dish, the idler dips his hand,

aEmyvy x'v m’s‘-"ﬁgz'ug but he cannot bring it back to his mouth.
0w No N Ph ™ 25 Strike a cynic and the simple will learn prudence;

:NYT 1Y 11235 raim reprove the intelligent and he will gain knowledge.

OR MM AR TIVN P 26 He who ill-treats his father and drives out his mother

:°annI van Ij is a child both worthless and depraved.
"0 phYH A P 27 Give up listening to instruction, my child,
:DUTTINRD m,‘uy'b' if you mean to stray from words of knowledge.
no
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28 A perjured witness holds the law in scorn;

the mouth of the wicked feasts on evildoing.

22

23
24

25

26

27

28

The 2nd half of the verse presents the logical inference: the liar would be without ‘faithful love” entirely, so poverty would be better than this. A
poor person who wishes to do better is better than a person who makes promises and does not keep them.

For the 2nd line, here following the NJB, the NRSV reads, “filled with it one rests secure and suffers no harm.”

This humorous portrayal is an exaggeration but the point is that laziness can overcome hunger; it would have a wider application for anyone
who would start a project and then lack the interest or energy to finish it.

In place of “gain knowledge’, here following the NRSV, the NJB has ‘understand your meaning’.

In place of “ill-treats’, here following the NJB, the NRSV has ‘do(es) violence to’ and NETB has “robs’.

The meaning of this verse is uncertain. The LXX reads: “A son who stops paying attention to what his father teaches him will soon be thinking of bad
words.”

The description of crooked or corrupt witnesses in Hebrew is ‘7,’0"7; TV (literally, “a witness who is worthless and wicked’); such are witnesses
who wilfully distort the facts and make a mockery of the whole legal process.



Doy D’sz? myy ¥ 29 Judgements were made for mockers,
:D’zl?’l?;) u’v nm‘mm' and beating for the backs of fools.

29 Some suggest emending ‘judgements’ (D"0AW) to ‘rods’ (D"0AW); however, this is not necessary if the term in the MT is interpreted figuratively.
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W DR0 0 P:7 K 1 Wine is reckless, beer is rowdy;
:03m 8 14 n3w-5 unwise is anyone whom it seduces.
'[2773 jalaltsSmttalolo Ny h B 2 The fury of the king is like the roaring of a lion;
1WAl RYin 1‘131]1175 whoever provokes him sins against himself.
270 DY WK T2 3 Tt is praiseworthy to stop short of a lawsuit;
ZV?QD7 5’1&'7731 only a fool flies into a rage.
Wﬁﬂ"bﬁ z7’.~Zl.7 a7 4 In autumn, the idler does not plough;
R RPA z?NW't SR at harvest time he looks - nothing there!
w*x':‘vn nRyoppy om 7 5 The resources of the human heart are like deep waters;
TIJITI’ nPan vl an understanding person has only to draw on them.
Ton W RIPT 0IR2T ] 6 Many describe themselves as people of faithful love,
(RX¥Y N D’jmg NI but who can find someone really to be trusted?
PYIX N2 '[‘mm ' 7 The righteous who walks in integrity -
PROVERBS 20

This proverb does not prohibit the use of wine or beer; in fact, strong drink was used at festivals and celebrations. However, intoxication was
considered out of bounds for a member of the covenant community (e.g., 23:20-21, 29-35, 31:4-7); to be led astray by their use is not wise.
Some take “sins against himself to mean ‘endangers his life’; that may be the implication of getting oneself in trouble with an angry king.

The literal translation of the 2nd line is “but every fool breaks out’.

The Kethib/ Qere difference here may be correction a scribe’s misreading of a (possibly small/short) vav as a yod.

The motives or plans of a person are difficult to fathom - it takes someone with understanding to ‘draw on them’ (the verb in the 2nd line
continuing the figure with the sense of bringing them to the surface and sorting them out).

The point of the rhetorical question is that a truly faithful friend is difficult to find.

Two terms describe the subject of this proverb: ‘righteous” and “integrity’; the first describes him as a member of the covenant community who
strives to live according to God’s standards; the second emphasises that his lifestyle is blameless.



ORI UK blessed the children who come after!

TR WP TR T 8 A king enthrones on the judgement seat
:DT'?;) P2 AN with one look, scatters all that is evil.
’35 o onaRTn P 9 Who can say, “I have cleansed my heart,
anKRLVON ’ﬂﬁﬂ’d I am purified of my sin?”
NO'RY DR 1ARIIAR T 10 Diverse weights and diverse measures;
:D7IW03 1IN Napin both alike are abhorrent to Yahweh.
RiSAamihigy 1’55DD3 oy ¥ 11" A young man’s character appears in what he does,
15,’05 ORI T17OR if his behaviour is pure and straight.
AR YT NN IR T 12 Ear that hears, eye that sees -
:007IW-0s Ny AinY Yahweh made both of these.
wNATe MY ankptor ¥ 13 Do not love sleep or you will know poverty;
DﬂleJ:l'(ZJ TI0 Npa keep your eyes open and have your fill of food.
nlipn N yay T 14 “No good, no good!” says the buyer,
S5m0 e 9 5k but he goes off congratulating himself.

10

11

12

13
14

An alternative translation for ‘scatters’ is “winnows’ or ‘sifts” (by distinguishing between just and unjust suits); cf. 20:26.

This verse is a rhetorical question; it is affirming that no one can say this because no one is pure and free of sin.

For the 1st line, here following the NRSV, the NJB reads, “One weight here, another there; here one measure, there another.” The literal translation is,
“a stone and a stone, and ephah and an ephah.”

Character is demonstrated by actions at any age but the emphasis of Proverbs would also be that if the young child begins to show such
actions, then the parents must try to cultivate them; if not, they must try to develop them through teaching and discipline.

This verse not only credits God with making the ‘ear” and the “eye’ but also emphasises their spiritual use in God’s service.

The verse teaches that diligence leads to prosperity; it contrasts loving sleep with opening the eyes, and poverty with satisfaction.

This proverb reflects normal procedure in the business world: the buyer complains how bad the deal is for him, or how worthless the
prospective purchase but then later brags about the deal he got. The proverb will alert the inexperienced as to how things are done.



oigtamamwr W 15 There is gold and abundance of rubies,

NYTNAY W@f ’531 but the lips of knowledge are a rare jewel.
a1 27Y73 17;;'np'2 ™ 16 Take the man’s clothes who has gone surety for a stranger;
:ﬂﬂf?zjlj ™23 0723 T2 seize the pledge given as security for a foreigner.
pYonywRY w7 17 Bread is sweet when it is got by fraud
PN m’;'x'_?@? 'mm' but later the mouth is full of grit.
fannxpaniavnn T 18 Plans are matured by consultation;
NN nw niYannai take wise advice when waging war.
z7":)7 T[f?iﬂ 71Q'nf?i4 v 19 The gossip lets out secrets;
:37wnn 89 PHoW nnan do not mingle with chatterers.
AR IR 55PD . 20 If you curse father or mother,
WU PWUKRA TWIRD 9] T your lamp will go out in the deepest darkness.
nIiwRIa npan nhnan nony ¥ 21 Property quickly acquired at first
;7720 N9 AN will not be blessed in the end.
YITINIUNR MMNATOR B 22 Do not say, “I shall repay evil;”

In place of “rare jewel’, here following the WEBBE, the NJB has “priceless ornament’.

The Kethib/ Qere difference here requires explanation.

The NRSV has ‘gravel” in place of “grit’, here following the NJB.

There have been attempts by some commentators to take ‘war’ figuratively to mean life’s struggles, litigation, or evil inclinations; but there is
no need and little justification for this - it simply describes the necessity of counsel before going to war.

The word translated as “gossip” describes a slanderer or an informer.

‘Lamp will go out’ is a metaphor for misfortune or death (see also 13:9). The Kethib/Qere difference here requires explanation.

The Kethib/ Qere difference here (het/he confusion) would benefit from further explanation.

This proverb is directly instructive: it begins with the negated jussive in the 1st line and follows with the imperative in the 2nd. It warns that the
righteous should not take vengeance on the wicked, for only God can do that.



7 YW Y M
13R1 138 NI nayin

:210"KY MR TN

I337TRRN
N7 PRAn DN
WP Y2 078 WRin
IRa7 07T NN

22

T2

na

put your hope in Yahweh and he will keep you safe.

23 Differing weights are abhorrent to Yahweh;
false scales are not good.
24 Yahweh guides human steps:
how could anyone discern the way to go?
%5 Jt is a snare for one to say rashly, “Dedicated,”

and begins to reflect only after the vow.
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26 A wise king winnows the wicked
and makes the wheel pass over them.
27 The human spirit is the lamp of Yahweh -
searching the deepest self.
28 Faithful love and loyalty mount guard over the king;
his throne is founded on saving justice.
29 The pride of the young is their strength;
and the ornament of the old is grey hair.
30 Wounding strokes are good medicine for evil;

blows have an effect on the inmost self.

23
24
25
26
27
28
29
30

The phrase, ‘not good’, is a deliberate understatement.

See 19:21 and Jr 10:23.

See Qo 5:1-6.

The “wheel’ is a reference to threshing grain, for which a sort of sledge, sometimes on wheels, was and is still used (see Is 28:28).
The “spirit’ is the life principle that God breathes into a human being after forming the body (see Gn 2:7).

An alternative reading of the second line (following the NRSV) is, “and his throne is upheld by loyalty.”

The noun, 777, translated “ornament’ (as NJB) can also mean ‘beauty’ (as NRSV), “splendour’ or "honour’.

The Kethib/ Qere difference here may be due to a scribe misreading a (possibly small/short) vav as a yod.



83 PIo Hwn PROVERBS 21
ninTa '[573'35 D_’p”,}?‘,’) K 1 Like flowing water is a king’s heart in Yahweh’s hand:
A3 pam ﬁwx"v;"w he directs it wherever he pleases.
IV W WRTITI 2 2 All actions are straight in the doer’s own eyes
:1inr nia% 1an but it is Yahweh who weighs hearts.
vaw NRTY Ny 3 To do what is upright and just
:nam ﬂ};ﬂ’t? N3l is more pleasing to Yahweh than sacrifice.
Jf;_":lj'}% opon T 4 Haughty eyes and a proud heart -

DRV DWW ) the lamp of the wicked - are nothing but sin.
AninYIR PN niawnn 7 5 The hardworking is thoughtful, and all is gain;
m’pmr_:‘?'?p_z P&('z?:ﬂ too much haste, and all that comes of it is want.

TRW 1iwha ningk Sph ! 6 To make a fortune with the help of a lying tongue:

:MRTWRIAN ‘Tfj 53:7 such is the idle fantasy of those who look for death.
oo owTITY T 7 The violence of the wicked proves their ruin,

:0awn Nivp? 1RE "2

for they refuse to do what is right.

NN U s W N

PROVERBS 21
The farmer channels irrigation ditches where he wants them, where they will do the most good; so does God with kings.
Even though people think they know themselves, God evaluates motives as well (cf. 16:2).
This insistence of sincerity as a necessary for ritual observance recurs throughout the OT (Is 1:11, Jr 7:21-23, Ho 6:6, Am 5:22ff, 1S 15:22).

"Lamp’ is a conjectural translation (73); the MT has “labour” (7J).
Diligence is here compared to hastiness.

For the 2nd line, the NRSV has “is a fleeting vapour and a snare of death’.
The 2nd Jine of the verse is the causal clause, explaining why they are dragged away: they are not passive victims of their circumstances or their

crimes; they choose to persist in their violence, so it destroys them.



MWK TIT 7000 T 8 The way of the guilty is devious;

115 W TH the conduct of the innocent is straight.
J;JT'D;JQ':?K_J n:w‘v i v 9 It is better to live on the corner of a roof
i gpmt) D’J"I'IJr NYKRN than a house shared with a quarrelsome woman.
YyITIMR ywaway 10 The soul of the wicked covets evil;
A0p7 1wl Iﬂ"Ns to such a person, no neighbour can ever do right.
naToam PIT'(ZJJ,UJ ol 11 When a scoffer is punished, simpletons grow wiser
:PYTTNR? DDHL)( 5’3Wﬂ31 but the wise acquire knowledge by instruction.
YW ﬂ’:z7 PR z7’:)'(D73 x 12 The Upright One watches the house of the wicked;
:37?717 D’,UW'\ ‘]‘7073 he hurls the wicked to destruction.
57" NI IR DPR P 13 Whoever refuses to listen to the cry of the weak
Ry N?'l &'117” NI177D3 will in turn plead and not be heard.
aR"na' nPaInn v 14 A covert gift mollifies anger,
RIS aRialy PR3 R raging fury by a bribe under cover of the cloak.
vawn nivy P”[’.;Z‘_?l oopy W 15 Doing what is right fills the upright with joy
N ’279517 nnnm’ but evildoers with terror.

10
11
12
13

14
15

The NJB has “felon” in place of ‘guilty’, here following the NRSV.

The 1t line refers to a small room built on the flat housetop (e.g., 1K 17:19, 2K 4:10); it would be cramped and lonely but peaceful.

The word translated “covets” is used in the Ten Commandments in the prohibition against coveting a neighbour’s house (Dt 5:18).

Cf. 19:25.

The “Upright One’ means Yahweh if the text is not corrupt.

This proverb teaches that those who show mercy will receive mercy; it uses the principle of the Lex Talionis: those who refuse the needs of
others will themselves be refused when they need help (so Lk 16:19-31).

The synonymous parallelism joins the more neutral word “gift’ with the more specific ‘bribe’.

Whenever justice prevails, whether in the courts or simply in society, the people who practice iniquity may be shaken into reality by fear.
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16 Whoever strays far from the way of prudence
will rest in the assembly of shadows.
17 Pleasure-lovers stay poor;
no one will grow rich who loves wine and oil.
18 The wicked is a ransom for the upright
and the law-breaker for the honest.
19 Better to live in a desert land
than with a quarrelsome and irritable woman.
20 The wise has valuables and oil at home,
but a fool soon runs through both.
21 Whoever pursues uprightness and faithful love
will find life, uprightness, and honour.
22 A sage can scale a garrisoned city
and shatter the rampart on which it relied.
23 Watch kept over mouth and tongue

keeps the watcher safe from disaster.

16
17
18
19
20
21
22

23

In place of ‘shadows’, here following the NJB, the NRSV has “the dead’; the word translates D'X87 - the Rephaim.

In place of “0il’, the NJB has ‘good living’.

This proverb assumes there is a quota of misery in this world, from which God shields the upright, and to which he condemns the wicked.

The Kethib/ Qere difference here may reflect a scribe’s misreading of a (possibly small/short) vav as a yod.

The NRSV has “precious treasure’ in place of ‘valuables and oil’.
The NRSV omits ‘uprightness’.

In a war, the victory is credited not so much to the infantry as to the tactician who plans the attack; brilliant strategy wins wars, even over

apparently insuperable odds (cf. 24:5-6, Qo 9:13-16, 2Co 10:4).

‘Mouth’ and ‘tongue’ are metonyms of cause, signifying what one says.
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24 Insolent, haughty - the name is “Scoffer’;
overbearing pride marks such behaviour.
25 The idler’s desires are the death of him,
since his hands will do no work.
26 All day long, the Godless is racked by desire;
the upright gives without ever refusing.
27 The sacrifice of the wicked is abhorrent,
above all, if it is offered for bad motives.
28 The false witness will perish
but the good listener will testify successfully.
29 The wicked man’s strength shows on his face,
but the honest give though to their ways.
30 No wisdom, no understanding,
no advice is worth anything before Yahweh.
31 The horse is made ready for the day of battle
but the victory is Yahweh's.

24
25
26
27
28
29
30
31

The NJB has ‘Cynic’ in place of “Scoffer’, here following the NRSV & NETB.

Here, the word, ‘hands’, is figurative for the whole person.

“The godless is racked by desire” follows the LXX (and NJB); the MT (and NRSV) has ‘he covets covetousness’.
The LXX appends “to Yahweh’ to the 1t line, as in 15:8.
In place of “the good listener’, here following the NRSV, the NJB has “one who knows how to listen’.
The Kethib/ Qere difference here (bet/kaf confusion) would benefit from further explanation.

Sayings such as this indicate that the sages recognised the limitations of human wisdom, in view of Yahweh’s own mysterious wisdom.

For the 1stline, here following the NRSV, the NJB reads, “Fit out the cavalry for the day of battle.”



20 p1a YHwn PROVERBS 22

g = W N =

17 wbn ow N2y K 1 A good name is preferable to great wealth,
22700 nnrm' 7021 favour, to silver and gold.
Wi v vy 2 Rich and poor rub shoulders;
:1im 092 Ny Yahweh has made them both.
0D NoM AP AR (o 2 3 The discreet sees danger and takes shelter;
AW 172D D”DD{ simpletons go ahead and pay the penalty.
TR MR ARy 7 4 The reward of humility and the fear of Yahweh,
:0"07 TI22) WY are riches, honour, and life.
WpY 77732 08 03X n 5 Thorns and snares line the path of the wilful;
;000 P iWal v those who value life will stay at a distance.
2778y i Tin 6 Give a lad training suitable to his character
$nann 14@:'85 ]’Pﬁ"a D3 and, even when he is old, he will not go back on it.
5110?3’ owa vy 7 7 The rich rule over the poor;
ﬂﬁf] W’N5 ﬂﬁ' 70 the borrower is the lender’s slave.
PROVERBS 22

The NJB has ‘fame’ in place of ‘a good name’, here following the NRSV; the MT has simply ‘name’ but ‘good’ is implied.

Compare 29:13. The attitude to the poor in Proverbs is complex.

The Kethib/ Qere difference here would benefit from full explanation.

The NJB reads this slightly differently: “The reward of humility is the fear of Yahweh and riches, honour, and life.”

Because the MT reading DX (‘thorns’) does not make a very good match with “snares’, (the word is obscure but is supported by the LXX:
‘prickly plants” and a cognate in Nb 33:55 & Jos 23:13), some suggest changing it to DX (‘traps” - just changing a nun to a mem).

The literal translation of ‘suitable to his character’ is “on the mouth (the entrance) to his way’. Some interpret as ‘from his earliest steps” and the NRSV
has ‘in the right way’. The LXX omits the whole verse.

The synonymous parallelism here matches “rule over’ with “slave’ to show how poverty makes people dependent on others.
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8 Whoever sows injustice reaps disaster,
and the rod of such anger will disappear.
9 A kindly eye will earn a blessing;
such a person shares out food with the poor.
10 Expel the mocker and strife goes too;
lawsuits and dislike die down.
11 Whoever loves the pure of heart
and is gracious of speech has the king for a friend.
12 Yahweh'’s eyes protect knowledge
but he confounds deceitful speeches.
13 “There is a lion outside,” says the idler,
“I shall be killed on the street!”
14 The mouth of an adulterous woman is a deep pit;
into it falls the man whom Yahweh rebukes.
15 Folly is anchored in the heart of a child;

the whip of instruction will rid him of it.

10

11
12
13
14
15

The LXX has “and he will pay the penalty of his deeds’. The Kethib/ Qere difference here would benefit from full explanation.
The NRSV translates ‘kindly eye’ (here following the MT & NJB) more figuratively as ‘those who are generous’.

The “mocker’ (P'Z) is the one Proverbs says cannot be changed with discipline or correction but despises and disrupts anything that is morally

or socially constructive.

The Kethib/ Qere difference here warrants explanation.
The phrase, “Yahweh'’s eyes’, is an anthropomorphic expression; the omniscience of God is intended.

This proverb humorously describes the sluggard as making ridiculous excuses for not working - he might be eaten by a lion (cf. 26:13).

The Kethib/ Qere difference here warrants explanation.
The “heart of a child (Wl_JhJT':‘?) refers to the natural inclination of a child to foolishness.



1':7 mjﬁﬂs '7'1’ pwL ™ 16 Harsh treatment enriches the poor,

:ionnY-IR PWYT N but a gift impoverishes the rich.
TR VN " 17 The sayings of the wise.
D21 AT YRl Give ear, listen to the words of the wise
’mJ'rS nwn '|':1'71r and apply your heart to what I know;
TiviaoypwnTaowity T 18 for, it will be a delight to keep them deep within you,
7 Naw-HY 1IN 1D to have all of them ready on your lips.
Tnvan Ninta m*n% v 19 So that your trust may be in Yahweh,
:IDRTAR 010 T RYTIN [ wish to instruct you today.
DYYY owHw 7% 'nana 8vn 3 20 Have I not written for you thirty chapters
NPT Nivpna of advice and knowledge,
NRR MR VYD JurTing * 21 to show you what is right and true,
q*n&wb DD& DMIAR J’Wn‘b so you may give a true answer to those who sent you?
Nia"?'[ 2 57'5TJD'5N 12 22 Do not despoil the weak, for he is weak,

16

17

18

19

20

21

22

This proverb expresses either a natural law, by which hardship alone stimulates effort and procures success, or a religious faith in the justice
of Yahweh who will reverse the situations of rich and poor.

In 22:17-24:22, there is a change in form from the discrete sayings characterising Chs 10-21; the topics are now characteristic of (international)
wisdom literature (see #20): attitude to the poor, offering collateral, discipline of children, table manners, abstemiousness, adultery, efc.

If the teachings are preserved in the heart/ mind of the disciple, then that individual will always be ready to speak what was retained.

The term, “today’, indicates that the verbs of the 2nd line should have the instantaneous nuance, so an English present tense.

The reference to “thirty chapters’ comes from the “Wisdom of Amenemophis,” on which this passage is modelled: “ Consider these thirty chapters,
they give pleasure, they instruct.” The translation follows the Qere, which has D’W‘?W (‘thirty’) in place of the DWW (‘heretofore’) of the Kethib.
For this verse, here following the NRSV, the NJB reads, “to make you know the certainty of true sayings, so that you can return with sound answers to
those who sent you?”

Justice was administered and business transacted at the “city gate’ (see 24:7).
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and do not oppress the poor at the gate.
23 For Yahweh takes up their cause

and despoils the life of those who despoil them.

24 Do not make friends with one who gives way to anger;
make no one quick tempered a companion of yours,
% for fear you learn such behaviour

and in it find a snare for yourself.

26 Do not be one of those who give pledges,
who become surety for debts.
27 It you have no means of paying,

your bed will be taken from under you.

28 Do not displace the ancient boundary stone

set by your ancestors.

29 You see someone alert at his business?
His aim will be to serve kings;

he will not serve common people.

23
24
25
26
27
28
29

The two uses of P2 (“to despoil’, “to rob’, or “to plunder’) here reflects the Lex Talionis: What they did to the poor will be turned back on them.

For the 2nd line, here following the NJB, the NRSV has, “and do not associate with hotheads.”
The warning is to avoid associating with a hothead because his influence could be fatal.
For the 1st line, here following the NRSV, the NJB reads, “Do not be one of those who go guarantor.”

‘Will be taken’ follows the LXX; the MT has “why should he take’.
Moving a ‘boundary stone’ was, and still is, a major problem.

This fifth saying affirms that true skill earns recognition and advancement.



32 paa Hwn PROVERBS 23

SWin-ny oinYy awna X 1 When you sit down to eat with a ruler,
?[’IJQL) TR ]’ﬁlj "3 take careful note of what you have before you.
U593 ra iy 3 2 If you have a big appetite,
DR WAl Sp;'nx put a knife to your throat.
1’131'?33_1'(??_3'? 1&1111"7& 3 3 Do not hanker for his delicacies,
011 Dl'lz7 N-L‘l]( for they are deceptive food.
W’WDHL) 9,}’13'58 K 4 Do not wear yourself out in quest of wealth;
57ﬂ 702N stop applying your mind to this.
131’&1 APy enn qwnn 7 5 Fix your gaze on it and it is there no longer,
07830 19 nivw Nvwp 2 for it is able to sprout wings
QWD W Y1 WD like an eagle that flies off to the sky.
[KB*A DﬂzTﬂ& Dlﬁ‘ym"vz:z ! ¢ Do not eat the food of one whose eye is jealous;
:1’13?33_]'(??_3? I&Dﬁ'5N1 do not hanker for his delicacies.
PROVERBS 23

An alternative translation of ‘what” is “who’.

The meaning of the 2nd line is presumably “set bounds to your gluttony’; others interpret ‘to be a glutton is to put a knife to your throat’ (i.e. to
endanger your life).

Two very similar texts, one by Ptah-Hotep and the other by Amenemophis, show that this was a common theme of Egyptian etiquette (see
also Gn 43:44). The NRSV has “the ruler’s” in place of “his’.

Literally translated, the 2nd line reads, “from your understanding cease.”

The Kethib/ Qere differences here would benefit from a proper explanation.

The literal translation of ‘one whose eye is jealous’ is “an evil eye’.
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7 For what he is really thinking about is himself:
“Eat and drink,” he tells you

but his heart is not with you.

NANRPN 1'1'73&“[115 n 8 You will vomit up what you have eaten
DI 72T nmm' and find your compliments wasted.
7319'58 5’0;3 Ry P 9 Do not waste words on a fool,
:?[’zZD z?D\U‘? Hﬁf";’ who will not appreciate the wisdom of your words.
Di?i&? 513.1 M_?I_-T‘?IS ' 10 Do not displace the ancient boundary stone,
:&;13"7:32 o Ainy "I or encroach on orphans’ lands.
PALA D?tji"? ol 11 For they have a powerful avenger;
SRR DIMTOR 2MPTRIA and he will take up their cause against you.
'[3‘7 701735 oxan T 12 Apply your heart to discipline
:nx_zﬁg"jpx‘y 'I'JTNTr and your ears to instructive sayings.
20 WIN }7}_?:313"78 » 13 Do not withhold discipline from your child:
:nn? &27 'OJ’(Uj 112072 a stroke of the cane is not likely to be fatal.
o

14 Give him a stroke of the cane

and you will save his soul from Sheol.

The 1t line is obscure (the NRSV has ‘for like a hair in the throat, so are they’) - the literal translation is ‘as he thinks in his soul, so he is’.

Eating and drinking with a selfish miser would be irritating and disgusting; the 1st line is hyperbolic: the whole experience turns the stomach.
In place of ‘wisdom of your words’, here following the NRSV, the NJB has “shrewdness of your remarks’.

“The ancient boundary stone’ should perhaps be corrected to “the boundary stone of the widow’, see 15:25.

The “avenger’ (g0-el, see #Nb 35:19) is in this case Yahweh.

The literal translation of “apply’ is ‘bring’.

For the 1st line, here following the NRSV, the NJB reads, “Do not be chary of correcting a child.”

It is possible that '711;21? (“Sheol’) here means actual death, rather than the realm of the departed.
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15 My child, if your heart is wise,
then my own heart is glad.
16 My soul will rejoice
when from your lips come honest words.
17 Do not let your heart envy sinners
but always remain steady in the fear of Yahweh.
18 For there is a future,
and the hope will not come to nothing.
19 Listen, my child, and be wise,
and guide your heart in the way.
20 Do not be among those who forever tipple wine
nor those who gorge themselves with meat.
21 For the drunkard and glutton impoverish themselves,
and sleepiness is clothed in rags.
22 Listen to your father from whom you are sprung;

do not despise your mother in her old age.

15
16
17
18
19
20

21
22

Literally translated, this verse opens with, “My son.”
For the 1t line, here following the NRSV & NETB, the NJB reads, “My inmost self rejoices.”
The verb translated ‘envy’ is x;;,,?j'%zg, a Piel jussive negated: it means “to be jealous” if the object is illegitimate; if it is correct, it is “to be zealous’.
The literal translation of ‘a future’ is ‘an end’.
The “way’ here is, by implication, the correct way, or following the Law.
The verb 591 (‘gorge’) literally means ‘to make light of’ but this came to mean “to be lavish with” or “to squander’, especially with food; so, it
describes gluttons primarily but there is also room for the person who wastes a lot of food.
This is the fourteenth saying, warning about poor associations; drunkenness and gluttony represent the epitome of the lack of discipline.
In place of “from whom you are sprung’, here following the NJB, the NRSV & NETB have the more traditional “who begot you'.
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WDDIT%M R Ry » 23 Purchase truth - never sell it -
:11"33 203N NNAN wisdom, discipline, and discernment.
PR AR PR ;i ™ 24 The father of the upright will rejoice indeed;
;2 mnWr nnwn o 1% T he who fathers a wise child will have joy of it.
TARY TARMNY P 25 Let your father and mother be happy
?[m‘w 5Jﬂi and let she who bore you rejoice.
Hgab At P 26 My child, pay attention to me,
:139RP NIRAN 07T ?[’j’p}' let your eyes take pleasure in my way.
N3 NpRY NwTay P 27" A prostitute is a deep pit;
$AM23 Tﬁlf IR a narrow well, the adulteress.
198D 90N RTaR ™ 28 Yes, like a brigand she lies in wait,
:q0in DTR3 D731 increasing the number of the faithless.
2

29 For whom is pity, for whom contempt,
for whom is strife, for whom complaint?
For whom are blows struck at random,

for whom the clouded eye?

23
24
25
26

27
28
29

The sixteenth saying is an instruction to buy/acquire the kind of life that pleases God and brings joy to parents.

The Kethib/ Qere differences here would benefit from full explanation.

The form 511] (‘let ... rejoice’) is a short form and, thus, a jussive; if this 2nd verb is a jussive, then the parallel MW" ("be happy’) is also a jussive.
The NRSV has “observe’ in place of ‘take pleasure in’. The Kethib/Qere difference here (transposition of 2 letters) would benefit from a proper
explanation.

The NJB has ‘woman who belongs to another” in place of ‘adulteress’, here following the NRSV.

In place of “the faithless’, here following the NRSV, the NJB has ‘law breakers’.

The Kethib/ Qere difference here requires explanation.



P2aHp omnRny
TRRR Tpn? DRI
DIRN 2T RINOR
hgtReliok Rokninllj g\
:DWR3a 72007
TV W2 innK
W9 3vaYd)
:Ni970 13T 7271
07253 27W2 M,
:5an W12 13woi
RURUEER =]
"mYTY2 Y0
(@A
STV 1BWRIANR 0N

&Y

)

H

arl

hv)

30 For those who linger over wine too long,
ever on the lookout for blended liquors.
31 Do not gaze at wine, how red it is,
how it sparkles in the cup
and goes down smoothly!
32 At the last it bites like a serpent,
and stings like a viper.
3 Your eyes will see peculiar things;
you will talk nonsense from your heart.
3 You will be like someone sleeping in mid-ocean,
like one asleep at the masthead.
% “Struck me, have they,” you will say, “but I am not hurt.
Beaten me? [ don’t feel anything.
When shall I wake up?

I'll ask for more of it!”

30
31
32
33
34
35

The answer to the question posed in v. 29 is obviously one who drinks too much.

The Kethib/ Qere difference here may reflect a scribe misreading a (possibly small/short) vav as a yod.

For this verse, here following the NRSV, the NJB reads, “In the end, its bite is like a serpent’s, its sting as sharp as an adder’s.”
The feminine plural of 7 (‘peculiar things”) refers to the trouble one has in seeing and speaking when drunk.

The exact meaning of the term here translated as ‘masthead” is uncertain.

“You will say’ follows the LXX, Peshitta and Tg; it is not present in the MT (or NJB).
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= W N =

Y wiIRA NJPD'5N X 1 Do not be envious of the wicked
100X mjﬂ‘? 1&ﬂﬁ'5&1 or desire their company.
1335 oy w2 2 For their hearts are scheming violence,
:13737TDh D DAY t7733J1r their lips talking of mischief.
a2 maopana 2 3 By wisdom, a house is built,
qan0 ﬂjﬂllj;li by understanding it is made strong.
INL)D’ oI NPT 7 4 By knowledge, its storerooms are filled
D AR ﬁﬂ'5; with riches of every kind, rare and desirable.
MpaoonTay 7 5 Anyone wise is mighty in force;
MDTPRARA NPT WK knowledge confirms someone’s strength.
npnon 79 nvyn nibanpa ! 6 For it is by strategy that you wage war
:ppi' 292 nowni and victory depends on having many counsellors.
mmn ’7’1&5 m’r;xj ! 7 For a fool, wisdom is an inaccessible fortress;
AmeTnno? &5 WDWj at the city gate, he does not open his mouth.
PROVERBS 24

The Hitpael jussive translated as “desire’ means coveting something intensely.

This nineteenth saying warns against evil associations: evil people are obsessed with destruction and trouble (cf. 1:10-19, 3:31 & 23:17).

The preposition, 3, in the 1st line indicates means.

Vv. 3-4, the twentieth saying, concern the use of wisdom for domestic enterprises; in 9:1, Wisdom was personified as a woman who builds a
house; but here the emphasis is primarily on the building itself.

For the 1t line, here following the NJB & MT, the NRSV, following the LXX, reads, “Wise warriors are mightier than strong ones.”

The point here is that wise counsel is necessary in war; for victory, strategy, and counsel are more important than mere military strength.
‘An inaccessible fortress’ translates a difficult expression; others translate the MT (NiR7) more literally: “of coral’ (cf. Job 28:18, Ezk 27:16), a rare
and delicate commodity that a fool would not appreciate.



lJ'lﬂ5 JWWD n 8 Whoever is intent on evildoing

HARIP? mmp-‘w; i is known as a master of cunning.
nRYn N npr °© 9 The devising of folly is sin,
:Pf?_ u'rx'v napin and the scoffer is an abomination to all.
xR oA oeann 10 If you lose heart when things go wrong,
pinly o Rai your strength is not worth much.
mnS D’ﬂps z?Rﬂ ol 11 Save those being dragged towards death,
gl gmal mng DonN3 but can you rescue those on their way to execution?
ol 15,’07"&27“'].1 mRny T 12 If you say, “Look, we did not know,”
PRI | niab 1af-85n will he who weighs the heart pay no attention?
VT R TWOI RN Will not the Guardian of your soul be aware
:15paa 0TRY WM and repay you as your deeds deserve?
27072 waT ’JJ'%DN » 13 Eat honey, my child, since it is good;
17205 ping nah honey that drips from the comb is sweet to the taste.
'[WDJ% npannpTi T 14 Know that wisdom is such to your soul;

10
11

12

13

14

The picture of the wicked person is graphic: He devises plans to do evil and is known as a schemer.

For this verse, here following the NRSV, the NJB reads, “Folly dreams of nothing but sin; the mocker is abhorrent.”

The literal translation of ‘not worth much’ is ‘narrow’ (X), punning on ‘wrong” (MY).

This verse is variously interpreted, perhaps a reference to the innocent man unjustly condemned to death. Alternatively, the meaning could
be that a good person should intervene on behalf of victims of violence.

This verse completes the saying by affirming that people will be judged responsible for helping those in mortal danger; it uses a series of
rhetorical questions to affirm that God knows our hearts and we cannot plead ignorance.

The twenty-sixth saying teaches that one should develop wisdom because it has a profitable future; the saying draws on the image of honey;
its health-giving properties make a good analogy to wisdom.

The literal translation of “you will have a future’ is “there will be an end'.
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find it, and you will have a future and your hope

will not be cut short.

PR nu‘v YU 3'1&31"7& e 15 Do not lurk, wicked man, by the upright man’s home;
137 'l"l'Wﬂ"?N do not despoil his house.
DR PR z71-$7 |373‘j,” 2w 16 For, though he falls seven times, he gets up again;
3 1?‘”?’ D’mfyji the wicked are the ones who stumble in adversity.
ﬂQi:DD"?B TR TN z753:1 r 17 Should your enemy fall, do not rejoice;
1729 H37OK 1HWaai when he stumbles, do not let your heart exult,
DA P NI AR w 18 Jest Yahweh will be displeased at the sight
AR 1’51]73 WM and turn his anger away from him.
D'n3a WDDI;TL)S v 19 Do not fret about the wicked;
DWW RIPA-OKR do not be envious of the evil.
37?717 nmnK ﬂ’ﬂﬂ'bﬁ 2 A 20 For there is no future for the evil;
IO OWWI the lamp of the wicked will go out.
)

T2R1°33 TFTNRTRY
:WNR"OR DYDY

21 Fear Yahweh, my child, and fear the king;

do not ally yourself with innovators.

15

In the 1st line, instead of qualifying the ‘wicked man’ (here following the NJB), the NRSV (‘like an outlaw’) & NETB (’like the wicked’) compare the
addressee to the wicked.

The NJB replaces the 1st instance of ‘he’ with the referent (‘the upright’).

The Kethib/ Qere difference here would benefit from a proper explanation.

The judgement of God should strike a note of fear in the heart of people (cf. Lv 19:17-18); it is not to be taken lightly or as a personal victory.
The NJB has ‘be indignant’ in place of ‘fret’, here following the NRSV & NETB.

This saying warns against envying the wicked; v. 19 provides the instruction and v. 20 the motivation.

For the 2nd line, the NRSV, following the LXX, reads: “and do not disobey either of them.”



DR 0P ORDE™Y 22 For suddenly disaster will loom for them;

TN DH’JW( 75 who knows what ruin may come from them both?

228 Jovoy QuAaoaouevos vios amwlsias éxTos Ertal, 222 A son who obeys the word will escape destruction,

deyouevos O¢ €0¢€ato auTOY. having accepted it with good will.
3 umdey Yetdoc amo yAwaaons Bacidel AeyéoSw, 22b T et nothing untruthful be said to the king,

xal oUdsy Yeldos amo yAwaans avtot ol un EEEAIY. and nothing untruthful will issue from his mouth.
4 wayatoa YA@ooa BaciAéws xal ov capxivy, 22¢ The tongue of the king is a sword,

o¢ 0’ av TapadoeSy, cuvtolBnoeTal not an organ of flesh.
5 éay vap okuvSy o Suuos avTol, 22d For, once his wrath is aroused,

aUY VEUPOIS avIoWToUS avalioxel he destroys people, sinews and all.
0 xal 00TA AVIPWTWY XATATOWYEl 22¢ He devours people’s very bones

xal ovynaiel womep Aok wote aBowTa and, like a flame, burns them up

elval veooaois acT@y. — — so that even eagles’ young could not eat them.

D’DDI‘I‘? n?g'ug # 23 These are also Sayings of the Wise:

:210"52 vaWwNa 071872 To show partiality in judgement is not good.
ﬂﬂ& PN NDWWL) IWI_‘.JB 1 24 Whoever tells the wicked, “You are upright,”
D’DN‘? IR DAY I0AP? will be cursed by peoples, abhorred by nations;

22 For the 2nd line, here (loosely) following the WEBBE, the NJB reads, “and who knows what ruin will seize them and their friends?”

222 Vv. 22a-22e are from the LXX; the numbers in the Greek text follow Rahlfs but the English text and numbers follow the NJB.

22b In his 1851 translation, Lancelot Brenton has “tongue’ in place of ‘mouth’ (twice in this verse).

22¢ For the 2nd line, Brenton has ‘and not one of flesh’.

22d Brenton has “bones’ in place of “sinews’.

22¢ After these additions, the LXX inserts the content of 30:1-14 but most MSS lack the remainder of this chapter.

23 This verse begins another short collection (24:23-34) attributed to “the Wise’. The Law forbids the judge to be a respecter of persons (Lv 19:15,
Dt 1:17, 16:19). The prophets similarly insist, though in different terms, on this same duty (Is 10:2, Jr 5:28 Ezk 22:12, Am 2:6, 5:7,10, Mi 3:9-11).

24 The word translated ‘upright’ (as NJB) can also mean ‘innocent’ (as NRSV/NETB).
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opy D’U’DVB?] 2 25 but those who correct him come out of it well;
12107272 Kian oY on them will come a happy blessing.
pw onay R 26 Whoever returns an honest answer
:0'MN33 02T W plants a kiss on the lips.
?[ﬂDNZWJ 1PIna Py P 27 Plan what you want on the open ground;
'[t7 n7w3a ATRY make your preparation in the field,
2 03 minh; then go and build your house.
na

28 Do not bear witness lightly against your neighbour,

nor deceive with your lips.
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2 Do not say,
“T will treat him as he treated me;

I will repay everyone what each has earned.”

30 By the idler’s field I was passing,
by the vineyard of a man who had no sense.

31 There it all lay, deep in thorns, overgrown with weeds

25

26
27

28
29
30
31

In the term translated ‘happy blessing’ (210"N272 - literally, ‘blessing of good’), the genitive, ‘good’, has to be attributive, modifying ‘blessings’;
the word is general enough to mean any number of things - happy, rich, healthy, pleasing, et cetera.

The “kiss’” would signify love, devotion, sincerity, and commitment - an outward expression of what is in the heart.

If the term, ‘house’, is understood literally, the proverb would mean that one should be financially secure before building a house; if “house’ is
figurative for household (metonymy of subject: children or family), the proverb would mean that one should have financial security and
provision before starting a family.

The LXX interprets the 1t line, “Do not be a lying witness against your fellow countryman.”

The NJB has ‘my neighbour’ (twice) in place of ‘him’ and ‘he’ in the 1st line.

The literal translation of “sense” is “heart’.

The term 1371 (‘there) is a deictic particle that calls attention to what comes next.
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and its stone wall broken down.
32 As1gazed, I pondered,

I drew this lesson from the sight:
3 “A little sleep, a little drowsiness,

a little folding of the arms to rest
3 and poverty comes like a vagrant

and need like a beggar.”

32 The literal translation of ‘I pondered’ is ‘I put my heart’.
33 The NJB has ‘lie back” in place of ‘rest’, here following the NRSV.

34 The NRSV has “robber” in place of ‘vagrant” and ‘armed warrior’ in place of the conjectural “beggar” (cf. 6:11).
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WIR IR WK DY "HWn N8 D3¥ 1 Here are some more of Solomon’s proverbs, transcribed at the
:ﬂjm?'T[i?@ 721N court of Hezekiah king of Judah:

A U = W

927 Ron D’HSN 723 4 2 To conceal a matter, this is the glory of God;
1927 Hn 03%1 Ta; to sift through it thoroughly is the glory of kings.
pRbY PRI oy oy 3 The heavens for height and the earth for depth
SREN PR D’Dzﬁlr :1‘71 are unfathomable, as are the hearts of kings.
qoan oo a0 T 4 From silver, remove the dross
93 9IRY RYM and it emerges wholly purified.
'[17?3"39‘7 ywain " 5 From the king’s presence, remove the wicked
:INDD PIRA 119N and on uprightness, his throne is founded.
'[:7?3"35'7 T[UDIT'?B ! 6 In the presence of the king, do not give yourself airs;
'I'D,Uﬂ'z7N D"?"r;}' DipR do not take a place among the great.
ﬂJﬂ'ﬂ%D ?[t?'WDN 31’(? 2 ! 7 Better to be invited, “Come up here,”
271 ’355 ?[t?’DWﬂD than to be humiliated in the presence of the prince.
PROVERBS 25

Chapters 25-29 comprise another collection of ‘Proverbs of Solomon’ (see #10:1), copied by Hezekiah’s sages (ca. 715-687 BCE).

This proverb provides a contrast between God and the king and therein is the clue to the range of application involved; the interest of the king
is ruling or administering his government, so the subject matter is a contrast to the way God rules his kingdom.

This verse is affirming a simple fact: the king’s plans and decisions are beyond the comprehension of the people.

‘Wholly purified follows the LXX (xa3agov anay, reading z7"?;); the MT (’59) has “a vessel for the smith’ (as does the NRSV).

VV. 4-5 present first an illustration and then the point (so it is emblematic parallelism).

For the 1stline, here following the NJB, the NRSV reads, “Do not put yourself forward in the king's presence.” The NRSV translation is more literal
but that of the NJB make the point more clearly.

The NJB includes the 3d line as part of v. 8; here, we follow the MT, NRSV & NETB. ‘What’ follows the LXX and Peshitta; the MT has “which’.
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What your eyes have witnessed,
8 do not produce too quickly at the trial,
for what are you to do at the end
should your neighbour confute you?
9 Have the quarrel out with your neighbour

but do not disclose another’s secret,

10 for fear your listener put you to shame,

and the loss of repute be irremediable.

11 Like apples of gold inlaid with silver
is a word that is aptly spoken.

12° A golden ring, an ornament of finest gold,
is a wise rebuke to an attentive ear.

13 The coolness of snow in harvest time,

so is a faithful messenger to those who send him:

he revives the soul of his master.

14 Clouds and wind, but no rain:

10
11
12
13
14

‘Do not produce it’ is conjectural (an emendation of vowels from ‘do not come out’ to “do not make it come out’).

The concern is that, in arguing with one person, a secret about another might be divulged, perhaps deliberately in an attempt to clear oneself.

The point then is about damaging a friendship by involving the friend in another quarrel.

This is a difficult verse - ‘loss of repute’ could mean either what you have done to your neighbour, or what your enemy has done to you.

This verse uses emblematic parallelism, stating the simile in the 1t line and the point in the 2nd.

Another emblematic parallelism: the 1st line is the simile and the 2d line makes the point: A wise rebuke properly received is of lasting value.
Snow at the harvest was rare, so some have trouble explaining this proverb; but the point is clear enough: a faithful servant is refreshing.

For the 2nd line, here following the NRSV, the NJB reads, “such is anyone whose promises are princely but never kept.”
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such is one who boasts of a gift never given.
15 With patience, a judge may be cajoled:

a soft tongue breaks bones.
16 Eat to your satisfaction what honey you may find

but not to excess or you will bring it up again.
17 Set foot seldom in your neighbour’s house,

or the neighbour will tire of you and hate you.
18 Like a mace, a sword, a piercing arrow,

is one who bears false witness against a neighbour.
19 Like a decaying tooth or lame foot

is the fickle when trusted in time of trouble.
20 Like one who takes off a garment on a cold day,

or like vinegar poured in soda,

so is one who sings songs to a heavy heart.

15

16
17
18
19
20

The idea of breaking bones uses the hardest and most firm part of the body in contrast to the ‘soft tongue’; both are figurative, forming a

comparison: gentle speech can break down any stiff opposition.

This proverb warns that anything overindulged in can become sickening.

The literal translation of “set your foot seldom’ is “make your foot rare’.

The NJB has ‘companion’ in place of ‘neighbour’, here following the NRSV.

The similes in this emblematic parallelism focus on things that are incapable of performing: they are too painful and/or ineffective.
For this verse, here following the MT & NJB, the NRSV reads as below, following the LXX, Peshitta and Tg:

20

T ROPT OP3 AMIAN [0 RO SPYT
2D 8257 77901 RINIOD RPM 07T RN
RIDT RI'PA ROVOYD TRI RIDY ROD T

IR23T A'37 RN RO

(4 7, /s 2 4
Womep oo Elrel aoiupopoy,

(24 1 /’ b /7 ’ ~
oUtws mpoameaoy mados &y cwuati xapdiay Avmel.
2% domep ong waTiw xal oxwiné EAw,
oUtws Aomy avdeos BAamter nagdiay.

20 You are pouring vinegar on a wound
when you sing songs to a sorrowing heart.
Like a moth in clothing or a worm in wood,
sorrow gnaws at the human heart.
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un'v mfz:z_ga TRIW 2p7oR *3 21 If your enemy is hungry, give him bread to eat;
:0M IPWD RD}Zr'D&I if he is thirsty, give him water to drink.
WNIOp nph npx o9ny 22 By this, you will be heaping red-hot coals on his head,
'[17'D:7\U’ ﬂ'jﬂ’]r and Yahweh will reward you.
oW S9inn oy o 23 The north wind produces rain
10D 1iWY oYt 0730 and a sly tongue brings forth an angry look.
J;J:ﬂ;_lﬁ'z?y nay v ™ 24 Tt is better to live on the corner of a roof
AN N D’J"l'fj DTN DWRA than a house shared with a quarrelsome woman.
N worby omp o 25 Cold water to a thirsty throat,

:PTR PINRD N30 nYINWI such is good news from a distant land.
nowaipnI walpwn R 26 Like a churned-up spring, a polluted fountain,
yw-ms% on PAES is the righteous trembling before the wicked.
250"8Y i waT HRk P 27 Tt is not good to eat too much honey,

7122 0733 P or to seek for glory on top of glory.
na

28 An open town and without defences,

such is anyone who lacks self-control.

21

In place of ‘bread’ and “water’, here following the NRSV, the NJB has ‘something’ (in both cases).
‘Red-hot coals’ are interpreted as (increased) punishment, or as the remorse - and hence conversion - of the enemy. Cf. Rm 12:20.
A problem here is that it is the west wind that brings rain to Israel (1K 18:41-44); some suggest that the proverb may have Egyptian origins.

24

25
26
27
28

The Kethib/ Qere difference here warrant explanation. This verse is almost identical to 21:9, except for the NAW in place of I'IZHJUIT? in the 1st line

(and the Kethib/Qere difference in the 2nd).

The difficulty of getting news from a distant land made its reception all the more delightful (cf. 15:30, Gn 45:27).

The NJB has ‘fouled’ in place of “polluted’, here following the NRSV.
‘Glory on top of glory” is conjectural; the MT has “their glory is glory’.

One who lacks restraint, given to outbursts of passion, or who lacks self-control has no natural defences but reveals his true nature all the time.
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PROVERBS 26

1

Like snow in summer or rain in harvest,
so honour is not fitting for a fool.
As the sparrow escapes, and the swallow flies away,
so the undeserved cause will never hit its mark.
A whip for the horse, a bridle for the donkey,
and a rod for the backs of fools.
Do not answer a fool in the terms of his folly,
for fear you grow like him yourself.
Answer a fool in the terms of his folly
for fear he imagine himself wise.
Like cutting off the feet and drinking violence,
is sending a message by a fool.

Unreliable as the legs of the lame,

(O B S

For this verse, here following the NRSV, the NJB reads, “Snow no more befits the summer, not rain the harvest-time, than honours befit a fool.”
The Kethib/ Qere difference here would benefit from an explanation.

PROVERBS 26

A fool must be disciplined by force like a dumb animal - there is no reasoning.
If one were to descend to the level of a fool to argue with him, he would only look like a fool as well.

The contradiction between this and the preceding proverb is deliberate and plays on the two meanings of the phrase “in the terms of his folly’:
either ‘in a fool’s words’ (v. 4) or ‘as a fool deserves’ (v. 7).

For this verse, here following the NRSV/NETB, the NJB reads, “He wounds himself; he takes violence for his drink, who sends a message by a fool.”
Sending a messenger on a mission is like having another pair of feet; however, if a fool is the messenger, the proverb says, not only does the
sender not have an extra pair of feet, but he cuts off the pair he has.

‘Unreliable’ (literally ‘feeble’) is a conjectural translation (19%7); the MT has ‘draw (as of water)’ (nj‘?'-_r).



:D’?’D; gal 5\&773{ so is a proverb in the mouth of fools.

RN AR IR T 8 As well tie the stone to the sling
27133 502% 101112 as pay honour to a fool.
W2 n'vu nin °© 9 A thorn branch in a drunkard’s hand,
:D’?’D; k! z7’(0731r such is a proverb in the mouth of fools.
59-5%inn a1 10 An archer wounding everyone,
;02 31 903 "0 such is he who hires the passing fool and drunkard.
iRPOP 2W 250 X 11 As a dog returns to its vomit,
13?‘71&3 nIw t?’DD{ so a fool reverts to his folly.
TIY3 0IN WK D’Nﬁ o 12 You see someone who thinks himself wise?
2R 5’035 mpn More to be hoped from a fool than from him!
7773 Snw z7’.~ZZ€J KR » 13 “ A wild beast on the road,” says the idler,
:nianan Pa N ”a lion in the streets!”
H2’¥'5Q Jion n‘v‘rn T 14 The door turns on its hinges,
:invn-op S the idler on his bed.

If the stone is fixed too securely in the sling, it is likely to recoil on the thrower.

The “thorn branch’ metaphor is vague; it may indicate uselessness (see vv. 7-8) or the use of a proverb in a hurtful way.

The text of this verse is corrupt. The literal translation would read, “An archer wounding everyone, and he who hires a fool, and he who hires passers-
by.” The NJB (followed here) emends the second “and he who hires’ (W) to “and the drunkard’ (312W) and restores “such is’.

The simile is graphic and debasing (cf. 2P 2:22).

The subject matter of this proverb is the person who is wise in his own opinion (literally, ‘in his own eyes’). Self-conceit is actually part of the
folly that the book decries; for, those who think they are wise are impossible to help.

This proverb makes the same point as 22:13, namely, that the idler uses absurd excuses to get out of work.

The humour of this verse is based on an analogy with a door: it moves back and forth but goes nowhere; like the door, the idler is hinged to
the bed (cf. 6:9-10, 24:33).
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1'113?3;3 T t7’.~Zl.7 no w 15 Into the dish, the idler dips his hand
: 1’2'5§ n:*wn% ﬂNzﬁ but it is too tired to bring it back to his mouth.
oA :729 oon ® 16 The idler is wiser in his own eyes
:0vYv Wn ﬂ,UJW?j than seven people who answer with discretion.
353"37&3 o T 17" He takes a stray dog by the ears,
:1':?'&:7 3’]’5? '131.711?5 23Y who meddles in someone else’s quarrel.
(Ripl) ARk ﬂ%ﬂ%ﬂDD w 18 Like a madman hurling firebrands,
D o'kn arrows and death,
INPITNR N7 YR v 19 s0 is anyone who lies to a companion
IR PI‘IWD'N‘?H WDNf and then says, “Was I not joking?”
WR™1200 0% DR A 20 No wood, and the fire goes out;
TR PR 101 PRI no slanderer, and quarrelling dies down.
W&x7 o D"?I‘ll‘? ona 83 21 As charcoal is to hot embers and wood to fire,
:J’TWUjU’? D’J"Nj DTN WIN] so is the quarrelsome for kindling strife.
13

22 The words of a slanderer are tasty morsels

that go right down into the belly.

15

This proverb makes essentially the same point as 19:24.

More literal translations for “discretion” would be “taste” or ‘judgement’.

Someone who treated a dog like this ran a serious risk of injury or harm: dogs were not domestic pets in the ancient Middle East but were
scavengers that ran in packs like jackals.

The phrase, ‘arrows and death’ may be a nominal hendiadys, meaning ‘deadly arrows’.

The subject of this proverb is not simply a deceiver but one who does it out of jest - or, at least, who claims he was joking afterward.

In place of “slanderer’, here following the NJB, the NRSV has ‘whisperer’ and NETB has ‘gossip’.

The Kethib/ Qere difference here appears to be a case of vav/yod confusion.

This proverb is the same as 18:8, observing how appealing gossip can be.



W‘ll‘l'zﬂJ ngx¥n 0o oy P 23 Like silver-plate on top of clay:

:v7729 o°p5T oo such are fervent lips and a wicked heart.
NIiw 92 nawa ™ 24 An enemy dissembles in speaking
;AR MY iaqpad while harbouring deceit within.
2T RATOR Hip 1 ™ 25 If he speaks you fair, do not trust him,
1353 niapin Yayv °3 since in his heart lurk seven abominations.
1NN ARIY npan P 26 Hatred may disguise itself with guile,
5QQ3 inya n‘v.m to reveal its wickedness later in the assembly.
5197 nAnnw-na P 27 Whoever digs a pit falls into it;
:2wn vHR 128 HHin the stone comes back on him that rolls it.
PIT NI iy ™ 28 The lying tongue hates it victims;
TR DY Pzﬂ'i N9 the flattering mouth causes ruin.

23
24

25

26

27
28

The NRSV has ‘glaze’ in place of ‘silver-plate’ and “smooth” instead of “fervent’.

For this verse, here following the NRSV, the NJB reads, “Whoever hates may hide it in his speech but deep within him lies treachery.” This proverb
makes an observation: one who in reality despises other people will often disguise that with what he says.

The number “seven’ is used in scripture as the ‘complete’ number; here, it is not intended to be literally seven; rather, it means that there is
complete or total abomination in his heart.

For this verse, here following the NJB, the NRSV reads, “Though hatred is covered with guile, the enemy's wickedness will be exposed in the assembly.”
This proverb teaches the Lex Talionis (‘an eye for an eye’, etc.).

This proverb makes it clear that only pain and ruin can come from deception. The expression that it hates those it hurts suggests that the
sentiments of hatred help the deceiver justify what he says about people. The ruin that he brings is probably on other people, but it could also
be taken to include his own ruin.



12 P Hwn PROVERBS 27

nn o2 55ﬂﬂﬂ'58 R 1 Do not boast about tomorrow,
;01 790 YIn-NS 3 for you do not know what a day may bring.
?[’;_J'N':ﬂ: a T%‘?ﬂ’ 2 2 Let another praise you but not your own mouth,
?[’DDW"%U ’WDJr a stranger, but not your own lips.
511:1{! 5031 jaR=73y  ? 3 Heavy is the stone, weighty is the sand;
:DQ’,}\:U'D 732 5’1&{ (o)%m) heavier than both is vexation by a fool.
aR qowI NAn NIRRT 4 Cruel is wrath, overwhelming is anger;
SARIP ’JDL) 'r'f:gj' 3 but jealousy - who can withstand that?
n2a3 nnain najp 7 5 Better is open reproof
:DON0N NaOKN than hidden love.
AR pea DINRy ! 6 Trustworthy are blows from a friend;
:RIIW Nipw3 nivpL deceitful are kisses from a foe.
najonpnyiy way 7 7 The sated appetite revolts at honey;
:PiNn 52 Napd wan the hungry throat finds all bitterness sweet.
PROVERBS 27

In place of ‘boast about’, here following the NRSV, the NJB has ‘congratulate yourself on’.

Here, ‘mouth’ and “lips” are metonyms of cause; they mean what is said.

The contrast is made between dealing with the vexation of a fool and physical labour; the vexation of a fool is worse, as the mental and
emotional effort it takes to deal with it is more draining than physical labour.

The rhetorical question is intended to say that no one can survive a jealous rage.

The NJB has ‘feigned’ in place of ‘hidden’, here following the NRSV & NETB.

The translation of the 2nd line is uncertain: the word here rendered “deceitful” is often translated ‘abundant’; some emend to read “displeasing” or
‘bad’. The notion of falseness is supported by the antithetic parallelism.

The NJB has ‘gorged throat’ in place of ‘sated appetite’, here following the NRSV.
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10

8 Like a bird that strays from its nest,
so is anyone who strays from his native land.
9 Perfume and incense bring joy to the heart;
so does earnest counsel from a man’s friend.
10 Do not forsake your friend and your father’s friend.
Do not go to your brother in the day of your ruin.
A neighbour who is near is better than a distant brother.
11 Be wise, my child, and gladden my heart,
that I may answer anyone who insults me.
12 The discreet sees danger and takes shelter;
simpletons go ahead and pay the penalty.
13 Take the man’s clothes! He has gone surety for a stranger.
Take a pledge from him, for persons unknown.
14 Whoever at dawn loudly blesses his neighbour -
it will be reckoned to him as a curse.

15 The dripping of a gutter on a rainy day

10
11
12
13

14
15

The reason for the wandering from the nest/ place is not given, but it could be because of exile, eviction, business, or irresponsible actions.
For the 2nd line, the NRSV, following the LXX, reads, “but the soul is torn by trouble.”

The Kethib/ Qere difference here warrants explanation.

The expression, ‘anyone who insults me’, refers to those who would reproach or treat with contempt the sage, condemning him as a poor teacher.
The naive person, oblivious to impending danger, meets it head on.

‘Persons unknown’ is a conjectural translation (023, cf. 20:16); the MT has “a foreign woman’ (M"72]) and the NRSV has ‘foreigners’, following
the Vg.

The Talmud forbids greetings before Morning Prayer.

The Kethib/ Qere difference here may be a simple case of vav/yod confusion.
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and a quarrelsome woman are alike.
16 Whoever hides her can hide the wind
and take a firm hold on grease.
17 Jron sharpens iron;
one person sharpens the wits of another.
18 Whoever tends the fig tree eats its figs;
whoever looks after his master will be honoured.
19" As water reflects face back to face,
so one human heart reflects another.
20 Sheol and Abaddon are never satisfied;
insatiable, too, are human eyes.
21 A furnace for silver, a foundry for gold:
a person is worth what his reputation is worth.
22 If you pound a fool in a mortar
among the grain with a pestle,

his folly will not leave him.

16
17
18
19

20
21
22

The pronoun, ‘her’, in the 1st line refers to the quarrelsome woman on v. 15.

The literal translation of “wits” is ‘face’.

Tending fig trees requires closer attention than other plants; so, the point here would be diligent care.

The interpretation of this verse is uncertain. It apparently means that someone sees his own feelings in others, just as a face sees its own

reflection; but the LXX understands it in a contrary sense: “As no face is like another, so no two human hearts are the same.”
See #15:11. “Sheol’ is here personified as a dynamic power that devours individuals (see 30:16). The eyes are the seat of envy.
For the 2nd line, the NRSV reads, “so a person is tested by being praised.”

For this verse, LXX reads, “If you scourge a fool in the assembly, dishonouring him, you will not remove his folly.” This removes the imagery.



TINR 118 YIR LT P 23 Know your flocks’ condition well;

D’Tglﬁ ?[:lz')( nwy take good care of your herds.
1on Df?i}]z? x‘v H ™ 24 For riches do not last forever;
3171 1T 7Y oK) crowns do not last from age to age.
NRYT" IR 'R0 n‘n A 25 When the grass is gone, and new growth appears,
;00 Niaw 150K and the hay is gathered from the mountains,
WAoo o1y 26 the lambs will provide your clothing,
0TI n'rw' RuURIatl and the goats the price of a field.
n)yd) 3‘51‘! 7y P 27 There will be plenty of goats” milk for your food,
T3 Dﬂz7z7 '[Dl'lz?z7 for your family’s food,
:?[’Ilj_ﬁ;?;'? D’?lfl]r and for the nourishment of your servant girls.

23
24
25
26
27

Care of the flock/herd becomes the main focus of the will, for it is the livelihood; this forms the main instruction of this proverb (vv. 23-27).
The Kethib/ Qere difference here warrants explanation.

For the 1st line, here following the NRSV, the NJB reads, “The grass once gone, the after-growth appearing.”

For this verse, here following the NRSV, the NJB reads, “you should have the lambs to clothe you, goats to buy you a field.”

The NJB splits the lines a bit differently, starting the 2nd with “to feed your household'.
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PROVERBS 28

Y a7 PRI ¥ 1 The wicked flees when no one is pursuing;
1MV "H23 D’P”[l}lj the upright is bold as a lion.
MMy oA IR ywaa 2 2 A country in revolt throws up many leaders;
SR opad 120 DRI but a man wise and experienced, maintains order.
%7 pwYI w23 2 3 The wicked oppress the weak:
Dﬂ5 'R Qlgls) avn here is devastating rain - and farewell, bread!
YW 1275.7’ N 7 4 Those who forsake the Law praise the wicked;
102 3130 1IN M those who keep the Law struggle against them.
i 5

LIWN 1WAND PIVIR
252303 nind wpam
iana 7210 Wiy
YWY I 07277 Wpbn
Pan 13 n7in i

The wicked do not know what justice means;

those who seek Yahweh understand everything.
Better someone poor living an honest life

than someone of devious ways, however rich.

An intelligent child is one who keeps the Law;

PROVERBS 28
The wicked flees because he has a guilty conscience, or because he is suspicious of those around him, or because of fear of judgement; however,
the righteous has a clear conscience and does not need to look over his shoulder for avengers or law-enforcers.
The LXX interprets this verse differently: “When the violent revolt, disputes arise; intelligent people know how to extinguish them.”
‘Wicked’ follows the LXX (reading YW1); the MT has ‘poor’ (W) and the NRSV has “ruler’.
Some commentators do not think that this proverb refers to the Mosaic Law but to instruction or teaching in general; however, the expression,
"keep the Law’, indicates that it is binding, which would not be true of general teaching.
The term translated ‘justice’ (VBWN) refers to the legal rights of people, decisions that are equitable in the community.
This chapter gives a lot of attention to the contrast between the poor and the rich, assuming an integrity for the poor that is not there with the
rich (vv. 6, 8,11, 20, 22, 25 & 27).
In place of “a companion of gluttons’, here following the NRSV/NETB, the NJB has “an associate of profligates’.



AR D’t?:Dj D’t?'?i'fr oM a companion of gluttons brings shame on his father.

naan AN qwa iin N " 8 He who increases his wealth by excessive interest
2axap? D’t?*_l’ ]‘._I_iﬂt? gathers it for one who has pity on the poor.
iR phwn IR on ° 9 Whoever refuses to listen to the Law,
:12YIR 11'1?513{ DA such a one’s very prayer is an abomination.
P9 7773 ID’L}\?j mwn 10 Whoever seduces the honest to evil ways
5igRi1n inNwa will fall into his own pit.
:31(?'15[1;7 D’f:]’mjﬂr The blameless are the heirs to happiness.
YL vR Mryaodn N 11 The rich may be wise in self-esteem
AX/PT AN 27.” but the intelligent poor will unmask him.
DAKRaAN Na7 PR P5D3 o 12 When the righteous triumph, there is great glory;
DTN Wam D’,U’(ZJ'i DIP2 but when the wicked rise, men hide themselves.
mhyr 89 Yows nean P 13 He who conceals his sins doesn’t prosper;
007 2 A7 he who confesses and renounces them finds mercy.
TR IN90 DTNX "IWN T 14 Blessed the person who is never without fear;
;Y13 YinY 1395 nwpm whoever hardens his heart will fall into distress.

The Kethib/ Qere difference here warrants full explanation.

It is hard to imagine how someone who wilfully refuses to obey the Law would pray according to the will of the LORD; he is more apt to pray
for some physical thing or make demands on God. Of course, a prayer of repentance would not be an abomination to the LORD.

This proverb is teaching that those who corrupt others will be destroyed by their own devices, but the righteous will be rewarded.

The literal translation of “in self-esteem’ is ‘in his own eyes’.

The word, ‘glory’ (here following the NRSV & NETB - the NJB has “exultation”) may have the sense of elation and praise.

The 2nd line is an allusion to the confession of sins, cf. Lv 5:5, Nb 5:7, Ps 32:5, Is 1:16-18, Ho 14:2-4.

Many commentators assume that the participle T191 (‘fears’) means ‘fears the LORD’, even though “the LORD” is not present in the text; the
assumption would be more convincing if the word NX7” had been used.



PRIV AT ONI™MR ® 15 Like a roaring lion or a springing bear

:57-0p S Y Hwin is a wicked ruler of a powerless people.
NipYpn 171 nivan pn 1T © 16 An unenlightened ruler is rich in rapacity;
0 TIN? ygj RIW "RIW one who hates greed will lengthen his days.
varorapwy o " 17" A guilty murderer will flee until he reaches his tomb;
:12-12n0HR O 93T let no one halt him!
VWY 0N 7[f21ﬂ w 18 Whoever lives an honest life will be safe;
:nnKk3a 5i$7 D’DTf RN whoever wavers between two ways falls into the Pit.
DI'IKTSJZL’(ZJ’ inRIRTAY ¥ 19 Whoever works his land shall have bread and to spare;
:WMTyaw? D' 7 whoever chases fantasies has no sense.
niona-27 ninng vk A 20 The faithful will abound with blessings
px &5 W’W,UTH PRI but one in a hurry to be rich will not go unpunished.
25085 opman M 21 Tt is not good to show partiality,

15

16

17

18

19

20

21

The comparison uses animals that are powerful, terrifying, insensitive, and in search of prey; because political tyrants are like this, animal
imagery of this sort is used in Dn 7:1-8 for the series of ruthless world powers.

The Kethib/ Qere difference here needs explanation.

The NRSV has “until death’ in place of “until he reaches his tomb’, here following the NJB. Note that the Tin DT® is a small letter.

‘Into the Pit’ follows the Peshitta; the MT has “all at once’.

An alternative translation for ‘fantasies” could be ‘futile things’ which, for the author of these proverbs, perhaps means commercial activities.
Many proverbs retained their association with the agricultural ideal of antiquity.

For this verse, here following the NRSV, the NJB reads, “A trustworthy person will be overwhelmed with blessings but no one who tries to get rich
quickly will go unpunished.”

The meaning and connection of the 2nd line is not readily clear; it could be taken in one of two ways: first, a person can steal even a small piece
of bread if hungry, so the court should show some compassion, or it should show no partiality even in such a pathetic case; second, a man
could be bribed for a very small price (a small piece of bread being the figure representing this). The latter view harmonises best with the law.
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but people will do wrong for a mouthful of bread.
22 The miser chases after wealth,
not knowing that want will be the result.
2 Anyone who reproves another will enjoy more favour
than the one who flatters with the tongue.
24 Whoever robs father or mother saying,
“No wrong in that,”
is a comrade for a brigand.
25 The covetous provoke disputes;
whoever trusts in Yahweh will prosper.
26 Whoever trusts in his own wit is a fool;
anyone whose ways are wise will be safe.

27" No one who gives to the poor will ever go short

but whoever closes his eyes will have curses in plenty.

28 When the wicked prevail, people take cover,

but when they perish, the upright multiply.

22
23
24
25
26
27

28

In place of “miser’, here following the NRSV, the NJB has ‘person of greedy eye’.
The NJB places “will enjoy more favour’ in the 2nd line; here we (attempt to) follow the MT.
The NRSV has “partner to a thug” in place of ‘comrade for a brigand’, here following the NJB.

The literal translation of ‘covetous’ is “wide of soul’.
The literal translation of “wit’ is “heart’.

The generous individual will be rewarded; he will not lack nor miss what he has given away. In the 2d line, the text does not specify the nature
or the source of the curses; the natural thought is that they would be given by the poor who are being mistreated and ignored. Far from being

praised for their contributions to society, they will be reviled for their heartless indifference.
In place of “prevail’, here following the NRSV, the NJB has “are in the ascendant’.
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-nwpn nindin vy K 1 Whoever is stiff-necked under reproof
:REID PR DAY YN will be suddenly and irremediably broken.
opn nRYT OpIR niana 2 2 When the upright become numerous, the people rejoice;
0D IR SJWWr z7WDJ1 when the wicked rule, the people groan.
PAR NP NRon ank-wR - 2 3 The lover of Wisdom makes his father glad,
7inmTaR NilY oy but the patron of prostitutes fritters his wealth away.
PR TRYY vawNI '[573 K 4 A king gives the land stability by justice;
aFioninlaliatigRiAlg an extortionist brings it to ruin.
n 5
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Whoever flatters his neighbour
spreads a net for his feet.

In the transgression of the wicked lies a snare,
but the upright exults and rejoices.

The upright understands the cause of the weak;

PROVERBS 29
The stubborn person refuses to listen; he will suddenly be destroyed when the calamity strikes (cf. 6:15, 13:18, 15:10).
In place of “become numerous’, here following NETB (the NJB has ‘are on the increase’), the NRSV has “are in authority’.
Wealth was seen as a sign of success and of God’s blessings, pretty much as it always has been. To be seen as honourable in the community
meant one should have acquired some substance and kept his reputation; it would be a disgrace to the family to have a son who squandered
his money on prostitutes (cf. 5:10, 6:31).
The literal translation of “an extortionist’ (here following the NJB) is ‘a man of offerings’; the NRSV has ‘one who makes heavy exactions’” and NETB
has ‘one who exacts tribute’.
The 2nd line refers to the neighbour’s feet, not the flatterer’s.
The NJB has ‘sin’ in place of “transgression’, here following the NRSV & NETB.
The literal translation of the 2nd line is “the wicked does not understand knowledge’.



DT ]’;:'N'z? }JWWr the wicked has not the wit to understand it.

AP e iy war " 8 Scoffers set a city on ferment,
R 12W? D’DDI‘Hr but the wise turn away wrath.
5’3& YIRTIR VAW DANTWR P 9 1If the wise go to law with fools,
DDA TR pmm' N there is ranting and ridicule without relief.
DRTIRIYY DT WIR 10 The bloodthirsty hate the honest
W) Wwpa? D"}KTU'"}{ but the upright seek them out.
oo xogd imhy ¥ 11 A fool gives full vent to anger,
:73NaYY JinRa 0ani but the wise quietly holds it back.
WQ\A?'W;’["?,’(_J 2Wpn HWD = 12 When a ruler listens to lies,
:DDWI YDIWRT all his ministers will be scoundrels.
Win1 0on wRI WY 13 Poor and oppressor have this in common:
2 DAY Y RN Yahweh gives light to the eyes of both.
DT IRRaA VIV T T 14 The king who judges the poor in truth

10
11

12
13
14

In place of “turn away wrath’, here following the NRSV & NETB, the NJB has ‘moderate anger’.

For the 1t line, here following the NRSV (& NETB), the NJB reads, “If someone wise argues with a fool.”

The NRSV interprets the 2nd line (here following the NJB) rather differently, reading, “and they seek the life of the upright.”

For this verse, here following the NRSV, the NJB reads, “The fool blurts out every angry feeling but the wise subdues and restrains them.” The 2nd line
is difficult: the MT has MaNaw? 7INX3, which literally means “steals it back’; the verb, NAW, means “to soothe” or ‘to still’, as with a storm, or
here with the tempers but, because JINX does not fit very well with this verb, many commentators offer some suggested change.

The literal translation of ‘lies” (here following NETB) is “word of falsehood’; the NJB has ‘false reports’.

In place of “have this in common’, here following the NRSV & NETB, the NJB has ‘are found together’.

mean ‘faithfully” but that is a little unclear; the idea is that the poor must be treated fairly and justly (truth is that which corresponds to the
standard of the Law revealed by God). There must be no miscarriage of justice because they are poor.
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sees his throne set firm forever.

npIn D nnoinyvaw M 15 The rod and the reprimand bestow wisdom;
SRR WIn ﬂ'?WDr I a child left unrestrained brings shame on his mother.
ywena oWy niana ® 16 When the wicked increase, sin multiplies
AR D.IJ]Z?DD.TL D’P"-_l'g]r but the upright will witness their downfall.
TP 7R T 17 Correct your child and he will give you peace;
:TWo1% 03TV 10N he will delight your soul.
opylapmera M 18 Where there is no vision, the people get out of hand;
AWK 1710 W) happy are they who keep the Law.
T30 WDL"N‘? 0273 v 19 Not by words is a slave corrected;
130N PRY ]’ijr": even if he understands, he will take no notice.
™MITA PR YR DD 2 20 Do you see someone hasty with words?
23nn :7’035 pn There is more hope from a fool!
82

21 If a slave is pampered from childhood,

15

16
17

18

19

20
21

The focus on the “mother’ is probably a rhetorical variation for the parent (17:21, 23:24-25) and not meant to assume that she will do the training
and endure the shame for a case like this (cf. 13:24, 23:13).

In place of “increase’, here following the MT (and NJB), the NRSV has “are in authority’.

The parallelism of this verse is synthetic: the 2nd line adds the idea of “delight’ to that of ‘rest’; so, a disciplined child will both relieve anxiety
and give enjoyment to the parents.

The “vision’ seems to be an allusion to the activities of the prophets. The word translated ‘Law’ (77iR) can also mean ‘teaching’ (here, of the
prophets); it is the same word used as the name of the Pentateuch in the Jewish canon.

Slaves could not be corrected by mere words: they had to be treated like children for they were frequently unresponsive; this, of course, would
apply to certain kinds of slaves. The LXX translates the term as “a stubborn servant’.

In place of “hasty with words’, here following NETB, the NJB has “too ready of speech’.

The translation of the word “ungrateful” is uncertain; the word occurs only here; the NRSV has “will come to a bad end’.



qun 1ﬁ’7_1_'}§3]r he will prove ungrateful in the end.

TR N aR"wIR 22 A hothead provokes disputes;
:DWQ'JW_ nnn 51_J;_~1 someone in a rage commits all sorts of sins.
u‘wswn DR NMIR3 2 23 A person’s pride will bring him low;
7122 Jhne nﬁ'-bgw‘a whoever has a lowly spirit will win honour.
wal KW 233700 Pf?'iﬂ 1 24 To be a partner of a thief is to hate one's own life;
ST NLH yr;w'?' Tlt7N one hears the victim's curse but discloses nothing.
wpin n' oIR nTIn ™ 25 The fear of people becomes a snare
22307 NI nvia but whoever trusts in Yahweh is secure.
Swin—ia owpan ovaq 26 Many people seek a ruler’s favour,
2RI Nimni but the rights of each come from Yahweh.
z7'!,’(] R O IR nayin - 27 Abhorrent to the upright is the sinful;
27T YW Naping abhorrent to the wicked is one whose way is straight.

22

23

24

25
26

27

The literal translation of ‘hothead’ is “man of anger’.

There is a wordplay here due to the repetition of the root, '75\70 in the 1st line, the verb, M?’QWB, is the Hiphil imperfect of the root, rendered
“will bring him low’; in the 2nd line, the word is used in the description of the ‘lowly [of] spirit’ (I'HT'?Q'(:U'). The contrast works well: the proud will
be brought low but the one who is lowly will be honoured.

The NJB transposes the first and second lines. The “curse” is that pronounced on the unidentified criminal or on witnesses who refuse to come
forward (cf. Lv 5:1, Jg 17:2).

For the 1stline, here following NETB, the NJB reads, “To be afraid of human beings is a snare.”

The literal translation of “favour’ is “face’. This proverb notes how many people assume that true justice depends on the disposition of some
earthly ruler.

This proverb makes a simple observation on life: The righteous detest the wicked and the wicked detest the lifestyle of the righteous; each is
troublesome to the beliefs and the activities of the other.



5 p1a Hwn PROVERBS 30
‘7?5’1_1’817 D230 DK N\)Q?ﬁﬂ 1127712 TR ["12T ® 1 The sayings of Agur son of Jakeh, of Massa. Prophecy of this man
:92R1 HR'RY  for Ithiel, for Ithiel and for Ucal.

RN IR A 2 Tam myself the most brutish of people,
H DR NP bereft of human intelligence.
nRan AT RS 3 I have not learnt wisdom
VIR OWIR DY and I lack the knowledge of the Holy Ones.

M IDV:JK,U"H?Q m T 4+ Who has mounted to the heavens, then come down again?
1’551’13 | ﬂ_ﬁ'ﬂ@tﬁ n Who has gathered the wind in the clasp of his hand?
H?DWJ IDViD"ﬁ_g n Who has wrapped the waters in his cloak?

Pj§"QQ§S'5Q Dpn M Who has set all the ends of the earth firm?
ﬁ;[-m_y"nrgq INWTIN What is his name? What is his child’s name?
YIn Do you know?
naI7R m‘m DWD&J?D n 5 Every word of God is unalloyed,

PROVERBS 30
Vv. 1-14 comprise the ‘Sayings of Agur’; in the LXX, these appear between 24:22 and 24:23, and 30:15-31:9 follow 24:34.

‘Of Massa’ is a conjectural translation ("8W7); the MT has ‘the prophecy’ (RWA1); on Massa, see #31:1. The 2nd sentence (here following the
NJB) is a doubtful translation of a probably corrupt text. Others (including the NRSV), by emending the vowels, read ‘I am weary, O God, I am
weary and exhausted’. The versions show the same indecision: the Vg has *Vision told by the man with whom God is and who, God being with him, has
been consoled” and the LXX has “This is what the man says to those who trust in God and I cease’.

This verse is using hyperbole: the author feels as if he has no intelligence at all, that he is more brutish than any other human; of course, this is
not true, or he would not be able to speculate on the God of the universe at all.

The “Holy Ones’ could either mean the sages or, with the plural of majesty, God.

The questions suggest that this verse is a riddle, to which the answer would be ‘God’.

This proverb compares the perfection of every word from God with some precious metal that has been refined and purified (cf. Ps 12:6).



112 0Ny &I 10 a shield to those who take refuge in him.

™MaTh qoinor ! 6 Do not add to his words,
P21 T2 MPTIa lest he reprove you and account you a liar.
TARD AORY oY T 7 Two things I beg of you;
:PINKR 07V2 ’ij ymn"m do not grudge me them before I die.
’JDD Pﬁﬁﬂ Jf;'ﬁg'}’? 31”72 8 Keep falsehood and lies far from me;
OIIDRTOR WY WRY give me neither poverty nor riches;
PN Dl'lz7 ’JQ"}(?EE grant me only my share of food,
SRYND IinN - 9 for fear that, surrounded by plenty, I should fall away
nint m mIAR and say, “Who is Yahweh?”
NN WW&'IM or else, in destitution, take to stealing
IR DV nivani and profane the name of my God.
1J'I'N':7N 72D ]W%ﬂ'x%l ’ 10 Do not slander a slave to his master,
:PRWRY ?[55.7"]5 lest he curse you, and you suffer for it.
‘7‘7|7’ PaR 7T ¥ 11 There is a generation that curses his father
17727 ND IDNTIR and does not bless his mother.

(o)}

For the 1t line, here following the NRSV & NETB, the NJB reads, “To his words, make no addition.”

Wisdom literature often groups things in twos and fours, or in other numerical arrangements (e.g., Am 1:3-2:6, Job 5:19, Pr 6:16-19).

The word, P (‘share’), literally means ‘statute’; it is also used of a definite assignment in labour (Ex 5:14, Pr 31:15), or of a set portion of food
(Gn 47:22). Here, it refers to food that is the proper proportion for him.

9 The NJB adds (repeats) the Divine Name at the beginning of the quoted question; here, we follow the MT.

10" In place of “slander a slave’, here following the NRSV, the NJB has ‘blacken a slave’s name’.

1 The next 4 verses all start with the expression translated ‘there is a generation’; this is a series of denunciations of things that are dangerous in
society without mentioning punishments or proscriptions.

@ 3
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12 There is a generation that, laying claim to purity,
has not yet been cleansed of its filth.

13 There is a generation haughty of eye,
with disdain in every glance.

14 There is a generation with swords for its teeth
and knives for its jaws,
devouring the oppressed from the earth
and the needy from the land.

15 The leech has two daughters: “Give! Give!”
There are three insatiable things,
four, indeed that never say, “Enough!”

16 Sheol, the barren womb,
earth that can never have its fill of water,
tire, which never says, “Enough!”

17 The eye that mocks a father

and scorns to obey a mother

12
13
14
15

16
17

The word “generation’ in this passage means a class or group of people.

The NJB has ‘breed’ in place of ‘generation’, as also in vv. 11, 12 & 14.

It is not clear whether this description should be applied to a specific category, nation, or social class.

Vv. 15-33 are ‘Numerical Proverbs’; each of these has in it an element of maxim, of riddle, or of comparison. This literary device is already
found earlier in an undeveloped form in Hebrew prophetic literature, Is 17:6, Am 1:3,6,9,11,13. Mi 5:4, cf. Ps 62:11ff, and recurs throughout the
Wisdom books, Ps 6:16ff, Pr 30:15-33, Job 5:19, 40:5, Qo 4:12, 11:2, Si 23:16ff, 25:7, 26:5-7,28, 50:25, cf. 25:1-2. Note that the i1in the first 273 is
presented as a small letter, just as it appears in almost all Hebrew MSS.

The meaning of the Hebrew text of this verse is uncertain.

For the first two lines, here following the NRSV, the NJB reads, “The eye that looks jeeringly on a father and scorns the obedience due to a mother.”
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will be pecked out by the ravens of the valley

and eaten by the vultures.

iolal 1&553 alah| ﬂW%W w 18 There are three things too wonderful for me,
ooy N:? nu:rxm’ VAN four, indeed that I do not understand:
nva WinTir v 19 the way of an eagle through the skies,
7%’.:2"'?;3 \ZJHJ 7 the way of a snake over the rock,
D"353 MIRTTIT the way of a ship in mid-ocean,
:An%Y3 923 TN the way of a man with a girl.
DD&SD TIW& 77112 - 20 This is how an adulteress behaves:
'8 Annn ﬂ‘?DN she eats, then wipes her mouth and says,
IR TPHUaRY TNKRI "I have done nothing wrong!”
)

PR N0 Wity nnn

21 Under three things the earth trembles;

:NRW 521085 yaR nom
72012 Tay-nnp

;o7 yav 2 513
opan - nwaw nnon B

under four it cannot bear up:
22 3 slave become king,
a brute gorged with food,

23 a hated woman wed at last,

18
19
20
21
22

23

The Kethib/ Qere difference here warrants explanation.

The last line does not refer to the manoeuvres to win her, but the mystery of marriage and procreation.

This verse seems to be an inappropriate gloss on the two foregoing verses.

For this verse, here following the NRSV, the NJB reads, “There are three things at which the earth trembles, four, indeed, which it cannot endure.”

A servant coming to power could become a tyrant if he is unaccustomed to the use of such power, or he might retain the attitude of a servant
and be useless as a leader.

The text does not say why the woman is “hated’ (the NJB has ‘hateful’); some have speculated that she might be odious or unattractive but
perhaps she is married to someone incapable of showing love (e.g., Gn 29:31-33, Dt 21:15, Isa 60:5); or perhaps the strange situation of Jacob
was in the mind of the sage, for Leah was ‘hated’.
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a servant girl inheriting from her mistress.
24 There are four creatures little on the earth,
though they are exceedingly wise:
% ants, a race with no strength,
yet in the summer they make sure of their food;
2 the coneys, a race without defences,
yet they make their home in the rocks;
27 locusts, which have no king,
yet they all march in rank;
28 lizards, which you can catch in your hand,

yet they frequent the palaces of kings.
29 There are three things of stately tread,

four, indeed, of stately walk:
30 the lion, mightiest of beasts,

he will draw back from nothing;

24

25
26

27
28
29
30

In place of “exceedingly wise’, here following the MT (the construction uses the Pual participle with the plural adjective as an intensive) & NRSV,

the NJB, following the LXX & Peshitta, has ‘“wisest of the wise’.

The wisdom of the ants is found in their diligent preparation of food supplies in the summer for times when food is scarce.

The ‘coneys’ (the NRSV has “badgers’) here refers to small mammals, like the marmot, which live in rocks and makes themselves very inaccessible

(see Lv 11:5, Ps 104:18).
The literal translation of ‘in rank’ is ‘divided’.
An alternative reading for ‘lizards’ is ‘spiders’.

In place of “stately’, here following the NJB & NRSV, NETB has ‘magnificent’.
The NJB has ‘bravest’ in place of ‘mightiest’, here following the NRSV & NETB.



WNTIR DVI0N N & 31 a vigorous cock, a he-goat,

dtal) DJP{?&S T5Df and the king when he harangues his people.
NNl D5JJ'DN 25 32 If you have been foolish, exalting yourself,
ﬂ‘.‘ﬁ T Ij'if-DIr'Dtji] and have second thoughts, lay your hand on your lips.
ﬂNDﬂ &’gﬁ 3'511 PR3 5 33 For, by churning milk, you produce butter;
D7 RRJ RPN by wringing the nose, you produce blood,
227 RRY )Mol (&AL and by whipping up anger, you produce strife.

31 The last line follows the LXX; the MT reads, “and a king (having) his army with him.” The beginning of the verse is equally uncertain; instead of
‘cock’ (following the Arabic, and the LXX, Peshitta and Tg), other suggestions are “cricket’ (from Accadian) or even ‘horse’, “zebra’ or ‘greyhound’.

32 In place of ‘exalting yourself , here following the NRSV, the NJB has “enough to fly into a passion’.

33 There is a subtle wordplay here with the word for ‘anger’: it is related to the word for ‘nose’ in the preceding line.



&5 p1o dwn PROVERBS 31
SRR IMDITIVR N\DD( '[573 5&1735 ™37 " 1The sayings of Lemuel king of Massa, taught him by his mother:

1303727 270N 2 2 What, my son! What, son of my womb!
T3 nmr What, son of my vows!
?[i?,’U D’Wb IBD"?B ’ 3 Do not expend your energy on women,
3]’??@ ﬂ1ﬂ735 :[’Dj—”r nor your wealth on those who ruin kings.
‘7&173:7 | D’f)‘??l% z:'N ! 4 Not for kings, O Lemuel,
TNy D’P5ﬁ5 L)N not for kings the drinking of wine,
AW RN D’j'fﬁz?']r not for princes the love of liquor,
PROA MY npwTias 5 or they will drink and forget what has been decreed,
:’33,7-’3;3-5? "7 ﬂJW’f and will pervert the rights of all the poor.
7289 Towun ) 6 Procure strong drink for someone about to die,
:wal ’WDL) I”f wine for him whose heart is heavy.
PROVERBS 31

‘King of Massa’ (#30:1) comes from linking the Hebrew words for ‘king” and “prophecy’. Massa is the name of an Ishmaelite tribe from northern
Arabia (Gn 25:14). The wisdom of the ‘Sons of the East’ (see #Nb 24:21) was renowned (see 1K 5:10, #Job 2:11, Jr 49:7).

In all three occurrences in this verse, the word “son” has the Aramaic spelling, 93, rather than the Hebrew, ]3; the repetition of the word shows
the seriousness of the warning; and the expressions, “son of my womb’ and “son of my vows’, are endearing epithets to show the great investment
she has made in his religious place in God’s program.

“Those who ruin’ is conjectural (NINN); the MT has “to ruin’ in place of “your wealth’; a slight correction would allow reading “your loins’ and the
NRSV has “your ways’.

Insistence on the dangers of wine is a characteristic of ‘desert’ morality (cf. the Rechabites, Jr 35, and the modern Arabs). The Kethib/Qere
difference here may be a case of simple vav/yod confusion.

For the 1t line, here following the NRSV, the NJB has, “for fear that, in liquor, they forget what they have decreed.”

Wine and beer should be given to those distressed and dying in order to ease their suffering and help them forget.



WwHnawy npwr T 7 Let him drink and forget his misfortune,

:TiV=21 89 1901 and remember his misery no more.
DLJN:7 R n 8 Make your views heard, on behalf of the dumb,
:‘]1':?1_'} ’33'53 r*’f-%z_g on behalf of all the unwanted.
PIY-vaY Tanna P 9 Make your views heard, pronounce an upright verdict,
PARY W ]"[]( defend the cause of the poor and wretched.
ALEF
3L 5?U'ﬂl? » ' 10 The truly capable woman - who can find her?
:1720 0357 PR She is far beyond the price of pearls.
BET
H5DJ 35 manva ¥ 11 Her husband’s heart has confidence in her;
oM 85 HHwi from her, he will derive no little profit.
GIMEL
yj'N51 210 1HD5D} = 12 She brings him good and not evil,
MR AN 53 all the days of her life.

10

11
12

It is not the king who should “drink and forget’ but those who are suffering.

‘Unwanted’ (the NRSV has “destitute’) translates literally as “all the children of passing away’.

In the 2nd line, "7 could be translated 'judge’ but that often has a connotation of condemn; here, advocacy is in view, so ‘defend’ is better.

Vv. 10-31, is an acrostic poem (cf. Ps 9-10, 25, 34, 37, 111-112, 119, 145, Lm 1-4, Si 51:13-29, Na 1:2-8): each verse (in other examples, each
strophe) begins with a consecutive letter of the Hebrew alphabet. On the interpretation of this poem, see the footnotes to v. 30 and 5:15. Cf.
11:16, 12:4, 18:22, 19:14 and Si 7:19. ‘Truly capable’, translated literally (as in the LXX) would be “strong’, implying both efficiency and virtue: in
a word, the perfect mistress of the house.

The word used here for “profit’ (1717170) is unusual; it means “plunder’ or ‘spoil of war’, primarily.

For the 1st line, here following NETB, the NJB has, “Advantage, and not hurt, she brings him.” The joining of the two words, ‘good” and ‘evil’, is
frequent in the Bible; they contrast the prosperity and well-being of her contribution with what would be devastating and painful. The way of
wisdom is always characterised by ‘good’; the way of folly is associated with ‘evil’.
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DALET
13 She selects wool and flax;

she does her work with eager hands.

HE
o nPIRa D T 14 She is like those merchant vessels,
nnn'v R0 |‘Jl‘l'l?373r bringing her food from far away.
VAv
ﬂ5’5 Tipa lopm ™ 15 She gets up while it is still dark,
mg*;? 970 1M giving her household their food,
ﬂ’nW,UJ% Pﬁ]' giving orders to her serving girls.
ZAYIN
npmaTY Ry © 16 She considers a field and buys it.
:D72 AYY] YOI TI’Dﬁ Man With the fruit of her hands, she plants a vineyard.
HET
minnyvaaun T 17 She puts her back into her work
DYV szm' and makes her arms strong.
TET
nﬁ

18 She knows that her affairs are going well;

her lamp does not go out at night.

13 The literal translation of “she selects’ (MW7) is “she seeks’.

14 The point of the simile is that she goes wherever she needs to go, near and far, to gather in all the food for the needs and the likes of the family.

15 The 3t line is probably a gloss: it interrupts the rhythm.

16 The Kethib/ Qere difference here warrants explanation.

17 The expression that she ‘makes her arms strong’ parallels the 1st line and indicates that she gets down to her work with vigour and strength.
There may be some indication here of ‘rolling up the sleeves’ to ready the arms for the task but that is not very clear.

18 The Kethib/ Qere difference here warrants explanation.
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19 She sets her hands to the distaff;
her fingers grasp the spindle.
KAF
20 She holds out her hands to the poor;
she opens her arms to the needy.
LAMED
21 Snow may come; she has no fears for her household,
for all her household are clothed in crimson.
MEM
22 She makes her own coverings;
she is dressed in fine linen and purple.
NUN
23 Her husband is respected at the city gates,

taking his seat among the elders of the land.

19

20

21

22

23

The words for ‘hands’ and ’fingers” are often paired in poetry; the first (77) means the hand and the forearm and usually indicates strength; the

second (92) literally means the palm of the hand and usually indicates the more intricate activity.

This verse uses the two words discussed in #19 but in the other order; the parallel expressions are used here to emphasise her diligence in

caring for the needy.

For the 2nd line, here following the NRSV, the NJB reads, “with all her servants warmly clothed.” In place of ‘crimson’, here following the MT, the

LXX and the Vg have ‘two’ or “double’; the difference is essentially the vocalization of a plural as opposed to a dual.

The word rendered “coverings” (following the NRSV; the NJB has “quilts’ and NETB has ‘coverlets’) appears also in 7:16, where it has the idea of
‘covered’. Some suggests ‘pillows” or “mattresses” here and the LXX has ‘lined overcoats’ or ‘garments” but brings over the last word of the
previous verse to form this line and parallel the second half, which has clothing in view. Purple garments indicated wealth and high rank (Sg
3:5); the rich man in Lk 16:19 was also clothed in fine linen and purple - the difference is that the wise woman is charitable but he is not.

The ‘city gates” was where the assembly of the elders, who had judicial responsibilities, took place.



2nm Ay PO
230127 Mang Tiind

AYIAY AT
70K oY PN

AR ANN2 '3
:A31wH"5p To1 NYin)

AD'a NioYvn Mo n mai
:5a8nN 89 MYy onY

IR 33 1D
nom1 Aol

50 1wy niag nian
11379790 N7op N

=

na

12

2

na

o]

SAMEKH
24 She weaves materials and sells them;

she supplies the merchant with sashes.
AYIN

%5 She is clothed in strength and dignity;

she can laugh at the day to come.
PE

26 When she opens her mouth, she does so wisely;

on her tongue is kindly instruction.
TSADI

27 She keeps good watch on the conduct of her household;

no bread of idleness for her.
QOF

28 Her children stand up and pronounce her blessed;

her husband, too, sings her praises:
RESH

29 “Many women have done admirable things,

but you surpass them all!”

24
25

26
27

28
29

The poet did not think it strange or unworthy for a woman of this stature to be a business woman engaged in an honest trade.

The meaning of the 2nd line is that she looks confidently to the future, whether to the bright fortunes of her family or to the reward God will

one day give her for her diligence.

The words ‘mouth’ and “tongue’ here are also metonymies of cause, referring to her speaking.

The Kethib/Qere difference here warrants explanation. The expression of the 2nd line refers to food that is gained through idleness, perhaps

given or provided for her.

The 2nd line uses an independent nominative absolute to draw attention to her husband; her husband speaks in glowing terms of his wife.
An alternative reading for ‘women’ in the 1st line is ‘daughters’.
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097 Ham oo pY 7 30 Charm is deceitful, and beauty empty;
'7'7:‘!1111 N7 ﬂiﬂf’l‘ltﬁj? YR the woman who fears Yahweh is the one to praise.
TAv
77 Man ﬂ?’%llﬂ o 31 Give her a share in what her hands have worked for,
:ppn omwwa mhonm and let her works tell her praises at the city gates.

{w}

30 This eulogy of the perfect wife may have been understood as an allegorical description of personified Wisdom (see #8:22) as an amplification
of the LXX seems to suggest: “A wise woman will be praised - the fear of Yahweh, this is what must be extolled.” This would explain why this poem,
a very fine one in any case, finds its place as the conclusion to this book.

31 Psalm 111 begins with the imperative, Flf 1'755'1, (‘praise the LORD’) and this poem ends with the jussive, CII‘?‘??M (‘and let her works ... praises’);
Psalm 111:2 speaks of God’s works, and this verse of the woman’s (or Wisdom’s) works that deserve praise.



