2opia Zipay (Ecclesiasticus) = THE WISDOM OF SIRACH (ECCLESIASTICUS)

INTRODUCTION

The Wisdom of Sirach is also known as Ecclesiasticus and The Wisdom of Jesus Ben Sira; the former suggests its use as a ‘church book” in the early
Christian community, which accepted it into its canon. The Jewish community, followed by the Reformers, excluded it from the canon. This
explains the extraordinary history of its text. The original Hebrew text was lost to the western world from about 400 CE to 1900; the book survived
in Greek, Latin, Syriac and other translations. Since about 1900, extensive sections of the Hebrew text have been discovered in various MSS: those
of the Cairo Genizah, the Qumran Scrolls, and the Masada Corpus, so that now two thirds of that exists. The translation here is largely based on the
Septuagint, with notable omissions and differences from other texts addressed in the footnotes.

Although the book lacks any clear structure, it resembles the Book of Proverbs in many ways. It stresses characteristic wisdom teachings:
proper speech, riches and poverty, honesty, diligence, choice of friends, sin and death, retribution and wisdom itself. Unlike Proverbs 10ff,
individual maxims are not set apart but are incorporated into smooth-flowing poems of some length (often in accordance with the number of
letters in the Hebrew alphabet). The doctrine is surprisingly traditional, almost as if Job and Ecclesiastes have never been written. Ben Sira is
aware of the problem of suffering (2:1-6, 11:4, 40:1-10) but he is a firm believer in the justice of divine retribution. God will reward everyone
according to one’s deserts (15:11-16:23). There is not intimation of a future life with God in the Hebrew text; rather, all go to Sheol (14:12-19,
38:16-23). This is the usual Hebrew teaching, which understood immortality only in terms of one’s progeny and good name (44:13-15).
Traditionally, Wisdom literature never appealed to Israel’s sacred history or Covenant. Ben Sira is an outstanding exception, in view of his "Hymn
to the Patriarchs” (Chs 44-50) and his identification of personified wisdom with the Torah or Law (24:23). At the same time, his book belongs
definitely to the genre of wisdom literature, with its stress on the lessons of experience and on the ‘fear of the Lord” (1:11-30, 25:10-11, 40:25-27).

AUTHORSHIP AND DATES

Ben Sira signs his name (50:27), describes his profession (39:1-11) and invites students to his school (51:23). Sometime before 180 BCE and the
ensuing Maccabaean revolt, he committed his wisdom to writing, probably in Jerusalem (see his description in 50:1-24 of Simeon II, who was
High Priest from 219-196). Sometime after 132 BCE (see the Prologue), his grandson translated the original Hebrew into Greek. The grandson
rightly stresses the profound knowledge that Ben Sira had of Hebrew traditions (‘the Law and the Prophets and the other books” - already the
threefold division of the Hebrew Bible was in the process of formation).

The 'TheoDoov’ file for this book has yet to be completed; we have now completed the encoding of the Hebrew text and are now
working through this parallel text, adding appropriate footnotes. We present here, the Prologue thru Chapter 6 as a ‘preview’.
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WISDOM OF SIRACH - PROLOGUE

I Many and great lessons have been passed on to us by the
Law, the Prophets, > and the other writers succeeding them,
% in consequence of which Israel must be commended for
learning and wisdom. * Furthermore, it is a duty, not only to
acquire learning by reading, > but also, once having acquired
it, to make oneself of use to those who are outside ¢ by what
one can say or write. 7 My grandfather Jesus, having long
devoted himself to the reading ¢ of the Law, ° and the
Prophets 10 and other books of the Fathers ! and, having
become very learned in them, 2 himself decided to write
something on learning and wisdom, '* so that people who

WISDOM OF SIRACH PROLOGUE

Bible, see #1M 12:9.

This foreword by the Greek translator is not strictly a part of the book and is not usually considered canonical. On the 3 divisions of the Hebrew

At the end of this verse, the NJB includes the words, “have passed on to us great lessons,” from the beginning of v. 1.

2

> The WEBBE has ‘given praise’ in place of ‘commended’.

* In place of ‘acquire learning’, the WEBBE has ‘become skilful’.

> The NJB has “people’ in place of “those who are’.

 For this verse, the WEBBE reads, “both by speaking and writing.”
“Jesus’” here refers to Jesus ben Sira, the author of the book.

% An exact English translation for this short verse is difficult.

? The NJB lacks the opening ‘and’.

10" The WEBBE has “our fathers’ in place of “the Fathers'.

1 For this verse, the WEBBE reads, “and having gained great familiarity with them.”

12 Before ‘learning’, the NJB adds “the subjects of .

13 The NJB has ‘“wanted to learn’ in place of ‘love learning’, here following the WEBBE.
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love learning might, by accepting these disciplines, '* learn
how better to live according to the Law.

15 Pray then, '© with favour and care, !” read this book ¥ and
pardon us '” in those places where, despite our efforts to
translate, we may seem ' to fail to give a good rendering of
some phrases; ?! for, there is no equivalent 2> for things
originally written in Hebrew when translating them into
another language; 2° not only this, ?* but the Law itself and
the Prophets 2> and the rest of books 2 differ considerably in
translation from what appears in the original text.

27 It was in the thirty-eighth year of the late King Euergetes
28 that, coming to Egypt and remaining here for some time,

14 For this verse, the WEBBE reads, “might make progress much more by living according to the law.”
15 For this verse, here (literally) following the LXX, the NJB has, “You are therefore asked.”

16" The NJB swaps the translations for vv. 16 & 17.

17" A more literal translation of “this book’ is ‘what is written’.

18 The NJB has ‘show indulgence’ in place of ‘pardon us’.

19 In place of “despite’, the NJB has ‘notwithstanding’.

U The NJB splits this verse, ending, “of this 2! or that expression.”
>l The NJB includes this verse as part of v. 22 (but cf. #20).

2 Before ‘translating’, the NJB adds it is a question of .

>3 The literal translation of “this’ is ‘these’.

24 The NJB lacks the opening ‘but’, here following the Greek text (zAAa).

> In place of ‘rest of, the NJB has “other’.
%6 For “differ considerably’, the WEBBE has ‘have no small difference’.

7" This king was probably Ptolemy VII Euergetes Physcon (170-117 BCE); the date would therefore be 123 BCE.

8 The WEBBE has ‘coming to EQypt’ at the start of v. 27.
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»and finding a copy for no little instruction, ** I became
convinced of an immediate duty to apply myself in my turn
with labour and diligence to translate this book; °! and 1
spent much time and learning on it *? in the course of this
period, *° to complete the work and to publish the book 3* for
the benefit of those too who, domiciled abroad, desire to
study, *° to reform their behaviour in advance, *¢ to live as the
Law requires.

*?" According to the translation used here (others have ‘opportunity” in place of “copy’), Ben Sira, in offering his grandfather’s book to the Greek

public, intends to please a community already cultivated and worthy of enrichment.

U The NJB has “the book that follows” in place of ‘this book’.

1 In place of “time and learning’, the WEBBE has “watchfulness and skill’.

2 For “in the course of this period’, the WEBBE has ‘in that space of time’.

%3 The WEBBE has “bring the book to an end’ in place of ‘complete the book’.

* In place of “domiciled abroad’, the WEBBE has “in the land of their travels’.

% The NJB lacks ‘“in advance’, here following the WEBBE.
% The NJB includes this verse as part of v. 35.



2opia 2oy I

Iaoa cogia mapa xvpiov xal
uer’ alTol éoTy eic Tov aiva.
appoy JaAaca@dy xal oTayovas VeTol
xal Nuépas ai@vos Tic ééaptdunoel;
3 Uos olpavol rail mAdTos vijc

xal aBuoooy xal copiay Tic éiyviacel;
4 TpoTEpa TAVTWY EXTIOTAI TOQIA

xal oUverTis Qoovoews € aivos.
5 Fons sapientie verbum Dei in excelsis,

et ingressus illius mandata @terna.

¢/ /7 /7 > 4

0ila cgogiac Tivi amexalvedn;

Kol TG TAVOURYEUUATA AUTHS TIS EVvw;

7 disciplina sapientie cui revelata est et manifestata?
et multiplicationem ingressus illius quis intellexit?
elc oty gogos, woBepos Tpodoa,

HaINUEVOS €Ml ToU Jpovou auTol.

6

8

WISDOM OF SIRACH 1

All wisdom comes from the Lord and

she is with him forever.

The sands of the sea, the drops of rain

and the days of eternity - who can count them?
The height of the sky, the breadth of the earth
and the abyss and wisdom - who can explore them?
Wisdom was created before everything

prudent understanding from remotest ages.

The source of wisdom is the word of God on high;
and her paths are the eternal commandments.

To whom has the root of wisdom been revealed?
Her resourceful ways, who knows them?

To whom was the knowledge of wisdom manifested?
And who has understood the abundance of her ways?
One only is wise, terrible indeed,

seated on his throne, the Lord.

WISDOM OF SIRACH 1

This first chapter is a series of variations on the themes enunciated at the beginning of Proverbs. The term ‘Lord” (Kyrios) is commonly used in

the LXX to render the name Yahweh. Ben Sira’s translator uses it very frequently, even to render the other divine names.
Vv. 2-3 illustrate the impossibility of fathoming the depths of divine wisdom (18:4-7, Rm 11:33).

In place of “the abyss and wisdom’ (here following the LXX and NRSV), the NJB, following the Vg (profundum abyssi), has ‘he depth of the abyss’.

Compare Pr 8:22-31.

This verse, in the WEBBE & NJB only as a footnote, is not in the LXX; it is, however, in the Vg and the MSS known as Greek 248.
Only with God is wisdom to be found, yet God has bestowed her upon all the living - especially upon those who love him (Israel, v. 10)
This verse follows the Syro-Hexaplar text, Greek 248, and the Vg (see #5); it is present in the WEBBE and NJB only as a footnote.

The author emphasises the uniqueness and transcendence of God.
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It was he who created,

inspected and weighed her up,

and then poured her out on all his works -
as much to each living creature as he chose -
bestowing her on those who love him.

The fear of the Lord is glory and exultation,
happiness and a crown of joyfulness.

The fear of Lord gladdens the heart,

giving happiness, joy and long life.

For those who fear the Lord, all will end well:
on their dying day, they will be blessed.

The basis of wisdom is to fear the Lord,;

she was created with the faithful in the womb.
She has made a nest in men, an age-old foundation,
and to their descendants will she faithfully cling.
The fullness of wisdom is to fear the Lord,;

she intoxicates them with her fruits.

After “created’, the Vg adds “in the Holy Spirit’ (in Spiritu Sancto), which is a Christian interpolation.
At the end of this verse, some MSS add, “Love of the Lord is glorious wisdom; to those to whom he appears he apportions her, that they may see him.”
The “fear of the Lord’, for a Jew, merely means religion or piety.
After this verse, some MSS add: “The fear of the Lord is a gift from the Lord; also, for love he makes firm paths.”

Here, the V¢ adds 2 verses:

Compare Pr 1:7, 9:10, Job 28:28, Ps 111:10.
The WEBBE has “eternal’ in place of “age-old’.
In place of “intoxicates them’, the WEBBE has “inebriates men’.

4 Dilectio Dei honorabilis sapientia:
S quibus autem apparuerit in visu diligunt eam in visione,
et in agnitione magnalium suorum.

14 The love of God is a wisdom worthy of honour,
15 but those to whom he has appeared love him
and contemplate him by proclaiming his great works.



I7 /7 \ 5 > ~ b )\. 4 b /91/ /7
TayTa TOY 0oy aUTY EUTANTEl EMISUUNUATWY
xal T4 amodoyEld AT TAY YEVNUATWY AUTTS.
oTEQAVOS TOQIas YoBos xuplou
2 / 2 / ¢ /7 27
avaJaMwy sipgvmy xal vyiciay 1aoews.
1—9 A} ’,3 A4 //9 2 /
xal eldey nal EEmoidunoey alvTmny,
EmaTHUY Xal Yoty ouvérews eEwuBomoey
xal 0okay npaTolytwy alTic avidwoey.
20 ¢/ /7 ~ ’9 1 /’
0iCa cogias goBeioSal Tov xlpioy,
xal of XAadol aUTHS UaXxpomUEEVTIS.
Timor Domini expellit peccatum:
Ov dvvmoetar Jupwos adios dutatwIqval:
7 yap pomy ToU Suuol avTol TTWTIC AUTE.
23 ¢/ ~ b ,9/ /,9
ews natpot avdebetar waxooJuuos,
Kol UTTepoy auT@® avadwoel evppoouyy:
4 Ewe napol xouder Tove Aoyous auvTol,
A} 7 ~ b /7 4 > ~
xal yeily moAAdy éxdimynoetal alveaty avtol.

18

21

22

17

18

19

20

21
22

23

24

She fills their entire house with treasures

and their storerooms with her produce.

The crown of wisdom is to fear the Lord:

she makes peace and health flourish.

The Lord has seen and assessed her,

he has showered down knowledge and intelligence
and exalted the renown of those who possess her.
The root of wisdom is to fear the Lord

and her branches are longevity.

The fear of the Lord drives away sin.

Unjust anger cannot be justified;

for, his rage tips the scales to his downfall.

A patient man puts up with things for a season
but his joy will break out in the end.

He will hide his words until the right moment,
and many a lip will affirm how wise he is.

17
18
19
20
21

Some MSS have “her” in place of both occurrences of “their’.

After this verse, some MSS add: “Both are gifts of God for peace; glory opens out for those who love him. He saw her and took her measure.”

The WEBBE has “honour” in place of “renown’.

In place of ‘longevity’, the NJB has ‘long life’ and the WEBBE has ‘length of days’.
This verse follows the Syro-Hexaplar, Vg, and Greek 248 (see #5); it is given in the WEBBE & NJB only as a footnote.
26 In the treasures of wisdom is understanding

The Vg adds another verse: 2 In thesauris sapientice intellectus
et scientie religiositas:
execratio autem peccatoribus sapientia.

The NJB lacks the 1st instance of ‘his” and, in place of the 2nd, has ‘one’s’

In place of “for a season’, the NJB has “until the time is right’.

The NJB has ‘keeps his thoughts to himself in place of ‘will hide his words’

and piety of knowledge.
but wisdom is abhorred by sinners.
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In Wisdom’s treasuries are maxims of knowledge;
but the sinner holds piety in abhorrence.

% imSuunoas copiay daTyemooy évtolas, 26 If you desire wisdom, keep the commandments,
Kol xUpIoS Y0P YNTEL TOI AUTTY. and the Lord will bestow it on you.

7 goia yap xal madeia @oBos xuplov, 27" For, the fear of the Lord is wisdom and instruction
xal 0 eldoxia avTol TITTIS XAl TOAOTIS. and what pleases him is faith and humility.
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Do not stand out against fear of the Lord;

do not come to him with a double heart.

Do not be a hypocrite before others;

keep watch over your lips.

Do not exalt yourself, for fear you fall

and cover yourself in disgrace.

For, the Lord would then reveal you secrets

and overthrow you before the whole community,
for not having practised fear of the Lord

and for having a heart full of deceit.

> The WEBBE has “wise sayings’” in place of ‘maxims of knowledge’.

%6 For Ben Sira, wisdom and observance of the Law go together (19:20, cf. Qo 12:13). Here, wisdom is the reward of observance.
>’ For ‘faith and humility’, the NJB has ‘faithfulness and gentleness’.

% The NJB has ‘practice it’ in place of ‘come to him’.

% The literal translation of “others” is ‘human beings’ (following the Textus Receptus); the LXX has “in the mouth (of the world)’.

U In place of “exalt yourself, the NJB has “grow too high and mighty’.
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T Ténvoy, el mpoaépym dovAelety xupiw, 1 My child, if you aspire to serve the Lord,
EToiuaaoy THY Yuyny gov eic melpaTUoY” prepare yourself for an ordeal.
2 elSuvoy T napdiay gou xal xaoTéenTOY 2 Be sincere of heart, be steadfast,
KOl W) OTEVTNS €V Halp® EMaywyis: and don’t make haste in time of calamity.
3 woAydnTi altd xail un amootig, > Cling to him and do not leave him,
a avndfc én’ éoyatwy aou. so that you may be honoured at the end of your days.
4 may, 0 cav émayy oot, dtar 4 Accept whatever happens to you
Kol &V aAMauacty Tamelywoews acov uaxeoSounToy: and be patient when you suffer humiliation.
5 o1 év mupl doxiualeTal youTos 5 For, gold is tested in the fire,
Kol AvIpWTol OenTol €V HAUIVY TATEIVWTEWS. and the chosen in the furnace of humiliation.
S micTevooy alt®, ral avtidquietal cov ¢ Trust him and he will uphold you,
eUSuvoy Tas 000U gou xal EATIgoY ém’ auToY. follow a straight path and hope in him.
7 Of @oBotuevor Toy xUploy, AVaueivaTe TO éAcos alTol 7" You who fear the Lord, wait for his mercy;
xal wi EAvgTe, Iva ) TETTE. do not turn aside, lest you fall.
8 ol woBovnevor nvptoy, moTevoate avTd, §  You who fear the Lord, trust him,
xal o0 W) TTAITY 0 UWTI0S TUY. and you will not be robbed of your reward.
WISDOM OF SIRACH 2

The NRSV has “testing” in place of “an ordeal’. The fear of God in times of ordeal is a recurrent OT theme, particularly in the Psalms.
For the 2nd line, here following the WEBBE, the NRSV has, “and do not be alarmed when disaster comes.”

The WEBBE has “increased’ in place of ‘honoured’.

For the 2nd line, here following the WEBBE, the NRSV has, “and in the uncertainties of your humble state, be patient.”

Some MSS add: “in sickness and poverty, put your trust in him.”

The WEBBE has “acceptable men” place of “the chosen’.

In place of “lest’, the NRSV has ‘for fear’.

Note that the Greek text lacks the word Tov before xUptovin the 1st line, here; cf. v. 7.
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You who fear the Lord, hope for his good gifts,
everlasting joy and mercy.

Look at the generations of old and see:

who ever trusted in the Lord and was put to shame?
Or who ever, steadfastly fearing him, was forsaken?
Or who ever was called to him and was ignored?
For, the Lord is compassionate and merciful,

he forgives sins and saves in the time of affliction.

Woe to fearful hearts and listless hands,
and to the sinner who treads two paths.
Woe to the faint heart! For, it doesn’t believe;
therefore, it won’t be defended.
Woe to you who have lost the strength to endure;
what will you do at the Lord’s visitation?
Those who fear the Lord do not disdain his words,
and those who love him

will keep his ways.

‘Joy” here means in this life, not in the next. Some MSS add: “For his reward is an everlasting gift with joy.”

Israel’s history shows the efficacy of trust in God, who is ‘compassionate and merciful’ (v. 11, see Ex 34:6-7, Ps 103:8-9, Jon 4:2). In the 3t line, the

NRSV has “the Lord’ in place of “him’, here following the LXX (and the NJB).
The NRSV has “‘distress” in place of “affliction’.

The author is seemingly commending resistance under persecution; he is condemning apostasy, even if only outward (second line, v. 15; cf.

2M 6:21-28).
For this verse, here following the WEBBE, the NRSV reads, “Woe to the listless heart that has no faith; for such will have no protection.”
The WEBBE has “your patience’ in place of “the strength to endure’.
A more literal translation for ‘words’ is “speech’.



% o woBovuevor xuptoy Cytnoovary evdoxiay alTod, 16 Those who fear the Lord do their best to please him,

xal of ayamyTeS avToy euTAnaInaTovTal Tol vouou. and those who love him will be satisfied in the Law.
7 ol poPoluevor xUploy ETOILATOVTIY Xap0ias auT@y 17" Those who fear the Lord keep their hearts prepared
Kol Evamoy avTol Tamevwaovaty Tas Yuyas avtv. and humble themselves in his presence.
% lumecouneSa eic yetpas xvpiov 18 Let us fall into the hands of the Lord,
xal olx elis yeipas avIowmwy* but not into the hands of mortals;
WS yap N uevarwouvy altod, For, as great as his majesty is,
oUTWS nal TO EAeos auTol. so also is his mercy,

and equal to his name are his works.

16 Ben Sira does not oppose love to obedience; he identifies them. Love is disinterested; hope of reward is merely a secondary consideration. This
attitude is characteristic of Ben Sira but is found elsewhere in Jewish thought. See, for example, Pirke Abot, 1:3: “Do not be like slaves who serve
their master for the sake of the reward. Be like slaves who serve their master without looking for reward.”

17" See 1S 24:14 and 1Ch 21:13.

18 The last line in the English text follows the Peshitta and NRSV; it is not present in the LXX, Vg, the WEBBE, or NJB.
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WISDOM OF SIRACH 3

Children, listen to me; for, [ am your father;
do what I tell you and so be safe.
For, the Lord honours a father above his children
and confirms the rights of a mother over her sons.
Whoever respects his father atones for sins,
and whoever respects his mother is as one

amassing treasure.
He who respects his father will have joy with children;
and the day he prays for help, he will be heard.
Long life comes to anyone who honours his father;
and those who honour their mother obey the Lord.
Such a one serves parents as also his masters.
Respect your father in deed as well as word,
so a blessing may come on you from him.
For, a father’s blessing makes his children’s house firm,
while a mother’s curse uproots its foundations.

Ul W N R

N
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For “uproots’, here following the WEBBE, the NJB has “tears down’.

WISDOM OF SIRACH 3

Ben Sira teaches that the keeping of the commandment to honour one’s parents (Ex 20:12) atones for sins (vv. 3, 14-15).
In place of “confirms the rights’, the WEBBE has “has confirmed the judgement’.

For this verse, the WEBBE has a separate sentence, “He who honours his father will make atonement for sins.”

For “respects’, the WEBBE has “gives glory to’.
For the 2nd line, the WEBBE has “He will be heard in the day of his prayer.” The NJB lacks the opening conjunction.
Some MSS have ‘comfort” in place of ‘honour” in the 2nd line.
Some MSS precede this verse with: “He who fears the Lord honours his father.” The NJB has the conjectural ‘the Lord’ in place of ‘his masters’.
The WEBBE opens with “Honour” in place of “Respect’.



o ym dokalou év aTiwia maTeos oov, 10 Do not glorify yourself in your father’s dishonour;

oU yap éoTiv oot 0oka maTpos aTiwia” for, your father’s dishonour is no glory to you.

Ty yap 0oka avdpwmov éx TS TaTEOS aUTOD, 11 For, the glory of a man is from the honour of his father
Kol 0VEIDos TExvoIs uqTne &v adoig. and a mother in dishonour is a disgrace to her children.
2 Ténvoy, avtidaBol év ynoa maTeos oou 12 My child, support your father in his old age;
xal un Avrjoys avrov év 14 Cwf avtol do not grieve him during his life.
I3 xay amoleimy TUVETLY, TUYYYWUNY EXE 15 Even if his mind should fail, show him sympathy;
Kol Wy ATILATYS AUTOY &V ATy IoyUl ToU. do not despise him in your health and strength.
4 hemuoouvy vap TaTEOS olx EmAgaInTETAl 14 For, kindness to a father will not be forgotten
xal avTl GUaoTIOV TEOTaVoIX0doUNINTETAI Tol. but will serve as reparation for your sins.
5 ¢y quéog INibews adov avauvyodnoetal oov: 15 On your own day of ordeal, God will remember you;

like frost in sunshine,
so your sins will also melt away.

4 > /’ 2 A\l ~
w¢ evdia, éml mayeT,
¢/ 2 / / c ¢ /
oUTWS avalvdnTovTal oov al auaoTial.

% w¢ BAacequos o Eynatalimwy Tatépa, 16 Whoever deserts a father is just like a blasphemer,
HOI HEXATNOUUEYOS UTIO XUPIoU 0 Tapopyilwy and whoever angers a mother is
unTéoa alTob. accursed of the Lord.
7 Ténvoy, év moaltyTI T t0ya gou Oietarye, 17" My child, be gentle in carrying out your business,

xal Vo avdpwmou 0extol ayamnInoe. and you will be better loved than a lavish giver.

In place of “in your father’s dishonour’, the NJB has “by dishonouring your father’.

For the 1stline, the NJB reads, “One’s own honour derives from the respect shown to his father.”

The WEBBE has “son’ in place of ‘child’, here following the Greek (Téxvoy) and the NJB.

For the 2nd line, Cairo Genizah MS ‘A’ reads “do not dishonour him all the days of his life’ ("1 72 52 18 0920 HN1).

‘Kindness’ literally translates as ‘righteousness’, which came to be centred in almsgiving as the characteristic sign (3:10-4:6, 7:10, 29:8-13, Tb

14:10-11).
Cairo Genizah MS ‘A’ ends, “as heat upon frost, to put an end to your iniquity’ (T'3Y N"awn> a3 Hp ond).
The NJB has “distresses” in place of ‘angers’. For ‘accursed of the Lord’, Cairo Genizah MS ‘A" has “angers his Creator’.

For “gentle’, Cairo Genizah MS ‘A’ has “humble’ (); ‘lavish giver’ (literally, “giver of presents’) follows the Cairo Genizah; the LXX has “agreeable’.



8 oow wévas el, ToTOUTW TATEVOU TEQUTOY, 18 The greater you are, humble yourself more,
A4 /’ 4 /’ 4 . . .
Hal EVAVTI XUPIOU EVQNTEIS YaQIV” and then you will find favour with the Lord.

19 Many are the arrogant and renowned,
but, to the humble, he reveals his secrets.

2 o1 ueyaln 1 dvvaoteia ToU xupiov 20 For, great though the power of the Lord is,
xal vmo Ty Tamev@y dofaletal. he accepts the homage of the humble.
1 gpalemwteoa gov um (nTel ’I Don’t seek things that are too hard for you,
xal loyupotepa oov un é€étale: or try to discover what is beyond your strength.
2 g TpogeTaym ool, TaUTa Olavood, 22 Concentrate on what has been assigned you;
oU Yap ETTIV Tol YpEln TAY XPUTTAY. you have no need to worry over mysteries.
3 &y Toic mepioToic TAY Epywy Tou ) mepIEpYaou® 23 Do not meddle with matters that are beyond you,
mAciova yap ouvéTews avpwmwy vmedeiydn ool for more than you can understand has been shown you.
%4 moldovs yap émdavmoey v vmoAquiic avTdy, 24 For, their own notions have misled many,
xal umovoia, movnea whicdnaey diavoias auT@y. wicked presumption having warped their judgement.
TN 07 TR PN P 25 When the eye has no pupil, there is no light;
7030 000 NPT 837 and, without wisdom, there is no knowledge.

18
19

20

The NJB ends the 1st line, “the more humbly you should behave.”

This verse, present in the NRSV, WEBBE & NJB only as a footnote, is not part of the ‘canonical’ Greek text and neither is it present in Cairo
Genizah MS “A’; it is, however, present in the Peshitta and in the Greek 248 MS.

The emphasis here (where the text follows the LXX) is on God’s condescension in putting himself within the reach of the humblest. However,
the Genizah MS ‘A’ reads, “For great is the mercy of God; he reveals his secrets to the humble,” expresses an idea much more frequent in the Old
Testament: God showers his favours on those who behave with humility (Ps 25:14, Pr 3:34, cf. Mt 11:25, Lk 1:52).

Vv. 21-24 preach against curiosity: the Law is a sufficient study for the wise. Perhaps, Ben Sira is preaching against Greek learning.

For the 1t line, Cairo Genizah MS ‘A’ reads, ‘Think on what you are permitted (J2ANN MNMWNAW 1n31).

7 “Matters that are beyond you’ Cairo Genizah MS ‘A’; the LXX has ‘your unnecessary works’.

The 15t line here follows the LXX; Cairo Genizah MS ‘A’ has “for, many are the conceits of the sons of men” (DTR "1 "1INWY D27 *]).
This verse, loosely following the NRSV/WEBBE (and Greek 248 MS), is in the NJB only as a footnote; in Cairo Genizah MS "A’, it follows v. 27.
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A stubborn heart will come to a bad end,

and whoever dallies with danger will perish in it.
A stubborn heart is weighed down with troubles;
and the sinner heaps sin on sin.

For the disease of the proud there is no cure,
since an evil weed has taken root in him.

The heart of the sensible will reflect on proverbs;
an attentive ear is the sage’s dream.

As water puts out a blazing fire,

so almsgiving atones for sin.

He who gives favours in return is mindful of the future;
at the time of his falling, he will find support.

29

30

The 2nd line here follows the LXX; Cairo Genizah MS ‘A’ has, “‘and he who loves good things will be led by them’ (DN2 311" M2 2AMNY).
Abegg translates the 2nd line (Cairo Genizah MS ‘A’ - ' 59 1 'O 59INNm) as, “and the one who heaps sin upon sin is a raving lunatic.”
Cairo Genizah MS “A” (1901 Y7 72 YVIN "D ARIDT nb [ Pz7 non MRaTy PN z71*2) reads, “Do not hasten to heal the wound of a scoffer. For, there
is no healing it; for, he is a plant of evil planting.”
Cairo Genizah MS ‘A’ (MWD NN2IN5 NAWPA [IR1 073N Hwn 172 0IN 15) reads, “A wise heart will understand the proverbs of the wise; and the
ear that listens to wisdom shall rejoice.”

Cairo Genizah MS A’ has “justice’ (MTR) in place of ‘almsgiving’.
The text of the 1st line does not make it clear whether it means returning good for good or good for evil.
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WISDOM OF SIRACH 4

My child, do not refuse the poor a livelihood;
do not tantalise the needy.

Do not add to the sufferings of the hungry;
do not bait anyone in distress.

Do not aggravate a heart already angry,

nor keep the destitute waiting for your alms.
Do not reject a hard-pressed beggar,

nor turn your face from the poor.

Do not avert your eyes from the needy;

give no one occasion to curse you.

For if, in distress, someone curses you,

his Maker will give ear to his prayer.

Gain the love of the community;

in the presence of the great, bow your head.
To the poor, lend an ear,

A /| 2 ~ 1 2 4 . . . K
XAl ATOXQIINTI QUTQH Elpqying v mealTyTL. and answer him with peaceful words in humility.

WISDOM OF SIRACH 4
Cairo Genizah MS ‘A’ opens with ‘(My) Son’ (*33) in place of ‘My child’, here following the LXX ( Téxvoy).
For this verse, Cairo Genizah MS ‘A’ (W81 772701 07pnn Y81 man Y& 77°0n wa1 A7) reads, “Do not speak harshly to he who is hungry and do
not hide from one he who is oppressed.” (Note the pointing on the word, 772701, which doesn’t occur elsewhere in this section of the MS.)
In Cairo Genizah MS “A’, there is a large stain where the word for “aggravate’ (3ANIN) is written, making it effectively illegible.
For the 2nd line, Cairo Genizah MS ‘A’ reads ‘nor despise the requests of the needy’ (57 MRW 71an 8N).
Cairo Genizah MS ‘A’ appears to omit the 1¢t line of this verse, reading just ‘lest you give him cause to curse you’ (799P9 DP9 10N RM).
In place of “his Maker’, Cairo Genizah MS A’ has "his Rock” (11R).
Another reading for ‘community’ is ‘congregation’.
For the 2nd line, the NJB (possibly following Cairo Genizah MS ‘A’ - M3ya DYW 1N2'WM) has ‘and courteously return the greeting’.
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Save the oppressed from the hand of the oppressor,
and do not be short-tempered in your judgements.
Be like a father to the fatherless
and as good as a husband to their mothers.
You will then be like a son to the Most High,
who will love you more than your own mother does.
Wisdom teaches her own children
and cares for those who seek her.
Whoever loves her loves life;
those who seek her early
will be filled with joy.
Whoever possesses her will inherit honour,
and wherever he enters, the Lord will bless.
Those who serve her minister to the Holy One,
and the Lord loves those who love her.
Whoever obeys her rules the nations;
whoever pays attention to her dwells secure.

9
10

For ‘short-tempered’, the NJB has ‘mean-spirited’ and the WEBBE has “hesitant’.

In place of ‘mothers’ (in the 2nd line), here following the LXX, Cairo Genizah MS ‘A’ has ‘widows’ (M3in9RYH) and has the word on a line of its own,
at the left-hand end of the line. This may be more acceptable: widows and orphans being typical of those to whom charity is enjoined (see Dt
10:18, 14:29, 24:19, et cetera, Ps 68:5, 146:9, Ezk 22:7).

! The NJB has ‘brings up’ in place of ‘teaches’, here following Cairo Genizah MS ‘A’ (7719) and the Peshitta (and the NRSV); the LXX has “exalts’.
In vv.11-19, Wisdom is personified (cf. Pr 1:23-25, 8:12-21, 9:1-6); her children are those who pursue wisdom and put it into practice (Lk 7:35).
2 For the 2nd line, Cairo Genizah MS ‘A’ reads ' And those who seek her shall obtain favour from Yahwel' (s 11¥7 1P"2" M"WPANI); the 3 yod characters

in a triangular arrangement represent the Divine Name in this manuscript (and in some others from the Cairo Genizah).

Another reading for ‘he enters’ is ‘she enters’ (referring to Wisdom).

Service of wisdom is service of God, and God will love those who lover her (Pr 8:17).
In Cairo Genizah MS "A’, vv. 15-19, in the first-person singular, are presented as a “discourse of Wisdom’, in imitation of Pr 1:22ff, 8:1ff.
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If he trusts himself to her, he will inherit her,

and his descendants will remain in possession of her.

For, at first, she will take him through winding ways;

bringing fear and faintness on him,

testing him with her discipline,

until she can trust him,

and she will test him with her ordeals.

Then she will come back to him on the straight road,
and making him happy

and revealing her secrets to him.

If he goes astray, however, she will abandon him

and leave him to his own destruction.

Take circumstances into account and beware of evil,
and have no cause to be ashamed of yourself.

For, there is a shame that leads to sin

and a shame that is honourable and gracious.

Do not show partiality, discrediting your soul;

and do not revere any man to your falling.

NN

Cairo Genizah MS A’ lacks this verse and this section is not extant in any other Hebrew witness.
Cairo Genizah MS ‘A’ opens ‘For, I will go with him, making myself strange’ (A 98 733072 *3) (and cf. #15).

1% For the 2nd line, Cairo Genizah MS “A” has “until his heart is filled with me’.

For the 2nd line, Cairo Genizah MS ‘A’ has “and hand him over to robbers’ (D*TTWH 137730R)).
Vv. 20-31 probably allude to the temptation to which Jews were exposed under the impact of Hellenism, to dissimulate their faith and
observances (see 1M 1:12-15, 2M 4:11-16).

In place of “honourable and gracious’, the NRSV has ‘glory and favour’.

For this verse, here following the WEBBE, the NJB has, “Do not be too severe on yourself; do not let shame lead you to ruin.” Cairo Genizah MSS ‘A’
and “C’ read “Do not respect your own person and do not stumble at your own shortcomings’ (T'2Wwan% Hwan 581 qwai1 5 718 Kwn OR); note that
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Do not refrain from speaking at the proper moment,
and do not hide your wisdom.

For, your wisdom is made known by what you say,
your erudition by the word of the tongue.
Do not contradict the truth;

rather be shamed for your own ignorance.
Do not be ashamed to confess your sins;
do not try to stop the current of the river.
Do not grovel to the foolish;

do not show partiality to the mighty.
Fight to the death for truth,

and the Lord God will fight on your side.
Do not be hasty with your tongue

and slack and negligent in your deeds.
Do not be like a lion at home

and cowardly towards your servants.

23

MS ‘C’ has '[5 S1wanY in place of '["71WDD5 and, immediately before this verse, inserts the text of 20:22-23.

‘At the proper moment’ follows Cairo Genizah MS ‘C" (\n0"Y1); the LXX has “at a time of salvation” and the NJB has “when it will do good’. The LXX
lacks the 2nd line (here following Cairo Genizah MS ‘C” and Greek 248).
* In place of “the word of the tongue’, the NJB has “the word you utter’.

> The NJB has ‘blush’ in place of “be shamed’, here following the WEBBE.

It is as futile to hide one’s sins from God as to try to stop a river from flowing. The confession of sins was not unknown in Judaism (Lv 5:5, Nb

27
28
29

5:7,2512:13, 1K 21:37, Ps 38:1,4-5, 51:5).

For the 2nd line, Cairo Genizah MS ‘A’ has “and do not refute rulers to their face’ (D"9Wn 7385 1RMAN HN).

Before this verse, Cairo Genizah MS ‘A’ inserts the text of 8:14.

For this verse, here loosely following the WEBBE, the NJB reads, “Do not be bold of tongue, yet idle and slack in deed.”
Cairo Genizah MS ‘A’ has ‘dog’ (3933) in place of ‘lion” (Aéwv), which makes the two lines synonymous rather than antithetical.



3T um EoTw M Yelp gou ExTeTauévy i TO AaBely 31 Do not let your hands be outstretched to receive,
Kol &V T() amodidoval TuveaTaALEYT. yet clenched when the time comes to give back.

°I' The NJB has ‘tight-fisted’ in place of ‘clenched’.
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WISDOM OF SIRACH 5

Do not put your confidence in your money

or say, “With this, I am self-sufficient.”

Do not be led by your appetites and energy

to follow the passions of your heart.

Do not say, “Who has authority over me?”

For, the Lord will certainly give you your deserts.
Do not say, “I sinned, and what happened to me?”
For, the Lord is slow to anger.

Do not be so sure of forgiveness

that you add sin to sin.

Do not say, “His compassion is great,

he will forgive me my many sins.”

For, both mercy and anger are with him,

and his indignation will rest on sinners.

Do not delay your return to the Lord;

do not put it off day after day;

N
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WISDOM OF SIRACH 5

Vv. 1-7 form a poem against presumption.

For this verse, Cairo Genizah MS ‘A’ (7P MTINN2 N23%% 7291 729 0K 790 HR) reads, “Do not follow your heart and your eyes, to walk in evil

desires.”

This verse speaks of the ‘fool”’ who, even if he does not deny the existence of God, at least denies his providence (Ps 53:1).

The sceptic defies divine justice when it is apparently inactive.

‘Forgiveness’ follows Cairo Genizah MSS ‘A’ & “C’ (MM"90); the LXX has ‘atonement’ (ééiAaguod). The added sin of the 2nd line is presumption.

The NJB has “retribution’ in place of ‘anger’ and “‘anger’ in place of ‘indignation’.

Cairo Genizah MSS 'A” & ‘C”" have “to him’ in place of “to the Lord’.
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For, suddenly the Lord’s wrath will blaze out
and, on the day of punishment, you will perish.

Do not set your heart on dishonest wealth;

for, it will not benefit you on the day of disaster.
Do not winnow in every wind,

or walk along by every by-way,

as the double-talking sinner does.

Be steady in your convictions,

and be a person of your word.

Be quick to listen

and patient when giving an answer.

If you understand a matter, answer your neighbour;
if not, keep your hand over your mouth.

Both honour and disgrace come from talking;
the tongue is its owner’s downfall.

Do not be called a double-dealer;

do not set traps with your tongue.

For, as shame lies in store for the thief,

so harsh condemnation awaits the deceitful.

Cairo Genizah MS ‘C’ omits this verse, though it is included in MS ‘A’ (712y D12 1P &S "2 9pW *021 HY nvan OR).

The NJB parenthesises the 34 line, here following the LXX, and the NRSV includes it only as a footnote; it is not present the Cairo Genizah MSS.

For this verse, Cairo Genizah MSS ‘A’ & ‘C’ read, “Be sure of your knowledge and then speak’ (7327 m*1* ONR1 7127 5 7o 7).

For ‘patient’, Cairo Genizah MSS "A” & 'C” have “slow of spirit’.

Cairo Genizah MS ‘A’ (78 5P 7T PR ORI Y7 7Y AR W° OR) and MS ‘C’ (T2 DY T DW 'R ORI TP 7P TR »° OR) have slightly

different texts for this verse.

Ben Sira takes up the topic of the tongue (use and abuse) frequently: 19:6-17, 20:16-20, 22:7-23:15, 28:12-26.
‘Double-dealer’ follows Cairo Genizah MS ‘A’ (Q'NW z7}7:1); the LXX has “slanderer’ (Jidugos).



5 gy ueyalw xal év wixod wy ayvoel 15 Do not act corruptly in great or small matters,
xal avTl Qidou wm yivou Exdpos and do not exchange friendship for enmity.

15 Do not act corruptly’ follows Cairo Genizah MS ‘A’ (MWN YR) and the Peshitta; the LXX has “do not be ignorant’. The NRSV includes the 2nd line
in 6:1.
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WISDOM OF SIRACH 6

For, a bad name will earn you shame and reproach,
as happens to the double-talking sinner.
Do not exalt yourself in the counsel of your soul,
for fear your strength tears itself apart like a bull.
You will devour your leaves

and your destroy fruit,
and you will be left like a withered tree.
An evil temper destroys the person who has it
and makes him the laughing stock of his enemies.

A kindly turn of speech attracts new friends;

a courteous tongue invites many a friendly response.
Let your acquaintances be many

but, for advisers, choose one out of a thousand.

If you want to make a friend, take him on trial,

and do not be in a hurry to trust him.

WISDOM OF SIRACH 6
In the Rahlfs-Hanhart text, this verse is included as part of 5:15; and, in that text, this chapter begins at v. 2.
For the 1stline, the NJB has ‘Do not get carried aloft on the wings of passion’, claiming to follow the ‘Hebrew text’; however, Cairo Genizah MS ‘A’
(which is the only extant Hebrew text for this verse) reads much the same as the translation presented here (w83 T°2 180 HR), which follows

that of the WEBBE. The NRSV has ‘Do not fall into the grip of passion’.

For “destroy/, here following the LXX (amoAéoeis), Cairo Genizah MS ‘A’ reads ‘uproot’ (WWN).

In place of “evil temper’, here following the NJB, the WEBBE has “wicked soul’.

Vv. 5-17 discuss true and false friendship - a frequent topic (see 11:29-12:18, 22:19-26, 37:1-6).

The literal translation of ‘acquaintances’ is “those who are at peace with you’, or possibly, ‘those who wish peace to you'.

Friends are to be tested, lest they turn out to be “fair-weather friends” (vv. 5 -12); true friends are a treasure, a gift from God (vv. 13-17).
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A third kind of friend will sit at your table
but will not remain in your day of trouble.

When you are doing well, he will be your second self,

and he will order your servants about;

but, if disaster befalls you, he will recoil from you

and will hide himself from your face.
Keep well clear of your enemies

and be wary of your friends.

A faithful friend is a powerful defence:
whoever finds one has found a treasure.

5 gilov moToU oUx EoTY avTarayua, 15 A faithful friend is something beyond price
A} 2 b4 A} ~ ~ 2 ~ . . .
xal olx oty otaSuos T4 xaltoviic alrob. and there is no measuring his value.
16

wilos moTos eaguarxoy (wik,
xal of poBouuevol xUploy eVpMNTOUTIY GUTOV.

16

A faithful friend is the elixir of life,
and those who fear the Lord will find one.

In place of “on occasions’, the NJB has ‘“when it suits him’. Cairo Genizah MS ‘C” omits this verse.

In place of ‘exposes’, here following the LXX (amoxaAiyei) and Cario Genizah MS ‘A’ (MWNY), Cario Genizah MS ‘C’ has “withholds’ (TWm").
For ‘but (and) will not remain’, here following the LXX (xai ov wn napaueivy), Cairo Genizah MSS ‘A’ & ‘C’ have ‘but not be found’ (XX &51).

For the 2nd line, here following the LXX, Cairo Genizah MS A’ has “and in your adversity he will turn away’ (TAA 173N TNYI2Y).

For the 2nd line, the NJB has, “and keep out of your way.”
Cairo Genizah MSS ‘A’ & ‘C” have near identical text for this verse (which is generally concordant with that of the LXX); the one difference is

that MS ‘A’ (7'2nRN) lacks the conjunction at the start of the 2nd line but MS ‘C” (7'2M&MI) includes it.
The NJB has ‘loyal’ in place of ‘faithful’, here following the WEBBE (as also in vv. 15 & 16).

The WEBBE has ‘excellency’ in place of ‘value’.
Cairo Genizah MS A’ has “God’ in place of “the Lord’ and MS ‘C’ omits this verse (and v. 7).
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Whoever fears the Lord makes true friends,

for, as a person is, so is his friend too.

My child, from your earliest youth, choose instruction,
and, until your hair is white, you will find wisdom.
Like one who ploughs and sows, approach her

and wait for her fine harvest;

for, in tilling her, you will toil a little while,

but, very soon, you will be eating her crops.

How very harsh she is to the fool!

The senseless does not stay with her for long.

She will rest on the senseless like a heavy stone

and such a person will lose no time in throwing her off.
For, Wisdom is true to her name

and she is not accessible to many.

Listen, my child, and take my advice,

do not reject my counsel.

Put your feet into her fetters

and your neck into her collar.
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The 2nd ]Jine is usually read, ‘for his friend is as dear to him as himself’ but equally probable is ‘for his friend will be inevitably like himself’,

god-fearing. True piety is the guarantee of friendship.

Cairo Genizah MS ‘A’ lacks this verse but it is included in MS ‘C’.

The NJB has “cultivate” in place of ‘approach’ but this is not supported by either the LXX or Cairo Genizah MSS.
In place of “fool’, the NJB has “undisciplined’ and the WEBBE has “unlearned’.

For the 1stline, the NJB reads, “She will weigh as heavily on the senseless as a touchstone.”

The Cairo Genizah MS ‘A’ text for this verse (MT123 X1 07279 891 K17 12 AWNRD 0N ") is not easy to translated precisely; Abegg has, “For,
she and discipline are one and the same, and not many are willing to accept her as the right way of life.”

For this verse, Cairo Genizah MS ‘A’ has the text of 27:5.
For this verse, Cairo Genizah MS ‘A’ has the text of 27:6.
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Offer your shoulder to her burden;

do not be impatient of her bonds.

Court her with all your soul

and, with all your might, keep in her ways.
Search for her, track her down; she will reveal herself;
and, holding her fast, do not let her go.

For, in the end, you will find rest in her

and she will be turned for you into joy.

Her fetters you will find a mighty defence,

her locks a robe of glory.

Her yoke will be a golden ornament,

and her bonds will be purple ribbons.

You will wear her like a robe of honour;

you will put her on like a crown of joy.

If you wish it, my child, you can be taught;

and, if you apply yourself, you will be prudent.
If you love listening, you will learn;

and, if you pay attention, you will become wise.

° The meaning of ‘her bonds” here is uncertain; Cairo Genizah MS ‘A’ has P n5anna Ypn 581, which may refer to ‘her cords” or “her counsel’.

Cairo Genizah MS ‘A’ lacks this verse.
The NJB opens the 2nd line, “once you hold her.”

° For the 2nd line, here (loosely) following the WEBBE, the NJB has, “and she will take the form of joy for you.”
In place of “robe of glory’, Cairo Genizah MS A’ has ‘golden garment’ (RN2 *732).
‘Her yoke' follows Cairo Genizah MS ‘A’ ('5Y); the LXX has ‘o her’ - probably a misreading by the original translator; on the ‘purple ribbons’.

I The NRSV, following Cairo Genizah MS ‘A’ (NITOYN NARAN NIV, has “splendid crown’ in place of “crown of joy’, here following the LXX (and

NJB). The last part of this verse is the only substantial text of the book found in Qumran Scroll 2Q18 (2QSir), reading, NIVYN NIRAN N[...].

The NJB has ‘become intelligent’ in place of “be prudent’.
7 The literal translation of ‘pay attention’ is “incline your ear’.
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Attend the gathering of elders;

if there is a wise man there, attach yourself to him.
Listen willingly to any divine discourse;

and do not let wise proverbs escape you.

If you see a man of understanding, visit him early;
let your feet wear out his doorsteps.

Reflect on the injunctions of the Lord;

busy yourself at all times with his commandments.
He will strengthen your mind

and the wisdom you desire will be granted you.

One way of becoming wise is to seek out the intelligent and frequent their company (vv. 34-36). Cairo Genizah MS ‘A’ lacks this verse.

° In place of “divine discourse’, the NJB has “discourse coming from God’; Cairo Genizah MS ‘A’ lacks the adjective,

The NJB has the singular, ‘doorstep’; a more literal translation is “the steps of his doors’.

Attaining wisdom means fidelity to the Law (see also 15:1, 19:20, 23:27, 24:33). In place of ‘the Lord’ (xugiov), Cairo Genizah MS ‘A’ has “the Most

High (God)’ ("9).



The annotation and parallel formatting of Chs 7-51 is currently “in progress’
and will hopefully be completed during the course of 2025.



