N § RUTH

In the Hebrew Bible, the Book of Ruth figures among the “Writings” (between Proverbs and The Song of Songs). It is one of the five Megillot, or
‘scrolls’, read on the principal feasts - Ruth being used at Pentecost. The Septuagint is responsible for placing the book between Judges and 1st
Samuel, as in the Vulgate and modern Christian Bibles. However, locating the book there disrupts the sequence of the Deuteronomic History that
begins with Joshua and ends with 2nd Kings; furthermore, there is no evidence of any Deuteronomic editing. The editors of the Septuagint
presumably placed the book here because they considered it to reflect events during the time of the Judges (1:1); more likely, it is a short story
whose setting is the period before the monarchy.

In contrast to the story of the Israelite tribes in Joshua and Judges, the Book of Ruth focuses on a single family. It tells the story of Ruth the
Moabite who, after the death of her husband, a man from Bethlehem who had emigrated to Moab, returns to Judah with her mother-in-law Naomi
and marries Boaz, a relative of her husband, by application of the law of levirate; of this marriage is born Obed, grandfather of David. An addition
(4:18-22) gives a genealogy of David, parallel to the one in 1Ch 2:5-15. The story underscores the loyalty and fidelity that bind the family together.
The book is highly entertaining because it skilfully moves winsome characters through an engaging plot. The mysterious ways of God are an
important part of this story, which illustrates how God is at work in the lives of Naomi, Ruth, and Boaz. These individuals serve as models of
faithful commitment to the God of Israel.

Like Jonah and Isaiah 40-55, the Book of Ruth affirms that the concern of Yahweh extends beyond the people of Israel to people of every nation.
It is an edifying tale, the principal aim of which is to show the reward to be reaped from putting one’s trust in God, whose compassion extends
even to a foreign woman (2:12). Faith in Providence and this sense of universalism are the abiding teachings of the story. The fact that Ruth was
acknowledged as great-grandmother of David set particular value on the book, and Matthew includes her in the genealogy of Jesus (Mt 1:5).

AUTHORSHIP AND DATES

It is difficult to be certain about a date for this book, yet ascertaining the dating is central to determining the reason for its composition; it has
been attributed to every period from David and Solomon to Nehemiah. A date before the Exile leads to the view that the book intended to
establish David’s ancestry, to affirm the practice of levirate marriage (see Dt 25:5-10), or to commend the virtues of the book’s protagonists to
ancient Israel. A date after the Exile supports the conviction that the author wished to show that a non-Israelite could become a faithful worshipper
of Yahweh. This would counter the books of Ezra and Nehemiah, both of which consider intermarriage wrong (see Ezr 9-10 and Ne 10:30).
Nevertheless, arguments for a late date, based on the book’s position in the Hebrew canon, language, family customs, teaching, are not decisive
and the book, concluding verses apart, could have been written during the monarchical period.
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RUTH 1

1In the days of the Judges, famine came to the land and a certain man
from Bethlehem of Judah went - he, his wife and his two sons - to live
in the country of Moab. 2 The name of the man was Elimelech, his wife
Naomi and his two sons, Mahlon and Chilion, Ephrathites from
Bethlehem of Judah. They came to the country of Moab and settled
there. 3 Then, Elimelech, the husband of Naomi, died and she was left
with her two sons. ¢ These married Moabite women: the name of one

was Orpah and the other Ruth. They lived there about ten years. > Then

RuTH1
The two principle characters of the story are Naomi (’DSJIJ), an Israelite woman, and her Moabite daughter-in-law, Ruth (N37). ‘Bethlehem’ ( 0°3
territory east of the Dead Sea and south of the River Arnon; the Israelites believed that the Moabites were related to them through Lot (Gn
19:37), the nephew of Abraham. Conflicting claims to the same territory had led to enmity between the two peoples (cf. Dt 23:4).

“In the days of the judges’ follows the Peshitta; the MT has “in the days of the judging of the judges’ and the LXX has “when the judges judged’ (év 7%
HOIVELY TOUS XOITAS).

The names may be fictitious and chosen for their meaning: ‘Elimelech’ means ‘my God is king’, "Naomi’ means “my sweetness’, ‘Mahlon’ is “sickness’
and ‘Chilion” ‘pining away’. Infant mortality was so high during the Iron Age that parents typically did not name children until they survived
infancy. Ephrathah is a small village (Ps 132:6) near Bethlehem (Gn 35:16), so close in fact that it is often identified with the larger town; here,
however, the term ‘Ephrathites” more probably means that they were from the clan of Ephrath (cf. 1Ch 4:4), which lived in the vicinity of
Bethlehem.

Alternative readings for the opening “then’ (N3") are “sometime later’ and “however’; the vav acts in a consecutive sense but the time frame is not
explicitly stated. The LXX uses the generic conjunction, xa (literally, ‘and’), but which can also mean ‘then’.

‘Orpal’ means “she who turns away’ and ‘Ruth’ means “the beloved'.

The term (',_[:77, ‘children’) is used only here of married men: with this unusual usage, the author is drawing attention to Naomi’s loss and sets
up a link with the story’s conclusion (cf. 4:16).
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both Mahlon and Chilion also died; and the woman was bereft of her

two children and of her husband.

¢ Then she began to return from the plains of Moab with her daughters-
in-law, for she had heard in the plains of Moab that Yahweh had visited
his people and given them food. 7 So, with her two daughters-in-law,
she came away from the place where she was living and they took to the
road, to the land of Judah. 8 Naomi said to her two daughters-in-law,
“Go back, each of you to her mother’s house. May Yahweh show you
faithful love, as you have done to the dead and to me.  Yahweh grant
that you find rest, each of you, in the house of a husband.” Then she
kissed them; but they wept aloud. 10 They said to her, “No, we will go
back with you to your people.” 11 “Return my daughters: go, for I am
too old now to marry again. Even if I said there is still hope for me, even

if ] were to have a husband tonight and bear sons,” 12 Naomi said, “you

6 The term (T3, ‘visited’) can mean a variety of things: the NRSV translates it as ‘considered” and others (such as the NIV) as ‘“come to the aid of .
Clearly, the visitation is an act of divine favour, not of judgement (see #Ex 3:16).

7" The NJB lacks ‘two’, here following the MT and NRSV.

The opening of the second sentence (‘May Yahweh...") follows the Qere, using the jussive form of the verb (W?); the Kethib has the longer,
imperfect form (MWY?, “Yahweh will...”). The NJB includes this sentence in v. 9; here, we follow the MT and NRSV.

The word MR, here translated in its basic form as “rest” (following NJB), can also be read in a metonymical (cause/ effect) sense as “security’
(as in the NRSV) or in a referential sense as “home’.

The particle "2 here has the force of, ‘no - on the contrary’. An alternative reading for ‘we will go” is “we want to g0, if the imperfect is understood
in the modal sense, indicating desire.

10

11

The literal translation of ‘return’ is “why would you want to go with me’: the rhetorical question anticipates a negative answer.

12 In accordance with levirate law, the husband’s brother takes the widow as his own wife (Dt 26:5-10).
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13 NPT M ﬂlﬁm ﬂz7 mother in-law; but Ruth clung to her.

'5&1 HDD'L)N '[ﬂD:’ nay nan INMI™® 15 Naomi said, “Look, your sister-in-law has gone back to her people and
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STV A T nmn 2 if anything but death should come between us!”
13

14

15

16

17

The literal translation of the opening question is, “Would you hold yourselves back for them so as not to be for a man.”

After ‘mother-in-law’, the NJB inserts the clause ‘and went back to her people’ (following the LXX - xai énéoroeyev eis Tov Aaov avti); this is not
present in either the MT or NRSV. Most dismiss this as a clarification added under the influence of v. 15, but it is possible that a copyist
inadvertently skipped the words.

Most translations use the singular in place of ‘her gods’; it is likely that Naomi, speaking from Orpah’s Moabite perspective, uses the plural of
majesty for Chemosh (cf. 1K 11:33).

Whereas Orpah returns to Moab and its god Chemosh, Ruth, on entering Yahweh'’s territory and joining his people, will have no other God
but him.

From, “Let Yahweh,” this verse follows the formula for an imprecatory oath (see 1S 3:17; 14:44, 20:13, 25:22; 25 3:9, 35; 19:14; 1K 2:23; 2K 6:31).



:7711111 AR n:fv‘? R DYAKXRNN™TI Nﬁfﬂ ™ 18 When Naomi saw that Ruth was determined to go with her, she said
ﬂ’%& 12'1'5 no more.
N Dl'lz7 a3 MIRIaTTY Dnvnw HJDBN Y" 19 The two of them went on until they came to Bethlehem. On their
Zﬂ’5D H*x;:r‘v:g onom Dﬂ5 na thDD arrival, the whole town was astir because of them, and the women said,
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Yl ,z? ﬂJNWPﬂ'%N “Do not call me Naomi;
STRN ,z2 YTY 07 R0 D IRIP call me Marah, for Shaddai has marred me bitterly.
ﬂ@f? ﬂlﬂ? ’J;’Wﬂ oR™ ’ﬂ377ﬂ ﬂNtWD "Jlj 83 21 T went out full and Yahweh brought me back empty.
’D;JJ )’2_7 NIRIPN Why call me Naomi, then,
2 Ny ;‘Hﬂﬁ since Yahweh has pronounced against me
:,z? yan Y and Shaddai has made me wretched?”

nawn ﬂf;ll} hﬂ53 ARIAN ﬂﬁ] API AWYN1 250, Naomi returned from the country of Moab, together with Ruth the
nRP ﬂt?lfllj;: Dﬂ5 3 IR3 nnm 3§1D ™TWN Moabite, her daughter-in-law. They came to Bethlehem at the beginning
:0"MWW  of the barley harvest.

18 In place of “Naomi’” and ‘Ruth’ (here named for clarity), the MT has the pronoun ‘she’.

19 The suffix ‘them” appears to masculine, but it is probably an archaic dual form. The temporal indicator (") here introduces a new scene.

20 “Maral’ (R1) means ‘bitter’ or, amending to "3 (‘Mari’, “my bitterness’, thus balancing ‘Naomi’, ‘my sweetness’).

21 An alternative reading for the last line (from the NRSV) is: “... since Yahweh has dealt harshly with me.”

22 The last sentence, introduced with a disjunctive structure (vav + subject + vav), provides closure for the previous scene while at the same time
making a transition to the next, which takes place in the barley field. The reference to the harvest also reminds the reader that God has been
merciful to his people by replacing the famine with fertility. In the flow of the narrative the question is now, “Will he do the same for Naomi
and Ruth?”
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RUTH 2

1 Now, Naomi had a kinsman on her husband’s side, well to do and of
Elimelech’s clan. His name was Boaz. 2 Ruth the Moabite said to Naomi:
“Let me go into the fields and glean among the ears of corn after some
man who will look on me with favour.” She said, “Go, my daughter.”
3 So, she set out and went to glean in the fields after the reapers; and it
chanced that she came to that part of the fields that belonged to Boaz of
Elimelech’s clan. 4 Now, Boaz had just come from Bethlehem; “Yahweh
be with you!” he said to the reapers. “Yahweh bless you!” they replied.
5Boaz said to his servant in charge of the reapers, “Whose young
woman is this?” ¢ The servant replied, “The girl is a Moabite, the one
who came back with Naomi from the country of Moab. 7 She said,

“Please let me glean and gather the ears of corn after the reapers.” Thus,

NN G

RUTH 2

‘Kinsman’ (Y7i1) follows the Qere; the Kethib has ‘friend” (¥ 7'1). In place of “well to do’ (following the NJB), the NRSV has ‘a prominent rich man’
and the LXX has ‘the man was mighty in strength’ (avne duvatos 1axul). Boaz belonged to the family of Naomi’s deceased husband.

According to the Law, the poor had this right but it depended on the goodwill of the owner of the property (Lv 19:9-10, 23:22, Dt 24:19-22).
The text is written from Ruth’s limited perspective: as far as she was concerned, she randomly picked a spot in the field, but God was
providentially at work and led her to the part of the field belonging to Boaz (T93) who, as a close relative of Elimelech, was a potential

benefactor.

The literal translation of ‘now” is ‘look”: the narrator invites the audience into the story and describes Boaz’s arrival as if they are present.

In the ancient east, every woman ‘belonged’ to someone: father, husband, brother, or master.

The literal translation of “servant’ is “young man’; after this word, the MT repeats “in charge of the reapers’.

‘Without even resting for a moment’ follows the LXX (... ov xaténavaey &v () ayed wixgov); the MT (0VR ,N"2AN ANAW NI, literally ‘this her sitting
in the house a little’) is corrupt (NJPS has ‘save that she tarried a little in the house’).
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she came and has been on her feet from morning until now, without

even resting for a moment.”

8 Boaz said to Ruth, “Listen carefully, my daughter, and understand this.
You are not to glean in any other field. Do not leave here but stay with
my servants. 2 “Keep your eyes on the part of the field they are reaping
and follow behind. I have forbidden my servants to molest you; and if
you are thirsty, go to the pitchers and drink what the servants have
drawn.” 10 She fell on her face, bowing to the ground, and said, “How
have I so earned your favour for you to notice me, though I am a
foreigner?” 11 Boaz answered her, “I have been told all you have done
for your mother-in-law since your husband’s death, and how you left
your own father and mother and the land where you were born to come

among a people about whom you knew nothing beforehand.

12“May Yahweh reward you for what you have done, and may you be
richly rewarded by Yahweh, the God of Israel, under whose wings you
have come for refuge.” 13 Then she said, “Let me find favour in your

8  The literal translation of ‘listen carefully’ is ‘have you not heard’: the idiomatic, negated rhetorical question is equivalent to an affirmation.

9 The verb ‘are reaping’ is in the masculine plural form, indicating that the male workers are the subject here.
10 The similarly spelled terms 2 (‘to notice’) and 723 (‘foreigner’) in this verse form a homonymic wordplay, highlighting the unexpected

attentiveness and concern Boaz show for Ruth.

11 In place of ‘before you came’, the LXX has ‘yesterday and the third (day before)’ (éxYes xat ToiTng").
12 In “may Yahweh reward you’ (M D9W"), the prefixed verbal form is understood as a jussive of prayer (note the jussive in the next clause).
13 Ruth here uses the word ?[IJIZIQW', which describes the lowest level of a female servant (cf. 1S 25:41); in 3:9, she uses the term DAY, indicating

a higher class of servant.



N? %33;31 TONaY 3?'53-7 n1aT °21 Innm
:NNOW NORD NIR

DRRY® DM PIPR YINM Fp Ay 03
DRYN 13 D3 TARY PIWITNR WA vRYH
T Ay HYIHY 0N o0 N7 vpkn

137N N1 NPRY) DAY D'NARD
WK Ny banm 2pnTTy 1IR3 vpbhm”
TH0 R3O RPM T DIPY NPRD T VR
AYTINM RYIA AURYTIWR DR ARIRN KRIM)
Aning A2 RNM Y Apavn NninTIwR N8

sight, my lord, since you have given me courage and spoken kindly to

me, so I shall be one of your maidservants.”

14 At meal time, Boaz said to her, “Come here, eat some bread and dip
your piece in the vinegar.” So, she sat beside the reapers and they passed
her roasted grain; she ate until she was satisfied and left. 1> When she
got up to glean, Boaz ordered his servants: “Let her glean among the
sheaves, and do not check her. 16 Also, pull some out from the bundles

and let them fall. Let her glean and do not scold her.”

17 She gleaned in the fields until evening; then she beat out what she had
gleaned and it was about an ephah of barley. 18 She carried it back to the
town; her mother-in-law saw what she had gleaned and gave her the

food that remained after she had her fill. 19 Her mother-in-law asked,

14 The ‘vinegar’ (actually a mixture of vinegar, water, wine, and some sort of fermented liquor) was forbidden to the Nazirites (Nb 6:3).

15 The literal translation of ‘check” is ‘humiliate’; this probably refers to a verbal rebuke, which would single her out and embarrass her (see v. 16).
The Law allowed the poor to glean anything that fell from the sheaves as the harvesters carried them away (Lv 19:19, 23:22, Dt 24:19), but to
be allowed to glean while the sheaves were still in place was an unusual favour.

16 These repeated instructions show that, despite the legality of gleaning, harvesters were often harsh with those who tried to glean.

17" Ruth probably used a stick to separate the kernels of grain from the husks, as was the custom in Iron Age Israel. An ‘ephah’ was about 1%2 Kg,
a huge amount of barley for a single woman to gather in one day.

18 The MT points 8 as the Qal verb (‘and she saw’), consequently of “her mother-in-law” as subject and “what she gathered’ as the direct object:
‘her mother-in-law saw what she gathered’, but some medieval Hebrew MSS (also reflected in the Peshitta and Vg) have the Hiphil verb X3
(‘and she showed’), taking “her mother-in-law” as the direct object and “what she gathered” as the double direct object: ‘she showed her mother-
in-law what she had gathered’. Although this has the advantage of making Ruth the subject of all the verbs in this verse, it is syntactically
difficult. For, one would expect the accusative sign before “her mother-in-law” if it were the direct object of a verb in a sentence with a double
direct object introduced by the accusative sign, for example: “to show your servant your greatness” (Dt 3:24). Thus, the MT reading is preferred.

19 Naomi is taken back by the amount of barley brought home by Ruth; such a quantity (40 litres) could only be due to someone’s generosity.
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“Where did you glean today and where did you work? Blessed be he
who took notice of you!” Ruth told her mother-in-law with whom she

had worked: “The man’s name with whom I worked today is Boaz.”

20 Then Naomi said to her daughter-in-law, “Blessed be he by Yahweh
who does not withhold his kindness from living or dead!” Naomi
added, “This man is a relative of ours, one of our nearest kin.” 21 Then
Ruth the Moabite said, “He also said to me, “Stay close to my servants,
until they have gathered in all my harvest.”” 22 Naomi said to Ruth, her
daughter-in-law, “It is better for you, my daughter, to go with his
servants, otherwise you might be molested in another field.” 2 So, she
stayed with the servants of Boaz to glean until the end of the barley and

wheat harvests; and she lived with her mother-in-law.

20 The NJB ends the verse with “This man is a relative of ours. He is one of those who has the right of redemption over us.” Here, we follow the NRSV
and MT. Throughout this book, the NJB uses “the one with the right of redemption’ in place of “a near kinsman’ (or similar phrases, here following

the NRSV, which includes the former as an alternative translation).
21 The word PaTR (servants) is masculine plural. After “the Moabite said’, the NJB adds ‘to her mother-in-law’, following the LXX (moog Ty mevepay

avTig).

22 Naomi uses the feminine form of the word ‘servant’ (as Boaz did earlier, see v. 8), in contrast to Ruth’s use of the masculine form in the
preceding verse. Since she is concerned for Ruth’s safety, she may be subtly reminding Ruth to stay with the female workers and not get too

close to the men.

2 Some LXX MSS include ‘and she lived with her mother-in-law’ (xai éxadaey uera T mevdepas avris) as part of 3:1. Some interpret this to mean
that she lived with her mother-in-law while working in the harvest. In other words, she worked by day and then came home to Naomi each
evening. Others understand this to mean that, following the harvest, she stayed at home each day with Naomi and no longer went out looking
for work; some even propose that she lived away from home during this period, but this seems unlikely. A few Hebrew MSS (and the Vg)
support this view by reading, ‘and she returned to her mother-in-law’.
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RUTH 3

1 Then Naomi, her mother-in-law, said to her, “My daughter, is it not
my duty to see you happily settled? 2 “Is not Boaz, with whose maids
you have been working, our kinsman? Now, tonight he is winnowing
the barley at the threshing-floor. 3 “Come, wash, anoint and dress
yourself in your best clothes; then go to the threshing-floor; but do not
make yourself known to the man until he finishes eating and drinking.
4 When he settles down to sleep, take careful note of the place where he
lies, then go and turn back the covering at his feet and there lie down.
He will tell you what to do.” 5 She said to her, “All you have said to me
I will do.”

6So, she went down to the threshing-floor and did all her mother-in-law
told her. 7 When Boaz had eaten and drunk, he was happy and lay down
by the barley; then she came quietly, uncovered his feet, and lay there.

RUTH 3

The idiomatic, negated rhetorical question is the equivalent of an affirmation (see also 2:8).
Naomi wants to help Ruth in finding a husband and considers Boaz the obvious choice.

The consecutive, perfect tense verbs with a prefixed vav (RRW1 ,M201 N¥MT)) indicate a series of instructions. In place of T’D5DW (‘your best
clothes’), here following the Qere, the Kethib has the singular form TnnW, which has also been read as ‘your outer garment’ . The phrase, ‘ Then
(you) go down’ (NTIM) follows the Qere; the Kethib has ‘I will go down’ ("NTIM); possibly, the latter preserves an archaic spelling of the 2FS form.
The translation, ‘(you) lie down’ follows the Qere (M2WY); the Kethib (*N2A2W1) has ‘I will lie down’. In place of ‘until he finishes’, the NJB & NRSV
have “before he has finished' .

The Kethib lacks the preposition, ’5& (‘to me’), here following the Qere and many mediaeval Hebrew MSS.

This verse is a summary statement, while vv. 7-15 give the particulars.

Ruth must have waited until Boaz was asleep, for he did not notice when she “uncovered his feet’ and lay beside him.
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8 In the middle of the night, the man stirred and looked about him; and
lying at his feet was a woman. ? He said, “Who are you?” She replied, “I
am Ruth, your maidservant; spread your cloak over your handmaid, for
you are next of kin.” 10 “May Yahweh bless you, my daughter,” said
Boaz, “for this latest act of kindness of yours is greater than the first,
since you have not gone after young men, poor or rich. 11 “Have no fear,
my daughter; I will do whatever you ask, for all my people know that
you are a virtuous woman. 12 “But, though it is true that I am a kinsman,
you have a kinsman closer than I. 13 “Stay here tonight, and in the

morning if he wishes to exercise his right, then let him redeem you; but,

8

10
11

12

13

The word here translated as “looked about’ (ns‘v) occurs only here, Job 6:18 and Jg 16:29 (where it seems to mean ‘grab hold of’). There is an
overtone of sexual intimacy in this passage, since ‘feet’ (vv. 4, 8) in Hebrew can be a euphemism for “genitals’. That the relationship between
Ruth and Boaz is honourable according to the standards of their time, however, is shown by subsequent events.

Here, Ruth uses a more elevated word for “your maidservant’ (JDNR) than in 2:13, because she is now aware of his responsibility as next of kin.
The NJB (see #2:20) ends this verse with, “... for you have the right of redemption over me;” here, we follow the NRSV and JPS. Ruth is asking Boaz
to take her as his wife. Because it is her purpose to have a son who will be the legal descendant of her father-in-law Elimelech, this request is
called “an act of kindness’, or filial piety. To ‘spread one’s cloak (wing) over’ a woman means to take her for one’s wife.

Ruth has not only stayed with her mother-in-law (2:11) but is also willing to perpetuate the family by agreeing to marry Boaz.

The literal translation of “all my people’ is “all the gate of the town’. The NJB ends this verse with, “... for the people of Bethlehem all know your worth;”
here, we follow the NRSV and JPS. In place of ‘virtuous woman’, the LXX has ‘woman of ability’ (yuvva dvvauews).

Boaz tells Ruth there is another male relative who has a prior claim that must be respected. The word sequence here translated as “though it is
true’ (following the NJB) - DR "2 DINK "3, following the Kethib - occurs only here in the OT, as does the sequence, "2 D;Dtg '3 (following the
Qere); it is possible that the DR "3 is a dittography and that both the DR and the "2 have an (otherwise unattested) emphatic function (‘yes, it
is true’).

In this verse, Boaz twice uses the word X3, here translated in its literal, general sense of ‘redeen,” when he actually means the more particular
sense of ‘marry’. Note that the 1in ’J’? is presented as an enlarged latter, just as it appears in almost all Hebrew MSS.
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if he does not wish to do so, then as Yahweh lives, I will redeem you.

Lie here until morning.”

14 So, she lay at his feet until morning, but rose before one man can
recognise another, “For,” he said, “it must not be known that the woman
came to the threshing-floor.” 15 He said, “Bring your cloak and hold it
out.” She held it out and he put six measures of barley into it, put it on
her back and went into the town. 16 She came to her mother-in-law, who
asked, “How did things go, my daughter?” She told her all the man had
done for her. 17 She added, “He gave me these six measures of barley
and said, “Do not go back to your mother-in-law empty-handed.””
18 Naomi said, “Wait, my daughter, and see how things go, for the man

will not rest until he has settled the matter this very day.”

14 The article on WX (‘the woman’) is probably a dittography - note the final ke on the preceding verb, R (“she came’). In place of D17V, here

following the Kethib, the Qere has DP3.

15 In place of “then he went into the town’ (RN - following the NRSV & MT), the NJB (following the Peshitta and Vg - Que portans ingressa est

civitatem) has “then she went into the town’ (R2M).

16 The literal translation of “how did things go (with you)’ (here following the NRSV and NJB) is “who are you’ (the implied question being ‘are you

his wife’); the LXX has ‘what is it’ (tis €.

17 After ‘and said’, the Qere adds the preposition ™8 (‘to me’); here, we follow the Kethib. In addition to being a further gesture of kindness on
Boaz’s part, the gift of barley served as a token of his intention to marry Ruth.

18 The literal translation of “wait’ is “sit’.
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1 Now Boaz went up to the town gate and sat down, and the relative of
whom he had spoken came by. Boaz said, “Come here, friend, and sit
down;” and he came and sat down. 2 Then Boaz took ten of the town’s
elders and said, “Sit down here,” so they sat down. 3 And he said to the
next of kin, “Naomi, back from the country of Moab, is selling the piece
of land that belonged to our brother, Elimelech. 4 So, I am telling you of
it and saying, “Buy it in the presence of those sitting here and the elders

of my people. If you want to redeem it, redeem it; if you do not, tell me,

RuTH 4
The disjunctive clause structure (ﬂz73J 1033 - note the vav + subject + verb) here introduces a new scene. The unnamed rival to Boaz renounces
the claims he had on Elimelech’s property and household. The idiomatic expression here translated as “friend” (’JD5N ’J'?D) literally means “such
and such’ or 'a certain one’, often used when one wishes to be ambiguous (1S 21:3, 2K 6:8). Boaz would certainly have known his relative’s name,
but the author refuses to record this in a form of poetic justice, as he refused to fulfil his obligation by marrying Ruth; perhaps ‘Mr No-Name’
would be a more appropriate translation.
The “elders of the town” were leading and influential men who interpreted traditional Israelite law and settled disputes.
Here, we follow the NRSV and MT; the NJB opens with, “Then Boaz said to the man who had the right of redemption ...” (see #2:20). The nature of
Naomi's sale is uncertain; she may have been selling the property rights to the land, but this seems unlikely in light of what is known about
ancient Israelite property laws; more likely, Naomi, being a woman, held only the right to use the land until the time of her remarriage or
death; because she held this right of use, she also had the right to buy it back from the its current owner (assuming that Elimelech sold the
land prior to going to Moab). Since she did not possess the means to do so, however, she decided to dispose of her rights in the matter: she
was not selling the land per se but disposing of the right to its redemption and use, probably in exchange for room and board with the purchaser.
If this is correct, it might be preferable to translate, “Naomi ... is disposing of her rights to the portion of land ...”
The phrase “elders of my people” appears to refer to the leaders who were specially chosen as witnesses (v. 2) and the larger group of community
leaders standing by; it is possible, however, that this phrase and “those who are sitting here’ are appositional and that both refer to the ten
aforementioned leaders. The Kethib/Qere difference here (an added letter) warrants explanation.



ORI IR TN TINR "IN FIRG T
NRHTNRI TR NTWD TP o3 A N T
O'RRY IR 1P hnn nwR maring nn
DoIr &Y HRAID NN YOy npoow
T7OR) MPNINR WOWRTE 5N T

:ORI9 HIN"ND 12 NHRITNR NOR
hnna-o Mhxan-oY SRwa oigh han?
NN NP7 109 503 WoR kY 137752 oph
TR 037 ORAD RN ORI ATYRD

and I shall know, for there is no one but you to redeem it except me,
though I come after you.” He said, “I will redeem it.” > Then Boaz said,
“The day you acquire the land from Naomi, you also acquire Ruth the
Moabite, the wife of the dead man, to restore his name to his heritage.”
6 At this, the relative said, “I cannot redeem it without ruining my own

inheritance; exercise the right, for I cannot redeem it.”

7 This was the custom in former times in Israel concerning redeeming
and exchanging: one party took off his sandal and gave it to the other;

this was the form of ratification in Israel. 8 So, the near kinsman said to

5 The word here translated as ‘also” (N&77) can be understood in two ways: 1 “and from’ (vav + conjunction + preposition + definite direct object

marker) parallel to the preceding “from (the hand of)” (7'R), suggesting that the field would be purchased from both Naomi and Ruth; 2 ‘and’
(vav + conjunction +enclitic mem + direct object marker) introducing the second part of the acquisition - acquiring the field and Ruth. The
dead man, Elimelech, was the head of the family; though Ruth is actually the widow of Mahlon, she ranks in this matter as Elimelech’s widow.
In place of the second “you (also) acquire’ (1°3R), following the Qere, the Kethib has ‘I acquire’ ("N"1p).

To the purchase of the land, to which the man as next-of-kin (go-el) agrees, Boaz links the levirate marriage with Ruth. The child of such a
marriage would be legal heir to Mahlon and Elimelech, and the land in question would revert to him. The first go-el is afraid of losing by the
transaction and renounces his rights in favour of Boaz. The Kethib/Qere difference here (a dropped letter) warrants explanation.

At the end of this verse, here following the NRSV (and MT), the NJB adds, “in the presence of witnesses.” (It is not certain which MS is being
followed therein.) The procedures described here do not follow the prescriptions of Dt 27:7-10. The exact way of handling such situations
probably changed over time and differed regionally.

The NRSV opens with: “So when the next of kin said to Boaz ...” The custom of removing one’s sandal mentioned in Dt 25:9-10 has a different
significance. There, the woman shows her contempt for the man who is unwilling to marry her on behalf of his dead brother, her husband.
Here, the gesture merely validates a contract of exchange. To put one’s foot on a field, or to throw a sandal on to it, is to take possession of it
(Ps 60:8, 108:9). The sandal thus becomes the symbol of the right of ownership. By taking it off and handing it to the purchaser, the owner
transfers this right to him. At the end of this verse, the LXX adds the clause ‘and gave it to him’ (xai wxev avT@®), which presupposes the
reading 17 TN - which seems to be a clarifying addition (see v. 7). However, it is possible that a copyist’s eye skipped from the final vav on
‘his sandal’ (19913) to the final vav on “to him’ (19), omitting the intervening letters.
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Boaz, “Purchase it for yourself,” and he took off his sandal. ® Then Boaz
said to the elders and all the people, “You are witnesses today that I buy
from Naomi all that belonged to Elimelech, Chilion and Mahlon. 10 |
have also bought Ruth the Moabite, Mahlon’s widow, to be my wife, to
keep the name of the dead man in his heritage, so the dead man’s name
may not die out among his brothers and at the town gate; today you are
witnesses.” 11 All the people at the gate said, “We are witnesses;” and
the elders said, “May Yahweh make the woman who is to enter your

House like Rachel and Leah who together built up the House of Israel.
“Grow mighty in Ephrathah

and be renowned in Bethlehem!

12 “ And may your House be like that of Perez, whom Tamar bore to
Judah, through the seed Yahweh gives you by this young woman.”
13 So, Boaz took Ruth and she became his wife. When they came

together, Yahweh made her conceive and she bore a son. 4 Then the

9 An alternative spelling of Chilion’ is “Kilion'.

10 The literal translation of ‘may not die out’ is “will not be cut off .
11 The phrase here translated as “grow mighty’ (5?1?!'.‘@;:]1) can also be read as ‘prosper” (grow rich), ‘have many children’ (be fertile), “do well” or “do
a worthy deed’. The phrase ‘and be renowned (DW~RIPI - literally ‘and call a name’) is elliptical; perhaps it should be emended to DW"RIPM (‘and
may your name be called out’). Whether one reads the imperative (as in the text) or the jussive (as emended), the construction indicates purpose

or result following the earlier "May Yahweh'.

12 “Perez’ was the ancestor of Boaz (see vv. 18-22). ‘Tamar’s’ marital situation (see Gn 38) was similar to that of Ruth. The WEBBE has ‘offspring

in place of ‘seed’.

13 The literal translation of “became his wife’ is “went in to her’, a euphemism for sexual intercourse.
14 The pronoun ‘he’ (before “be famous’) represents Boaz (not Yahweh), as the next verse makes clear.
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women said to Naomi, “Blessed be Yahweh who has not left you
without next of kin; may he be famous in Israel. 1> “The child will be a
comfort to you and the prop of your old age, for your daughter-in-law
who loves you and is more to you than seven sons has given him birth.”
16 Then Naomi took the child, held him to her breast and became his
nurse. 17 The women of the neighbourhood gave him a name, saying,
“A son has been born for Naomi;” and they named him Obed. This was
the father of David’s father, Jesse.

18 These are the descendants of Perez. Perez was the father of Hezron,
19 Hezron was the father of Arram, Arram was the father of Ammin-
adab, 20 Amminadab was the father of Nahshon, and Nahshon was the
father of Salmon; 2! Salmon was the father of Boaz and Boaz was the
father of Obed; 22 Obed was the father of Jesse, and Jesse was the father
of David.

15 The translation here follows the NJB; the MT moves ‘she (who) is more to you than seven sons’ to the end of the verse.

16 Breast-feeding was an adoption ritual (see Gn 48:5), also used by other peoples in the ancient Near East.

17 *Obed’ means “servant’ (of Yahweh); he became the grandfather of David; the NT includes him among the ancestors of Jesus (Mt 1:4-6, Lk 3:32).

18 This second genealogy cannot be the work of the same author, since the whole point of the story is that Elimelech’s name is perpetuated; but
here, Boaz is named as the father of Obed, Elimelech’s name disappears, and Ruth’s piety no longer has the same meaning; the law of levirate
and the final piety implicit in this are lost to view. However, a different theme emerges: the foreigner, Ruth, is the ancestor of David.

19 In place of “Arram’, here following the MT (07) and LXX (Aggav), both the NJB and NRSV have ‘Ram’.

20 In place of “Salmon’ (following v. 21), the MT has ‘Salmah’ (NQ?V).

21 The LXX has ‘Salman’ (ZaAuway) in place of TiD'?i_D (‘Salmon’), as also in v. 20.

22

In summary: God cares for needy people and is their ally in this chaotic world. He richly rewards people like Ruth and Boaz who demonstrate

sacrificial love and in so doing become his instruments in helping the needy.



