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INTRODUCTION

The Fourth Book of Maccabees is a philosophical treatise addressed to the Jews on the supremacy of religious reason over the desires of the flesh
and passions of the soul. It describes at length the horrific tortures that tested the faith of Eleazar, the seven brothers, and their mother, all of
whom preferred death to committing apostasy by eating unclean food. 4 Maccabees is a classic example of the interpretation of Judaism in terms
of Greek philosophy. The book is included in important manuscripts of the Septuagint and was early translated into Syriac; a Latin translation,
Passio Sanctorum Machabaeorum ("The Suffering of the Holy Maccabees’), probably dates from the late 4th or early 5t Century CE.

The author’s theology, with its emphasis on the absolute authority of the Law, is genuinely Jewish but with two special characteristics: 1 The
martyrdoms are a seen as an atonement that expiates the nation’s sin and purifies the land (1:11, 17:21, 18:4). 2 The martyrs are immediately
immortal, received by the Patriarchs and living in God (7:19, 16:25). Whereas 2"¢ Maccabees reflects Persian influence with its emphasis on
resurrection of the body, 4t Maccabees echoes the Greek idea of the immortality of the soul (14:5-6, 16:13, 17:12, 18:23, see Lk 16:22).

AUTHORSHIP AND DATES

The book was originally written in Greek and may have first been delivered as an oration at a festival commemorating the Maccabaean martyrs
or at the Feast of Dedication (1:10, 3:19, 14:9, cf. Jn 10:22). At one time, authorship was attributed to Josephus (but no longer) and it was given the
title, “On the Supremacy of Reason.”

The book has frequently been assigned to the period 20-54 CE, when Cilicia was joined to Syria and Phoenicia as a single province (4:2), and
it is tempting to date it in the reign Caligula (37-41 CE), who proposed to violate the Jerusalem Temple (4:5-14). However, the fact that its concern
is with a philosophical question, rather than with persecution per se, makes any such hypothesis conjectural. The most that can be said with
certainty is that it was written between the end of the Hasmonaean Dynasty in 63 BCE and the destruction of the Jerusalem Temple in 70 CE.

The author was a Hellenistic Jew. Alexandria and Jerusalem have been proposed the place of its origin; however, Antioch has the best claim:
the martyrs might have been brought to the royal capital (5:1) and, there, the Jews were called ‘Hebrews’, as in this book. Its traditional title was
no doubt adopted because the account is an expansion of 2M 6:12-7:42 and the story belongs to the Maccabaean period.
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1 As I am going to demonstrate a most philosophical posit,
namely that devout reason is sovereign over the emotions, it
is right for me to advise you to pay earnest attention to
philosophy. 2 For, reason is essential to everyone seeking
knowledge and it include the praise of rational judgement -
the highest virtue. 3 So, if it is evident that reason rules over
the emotions that hinder self-control, namely gluttony and
lust, 4 it is also clear that it masters the emotions that hinder
one from justice, such as malice, and those that stand in the
way of courage, namely anger, fear, and pain. > Some might
perhaps ask, “If reason rules the emotions, why is it not
sovereign over forgetfulness and ignorance?” Their attempt
at argument is ridiculous! ¢ For, reason does not rule its own
emotions but those that are opposed to justice, courage, and
self-control; and it is not for the purpose of destroying them
but so that one may not give way to them.

71 could prove to you from many other considerations that
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‘Devout’ translates the Greek word evoeB7g, meaning religious or pious; compare 5:7,31.
‘Rational judgement’, ‘self-control’ (v. 3), ‘justice’ and ‘courage” (v. 4) are the four cardinal virtues of the Platonic and Stoic traditions.

The WEBBE has “temperance’ in place of “self-control’.

In place of “hinder one from justice’, the WEBBE has “are contrary to justice’.
An alternative reading for the last sentence is, “They are attempting to make my argument ridiculous!”

After ‘self-control’, some MSS add ‘and rational judgement’.
The NRSV lacks ‘devout’ before “reason’.
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devout reason is dominant over the emotions 8 but I can
demonstrate it best from the noble bravery of those who
suffered death for the sake of virtue, Eleazar and the seven
brothers and their mother. °For, all these, by despising
sufferings that bring death, demonstrated that reason
controls the emotions. 10 At this time, it is fitting me to praise
for their virtues those who, with their mother, died on behalf
of nobility and goodness; I count them blessed for the honour
in which they are held. 11 All people, even their torturers,
marvelled at their courage and endurance, and they became
the cause of the downfall of tyranny over their nation. By
their endurance, they conquered the tyrant and thus their
country was purified through them. 12 I shall shortly have an
opportunity to speak of this; but, as is our custom, I shall
begin by stating my main principle and then I shall turn to
their story, giving glory to the all-wise God.

13 Thus, our inquiry is whether reason is absolute master over
the emotions. 1* We shall decide just what reason is and what
emotion is, how many kinds of emotions there are, and

8  For the story of Eleazar and the seven brothers, see 2Mc 6:18ff.
9 The WEBBE has “treating with contempt’ in place of ‘despising’.

10" In place of “at this time’, here following the Greek text, the NRSV has ‘on this anniversary’.
11 The “tyranny” was the attempt by Antiochus IV (4:15) to impose pagan worship on the Jewish nation (see #5:1).
12 The NRSV has “my custom” in place of ‘our custom’, here following the WEBBE.

13 In place of “absolute master’, the NRSV has “sovereign’.
14 The NRSV & WEBBE have ‘all of these” in place of “them all’.
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whether reason rules over them all. 1> Reason is the mind that
with sound logic prefers the life of wisdom. 16 Wisdom is the
knowledge of divine and human matters and their causes.
17 This, in turn, is education in the law, by which we learn
divine matters reverently and human affairs to our
advantage. 18 The forms of wisdom are rational judgement,
justice, courage, and self-control. 1° Rational judgement is
supreme over all of these since, by means of it, reason rules
over the emotions. 20 The two most comprehensive sources
of the emotions are pleasure and pain; and each of these is by
nature concerned with the soul. 2! The emotions of both
pleasure and pain have many consequences. 22 Thus, lust
precedes pleasure and joy follows it. 2 Before pain is fear;
and after pain is sorrow. 2* Anger, as a person will see by
reflecting on this experience, is an emotion common to
pleasure and pain. 2> In pleasure, there exists a malevolent

15 The WEBBE has ‘righteousness’ in place of “sound logic’.

16 The NRSV has “the causes of these’ in place of ‘their causes’, here following the WEBBE.
17" Jews regarded the Mosaic Law as philosophical and the highest form of education (see #11:21).

18 The four ‘kinds of wisdom” are found also in Ws 8:7.
19" The WEBBE has “self-control’ in place of ‘rational judgement’.

20 In place of “sources’, here following the Greek text literally, the NRSV has “types’.

21 The WEBBE has “attendant affections” in place of ‘consequences’.

22 The NRSV has ‘desire’ and ‘pleasure’ in place of ‘lust’ and “joy’, respectively.
23 For this verse, here following the WEBBE, the NRSV reads, “Fear precedes pain and sorrow comes after.”

24 The Greek text of this verse is obscure.
2> The WEBBE ends with “affections” in place of ‘emotions’.
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tendency, which is the most complex of all the emotions. 26 In
the soul, it is arrogance, love of money, thirst for honour,
rivalry, and malice; 27 in the body, it is indiscriminate eating,
greediness, and solitary gluttony.

28 Just as pleasure and pain are two plants growing from the
body and the soul, so there are many offshoots of these
plants, 2 each of which reason, the master cultivator, weeds,
and prunes, and ties up, and waters, and transplants, and so
in every way improves the jungle of morals and emotions.
30 For, reason is the guide of the virtues but, over the
emotions, it is the sole ruler.

Observe now, first, that rational judgement is absolute
master over the emotions by virtue of the restraining power
of self-control. 3! Self-control, then, consists of dominance
over the desires. 32 Some desires belong to the soul, others
belong to the body, and reason obviously rules over both.
33 Otherwise, how is it that, when we are attracted to
forbidden foods, we abstain from the gratification to be had

26 The NRSV has “covetousness’ in place of ‘love of money’, here following the WEBBE.

27 The NRSV has ‘gormandising’ in place of ‘gluttony’.

28 Some MSS have ‘emotions” instead of the second occurrence of “plants’ (as does the WEBBE).
29 The WEBBE has “universal farmer’ in place of ‘master cultivator’, here following the NRSV.
30" The NRSV has “sovereign’ in place of ‘sole ruler’, here following the WEBBE.

31 The WEBBE has ‘“temperance’ in place of “self-control’.

32 In place of ‘belong to the soul’ and ‘belong to the body’, the NRSV has, respectively, ‘are mental’ and “are physical’.
33 InJudaism, desires are not to be expiated, as Stoics taught, but are to be controlled; compare v.6.
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from them? Is it not because reason is able to rule over
appetites? I for one think so. 3¢ Therefore, when we crave
seafood, fowl and insects, and all sorts of foods that are
forbidden to us by the law, we abstain because of the mastery
of reason. 3 For, the emotions of the appetites are restrained,
checked by the temperate mind, and all the impulses of the
body are reined-in by reason.

34 On the prohibition of ‘seafood’, see Lv 11:1-31, Dt 14:3-21, Ac 10:10-14.
% Reason, informed by the Law, dominates the passions of both mind and body.
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1 Is it any wonder that the desires of the mind for what is
beautiful lose their force? 2 It is for this reason, certainly, that
the temperate Joseph is praised, because by mental effort he
overcame lust. 3 For, when he was young and in his prime for
intercourse, by reasoning he nullified the frenzy of the
passions. ¢ Not only is reason proved to rule over this
frenzied urge of sexual desire but also over every desire.
5 Thus, the law says, “You shall not covet your neighbour’s
wife or anything that is your neighbour’s.” ¢ In fact, since the
law has told us not to covet, I could prove to you all the more
that reason is able to control desires.

So it is with emotions that hinder one from justice. 7 Other-
wise, how could it be that someone who is habitually a
solitary eater, a glutton, or even a drunkard can learn a better
way, unless reason is clearly lord of the emotions? & Thus, a
man who regulates his life by the law, even though a lover of
money, is forced to act contrary to natural ways, by lending
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‘Desires ... beautiful’ refers to sexual desire but also suggests the concept of ‘Eros” in Plato’s Symposium.

After ‘effort’, some MSS add “in reasoning’.

The literal translation of ‘frenzy’ is ‘gadfly’ (see #3:17).

An alternative translation for ‘every desire’ is “all covetousness’.
A quotation from Ex 20:17.

A strong affirmation here that the Law is derived from reason.
The NRSV has ‘gormandiser” in place of “eater’.

On lending without interest (to other Jews), see Ex 22:25; on the release from debt in the 7t year, see Dt 15:1-3.
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without interest to the poor and cancelling the debt in the
seventh year. ? If one is greedy, he is ruled by the law through
reason, neither gleaning his harvest nor gathering the last
grapes from the vine.

In all other matters, we can recognise that reason rules his
emotions. 1 For, the law masters even affection for parents
and will not, for their sakes, abandon virtue. 11 It masters love
for one’s wife, rebuking her when she breaks the law. 12 It
overrides love for children, so that one punishes them for
misdeeds. 13 It is sovereign over the relationships of friends,
so that one rebukes friends when they act wickedly. 14 Do not
consider it paradoxical when reason, through the law, can
prevail even over enmity. The fruit trees of the enemy are not
cut down, but one preserves the property of enemies from
marauders and helps raise up what has fallen.

15 It is evident that reason rules even the more violent
emotions: lust for power, vainglory, boasting, arrogance, and
slander. ¢ For, the temperate mind repels all the malicious
emotions, just as it repels anger - for, it is sovereign over even

? In place of “the last grapes from the vine’, the WEBBE has simply, ‘“vintage’.

10" The NRSV has “prevails ... over” in place of ‘masters’.

11 The NRSV has “is superior to’ in place of ‘masters’.

12 In place of “overrides’, the NRSV has “takes precedence over .
13 The WEBBE includes this as part of v. 12.

14 An alternative translation for “what has fallen’ is “the beasts that have fallen’. The WEBBE splits this verse before ‘The fruit trees’.

15 In place of “even’, some MSS have ‘“through’.
16 The WEBBE has ‘malignant’ in place of ‘malicious’.
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this. 7 Thus, when Moses was angry with Dathan and
Abiram, he did nothing against them in anger but controlled
his anger by reason. 18 For, as | have said, the temperate mind
is able to get the better of the emotions, to correct some, and
to render others powerless. 1 Why else did Jacob, our most
wise father, censure the households of Simeon and Levi for
their irrational slaughter of the entire tribe of the
Shechemites, saying, “Cursed be their anger”? 20 For, if
reason could not control anger, he would not have spoken
thus. 2! Now, when God fashioned human beings, he planted
in them emotions and inclinations; 22 but at the same time, he
enthroned the mind among the senses as a sacred governor
over them all. 2 To the mind, he gave the law; and one who
lives subject to this will rule a kingdom that is temperate, just,
good, and courageous.

24 How then, one might say, that if reason is master of the
emotions, does it not control forgetfulness and ignorance?

17.0On ‘Dathan and Abiram’, see Nb 16:1-35, Si 45:18.
18 The WEBBE has “destroy’ in place of ‘render ... powerless’.
19 See Gn 49:5-7.

20 In place of “‘anger’, the WEBBE has “angry affections’.
21

22 The WEBBE has “holy leader’ in place of ‘sacred governor’.

According to rabbinic Judaism, God ‘planted’ the good and evil “inclinations” in humans; the latter is to be controlled and is not essentially evil.

23 According to the Stoics and Philo, the wise man is a king. Compare the different concepts of the reign of the saints in 1Co 4:8, 6:2-3, 1P 2:9.

2 Cf. 1:5.
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4 M ACCABEES 3

1 However, this argument is exceedingly ridiculous; for, it is
evident that reason rules not over its own emotions, but over
those of the body, 2 in such a way that not one of you can
eradicate that kind of desire but reason can provide a way for
us to avoid being enslaved by desire. 3 Not one of us can
eradicate anger from the mind but reason can help to deal
with anger. ¢ Not one of us can eradicate malice but reason
can give force at our side so that we do not submit to malice.
5 For, reason does not uproot the emotions but is their
antagonist.

6 Now this can be understood more clearly by the story of
King David’s thirst. 7 For, David had been attacking the
Philistines all day long and, together with the soldiers of his
nation, he had killed many of them. 8 Then, when evening
tell, he came, sweating and quite exhausted, to the royal tent,
around which the whole army of our ancestors had

0 N O U s W

4 MACCABEES 3
Despite the final clause, the emotions of vv. 2-4 are those of the mind; thus, 1:6 would fit better here.
The NRSV lacks the opening ‘in such a way that’ and instead starts a new sentence with ‘Not one’.

The WEBBE has “root out” in place of “eradicate’ (as also in vv. 2 & 4).
The NRSV has ‘fight’ in place of “give force’.

For this verse, the WEBBE reads, “For reasoning is not an eradicator, but an antagonist of the emotions.”
Some of the details of this story (vv. 6-18) are different in 2S5 23:13-17 and 1Ch 11:15-19.
The literal translation of ‘Philistines’ is ‘foreigners’; in the Greek Bible, this word usually translates the Hebrew word ‘Philistines’.

Some MSS add ‘hurried and” before ‘came’.
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encamped. * Now, all the rest of them were having their
supper, 10 but the king was extremely thirsty and, though
springs were plentiful there, he could not satisfy his thirst
from them. 1! Rather, a certain irrational longing for the
water in the enemy’s territory tormented and inflamed him,
undid and consumed him. 2 When his guards complained
bitterly because of the king’s craving, two staunch young
soldiers, embarrassed because of the king’s desire, armed
themselves fully and, taking a pitcher, climbed over the
enemy’s ramparts. 13 Unseen by the sentinels at the gates,
they went searching throughout the enemy camp 4 and,
having boldly found the spring, they brought from it a drink
for the king. 1> However, though he was burning with thirst,
he considered it an altogether fearful danger to his soul to
drink what was regarded as equivalent to blood. 1¢ Therefore,
opposing reason to desire, he poured out the drink as an
offering to God. 17 For, the temperate mind can conquer the

9 The literal translation for ‘having their supper’ is ‘at supper’.

10" In place of “springs were plentiful there’, the WEBBE has "he had numerous springs’.
11 The NRSV has “desire” in place of ‘longing’, here following the WEBBE.
12 The NRSV & WEBBE have “respecting” in place of ‘embarrassed because of , here following the Greek text.

13 The NRSV opens with “Eluding’ in place of ‘Unseen by .

14 For this verse, the NRSV reads, “and found the spring, and from it boldly brought the king a drink.”

15 On the water being ‘equivalent to blood’, see 2S 23:17.
16 The WEBBE lacks “as an offering’.

17 “Frenzied desires’ translates oiorowy, which, in mythology was the gadfly that tormented Io and became a symbol of uncontrolled sexual desire.
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drives of the emotions and quench the flames of frenzied
desires. 18 It can overthrow bodily agonies even when they
are extreme and, by nobility of reason, spurn all domination
by the emotions.

19 The present occasion now invites us to a narrative demon-
stration of temperate reason.

20 At a time when our fathers were enjoying profound peace
through their observance of the law and were prospering, so
that Seleucus Nicanor, king of Asia, had both assigned them
money for the Temple service and recognised their common-
wealth, 2! then some people acted against the public harmony
and caused many and various disasters.

18 The WEBBE has ‘wrestle down’ in place of “overthrow’.

19" The “present occasion’ was perhaps the first public reading of (an early draft of) the book.
20" The author is confused about ‘Seleucus Nicanor’: this king (Seleucus I) ruled 305/304-281/280 BCE; the king who is meant here is Seleucus IV

Philopator (187-175 BCE, see #2M 3:3).
21 The NRSV opens with ‘just at that time’ in place of “then’.



/
MoaxxaBaiwy A’ 4

T Swwy yap TIC mpos Oviay avtimolitevouevos Toy moTe TV
2 4 b4 \ / \ \ 2 \ b4
apxleowaivny éxovra, Oia Piou, xalov xal ayadoy avooa,
2 Al /’ /7 4 ¢ \ ~ 2 b4
émedn) mavta Toomoy daBaAlwy vmep Tol Edvous ol loyuaey
HANQDTAI, QUYAS DYETO TNV TATPION TPOOWTWY. * 0JEY YWy
m00s AmoAwvioy Toy Dupias Te xal Powixns xal Kiduias
oToaTyyoy leyey 3 Evvous @y Toic ToU BaciAéws moayuaoty
MW Uy ToAGS IIOTINDY YoqUATWY UUeIAdas v Toi¢
Iepogoriuwy valoguldaxios Tedmoavpiodar Toic lepoic um
emnovwyovras, xal mpoanxely Taita Selevnw 1O Badilel
4 ToUTwy énacta wous o AmoMwvios Tov uev Suwva TS

2 A\l /7 /7 b ~ 1 \l 1 /
elc Tov PBadiléa nmdeuoviag ématvel, mpos O Toy ZéAeunoy
avaPas raTeunwuoe TOY TV YoquaTwy Smoaveoy. S xal

\ A\l ) 2 ~ 2 /7 \l 2 \l 4 4 ~

AaBwy Ty mepl avtdy ébovaiay Tayy eic TV TaTpida YUY
UETA ToU natapaTou 2iuwvos xal PBaoutaTou oTpaTol
6 \ ~ ~ /’ b ~ ¢/ bla ¢/

mooceASwy Taic Tol Bacidéws évTodaic qrety Eleyey omwe
Ta iwTtiea TtoU yalopulaxiov AaBor yonuata. 7 xal ToU

4 MACCABEES 4
1 Now there was a certain Simon, opposed to the noble and
good man, Onias, who held the High Priesthood for life.
When, despite all types of slander, he was unable to injure
Onias in the eyes of the people, he fled the country with the
purpose of betraying it. 2 So, he came to Apollonius, governor
of Syria, Phoenicia, and Cilicia, and said, 3 “Being loyal to the
king’s affairs, I have come to report that in the Jerusalem
treasuries there are laid up tens of thousands in private
funds, which do not belong to the Temple but belong to King
Seleucus.” ¢ When Apollonius learned the details of this, he
praised Simon for his service to the king and went up to
Seleucus to inform him of the rich treasure. > With authority
to deal with it, he proceeded quickly to our country, with the
accursed Simon and a very strong military force. ¢ He said
that he had come with the king’s command to seize the
private funds in the treasury. 7 The people indignantly

NN O o W

4 MACCABEES 4
On ‘Simon’, see 2M 3:4 and on ‘Onias’, see 2M 3:1. The life tenure of the High Priest was the rule until the 1st Century CE, when the Roman
procurators disregarded it (Jn 18:13, Josephus, Antiquities XVIILii.2, xx.10).
Cilicia was joined to Syria and Phoenicia as one province only in 20-54 CE; 2M 3:5 is more accurate.

‘Private funds’ were often deposited in Temples, as in a bank.

The NRSV has “these things’ in place of “this’, here following the WEBBE.
According to 2M 3:7-8, Heliodorus was put in command of dealing with this matter.

The NRSV has ‘authority’ in place of ‘command’.
The NRSV ends this verse with, “did all that they could to prevent it.”
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protested his words, considering it outrageous that those
who had committed deposits to the sacred treasury should
be deprived of them, and resisted as well as they could. 8 But,
uttering threats, Apollonius went into the Temple. ° The
priests, with women and children, implored God in the
Temple to shield the Holy Place that was being treated so
contemptuously; 10 and, while Apollonius was going up with
his armed forces to seize the money, angels on horseback, all
radiant in armour, appeared from heaven, instilling in them
great fear and trembling. ' Then Apollonius fell down half
dead in the Temple area that was open to all, stretched out
his hands toward heaven and, with tears, begged the
Hebrews to pray for him and take away the wrath of the
heavenly army. 12 For, he said that he had committed a sin
deserving of death and that, if he were spared, he would
proclaim the blessedness of the Holy Place to all people.
13 Moved by these words, the High Priest Onias, although
otherwise he had scruples about doing so, prayed for him so
that King Seleucus would not suppose that Apollonius had
been slain by human hands and not by divine justice. 1 Thus,

8 The NRSV has ‘on to” in place of “into’.

9 The WEBBE ends with, “to throw his shield over the holy, despised place.”

10 Compare 3M 2:21-24, 6:18.
11 In place of “take away’, the NRSV has “propitiate’.
12 The NRSV has ‘praise’ in place of ‘proclaim’.

13 In place of “slain by human hands’, the NRSV has ‘overcome by human treachery’.
14 The NRSV has “Apollonius’ in place of ‘he’, here following the Greek text.
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having been saved beyond all expectations, he went away to
report to the king what had happened to him.

15 When King Seleucus died, his son Antiochus Epiphanes
succeeded to the throne, an arrogant and terrible man, 1 who
deposed Onias from the priesthood and appointed his
brother Jason as High Priest. 17 He agreed that, if the office
were given to him, he would pay the king three thousand six
hundred and sixty talents annually. 18 So, the king appointed
him High Priest and ruler of the nation. 1° He changed the
nation’s way of life and perverted their civil customs into all
lawlessness, 20 so that, he not only built a gymnasium at the
very citadel of our native land, but also abolished the Temple
service. 2! The divine justice was angered by these acts and
instigated Antiochus himself against them. 22 For, when he
was at war with Ptolemy in Egypt, he heard that a rumour of
his death had spread and that the people of Jerusalem had
rejoiced greatly. He speedily marched against them 23 and,

15" Antiochus IV Epiphanes was actually the brother of Seleucus IV and the son of Antiochus III (see 1M 1:10).

16 The NRSV has ‘Onias’s brother’; here, we follow the Greek text.

17 The NRSV opens with ‘Jason’ in place of ‘he’; here, we follow the Greek text.

18 Presumably, he was only ‘ruler’ over the Jewish contingent of the ‘nation’.

19 The NRSV ends with, “altered its form of government in complete violation of the Law.”

20" An alternative translation for “citadel” is ‘high place’. A more accurate expression than ‘at the citadel’ would be ‘under the citadel’, as in 2M 4:12.
21 In place of “instigated ... against’, the NRSV has “caused ... to make war on’.

22 The king referred to is Ptolemy VI Philometor (180-145 BCE, see 1M 1:16-19).

23 The NRSV has “after he had plundered them’ in place of ‘having subdued them’.
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having subdued them, he issued a decree that, if any of them
lived by the ancestral law, he should die. 2* When, by means
of his decrees, he had not been able in any way to destroy the
people’s observance of the Law, but saw that all his threats
and punishments were without effect 2> - even women, when
they had circumcised their sons, were thrown from heights
along with their infants, though they knew beforehand the
punishment - 26 when, as I say, his decrees were despised by
the people, he tried through torture to compel everyone in
the nation to eat the unclean and to renounce Judaism.

24 The NRSV has ‘were being disregarded’ in place of “without effect’.
25 This verse is a parenthetical note of detail.
26 Another reading for ‘Judaism’ is “the Jewish religion’.
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4 M ACCABEES 5

1 The tyrant Antiochus, sitting in state with his counsellors
on a certain high place, and with his armed troops standing
around him, 2 ordered the guards to seize each and every
Hebrew and to compel them to eat swine flesh and food
sacrificed to idols. 3 If any were not willing to eat the unclean,
they were to be tortured on the wheel and so killed. + When
many had been seized, one man, Eleazar by name, leader of
the flock, was brought before the king. He was of priestly
family, a lawyer, advanced in age, and known to many in the
king’s court because of his philosophy.

5 And, seeing him, Antiochus said, ¢ “Before I begin to torture
you, old man, I would advise you to save yourself by eating
swine flesh; 7, for I respect your old age and your grey hairs.

4 MACCABEES 5
‘Sitting in state’ was perhaps in Jerusalem but Christian tradition located this in Antioch, and a church was erected there honouring the martyrs.
Jews regarded the eating of ‘swine flesh and food sacrificed to idols” as idolatry and profanation of the Divine Name, because it was a public

defiance of God’s law; compare 1Co 10:6-22.

The Greek word here translated as ‘unclean’, peculiar to 4M, implies that forbidden foods were polluted and particularly odious.
An alternative reading for “... leader of the flock, was brought’ is*... was the first of the flock to be brought’. In place of ‘philosophy’, some MSS repeat
‘advanced age’. The name ‘Eleazar’ (the same as “Lazarus’, Lk 16:20, Jn 11:1) may mean ‘God has helped’ and, as a male name, serves as a symbol

for a man of great piety.

For this verse, here following the WEBBE, the NRSV has, “When Antiochus saw him, he said.”

The NRSV has ‘pork” in place of ‘swine flesh’. The WEBBE merges this with the following verse.

A Stoic philosopher regarded the distinctions of national religions and laws, such as those of Judaism, as unimportant, whereas Jews
considered the Mosaic Law to be the highest philosophy. Stoics also taught that one should live according to nature.
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Although you have had them for so long a time, it does not
seem to me that you are a philosopher when you observe the
religion of the Jews. 8 When nature has granted it to us, why
do you loathe the most excellent meat of this animal? ° It is
senseless not to enjoy delicious things that are not shameful,
and sinful to spurn the gifts of nature. 10 It seems to me that
you will do something even more senseless if, by holding a
vain opinion concerning the truth, you continue to despise
me to your own hurt.  Will you not awaken from your
trifling philosophy, dispel your futile reasoning, adopt a
mind appropriate to your years, philosophise according to
the truth of what is beneficial, 12 and have compassion on
your old age by respecting my kindly admonition? 13 For,
consider this: if there is some power watching over this
religion of yours, it will pardon you from any transgression
that arises out of compulsion.”

14 When the tyrant urged him in this fashion to eat meat
unlawfully, Eleazar begged to speak. 1> And, having received
permission to speak, he began to address the people as

8 The NRSV adds “eating’ before “the most excellent meat’.

9 In place of “sinful’, the WEBBE has ‘from notions of sinfulness’.

10" The WEBBE splits this verse before ‘if, by holding’ .

11 The NRSV has ‘foolish’ in place of ‘trifling’.

12 In place of ‘kindly admonition’, the NRSV has ‘humane advice’.

13 The NRSV has ‘excuse’ in place of ‘pardon’.

14 The NRSV has “asked to have a word’ in place of ‘begged to speak’.
15 In place of "having received’ the NRSV has “when he had received’.
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follows: 16 “We, O Antiochus, who have been persuaded to
govern our lives by the Divine Law, think that there is no
compulsion more powerful than our obedience to the Law.
17 Therefore, we consider that we should not transgress it in
any respect. 18 Even if, as you suppose, our law were not truly
divine and we had wrongly held it to be divine, not even so
would it be right for us to invalidate our reputation for piety.
19 Therefore, do not suppose eating the unclean is a petty sin;
20 for, transgressing the Law in matters either small or great
is of equal seriousness: 2! in either case, the Law is equally
slighted. 22 You deride our philosophy as though living by it
were irrational. 23 Yet, it teaches us self-control, so that we
master all pleasures and desires, and it also trains us in
courage, so that we endure any suffering willingly; 2* it
instructs us in justice, so that in all our dealings we act
impartially, and it teaches us piety, so that with proper
reverence we worship the only living God.

16 The WEBBE has “to be more forcible’ in place of ‘more powerful’.
17" The WEBBE replaces the pronoun, ‘it’, with the referent, ‘the Law’.

18 The WEBBE uses parentheses around “as you suppose’ in place of commas.

19 In place of “petty sin’, the WEBBE has “trifling offence’.
20 The NRSV lacks the opening ‘for’.

21 The NRSV has “despised’ in place of “slighted’.

22 In place of “deride’, the NRSV has “scoff at’.

23 In Xenophon's Memorabilia, and sometimes in Philo, piety (or religion) is the fourth virtue. The WEBBE ends with, “we cheerfully undergo every

grievance.”

24 An alternative reading of the 2nd clause is, “so that we hold in balance all our habitual inclinations.”
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25 “So, we do not eat the unclean; for, since we believe the
Law was established by God, we know that the Creator of the
world, in giving his laws, showed sympathy for us. 26 He has
permitted us to eat what will be most suitable for our lives
but he has forbidden us to eat that which is not. 27 It is
tyrannical for you to compel us not only to break the Law but
also to eat in such a way that you may deride us for eating
the unclean. 28 But you shall have no cause to laugh at me,
2 nor will I transgress the sacred oaths of my fathers to keep
the Law, 3 not even if you gouge out my eyes and burn my
entrails. 3 I am not so old and cowardly as not to be young
in reason on behalf of piety. 32 So, prepare your wheels and
fan the fire vehemently! 33 I do not so pity my old age as to
break the Ancestral Law by my own act. 3¢ I will not play false
to you, O Law that trained me, nor forsake you, beloved self-
control. 35 I will not put you to shame, philosopher Reason,

2> The NRSV has ‘giving us the Law’ in place of ‘giving his laws’.
26 An alternative translation of ‘lives’ is “souls’.

27 The derision would come from the discredit brought on the Jewish people, the Mosaic Law and the God who gave it. God’s name must be

hallowed (Mt 6:9).
28 In place of “cause’, the NRSV has ‘such occasion’.
29 The NRSV has “ancestors’ in place of ‘fathers’.
30" The WEBBE has “consume’ in place of "burn’.

31 “Piety’ translates evoéBeiay - proper reverence toward God; no single Greek word corresponds to the English word, ‘religion’.

32 Before ‘wheels’, the NRSV adds “torture’.
33 The WEBBE has ‘law of my country’ in place of “Ancestral Law’.
34 The NRSV has ‘renounce’ in place of ‘forsake’.

35 The NRSV has ‘philosophical reason’ in place of ‘philosopher Reason’, here following the WEBBE.
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nor deny you, honoured priesthood and knowledge of the
Law. 3¢ You shall not defile the honourable mouth of my old
age, nor my lawful, long life. 37 My fathers will receive me as
pure, as one who does not fear your violence even to death.
3 You may tyrannise the ungodly, but you cannot dominate
my religious principles, by either words or deeds.”

36 After the opening ‘You’, the NRSV adds ‘O king'.
37 The WEBBE & NRSV have “ancestors’ in place of ‘fathers’.
38 The NRSV has ‘“shall not’ in place of “cannot’.
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4 M ACCABEES 6

1 When Eleazar in this manner had answered the exhort-
ations of the tyrant, the spear-bearers came and dragged him
violently to the instruments of torture. 2 First, they stripped
the old man, though he remained adorned with the beauty of
his piety. 3 After they had tied his arms and hands, they
flogged him, ¢ while a herald who faced him cried out, “Obey
the king’s commands!” 5 But the courageous and noble man,
like a true Eleazar, was unmoved, as though being tortured
in a dream; ¢ yet, while the old man’s eyes were raised to
heaven, his flesh was being torn by scourges, his blood
flowing and his sides were being cut to pieces. 7 Although he
fell to the ground, because his body could not endure the
agonies, he kept his reason upright and unswerving. 8 One of
the cruel spear-bearers rushed at him and kicked him in the
side to make him get up again after he fell; ° but he bore the
pains, scorned the punishment, and endured the indignity.

O 0 NI N O WD

4 MACCABEES 6
The NRSV has ‘made eloquent response to’ in place of ‘answered’. In place of ‘spear-bearers’, the NRSV has “gquards who were standing by’.

The WEBBE has “adorned as he was’ in place of “though he was adorned' .
The NRSV has ‘on both sides” in place of ‘and hands’.

In place of “who faced him’, the WEBBE has “opposite’.

On the phrase, ‘true Eleazar’, see #5:4.

‘Raising one’s eyes to heaven’ was a natural gesture in prayer, particularly that of a martyr. Compare v. 26 and Stephen’s supplication (Ac 7:55).

The WEBBE has ‘unbending’ in place of ‘unswerving’.

The NRSV has ‘guards” in place of ‘spear-bearers’, here following the WEBBE.
The NRSV has “torture’ in place of “indignity’, here (loosely) following the WEBBE.
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10 Like a noble athlete, the old man, while being beaten, was
victorious over his torturers; 11 in fact, with his face bathed in
sweat and gasping heavily for breath, he was admired even
by his torturers by his courageous spirit.

12 Therefore, partly out of pity for his old age, 13 partly out of
sympathy of acquaintance, partly out of admiration for his
endurance, some of the king’s retinue said to him, 14 “Eleazar,
why are you so irrationally destroying yourself through
these evil things? > We will set before you some cooked
meat; save yourself by pretending to eat swine flesh.”

16 However, Eleazar, as though more painfully tortured by
this counsel, cried out: 7 “May the children of Abraham
never think so basely that out of cowardice we use an
unbecoming pretence! 18 For, it would be irrational if, having
lived in all truth up to old age, and, having maintained our
reputation for it, we should now turn back » and ourselves

10 On the use of the phrase ‘noble athlete’, see 1Co 9:24-27, Heb 12:1.
1" The NRSV has ‘amazed’ in place of “was admired ... by'.

12 In place of “Therefore’, the NRSV opens with ‘At this point’.

13 After ‘acquaintance’, the NRSV adds ‘with him’.

14 The WEBBE has “unreasonably’ in place of ‘irrationally’.

15 The NRSV has ‘pork’ in place of ‘swine flesh’.

16 In place of “painfully tortured’, the NRSV has “bitterly tormented’.
17 The word, “children’, translates 7aidss.

18 The NRSV has “in accordance with’ in place of “in all'.

19 The NRSV ends with, “in the eating of defiling food.”
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become a pattern of impiety to the young by setting them an
example of eating pollution. 20 It would be shameful if we
should survive for a little while and, during that time, be
scorned by all for our cowardice, 2! and be despised by the
tyrant as unmanly by not contending even to death for our
divine Law. 22 Therefore, men, O children of Abraham, die
nobly for your religion! 2 And you, spear-bearers of the
tyrant, why do you delay?”

24 When they saw that he was so courageous in the face of the
afflictions, and wholly unmoved by their compassion, they
brought him to the fire. 2> There, they burned him with
maliciously contrived instruments, threw him down and
poured stinking liquid into his nostrils. 26 When he was now
burned to his very bones and about to expire, he lifted up his
eyes to God and said, 7 “You know, O God, that though I
might have been saved, I am dying in fiery torture for the
sake of the Law. 28 Be merciful to your people, and let my

20" The WEBBE lacks the phrase, ‘during that time’.
21 In place of ‘as unmanly’ the WEBBE has ‘for cowardice’.
22 The NRSV lacks ‘men’.

23 The NRSV has ‘guards’” in place of ‘spear-bearers’, here following the WEBBE.

24 In place of “they brought’, the NRSV has ‘the quards brought’.

25 Just what the “stinking liquids’ were and what was their exact purpose is uncertain.

26 The WEBBE has ‘Godward’ in place of “to God'.
27 The NRSV has ‘burning torments’ in place of ‘fiery torture’.
28 The NRSV has ‘our punishment’ in place of ‘my punishment’.
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punishment suffice for them. 2° Let my blood be their purifi-
cation and take my life in exchange for theirs.” 30 Saying this,
the holy man died nobly in his tortures; even in the tortures
of death, he resisted, by virtue of reason, for the sake of the
Law.

31 Admittedly, then, devout reason is sovereign over the
emotions. 32 For, if the emotions had prevailed over reason,
we would have testified to their domination. 3 However,
now that reason has conquered the emotions, we properly
attribute to it the authority of first place. 34 It is only fair for
us to acknowledge the dominance of reason when it can
master even external agonies. It would be ridiculous to deny
it. % I have proved not only that reason has mastered agonies,
but also that it masters pleasures and in no respect yields to
them.

29 “In exchange’ translates avtiyuyoy, a word used by the martyr Ignatius of Antioch in his letters; compare 1:11, 9:24, 12:17, 17:21-22, 18:4, Mk
10:45. The idea of expiation derives ultimately from Is 53:5-12 and is also found in the “Manual of Discipline,” found in the Qumran MSS.

30 The NRSV opens with ‘After he said this’.

51 The transition from religious language in vv. 27-29 to the philosophical note of ‘devout reason’ is abrupt; but, for this author, the two are one.

32 The WEBBE has ‘mastery’ in place of ‘domination’.

33 The NRSV has ‘power to govern’ in place of ‘authority of first place’, here following the WEBBE.
34 The last sentence (which the WEBBE includes in v. 35) here follows the Peshitta; the meaning of the LXX is uncertain.

35 The WEBBE ends with ‘and withstands them’.
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4 M ACCABEES 7

1 For, like a most skilful pilot, the reasoning of our father
Eleazar steered the ship of religion over the sea of the
emotions; 2 and, though buffeted by the threats of the tyrant
and overwhelmed by the mighty waves of tortures, 3 in no
way did he turn the rudder of religion until he sailed into the
harbour of victory over death. * No city besieged with so
many ingenious war machines has ever held out, as did that
most holy man. Even though his sacred life was consumed
by fiery tortures and racks, he conquered his besiegers with
the shield of his devout reason. > For, in projecting his
disposition like a jutting cliff, our father Eleazar broke the
maddening waves of the emotions. ¢ O priest, worthy of the
priesthood! You neither defiled your sacred teeth nor let your
stomach, which had room only for reverence and purity,
partake of profanity by eating the unclean. 7 O, man in
harmony with the Law and philosopher devoted to a divine

AN U = W N =

4 MACCABEES 7
The metaphor of “the pilot and the ship’, common in Greek literature, recurs in 13:6-7 and in 15:31-32 as a reference to Noah’s ark; cf. 1P 3:20.

The WEBBE has “breakers’ in place of ‘mighty waves’.
The NRSV has “immortal victory” in place of ‘victory over death’.

In place of “sacred life’, the WEBBE has “pious soul’; the Greek (izgav yugmy) could mean either, equally well.
The NRSV has “setting his mind firm’ in place of “projecting his disposition’, here following the WEBBE.
The Jewish concept of defiling and profaning was realistic, as though a physical infection were incurred (see 2M 6:20); contrast Mk 7:15, Ac

10:13-15.
The WEBBE has “sage’ in place of ‘philosopher’.
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life! 8 Such should be those who are administrators of the
Law, shielding it with their own blood and noble sweat in
sufferings even to death. ° You, father, strengthened our
loyalty to the Law through your glorious endurance, and you
did not abandon the holiness that you praised but, by your
deeds, you made your words of divine philosophy credible.
10O, aged man, more powerful than tortures; O elder, fiercer
than fire; O supreme king over the passions, Eleazar! 1! For,
just as our father Aaron, armed with the censer, ran through
the multitude and conquered the fiery angel, 2 so the son of
Aaron, Eleazar, though wasted away by the fire, remained
unmoved in his reason. 13 Most amazing, indeed, though he
was an old man, his body no longer tense and firm, his
muscles flabby, his sinews feeble, he became young again
14 jn spirit through reason; and by reason like that of Isaac, he
rendered the many-headed rack ineffective. 1> O man of
blessed age and venerable grey hair and of lawful abiding
life, whom the faithful seal of death has perfected!

8 The literal meaning of ‘administrators’ is ‘those who make (or create) something’; the Greek is obscure.

9 Some MSS lack the word ‘divine’ (Jziag), as does the WEBBE.
10" The WEBBE has “more vigorous’ in place of ‘fiercer’.
11" Some MSS lack the word ‘fiery’.

12 Tnexplicably, the WEBBE has ‘consuming fire’ in place of ‘multitude’, here following the Greek text (é3vomA53ovs).
13 The literal translation of the Greek for ‘his body no longer tense and firm’ is ‘the tautness of his body already loosed’.

14 The ‘many-headed rack’ was clearly some vile instrument of torture.
15 In place of “grey hair’ the WEBBE has “hoar head'.
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16 So if, because of piety, an aged man despised tortures even
to death, certainly devout reason is ruler of the emotions.
17 Some perhaps might say, “Not all have full command of
emotions, because not all have wise reason.” 18 Nevertheless,
as many as attend to religion with a whole heart, these alone
are able to control the passions of the flesh; 9 for, they believe
that they, like our fathers Abraham, Isaac, and Jacob, do not
die to God but live to God. 20 So, no contradiction arises when
some persons appear to be dominated by their emotions
because of the weakness of their reason. 2! What person, who
walks religiously by the whole rule of philosophy and trusts
in God, 22 and knows that it is a blessing to endure any
suffering for the sake of virtue, would not be able to
overcome the emotions through godliness? 23 For, only the
wise and brave is masters of his emotions.

16 The NRSV has ‘governor’” in place of ‘ruler’.

17 In place of “wise’, the NRSV has ‘prudent’.

18 The WEBBE has “emotions’ in place of “passions’.
19 The NRSV has “patriarchs’ in place of ‘fathers’.

20 The WEBBE opens rather archaically, “ This circumstance, then, is by no means an objection.”

21 In place of “walks religiously’, the NRSV has ‘lives as a philosopher’ .

22 The NRSV has ‘blessed’ in place of ‘a blessing’ and the WEBBE has “a blessed thing’.

23 Other readings for ‘brave’ are “courageous’ (as NRSV) and ‘gallant’.
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4 M ACCABEES 8

1 This is why even boys, trained with the philosophy of
devout reason, have prevailed over still more bitter tortures.
2 For, when the tyrant was manifestly defeated in his first
attempt, being unable to compel an old man to eat the
unclean, then, in violent rage, he commanded to bring others
of the Hebrew captives and that any who ate the unclean
would be freed after eating but, if any were to refuse, they
would be tortured even more cruelly.

3 When the tyrant had given these orders, seven brothers
were brought before him, along with their aged mother. They
were handsome, modest, noble, and accomplished. ¢ When
the tyrant saw them, encircling their mother like a chorus, he
was pleased with them; and, struck by their appearance and
nobility, he smiled at them, called them nearer, and said,
5 “Young men, with favourable feelings I admire the beauty
of you all and greatly honour the number of such brothers.
Not only do I advise you not to share the madness of the old
man who has just been tortured, but I also exhort you to yield

g = W N =

4 MACCABEES 8

The WEBBE includes this verse as 7:24.

The WEBBE includes the part of this verse up the 1st ‘unclean” as 7:25.

‘Accomplished” ('graceful’) expresses the Greek ideal of physical beauty joined to perfect education.
A Greek “chorus’ was a company of dancers, who often moved in a circle and spoke lines in unison; compare 14:7.
Note that this is v. 4 in the WEBBE (see #1 & #2) up to ‘but I also’, which therein begins v. 5.
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to me and to enjoy my friendship. ¢ Just as I am able to punish
those who disobey my orders, so I can be a benefactor to
those who obey me. 7 Trust me, then, and you will have
positions of authority in my government if you renounce the
ancestral tradition of your national life. 8 Enjoy your youth
by conforming to the Greek way of life and by changing your
manner of living. ? For, if by disobedience you provoke my
anger, you will compel me to destroy each one of you with
dreadful punishments through tortures. 10 Therefore, have
mercy on yourselves. Even I, your enemy, have compassion
for your age and handsome appearance. 11 Will you not
consider this: that, if you disobey, nothing remains for you
but to die in torture?”

12 When he had said this, he ordered the instruments of
torture to be brought forward, so that fear might sway them
to eat unclean meat. 1> When the spearman had placed before
them wheels and joint-breakers, racks and hooks, catapults

6 “Benefactor’ was a title often adopted by Hellenistic monarchs; in Lk 22:25, it seems ironic, as here. The WEBBE includes this as part of v. 5.

7 The WEBBE has this verse as v. 6.

8 Antiochus could have believed that the ‘Greek way of life” was the highest civilisation and that Judaism was superstitious. Thus, it is a tragic

conflict between two points of view.
9 The NRSV has ‘rouse’ in place of “provoke’.
10" In place of “age’, the NRSV has ‘youth’.

11 The NRSV has “on the rack’ in place of ‘in torture’; a literal translation of the Greek (ueta oreeBA@y) could be “after/with twisting’ .
12 Many of the “instruments of torture’ subsequently listed cannot be precisely described; cf. 11:10.
13 The meaning of the Greek here translated as “hooks” and ‘catapults’ is uncertain; some translate the former as ‘wooden horses’; the latter appears

elsewhere in 4M as an instrument of torture.
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and cauldrons, braziers and thumbscrews, and iron claws,
wedges and bellows, the tyrant resumed speaking: * “Be
afraid, young men; whatever justice you worship will be
merciful to you when you transgress under compulsion.”

15 Now, when they had heard the inducements and saw the
dreadful devices, not only were they not afraid but even
opposed the tyrant’s arguments; and, by their good reason,
nullified his power. ¢ Let us consider the matter. What
argument might they have had if any of them had been weak-
spirited and cowardly but as follows? 17 “O wretches that we
are and so senseless! When the king exhorts us and calls us
to his bounty, we should obey him. 18 Why do we cheer in
vain resolves and indulge in disobedience bringing death?
19 Shall we not fear, O men and brothers, the instruments of
torture and consider the threats of torments, and give up this
vanity and destructive pride? 20 Let’s have compassion on
our youth and relent over our mother’s age. 2! and let us bear

14
15

Note that this is v. 13 in the WEBBE.

purpose (Discourses 1.18.17).
16

17
18
19
20
21

Note that this is v. 16 in the WEBBE.
The NRSV has “take pleasure’ in place of ‘cheer’.
The NRSV ends with, “and this arrogance that threatens to destroy us.”

In place of ‘bear in mind’, the NRSV has “seriously consider’.

Epictetus the Stoic taught that, while the tyrant may chain a person’s leg or cut off one’s head, he could neither chain nor cut off one’s moral

The NRSV has ‘cowardly and unmanly’ in place of “weak-spirited and cowardly’.

For this verse, here (loosely) following the WEBBE, the NRSV reads, “Let us take pity on our youth and have compassion on our mother’s age.”
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in mind that we will be dying as rebels! 22 Divine justice will
excuse us for fearing the king through necessity. 22 Why
banish ourselves from this most pleasant life and deprive
ourselves of this delightful world? 24 Let us not oppose fate
or take hollow pride in our own torture. 2> The Law itself
would not arbitrarily put us to death for fearing torture.
26 Why does such contentiousness excite us and such a fatal
stubbornness please us, when we can live in peace if we obey
the king?”

27 But the youths, though about to be tortured, neither said
nor thought anything of this kind. 28 For, they were
contemptuous of the emotions and sovereign over agonies,
2 so that, as soon as the tyrant had ceased counselling them
to eat the unclean, all with one voice together, as from one
mind, said:

22 The NRSV has ‘when we are under compulsion’ in place of “though necessity’ .

23 Before ‘banish’, the NRSV adds ‘do we’.
24 An alternative translation of ‘fate’ is ‘compulsion’.

25> The Law would not excuse a Jew for committing idolatry, even under duress.

26 The WEBBE has ‘angry zeal” in place of ‘contentiousness’.
27 For ‘thought’, the NRSV has “seriously considered’.
28 Note that this is v. 17 in the WEBBE.

29 “With one voice’ reflects the ‘chorus’ of v. 4. The WEBBE numbers this verse "28-29" (see the footnotes throughout this chapter on verse number

differences between the WEBBE and the NRSV & Rahlfs).
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4 M ACCABEES 9

1 “Why do you delay, O tyrant? For, we are ready to die
rather than transgress the injunctions of our fathers: 2 we
would be disgracing our fathers unless we obey the Law and
Moses our counsellor. 3 Tyrant and counsellor of lawlessness,
do not, hating us, pity us more than we pity ourselves. ¢ For,
we consider your escape, ensuring our safety through trans-
gression of the Law, more grievous than death itself. > You
try to terrify us by threatening us with death by torture, as
though you learned nothing from Eleazar; ¢ if the aged men
of the Hebrews because of their religion lived piously while
enduring torture, it would be even more fitting that we
young men should die despising your coercive tortures,
which our aged instructor also overcame. 7 Test us then, O
tyrant; and if you take our lives because of our religion, do
not suppose that you can injure us by torturing us. & For we,
through this severe suffering and endurance, shall have the

0 N O U s W

4 MACCABEES 9
The NRSV has ‘our ancestral commandments” in place of “the injunctions of our fathers’.

In place of “Moses’, some MSS have ‘knowledge’ (as does the WEBBE).

The meaning of the Greek here translated, “pity ourselves’, is uncertain.

The NRSV has “this pity of yours” in place of ‘your escape’.

Before “you learned nothing’, the NRSV adds “a short time ago’.

In place of ‘lived’, some MSS have “died’.

The NRSV opens with, “Therefore, tyrant, put us to the test.”

The WEBBE lacks, ‘and shall be with God, on whose account we suffer’.
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prize of virtue and shall be with God, on whose account we
suffer; 9 but you, for your bloodthirstiness toward us, will,
from the divine justice, justly endure eternal torment by fire.”

10 When they had said this, the tyrant was not only exas-
perated at them for being disobedient but enraged with them
for being ungrateful. 11 Then, at his command, the guards
brought forward the eldest and, tearing off his tunic, they
bound his hands and arms with thongs on each side. 12 When
they had laboured hard without effect in scourging him, they
hurled him on the wheel. > When the noble youth was
stretched out on this, his limbs were dislocated; 4 and, with
every member disjointed he renounced the tyrant, saying,
15“Most accursed tyrant, enemy of heavenly justice, savage
of mind, you torture me not because I am a murderer, or as
one acting impiously, but because I protect the divine Law.”
16 When the spearmen said, “Agree to eat so that you may be
released from the torturers,” 17 he replied, “You accursed

9 The NRSV has ‘deservedly’ in place of ‘justly’.

10 The details here do not agree with the earlier account in 2M 7:3-6; the author allows himself the freedom of an historical novelist.

1 The NRSV has “having torn off in place of “tearing off .

12 For this verse, the NRSV is rather more verbose: “When they had worn themselves out beating him with scourges, without accomplishing anything,

they placed him upon the wheel.”
13 The WEBBE ends with, “he was dislocated.”
14 The WEBBE lacks the opening conjunction.

15 In place of “you torture me’, the NRSV has ‘you mangle me in this manner’.

16 The NRSV has ‘quards’ in place of “spearmen’.
17" The NRSV has ‘abominable’ in place of ‘accursed’.
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lackeys, your wheel is not so powerful as to strangle my
reason. Cut my limbs, burn my flesh and twist my joints;
18 through all these tortures I will convince you that the
children of the Hebrews alone are invincible on behalf of
virtue.” 12 While he was saying this, they heaped on fuel and,
fanning the flames, they tightened the wheel further. 20 The
wheel was smeared all over with blood, the hot coals were
being quenched by the drippings of gore, and pieces of flesh
were falling off the axles of the machine. 2! Although the
framework of his bones was already broken, the brave youth,
worthy of Abraham, did not groan; 22 but, as though trans-
formed by fire into immortality, he nobly endured the rack.
23 “Imitate me, brothers,” he said. “Do not leave your post in
my struggle or renounce our courageous family ties. 2¢ Fight
the sacred and noble battle for religion. Thereby, the just
Providence of our fathers may become merciful to our nation
and punish the accursed tyrant.” 2> When he had said this,
the saintly youth broke the thread of life.

18 The NRSV has ‘where virtue is concerned’ in place of ‘on behalf of virtue’.

19" The meaning of the Greek here translated, ‘flames’, is uncertain.
20 The WEBBE has “ashes’ in place of “coals’.

21 In place of ‘framework of his bones’, the NRSV has ‘ligaments joining his bones’.
22 The same Greek word for ‘transformed’ is also used Ph 3:21; synonymous verbs are used in 1Co 15:51-52 & 2Co 3:18. The literal translation of

‘immortality’ is “that which is imperishable’, as in 17:12, 1Co 15:53.
23 In place of “in my struggle’, some MSS have ‘forever’.
24 “Accursed’ translates aAaoTopa, a word from the Greek tragedies.

25 For this verse, here following the NRSV, the WEBBE reads, “Saying this, the revered youth abruptly closed his life.”
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26 While all were marvelling at his courageous spirit, the
spearmen brought in the next eldest and, after putting on
iron gauntlets with sharp hooks, they bound him to the
torture machine and catapult. 7 Before torturing him, they
inquired if he were willing to eat, and they heard his noble
decision. 28 After they tore out his sinews with the iron hands,
leopard-like animals flayed all his flesh up to his chin and
tore away his scalp; but he steadfastly endured this agony
and said, 2 “How sweet is any kind of death for the religion
of our fathers!” To the tyrant he said, 3 “Do you not think,
you most savage tyrant, that you are being tortured more
than I, as you see the arrogant design of your tyranny being
defeated by our endurance for the sake of religion? 31 I lighten
my pain by the joys that come from virtue 32 but you suffer
torture by the threats that come from impiety. You will not
escape, you most accursed tyrant, the judgements of the
divine wrath.”

26 The stories from here through 12:19 follow 2M 7:7-40 in general but are made more vivid and sensational.
27 Some MSS end this verse with, “having heard his noble decision, they tore him to shreds.”

28 The NRSV opens with, “These leopard-like animal tore out ...”

29 Compare 2M 6:30 and the letter to the Romans by the Christian martyr Ignatius and also the Latin saying, ‘Dulce et decorum est pro patria mori’.

30 The NRSV includes the last part of v. 29 in this verse.
31 At the start of this verse, the WEBBE adds, ‘For’.
32 The NRSV has ‘abominable’ in place of ‘accursed’.
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4 M ACCABEES 10

1 When he too had endured a glorious death, the third was
let in, and many urged him to save himself by tasting the
meat; 2 but he shouted, “Do you not know that the father of
those who died is my father too, and the same mother bore
me, and that I was brought up in the same way? 3 do not
renounce the noble relationship of my brothers.” > Enraged
by the man’s boldness, they disjointed his hands and feet
with their instruments, dismembering him by prying his
limbs from his sockets, ¢ and breaking his fingers, arms and
legs, and elbows. 7 Since they were not able in any way to
break his spirit, they abandoned the instruments and scalped
him with their fingernails in a Scythian fashion. 8 They
immediately brought him to the wheel, and while this was
dislocating his vertebrae, he saw his own flesh torn all
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4 MACCABEES 10

Before ‘urged’, the NRSV adds “repeatedly’.
In place of “in the same way’, the NRSV has “on the same teachings’.
The NRSV has ‘kinship’ for “relationship’.

Most MSS lack this verse, included in the NRSV only as a footnote. It may be a later interpolation - compare Mt 10:28, Lk 12:4-5. The NRSV
translation is, “So, if you have any instrument of torture, apply it to my body; for you cannot touch my soul, even if you wish.” The Greek is: mpos TaiTa
el TI ExeTe noAaaTYOIOY TRoTAYAYETE T TWUATI Uov* THS Yao Yuxic wov, ovd’ av YAyte avacdal, divacde.

Freedom of speech was one of the ideals of Greek democracy.
The WEBBE has “ankles’” in place of “elbows’.

The literal translation of ‘break his spirit’ is ‘strangle him’; in place of ‘abandoned the instruments’, some MSS have “tore off his skin’. The Scythians

were notorious for their barbarous cruelty (2M 4:47, 3M 7:5).
In place of “streams’, the NRSV has “drops’.
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around and streams of blood flowing from his entrails.
9 When he was about to die, he said, 1 “We, most accursed
tyrant, are suffering for the sake of our godly training and
virtue; 1 but you, because of your impiety and blood-
thirstiness, will undergo unceasing torments.”

12When he too had died in a way worthy of his brothers, they
dragged in the fourth, saying, > “Do not give way to the same
madness as your brothers but obey the king and save
yourself.” 14 But he said to them, “You do not have a fire hot
enough to make me play the coward. > By the blessed death
of my brothers, by the eternal destruction of the tyrant, and
by the eternal life of the pious, I will not renounce our noble
brotherhood. ¢ Invent tortures, tyrant, that you may learn
from them that I am a brother to those tortured before.”
17 When he had said this, the bloodthirsty, murderous, and
unholy Antiochus gave orders to cut out his tongue; 18 but he
said, “Even if you remove my organ of speech, God still hears

9 The WEBBE lacks the words, ‘he was’.

10" The NRSV has ‘abominable’ in place of ‘accursed’.

11 Cf. the previous brother’s curse (9:32).

12 In place of “way’, the NRSV has “‘manner’.

13 At the start of this verse, the NRSV adds ‘As for you'.

14 In place of “hot enough to’ the WEBBE has ‘so scorching as to’.

15 The seven brothers and their mother here represent the entire Jewish nation.

16 Before “tortured’, the NRSV adds “who have been’.

17 The NRSV has “utterly abominable’ in place of ‘unholy’, here following the WEBBE.

18 In place of “the silent’, the NRSV has “those who are mute’.
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the silent. 1° See, here is my tongue; cut it off; for, in spite of
this, you will not silence our reason. 20 Gladly, for the sake of
God, we let our bodily members be mutilated. 2! God will
visit you swiftly; for, you are cutting out a tongue that has
been melodious with divine hymns.”

19 The NRSV has ‘make or reason speechless’ in place of “silence our reason’.

20 The WEBBE ends with, “we lose our limbs.”
21 The WEBBE ends with, “the tongue, the instrument of divine melody.”



MoaxxaBaiwy A" 11
T Q¢ 0% nal olros Taic Bacavois ratanucSelc évamédavey, o
TEuTTOS TAgeTNOnTey Aéywy > Ov wéAdw, Tlpavve, mpos Tov
Umep TS apeTic Pacaviouoy magaiteicdal, 3 avtos 0 am’
euavtol mapGASoy, omws raué rataxteivas mepl mAsiovwy
aAoIUATWY O0QEIAoNS TH olpaviw Oixy Tiuweiay. * @
UITAPETE Hal ITAVIPWTE, TI d0aTavTas Nas ToUToY TopJeic
TOV Tpomov; 5 0TI TOV TAYTWY XTITTYY eveBolucy xal xata
Toy évagetov autot Couey vowov; © ala TaiTta TiW@Y, oU
Bacavwy éotiy abia. 9 Toialta O Aéyovra of doougogor
onoavtes alToy eilov ém Tov xaTaméAtmy, *° ép’ ov
ONoTAVTES AUTOY €T TA YOYATA XAl TAUTA TOOLYORIS TIONOAIS
EQUOUOTAVTES TNV 0OQUY auToU Tepl Tpoylaiov ooiva

/7 (4} 14 1 1 /’ /’
raTéxauday, mepl 0y 0los el TOY TEoyov THOPTIOU TEOTIOY

4 M ACCABEES 11

1 When he too died, disfigure in torments, the fifth leaped up,
saying, 2 “I will not refuse, tyrant, to be tortured for the sake
of virtue. 3 I have come of my own accord, so that by
murdering me you will incur punishment from the heavenly
justice for even more crimes. ¢ Hater of virtue, hater of
people: for what act of ours are you destroying us in this
way? 5 Is it because we revere the Creator of all things and
live according to his virtuous Law? ¢ But this is worthy of
honours, not torments.” ° As he said this, the spear-bearers
bound him and dragged him to the rack; 10 they tied him to
it on his knees, and fitting iron clamps on them, they twisted
his loins around the wedge on the wheel, so that he was
completely curled back like a scorpion, and all his members

4 MACCABEES 11

In place of “virtuous’ the WEBBE has “surpassing’.

NN U s W N

In place of “disfigured in his torments’, the NRSV has “after being cruelly tortured’.

The WEBBE has “intend ... to get excused from torture’ in place of “refuse ... to be tortured’, here following the NRSV.

This brother introduces a new idea: he welcomes torture so that the tyrant may be punished the more.

The NRSV has ‘hater of humankind’ in place of ‘hater of people’; the literal translation of the Greek (wigavSowme) is ‘misanthrope’.

For this verse, here following the WEBBE, the NRSV has, “But these deeds deserve honour, not tortures.”
Many MSS lack vv. 7-8, which are interpolations; the NRSV includes them only as a footnote. The translation therein is as follows: “7 If you but

understood human feelings and had hope of salvation from God - 8 but as it is, you are a stranger to God and persecute those who serve him.”
8 The Greek text is: 7 efmep yoYavov avSowmov modoy xal eAmida eiyes maga Ol awtnoiov: & vuvi 0¢ aAoToros Wy Ocol moleueic Tovs eboeBotvTag

elc Tov Ocov.
9 The NRSV has ‘guards’ in place of ‘spear-bearers’.

10" The NRSV has “back” in place of ‘loins’; the meaning of the Greek word here translated, ‘wheel’, is uncertain.
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were disjointed. 11 In this condition, gasping for breath and
in anguish of body, 12 “Tyrant,” he said, “They are splendid
favours that you grant us against your will; for, through
these noble sufferings, you give us an opportunity to show
our adherence to the Law.”

13 When he too had died, the sixth, a mere boy, was led in.
When the tyrant inquired whether he was willing to eat and
be released, he said, * “I am younger in age than my brothers
but I am their equal in mind. 15 Since to this end we were born
and bred, we ought likewise to die for the same cause. ¢ So,
if you intend to torture me for not eating the unclean, go on
torturing!” 17 When he had said this, they led him to the
wheel. 18 He was stretched tight upon it, his back was broken,
and he was roasted from underneath. 1 To his back, they
applied sharp spits they had heated in the fire and pierced
his ribs so that his entrails were burnt away. 20 While being

11 The WEBBE reads, “With his breath thus confined, and his body strangled.”
12 The WEBBE includes “he said” as part of v. 11; here, we follow the Greek text.

13 The account of this paragraph expands that of 2M 7:18-19.
14 Another reading for ‘mind’ here is ‘understanding’.

15 The NRSV has ‘principles’ in place of “cause’.

16 In place of “the unclean’, the NRSV has “defiling foods’.

17 Note that, in v. 9, the previous brother is led to the ‘rack’ (xatameATyy) rather than to the ‘wheel’ (Tooxov).

18 After ‘roasted’, some MSS add “by fire'.
19 The NRSV has ‘burnt through’ in place of ‘burnt away’ .

20 In place of “good and holy contest’, the NRSV has ‘contest befitting holiness’.



/’ 54 4 ~ 2 ~ bla b ’ c\ \ 1
Bacavilouevos Q iepompemolc aylwvos, édeyey, éo’ oy dia Tny
evoeBelay elc yuuvaciay movwy aded@ol ToooliTol xAnIévTes
oUN EVINNINUEY. *T AvinnTOS YA E0TIY, O TUpaVVE, 1) EVTERNS
2 /7 22 2 / / /
ETITTYUY. rnatoxayaSig radwmhiouévos TedvnEoual
HOYW WETG TWV adedoly mov 23 péyay ool xal avToS

/ > / \ ~ / A\l /
noooBalwy alaoTooa, xatvovpye TV Bagavwy xal moAéuie
~ 2 ~ 2 / 24 (4} /7 / /
TV aAndis evoeBolvtwy. ** €€ ueipania xataledinauéy
gou TRV Tupavvida® * To yap um ovvndgval oe uetameioal
Tov Aoyiowoy nuy unte BiacacSar mpos Ty wiagopayviay
ov natalvoic éotiv gou; 2% To mip gov Yuyeov wquiv, xal
b4 4 /)L A} ’3/ 4 4 27 2 1
amovol ol rataméATal, xal adivatos W Bia dou. ¥ oU yap
TUpAYYOU, aAAG Jelou Vouou TposTTRaTty Yu@Y of dooupool®

Jla ToUTo avixmToy EXOUEY TOV AoyIouov.

tortured, he said, “O, good and holy contest, in which, for
religion, we brothers have been called to an arena of pain and
have not been defeated! 2! For, religious knowledge, O tyrant,
is invincible. 22 T also, armed with nobility, will die with my
brothers, 23 and I myself will bring a great avenger upon you,
you inventor of tortures and enemy of those who are truly
pious. 2* We six boys have destroyed your tyranny. 2 Since
you have not been able to persuade us to change our mind or
to force us to eat the unclean, is not this your downfall?
26 Your fire is cold to us, and the catapults painless, and your
violence powerless. 27 For, it is not the guards of the tyrant
but those of the divine Law that are set over us; therefore,
unconquered, we will hold fast to reason.”

21 “Religious knowledge’ could also mean science; in Greek thought, true knowledge almost always leads to virtue; in Judaism, knowledge of the

Mosaic Law at least predisposes one toward it.
22 The NRSV has ‘equipped’ in place of ‘armed’.

23 Another reading for “truly pious’ is ‘truly devout’; the Greek is aAn3@s evoeBolvTwy.

24 In place of “destroyed’, the NRSV has ‘paralysed’.
25 In place of “the unclean’, the NRSV has ‘defiling foods’.

26 Tt is not entirely clear exactly what the ‘catapults’ (xataméAtal) were; the WEBBE has ‘racks’.

27 The WEBBE has “are our defenders’ in place of ‘set over us’.



/
MoxxaBaiwy A’ 12

T Q¢ 05 nal oUTos upaxapivs amédavey rataPAndeis eig
AéByra, o &Bdowos mapeyiveTo TAVTWY VEWTEQOS. 2 OV
HATOINTIONS O TUQAVYOS, XGITIEQ OSIV@S UMO TWY AdeA@@y
avTol  xanioSels, o0ply O TA OOUA  TEQIXEILEVA
TAgoiETTEQOY AUTOY UeTemeuaTo xal TapYYogely EmelpdTo
Aéywy 3 Tijs uev Ty adedp@y gov amovoias To TEAOS 0pds*

A} A} 2 q 4 ~ 4 \l 1 2 A\l
oia yap ameideiay oToeBAwSévtes Tedvaoy. * ov O el pev

\} / / 1 Al b 1 4 \
un melodeins, Tatas PBacaviodeic xal aitos Tevnty mpo
¢/ 5 \ \ / b4 \ ~ b Al ~ /7
woas, 5 meioSelc 0 @idog éoy xnal TV éml T BaciAsiac
a@nynoy moayuaTwy. ¢ xal TaiTa Tagaxaldy Ty umTéea
ToU mados peteméudato, omws alTRy EAenoas TogouTwy
VIQY TTEQNIEiTAY TAQOQUNTEIEY ETTI TNV TWTNPI0Y EUTTEIYEIQY
Tov TepiAeimopevoy. 7 o 0 Tig umteos T4 EBeaidl owvj
To0ToEYQUEYTS AUTOY, WG EQOTUEY WETA WIXPOY UTTEQOY,
8 Aloate ué onow, eimw 10 Bacilel xal Toic ovv alTd

4 MACCABEES 12
1 When he too, thrown into the cauldron, had died a blessed
death, the seventh and youngest of all came forward. 2 Even
though the tyrant had been vehemently reproached by the
brothers, he felt strong pity for this child seeing him already
in fetters. He had him brought nearer and tried to persuade
him, saying, 3 “You see the result of your brothers” madness;
for, they died in torments through disobedience. ¢ You too, if
you do not obey, will be miserably tortured and die before
your time; 5 but, if you obey, you will be my friend and a
leader in the government of the kingdom.” ¢ Having thus
exhorted him, he sent for the boy’s mother to show com-
passion on her for the loss of so many sons and to incline her
to persuade the surviving son to obey. 7 But, when his mother
had exhorted him in Hebrew, as we shall soon relate, 8 he
said, “Let me loose, let me speak to the king and to all his
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4 MACCABEES 12

The WEBBE has “martyrdom’ in place of ‘death’.

It is interesting that the “tyrant’ could feel “strong pity’; see #8:10 & #11:7. The WEBBE includes the part of this verse from ‘seeing him’ as v. 3.
The NRSV has “stupidity’ in place of ‘madness’. In the WEBBE, this is v. 4.

The WEBBE merges this with the previous verse.
The NRSV has “yield to persuasion’ in place of “obey’ .
The NRSV opens with, “When he had thus appealed to him.”

Rather than ‘Hebrew’, the mother may have spoken Aramaic, as in Ac 21:40. Many Palestinians, and the author’s first readers, spoke Greek; her
use of Hebrew indicates her devotion to the sacred tongue. For dramatic effect, the author postpones the speech to 16:16-23.

The words, ‘he said’, are not in the Greek text but are implied.
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friends.” ¢ Extremely pleased by the boy’s declaration, they
freed him at once. 1° Running to the nearest of the braziers,
W he said, “You profane tyrant, most impious of all the
wicked, since you have received good things and also your
kingdom from God, were you not ashamed to murder his
servants and torture on the wheel the practitioners of
religion? 12 Therefore, justice has laid up for you eternal fire
and tortures, which will cling to you for all time. 1> Were you
not ashamed, as a man, yet most savage, to cut out the
tongues of men of like feeling and origin as you, and to
maltreat and torture them in this way? 14 But they, by dying
nobly, fulfilled their service to God; but you will wail bitterly
for having killed without cause the contestants for virtue.”
15 Then, being about to die, he said, 1 “I do not desert the
excellent example of my brothers, 17 and I call on the God of
our ancestors to be merciful to our nation; 8 but on you he
will take vengeance both in this present life and when you

10
11
12
13
14
15
16
17
18

In place of ‘braziers’, here following the NRSV, the WEBBE has ‘pans’.

The WEBBE splits this verse, starting v. 15 at ‘but you’.

In place of “excellent example’, some MSS have “witness’.
In place of “our nation’, some MSS have ‘my race’.
For this verse, the WEBBE reads, “But you, both living and dead, he will

The WEBBE has “rejoicing exceedingly at’ in place of ‘extremely pleased by’

“The practitioners’ translates agxntas, almost ‘the athletes of religion’; compare v. 14 and Philo (On Dreams, i.59).
The literal translation of “for all time’ is “throughout the whole age’; here,
‘Like feeling and origin as you’ reflects a Stoic idea, found also in Ws 7:1-6, Ac 14:15.

we follow the NRSV.

Note that this is v. 16 in the WEBBE, wherein subsequent verse numbers in this chapter are incremented by one.

punish.”



TiwwenoeTal. © xai Tatta xatevbauevos cavtoy tgorfe xata are dead.” 19 After he had uttered these imprecations, he
TV TYYAYWY, XAl 0UTWS ATEOWHEY. flung himself into the braziers and so ended his life.

19 The literal translation of ‘ended his life’ is ‘gave up’; other MSS read ‘gave up his spirit (or soul)’. The mother also kills herself in 17:1. The remaining
defenders of Massada at the end of the Jewish War of 66-73 CE killed one another; Jews, like Stoics, approved of suicide in certain
circumstances.



MaxraBaiwy A’ 13

I 2 \ / ~ / / / ¢ / ¢
E/ 0s Totvuy Ty uéyer Savatou movwy UMEQEQooyIay ol

ETTTA adeAoi, auvouodoyveital mavTayodey 0TI AUTOOETTOTOS
EoTy TV TSy 0 eloeBns Aoviguos. ? el yap Toic madeat
DouAwIévTes duiapopaynoay, EAéyousy av ToUToIS auTOUS
vevieqjodat 3 yuvi 08 oy oUTws, aAla TG émavouuévew mapa
@ Aoyiould mepteyévovto TV TaS@y, * v ovx ErTiy
TTaQIOETY THY NYeuoviay THS d1avoias, ETEXQATNOAY YaQ Xal
madovs xal movwy. 5 T@S olv olx EoTIV TOUTOIC TRY THS
evhoyiotias madonpateiay owoloyely, ol TV wey g mUEOS
arymdovwy ovx émeotoapmoay; © xaSamep yap mooBAYTES
Muévwy mUoyol Tas TV XUUATWY GTEIAGS AVAXOTTOVTES
vaAnmyoy Tapéxovat Toic elomAéovat Tov opuov, 7 oUTwS 1)
ETTATUEYOS TV veavionwy elloyioTia Tov THS evoeBeiag
ouoTaTa Auéva TRHY TV mady évinnoey axolaciay.
8 lepov vap evoeBeiac oTNOavTes yopov mageSaoouvoy
arMyrovs Aéyovrec 9 AdeApunise amodavwuey, adelgoi, mepl

4 MACCABEES 13

L If then, the seven brothers despised sufferings even unto
death, all sides must concede that devout reason is sovereign
over the emotions. 2 For, if they had been slaves to their
emotions and had eaten the unclean, we would say they had
been conquered by them; 3 but it was not so. But, by reason,
which is praised by God, they mastered their emotions. ¢ The
supremacy of the mind over these cannot be overlooked; for,
it mastered both emotions and pains. > How, then, can we fail
to confess the mastery of right reason over emotion in those
who were not turned back by fiery agonies? ¢ For, just as
towers jutting out from harbours hold back the threatening
waves and make it calm for those who sail into the port, 7 so
the seven-towered right reason of the youths, by fortifying
the harbour of religion, conquered the tempest of emotions.
8 For, they formed a holy choir of religion and encouraged
one another, saying, ° “Brothers, let us die like brothers for
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4 MACCABEES 13
The martyrdoms attest the supremacy of pious reason; compare 6:31-35.

In place of “the unclean’, the NRSV has ‘defiling food’.
The NRSV has ‘prevailed over’ in place of “mastered’.

The NRSV has “the brothers mastered’ in place of ‘it mastered’, here more closely following the Greek text.

In place of ‘mastery’ the NRSV has “sovereignty’.

The NRSV has “over the harbours’ in place of ‘from harbours’.
Before ‘emotions’, the NRSV adds “the’.

The NRSV has ‘chorus’” in place of “choir’.

This verse refers to the story of Dn 3.
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the sake of the Law; let us imitate the three youths in Assyria
who despised the same ordeal of the furnace. 10 Let us not be
cowardly in the demonstration of our piety.” 11 One said,
“Courage, brother,” another said, “Bear up nobly,” 12and
another said, “Remember whence you came, and the father
by whose hand Isaac would have submitted to being slain for
the sake of piety.” 13 One and all, looking at each other,
cheerful and undaunted, said, “Let us with all our hearts
consecrate ourselves to God, who gave us our lives, and let
us use our bodies as a bulwark for the Law. 4 Let us not fear
him who thinks he is killing us; 1° for, great is the trial of the
soul and the danger of eternal torment laid up for those who
transgress the commandment of God. ¢ So, let us arm
ourselves in self-control, which is divine reason. 17 For, if we
die thus, Abraham, Isaac and Jacob will welcome us, and all
the fathers will praise us.” 18 Those who remained said to
each of the brothers who were being dragged away, “Do not

10" The WEBBE has ‘manifestation’ in place of ‘demonstration’.

11 Here, we do not translate the opening conjunction (xa/ - literally, ‘and’); the NRSV has ‘while’.

12
13
14
15
16
17
18

An alternative translation for ‘lives” is “souls’.

Compare Mt 10:28, Lk 12:4.

The NRSV has ‘struggle’ in place of “trial’.

In place of ‘arm ourselves in’, the NRSV has “put on the full armour of .
In place of “die’, some MSS have ‘suffer’.

The NRSV has “betray the brothers’ in place of “betray those’.

The brothers’ story became a favourite theme for Christians (Hb 11:17-19).
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put us to shame, brother, or betray those who have died
before us.”

19You are not ignorant of the charm of family ties, which the
divine and all-wise Providence has imparted through fathers
to children and was implanted in the mother’s womb.
20 There, each brother spent the same length of time and was
shaped during the same period; and, growing from the same
blood and completed through the same principle of life.
21 When they were born, at equal intervals, they drank milk
from the same springs. From such embraces, brotherly souls
are nourished; 22 and they grow stronger from this common
nurture and daily companionship and from both general
education and discipline in the Law of our God.

23 When sympathy and brotherly affection had thus been
established, the brothers were the more sympathetic to one
another. 2¢ Since they had been educated by the same Law
and trained in the same virtues, and brought up in right
living, they loved one another even more. 5 A common zeal
for nobility strengthened their good will toward one another,

19 “Charm’ translates @iAToa, a magical token believed to produce love; ‘divine and all-wise Providence’ is a Stoic concept (9:24, 17:22).
20 The NRSV ends this verse, here loosely following the WEBBE, with, “and through the same life, they were brought to the light of day.”
21 In place of “at equal intervals’, the NRSV has “after an equal time of gestation’.

22 The NRSV adds “our’ before “discipline’.

23 The WEBBE ends with, “had a more sympathetic mutual harmony.”
24 The WEBBE opens with, “For, having been educated ...”

25 In place of ‘a common zeal’, the WEBBE has “the same ardour’.
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and their concord, 26 because they could make their brotherly
love more fervent with the aid of their religion. 27 Although
nature, companionship, and virtuous morals had augmented
the affection of family ties, those who were left endured for
the sake of religion, while watching their brothers being
maltreated and tortured to death.

26 The WEBBE has “desirable to them’ in place of ‘fervent’.
27 In place of “morals’, the NRSV has “habits’.
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4 MACCABEES 14
1 Furthermore, they encouraged them to face the torture, so
that they not only despised their agonies, but also mastered
the emotions of brotherly love.

20O Reason, more royal than kings and freer than the free! 3 O
sacred and harmonious concord of the seven brothers on
behalf of religion! * None of the seven youths proved coward
or shrank from death, > but all of them, as though running
the course toward immortality, hastened to death by torture.
¢ Just as the hands and feet move in harmony with the
guidance of the mind, so those holy youths, as though moved
by an immortal spirit of devotion, agreed to go to death for
its sake. 7 O, most holy seven, brothers in harmony! For, just
as the seven days of Creation move in choral dance around
religion, & so these youths, forming a chorus, encircled the
sevenfold fear of tortures and dissolved it. 9 Even now, we
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4 MACCABEES 14

The WEBBE has “urged them on” in place of ‘encouraged them’.
An alternative translation for ‘reason” is ‘minds’.

In place of “brothers’, the WEBBE has “kindred'.

The WEBBE has “turned cowardly’ in place of ‘proved coward’.
The WEBBE has “through torture’ in place of ‘by torture’.

In place of “spirit of devotion’, the WEBBE has “soul of religion’.

The WEBBE lacks the words, ‘move in choral dance’, here following the NRSV.

The Greek, here translated as “sevenfold fear’, is obscure.
In place of “when we hear’, the WEBBE has “at the recital’.
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ourselves shudder as we hear of the suffering of these young
men; they not only saw what was happening, not only heard
the direct word of threat, but also bore the sufferings
patiently, and in agonies of fire at that. 1 What could be more
excruciatingly painful than this? For, the power of fire is
intense and swift, and it consumed their bodies quickly.

11 Do not consider it amazing that reason had full command
over these men in their tortures, since the mind of woman
despised even more diverse agonies; 12 for, the mother of the

seven young men bore up under the racking of each of her
children.

13 Consider how comprehensive is the love of offspring,
which draws everyone to sympathy of affection. * Even
irrational animals, as well as human beings, have a sympathy
and parental love for their offspring. 1> Among birds, the
tame ones protect their young by building on the housetops
16 and the others, by building in precipitous chasms and in
holes and tops of trees, hatch the nestlings and ward off the

10" A more literal translation for ‘consumed’ (as NRSV) is ‘dissolved’ (as WEBBE).
11 The mother’s death is merely mentioned in 2M 7:41; here (14:11-17:1) it is made the climax of the oration.

12 The NRSV adds ‘one’ after ‘each’.

13 For this verse, here following the WEBBE (and Greek text), the NRSV reads, “Observe how complex is a mother’s love for her children, which draws

everything toward an emotion felt in her inmost parts.”

14 The analogy between “irrational animals’ and human beings’ (vv.14-19) was a theme of popular Greek philosophy.

15" At the beginning of this verse, the NRSV adds, ‘For example’.

16 Before “in precipitous chasms’, the WEBBE adds “on the tops of mountains and’.



HAL TAS TOUTWY AXOAS EVVOTTOTIOINTAUEYD, ATOTIXTE KOl TOY
mgogiovta, xwAler 7 el 0 xal wm OUvawTo rwAUew,
TeoUTMTapEYS XUXAODEY  aUT@Y alyolvTa TY 0TOpVY
2 / ~ IN/ ~ 9 (4] / ~ ~
avarxalolueva T 0ig ewvy, xad’ o dvvatal, Bondel Toi¢
/ 1—8 A\l /’ ~ A\l \l ~ 2 /’ / 2 4
Ténvors. & nal Ti 0ei T e T@v aroywy {pwy émdenvivar
T00S Ta Ténva oUuTadelay, 0 omov e xal weAiooal mepl Toy
THC HNOOYOVIAS HAIQOY EMAUUYOYTAI TOUS TQOTIOVTAS XAl
naSamep TIdNW TO HEVTPW TANTTOUTI TOUS TpoTiovTas T
VooaId auTy ral amauivoudty tws Javatou; *° aAl’ olyi
v ABpaau ouofuxoy TV veavioxwy wnTEQG UETEXIYNTEY
ouuTadeln TEXVWY.

intruder. 17 If they are not able to keep it away, they do what
they can to help their young by flying in circles around them
in the anguish of love, warning them with their own calls.
18 Thus, why is it necessary to demonstrate sympathy for
children by the example of irrational animals, ¥ since even
bees, at the time for making honeycombs, defend themselves
against intruders and, as though with an iron sword, sting
those who approach their hive and defend it even to the
death? 20 Nevertheless, sympathy for her children did not
sway the mother of the young men; she was of the same mind
as Abraham.

17 In place of ‘keeping it away’, here following the Greek text, the NRSV has ‘keep the intruder away’.
18 The NRSV has ‘unreasoning’ in place of ‘irrational’, here following the WEBBE (as also in v. 14).

19 The NRSV has “dart’ in place of ‘sword’ and the WEBBE lacks “iron’.

20" The mother’s constancy is the supreme proof of the dominance of religious reason; Abraham had offered Isaac.
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1 O reason of the children, lord over the emotions and piety,
more valued by the mother than her children! 2 Two ways
were set for this mother: religion and the safety of her seven
sons for a time, as the tyrant had promised. 3 She loved
religion more, the religion that preserves them for eternal life
according to God. 4 In what way can I express the emotions
of parents who love their children? We impress upon the
character of a small child a wondrous likeness both of mind
and of form. Especially is this true of mothers who, through
their birth pangs, have a deeper sympathy toward their
offspring. > Considering that mothers are the weaker sex and
give birth to many, they are more devoted to their children.
¢ The mother of the seven boys, more than any other mother,
loved her children. In seven pregnancies, she had engen-
dered tender love toward them 7 and, because of the many
pains she suffered with each of them, she had sympathy for
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The NRSV and WEBBE have ‘religion” in place of ‘piety’.

The “two courses’, the two ways of Jr 21:8, became a pattern of Jewish thought.
The NRSV ends this verse with ‘God'’s promise’; here, we follow the LXX.

The phrase, “of mind and of form’, reflects a Stoic idea.

An alternative reading of this verse is, “For, to the degree that mothers are weaker and the more children they bear, the more they are devoted to their

children.”

The NRSV has “implanted in herself in place of ‘engendered’.

The WEBBE ends with, “she was compelled to have sympathy with them.”
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them; 8 yet, through fear of God, she disdained the temporary
safety of her children.  Not only so, but also because of the
nobility of her sons and their ready obedience to the Law, she
felt a greater tenderness toward them. 10 For, they were
righteous, self-controlled, brave, and high-minded, and they
loved their brothers and their mother, so that they obeyed
her even to death in keeping the ordinances.

1'Yet, though so many factors influenced the mother to suffer
with them out of love for her children, in the case of none of
them were the various tortures strong enough to pervert her
reason. 2 Rather, each child separately, and all of them
together, the mother urged on to death for religion. 3 O
sacred nature and parental love, yearning of parents toward
offspring, nurture and indomitable suffering by mothers!
14 The mother, who saw them tortured and burned one by
one, because of religion, did not change her attitude. 1> She
watched the flesh of her children being consumed by fire,
their toes and fingers scattered on the ground, and the flesh
of the head to the chin exposed like masks.

8 The NRSV has “because of in place of ‘through’.

The WEBBE has ‘maternal affection’ in place of “tenderness’.
10" In place of ‘high-minded’, the NRSV has ‘magnanimous’.

11 The NRSV opens with “Nevertheless” in place of “Yet'.

12 The NRSV ends with “religion’s sake’ in place of ‘religion’.

13 The concept of giving birth includes the idea of spiritual birth; compare 16:13, 17:6, Ga 4:19.

14 Before ‘parental love’, the NRSV adds “affection of .
15" An alternative translation for ‘scattered’ is ‘quivering’.
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16.O mother, tried now by more bitter pains than those at
birth! 17 O woman, who alone gave birth to such complete
devotion! 18 When the firstborn expired, it did not turn you,
nor when the second, looking miserable in his in torments,
nor the third, breathing out his soul; 1 nor did you weep
when you looked at the eyes of each one in his tortures
gazing boldly at the same agonies, and their nostrils
foreboding death. 20 When you saw children’s flesh burned
upon children’s flesh, severed hands upon hands, scalped
heads upon heads, and dead falling on dead, and when you
saw the place filled with many spectators of the torturing,
you did not shed tears. 2! Neither the melodies of sirens nor
the songs of swans attract the attention of their hearers, like
voices of the children in torture calling to their mother.
2 How great and how many torments the mother then
suffered, as her sons were tortured on the wheel and with the
tires! 23 Yet, devout reason, giving her heart a man’s courage
in the very midst of her emotions, strengthened her to
disregard, for the time, her parental love.

16 The NRSV ends more verbosely: “than even the birth pangs you suffered for them.”

17" For this verse, here following the NRSV, the WEBBE reads, “O you only woman who have produced perfect holiness!”

18 The NRSV has ‘breathed his last’ in place of ‘expired’ and has “expired” in place of ‘breathing out his soul’.

19 The NRSV ends with, “saw in their nostrils the signs of the approach of death.”

20 The WEBBE has “choir of children turned through torture into a burying ground’ in place of “the place filled with many spectators of the torturing’.
21 The “melodies of sirens” and “songs of swans’ may refer to a traditional Greek story.

22 The NRSV has ‘hot irons’ in pace of “fires’.
23 The NRSV opens with ‘Nevertheless’ in place of “Yet'.
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24 Although she witnessed the destruction of seven children
and the complex and various tortures, this noble mother
disregarded all these through faith in God. 2> For, as in the
council chamber of her own soul, she saw mighty advocates:
nature, family, parental love, and the racking of her children.
26 This mother had two votes, one for death, the other safety
for her children. 27 She did not approve that which would
preserve the seven sons for a short time 28 but this daughter
of God-fearing Abraham remembered his fortitude.

29 O mother of the nation, avenger of the Law and champion
of religion, who carried away the prize of the contest in your
heart! 30 O nobler than males in endurance and more
courageous than men in perseverance! 3! Like Noah's Ark,
bearing the world in the Universal Flood, stoutly endured
the waves, 32 so you, O guardian of the Law, overwhelmed
from every side by the flood of your emotions and the violent
winds, the torture of your sons, endured nobly and
withstood the storms that assail religion.

24 In place of “disregarded all these’, some MSS read, ‘having bidden them farewell, surrendered them’.
25 Vv. 25-26 compare the mother’s situation with that of the ‘council chamber’ of a Greek city.

26 The NRSV has “deliverance’ in place of ‘safety’.

27 The NRSV has ‘the deliverance that would” in place of “that which would’.

28 The WEBBE lacks ‘God-fearing’ but adds “holy’ before ‘fortitude’.
29 In place of “‘avenger’, the NRSV has “vindicator’.

30 The NRSV has ‘steadfastness” in place of ‘endurance’ and ‘endurance’ in place of ‘perseverance’.
31 The WEBBE has ‘“world-filling flood" in place of ‘Universal Flood’, here following the NRSV.

32 Before ‘storms’, the NRSV adds “wintry’.
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4 M ACCABEES 16

1 If then, a woman, advanced in years and mother of seven
sons, endured seeing her children tortured to death, it must
be admitted that devout reason is master even of the
emotions. 2 Thus,  have proved not only that men have ruled
over the emotions but also that a woman has despised the
fiercest tortures. 3 The lions around Daniel were not so
savage, nor was the raging fiery furnace of Mishael so
intensely hot as her innate parental love, inflamed as she saw
her seven sons tortured in such varied ways. ¢ Nevertheless,
the mother quenched emotions so great and powerful by
devout reason.

5> Consider this also: If the woman, being a mother, had been
fainthearted, she would have mourned over them and
perhaps spoken thus: ¢ “O, I am wretched and many times
unhappy! After bearing seven children, I am now the mother
of none! 7 O seven childbirths all in vain, seven profitless
pregnancies, fruitless suckling and wretched nursing! ¢ In
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4 MACCABEES 16

The NRSV has ‘sovereign’ in place of “master’.
In place of ‘proved’, the NRSV has ‘demonstrated .

Concerning Daniel and the lions, see Dn 6:1-24; on ‘Mishael’, see Dn 1:7, 3:19-30.
The NRSV has ‘so many and such great emotions” in place of “emotions so great and powerful’.
The WEBBE has “their mother’ in place of “a mother’, here (loosely) following the NRSV.

In place of “unhappy’, the WEBBE has “miserable’.
The NRSV has ‘nurturing’ in place of “suckling’.
The NRSV adds ‘birth’ before ‘pangs’.
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vain, my sons, I endured many pangs for you, and the more
grievous anxieties of upbringing. ° O, my children, some
unmarried, some married without profit. I will not see your
children or have the joy of being called grandmother. 10 O, I
who had many and fair children, am a lone widow much to
be pitied! 11 When I die, I shall have no son to bury me.”

12 Yet, with such a lament, that holy and God-fearing mother
wept for none of them, nor did she dissuade any of them
from dying, nor grieve for them as for the dead. 1 Rather, as
one with an adamant mind and giving rebirth for immor-
tality to the full number of her sons, she urged them on to
death on behalf of religion. * O mother, soldier of God for
religion, aged and woman! By endurance, you have defeated
even a tyrant and, in word and deed, you have proved more
powerful than a man. 1> For, when you were seized with your
children, you stood and watched Eleazar in torture, and said
to your sons in Hebrew, 1¢ “My sons, noble is the contest to
which you are called to bear witness for the nation. Fight

For ‘profit’, the NRSV has “offspring’.
10" An alternative reading of “much to be pitied’ is ‘“with many sorrows’.

11 For both Hebrews and Greeks, having no son to bury one was a supreme calamity.

12 The WEBBE includes the words up to ‘none of them’ in v. 11.

13 The NRSV opens with “On the contrary” in place of ‘Rather’.

14 The WEBBE has ‘woman’ in place of ‘mother .

15 On the use of the ‘Hebrew’, see #12:7.

16 Compare this more rhetorical speech (vv. 16-23) with 2M 7:27-29.
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zealously for our ancestral Law. 17 For, it would be shameful
if this old man endures such agonies for religion, while you
young men were afraid of the tortures. 18 Remember that it is
through God that you have existence and have enjoyed it;
19 and, therefore, you ought to endure any suffering for the
sake of God. 20 For his sake, also our father Abraham was
zealous to sacrifice his son Isaac, the ancestor of our nation;
and when Isaac saw his father’s hand wielding a knife and
descending upon him, he did not cower. 2! Daniel the
righteous was thrown to the lions, and Hananiah, Azariah
and Mishael were hurled into the fiery furnace and endured
it for the sake of God. 22 You too must have the same faith in
God and not be grieved. 2 It is unreasonable for people who
have religious knowledge not to withstand pain.”

24 By these arguments, the mother of the seven encouraged
and persuaded each of her sons to die rather than violate
God’s commandment. 2> They knew also that those who die

17 The NRSV has “an aged man’ in place of ‘this old man’.

18 In place of “existence’, the NRSV has “a share in the world'.

19" The WEBBE has “affliction” in place of ‘suffering’.

20 In place of ‘knife’, the Greek text has ‘sword’.

21 See Dn 3 for the stories of Daniel, Hananiah, Azariah and Mishael.

22 For this verse, here following the NRSV, the WEBBE reads, “You, then, having the same faith towards God, don’t be troubled.”

23 The WEBBE has “troubles” in place of ‘pain’.

24 The NRSV has ‘words’ in place of ‘arguments’, here following the WEBBE.

25 The literal translation of ‘knew’ is ‘saw’.
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4 MACCABEES 17
1 Some of the spear-bearers said that, when she was also
about to be seized and put to death, she threw herself into
the flames so that no one might touch her body.

2 O mother who, with your seven sons, rendered as void the
violence of the tyrant, frustrated his evil designs, and
exhibited the courage of your faith! 3 For you, nobly set like
a roof on the pillars of your sons, you held firm and
unswerving against the earthquake of the tortures. ¢ Cheer
up, therefore, O holy-minded mother! Hold the firm hope of
your steadfastness with God. 5 The moon in heaven, with the
stars, does not stand so august as you, who, after lighting the
way of your star-like seven sons to piety, stand in honour
before God and are firmly set in heaven with them. ¢ For,
your children were true descendants of father, Abraham.

71t it were possible for us to paint on a tablet the story of your
religion, would not those who first beheld it have shuddered
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4 MACCABEES 17
The NRSV has ‘guards’ in place of “spear-bearers’, here following the WEBBE.
The author has already pronounced high praises on Eleazar (7:1-15), the brothers (14:2-10) and the mother (Ch. 15), sometimes addressing

them directly. The oration now comes to its climax.

‘Roof’, ‘pillars” and ‘earthquake” are metaphors appropriate to Antioch, where there were frequent earthquakes, but applicable also to Palestine.
For this verse, here following the WEBBE, the NRSV has, “Take courage, therefore, O holy-minded mother, maintaining firm an enduring hope in God.”
Stoics regarded the “stars’ as living beings; for Jews, the language was metaphorical.

The literal translation of this verse is, “For your childbearing was from Abraham the father;” other MSS read, “For ... Abraham the servant.”
An alternative rendering of “possible’ is ‘permitted’; at this time, the Jews may have taken the commandment of Ex 20:4 strictly.



00VTES umMTEQR EmTa, Téxvwy O evoéBeiay  moutidas
Bacavovs uéyor Savatov vmouctvacay; ® xai yap aiov Gy xal
e’ alrol Tol émtaiov avayeadar xal Talta Toic amo ToU
edvous elc uveiay Aeyoueva

9 - ~ /7 4 \ \ \ \ 1 4 1
Evratda véowy lcgevs xal yuvy veoaid xal EMTa TaidES
2 / 1 / / A\l /7 /
éynenndevytal g Tupavvou Biav Ty ERpaiwy moliteiay
~ / 10 e\ \ b /’ \ /’ b \
rataAloar Slovrog, * ol xal ééedixmoay To vévos els Seoy
2 ~ 1 /7 /7 1 / (4 /
AQOPVTES Kal Uéypl JavaTov Tas Bacavous UTopevayTeS.

T AN vap My aywy Seiog o O alTdy veyevmuévos.
12 b / A} /7 2 A\l ’ 4 ~ / 1
nIAoIeTel yap Tote apeTny O’ vmomoviic doxiwalovoa. TO
vinos apdagoia év Cwf moAuyeoviw. B EAcalap O¢
/ 4 \l ’/ ~ 4 \l 4 b ’/ 4 A\l
moonywyileTo, 1) 0 wNTNY TAV émTa Tadwy EvnIAcl, of Of
adeApol nywviCovro: ™ o TUpavvos avTyywyileTo* 0 0¢ xoouos
xal 0 TV avdpwnwy Pios édewpet* 5 SeooeBeia O evi; )
oWy Blog éJewpel coaéBeia O¢ Evina ToUS
cautiic adgTac orepavoioa. *¢ Tives olx éSaluacay Tovs
~ / /’ 2 4 /7 2 2 4
Ti¢ Jeiac vouoSeaias adAnTac; Tives oux ééemhaynoay;

as they saw the mother of the seven children enduring their
varied tortures to death for the sake of religion? 8 Indeed, it
would be proper to inscribe on their tomb these words, as a
reminder to the people of our nation:

9 “Here lie buried an aged priest and an aged woman and
seven sons, because of the violence of the tyrant who wished
to destroy the Hebrew way of life. 1 They avenged their
nation, looking to God and enduring torture even to death.”
11 Truly, they were engaged in a divine contest; 12 for, on that
day, virtue judged the contest and gave the prize to
endurance, namely, immortality, eternal life. 13 Eleazar led
the way, the mother of the seven sons entered the contest and
the brothers fought. 14 The tyrant was the antagonist, and the
world and living men were the spectators. 1> Reverence for
God was victor and crowned her own athletes. 1© Who did
not admire the athletes of divine legislation? Who were not
amazed?

8 An alternative reading of the end of this verse is, “as a memorial to the heroes of our people.”
9 “Way of lif¢’ translates moAireiay, which can also mean ‘commonwealth’.

10" The NRSV has ‘vindicated’ in place of ‘avenged’, here following the WEBBE.

11 For this verse, the NRSV reads, “Truly, the contest in which they were engaged was divine.”
12 For this verse, the NRSV reads, “for, on that day, virtue gave the awards and tested them for their endurance. The prize was immortality in endless life.”

13 In place of “to contend’, the NRSV has “contestant’.

14 The NRSV has “the human race’ in place of ‘living men’.
15 The NRSV has “its own’ in place of “her own’.

16 In place of ‘divine’, some MSS have “true’.
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17 The tyrant himself and all his council marvelled at their
endurance, 8 through which they now stand before the
divine throne and live a blessed life. 1° For, Moses says, “All
the saints are under your hands.” 20 These, then, who have
been sanctified through God, are honoured, not only with
this honour, but also by the fact that, because of them, our
enemies did not rule over our nation; 2! and the tyrant was
punished and the homeland purified - they having become,
as it were, a ransom for the sin of our nation. 22 Through the
blood of these devout ones and their death as an atoning
sacrifice, divine Providence preserved Israel that previously
had been mistreated.

2 For, the tyrant Antiochus, when he saw the courage of their
virtue and their endurance under the tortures, proclaimed
them to his soldiers as an example for their own endurance;
24 and this made them brave and courageous for infantry
battle and siege, and he ravaged and conquered all his
enemies.

17 Before ‘endurance’, some MSS add ‘virtue and’; the NRSV includes the words in a footnote.

18 For “blessed life’, the NRSV has “the life of eternal blessedness’.
19 The NRSV has “who are consecrated’ in place of “the saints’.
20 Some MSS have ‘for the sake of in place of ‘through’.

21 The WEBBE lacks the words, ‘as it were’.

22’ Atoning sacrifice’ translates iAaaTneiou, as in Rm 3:25; compare Hb 9:11-15, 1P 1:19, 1] 1:7.

23 For “the courage of their virtue’, the WEBBE has ‘courageous virtue'.

24 Actually, Antiochus was not successful and died in Babylon (1M 6:1-16).
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4 M ACCABEES 18

1 O Israelite children, descendants of the seed of Abraham,
obey this law and always exercise piety in every way,
2 knowing that devout reason is the master of all emotions,
not only of those sufferings from within, but also those from
without.

3 Therefore, those who gave up their bodies in suffering for
the sake of religion were not only admired by men but were
deemed worthy of a divine portion.

4 Because of them, the nation gained peace and, by reviving
observance of the Law in the homeland, they ravaged the
enemy. > The tyrant Antiochus was both punished on earth
and is being chastised after his death. Since in no way
whatever was he able to compel the Israelites to become
pagans and to abandon their ancestral customs, he left
Jerusalem and marched against the Persians.

¢ The righteous mother of the seven sons spoke as follows to
her children: 7 “I was a pure virgin and did not go outside
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4 MACCABEES 18
This exhortation seems repetitious after 17:7-24 but it is the author’s method to employ recurrent themes.

The WEBBE has “religious reasoning’ in place of “devout reason’.

In place of “of a divine portion’, the NRSV has “to share in a divine inheritance’.
The WEBBE has “drove the enemy out of the land” in place of ‘ravaged the enemy’.

The second sentence of this verse does not fit well with the first.

Compare the mother’s last words in this paragraph with 2M 7:22-29. The mother is the supreme heroine of the story.
The literal translation for the end of this verse is, “but I guarded the rib that was built.”
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my father’s house; but I guarded the rib from which woman
was made. 8 No seducer corrupted me on a desert plain, nor
did the destroyer, the deceitful serpent, defile the purity of
my virginity. ¢ In the time of my maturity, I remained with
my husband and, when these sons had grown up, their father
died. A happy man was he, who lived out his life with good
children and did not have the grief of bereavement. 1 While
yet with you, he taught you the Law and the Prophets. 1! He
read to you about Abel slain by Cain, and the offering up of
Isaac, and about Joseph in prison. 12 He told you of the zeal
of Phinehas, and he taught you about Hananiah, Azariah and
Mishael in the fire. 13 He praised Daniel in the den of the lions
and blessed him. * He reminded you of the scripture of
Isaiah, which says, “Even though you go through the fire, the
flame shall not consume you.” 1> He sang to you the songs of
the psalmist David, who said, “Many are the afflictions of the
righteous.” 1¢ He recounted to you Solomon’s proverb,

8 On the “desert plain’, women were in danger from men and from demons, who were believed to inhabit the wilderness (See Dt 22:25-27).
9 The WEBBE includes the words up to ‘with my husband’ as part of v. 8.

10
11
12
13
14
15
16

In place of “yet’, the NRSV has “he was still’.

The WEBBE has “the zealous Phinehas’ in place of “the zeal of Phinehas’.
In place of “praised’, the WEBBE has ‘glorified’.

See s 43:2.

See Ps 34:19.

See Pr 3:18 (here modified slightly).

The NRSV has ‘Isaac who was offered as a burnt offering’ in place of “the offering up of Isaac’.
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“There is a tree of life for those who do his will.” 17 He
confirmed the query of Ezekiel, “Shall these dry bones live?”
18 For, he did not forget to teach you the song that Moses
taught, which says, ¥ “I kill and I make alive: this is your life
and the length of your days.””

20 O bitter, and yet not bitter, was that day when that bitter
tyrant of the Greeks quenched fire with fire in his cruel
cauldrons and, in his burning rage, brought those seven sons
of the daughter of Abraham to the rack and to more tortures,
21 pierced their eyeballs and cut out their tongues, and put
them to death with various tortures. 22 For these crimes,
divine justice pursued and will pursue the accursed tyrant.
23 However, the sons of Abraham, with their victorious
mother, are gathered together in the chorus of the fathers,
and have received pure and immortal souls from God. 2* To
him be glory forever and ever. Amen.

17 See Ezk 37:2-3.

18 The WEBBE includes the first words of v. 19 in this verse (up to ‘make alive’).

19 See Dt 32:39, 30:20.

20 In place of “more’, some MSS have, ‘all his’. This peroration sums up many previous themes set forth throughout the book.

21 The NRSV has ‘the pupils of their eyes” in place of “their eyeballs’.
22 The WEBBE has “pestilent wretch’ in place of “accursed tyrant’.
23 In place of ‘immortal’, some MSS have, ‘victorious’.

24 The NRSV has ‘whom’ in place of ‘him’.



