2ogia Zalwuwvos ° THE WISDOM OF SOLOMON

INTRODUCTION

To the Jews of the Dispersion, the Wisdom of Solomon offered strength and consolation. Theirs was a true wisdom, which surpassed even that
of the Greeks. Theirs was immortality (a gift of God to the righteous, not the result of having an immortal or spiritual soul). Their Lord was the
author of beauty (13:3); to know him was complete righteousness and to know his power was the root of immortality (15:3), for his immortal
spirit was in all things (12:1).

Although this book is attributed to Solomon, his name never actually appears in it (even in 9:8); however, 7:1-14 and 8:17-9:18 deliberately
reflect his prayer for wisdom as found in 1K 3:6-9 and 2Ch 1:8-10. The literary genre is generally described as protreptic, a form of didactic
exhortation.

The central theme of the book is Wisdom itself: first, in relation to humanity, it is the attainment of knowledge as a gift from God; second, in
direct relation to God, Wisdom has been - and will be - with him for all eternity.

AUTHORSHIP AND DATES

The work was composed in Greek by an unknown Hellenistic Jew, probably at Alexandria, the largest Jewish centre in the Diaspora (the
‘dispersion’, the name for the Jewish communities outside the land of Israel). The date is uncertain, probably near the end of the 1st Century BCE.
It is clearly a product of Hellenistic culture, as indicated by the mention of the four cardinal virtues in 8:7 and the philosophical treatment of the
knowledge of God in 13:1-9. There is also a wide range of Greek vocabulary in the work. At the same time, it is intensely Jewish: the author has
borrowed phraseology from the Septuagint, the Greek translation that would have been the Bible of his Jewish compatriots, and it is written in
the poetic parallelism characteristic of the Hebrew Bible.



~

2ogia Salwuwvor I
Ayamyoate diatloouvny, ol xpivoyTes TNV Yy,
ooVNTaTE TEQI TOU KNUPIoU €V ayaSoTyTI
xal év amhotyt ragdiag (yTyoate alTov.

o1 evpioxetal Toic un metpalovaty alToy,
eupaviletal 0¢ Toic un amoToloty alvTQ.
oxohiol yap Aoyiouol yweilovaty amo Jeol,

doxiwalouevn Te N OUvauis ENEvyEl ToUS appovas.

¢/ b /’ \ b b /7 /’
0TI elc naxoTeyvoy Yuxmy olx elceleloeTal dopia
0UOE HATONNTE 6V TOUATI HATAYOEW GUAQTIOS.
aylov yap mvetua Tadsias pevteTal doAoy
xol ATAVaATTNTETA! A0 AoYVIoUWY ATUVETWY

A /7 b /’ b /7
xal Eheyydnoetal émeASovons adutiag.
oihavSowmoy yap mvetua copia

1 b 2 /’ / b \ /’ 2 ~
xal ol adwwaoer PAacoquoy amo yeiléwy alTol:

0TI TV VeQoY aUTol UagTuS 0 Je0s

xal TS napdias alvTol émignomos aindng

xal ¢ YAwoaons axovoTig.

0TI TVebua, 1Uplov TEMANPWHEY TNV 0DMOUUEYY,

WISDOM OF SOLOMON 1
Love uprightness, you who are rulers on earth;
think of the Lord with a good mind
and seek him in simplicity of heart.
For, he is found by those who do not test him,
revealing himself to those who do not mistrust him.
Perverse thoughts, however, separate people from God,
and power, when put to the test, confounds the stupid.
Wisdom will never enter the soul of a wrongdoer,
nor dwell in a body enslaved to sin.
For, the holy spirit of instruction flees deceitfulness,
recoils from unintelligent thoughts
and is ashamed by the onset of vice.
Wisdom is a spirit friendly to mankind
and she will not leave unpunished a blasphemer’s lips;
for, God observes the very soul
and accurately surveys the heart,
listening to every word.
For, the spirit of the Lord fills the world,
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WISDOM OF SOLOMON 1

The 1t line follows the same Greek formula as 1Ch 29:17 and Ps 45:7. The literal translation of ‘“with a good mind’ is “in goodness’.

The 2nd line is the same Greek expression as in Is 65:1 and Jr 29:13-14 (LXX 36:13-14)

The ‘power’ is that of God, working in the world, which the author will identify indiscriminately with the Spirit and with Wisdom.
The body is not evil in itself but may become the instrument of sin and thus dominate the soul.

The word here translated as ‘ashamed’ (éAeyydmoeTai) is obscure; the NJB has “thwarted.

For the 1st line, some MSS read, “The spirit of wisdom is loving to mankind.” Another reading for ‘blasphemer’ is “one who reviles’.

The term translated as “that which holds all together” is borrowed from Stoic vocabulary. Literally translated, ‘world’ is ‘inhabited earth’.
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and that which holds all together knows what is said.
No one who speaks evil things will go undetected,
nor will avenging Justice pass by such a one.

For, the schemes of the godless will be examined,
and a report of his words will reach the Lord,

to convict him of his crimes.

Because a jealous ear overhears everything

and the noise of murmurings is not hidden.

So, beware of uttering frivolous complaints

and restrain your tongue from finding fault;

even what is said in secret has repercussions,

and a lying mouth deals death to the soul.

Do not court death by the error of your ways,

nor invite destruction through the work of your hands.
For God did not make Death,

he takes no pleasure in destroying the living.

To exist - for this he created all things;

the creatures of the world have health in them,

in them is no fatal poison,

and Hades has no royal power over the world:
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In place of “evil things’, the NJB has ‘what is wrong’.
For the last line, the WEBBE has, “to bring his lawless deeds to conviction.”
For the 2nd line, here following the WEBBE, the NJB reads, “not even a murmur of complaint escapes it.”
An alternative reading for the 34 line is “because no secret word will go unpunished' .

After “destruction’, the WEBBE adds “upon yourself .
The author is thinking simultaneously of physical and spiritual death, which are interconnected.

For the 2nd line, the NRSV has, “the generative forces of the world are wholesome.” The literal translation of “power’ is ‘house’.



5 OitaloTivy yae aJavaTos EoTIv. 15 For, uprightness is immortal.

% AgeBeic 0c Taic yeooty xal Toic Aoyoig 16 But the godless, with their deeds and their words,
Toogexaléoayro alToy, summon Death.
Qilov pymoauevol avToy ETAXNTAY counting him friend, they pined away
Kol TUYInNNmY EJEVTO TPOS aUTOY, and, with him, they make a pact;
ot akioi eioy TR Encivou wuepidos fval. for, they are worthy to belong to him.

15 Some Latin MSS add ‘but vice is the acquisition of death’. This ill-supported addition is not likely to represent the original Greek text.
16 The Greek text has “him’ in place of ‘Death’. Another reading for ‘pined away’ is ‘were consumed by love’.
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WISDOM OF SOLOMON 2

An alternative reading for ‘come back’ is perhaps “been released’ (as the WEBBE). Another reading for ‘among’ is ‘within’.

This verse argues that fortuitous agglomeration of elements or of atoms accounts for the origin of each individual, and the agglomeration
disperses totally in death. The breath of life is attributed to the phenomenon of the heating and combustion of air, and thought is attributed to
a spark generated by ‘the beating of the heart’.

This argument reinforces Greek theories hostile to the reality of the soul, at the same time countering biblical doctrines.

In the Bible, this forgetfulness is often regarded as the punishment of the godless (see Dt 9:14, Job 18:17, Ps 9:5-7, Si 44:9 et cetera).

An alternative reading for “nobody comes back’ is “does not bring back’.
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our end is without return,
the seal is affixed and nobody comes back.

Come then, let us enjoy the good things of today,
and let us use the creation earnestly as in our youth:
Take our fill of the dearest wines and perfumes,

on no account forgo the flowers of spring.

Let us crown ourselves with roses before they wither.
Let no meadow be excluded from our orgy;

let us leave signs of our revelry everywhere;

since this is our portion, this is our lot!

As for the upright man who is poor, let us oppress him;
let us not spare the widow,

nor respect old age, white-haired with many years.

Let our might be the yardstick of right,

since weakness argues its own futility.

Let us lay traps for the upright man, since he annoys us
and opposes our way of life,

reproaches us for our sins against the Law,

and accuses us of sins against our upbringing.

For the 2nd line, here (loosely) following the WEBBE, the NJB has, “and let us use created things with the zest of youth.”
‘Of spring’ follows the LXX, Armenian and Syro-Hexaplar texts; the Textus Receptus and Peshitta have ‘of the air’.

6
7
8 Others read ‘rosebuds’ for ‘roses’.
9

‘No meadow’ is conjectural, following the Vg; the LXX has “none of us’.

10" Note the sarcasm: the ‘upright’ is ‘poor’ despite the explicit promises of Scripture (Ps 37:25, 112:3, Pr 3:9-10, 12:21).
11 The ‘old” are the very people who Scripture teaches should be respected and protected.
12 Note the literary influence of Is 3:10 (LXX), unless the influence is in the opposite direction.
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He claims to have knowledge of God,

and calls himself a child of the Lord.

We see him as a reproof to our way of thinking;
the very sight of him weighs our spirits down.
For his kind of life is not like that of others,

and his ways are quite different.

In his opinion, we are counterfeit;

he avoids our ways as he would filth;

he proclaims the last end of the upright as blessed
and boasts of having God for his father.

Let us see if what he says is true,

and test him to see what sort of end he will have.
For, if the upright man is God’s son, God will help him
and rescue him from the clutches of his enemies.
Let us test him with insult and torture,

and thus explore how gentle he is

and put his patience to the test.

Let us condemn him to a shameful death

since God will rescue him - or so he claims.”
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An alternative translation for ‘child” is ‘servant’.
The WEBBE includes the 2nd line as part of v. 15.
The godless repeat the accusations levelled against the Jewish people, whose beliefs and practices set them apart from the rest of humanity.
The second line is possibly an allusion to the story of Job (42:12-15) if only temporal retribution is envisaged.

The Vg adds, ‘and we shall know what his final lot will be’, a second translation of the Greek text.

In the Bible, the expression “son of God” often means Israel or the Israelites (Ex 4:22-23, Dt 14:1, Is 1:2, Ho 11:1)

The NJB has ‘cruelty’ in place of “insult’, here following the WEBBE.

The literal translation of ‘God will save him’ is “there will be a visitation (of God) for him’.



1 Taira éhoyicavto, ral émAavndnoay- 21 Thus, they reason but they are misled,

ameTvQAwaoey yap avTovs 1) xaxia avT@y, since their malice makes them blind.
22 yal oUx Eyvwoay uvoTnela Jeol 22 They do not know the hidden things of God;
0U0E wioSoy YATITAY 0010TYTOS they do not hope for the reward of holiness;
0U0E Exptvay vépas Yuyy auwuwy. they do not believe in a reward for blameless souls.
3 011 0 Jeog EnTioey Toy avdowmoy ém’ apdapria 2 For, God created human beings to be immortal;
xal enova TS 10ias IIOTYTOS EMOINTEY AUTOY" he made them as an image of his own nature.
24 ooy ¢ diaBorov Savatos elciAdey eic Tov xoouoy, 24 Death came into the world only by the Devil’s envy,
mretpalovaty 0¢ aUToy ol TTC Exeivou Wepidos OVTES. as those who belong to him find to their cost.

21 Such false reasoning arises from wickedness and the consequent failure to know God. Human beings were made in the divine image of God
for immortality but the ‘Devil’s envy’ (v. 24, cf. 1:16) brought death into the world.

22 The ‘hidden things’ are the secret designs of God as regards the immortal human destiny.

23 The literal translation of ‘nature’ is ‘property’, ‘eternity’ or ‘likeness’. The author adapts the theme of the creation of man in the image of God (Gn
1:26) and uses the allusion apparently to emphasise the eternal nature of God.

24 “Devil” in the LXX (diaBoAov) renders the Hebrew ‘Satan’ (see #Job 1:6).



2ogia Salwuwyvoor 3
QAnaiwy 05 Yuyal év yeipl Jeob,
xal o un admral avty Bacavos.
edokay év opdaluoic apoovwy Tedvaval,

A4 /’ /7 L4 7, 2 ~
xal EhoyioSn nanwaic n é€odos avT@y
xal N ag’ NV Togeln TUYTOILUGE,

ol 0 eloty év eipnyn.

A} A} b b4 b 4 2\ ~
xal yap &v ofer avSowmwy éav rolar oy,
0 eAmis avt@y adavadias TAnens:

A /7 /7 /’ 2 /
xal oAiva TaIdeudevTes ueyala evepyeTnINTovTaL,
0TI 0 Je0¢ EmelpaTey aUTOUS
xal ebpey altovs aiovs autol”

WS YOUTOY €V YWYVEUTNPIQW E00XIUATEY AUTOUS

A} 4 4 / 4 /7 > /
xal W ooxapmwua Jvoias meocedetaTto avTols.
Kol &y nalp®d Emaonomic avt@y avaiaudovary
Kol ws omvIiees &v nalauy oadoauotvral’
xowolaty edvm xal xpaTnorovaty Aa@y,

A} /7 2> ~ 4 2 \l I~
xal Pacidevoer avt@y xlpios eis Tovs aivas.

WISDOM OF SOLOMON 3

But the souls of the upright are in the hands of God,
and no torment can touch them.

To the foolish, they seem to have died;

their departure was thought to be a disaster,

their leaving us like an annihilation;

but they are at peace.

If, as it seemed to us, they suffered punishment,
their hope was rich with immortality.

Slight was their correction, great will be their blessings,
for, God was putting them to the test

and has proved them worthy to be with him.

He has tested them like gold in a furnace,

and accepted them as a whole burnt offering.

At the time of their visitation, they will shine out;
and, as sparks fly through the stubble, so will they.
They will judge nations, rule over peoples,

and the Lord will reign over them forever.
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WISDOM OF SOLOMON 3
‘In God’s hands’ means under his protection (cf. Dt 33:3, Is 51:16, Jn 10:28-29) and dependent upon him (cf. Job 12:10).
The NJB has ‘unenlightened’ in place of ‘foolish’, here following the WEBBE.
‘Peace’ means not only the absence of all evil (Job 3:17-18, Is 57:2) but a state of security under the protection of or in intimacy with God.
‘Hope’ (see #Rm 5:2) has a pre-eminent role in the life of the upright; the object of hope is ‘immortality’ (aJavaciag).
“To the test’ refers to a touchstone and means of purifying the upright (cf. Gn 22:1, Tb 12:13, Job 1:12, Ps 66:10, 1P 1:6-7).
In place of “whole’, the NJB has “perfect’.
The word translated as ‘visitation’ (émioxomis) here means a favourable intervention by God, possibly coinciding with a judgement.
The NJB has “be their king’ in place of ‘reign over them’, here following the WEBBE.
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Those who trust in him will understand the truth;
those who are faithful will live with him in love:
for grace and mercy await his holy ones.

But the godless will be punished
as their reasoning deserves,

those who neglected righteousness
and deserted the Lord.

Yes, wretched is he who scorns wisdom and discipline:

their hope is a void and their toil unavailing,

and their achievements unprofitable;

their wives are reckless

and their children depraved,

their descendants accursed.

Blessed is the barren woman if she is blameless,

and has not known an unlawful bed;

for, she will have fruit at the visitation of souls.

And so is the eunuch whose hand commits no crime,

and who harbours no resentment against the Lord:

a special favour will be granted to him for his loyalty,

a most desirable portion in the Temple of the Lord.
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At the end of this verse, the NJB adds the following line: “and he intervenes on behalf of his chosen.”
An alternative translation for “the righteous’ is ‘what is right’.
The first line is an expression borrowed from Pr 1:7.

The WEBBE includes the last line as part of v. 13.

In place of “of souls’, many Latin MSS has “of their souls’ or “of holy souls’; this “visitation” is probably the same asin v. 7.

The “Temple of the Lord’ here means heaven (cf. Ps 11:4, 18:9, Mi 1:2-3, Rv 3:12, 7:15), where the upright enjoy the presence of God.



5 ayvadQy yap Tovwy XaeToS EUXAETS, 15 For, the fruit of honest labours is glorious,

Kol adIaATTWTOS W 0ila THS ooVnTEws. and the root of understanding does not decay.
 Téxva 0¢ polyy atéleoTa éoTal, 16 But the children of adulterers will not reach maturity;
KO EX TIAQAVOUOU XOITTYS TTEQUA AQPAVITINTETAL. the offspring of an unlawful bed will disappear.
7 Zay Te yap uarxooBlol yévwytal, 17" Even if they live long,
el ovdey AoyioInoovrad, they will count for nothing,
Kol aTiwoy Em’ éoyaATWY TO Vipas avTy" their old age will be without honour at the last.
 Zay te obiwg TeAeuowaty, ovy ovaiy édmida 18 While, if they die young, they have neither hope
0U0E €V MUEPa JIaYVTews Taoauidoy: nor comfort on the day of judgement.
9 weyeds yap adixov yalema Ta TEAY. 19 For, the end of a race of evildoers is harsh.
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‘Understanding’ means the wise discernment of true values conducive to an upright life and assuring conformity to God’s will (cf. 4:9, 6:15, 77,
8:6,18,21). This ‘root” is stable (Pr 12:3) and fertile, bearing fruit for eternity (Ws 1:15, 2:23).

In biblical usage, the term ‘adulterer” is applied to Israel or to Israelites when unfaithful to God (see Is 57:3, Jr 9:1, Ezk 23:37, Ho 3:1). It can
therefore also include apostate Jews, or Jews who have contracted marriage with gentile women.

Even if they live long and have many children (4:3), the wicked have no justified hope for the future: their children usually die early, are of no
account and attest their parents” wickedness.

The NJB has ‘early’ in place of ‘young’, here following the WEBBE.

In this passage (see also v. 12 above) on the wretched lot of a godless lineage, the author repeats ancient biblical themes: the parents are
punished in their children and the latter, identified with them in guilt and punishment (see, however, Ezk 18:14-20), will die prematurely or
never know honourable old age (see, however, Job 21:7-33). The prospect of severe judgement (v. 18), when God takes a final decision, makes
the picture gloomier still (cf. 4:3-5).
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WISDOM OF SOLOMON 4

Better to have no children yet to have virtue,
since immortality perpetuates its memory;

for, God and men both recognise it.

When present, we imitate it

and when absent, we long for it;

crowned, it holds triumph through eternity,
being victorious in fighting for untainted prizes.
But the vast brood of the godless come to nothing
and their bastard stock will never take deep roots,
never put down firm foundations.

Though they may branch out for a time,

standing unsure, they will be rocked by the wind
and uprooted by the force of the storm.

Their branches, yet unformed, will be snapped off,
their fruit be useless, too unripe to eat

and fit for nothing.

For, children begotten of unlawful beds witness,
when put on trial, to their parents” wickedness.

[<X NG, B N GV I S ]

WISDOM OF SOLOMON 4
For the first line, most Latin MSS read, “Oh, how beautiful the chaste and radiant race!” (O quam pulchra est casta generatio, cum claritate!) This
cannot be the original translation but witnesses to a tendency to read the text as a eulogy of chastity.
An alternative translation for ‘imitate’ is “honour’; an alternative reading for the last line is “in a competition of untainted struggles’.
For the 1stline, the NJB reads, “But the offspring of the godless come to nothing, however prolific.”
The NJB lacks the opening “though’ and adds ‘but” at the start of the 2nd line.
The NJB & WEBBE divide the lines differently; here, we (try to) follow the arrangement of the Greek text (following Rahlfs” divisions).
The literal translation of ‘“when put to trial’ is ‘at their trial’, where “their’ can refer either to the children or to the parents.
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The upright, though he dies before his time,

will find rest.
Length of days is not what makes age honourable,
nor number of years the true measure of life.
Understanding, this is grey hairs;
untarnished life, this is ripe old age.
Having won God’s favour, he has been loved
and, while living among sinners, has been taken away.
He was carried off lest evil may warp his prudence,
or deceitfulness seduce his soul.
For, the fascination of evil obscures good things
and the whirlwind of desire corrupts a simple heart.
Having come to perfection so soon, he has lived long.
His soul being pleasing to the Lord,
he has hurried away from the wickedness around him.
Yet, people look on, uncomprehending;
and it does not enter their heads

10
11
12
13
14

The author is envisaging an extreme case, the death of the upright in youth (see v. 16b) and identifies long life with the inner maturity that

attains the true end of human existence and predisposes the soul for blessed immortality.
For the 2nd line, the WEBBE reads, “nor is its measure given by number of years.”

In place of ‘untarnished’, the WEBBE has “unspotted’.

The expression “taken away’ is inspired by the story of the translation of Enoch (Gn 5:24, Si 44:16, Heb 11:5).

The NJB & WEBBE have ‘understanding’ in place of ‘prudence’.
For ‘obscures good things’, the NJB has “throws good things into the shade’.
The WEBBE presents this verse as 2 lines.

The literal translation of ‘people” is “the peoples’ (or ‘others’); this word, taken up later by ‘the godless’ is slightly surprising; the construction of

the sentence is further complicated by an anacoluthon.
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that grace and mercy await his chosen ones
and that he visits his holy ones.
The upright who dies condemns the godless who live,
and youth quickly perfected
the lengthy old age of the wicked.
These people see the end of the wise
without understanding what the Lord has in store
and why he has taken such a one to safety.
They will look on and sneer,
but the Lord will laugh at them.
Soon, they will be corpses without honour,
objects of horror among the dead forever.
For, he will shatter them
and fling them headlong and dumbfounded,
and shake them from their foundations;
they will be utterly laid waste, a prey to grief,
and their memory will perish.
When the count of their sins has been drawn up,
in terror, they will come,
and their crimes, confronting them, will accuse them.
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In place of “visits’, the NJB has “intervenes on behalf of .
An alternative translation for “perfected’ is ‘ended’.
The NJB begins the 3t line with ‘o7’ in place of ‘and’, here following the Greek (xa1).

In place of “they’, following the Greek text, the NRSV has ‘the unrighteous’.

Not having received the honour of burial was considered a frightful punishment (see Is 14:19, Jr 22:19, 36:30, Ezk 29:5).
The author is more interested in the state of mind of the sinners, tortured by a guilty conscience (cf. 17:10).
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WISDOM OF SOLOMON 5

Then the upright will stand up boldly

to face those who had oppressed him

and had thought so little of his sufferings.

Seeing him, they will be seized with fear of doom

and amazed at his unexpected salvation.

Stricken with remorse,

they will say to one another with groans and
labouring breath,

“This is the one whom we used to mock,

as a parable of reproach, fools that we were!
We thought his life was madness,

and his ending as without honour.

How was he counted among the sons of God
and to have his lot among the holy ones?
Clearly, we have strayed from the way of truth;
the light of justice has not shone for us,

the sun has not risen for us.

g = W N =

WISDOM OF SOLOMON 5
The term “upright’ seems to have the same scope as in 2:12ff (see the footnote thereto), though possibly even more generalised.
The NRSV opens the verse with, “‘When the unrighteous see them’.
‘With groans’ follows the Latin and Coptic texts; the Greek text (and NRSV) has “they will groan’.
The WEBBE includes the 1st 2 lines in v. 3.
“Sons of God” and “holy ones” can mean the angels; but, on the strength of 2:18, it seems preferable to identify the ‘sons of God” with the elect who
enjoy God’s intimacy in heaven and may who equally well be called “holy ones” (see Ps 16:3, 34:9, Is 4:3, Dn 7:18,21,22, 8:24).
The WEBBE has ‘righteousness’ in place of “justice’.
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We left no path of lawlessness or ruin unexplored,
and crossed trackless deserts,
but the way of the Lord we did not know.
What good has arrogance been to us?
What good have riches and boasting brought us?
All those things have passed like a shadow,
passed like a fleeting rumour.
Like a ship that cuts through heaving waves,
leaving no trace to show where it has passed,
no wake from its keel in the waves.
Or like a bird flying through the air,
leaving no proof of its passing;
it whips the light air with the stroke of its pinions,
tears it apart in its whirling rush,
drives its way onward with sweeping wing,
and afterwards no sign of its passage
is to be found.
Or like an arrow shot at a mark,
the pierced air closing so quickly on itself,
there is no knowing which way the arrow has passed.

10
11
12

Cf. Pr 14:14.

For the 1stline, the WEBBE reads, “What did our arrogance profit us?”

For “fleeting rumour’, the WEBBE has “rumour that runs by’.
The WEBBE has “path’ in place of “wake’.
The translation of the last line is uncertain.

For the last line, the WEBBE reads, “so that men don’t know where it passed through.”
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So also with us: scarcely born, we disappear;
and we have no trace of virtue to show,
we have spent ourselves in our own wickedness

For, the hope of the godless is like chaff in the wind,

like a fine spray driven by the storm;
it disperses like smoke before the wind,
goes away like the memory of a one-day guest.

But the upright live forever,

and their recompense is with the Lord,

and the Most High takes care of them.
Therefore, they will receive the glorious crown
and the diadem of beauty from the Lord’s hand;
for, he will shelter them with his right hand
and, with his arm, he will shield them.

For armour, he will take his jealous love;

he will arm Creation to punish his enemies.
He will put on justice as a breastplate

and, for helmet, wear impartial judgement.

He will take holiness as an invincible shield,

13
14
15
16
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19

At the end of this verse, most Latin MSS add, “This is what those who have sinned say in hell.” (Talia dixerunt in inferno hi qui peccaverunt:)

‘Spray’ follows the Vg (spuma) and Peshitta; the LXX has ‘hoarfrost’ (mayyy), except for a few MSS, which have ‘spider’s web’.

An alternative reading for the 2nd line is “their recompense is in the Lord'.

For “glorious crown’, here following the NJB, the WEBBE has “crown of royal dignity’.
The NRSV has “repel” in place of “punish’.
The NJB has ‘his forthright’ in place of “impartial’, here following the WEBBE.

The NJB applied “invincible’ to ‘holiness’; here, we follow the WEBBE.
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of his pitiless wrath, he will forge a sword,
and the world will march with him
to fight the reckless.
Bolts truly aimed, the shafts of lightning will leap,
and from the clouds, as from a full-drawn bow,
fly to their mark;
and the catapult will hurl hailstones charged with fury.
The waters of the sea will rage against them,
the rivers engulf them without pity.
A mighty gale will rise against them
and winnow them like a hurricane.
This wickedness will lay the whole earth waste
and evildoing overturn the thrones of the mighty.

20
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On the divine “sword’, see Dt 32:41, Is 66:16, Ezk 21. In the Bible, God often uses nature to execute his judgements.

The storm is the traditional image of divine intervention (see #Ex 19:16). On the “shafts of lightning’, see Ps 18:14, Hab 3:11, Zc 9:14.

The “hailstones” and the raging waters reflect the time of the Exodus (Ex 9:23-25) and of Joshua (Jos 10:11), and the judgements of God foretold
by the Prophets (Is 28:17, Ezk 13:13, 38:22, see also Rv 8:7, 11:19, 16:21) - as the Sea of Reeds swallowed the Egyptians (Ex 14:26ff), and as the
Kishon washed away the corpses of Sisera’s soldiers (Jg 5:21).
The WEBBE has “princes’” in place of ‘the mighty’, here following the NJB & LXX.
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WISDOM OF SOLOMON 6

Listen then, kings, and understand;
rulers of remotest lands, take warning.
Hear this, you who govern great populations,
taking pride in the hosts of your nations!
For sovereignty is given to you by the Lord,
and, power by the Most High,
who will probe your acts and scrutinise your plans.
If, therefore, as servants of his kingdom,
you have not ruled justly
nor observed the Law,
nor followed the will of God,
he will fall on you swiftly and terribly.
For, on the highly placed, a stern judgement falls.
The lowly man is pardoned, out of pity,
but the mighty will be mightily tormented.

For, the Sovereign of all does not cower before anyone;

he does not stand in awe of greatness,

NN Uk N

WISDOM OF SOLOMON 6

The Vg begins this chapter with an addition, evidently a title, wherein it is v. 1: “Wisdom is better than force and a prudent man than a strong one.”

(Melior est sapientia quam vires,et vir prudens quam fortis.)

Another reading for the 2nd line is, “taking pride in hosts of nations.”
The doctrine of the divine origin of power had already been variously asserted in Scripture, notably in 1Ch 29:12, Pr 8:15-16, Si 10:4, Dn 2:37.

An alternative translation for ‘kingdom’ is “sovereignty’.
The NJB lacks the opening ‘For’ (671) in the 2nd line.

The NJB lacks the word, ‘man’, here following the WEBBE.
In place of ‘Sovereign’, the NJB has ‘Lord’.
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since he himself has made small and great

and provides for all alike.

But a searching trial awaits those who wield power,
So, princes, my words are meant for you,

so that you may learn wisdom and not fall into error.
Those who keep holy things in holiness will be holy
and, being taught them, will find defence in them.
Set your heart, therefore, on what I have to say,
listen with a will, and you will be instructed.

Wisdom is brilliant; she never fades.

And, by those who love her, she is readily seen;
and, by those who seek her, she is readily found.
She makes herself known to those who desire her.
He who rises early to seek her will have no trouble
for, he will find her sitting at the gates.

Meditating on her is understanding in its perfect form,
and he who watches for her will soon be free of care.

10
11
12
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The WEBBE has ‘strict’ in place of ‘searching’.
Another reading for ‘princes’ is “monarchs’.

The 1st line refers to those who religiously obey the will of God and who will be recognised as “holy ones’ (5:5) at the judgement.
The WEBBE adds “princes’ after “you’.

In the rest of this chapter, the word “Wisdom” means not only a doctrine (as in v. 9) but divine truth shining through that doctrine and appealing

to the human soul (v. 13, but compare, however, Jn 6:44, Ph 2:13, 1Jn 4:19).
For this verse, the NJB reads, “She anticipates those who desire her by making herself known first.”
The NJB has “door’ in place of ‘gates’.

In place of ‘watches’, here following the WEBBE, the NJB has ‘keeps awake’.



16

17

18

I9
20

21

22

ot1 Tovs alovs alTic avTy mepiéoyeTal (yToloa
xal v Taic ToiBoic pavraleTal alTolc eUmeVS
xal &y maoy émyvoig UTavTd avTol.
2 A\l \l 2 ~ 4 b 4 4 2 /7
aoxm vap alvtis N aAndeoraTy madeias émSvuia,
QoovTIc 0¢ TaIdeing ayamy,
ayamn 0 TYONTIS Youwy avTi,
1 1 / /’ 2 /7
Toocoym O¢ vouwy PebBaiwais apdapaiag,
a@Japaia O0¢ éyyis elvar molel Jeol-
b /’ b4 /7 b / b \ /7
emduuia apa cogias avayel éml Bacidciay.
el oly Moeade éml Spovois nal oxymTeOLS,
TUpavvol Aa@y,
/7 /7 (74 2 A\l I~ /
TIWNoATE ToQiay, iva el Tov aiwva PBarilelonTe.

/ /7 b /7 \ ~ b /7 b ~
T 0¢ é0TIv ToQin xal TQS éYéveTo, amayyeld
xal ol amoxpidw Uiy puoTnola,

) Vo g ~ ’ ) ’
arMa am’ apyic yevérews Eéiyviaow
1 /’ b 1 2 1 1 ~ b ~
Kol INow s TO EUPAVES TNY WRTIY aUTHS
1 b 1 /’ 1 b /’
xal ol wn) mapodevow THY aAndeiay.

16

17

18

19

20
21

22

For, she herself looks around for those worthy of her

and graciously appears to them on their ways,

anticipating their every thought.

Her sincere beginning is the desire for instruction:

care for instruction means loving her.

Loving her means keeping her laws,

attention to her laws guarantees incorruptibility:

incorruptibility brings us near to God.

The desire for Wisdom thus leads to a kingdom.

If then, thrones and sceptres delight you,
monarchs of the nations,

honour Wisdom, so that you may reign forever.

What Wisdom is and how she was born, I shall explain;
and I shall hide no mysteries from you

but shall follow her steps from the outset of her origin
and set out what we know of her in full light,

without departing from the truth.

16
17
18
19
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An alternative translation for the last line is “by all sorts of inventions’.

An alternative translation for the 1st line is, “For, Wisdom begins with the sincere desire for instruction.”

Here, and in v. 19, the NRSV has ‘immortality” in place of “incorruptibility’.

The word, ‘incorruptibility’, (agpdapcia) is used here in a legal sense: concentration on observing the laws of Wisdom does not itself confer
incorruptibility but rather gives rise to a real and incontestable claim to receive blessed incorruptibility or immortality from God (cf. 2:23, 3:4)
The ‘kingdom’ here is God’s eternal kingdom, in which rulers and others who truly desire wisdom participate.

At the end of this verse, many Latin MSS add, “love the light of Wisdom, all you who are leaders of peoples.” (diligite lumen sapientie, omnes qui

preestis populis.) This supplementary text (v. 23 in the Vg) is either a gloss or a doublet.

22 The 2nd line alludes to the jealously guarded secrets of mystery religions and doctrines, in which the revelation was given only to initiates.
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Indeed, I will not travel with consuming envy;
for, this has nothing in common with Wisdom.
But a multitude of wise men is salvation to the world
and a sagacious king the stability of a people.
Learn, therefore, from my words
and you will profit.

23 For the 1stline, here following the WEBBE, the NJB reads, “Blighting envy is not the companion for me.”
24 For the 1st line, here following the WEBBE, the NJB reads, “In the greatest number of wise men lies the world’s salvation.”

25 For the 2nd line, the NJB has, “the gain will be yours.”
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WISDOM OF SOLOMON 7

I too am a mortal man, like everyone else,

a descendant of the first man formed from the earth.

I was moulded in flesh inside a mother’s womb,
where, for ten months, in blood I acquired substance -
the result of virile seed and pleasure of marriage.

I too, when I was born, drew in the common air;

I fell on the same ground that bears us all

and crying was the first sound I made, like all others.

O 0 N O U s W N

4 gy TTIAQYAVOIS AVETOAYTY Xal QOOVTITIY. 4 I was nursed with care in swaddling clothes.

5 ovdels yap PBadidéwy éTépay éoyey yeverews apymy, 5 No king has known any other beginning of existence;

S uia 0 mavTwy elgodos eic Tov Bioy eCodos Te o). 6 for, there is only one way into life and one way out.

7 Oia TotTo ev€aumy, xal QoovyTis E009m wot* 7 So, I prayed and understanding was given to me;
émenaleaauny, xal Ay wor mvelua copiag. I entreated and the spirit of Wisdom came to me.

8 mpoénpiva avTyy oxymTOWY Nl So0vwy 8 I esteemed her more than sceptres and thrones;
xal TAoUToy 0U0Sy Mymoauny v ouynolTel AUTHS compared with her, I held riches as nothing.

9 oUd¢ wuolwaa avTy Atdoy aTiunToy, 9 Ireckoned no precious stone to be her equal,

WISDOM OF SOLOMON 7

The words, ‘a mortal man’ (Svyrog avIewmnos), are omitted by Codex Vaticanus and Codex Sinaiticus; other MSS have just ‘mortal’.
The period of time here is ten Iunar months. On the way in which the embryo was thought to develop, see #Job 10:10.

The NJB has ‘everyone else” in place of “all others’; the word, ‘others” is not in the Greek text but is implied.

For this verse, the NJB reads, “I was nurtured in swaddling clothes, with every care.”

The WEBBE lacks the words, ‘of existence’.
At the end of this verse, the NJB adds ‘of it’.
The WEBBE does not take ‘Wisdom’ as a proper noun, reading ‘a spirit of wisdom’.

This elaboration depends on 1K 3:9-10 and on those texts exalting Wisdom as the most precious of things (Job 28:15-19, Pr 3:14-15, 8:10-11,16).
The NJB has ‘mud’ in place of “clay’, here following the WEBBE.
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for, compared with her, all gold is a pinch of sand,
and, beside her, silver ranks as clay.

I loved her more than health or beauty,

I preferred her to the light,

since her radiance never sleeps.

In her company, all good things came to me,

and, at her hands, innumerable riches.

All these delighted me, since Wisdom brings them,
though I did not then realise that she was their mother.
What I learnt diligently, I shall pass on liberally;

I shall not conceal how rich she is.

For she is to human beings and inexhaustible treasure,
and those who acquire this win God’s friendship,
commended to him by the gifts of instruction.

May God grant me to speak as he would wish

and conceive thoughts worthy of the gifts given to me;
for, he is both guide to Wisdom

and the director of the wise.

For, we are in his hand, yes, ourselves and our sayings,
and all intellectual and all practical knowledge.
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The WEBBE has ‘bright shining’ for ‘radiance’.

In place of “innumerable riches’, the NJB has “incalculable wealth’.
In place of “mother’” (here following the Greek text), the Textus Receptus has “origin’.
Throughout this section, the feminine pronoun refers to Wisdom personified.

In place of “acquire this’, here following the Greek text, the Textus Receptus has “use this’.
The NJB has ‘I have received’ in place of ‘given to me’.
For the 1st line, the WEBBE reads, “For, both we and our words are in his hand.”
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He it was who gave me sure knowledge of what exists,
to know the structure of the world

and the action of the elements,
the beginning, end, and middle of times,
the changing of the solstices and the cycle of seasons,
the cycles of the year and the position of the stars,
the nature of animals and the instincts of wild beasts,
the powers of spirits and human mental processes,
the varieties of plants and the virtues of roots.
Now I understand everything, hidden or visible;
for, Wisdom, the designer of all things, has taught me.

For within her is a spirit intelligent, holy,
unique, manifold, subtle,

mobile, incisive, unsullied,

lucid, invulnerable, benevolent, shrewd,
irresistible, beneficent, friendly to human beings,
steadfast, dependable, unperturbed,

almighty, all surveying,

penetrating through all spirits,
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A more literal translation of ‘action” is ‘energy’.

The NJB & WEBBE have “alternation’ in place of “changing’.

In place of ‘year” (here following the Greek text), the Textus Receptus has “years’.

An alternative rendition for “spirits’ is “winds’ (as the WEBBE).

Bringing 1K 5:9-14 up to date, the author endows Solomon with the kind of knowledge prized in the Hellenistic culture of his own day.
Here, the author contributes his own original elaboration of earlier personifications of Wisdom (see #Pr 8:22).
The NJB transposes the word, “spirits’ (mveuuaTwy) to the end of the last line.
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intelligent, pure, and most subtle.

For, Wisdom is quicker to move than any motion;
she is so pure, she pervades and permeates all things.
She is a breath of the power of God,

pure emanation of the glory of the Almighty,

so nothing impure can find its way into her.

For, she is a reflection of the eternal light,

an untarnished mirror of God’s active power,

and an image of his goodness.

Although she is alone, she can do everything;
herself unchanging, she renews the world,

and, passing down generation after generation,

she makes them into God’s friends and prophets.
For, God loves only those who dwell with Wisdom.
She is indeed more splendid than the sun

and she outshines all the constellations;

compared with light, she takes first place.

For, light must yield to night

but, against Wisdom, evil cannot prevail.
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The WEBBE does not take ‘Wisdom’ as a proper noun.
The name, ‘the Almighty’, translates mayToxeaTogos.
The “eternal light’ is God.

God’s “friends’ are the likes of Abraham (2Ch 20:7, Is 41:8, Jm 2:23) and Moses (Ex 33:11).
The NRSV reads, “For God loves nothing so much as the person who lives with wisdom.”

The WEBBE has “fairer’ in place of ‘more splendid’.
An alternative reading for ‘cannot’ is “does not’.



2opia Salwuwvor 8
JlaTelvel 06 ATIO TEQATOS €Tl TIEQAS EVPWTTWS 1
xal Olonel Ta TavTA YONTTWS.

4 2 7 0 /’ 2 / /7
Tairyy épilnoa xal éélytyoa éx veoTyTos wov 2
xal ECprmoa viueny avayvéodal euavtd
Kol oaaThs Eyevouny Tol xaAlovs avTi.

3 evyéveray d0okaler auuBiway Seob Eyovoa, 3
KAl O TAVTWY QETTOTYS NYATNIEY AUTHY"

4 WloTIC Yap 0TIV THC ToU Jeol EmMTTNUNS 4
Kol alpeTIc TWY Epywy auvTol.

5 el 0¢ mAotTos éotiy émSuunToy xTiua év Biw, 5
T gogiag TAovaiwTegoy THS Ta mavta éoyalouivns;

S &l 0¢ poovyais éoyaleta, 6
TIC QUTTS TOY OVTWY WaAAAoy 0TIy TeyviTig;

7 xal el QxalooUyny avamg TIS, 7

ol TOVol TAUTNS ElTly AQeTal"
TWPEOTUYNY Va0 XAl QOVNTIY EXOI0AoHEL

WISDOM OF SOLOMON 8

She reaches strongly from one end to the other
and she governs the whole world for its good.

I loved and searched for her from my youth;

I resolved to have her as my bride,

I fell in love with her beauty.

She enhances her noble birth by sharing God’s life
and the Master of All has always loved her.

Indeed, she shares the secrets of God’s knowledge
and she chooses what he will do.

If, in this life, wealth is a desirable possession,

what is wealthier than Wisdom, who make all things?
Or, if it is the intellect that is at work,

then who, more than she, designs whatever exists.
Or, if it is uprightness you love,

then virtues are the fruit of her labours,

since it is she who teaches temperance and prudence,

NN U s W

WISDOM OF SOLOMON 8
After ‘one end’, the NJB adds “of the world’ but these words are not in the Greek text.
In the 1stline, the NJB has ‘Wisdom’ in place of ‘her’, here following the Greek text.

The WEBBE has “Sovereign Lord” in place of ‘Master’.

Wisdom is God's associate in his works and his agent in making all things (Pr 8:22 - 30, see also Jn 1:3, Col 1:16, Heb 1:2).

The NJB ends with, “whose work is everywhere.”
The WEBBE has “wisdom’ in place of ‘she’, here following the Greek text.

The author perhaps takes up an allegorical interpretation of Pr 31:10-31, applied to Wisdom (see #Pr 31:30). He then lists the four great virtues

of the Greek philosophers, later to become the ‘cardinal virtues” of Christian theology. The WEBBE has “wisdom’s labours’; cf. #6.
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justice and fortitude;

nothing in life is more useful to human beings.

Or, if you are eager for wide experience,

she knows the paths, she forecasts the future;

she knows how to turn maxims and solve riddles;

she has foreknowledge of signs and wonders,

and of the unfolding of the ages and the times.

I therefore determined to take her to live with me,
knowing that she would be my counsellor in prosperity
and comfort me in cares and sorrow.

Thanks to her, I shall be admired by the masses

and honoured, though young, by the elders.

I shall be reckoned shrewd as a judge,

and the great will be amazed at me.

In my silence, they wait for me and listen when I speak;
if I speak at some length,

they will lay their hands on their lips.

By means of her, immortality will be mine;

I shall leave an everlasting memory to my successors.

I will govern peoples and nations will be subject to me.
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An alternative translation for ‘solve” is “interpret’. "Maxims” and “riddles’ mean moral reflections expressed in deliberately obscure terms.
The NJB has “share my life’ in place of ‘live with me’, here following the WEBBE.
The NJB punctuates this verse as the start of a quotation.

For the 1stline, the NRSV reads, “I shall be found keen in judgement.”

On the laying of hands on the lips, see Pr 30:32, Si 5:12, Job 21:5, 29:9, 40:4, and Mi 7:16.
The WEBBE has “eternal’ in place of “everlasting’.
In the WEBBE, this verse is two sentences and the word “and’ is omitted.
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Fearsome despots will fear the sound of my name;

I shall show myself kind to people and valiant in war.
When I go home, I shall take my ease with her,

for nothing is bitter in her company;

when life is shared with her, there is no pain,

nothing but pleasure and joy.”

Having meditated on all this,

and, having come to the conclusion

that immortality resides in kinship with Wisdom,
noble contentment in her friendship,

inexhaustible riches in her activities,

understanding in cultivating her society,

and renown in conversing with her,

I went all ways, seeking how to get her.

I was a clever boy and received a good soul;

or rather, being good, I had entered an undefiled body.
But, realising that I could never possess Wisdom
unless God gave her to me -
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The WEBBE has “dreaded monarchs” in place of ‘fearsome despots’.
The NJB punctuates this verse as the continuation of a quotation (cf. #10).

The “immortality’ is first of all one of memory (v. 13) but also personal (4:1), since Wisdom communicates what she possesses by nature.
In place of “inexhaustible riches’, the WEBBE has “wealth that does not fail’.
For this verse, the NJB reads, “I was a boy of happy disposition; I had received a good soul as my lot.”

This text does not assert the Platonic idea of the pre-existence of the soul as it might seem to do if isolated from its context; it amends the

phrasing of v. 19, which seemed to give pre-eminence to the body, and emphasises the superiority of the soul.
For the 34 line, the NJB reads, “a sign of intelligence in itself, to know in whose gift she lay.”
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WISDOM OF SOLOMON 9

“God of our fathers and Lord of Mercy,
who, by your word, have made the universe,
and, in your wisdom, have fitted human beings
to rule the creatures that you have made,
to govern the world in holiness and righteousness
and in honesty of soul to dispense fair judgement,
grant me Wisdom, consort of your throne,
and do not reject me from the number of your children.
For I am your servant, son of your serving maid,
a feeble man, with little time to live,
with small understanding of justice and the laws.
Indeed, were anyone perfect among the sons of men,
if he lacked your Wisdom, he would count for nothing.
You have chosen me to be king over your people,
to be judge of your sons and daughters.
You told me to build a temple on your holy mountain
and an altar in the city where you have camped,
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WISDOM OF SOLOMON 9
‘Lord of mercy’ follows the Greek MSS; the Textus Receptus has ‘Lord of your mercy’.
In vv. 1-2, “word” and ‘“wisdom” are synonymous.
The NJB has “saving justice” in place of “righteousness’.
Another possible reading for “children’ is ‘servants’.
In place of “servant’, the Greek text has “slave’.
For “your Wisdom’, the NJB has “the Wisdom that comes from you’.
Solomon was ‘chosen’ in preference to Adonijah and his other brothers (1K 1, 1Ch 28:5-6).
The word “copy’ refers at once to the Temple and the altar (that is, the altar of burnt offering, visible to everyone, 1K 8:22, 54,62-64).
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a copy of the holy Tent that you made in the beginning.
With you is Wisdom, she who knows your works,
she who was present when you made the world;
she understands what is pleasing in your eyes

and what agrees with your commandments.
Dispatch her from the holy heavens

and send her forth from your throne of glory

to help me and to toil with me

and teach me what is pleasing to you.

Since she knows and understands everything,

she will guide me prudently in my actions

and will protect me with her glory.

Then all I do will be acceptable;

I shall govern your people justly

and be worthy of my father’s throne.

What man indeed can know the intentions of God?
Or who can comprehend the will of the Lord?

For, the reasoning of mortals is inadequate,

our attitudes of mind unstable.
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12
13
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Compare 8:3-4 and Pr 8:27-30.

In place of “send her forth’, the WEBBE has “ask her to come forth’.
The meaning of the last line is that Wisdom will either ‘protect me by her power” (cf. Rm 6:4), or “guide me by her light’ (cf. Is 60:1-3, Ba 5:7,9), or

‘envelope me like a protective cloud’ (cf. Si 14:27).
The Greek text has “thrones” in place of “throne’.
The NJB has ‘human being’ in place of ‘man’.

The WEBBE has “unstable’ in place of ‘inadequate’.



5 odapTov yap coua Bagvver Yuymny, 15 For, a perishable body presses down the soul,

xal BpiSer To ve@des aanivos voly moAvppovTida. and this tent of clay burdens a mind full of cares.

% yal wohic eixalouey Ta éml yig 16 It is hard enough for us to work out what is on earth,
KOl TG €V YEQTIY EVPITHOUEY UETA TIOVOU laborious to know what lies close at hand;
Ta 0t év olpavoic Tic ééiyvinoey; who, then, can discover what is in the heavens?

7 BouAmy 0¢ gov Tic éyvw, el um U Edwnas Toiay 17 Who would know your will, unless you gave Wisdom
xal émeubac To avioy gov mvelua amo VioTwy; and sent your Holy Spirit from on high?

% xal oUutws diwedwdInoay al Teibor Ty éml Y, 18 Thus have the paths of those on earth been straightened
xal T4 ageTTd Tou EdayImoay avdewmnol, and peoples have been taught what pleases you,
xal T coig éowdnoay. and have been saved, by Wisdom.”

15 The phrase ‘of clay’ (literally, ‘of earth’) may refer to Gn 2:7 & Job 4:19 (see, in the NT, 2Co 4:7, 5:1-4, 2P 1:13-14, and cf. Rm 7:14-15, Ga 5:17).

16 In place of “close at hand’, the NJB has “within our reacl’.

17" Another reading for ‘“will’ is ‘counsel’.

18 Many Latin MSS (including the Vg) add here, “all those, Lord, who have pleased you since the beginning.” (** Nam per sapientiam sanati sunt
quicumque placuerunt tibi, Domine, a principio.)
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WISDOM OF SOLOMON 10

She protected the first man to be fashioned,

the father of the world, who had been created all alone;

she it was who rescued him from his fall

and gave him strength to rule over all things.

But when, in his wrath, a wicked man deserted her,

he perished in his fratricidal fury.

When, because of him, the earth was drowned,
Wisdom again saved it,

piloting the upright man on valueless timber.

And, when unity in wickedness confused nations,

she knew the upright and kept him blameless to God

and fortified him against pity for his child.

While the godless perished, she saved the upright man

as he fled from the fire raging down on the Five Cities,

To whose wickedness a smoking waste still witnesses

where plants bear fruit that never ripens

and where, monument to an unbelieving soul,

N Uk N

WISDOM OF SOLOMON 10
For the 3t line, some Latin MSS read, “and she drew him out of the slime of the earth and snatched him from his fault.” This reading seems to be an
explanatory gloss on “the first to be fashioned’. The WEBBE opens with ‘Wisdom’ in place of “She’.
The NJB has ‘subjugate’ in place of ‘rule over’, here following the WEBBE.
The “wicked man’ here is Cain (see Gn 4:1-6,8-13).
The “upright man’ here is Noah (see Gn 5:28-9:29).
The WEBBE opens the 2nd line with “wisdom’ in place of “she’.
The “upright man’ here is Lot (see Gn 19:23-26). The NRSV & WEBBE have ‘Wisdom’ in place of “she’.
The WEBBE opens the 2nd line with “and’ in place of ‘“where’.
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there stands a pillar of salt.
For, having passed by Wisdom,
not only did they suffer the loss

of not knowing the good,
but they left the world a memorial to their folly,
so that their offences could not pass unnoticed.
Wisdom delivered her servants from their ordeals.
The upright man, fleeing from the anger of his brother,
was led by her along straight paths.
She showed him the kingdom of God
and taught him the knowledge of holy things.
She brought him success in his labours
and gave him full return for all his efforts.
She stood by him against harsh and covetous men
and she made him rich.
She preserved him from his enemies
and saved him from the traps they set for him.
In arduous struggle, she awarded him the prize,
to teach him that piety is stronger than all.

She did not forsake the upright man when he was sold

8
9
10
11

In place of ‘having passed by’, the NJB has “ignoring the path of .

For this verse, the WEBBE reads, “but wisdom delivered those who waited on her out of troubles.”
The “upright man’ here is Jacob (see Gn 27:41-45, 28:5-6). An alternative translation for ‘holy things’ is ‘holy ones’, that is, the angels (Gn 28:12).

In place of ‘harsh and covetous’, the NJB has “grasping and oppressive’.

12 Jacob, in his ‘struggle with God’, would seem to have won, not by physical strength, but by force of piety.
The ‘upright man’ here is Joseph (see Gn 37, 39-41). The NRSV & WEBBE have ‘Wisdom’ in place of “she’.

13
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but snatched him away from sin.
She accompanied him down into the pit,
nor did she abandon him in his chains
until she had brought him the sceptre of a kingdom
and authority over his despotic masters,
thus exposing as liars those who had traduced him,
and giving him everlasting honour.
It was Wisdom who delivered a holy people,
a blameless race, from a nation of oppressors.
She entered the soul of a servant of the Lord,
and withstood fearsome kings
with wonders and signs.
To the holy people she gave the wages of their labours;
she guided them by a marvellous road,
herself their shelter by day -
and their starlight through the night.
She brought them across the Red Sea,
and led them through an immensity of water,
whereas she drowned their enemies,
then spat them out from the bottom of the deep.

14
15

16
17
18
19

The WEBBE has “eternal glory’ in place of ‘everlasting honour’.
The people of the Exodus are “holy” and ‘blameless’ because of their vocation (Ex 19:6, Lv 19:2) and the religious values that they represent. The

Greek text has “she’” in place of ‘Wisdom’'.
‘Fearsome kings’ is a rhetorical exaggeration: the reference is to Pharaoh.
The author here attributes to Wisdom what Exodus says of God, present in the mysterious Cloud.

The term, “the Red Sea’ (Sadacoay gudeayv), is not used in ancient texts; normally, it is called “the Sea of Reeds’, or just “the Sea’ (#Ex 13:18).
The NJB has “depths of the abyss” in place of ‘bottom of the deep’, here following the WEBBE.



20 ia ToUTo dixalol éaxvlevaay agePeis 20 Therefore, the upright despoiled the godless;

xal Uuymoay, xUplE, TO OVoua TO GYI0Y ToU Lord, they extolled your holy name,

THY TE UTEQUAKOY TOU YEIDQ TVETAY OUOSUUAOOY" and, with one accord, praised your protecting hand.
I 011 1) gogia Ryoiley TTOUA HWPDY 21 For Wisdom opened the mouths of the dumb

xal YAOoTas yymiwy Ednney Toavas. and made eloquent the tongues of babes.

20" According to Jewish tradition, the Israelites despoiled the dead Egyptians of their weapons.
21 Previously, God had loosened the tongue of Moses, so that he could reason with Pharaoh (Ex 4:10, 6:12,30). Now, he intervenes so that all the
Israelites, without exception, can praise him. The author is following a Jewish tradition, later to be elaborated by the rabbis.
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WISDOM OF SOLOMON 11

She prospered their works by means of a holy prophet.
They traversed an uninhabited desert

and pitched their tents in trackless places.

They withstood enemies and repelled foes.

On you they called when they were thirsty

and, from the rocky cliff, water was given them,
from hard stone, a remedy for their thirst.

Thus, what had served to punish their enemies
became a benefit for them in their need.

When enemies were troubled with clotted blood
instead of a river’s ever-flowing fountain,

to punish them for their decree of infanticide,

you gave them, against all hope, water in abundance,

WISDOM OF SOLOMON 11
The “holy prophet’ here is Moses (see #Nb 12:7 & Dt 18:15). The NRSV has ‘Wisdom’ in place of “she’.
The NJB has ‘journeyed through’ in place of “traversed’.
The long march through the desert is evoked in a few phrases to prepare the way for a new development. Wisdom is not mentioned any more,
exceptin 14:2,5, and the author now addresses God in a meditation on the events of the Exodus. The liberties taken with earlier biblical sources
make this part of the book similar to Midrash or rabbinical commentary on Scripture.
Starting with the miracle of the water in the desert (Dt 8:15), the author elaborates a complex comparison, the basis of which is stated in v. 5.
At the same time, he intends to justify the punishments endured by means of a sort of “divine retaliation” propounded in v. 16. Other antitheses
follow (see 16:1,5,15, 17:1, 18:5, 19:1) but opinions are divided on exactly how many there are and on when and where they begin and end.
The NJB has “difficulties” in place of ‘need’.
For this verse, the NJB reads, “Whereas their enemies had only the ever-flowing source of a river fouled with mingled blood and mud.”
The pronoun, “you’, in the 2nd line refers to God, in the direct address that continues to 19:22.
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having shown by their thirst
how you punished their enemies.
From their ordeals, which were merciful discipline,
they realised how an angry sentence
was tormenting the godless.
For, you had tested your own as a father admonishes,
but the others you had punished
as a pitiless king condemns.
Whether far or near, they were equally afflicted.
For a double sorrow seized on them,
and a groaning at the memory of the past.
For, when they learned that their punishments
were helping others, they realised it was the Lord.
For, though they had mockingly rejected him who,
long before, they had cast out and exposed,
they felt only admiration when all was done,
having suffered a thirst different from the upright.
For their foolish and wicked notions
that led them astray into worshipping mindless reptiles

10
11
12
13
14
15

For the 1st line, the NJB reads, “once you had shown, by the thirst they were suffering.”

Thirst and other sufferings endured by the Israelites in the desert were intended to make them understand how the Egyptians were punished.
The NRSV has ‘parent’ in place of ‘father” and “ungodly” in place of ‘others’.

The WEBBE splits this verse into 2 lines.
‘Memory of the past’ is a correction following some MSS; the Textus Receptus has ‘past memories’.

At the end of this verse, the Vg adds “admiring the outcome of the events” (admirantes in finem exitus), an addition derived from v. 14.
This verse refers to Moses, exposed on the waters (Ex 1:22, 2:3) and rebuffed by Pharaoh (Ex 5:2 - 5, 7:13,22).

The cult of animals: “reptiles” (crocodile, snake, lizard, frog) and ‘contemptible beetles’ (the scarab) enjoyed great esteem in Ptolemaic Egypt.
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and contemptible beetles,
you sent a horde of mindless animals
to punish them,
so that they would know that the agent of sin
is the agent of punishment.
For indeed, your all-powerful hand, which created
the world from formless matter, did not lack means
to unleash a horde of bears or savage lions on them
or unknown beasts, newly created, full of rage,
breathing out fire,
or puffing out stinking smoke,
or flashing fearful sparks from their eyes,
beasts able not only to destroy them, being so savage,
but even to destroy them by their terrifying appearance.
And, without these, one breath could have felled them,
pursued by Justice,
whirled away by the breaths of your power.
But you ordered all by measure, number, and weight.
For, your great power is always at your service,
and who can withstand the might of your arm?

16
17

18
19
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See 12:23, 16:1, 18:4 and Gn 9:6, Jg 1:6-7, 1S 15:23, 2M 4:26, 13:8, and Pr 5:22.
The 2nd ]ine is a philosophic expression inspired partly by Plato (Timaeus 51A) and already current in the author’s times to designate the
undifferentiated state of matter, thought to be eternal.
“Stinking smoke’ (the NRSV has “a thick pall of smoke’) follows some ancient MSS - the literal translation is “a stench of smoke’.
The NRSV has ‘people’ in place of ‘them’.

The NJB has ‘blown them over’ in place of “felled them’.
For the 1st line, the WEBBE reads, “For to be greatly strong is yours at all times.”
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The whole world, for you,

can no more than tip a balance,
like a drop of morning dew falling on the ground.
Yet, you are merciful to all, because you are almighty;
and you overlook people’s sins, so they can repent.
Yes, you love everything that exists,
and you abhor nothing that you have made,
for, you would not have made something you hated.
How could a thing endure, had you not willed it,
or how be preserved, if not called forth by you?
No, you spare all, since all is yours, Lord, lover of life!

22
23
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An alternative translation for ‘can no more than tip a balance’ is “that does not even tip the scales’.

The thought in vv. 23ff was not new in Israel but never before had the universality of God’s compassion for sinners (see Jon 3-4) or had the

decisive role of love in the creation and preservation of beings been expressed with such force or in dialectical form.
For the 2nd line, the NJB reads, “and nothing that you have made disgusts you.”

The NJB has ‘subsist’ in place of “endure’.
The word, ‘Lord’, here translates déomota.
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WISDOM OF SOLOMON 12

For, your imperishable spirit is in everything!

Thus, gradually, you correct those who offend

and admonish and remind them of how they sinned,

so that they may abstain from evil and trust in you,
Lord.

And the ancient inhabitants of your holy land

you hated for their detestable practices,

their acts of sorcery and unholy rites.

Those ruthless murderers of children,

those eaters of entrails at feasts of human flesh
and of blood,

those initiates of secret brotherhoods,

those murderous parents of defenceless beings,

you determined to destroy at our fathers” hands,

g = W N

WISDOM OF SOLOMON 12

The Vg and many other Latin MSS translate this verse (wrongly): “Oh, how good and sweet, Lord, your spirit in all beings.” (O quam bonus et

suavis est, Domine, spiritus tuus in omnibus!)
In place of “offend’, the WEBBE has “fall from the right way’.

A list of the “ancient inhabitants’ is given in Dt 7:1 but the author has principally the Canaanites in mind.

The NJB has ‘loathsome’ in place of “detestable’.

“Eaters of entrails’ follows the Vg; the Textus Receptus has ‘(banquet) at which entrails are eaten’. ' Initiates of secret brotherhoods” follows several Greek
MSS; in the Textus Receptus, the expression is corrupt and meaningless (the NRSV has “initiates of from the midst of a heathen cult’). Evidence of
cannibalism has not been found in Canaan, though practised by other peoples in antiquity; the author is borrowing features from the Hellenistic
mystery religions and alluding to the ill-reputed rites of some of them.

The NJB has ‘ancestors’ in place of ‘fathers’.
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so that this land, dearer to you than any other,
might receive a worthy colony of God’s children.
But, as these were men, you treated them leniently;
and you sent forth hornets as forerunners
of your army
to exterminate them little by little.
Not that you were unable to hand the godless over to
the upright in pitched battle
or destroy them at once by monsters or a harsh word.
By judging them gradually, you let them repent,
although you knew they were inherently evil,
innately wicked,
and that their manner of thought would
never be changed.
For, they were a race accursed from the beginning.
Nor was it from awe of anyone
that you let their sins go unpunished.
Who can ask, “What have you done?”
Or who is there to disagree with your sentence?
Who will arraign you for destroying nations

10
11
12

The NRSV & WEBBE have “servants’ in place of “children’ (the Greek word can mean either).
Another possible reading for “hornets” is “wasps’.
The NJB has ‘savage beasts’ in place of “monsters’.
The NJB has “carrying out your sentences’ in place of ‘judging’.
The NJB reads (a version of) the last line of v. 10 in this verse, opening with, “and fixed their cast of mind.”
The NJB includes the last line of v. 11 in this verse.
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that you have created?
Or who will come and stand before you as
an avenger for unrighteous men?
For, there is no god, besides you, who cares for all,
to whom you have to prove that you judged well.
No more could any king or despot challenge you
over those whom you have punished.
For, being upright, you rule the universe uprightly,
to condemn one who does not deserve to be punished
is incompatible with your power.
For, your strength is the basis of your saving justice,
and your sovereignty over all makes you
lenient to all.
When people will not believe in your absolute power,
you show your strength
and you confound insolence in those who think that.
Being sovereign in strength, you judge with mildness,
and govern us with great forbearance;
for, your power is there whenever you wish it.

13
14
15

16

17
18

An alternative translation of “all” could be ‘everything’.

For the 1t line, the WEBBE reads, “No king or prince will be able to confront you.”

Owing to an early corruption of the verb ‘to condemn’ (xatadixdoar) and an unlucky tear, almost all Latin MSS read, for the 2nd line, “him too

who ought not to be punished, you condemn.” (ipsum quoque qui non debet puniri, condemnare)

Since God possesses absolute power and has no reason for abusing it (cf. by way of contrast 2:11), he dispenses saving justice with complete

impartiality and freedom; similarly, his sovereign mastery over all beings allows him to be lenient to all.

The meaning of the Greek for the last line is uncertain.

The author either identifies himself with mankind at large or is developing (vv. 21-22) the notion of special favour reserved for the Israelites.
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By acting thus, you have taught your people
that the upright must be kindly to his fellows,
and you have given your children the good hope
that, after sins, you will grant repentance.
For if, on the enemies of your children

and who are deserving of death,
you took vengeance with such great deliberation,
and giving them the time and opportunity
when they might escape from their wickedness,
with what exact attention have you judged your sons,
to whose fathers, by oaths and covenants,
you made such generous promises?
Therefore, you instruct us

when you punish our enemies in abundance,
so we can reflect on your kindness when we judge,
but, when we are judged, we may look for mercy.
This is why people leading foolish and wicked lives
you tormented with their own abominations.
For they had strayed too far on the paths of error
by taking for gods the vilest

19

20
21
22
23
24

Following Wisdom's example (1:6, 7:23), the author here presents an attitude corresponding to the universalism characteristic of wisdom

writings and to be given new form and content in the New Testament (see Mt 5:43-48).

Some MSS lack ‘and indulgence’ and the Peshitta has ‘and prayer’ instead; the NRSV & WEBBE have “servants’ in place of ‘children’.
The NJB has ‘ancestors’ in place of ‘fathers’.
In place of ‘in abundance’ (év uvgiotyTi), the NJB has the conjectural, ‘in moderation’ (év ueteiotnel).

‘Abominations’ is a biblical term for false gods and idols (see Dt 7:26, 27:15, et cetera).

The translation, ‘the vilest and most despicable of animals’ is follows the Itala MSS; the LXX has ‘among the animals of their enemies’.
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27

and most despicable of animals,
being deluded like silly little children.
Therefore, as to children with no sense,
you gave a judgement making fools of them.
But those who would not heed a mocking reproof,
were soon to endure a worthy sentence from God.
For, through the suffering they were indignant of,
punishment in the creatures they thought to be gods,
they saw and recognised as the true God
him whom they previously refused to know.
This is why the final condemnation fell on them.

25> The NJB has “sentence’ in place of ‘judgement’.
26 The NJB ends with, “a sentence worthy of God.”

27 Pharaoh eventually acknowledged the action of God (Ex 12:31-32), having long refused to do so (Ex 7-11), but continued to defy him.
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WISDOM OF SOLOMON 13

Yes, foolish by nature are all men
who are unaware of God,
and who, from good things seen,
have not been able to discover Him-who-is,
who do not recognise the Artist from his works.
But fire, or wind, or the swift air,
the sphere of the stars, swirling water, heaven’s lamps,
they thought to be gods who rule the world.
If, charmed by their beauty,
they have taken these for gods;
let them know how much their Master excels them,
since the very source of beauty that created them.
If they have been impressed by their power and energy,
let them deduce from these how much mightier
is he that has formed them.
In the grandeur and beauty of the creatures,
by analogy, we may contemplate their Maker.

WISDOM OF SOLOMON 13
The NRSV has “artisan’ in place of “Artist’ and the NJB has “Artificer’; the spectacle and study of nature ought to raise the human spirit to a

transcendent God, a universal Creator.
The NJB has ‘govern’ in place of “rule’.

The last line is a Greek touch (cf. vv. 5,7, Si 43:9-12). The Old Testament had often praised the majesty and power of God as manifested in the
Creation (Job 36:22-26, Ps 19:1-2, Is 40:12-14) but never the beauty of the world seen as a work of art reflecting its author.

The NRSV has ‘people’ in place of ‘they’, here following the Greek text.

The NJB opens with, “Since through the grandeur...” Literally translated, the verse ends, “is the first Maker of them seen.”
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But small blame attaches to these men,

and perhaps they go astray only in their search

for God and their eagerness to find him.

Familiar with his works, they investigate them

and fall victim to appearances, seeing so much beauty.
Yet, even so, they have no excuse:

If they are capable of acquiring enough knowledge

to be able to investigate the world,

how have they been so slow to find its Master?

Wretched are they, with their hopes in dead things,
who have given the title of gods to human artefacts,
gold or silver, skilfully worked,
and figures of animals,
or useless stone, carved by some hand long ago.
Take a carpenter who is woodcutter:

he fells a suitable tree,
neatly strips off the bark all over
and then, with admirable skill,
works the wood into an object useful in daily life.

An alternative translation for ‘small” is ‘least’, as compared with the idolaters of v. 10.

7 The author partly excuses such idolatry as arising from an honest search for God; however, such people should not be excused (v. 8), as they
should have discerned the Lord of created things.

8 The WEBBE ends with, “they are not to be excused.”

 In place of “Master’, the WEBBE has ‘Sovereign Lord’.

10" Polemics against idols (as 13:10-14:11), current in Greek philosophy, are commonplace in biblical writings (e.g. Is 44:9-20, Jr 10:1-16, Ba 6).

11 The NJB & WEBBE lack the words, “a carpenter who is’.
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Burning the bits left over from his work,

he cooks his food, then eats his fill.

There is still a good-for-nothing bit left over,

a gnarled and knotted billet:

he carves it with the diligence of his leisure hours,
he shapes it with the skill of experience;

he gives it the shape of a man,

or perhaps he makes it into some vile animal,
smears it with ochre, paints its surface red,
and coats over all its blemishes.

And he makes a worthy home for it,

lets it into the wall, fixes it with an iron clamp.

% ya wev oy Wm XaTATETY, TOOEVONTEY AUTOU 16 Thus, he makes sure that it will not fall down -
eldws 011 advvaTel cavt® BonSgoar being well aware that it cannot help itself,
xal vap 0TIy ehtwy nal yoelay éxel Bondeiag. since it is only an image, and needs to be helped.

7 repl 08 XTHUATWY XAl YAUWY AGUTOU XAl TEXVWY 17 Yet, if he wishes to pray for his goods,
TTOOTEUY OUEVOS for his marriage, for his children,
oUx aloyuveTal TG adiyw mpooAaily he does not blush to harangue this lifeless thing -
Kol TEQl UEY VYIEIAS TO ATIEVES EmnaleiTal, and for health, he invokes what is weak.

% 1epi 0 Cwijc To verpoy akiol, 18 For life, he pleads with what is dead,

12 The NJB lacks ‘burning’.

13
14
15
16
17
18

In place of “skill of experience’, the NRSV has “skill gained in idleness’; another alternative is “intelligent skill’.
The WEBBE has “worthless’ in place of “vile’.
The NJB opens with ‘He next makes’; here, we more closely follow the Greek text.
The WEBBE places the last line in parentheses.

The WEBBE includes the last line as part of v. 18.
The NJB lacks ‘good’, here following the WEBBE.



\l 0 / \ 2 / ¢ 4 . . .
gl 02 EMINOUQIGS TO GTEIQOTATOY IXETEVEL, for help, he goes begging to total inexperience,

Tepl O¢ odoimopias To unoe PBacer yoGiodar duvauevoy, for a good journey, what cannot even use its feet.
9 mepl O Toplowol xal Epvadias xal yelp@y EMTUYIAS 19 For profit, an undertaking, and success in his craft,
TO AOOAVETTATOY TAIS YEQUTIY EVOOAVEIAY GLITEITAL. he still asks ability of that whose hands have no ability.

19" The NJB has “strength’ in place of “ability’ (twice in this verse).
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A G s W N

T [TAoby Tic maky oreldouevos nal aypia wéAwy 1 Again, someone else, taking ship to cross
odelety ninaTa the wild waves,
ToU @épovTos alToy TAoiov TadpoTepoy loudly invokes a piece of wood frailer than
EMoy emBoartal. the vessel that bears him.
2 exeivo uev yap opebic moploudy émevomoey, 2 Agreed, the ship is the product of a craving for gain;
TEYVITIC 0 TOQIO XATETHEVATEY its building embodies the wisdom of the shipwright.
3 n0¢ o, matep, MaxuBeovi Toovoia, 3 But your providence, Father, is what steers it;
o1 Ewnag xal & Jalagaoy 00oy for, you opened a path even through the sea,
xal év xipaat ToiBov aceald] and a safe way over the waves,
4 Qetxvug 011 duvaaal éx mayTos aiely, 4 showing that you can save, whatever happens,
1va, Xay avev Téxvms TS emBy. so that, even without skill, a man may put to sea.
5 Séldeic 08 um apya elvar Ta THC dogias dou épya 5 Itis your will that the works of your Wisdom be fertile,
dia TotTo xal layiotw Eudw motedovaty so men entrust their lives
avdowmor Yuyas to the smallest piece of wood,
xal OieASovtee nAvdwyva ayedia dreawdSnoay. and cross the waves on a raft, yet find land safely.
S xal apyxnc vap amoAuuévwy Umepmeavwy YIyayTwy 6 And, in the beginning, when proud giants perished,
7 EATTIS ToU xoouov émi ayedias xaTauyoloa the hope of the world took refuge on a raft;
WISDOM OF SOLOMON 14

The “piece of wood” refers to the effigy of a tutelary god at the prow or on the poop (cf. Ac 28:11).

The “wisdom of the shipwright’ is the technical skill of the artisan, the fruit of Wisdom (8:6, cf. Ex 31:3, 35:31).

The term “providence’ (mpovoia), appearing here for the first time in the LXX, is borrowed from Greek philosophy and literature.

The NJB has ‘experience’ in place of “skill’, here following the WEBBE.

The NJB ends with, “yet are kept safe and sound.”

The “giants’ play an important part in Jewish tradition and legend (see Gn 6:4, Si 16:7, Ba 3:26) and in Greek legends. The ‘raft’ refers to Noah's
Ark (see 10:4) not, as some have thought, to the cross of Christ. At the beginning of the verse, the Greek text may be corrupt.
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they preserved the seed of an eternal generation,
steered by your hand.
Blessed is the wood through which comes uprightness,
but accursed than man-made idol,
yes, and it and its maker:
for, he made it and, though perishable, called it a god.
For, God holds in equal hatred the godless
and his godlessness.
Both work and workman will be alike punished.
So, even the idols of the nations will have a visitation
for, in God’s Creation, they are an abomination,
and a scandal for human souls,
and a snare for the feet of the foolish.

The idea of making idols was the origin of fornication;
their discovery corrupted life.

They weren’t in the beginning; they won’t be forever.
Men’s vanity brought them into the world

and a quick end is therefore reserved for them.

10
11
12
13
14

The WEBBE has ‘righteousness’ for ‘uprightness’.

The literal translation of “man-made idol’ is “the thing made by hand’ (i.e. human hand) but the expression often means idols in the LXX.

The NJB transposes ‘in equal hatred’ to the end of the verse.

For this verse, the WEBBE reads, “for truly the deed will be punished together with him who committed it.”

The NJB lacks the opening conjunctions in the last 2 lines.

‘Fornication” here means religious infidelity (#Ho 1:2) but the intellectual error leads on to corruption of morals (see Rm 1:24-32, Ep 4:17-19).

For ‘weren’t’ and ‘“won’t be’, the NJB has ‘did not/will not exist’.

Several good MSS have, for the 1st line, “that death made its entry into the world,” under the influence of 2:24.
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A father afflicted by untimely mourning
has an image made of his child so soon carried off,
and now pays divine honours to what was a corpse,
handing on mysteries and ceremonies to his people.
Time passes;

the custom hardens and is observed as law.
Rulers ordered for statues to be worshipped:
people who could not honour them in person,

because they lived too far away,
would have a portrait made of their distant face,
to have a visible image of their honoured king;
meaning, by such zeal, to flatter the absent

as if he were present.
Even men who did not know him spread his cult,
stimulated by the artist’s enthusiasm.
For the latter, doubtless wishing to please his ruler,
exerted all his skill to surpass the reality,
and the crowd, allured by the beauty of the work,
mistook for a god someone

whom recently they had honoured as a man.
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Two examples are now adduced of how human vanity brought idols into existence, each emphasising the idolatrous worship paid to deified

human beings, rather than the deification itself.

The WEBBE includes the 1st line of v. 17 in this verse.
In the 2nd line, the NRSV has “monarchs’ in place of “them’, here following the Greek text.
For the 2nd line, the WEBBE reads, “urged forward by the ambition of the architect.”

In place of “the latter’, the WEBBE has just ‘he’.

The NJB has “attracted’ in place of ‘allured’, here following the WEBBE.
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And this became a snare for life:
that men, enslaved by misfortune or by tyranny,
conferred the ineffable Name on sticks and stones.

It is not enough for them

to have such misconceptions about God;
but, living in the fierce warfare of ignorance,
they call these terrible evils peace.
With their child-murdering rites, their occult mysteries,
or their furious orgies with outlandish customs,
no longer do they guard life or purity of marriage,
treacherously killing or grieving each other by adultery.
All filled with blood and murder, theft, and fraud,
corruption, treachery, turmoil, perjury,
disturbance of decent people, forgetfulness of favours,
pollution of souls, sins against nature,
disorder in marriage, adultery, and debauchery.
For, the worship of idols with no name
is the beginning, cause, and end of every evil.

21
22
23
24
25
26
27

See Ex 3:14 for the revelation of the Name of God to Moses.

The 34 line refers to both the inner conflict caused by the unleashing of the passions, and external conflict, since the passions disrupt society.
The 2nd line is an allusion to the Bacchanalian orgies of the Dionysiac Mysteries, or to the frenzied immorality of the Phrygian Mysteries.
For the 1st line, here following the WEBBE, the NJB reads, “they no longer retain any purity in their lives or their marriages.”

In place of “turmoil’, the NJB has ‘riot’ and the WEBBE has ‘tumult’.

The literal translation of ‘sins against nature’ is ‘inversion of generation’; the NRSV has “sexual perversion’.
‘With no name’ probably means “non-existence’; another interpretation (as in the NRSV) is “whose name should not be used’ (see Ex 23:13, Ps 16:4,

Ho 2:17, Ws 14:21).
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or they prophesy falsely, or they live wicked lives,
or they lightly commit perjury.
Since they put their trust in lifeless idols,
they do not reckon their false oaths can harm them.
But just doom will pursue them for this double crime:
for degrading the concept of God by adhering to idols
and wickedly perjuring themselves
in contempt for what is holy.
For, it is not the power of oaths men swear
but the punishment reserved for sinners
that always follows the offences of the wicked.

28 There appears to be a line missing in the Greek text at the start of this verse; the NJB, loosely following the Vg (Aut enim dum letantur
insaniunt) adds, “They either carry their merrymaking to the point of frenzy.”

29 The WEBBE has “wicked oath’ in place of ‘false oaths’.
30" The NJB has ‘penalties’ in place of ‘doom’.
31" An alternative reading of “oaths men swear’ is ‘things by which men swear’.
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WISDOM OF SOLOMON 15

But you, our God, are kind and true,
slow to anger, mercifully governing all things.
Even if we sin, we are yours,

since we acknowledge your power,
but we will not sin, knowing that we count as yours.
To know you is indeed the perfect virtue,
and to know your power is the root of immortality.
We have not been duped by inventions

of misapplied plans of men,
or by the sterile work of painters,
by figures daubed with assorted colours,
the sight of which sets fools into lust
and hankering for the lifeless form of a dead image.
Lovers of evil and worthy of such hopes
are those who make desire and worship them.

And take a potter, laboriously working the soft earth,
shaping each object for us to use.

NN O QN

WISDOM OF SOLOMON 15

In place of “all things’, the NJB has “the universe’.

The Israelites do not stop being God'’s, since they know he exerts his power with compassion, offering the possibility of repentance.

The literal translation of ‘perfect’ is ‘entire’.
The NJB has ‘human skill’ in place of “plans of men’.

Another reading for ‘lust’ (according to some MSS) is ‘reproach’.

After ‘evil’, the WEBBE adds “things’.

The author attacks the makers of idols and satirises a maker of figurines, a craft common enough in the Hellenistic world (cf. 13:11-19).
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But, out of the self-same clay,
he models vessels intended for a noble use
and those for a contrary purpose, all alike:
which of these two uses will he have
is for the potter himself to decide.
Then, labouring to an evil end,
he models a futile god from the same clay,
although so recently made out of earth himself,
and shortly to return to what he was taken from,
when asked to give back the soul that was lent to him.

Even so, he does not worry about having to die
or about the shortness of his life,
but strives to outdo to goldsmiths and silversmiths,
imitates the bronze-workers,
and prides himself on modelling counterfeits.
His heart is ash
and his hope is viler than earth;
his life is more wretched than clay!
For, he has misconceived the One who modelled him,
who breathed an active soul into him
and inspired a living spirit.

10
11

In place of “labouring to an evil end’, here following the WEBBE, the NJB has “ill-spent effort’. Another reading for ‘soul’ is ‘life’.

Instead of thinking of his end, of which the clay he uses ought to remind him (Gn 3:19), the potter makes himself ridiculous by trying to vie

with artists working in nobler materials. The WEBBE has ‘brass” in place of ‘bronze’ and offers “copper’ as an alternative.
The NRSV has ‘cheaper’ in place of ‘viler’ and “dirt in place of “earth’.
‘Active soul’ and ‘living spirit’ are synonymous.
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Rather, he counted our life as a kind of game,
and our lifetime here like a fair, full of bargains.
He says, “A man must make a living, even if by evil.”
He, more than any other, knows he is sinning,
he who from one earthy stuff makes brittle pots
and engraved images.

But most foolish,

and more pitiable than the soul of a baby,
are the enemies who once oppressed your people,
and have taken all the idols of the heathen for gods;
these can use neither their eyes for seeing,
nor their nostrils for breathing the air,
nor their ears for hearing, nor their fingers for handling,
and their feet are helpless for walking.
They have been made, you see, by a man,
modelled by a being whose own breath is borrowed.
No man can model a god to resemble himself.
As a mortal, his evil hands can make only a dead thing.
He himself is worthier than the things he worships,
since he will at least have lived, but never they.

12
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In place of “he counted’, some MSS read “they counted’. For ‘lifetime’, some read “way of life’.

The NJB has “idols’ in place of ‘engraved images’.

The “enemies” are more pitiable than a “baby’ since they are even more easily deceived.

For the last line, the NJB reads simply, “nor their feet for walking.”
In the 1t line, the NJB has ‘human being’ in place of ‘man’.
The NRSV ends the verse, “... but the idols never had.”
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18 The NJB has ‘loathsome’ in place of ‘hateful’.

19" At the dawn of Creation, God had blessed whatever he had endowed with life (Gn 1:22,28, 2:3). After the Fall, he laid his curse on the snake
(Gn 3:14-15). The animal gods of the Egyptians deserve the same condemnation.
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WISDOM OF SOLOMON 16

Thus, they were deservedly punished
and tormented by swarms of vermin.

Instead of this punishment, you benefitted your people
and provided quails for them,
a delicacy to satisfy their appetite.
Thus, through their longing for food,
at the repulsive sight of the creatures sent against them,
found that they had lost their natural appetite;
whereas your own people, after a short privation,
were to have a rare relish for their portion.
It was inevitable that relentless want
should seize the former oppressors,
only for your people to be shown
how their enemies were being tortured.

And when the fearful rage of wild beasts overtook them
and they were perishing by the bites of writhing snakes,
your retribution did not continue to the end.

Affliction struck them briefly, by way of warning,

AN U = W N =

WISDOM OF SOLOMON 16
At the end of the 1st line, the NJB adds ‘by similar creatures’” and the WEBBE further adds “like those which they worship’.
The NJB opens with ‘In contrast to this” in place of ‘Instead of this’.
Literal translated, the 34 line ends, “they loathed the necessary appetite.”
In place of “only’, the NJB has “enough’.
In the 1t line, the WEBBE has “your people’ in place of “them’, which is difficult to explain.
Instead of “token’, a number of important MSS have ‘answer’.
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The author puts a merciful interpretation on Nb 21:4-9 and also states that the bronze snake had no power of itself.

The enemies are imagined to be aware of these events (cf. 11:3), unless the author has in own times in mind.

With the plague of locusts (Ex 10:4-15), the author associates the flies and mosquitoes (Ex 8:12-20), though the term he uses is vague.
In place of “came to their help’, the WEBBE has “passed by where they were’.

An alternative reading of the last line is, “they should not become insensible to your benefits;” the meaning of the Greek is uncertain.

For the last line, the NJB reads, “but your all-healing word, O Lord.”

In place of ‘you have authority’, the NJB has “you are the one with the power’.



Kol naTayels elc mudas adov xal avayers: bringing to the gates of Hades and back again.

™ qySpwmos 0 AmONTEVVEI UEY T raxig avTol, 14 A human being out of malice may put to death,
eEcASoy Oe Tvelua ol avaoToépel but he cannot bring the departed spirit back
oU0e avalver Yuymy mapalquedcicay. or free the soul that Hades has once received.
5 Ty 0¢ ony yeloa Quyely adivatoy éoTiv: 15 But it is not possible to escape your hand.
% govoluevol yag o¢ £idéval aoeBeic 16 The godless, refusing to acknowledge you,
év loyul Beayiovos oou euaoTiywdnoay were scourged by the strength of your arm,
Eévois veToic nal yaralaic pursued by strange rains,
xal ouBpols NwroueVol ATaQaITYTOIS and hail and unrelenting downpours,
xal TUPI HATAVAMTHOUEVOL. and consumed by fire.
7 10 yap mapadotoTaToy, 17" Even more paradoxical,
&v T() mavra oBevvUyTI U0AT! in the water that quenches all,
mheioy évmoyer To mip, the fire raged fiercer than ever;
UTEQUALOS Va0 0 XOTUOS E0TIV OIXaiwY* for, the elements fight for the upright.
% mote ey yap Muepotto Aok, 18 At one moment, the fire would die down,
o, um xataerééy ta én’ aceBeic ancotaluiva (Qa, to not consume the animals sent against the godless
aA’ avrol BAemovres eiddaiy and to make clear to them by that sight,
o1 Jeol xgioer Elavvovral: that the judgement of God pursued them.
% mote 08 xal petall UdaTos UTEp 19 At another time, in the very heart of the water,
TV TUPOS OUvaLly QAEYel, it would burn more fiercely than fire

14
15
16

17
18
19

‘Hades’ is not expressed in the Greek text (the last line literally reads ‘or free the soul that has been received’) but the meaning is clear.

The NJB lacks the opening ‘But’.

All the features of this catalogue refer to the plague of hail (Ex 9:13-35) but the author, in the true manner of Midrash, exploits all the
possibilities: for the ‘rains’, see Ex 9:29 (LXX), 33-34; for the “fire’, see Ex 9:23-24, Ps 78:47-49, 105:32 (where there is ‘rain” as well).

In place of ‘paradoxical’ (ragado&orarov), the NJB has ‘wonderful’ and the WEBBE has ‘marvellous’.

The author seems to think that the earlier plagues are still going on when the seventh, the plague of hail, breaks over Egypt (cf. Ex 9:13-35).
Some MSS have ‘sending” in place of ‘providing’.
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to ruin the produce of a wicked land.

However, you gave your people the food of angels,
and gave them bread already made

from the heavens, untiringly,
containing every delight

and to satisfy every taste.

Moreover, the substance you gave

showed sweetness to your children,
for, comforting to the taste of whoever ate it,
it transformed itself into what each eater wished.
Snow and ice endured the fire, without melting;
this was to show them that,
to destroy the harvests of their enemies,
fire would burn even in hail and flare in falling rain,
whereas, on the other hand, it forgot its own power
in the service of feeding the upright.

For, the Creation, serving you, its Creator,
tautens to punish the wicked
and, in kindness, slackens

on behalf of those who trust in you.
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The NJB opens with, “How differently with your people! You gave them the food of angels.”

The last line contradicts the fact that the Israelites eventually grumbled about the monotony of eating manna.

The phrase, ‘snow and ice’, refers to the manna, which Ex 16:14 compares to the dew and Nb 11:7 (LXX) to ice (see 19:21).
The WEBBE has “again’ in place of ‘on the other hand’, here following the NJB.

‘Tautens” and “slackens’ are metaphors borrowed from stringed musical instruments (cf. 19:21).
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And this is why, by changing into all things,
it obediently served your all-nourishing bounty,
conforming to the wishes of those who were in need;
so that your beloved children might learn, Lord,
that it is not the various crops that nourish a man,
but your word, which preserves all who believe in you.
For, that which fire could not destroy
melted away when it was simply warmed

by a faint sunbeam,
to show that, to give you thanks,

we must rise before the sun
and meet you at the dawning of the day;
but the hope of the ungrateful melts like winter frost
and flows away like water running to waste.

25
26
27
28
29

Alternative readings of ‘in need” are ‘were asking’ or ‘were praying’.
The NJB has ‘provide nourishment’ in place of ‘nourish a man’.

For the 2nd line, the NJB reads, “melted in the heat of a single sunbeam.”

The lesson, based on a very free interpretation of Ex 16:21, alludes to the practices of offering morning prayer at dawn or first light.
For the 2nd line, the WEBBE reads, “and will flow away as water that has no use.”
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WISDOM OF SOLOMON 17

Yes, your judgements are great and impenetrable,
which is why uninstructed souls have gone astray.
When the lawless thought they held
a holy nation in their power,
they were prisoners of darkness and the long night,
confined under their own roofs,
banished from eternal providence.
While they thought to be unseen with their secret sins,
curtained by dark forgetfulness,
they were scattered in fearful dismay
and terrified by apparitions.
The hiding place sheltering them
could not ward off their fear;
but terrifying noises echoed round them,
and dismal phantoms appeared
with unsmiling faces.
And no fire prevailed to give them light,
nor were the brightly blazing stars
strong enough to illuminate that dreadful night.
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WISDOM OF SOLOMON 17

In place of ‘impenetrable’, the WEBBE has “hard to interpret’.

Before “the long night’, the WEBBE has ‘bound in fetters of (and the NJB has a similar phrase).

The NJB has ‘unnoticed’ in place of “unseen’, here following the WEBBE.

The NJB lacks the word, “terrifying’, here following the WEBBE.
The NJB lacks “strong enough’ in the last line.
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The only light that appeared to them
was a spontaneous blaze, full of fear;
in their terror, they considered the things they saw
more terrible than anything they had seen.
Their magical illusions were powerless now,
and a shameful rebuke of their boasted understanding.
For, those who promised to drive out fears

and disorders from sick souls
were now themselves sick with ludicrous fright.
And when there was nothing frightful to scare them,
the vermin creeping past

and the hissing of reptiles
tilled them with panic
and they would not look at empty air,

which they could not escape.
Wickedness, self-condemned, is a cowardly thing;
under pressure from conscience,

it always assumes the worst.
Fear, indeed, is nothing other

than the failure of aids offered by reason.

6
7
8
9

In place of “full of fear’, the NJB has “a fearful sight to see’.
For the 2nd line, here following the WEBBE, the NJB has, “and their claims to intelligence were ignominiously confounded.”
The WEBBE has “fearfulness’ in place of ‘fright’.
The NJB & WEBBE have the text from ‘filled with panic’ in a separate verse (v. 10).

10 Note that this is v. 11 in the NJB, NRSV & WEBBE (cf. #9), wherein all subsequent verse numbers are accordingly incremented.
11" This is a remarkable description of fear.
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The less you rely within yourself on these,
the more alarming it is not to know
the cause of your suffering.
But they, all through the powerless night,
and which came from the recesses of weak Hades,
sleeping the same sleep,
were now chased by monstrous spectres,
now paralysed by the fainting of their souls;
for, a sudden, unexpected terror had attacked them.
And thus, whoever it might be that fell there
stayed captive, shut in this prison without iron bars.

Whether he was ploughman or shepherd,

or somebody at work in the desert,

he was still overtaken and suffered the inevitable fate,
for, all were bound with one chain of darkness.

The soughing of the wind,

the tuneful noise of birds in the spreading branches,
the measured beat of water in its powerful course,

the headlong din of rocks cascading down,

12 Note that this is v. 13 in many/most English translations.

13 For this verse, here (loosely) following the WEBBE, the NJB reads, “And they, all locked in the same sleep, while that darkness lasted — which was in

fact quite powerless and had issued from the depths of the equally powerless Hades.”
14 The author here seems to speak of the night of the death of the Egyptians’ first-born.

15 The NJB lacks the word, “iron’.
16 In place of “with one chain’, the NJB has “by the one same chain’.

17 In vv. 17-18 (vv. 18-19 in the NJB/NRSV), the terror of the Egyptians is illustrated by seven incidents.
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the unseen course of bounding animals,

the roaring of the most savage of wild beasts,

the echo rebounding from the clefts in the mountains,
all held them paralysed with fear.

For, the whole world shone with clear light

and, unhindered, went about its work.

Over them alone there spread a heavy darkness,
image of the dark that would receive them;

but to themselves, they were heavier than darkness.

18 The WEBBE includes the last line of v. 17 in this verse.
19" The NJB has “the light of day’ in place of “clear light’.

20 For the last line, the NJB reads, “but heavier than the darkness was the burden they were to themselves.”
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WISDOM OF SOLOMON 18

But for your holy ones, there was a very great light.

Their enemies, who could hear them but not see them,

counted it a happy thing that they too had suffered.
For doing no injury in return for previous wrongs,
they thanked them
and asked forgiveness for their past ill-will.
You provided a blazing pillar of fire
to guide your people’s unknown journey,
a mild sun for their ambitious migration.
The others deserved to be deprived of light
and imprisoned in darkness,
for, they had kept in captivity your sons,
by whom the incorruptible light of the Law
was to be given to men.
As they had resolved to kill
the infants of the holy ones,
and, as of the abandoned, only one child was saved,
you took away from them their horde of children
and destroyed them all in the wild water.
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WISDOM OF SOLOMON 18
For the last line, the NJB, following the Itala MSS, reads, ‘Called the fortunate because they had not suffered too’.
An alternative reading of the last line is “and pleaded with them to leave’ (see Ex 10:24, 11:8, 12:33).
The NJB inserts the following line at the start of this verse: “In contrast to the darkness.”
The NRSV has “their enemies’ in place of “the others’, and the WEBBE has “the Eqyptians’; here, we following the Greek text.
The NJB opens the 34 line with, “you punished them by carrying away.”
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That night was known in advance to our fathers,

so, knowing well in whom they had put their trust,
they would be sure of his promises.

Your people thus were expecting

the rescue of the upright and the ruin of the enemy.

For, by the vengeance you exacted on our adversary,

you glorified us by calling us to you.

Holy children of the good offered sacrifice in secret

and, with one accord, enacted this holy law:

that they should share good things

and dangers alike, the holy people;

and forthwith they chanted the hymns of the fathers.

In echo came the discordant cries of their enemies,

and the pitiful wails of mourning children was spread.

The same just doom struck master and slave alike

and the commoner suffered the same as the king.

All together, they were struck by the same death,

all had innumerable dead.

The living were not sufficient to even bury them;

6 The ‘fathers’ are either the Israelites on the eve of the Exodus (Ex 11:4-7) or, more probably, the Patriarchs, to whom God had promised to

deliver their descendants from bondage in Egypt (Gn 15:13-14, 46:3-4).

7 The NJB has ‘“waiting for" in place of ‘expecting’.

8 The annihilation of the Egyptian first-born, celebration of the Passover and Exodus, designated the Israelites as the people of God (#Dt 7:6).

9 "Holy children of the good’ means of good stock, of holy lineage; the phrase could also be translated ‘the holy children of good things’.

10" In place of “was spread’, the NJB has ‘could be heard from far away’ .

11 The NJB has ‘punishment’ in place of ‘just doom’.
12 The WEBBE has “most cherished’ in place of ‘flower .
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for, at one stroke,
the flower of their offspring had perished.

Those whose spells made them completely incredulous,

when faced with the destruction of their first-born,
acknowledged this people to be sons of God.

When peaceful silence lay over all things

and night had run half of her swift course,

your all-powerful Word leapt down from the heavens,
from the royal throne,

like a pitiless warrior
into the heart of a doomed land.

Carrying your true command like a sharp sword,

it stood and filled the universe with death;

and while it touched the sky it stood upon the earth.

Immediately, dreams and gruesome visions
overwhelmed them with terror,

unexpected fears assailed them.

Hurled down, some here, some there, half dead,

they were able to say why they were dying.

For, the dreams that had troubled them

13
14
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19

Relying on their spells, the Egyptians hoped to be able to beat Moses; but, this time, God strikes directly.
The NJB adds “the” before “half .

The WEBBE includes the last line as part of v. 16.
For the 2nd line, the NJB reads, “though standing on the earth, it touched the sky.”

What follows has no basis in the narrative of the Exodus.

For “were able to say’, the WEBBE has ‘made known'.

In place of “forewarned’, the NJB has ‘warned ... beforehand’.
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forewarned them of this,
so they should not die without knowing why they were
afflicted.

Experience of death also touched the upright
and many were struck down in the desert;
but the Retribution did not last long.
For a blameless man hurried to their defence.
Wielding the weapons of his sacred office,
prayer and expiating incense,
he confronted Retribution and put an end to the plague,
thus showing that he was your servant.
He overcame Hostility, not by physical strength,
nor by force of arms;
but by word, he prevailed over the Punisher,
by recalling oaths and covenants made to the fathers.
Already, the corpses lay piled in heaps
when he interposed and beat Retribution back
and cut off its way to the living.
For, the whole world was on his flowing robe,
the glory of the Fathers
engraved on the four rows of stones,

20
21
22
23
24

The ‘death’ was penalty for the revolt following the punishment of Korah, Dathan, and Abiram (Nb 17:6-15).

The literal translation of the 34 line is “the expiation sacrifice of incense’.

‘Hostility’ (the NRSV has ‘wrath’) is conjectural; the LXX has “the whole’ (Tov gxolov).
The NJB has “approach’ in place of ‘way’.
The insignia of the High Priest are given a cosmic symbolism here, as was already customary in Hellenised Jewry.
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35 TouToIS €ltey 0 oAeSpevwy, TalTa OF EpoBndn: 25 The Destroyer yielded to these; he was afraid.
N yap wovy m melpa THSC 00VHS Ixav. This one experience of Retribution was enough.
P &

25 The ‘Destroyer’ is possibly an angel like the one in 1Ch 21:15-16 (cf. Ex 12:23). In place of ‘he was afraid’; the Textus Receptus has ‘they were afraid’.
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T Toic ¢ aveBéaiy uéxor TéAovs avelequwy 1 But the godless were assailed by merciless anger
Syuos eméoTy” to the very end,
T0070e1 Yap avT@Y xal Ta willovra, for, he knew beforehand what they would do,

2 0TI avTol émTeéYayTes ToU amiéval 2 how, after letting his people go
Kol weTa omovdis mooméudayTes alTovs and hastening their departure,
dwbovaty uetauernIévree. they would change their minds and give chase.

3 ET1 yap év yepdly ExoVTES Ta TEVIM 3 They were still conducting their mourning rites
Kol TPOT00UQOUEVOI TAQOIS VEXOWDY and lamenting at the tombs of their dead,

ETepoy émeTmacayTo Aoyiouoy avoias when another mad scheme came into their heads
xal olg ixetevovtes e&eBaoy, and those who begged to be let go,
TOUTOUS WS QUYadas 0iwiov. they set out to pursue as fugitives.

4 efdney vap altovs ) akia éml TolTo To TEpas avayxm 4 A well-deserved fate urged them to this extreme
xal TOY ouuBeByrotwy auvmotiay évéBaley, and made them forget what had already happened,
va, ™Y Acimovoay Taic Bacavois so that they would add to their torments

TO0TAVATANOWTWTIY HOAATIY, the one punishment outstanding.

5 xal o wey Aaos aov mapadoboy odoimopiay melpaTy, 5 and, while your people travelled a marvellous road,
exeivor 0¢ Eévov elpwat Javatov. they would meet an extraordinary death.

S oAy yap M) xTiois v Diw Yéver ¢ For, the whole Creation, in its various forms,

WISDOM OF SOLOMON 19

The WEBBE has “indignation” in place of ‘anger’.

In place of ‘after letting’, here following numerous MSS, the Textus Receptus, Itala and Syriac MSS have “after deciding’; and, in place of ‘go’, the
Textus Receptus has ‘be absent’; the literal translation for ‘hastening their departure’ is ‘having packed them off in a hurry’.

The WEBBE has ‘foolish decision” in place of ‘mad scheme’.

The literal translation for “well-deserved fate’ is ‘worthy necessity’.

In place of “experiencing’, some MSS have ‘accomplishing’.

The meaning of this verse is obscure.
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9 w¢ vap Immol EveunInoay 9 They were like horses at pasture;

Kol ¢ auvol OIETHigTNTaY and they skipped about like lambs,
alyolyTes e, XUpIE, TOV QUTAULEVOY AUTOUS. singing your praises, Lord, their deliverer.

0 2uEuynyTOo Yap ETI TV €V T magorig avuT@Y, 10 For, they still remembered the events of their exile,
Q¢ avti pey yevéoews Cowy éényayey v v oxvima, how the land bred mosquitoes instead of animals
avTi 0¢ évidowy ékmpevéaTo and instead of fish,

0 moTauos Ao BaToaywy. the river disgorged millions of frogs.

T 29’ UoTéow O eldoy xal VEveTly véay opVEwY, 11 Afterwards, they were to see a new kind of bird,
ote émAuuia mooaySevTes NTNCAYTO EdéoUaTa TOUQPTS when, led on by greed, they wanted something tasty,

2 ele yap TaoauuaLy 12 For, to comfort them,

én Salagons avéPy alToic ooTUYOUNTOG. quails came up for them out of the sea.

10
11
12

The term, “the Red Sea’ (égudoas JaAaoans), is not used in ancient texts; normally, it is called ‘the Sea of Reeds’, or just ‘the Sea’ (#Ex 13:18).

The NJB has ‘prodigies’ in place of ‘marvels’.

For the last line, the WEBBE reads, “praising you, O Lord, who was their deliverer.”

The NJB transposes ‘instead of fish” to the end of the verse.

In place of “a new kind of bird’, the NJB has “a new way for birds to come into being’.

The author takes Nb 11:31 literally; the quails came out of the sea (as the mosquitoes came out of the earth and the frogs out of the River Nile).
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And, on the sinners, punishment rained down
not without and early warning
in the form of the sound of thunder.
and they suffered justly for their own crimes,
since they had shown such bitter hatred to foreigners.
Others had failed to welcome strangers who came
but the Egyptians had enslaved guests and benefactors.
The sinners, moreover, will certainly be punished for it,
since they gave the foreigners a hostile welcome.
But after the festive reception
to people who already shared
the same rights as themselves,
they later burdened them with terrible labours.
Hence, they were struck with blindness,
like the sinners at the gates of the upright,
when, yawning darkness all around them,
each had to grope his own way through his own door.
For, as the notes of a lute vary the type of rhythm,
even so the elements,
changing their order one with another,

13
14
15

16
17
18

This additional touch to the biblical story is suggested either by Ps 77:17-18 or by an ancient interpretation of Ex 14:24, as found in the Tg.
The ‘others’ refers to the inhabitants of Sodom, proverbially regarded as the worst of criminals.

The text of the 1st line is difficult, susceptible to different punctuation and the structure is incomplete: the author is either going on with his
exculpation of the Sodomites or meaning that they too can expect a punitive ‘visitation” (cf. 14:11).

The 2nd line is probably an allusion to a contemporary grievance of the Alexandrian Jews.

“Struck with blindness’ is a rhetorical description of the plague of darkness. The 2nd line refers to Lot (10:6, cf. Gn 19:11).
Greek writings frequently use musical metaphors for the interplay of the elements composing the universe.
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continuing always in its sound,
as may clearly be seen from
the things that have happened.
Land animals became aquatic;
swimming ones took to the land.
Fire reinforced its strength in water
and water forgot the power of extinguishing it.
Flames, on the other hand, did not char the flesh
of delicate animals that ventured into them;
neither did they melt the crystalline grains
of ambrosial food that were melted easily.

Yes, Lord, in every way,

you have made your people great and glorious;
and standing by them,
being present at any time or place.
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The 1st line alludes to the Israelites and their cattle, while crossing the Red Sea; the 2nd line alludes to the frogs (Ex 8:2).
For “the power of extinguishing it’, the WEBBE reads, “its quenching power’.
For the last 2 lines, the NJB reads, “nor did they melt the heavenly food resembling ice and as easily melted.”
This abrupt ending gives the lesson of the historical survey: Gods help for this people.



