To Elayyéhoyv Kata MadSaoy 1 THE GOSPEL ACCORDING TO MATTHEW

INTRODUCTION

In the Gospel according to Matthew, the accounts of Jesus” deeds and words, drawn from Christian sources both oral and written, are arranged
in a generally biographical order: Chs 1-2, Birth of Jesus; 3:1-12, Activity of John the Baptist; 3:13-4:11, Baptism and Temptation of Jesus; 4:12-
18:35, Jesus Preaching and Teaching in Galilee; Chs 19-20, Journey to Jerusalem; Chs 21-27, The Passion; and Ch 28, The Resurrection and Jesus’
Commission to his Disciples. Within this natural framework, the accounts of what Jesus said or did are grouped by common subject matter. The
five discourses of Jesus, a noteworthy feature of this Gospel (see #7:28), are the author’s collection of teachings on specific themes: Chs 5-7, The
Sermon on the Mount; Ch. 10, Instructions for Missionary Disciples; Ch. 13, The Parables of the Kingdom of Heaven; Ch. 18, On Sincere
Discipleship; Chs 24-25, On the End of the Present Age.

Much of the material unique to this Gospel is concerned with the Jews or with the fulfilment of Old Testament prophecies. All the Gospels
mention Jesus” Davidic lineage but the author here emphasises this relationship by referring to it much more often than does any of the other
Evangelists. In addition to what he has in common with one or more of the other Gospels, he includes also the testimony of the two blind men
(9:27), the multitude (12:23), the Canaanite woman (15:22), the crowds at the triumphant entry into Jerusalem (21:9) and the children in the Temple
(21:15). In short, the special aim of this Gospel is to show that Jesus is the legitimate heir to the royal house of David. In this connexion, the
author’s frequent appeal to the fulfilment of prophecy is a noteworthy feature. All four Evangelists cite Old Testament prophecies that they regard
as having been fulfilled in the person and work of Jesus but Matthew includes nine additional such prophetic proof-texts, all of which are
characterised by a certain verbal liberalism that would make special appeal to readers having a Jewish background (1:22-23, 2:15, 2:17-18, 2:23,
4:14-16, 8:17, 12:17-21, 13:35, 21:4-5 & 27:9-10).

AUTHORSHIP AND DATES

This Gospel is anonymous. The unknown Christian teacher who prepared it during the last third of the 1st Century may have used as one of
his sources a collection of Jesus’ sayings that the apostle Matthew, according to the 2nd Century writers, is said to have drawn up. In time, a title
containing Matthew’s name, and signifying apostolic authority, came to identify the whole.
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MATTHEW 1

" BiBlos vyevégews Imaot Xpiorol wviol Aauid viot 1The account of the genealogy of Jesus Christ, son of David,
son of Abraham.
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Abraham fathered Isaac,

Isaac fathered Jacob,

Jacob fathered Judah

and his brothers.

Judah fathered Perez and Zerah,

whose mother was Tamar,

Perez fathered Hezron,

Hezron fathered Ram.

Ram fathered Amminadab,

Amminadab fathered Nahshon,

Nahshon fathered Salmon.

Salmon fathered Boaz, whose mother was Rahab,
Boaz fathered Obed, whose mother was Ruth,
Obed fathered Jesse;

and Jesse fathered David the king.
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MATTHEW 1

The noun, BiBAog, though it is without the article, is to be translated as definite due to Apollonius’ corollary and the normal use of anarthrous
nouns in titles. A more literal translation of ‘genealogy’is ‘birth’. The Hebrew word Messiah translates into Greek as Xgiorog; both mean * Anointed

One'.

Throughout this section, the NRSV has “was the father of in place of ‘fathered’, here following the NJB.

A more literal translation of the second line is ‘“who was by Tamar’.

This verse summarises 1Ch 2:10-11.
This verse summarises Rt 4:21-22.
‘Uriah’s wife’ was Bathsheba (25 11:3). Nestle-Aland omits Tov Baciléa (‘the king').
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David fathered Solomon,
whose mother had been Uriah’s wife.
Solomon fathered Rehoboam,
Rehoboam fathered Abijah,
Abijah fathered Asaph.
Asaph fathered Jehoshaphat,
Jehoshaphat fathered Joram,
Joram fathered Uzziah.
Uzziah fathered Jotham,
Jotham fathered Ahaz,

Ahaz fathered Hezekiah.
Hezekiah fathered Manasseh,
Manasseh fathered Amos,
Amos fathered Josiah;

Josiah fathered Jeconiah

and his brothers.

Then, the deportation to Babylon took place.

After the deportation to Babylon:
Jeconiah fathered Shealtiel,

In place of ‘Asaph’ (Acae - here following the NRSV), some MSS have ‘Asa’ (Aca - as does the NJB). Although Asaph was a psalmist and Asa
was a king, it is doubtful that the author mistook one for the other, since other ancient documents have variant spellings on the king’s name.
For the sake of the pattern (v. 17), the names of Ahaziah, Joash and Amaziah (1Ch 3:11-12) have been omitted; such omission was quite
consistent with Jewish practice in forming genealogies.

In 1Ch 3:12, ‘Uzziah’ is called ‘Azariah’.

10
11
12

In place of ‘Amos’ (Auws - here following the NRSV), some MSS read ‘Amon’ (Auwy - as does the NJB); see #7.

On the “deportation’, see 2: 24:8-16 &Jr 27:20.

Note that the same Greek name ( Tegovias) can translate the two similar Hebrew names, Jehoiakim (0°"i71?) and Jehoiachin (1"277?).
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Shealtiel fathered Zerubbabel.

13 Zerubbabel fathered Abiud,
Abiud fathered Eliakim,
Eliakim fathered Azor.

14 Azor fathered Zadok,

Zadok fathered Achim,
Achim fathered Eliud.

15 Eliud fathered Eleazar,
Eleazar fathered Matthan,
Matthan fathered Jacob;

16 And Jacob fathered Joseph
the husband of Mary;
of her was born Jesus who is called Christ.

17The sum of the generations is therefore: fourteen from
Abraham to David; fourteen from David to the Babylonian

deportations; and fourteen from the Babylonian deportation to
Christ.

18 This is how Jesus Christ came to be born. His mother Mary
was betrothed to Joseph; but, before they came together in
marital union, she was found to be with child from the Holy

13 “Abiud’, “Eliakim’ and *Azor” are otherwise unknown.
14 “Zadok’, " Achim’ and ‘Eliud’ are otherwise unknown.
15 “Eleazar’, "Matthan’ and ‘Jacob” are otherwise unknown.

16 Several Greek and Latin MSS expand this verse: “... Joseph, to whom was betrothed the Virgin Mary who gave birth to Jesus who is called Christ.” The

name, ‘Jesus’, means Salvation.

17 *Fourteen’ is the sum of the numerical value of the three letters in the name ‘David’ in Hebrew (T17).
18 The force of Jewish betrothal was such that the fiancé was already called “husband’.
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Spirit. 12 Her husband Joseph, being an upright man and
wanting to spare her disgrace, planned to divorce her quietly.

20 He had just made up his mind to do this when, behold, an
angel of the Lord appeared to him in a dream and said, “Joseph
son of David, do not be afraid to take Mary as your wife,
because she has conceived the child that is in her by the Holy
Spirit. 2t She will give birth to a son and you are to name him
Jesus, because he is the one who is to save his people from their
sins.” 22 Now, all this took place to fulfil what had been spoken
by the Lord through the prophet: 23 Look, the virgin is with
child and will give birth to a son, and they shall name him
Immanuel, a name that means ‘God is with us’. 2 When Joseph
awoke from sleep, he did what the angel of the Lord had

19 The literal translation of ‘divorce her quietly’ is ‘put her away from him privately’.

20 The ‘angel of the Lord’ in the early texts (see #Gn 16:7) means Yahweh himself. With the development of the doctrine of angels (see #Tb 5:4),
their distinction from God becomes clearer; they retain their function as heavenly messengers and often appear as such in the narratives of the
Infancy (Mt 1:20,24, 2:13,10, Lk 1:11, 2:9, see also Mt 28:2, Jn 5:4, Ac 5:19, 8:26, 12:7,23). Here, as in the OT, God makes his intention known in a
dream (cf. Mt 2:12-13,19,22, 27:19, Ac 169, 18:9, 23:11, 27:23, and the parallel visions of Ac 9:10ff, 10:3ff, 10:11ff). The NJB lacks the word,

‘behold’, here following the Greek text (10ov) & WEBBE.

21 The Hebrew and Aramaic forms of ‘Jesus’ and ‘he will save’ are similar; the point could be suggested by translating: “ You must name him ‘Saviour’
because he will save.” It was a fairly common name among Jews in the 1st Century, as a number of references in the LXX and Josephus indicate.
22 This and similar formulae occur frequently in Mt (2:15,17,23, 3:3, 8:17, 11:10, 12:17, 13:14,35, 21:4, 26:54-56, 27:9). Already in the OT, one of the
criteria of a true prophet was that his works were fulfilled (Dt 18:20-22); in Jesus” view and that of his disciples, God had announced his plan
either by words or by deeds and, in accordance with the principles of Jewish exegesis of the time, the NT seeks to show that God’s plan is
fulfilled in Jesus by pointing out minute and literal correspondence between the life of Jesus and the text of the OT (Jn 2:22, 20:9, Ac 2:23,31,34-

35, 3:24, Rm 15:4, 1Co 10:11, 15:3-4, 2Co 1:20, 3:14-16).
23 This verse directly quotes Is 7:14.

24 The translation, “the angel of the Lord’, is used as the article (0) preceding ayyelog is an anaphoric article referring back to the angel of v. 20.
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25 The literal translation of ‘had marital relations with’ is "known’; the verb “know’ (in both Hebrew and Greek) is a frequent biblical euphemism for
sexual relations. In place of ‘until’, the NJB has ‘“when’; the text here is not concerned with the period that followed and, taken by itself, does

not assert (or deny) Mary’s perpetual virginity, which is assumed by the tradition of the Church. By naming the child, Joseph accepts it as his
own.
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MATTHEW 2

1 After Jesus had been born at Bethlehem in Judaea, during the
reign of King Herod, suddenly some wise men came to
Jerusalem from the east, 2 asking, “Where is the child who has
been born king of the Jews? For, we observed his star as it rose
and have come to pay him homage.” 3 When King Herod
heard this, he was perturbed, and so was the whole of
Jerusalem. ¢4 He called together all the chief priests and the
scribes of the people and enquired of them where the Christ
was to be born. 5 They told him, “At Bethlehem in Judaea, for
this is what the prophet wrote:

6 “And you, Bethlehem, in the land of Judah,
are by no means least among the elders of Judah;
for, from you will come a leader
who will shepherd my people, Israel.”
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MATTHEW 2

Herod was king of Judaea, Idumaea and Samaria from 37 to 4 BCE (see #Lk 2:2). An alternative translation of ‘wise men’ (uwayoi) is ‘astrologers’.

The literal translation of “as it rose’ (év 7] avaToAf) is ‘in the east’ .

Herod's fears were aroused that his own children might be excluded from the throne.
The “scribes of the people’ (yoauuateis ToU Aaob) are elsewhere called ‘doctors of the Law’ (Lk 5:17, Ac 5:34) or ‘lawyers’ (Lk 7:30, 10:25 &c); they
interpreted scripture, especially the Torah, to draw out of it the rules of conduct for Jewish life (#Ezr 7:6, #Si 39:2); their numbers were drawn
primarily - but not exclusively - from the Pharisees (#3:7) and, with the High Priest and the elders, they constituted the Great Sanhedrin.

The ‘prophet’ in question is Micah (see #6).

This verse quotes Mi 5:1(2). An alternative reading for “shepherd” is ‘rule’.
In place of “privately’, here following the NJB, the NRSV has “secretly’.
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appeared & and sent them on to Bethlehem with the words,
“Go and find out all about the child and, when you have found
him, let me know, so that I too may go and pay him homage.”
9 Having listened to what the king had to say, they set out; and
suddenly, the star they had seen at its rising went forward
until it halted over the place where the child was. 10 The sight
of the star stopping filled them with delight 1 and, on entering
the house, they saw the child with his mother Mary; and,
falling to their knees, they did him homage. Then, opening
their treasure chests, they offered him gifts of gold,
frankincense, and myrrh. 12 And, having been warned in a
dream not to go back to Herod, they returned to their own
country by a different road.

13 After they had left, suddenly the angel of the Lord appeared
to Joseph in a dream and said, “Get up, take the child and his
mother with you, and escape into Egypt, and remain there
until I tell you, because Herod intends to search for the child
and do away with him.” 1 Therefore, he got up and, taking the

8 The NRSV opens Herod’s words (here following the NJB) with, “Go and search diligently for the child.”
9 Obviously, the evangelist is thinking of a miraculous star; it is futile to look for a natural explanation (cf. Nb 24:17). The appearance of a star

is recorded also at the birth of other great men.

10 The literal translation of this verse is, “When they saw the star, they rejoiced with a very great joy.”

11 The three gifts summarise the wealth and perfumes of Arabia (Jr 6:20, Ezk 27:22). The Church Fathers saw in them symbols of the royalty
(gold), divinity (incense) and Passion (myrrh) of Jesus. ‘ Frankincense’ refers to the aromatic resin of certain trees, used as sweet-smelling incense;
‘myrrh’ consisted of the aromatic resin of certain shrubs: it was used in preparing a corpse for burial.

12 In place of “road’, here following the NRSV, the NJB has ‘way’ and NETB has ‘route’.

13 The Greek word #ov (‘behold’) has not been translated because it has no exact English equivalent here but adds interest and emphasis.

14 The feminine singular genitive noun wxos (‘night’) indicates the time during which the action of the main verb takes place.
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child and his mother with him, left that night for Egypt,
15 where he remained until the death of Herod. This was to
fulfil what the Lord had spoken through the prophet: I called
my son out of Egypt.

16 Herod was furious on realising that he had been fooled by
the wise men and, in Bethlehem and its surrounding district,
he had all the male children killed who were two years old or
less, reckoning by the date he had been careful to ask the wise
men. 17 Then were fulfilled the words spoken through the
prophet Jeremiah:

18 A voice is heard in Ramah,
weeping and loud wailing;
it is Rachel weeping for her children,
refusing to be comforted
because they are no more.

19 After Herod’s death, suddenly the angel of the Lord
appeared in a dream to Joseph in Egypt 20 and said, “Get up,

15 The quotation is from Ho 11:1; Israel, therefore the ‘son” of the prophet’s text, prefigured the Messiah.
16 There is an earlier parallel to this story told about Moses in rabbinic literature: after the news of the birth of the child is received, either from

visions or from magicians, the Pharaoh has all the new-born male children killed.

17" The following quotation is from Jr 31:14(15).

18 For the 2nd line, the LXX text (Jr 38:15) has ‘lamentation, weeping, and loud wailing’; most later MSS have a quotation conforming to the LXX
(Semvov xai xhavduot xai 6duguot); but such assimilations were routine among the scribes and, as such, they should be discounted as both
predictable and motivated. The reading without ‘lamentation and’ is thus to be preferred, especially since it cannot easily be accounted for

unless it is the original wording here.
19 Herod the Great died early in 4 BCE.

20 In place of ‘were seeking the child’s life’, here following the NRSV, the NJB has ‘who wanted to kill the child'.
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22 anovoas O0¢ ot Agyélaos Baoideler Ti¢ Tovdaias avti Archelaus had succeeded his father Herod as ruler of Judaea,
10U mateos avtol Howdou époPndm éxel ameAdeiv: he was afraid to go there; and, after being warned in a dream,
gonuaTiodels 0 xat’ ovap aveywemoey s Ta wégm T7s he withdrew to the region of Galilee. 22 There, he made his
Talidaias, %3 xai eAdwy xatoxmoey eis mohy Asyouévmy home in a town called Nazareth. In this way, the words spoken
Nalagét, omws mAnowdy o gndev dia T@v mgopmT@y o071 through the prophets were to be fulfilled: He will be called a
Nalwoaios xAydqoetar. Nazarene.

21 Here 6¢ has been translated as ‘so’ to indicate the implied result of the angel’s instructions.

22 * Archelaus” was the son of Herod by Malthace (like Herod Agrippa); he was ethnarch of Judaea from 4 BCE to 6 CE and took after his father in
terms of cruelty and ruthlessness. ‘Galilee’ was the territory of Herod Antipas (see #Lk 3:1).

23 ‘Nazareth’ was a very small village in the region of Galilee (which lay north of Samaria and Judea); the town was located about 25 Km west of
the southern edge of the Sea of Galilee. According to Lk 1:26, Mary was living in Nazareth when the birth of Jesus was announced to her.
‘Nazarene’ translates Na{wgaios, the form used in Mt, Jn and Ac; Mk uses Na{aonvos (‘of Nazareth’) and Lk uses both forms.
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MATTHEW 3

1 In those days, John the Baptist appeared; he proclaimed this
message in the wilderness of Judaea, 2“Repent, for the
Kingdom of Heaven is close at hand.” 3 This was the man of
whom the prophet Isaiah spoke, when he said:

A voice of one that cries in the desert,
“Prepare a way for the Lord,
make his paths straight.”

4 This man John wore a garment made of camel’s hair, with a
leather loincloth round his waist, and his food was locusts and
wild honey. 5 Then, the people of Jerusalem and all Judaea,
and the whole district along the Jordan made their way to him
¢ and, as they were baptised by him in the river Jordan, they
confessed their sins.

7 But, when he saw a number of Pharisees and Sadducees
coming for baptism, he said to them, “Brood of vipers, who

MATTHEW 3
In place of “in those days’, following the Greek (and NRSV), the NJB has “in due course’. ‘Judaea” was the territory of Herod Antipas (see #Lk 3:1).

John the Baptist resembles OT prophets (cf. 2K 1:8, Zc 13:4).

The opening particle, Aéywy, is redundant in English and has not been translated (Nestle-Aland precedes it with a conjectural xa).
This verse quotes Is 40:3. The particle, Aéyovtog, is redundant and has not been translated.

John's lifestyle was in stark contrast to the religious leaders of Jerusalem, who lived in relative luxury; his appearance recalls that Elijah (2K
1:8). “Locusts and wild honey’ were a common diet in desert regions and locusts (dried insects) are listed in Lv 11:22 among the “clean” foods.
The Greek text (and NJB) does not include the word “the people of , here following the NRSV.

The rite of immersion, symbolic of purification, was familiar to Judaism (baptism of proselytes, Essene purifications).

The “Pharisees” were a Jewish sect, strict observers of the Law; Jesus’ independent attitude with regard to the Law and his association with
sinners inevitably provoked their opposition and there are numerous echoes of this in the Gospels, especially Mt.
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warned you to flee from the coming retribution? 8 Produce
fruit in keeping with repentance, ? and do not presume to tell
yourselves, “We have Abraham as our father.” Because I tell
you, God can raise children for Abraham from these stones.
10 Even now, the axe is being laid to the root of the trees;
therefore, any tree failing to produce good fruit will be cut
down and thrown on the fire. 111 baptise you in water for
repentance, but the one who comes after me is more powerful
than I, and I am not fit to carry his sandals; he will baptise you
with the Holy Spirit and fire. 12 His winnowing-fork is in his
hand; he will clear his threshing-floor and gather his wheat to
his barn; but the chaff he will burn in a fire that will never go
out.”

13 Then Jesus appeared: he came from Galilee to John, at the
Jordan, to be baptised by him. 14 But John tried to dissuade
him, with the words, “It is I who need to be baptized by you,
and yet you come to me!” 15 But Jesus answered him, “Leave it

8 “Fruit in keeping with repentance’ refers to the deeds that indicate a change of attitude (heart) on the part of John's hearers.

? In place of ‘father’ (following the NJB), the NRSV has “ancestor’.

10 When an axe was ‘laid to the root’ of a tree, it was aimed (or placed), ready for cutting.

11 In the OT, fire (the WEBBE lacks the word) - a purifying element more refined and efficacious than water - was already a symbol of God’s
supreme intervention in history and of his Spirit that comes to purify hearts (see Si 2:5, Is 1:25, Zc 13:19, Ml 3:2-3).

12 A ‘winnowing-fork’ was a pitchfork-like tool used to toss threshed grain in the air so that the wind blew away the chaff, leaving the grain to fall
to the ground. After amo319xny, some MSS add avtol; Nestle-Aland includes the word in brackets, indicating doubt as to its provenance.

13 The NJB lacks the words “John at’ and replaces the final pronoun (‘him’) with ‘John'.

14 The earliest MSS lack the name of John here (“but he tried to dissuade him’, instead of “but John tried to dissuade him’). It is, however, clearly implied
(and is thus supplied in translation); although the longer reading has excellent support, it looks to be a motivated and predictable reading.

15 John’s question shows that Jesus’ baptism was problematical for the first Christians: the superior is seen to submit himself to the inferior.
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mgénoy oty Muiv mAme@oar macay Omaiooivyy. Tote way, do all that uprightness demands.” Then he yielded to
aQinay avTo. him.

6 BanmiocSeis 0¢ o Inoobs eudvs avelBn amo ToU UdaTog: xai 16 And, when Jesus had been baptised, he at once came up from
100 qveqydnoay [avt@] of ovgavoi, xai eidey [To] mvelua the water and, suddenly, the heavens opened for him and he
[00] Se0b xataPBaivov woei mepiotepay [xail éoxouevoy én’ saw the Spirit of God descending like a dove and coming
avtov: 7 nal 100U ewyn éx Ty ovgavwy Aéyovoa, Oiros down on him. 17 And suddenly there was a voice from heaven,
ETTIV 0 VIOS OV 0 AYATITOS, €V Q) EVOOXNTA. “This is my Son, the Beloved; my favour rests on him.”

16 The word ovgavor may be translated ‘sky’ or ‘heaven’, depending on the context; the same word is used in v. 17. The spirit that hovered over the
waters at the first creation (Gn 1:2) now appears at the beginning of the new creation; it anoints Jesus for his messianic mission (Ac 10:38),
which it is to guide (Mt 4:1ff, 12:18, 28, Lk 4:14, 18, 10:21).

17" The immediate purpose of this statement is to declare that Jesus is in truth the servant foretold by Isaiah, but the substitution of ‘Son” for
‘servant’ underlines the relationship of Jesus with the Father, which is that of anointed Son (see #4:3). In Jewish literature, a voice from heaven
is a means of showing the God-given authority of a teacher.
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MATTHEW 4

1 Then Jesus was led by the Spirit out into the wilderness to be
put to the test by the devil. 2 He fasted for forty days and forty
nights, after which he was famished, 3 and the tempter came
and said to him, “If you are the Son of God, command these
stones to turn into loaves of bread.”

4 But he replied, “It is written:

One does not live on bread alone
but on every word
that comes from the mouth of God.”

5 The devil then took him to the holy city and set him on the
parapet of the Temple, ¢ saying to him, “If you are the Son of
God, throw yourself down; for, it is written:

He has given his angels orders about you,
and they will carry you in their arms
in case you trip over a stone.”

MATTHEW 4
The word “devil’ (310',60)\0;), which means “Accuser’ or ‘Calumniator’, since his task is to put human beings in the wrong, sometimes translates
the Hebrew ‘Satan’ (JOW - ‘Adversary’, see #Job 1:6). He is held responsible for everything that cuts across the work of God and of Christ (13:39,
Jn 8:44,13:2, Ac 10:38, Ep 6:11, 1Jn 3:8); his defeat will be the sign of the final victory of God (25:41, Heb 2:14, Rv 12:9-12, 20:2, 10).

On the period of ‘forty days and forty nights’, cf. Ex 34:28, 1K 19:8.

The biblical title “Son of God” does not necessarily mean a natural child but may imply an adoptive relationship, as it is given to the angels (Job
1:6), to the chosen people (Ex 4:22), to individual Israelites (Dt 14:1, Ho 2:1) and to their leaders (Ps 2:7).
In place of ‘it is written’ (here and in vv. 6, 7 & 10), the NJB has ‘scripture says’, here following the NRSV. This verse quotes Dt 8:3. The word

avIgwmog (‘one’) is used generically for humanity.

The “holy city’ is Jerusalem; the “parapet’ most likely overlooked the Temple courts and the deep valley of the Kidron below.
The quotation in this verse is from Ps 91:11-12, which the devil deliberately cites in the wrong context.
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7 Jesus said to him, “Again, it is written:
Do not put the Lord your God to the test.”

8 Next, the devil took him to a very high mountain and showed
him all the kingdoms of the world and their splendour. * And
he said to him, “I will give you all of these, if you will fall at
my feet and do me homage.” 10 Then Jesus said to him, “Away
with you, Satan! For it is written:

Worship the Lord your God,
him alone you must serve.”

11 Then the devil left him, and suddenly angels appeared and
looked after him.

12 Hearing that John had been arrested, he withdrew to Galilee
1B and, leaving Nazareth, he went and took up residence in
Capernaum, beside the sea, in the territories of Zebulun and
Naphtali. 14 This was to fulfil what had been spoken through
the prophet Isaiah:

15 Land of Zebulun! Land of Naphtali!
Way of the sea beyond Jordan.

7 This verse quotes Dt 6:16.

8 An alternative translation for ‘splendour’ (doSav - literally ‘glory’), here following the NJB & NRSV, is ‘grandeur’ (as NETB).
9 In place of ‘fall at my feet’, here following the NJB, the NRSV has “fall down’.
10 Many later MSS add ‘behind me’ (omicw wov) after ‘away with you’, following 16:23 (where the text is certain). This verse quotes from Dt 6:13.

11 The literal translation of ‘suddenly’ (idov) is ‘behold’.
12 Cf. Mk 1:14-15, Lk 4:14-15.

13 In place of “Nazareth’, here following the NRSV, the NJB, more closely following the Greek, has ‘Nazara’ (Nagaga‘r,, a very rare form).

14 The redundant participle, Azyov7og, has not been translated here.
15 Vv. 15-16 quote Is 9:1-2.
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Galilee of the nations!
16 The people who sat in darkness
have seen a great light;
on those who lived in a country and shadow of death
a light has dawned.

17From that time, Jesus began to proclaim this message,
“Repent, for the Kingdom of Heaven is close at hand.”

18 As he was walking by the Sea of Galilee, he saw two
brothers, Simon, who was called Peter, and his brother
Andrew; they were making a cast into the sea with their net;
for, they were fishermen. 1 And he said to them, “Come after
me and I will make you fish for people.” 20 And immediately
they left their nets and followed him.

21 As he went on from there, he saw another pair of brothers,
James the son of Zebedee and his brother John; they were in
their boat with their father Zebedee, mending their nets, and
he called them. 22 And, immediately, leaving their boat and
their father, they followed him.

16 The “people who sat in darkness’ were those who suffered most from the Assyrian invasions.
17 The sovereignty of God is at the heart of Jesus” preaching, as it was of the OT ideal. It implies a kingdom of ‘saints’, where God will be truly

King because they will acknowledge his royal rights by knowing and loving him.
18 The two phrases, ‘who was called Peter’ and ‘for they were fishermen’ are explanatory comments by the author, parenthetical in nature. Some MSS

read “Jesus saw” in place of “he saw’.

19 The term avJpwnwy is used here in a generic sense, referring to both men and women, thus “people’.
20 The expression ‘followed him’ pictures discipleship, which means that to learn from Jesus is to follow him as the guiding priority of one’s life.
21 The phrase év 7@ mAoiw can either refer to a generic boat, some boat, or it can refer to “their boat’, implying possession.

22 The word 0¢ has not been translated.



23 Kat meqiiyev év oAy 7§ Falidaia, ddaoxwy év Tais 2 He went round the whole of Galilee, teaching in their
cUVaYWYRis auT@y xal xmevoowy To evayyéhov Tis synagogues, and proclaiming the good news of the Kingdom,
Bacideias xai Sepansiwy nacay voooy xai nacay walaxiay and curing all kinds of disease and every sickness among the
&v 1O Aad. * nal dmﬁ)\f}ev 7 d}{m& avTol eic 571471/ v people. 2 Thus, his fame spread throughout all Syria, and
Suplay: xal ﬂgomyvewau aUTQ TAVTAS TOUS xaxwg sxoz/mg those who were suffering from diseases and painful
mowidars  vooois  xal  PBacavois awexo,u,svoug xal complaints of one kind or another, and the possessed, and
daiwoviGouévous nai aeAqvialouévovs xal magalvtixovs, xal epileptics, and the paralysed, were all brought to him, and he
edepamevoey  autols. ¥ xal muolovdmoay avt® oyAor cured them. 25 And large crowds followed him, coming from
molMol  amo ¢ I a)u)\al'ag xal Aszaﬂo/)tewg xa! Galilee, and the Decapolis, and Jerusalem, and Judaea, and
Tepogorduwy xai Tovdaias xai mépay ot Togdavou. from beyond the Jordan.

23 Miraculous cures are the distinctive sign that the Messianic Age has dawned (see 10:1, 7ff, 11:4ff).

24 The word ‘Syria’ (Zugiav) is not used here in a precise sense and in fact means Galilee with its surrounding districts (cf. Mk 1:28). In place of
“the possessed’, here following the NJB, the NRSV has “demoniacs’ - these were persons controlled in body or will, or in both, by evil forces (8:16,
28, 9:32, 15:22, Mk 5:15; cf. Lk 13:11). The literal translation of ‘epileptics’ (ceAnpialouévous) is “moonstruck’ (NAB has ‘lunatics’).

25 The ‘Decapolis’ (Aexamohig) was a loose federation of ten free towns with their surrounding territories, scattered for the most part on the east
side of the Jordan and far enough north-east to include Damascus.
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MATTHEW 5

1 Seeing the crowds, he went up the mountain; and, after he sat
down, his disciples came to him. 2 Then he began to speak; this
is what he taught them:

3 “Blessed are the poor in spirit: for, theirs is the Kingdom of
Heaven.

4 “Blessed are those who mourn: for, they shall be comforted.
5 “Blessed are the gentle: for, their shall inherit the earth.

6 “Blessed are those who hunger and thirst for uprightness: for,
they shall have their fill.

7 “Blessed are the merciful: for, they shall receive mercy.
8 “Blessed are the pure in heart: for, they shall see God.

9 “Blessed are the peacemakers: for, they shall be calls sons of
God.

MATTHEW 5

The ‘mountain’ was likely one of the hills near Capernaum. Sitting down was the usual position of Jewish rabbis when teaching (Lk 4:20-21).
The imperfect verb £didagxey (‘he taught’) has been translated with an ingressive nuance.

In the spirit of the prophets, Jesus here recalls that the poor, too, have a share in blessings; the word “poor” is used with the moral connotations
already found in the OT (see #Zp 2:3), made explicit by the words “in spirit’, which is lacking in Lk 6:20. This verse quotes Is 57:15 & 66:2.
The NJB swaps vv. 4 & 5; here, we follow the NRSV. This verse quotes Is 61:2 & 66:10, 13.

In place of ‘gentle’ (here following the NJB), the NRSV has “meek’; the word, which can also be understood as “afflicted’, is taken from the LXX
version of Ps 37:11, and the sense is “unassuming’ or ‘undemanding’.
“Those who hunger” are people like the poor Jesus has already mentioned; the term has OT roots both in conjunction with the poor (Is 32:6-7,

58:6-7,9-10, Ezk 18:7,16) or by itself (Ps 37:16-19, 107:9).

The NJB ends this verse, here following the NRSV, with “they shall have mercy shown them’.
‘Purity of heart’ is a sincerity, freedom from mixed motives; it is not synonymous with chastity but includes it (Ps 24:4, Heb 12:14).
The ‘peacemakers” are all those who work earnestly to make peace; God will acknowledge them as his children.
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10 “Blessed are those who are persecuted in the cause of
uprightness: the Kingdom of Heaven is theirs.

11 “Blessed are you when people abuse you and persecute you,
and speak all kinds of evil against you falsely on my account.
12 Rejoice and be glad! For, your reward will be great in
heaven; they treated the prophets before you in the same way.

13 “You are salt for the earth; but, if salt loses its taste, what can
make it salty again? It is good for nothing and can only be
thrown out to be trampled under people’s feet.

14”You are a light for the world. A city built on a hill-
top cannot be hidden. 1> No one, after lighting a lamp, puts it
under a bushel measure; but they put it on a lampstand, where
it gives light for everyone in the house. 1¢ In the same way,
your light must shine in people’s sight so that, seeing your
good works, they may give praise to your Father in heaven.

17“Do not imagine that I have come to abolish the Law or the
Prophets: I have come not to abolish them but to complete

10 In place of “in the cause of uprightness’, here following the NJB, the NRSV has ‘for righteousness” sake’.

11 Some MSS lack ‘falsely’ (Yevdouevor); Nestle-Aland includes it in brackets.

12 The disciples are the successors of the prophets (cf. 10:41, 13:17, 23:34).

13 “Salt’ (@Aag) was used as seasoning or fertiliser, or as a preservative; if salt ceased to be useful, it was thrown away.

14 An alternative reading for ‘built’ is ‘located’.

15 The ‘bushel measure’ was a small receptacle on legs; so, it is a question here of hiding the lamp under this, rather like the bed of Mk 4:21ff.

16 Alternative translations for “praise’ (NJB) are ‘glory” (NRSV) and ‘honour’ (NETB).

17" Jesus comes neither to destroy the Law (Dt 4:8) nor to consecrate it as untouchable but, by his teaching and way of acting, to give it a new and
definitive form, by which to goal of the Law is fully realised (see #1:22, #Mk 1:15).
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them. 18 In truth I tell you, until heaven and earth disappear,
not one dot, not one iota, is to disappear from the Law until all
its purpose is achieved. 1 Therefore, anyone who breaks even
one of the least of these commandments and teaches others to
do the same will be considered the least in the Kingdom of
Heaven; but the person who keeps them and teaches them will
be considered great in the Kingdom of Heaven.

20 “For I tell you, if your righteousness does not surpass that of
the scribes and the Pharisees, you will never get into the
Kingdom of Heaven.

21 *You have heard how it was said to the ancients: You shall
not kill; and, if anyone does kill, he must answer for it before
the court. 22 But I say to you: If you are angry with a brother,
you will answer for it before the court; if you call a brother
‘Fool’, you will answer for it before the Sanhedrin; and if you
call him “Traitor’, you will answer for it in hell fire. 23 So, if you
bring your offering to the altar and there remember that your

18 The ‘amen’ (quny - here translated as ‘in truth’) that introduces certain sayings (cf. #Ps 41:13, #Rm 1:25) underlines their authority (Mt 6:2, 5,
16, Jn 1:51). The “iota’ (1&7a) was a small stroke placed under a letter in Greek; perhaps "serif would be a good translation.

19 An alternative translation for ‘breaks’ is ‘annuls’.

20 “Uprightness’ is one’s acceptance of God’s requirements and one’s being accepted by God (Lk 18:10-14).
21 The tradition of the Law was taught orally, especially in the synagogues. Jesus here quotes from Dt 5:17 (Ex 20:13).

22 The Aramaic word transliterated as Paxa, translated as ‘fool’, means ‘empty head’ or ‘nitwit’. The word here translated as ‘traitor’ (Mwgé),
originally meant ‘worthless person” but Jewish usage added the much more contemptuous meaning of ‘apostate’. Here, the ‘Sanhedrin’ refers to
the Great Sanhedrin, comprising 70 members, which met in Jerusalem, as opposed to the minor courts (vv. 21-22) of the districts. The word
translated ‘hell’ is yéevva (‘Gehenna’), a transliteration of the Hebrew Dii3-12 (' Valley of Hinnom’), the valley along the south side of Jerusalem.
After ‘angry with a brother’, the WEBBE adds ‘“without a cause’.

23 After ‘brother’, the NRSV adds “or sister’ (as also in v. 24).
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brother has something against you, 2* leave your offering there
before the altar, go and be reconciled with your brother first,
then come back and offer your gift. 2> Come to terms with your
accuser quickly, while you are still on the way to the court with
him, or he may hand you over to the judge, and the judge to
the officer, and you will be thrown into prison. 26 In truth I tell
you, you will not get out until you have paid the last penny.

27*You have heard how it was said: You shall not commit
adultery. 26 But I say to you: Anyone who looks at a woman
lusttully has already committed adultery with her in his heart.
2 If your right eye should be your downfall, tear it out and
throw it away; for, it will do you less harm to lose one part of
yourself than to have your whole body thrown into hell.
30 And, if your right hand should be your downfall, cut it off
and throw it aways; for, it will do you less harm to lose one part
of yourself than to have your whole body go to hell.

31 “It has also been said: Whoever divorces his wife must give
her a writ of dismissal. 32 But I tell you: Whoever divorces his

24 In place of “offer your gift, here following the NRSV, the NJB has ‘present your offering.

25 The literal translation of ‘come to terms’ is ‘make friends’.

26 Here the English word “penny’ (translating xodpayryy) is used as opposed to the parallel in Lk 12:59, where ‘cent’ appears, since the Greek word

there is different and refers to a different but similar coin.

27" Adultery (Ex 20:14, Dt 5:17) carried the death penalty (Lv 20:10, Dt 22:23). After ‘it was said’, the Textus Receptus adds ‘to the ancients” (cf. v. 33).

28 Another reading of ‘lustfully’ is ‘to desire her’.
29 See #22 on the word ‘hell’ (yéevva).

30 The literal translation of ‘part of yourself (as in v. 29) is ‘one of your members’.

31 Jesus here quotes from Dt 24:1-4.

32 An “illicit marriage’ was one within the prohibited decrees (see #19:9).
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wife, except for the case of an illicit marriage, makes her an
adulteress; and whoever marries a divorcee commits adultery.
3 “ Again, you have heard how it was said to those of ancient
times: You must not break your oath but must fulfil your oaths
to the Lord. 3¢ But I say this to you: Do not swear at all, either
by heaven, for it is the throne of God, 3 or by earth, for it is the
footstool of his feet; or by Jerusalem, for it is the city of the
great King. 3¢ Do not swear by your own head either, since you
cannot turn a single hair white or black. 37 All you need say is
“Yes’ if you mean yes, ‘No’ if you mean no; anything more than
this comes from the Evil One.

3 “You have heard how it was said: Eye for eye and tooth for
tooth. 39 But I say to you: Offer no resistance to the evildoer.
On the contrary, if anyone hits you on the right cheek, offer

33 The literal translation of “those of ancient times’ (here following the NRSV) is ‘the ancient ones’ (the NJB has ‘our ancestors’).
34 In place of ‘for it is the throne of God’ (o071 Jgovos éativ ToU Jzob), the NJB has ‘since that is God’s throne’.
35 In place of ‘footstool of his feet’ (Umomadioy éotiy T@y mod@y avtol), here following the Greek, the NJB & NRSV have *his footstool.

36 This verse reminds us that we are not our own masters.

37 This seemingly well-known formula (see 2Co 1:17, Jm 5:12) can be understood in various ways: 1 Truthfulness - if something is the case, say

it is; if it is not, say it is not. 2 Sincerity - let yes (or no) on the lips correspond to yes (or no) in the heart. 3 Solemnity - the repetition of ‘yes” or

‘no’ as a solemn affirmation or negation so strong that it avoids an oath that invokes God. The term movmgot (‘Evil One’) may be understood as

specific and personified, referring to the devil, or possibly as a general reference to evil; it is most likely personified, however, since it is
preceded by the definite article (To0); cf. also “the evildoer” in v. 39, which is the same construction.
38 Although the principle of Lex Talionis (Ex 21:23-24, Lv 24:19-20, Dt 19:21) controlled retaliation in primitive society, it did not justify it.
39 The examples of vv. 39-40 show harm done to oneself is at issue; resistance by way of vengeance (the Jewish law of retribution - v. 38 & cf. Ex
21:25, #Ps 5:10) is excluded. The gospel does not forbid reasonable defence against unjust aggression (see Jn 18:22ff), still less opposition to
evil in the world. The articled noun 7@ 7oy ('the evildoer’) cannot be translated simply ‘evil” for then the command would be “do not resist
evil’; every instance of this phrase in Mt is most likely personified, referring to an evildoer or “the Evil One’ (v. 37, 6:13, 13:19, 38).
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him the other as well. 40 If someone wishes to go to law with
you to get your tunic, let him have your cloak as well; 4! and if
anyone requires you to go one mile, go also the second mile
with him. 42 Give to anyone who asks you, and if anyone wants
to borrow, do not turn away.

$“You have heard how it was said: You will love your
neighbour and hate your enemy. 4 But I say to you: Love your
enemies and pray for those who persecute you, 4 so that you
may be sons of your Father in heaven; for, he causes his sun to
rise on the bad and the good, and sends down rain to fall on
the upright and wicked. 46 For, if you love those who love you,
what reward will you get? Do not even the tax collectors do as

40

41
42

43

44

45

46

In place of “tunic’ (here following the NJB & NETB), the NRSV has “coat’; an alternative is ‘shirt’ (a long garment worn under the cloak next to
the skin). The name for this garment (%/7@y) presents some difficulty in translation; many modern readers may not understand what a tunic
was any more than they are familiar with a ‘chiton’; on the other hand, attempts to find a modern equivalent are also a problem: “shirt’ conveys
the idea of a much shorter garment that covers only the upper body, and ‘undergarment’ (given the styles of modern underwear) is more
misleading still. The garment would be taken as surety (cf. Ex 22:25ff, Dt 24:12ff); the sentence is deliberately hyperbolic (cf. 19:24).

In NT times, soldiers could compel civilians to carry their baggage; to go “the second mile’ would relieve another from the burden.

Jesus advocates a generosity and a desire to meet those in dire need with the command ‘give to anyone who asks you’; this may allude to begging:
giving alms was viewed highly in the ancient world (6:1-4, Dt 15:7-11).

The second part of this commandment is not found in the OT (Lv 19:18); it is the brusque expression of a language (the original Aramaic) that
has few half-tones and is equivalent to, “There is no obligation to love one’s enemies.” (Cf. 14:26 with its parallel Mk 10:37). Incidentally, Si
12:4-7 and Qumran MS 1Q5 (1:10) show a detestation of sinners not far removed from hate, and perhaps Jesus was thinking of this.

Some MSS add “do good to those who hate you’ after ‘love your enemies’, and ‘and for those who treat you badly” at the end of the verse - but these are
surely motivated readings, importing the longer form of this aphorism from Lk 6:27-28.

Here, the focus is not on attaining a relationship (becoming a child of God) but rather on being the kind of person who shares the characteristics
of God himself (a frequent meaning of the Semitic idiom “son of’).

The “tax collectors” (some read ‘Gentiles”) would bid to collect taxes for the Roman government and then add a surcharge, which they kept; since
tax collectors worked for Rome, they were viewed as traitors to their own people and were not well liked (cf. 9:10).
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47 The NJB includes the last sentence in v. 48; here, we follow the NRSV (& NETB).
48 This remark echoes the more common OT statements like Lv 19:2: “Be holy, for I, Yahweh your God, am holy.”
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MATTHEW 6

1 “Be careful not to parade your uprightness before others in
order to be seen by them; otherwise, you will lose all reward
from your Father in heaven. 2 So, whenever you give alms, do
not have it trumpeted before you; this is what the hypocrites
do in the synagogues and in the streets, so that they may be
admired by others. In truth I tell you, they have received their
reward. 3 But, when you give alms, do not let your left hand
know what your right hand is doing; 4 thus, your almsgiving
must be done in secret, and your Father, who sees all that is
done in secret, will reward you.

5“And when you pray, do not imitate the hypocrites: for,
they love to say their prayers standing up in the synagogues
and at the street corners, for other people to see them. In truth
I tell you, they have received their reward. ¢ But, whenever
you pray, go to your private room, and shut yourself in, and

MATTHEW 6
Several MSS have 0¢ (‘but’) at the beginning of this verse but we follow the reading without this; a decision is difficult but the conjunction was
likely added by scribes to indicate a transition in the thought-flow of the Sermon on the Mount (Nestle-Aland has 0¢ in brackets). The literal
translation of “parade your uprightness’, here following the NJB (the NRSV has “practise your piety’) is ‘perform your uprightness’.
‘Hypocrites’ suggests devotees of an artificial and showy piety; in the Gospels, it applied especially to the Pharisees (cf. 15:7, 22:18, 23:13-15).
The NJB lacks the second occurrence of the word “hand’, here following the NRSV.
At the end of this verse, some MSS add ‘openly’ (év T gavep®), giving a counterweight to what is done in secret; but this reading is suspect
because of the obvious literary balance, because of detouring the point of the passage (the focus of vv. 1-4 is not on two kinds of public rewards
but on human vs. divine approbation), and because of superior external testimony that lacks this reading.
By his example (14:23), as well as his introduction, Jesus taught his disciples the duty and manner of praying.
The term translated “private room’ (taueiov) refers to the inner room of a house. At the end of this verse, some MSS add “openly’ (cf. #4).
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so pray to your Father who is in that secret place, and
your Father, who sees all that is done in secret, will reward

you.

7“When you are praying, do not heap up empty phrases, as
the Gentiles do, for they think that by using many words they
will make themselves heard. & So, do not be like them; for, your
Father knows what you need before you ask him.

9“So, you pray in this way:

10

12

13

Our Father in heaven,

may your name be held holy.

Your kingdom come,

your will be done,

on earth as it is in heaven.

Give us this day our daily bread

and forgive us our debts

as we ourselves have forgiven those in debt to us.
And do not lead us into temptation

but save us from the Evil One.

The word 0z (‘but’) has not here been translated.

The NJB, NRSV & NETB omit the opening ‘so’; here, we follow the Greek (.u/ﬁ oly, “so do not’).
The Lord’s Prayer here (cf. Lk 11:2-4) has 7 petitions, a favourite of number Matthew: 2x7 generations on the Genealogy (1:17), 7 beatitudes
(5:4), 7 parables (13:3), forgiveness 77 times (18:22), and 7 diatribes against the Pharisees (23:13).

10
11

one. Other possibilities are ‘for tomorrow” and “necessary for subsistence’.

12
13

The phrase, “on earth as it is in heaven’ belongs to each of the first three petitions.
The Greek word here translated as ‘daily’ (émioUgi0y) is obscure (other instances are Lk 11:3 & Dd 8:2); this traditional rendering is a probable

An alternative translation for “as we ourselves’ is ‘even as we’; the phrase wg xai fueic makes fueis emphatic.
Many MSS add, at the end of this verse: 011 goi éativ 1) Bacileia xai 1 dduavis xai 9 0ok eio Tolo aiivas, auny. (“For yours is the kingdom

and the power and the glory forever. Amen.”) This concluding doxology was introduced by the early Church, on the basis of 1Ch 29:11-13.



% Bay yap aefte Tolc avdpwmol T4 TAQATTOUATE
aUT@Y, aENoel xal VLIV 0 TaTNe VLY 0 0lpavios: ™ éay O¢
U aeqTE TOIC AvIpWTOIS, 0UOE 0 TATNY ULWY AQNTEl Ta
TAPATTOUATE UhWDY.
16 ¢/, 1 /’ \ / 4 4 4 \
Otay 0¢ wvyoreumre, wn 7vivesde ¢ of UmoxpiTal
onvSowmol, aaviCouaty yap Ta TEOTWTA AUTQY OTWS
QavTy Toi avIpWmolS YYITEVOVTES: auny Aéyw Wi,
2 /’ A} 1 > ~ 1—7 \l A} 4 b4 /’
amégovaty Tov wiooy altdy. 7 ov 0¢ vmoTevwy alenbal
gov TN xepalny xal To mpocwmoy gov viai, * omws um
wavii Toic avdowmols vnoTevwy aAla T(k) maTel Tov TR v
TQ) npupaiw* xal 0 TaTHe oov 0 BAETwy v TQR) rpvpaiw
amodwael gol.
9 My Smoaveilete iy Smoavpovs émi T4 vig, 0moU TS
xal Bodaic agaviCel, xal omov xAémrar dploaovaty xal
/7 20 / \ 4 ~ \ 2 > ~
sAémrovaiy: 2° Imoaveilete O vuiy Imoaveovs év olpavd,
(/4 b4 1 b4 ~ > / AN 4 ’ >
omov oute ojs olte Boloois apavilel, xal omov xAémTat ov
4 2 ! /7 ¢/ 4 b ¢ /7
dlopUaaovaty ol0E xAeémTouaty ** oTov Yap 0TIV 0 INTAVPOS
2 ~ 1 4 /7
oov, éxel érTal xal 7 xapdia Tou.

14"Yes, if you forgive others their trespasses, your heavenly
Father will also forgive you yours; 15but if you do not
forgive others, then neither will your Father forgive your
trespasses.

16 “Whenever you are fasting, do not put on a gloomy look as
the hypocrites do: they go about with disfigured faces to let
people know they are fasting. In truth I tell you, they have
received their reward. 17 But when you fast, put scent on your
head and wash your face, 18 so that no one will know that you
are fasting except your Father who sees all that is done in
secret; and your Father, who sees all that is done in secret, will
reward you.

19“Do not store up treasures for yourselves on earth, where
moth and woodworm destroy them and where thieves can
break in and steal. 20 But store up treasures for yourselves in
heaven, where neither moth nor woodworm destroys them
and where thieves cannot break in and steal. 21 For, wherever
your treasure is, there will your heart be too.

14 Here, av3owmois (‘others’) is used in a generic sense: ‘other people’.

15 Here, and in v. 14, NETB uses sins’ in place of ‘trespasses’, but the Greek word (ﬂagaﬂ'ra'),uaTa) is different; here, we follow the NRSV.

16 Especially pious Jews used to fast twice weekly (see Is 58:5).
17 The word 0% (‘but’) has not here been translated.
18 At the end of this verse, some MSS add “openly’ (cf. #4).

19 In place of ‘woodworm’, here following the NJB, the NRSV has ‘rust’; the literal translation (of Sg@ais) is “eating’. The term g7 refers to moths
in general, but specifically to the larvae of moths that destroy clothing by eating holes in it; see Jas 5:2, which mentions ‘moth-eaten’ clothing.
20 Seeking heavenly ‘treasure’ means serving others and honouring God by doing so.

21

The pronouns in this verse are singular while the pronouns in vv. 19-20 are plural; the change to singular emphasises personal responsibility

as opposed to corporate responsibility: even if others do not listen, the one who hears Jesus’ commands should obey.
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22 “The lamp of the body is the eye. It follows that, if your eye
is healthy, then your whole body will be filled with light. 23 But
if your eye is diseased, your whole body will be full of
darkness. If then, the light inside you is darkened, what
darkness that will be!

24 “No one can be the slave of two masters: he will either hate
the first and love the second, or be attached to the first and
despise the second. You cannot be the slave both of God and
of money.

25 “So, I tell you: do not worry about your life, what you will
eat and what you will drink, nor about your body and what
you will wear. For, life is more than food and the body more
than clothing! 26 Look at the birds in the sky: they neither sow
nor reap, nor gather into barns; and yet, your heavenly Father
feeds them. Are you not of more value than they are? 27 Can
any of you, by worrying, add one single cubit to your span of

22 Alternative translations for ‘clear’, here following the NJB, are ‘healthy’ (NRSV) and ‘sound’ (NETB); some take this word to mean something
like ‘generous’ here, partly due to the immediate context concerning money, in which case the ‘eye’ is a metonymy for the entire person.

23 The NJB omits ‘full of before darkness, here following the NRSV. According to whether the eye is clear or diseased, it gives or refuses material
light; to this light, the spiritual light is compared; if this light is itself dimmed, the blindness is much worse than physical.

24 In place of ‘money’ (uauwy), here following the NJB, the NRSV has “wealth’. The contrast between ‘hate” and ‘love” here is rhetorical; the point is
that one will choose the favourite if a choice has to be made. Cf. Lk 16:13.

25 The NJB lacks ‘or what you are to drink’ (9 7/ minTe), here following the NRSV; Nestle-Aland includes the phrase in brackets.

26 The word olgavol may be translated either ‘sky’ or ‘heaven’, depending on the context; the idiomatic expression “birds of the sky’ refers to wild
birds as opposed to domesticated fowl.

27 A “cubit’ (mijgwy) can measure length (~45 cm) or time (‘hour” is usually used although ‘day” has been suggested). The term pAuxiay (‘span of life')
is ambiguous in the same way; most scholars take the term to describe age or length of life here, although a few refer it to bodily stature. Worry
about length of life seems more natural than worry about height; but the point either way is clear: worrying adds nothing to life span or height.
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life? 22 And why worry about clothing? Think of the flowers
growing in the fields: they never toil or spin; 2 yet, I tell you,
not even Solomon in all his glory was clothed like one of these.
30 Now, if that is how God clothes the wild grass growing in
the field, which are here today and thrown into the furnace
tomorrow, will he not much more look after you, you of little
faith? 31 Therefore, do not worry saying, “What are we to eat?”
or “What are we to drink?” or “What are we to wear?” 32 For,
it is the Gentiles who set their hearts on all these things; and
indeed, your heavenly Father knows you need them all.

33 “Set your hearts on his kingdom first, and on God’s saving
justice, and all these other things will be given you as well.
34 S0 do not worry about tomorrow: tomorrow will take care
of itself. Each day has enough trouble of its own.”

28 The traditional translation for ‘flowers’ (xgiva), here following the NJB, is ‘lilies’ (as NRSV); though the term has often been regarded as a type
of lily, scholars have suggested several other possible flowers, including an anemone, a poppy, a gladiolus, and a rather inconspicuous type
of daisy: in view of this uncertainty, the more generic term has been used in the translation.

29 Jesus here speaks as though he personally remembers King Solomon (cf. 1K 10:4-7).
30 In place of ‘grass’, here following the NRSV (& NETB), the NJB has ‘flowers’. Those with ‘so little faith’ are unwilling to rest in the assurance that

God cares about our lives (8:26, 14:31, 16:8).

31 In place of the three instances of ‘“what are we to’, here following the NJB, the NRSV (& NETB) has ‘what will we’.
32 An alternative reading for ‘Gentiles” (here following the NJB & NRSV) is ‘unconverted’ (as NETB).

3 Some MSS read Ty Bagireiav ToU SeoU xai THv dxatocivyy avtol (‘the kingdom of God and his saving justice’) here, but the words ‘of God’ (ToU
Jeol) are lacking in others. There is the possibility of accidental omission on the part of these MSS but it seems unlikely that the scribe’s eye
would skip over both words (the phrase is bracketed by 1st declension nouns). Intrinsically, the author generally has a genitive modifier with
Baagileiay but this argument cuts both ways: Although he might be expected to use such an adjunct here, scribes might also be familiar with
his practice and would thus naturally insert it if it were missing. A decision is difficult but the version without 700 Jz00 is most likely original.

34 The literal translation of the final sentence is, “Sufficient for the day is its evil.”
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MATTHEW 7

1“Do not judge, and you will not be judged; 2 because the
judgements you give are the judgements you will get and the
measure you use will be the measure used for you. 3 Why do
you observe the splinter in your brother’s eye and never notice
the great log in your own? ¢ And how dare you say to your
brother, “Let me take that splinter out of your eye,” when look,
there is a great log in your own? 5 You hypocrite! Take the log
out of your own eye first, then you will see clearly enough to
take the splinter out of your brother’s eye.

¢ “Do not give to dogs what is holy; and do not throw your
pearls in front of swine, otherwise the latter may trample them
under their feet and the former will turn around and tear you
to pieces.

7" Ask and it will be given to you; seek and you will find;
knock and it will be opened to you. & Everyone who asks
receives; the one who seeks finds; for the one who knocks, it

MATTHEW 7
The passive verbs in this verse look to God’s action. On the teaching of this verse and v. 2, cf. Jm 4:12.
Literally translated, the end of this verse reads, “by (the measure) with which you measure it will be measured to you.”
The term translated “splinter’ refers to a small piece of wood, chaff, or straw. Here, and in vv. 4 & 5, the NRSV has “neighbour’ in place of ‘brother’,

here following the Greek (adzA@ob) and NJB.
The literal translation of ‘how dare you say’ is “how will you say’.
The NJB lacks the opening “you’, here following the NRSV.

This verse is sometimes understood as a chiasm of the pattern A-B-B-A, in which the first and last clauses belong together (‘dogs ... turn around
and tear you to pieces’) and the second and third clauses belong together (‘pigs ... trample them under their feet’).

In place of ‘it will be opened’, here following the Greek text, the NJB and NRSV have “the door will be opened’ (as also in v. 8).
The actions of asking, seeking, and knocking are repeated here from v. 7 with the encouragement that God does respond.
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will be opened. 9 Is there anyone among you who will hand his
son a stone if he asks for bread? 10 Or who will hand him a
snake if he asks for a fish? 11 If you, then, evil as you are, know
how to give your children what is good, how much more will
your Father in heaven give good gifts to those who ask him!

12 “Therefore, whatever you desire for men to do to you, you
shall also do to them; for, this is meaning of the Law and the
Prophets.

13 “Enter through the narrow gate, because the gate that
leads to destruction is wide and the road is spacious, and
there are many who take it; 4 but the gate is narrow and
the road is difficult that leads to life, and there are few
who find it.

15 “Watch out for false prophets who come to you disguised as
sheep but underneath are ravenous wolves. 16 You will be able
to recognise them by their fruits. People cannot gather grapes

9 ‘Bread’ was baked in round loaves, resembling large stones.
10 A dried “fish’ resembled a snake.

11 The participle ovtes (‘as you are’) has been translated in a concessive sense. The provision of the ‘good gifts’ probably refers to the guidance
supplied in response to repeated requests; the teaching stresses not that we get everything we want but that God gives the good that we need.

12 This maxim (the Golden Rule) was well known in the ancient world, especially among the Jews (see Tb 4:15), but in a negative form: “Do to no
one what you would not want done to you;” the positive form in which Jesus puts it is more demanding (cf. Lk 6:31, Mt 22:39-40, Rm 13:8-10).

13 The doctrine of the two ways, good and bad, between which people must choose, is a theme old and widespread in Judaism (see Dt 30:15-20,
Ps 1, Pr 4:18-19, 12:28, 15:24, Si 15:17, 33:14. It is expressed in a short treatise on morals that has come down to us via the Didache and its Latin
translation, Doctrina Apostolorum; its influence has been discerned in 5:14-18, 7:12-14, 19:16-26, 22:34-40 & Rm 12:16-21, 13:8-12.

14 In place of ‘difficult’, here following NETB, the NJB & NRSV have ‘hard’. The WEBBE opens with ‘"How narrow is the gate’.

15 The ‘false prophets’ are lying teachers who charm the public by the show of piety while pursuing their own selfish ends (see 24:4ff, 24).

16 The literal translation of “people’ is ‘they’; the NRSV & NETB simplify to the passive voice (‘can grapes be gathered’).
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from thorns, nor figs from thistles, can they? 17 In the same
way, every sound tree produces good fruit but the rotten tree
produces bad fruit. 18 A sound tree is not able to bear bad fruit,
nor is a rotten tree able to bear good fruit. 1 Every tree that
does not produce good fruit is cut down and thrown into the
fire. 20So then, you will be able to recognise them by their
fruits.

21 It is not anyone who says to me, “Lord, Lord,” who will
enter the Kingdom of Heaven, but only the person who does
the will of my Father in heaven. 2 When the day comes, many
will say to me, “Lord, Lord, did we not prophesy in your
name, and drive out demons in your name, and work many
deeds of power in your name?” 2> And then I shall tell them to
their faces: I have never known you; go away from me, you
evildoers!

24 “Therefore, everyone who listens to these words of mine and
acts according to them, I will liken him to a sensible man who
built his house on the rock. 25 And the rain came down, and
the floods rose up, and the gales blew and hurled themselves

17
18

19 The allusion to Hell is here quite striking.
20

The word oampov (‘rotten”) modifying “tree” in (& v. 18) can also mean “diseased’.
In place of ‘rotten” (here & v. 17), here following the NJB, the NRSV (& NETB) has ‘bad’.

In place of “so then’, here following NETB, the NRSV has “thus” and the NJB has ‘I repeat’.

21 The double use of the vocative (‘Lord, Lord’) is normally used in situations of high emotion or emphasis.

22
23
24

25 The literal translation of ‘floods” (moTauor) is ‘rivers’.

The “day’ is the Day of Judgement’; Jesus speaks as the divine judge.
The literal translation of ‘evildoers” (following the NJB & NRSV) is “workers of lawlessness’; this last clause quotes Ps 6:9(8).
Here and in v. 26 the Greek text reads avdg/ for ‘man’, while the parallel account in Lk 6:47-49 uses avpwm.
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8 Kai éyeveto ote étedecey o Inaols Tovs Aoyous Toutous 28 And Jesus had now finished what he wanted to say, and his
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26 In place of ‘and everyone’, NETB opens with “anyone’.

27 Literally translated, this verse ends, “... and great was its fall.”

28 The opening clause here, or something similar, marks the end of each of the five main discourses in this Gospel (cf. 11:1, 13:53, 19:1, 26:1).

29 Some MSS add, at the end of this verse ‘and the Pharisees’. The ‘scribes’ always sought support for their teaching in the ‘tradition’ of the Ancients.
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MATTHEW 8

1 After he came down from the mountain, large crowds
followed him. 2 Suddenly, a leper came up and bowed low in
front of him, saying, “Lord, if you are willing, you can cleanse
me.” 3 Jesus stretched out his hand and touched him, saying,
“I am willing. Be cleansed.” And his skin disease was cleansed
at once. ¢ Then Jesus said to him, “Mind you tell no one but go
and show yourself to the priest and make the offering
prescribed by Moses, as evidence to them.”

5When he went into Capernaum, a centurion came to him,
appealing to him ¢ and saying, “Lord, my servant is lying at
home paralysed and in terrible distress.” 7 Jesus said to him, “I
will come myself and cure him.” 8 But the centurion replied,
“Lord, I am not worthy to have you come under my roof;

MATTHEW 8

The narrative here follows on from the Sermon on the Mount.

The term Aemgos (literally ‘leper’) was used of those suffering from a range of diseases. Those afflicted with such diseases were excluded from
associating with others (Lv 13:45-46); the man here seeks not merely healing but the freedom to rejoin the Jewish community.
Jesus’ touch would have rendered him ceremonially unclean (Lv 14:46).

On the “offering prescribed by Moses’, see Lv 14:2-32. An alternative reading of ‘as evidence to them’ is ‘as an indictment against them’; the pronoun

auTois may be a dative of disadvantage.

‘Capernaum’ was a town on the northwest shore of the Sea of Galilee, 204 m below sea level; it was a major trade and economic centre in the
North Galilean region. The “centurion’ (éxatovTagyos), a non-Jewish military officer (NCO) in command of 50-100 soldiers, is convinced that
diseases are as obedient to Jesus as soldiers are to him. While in Matthew’s account the centurion came himself asking for help, Luke’s account
(Lk 7:1-10) mentions that the centurion sent some Jewish elders as emissaries on his behalf.

In place of “terrible distress’, here following the NRSV, the NJB has ‘great pain’.

Some translations (including NETB) omit the emphatic personal pronoun, ‘myself.

The literal translation of ‘the centurion replied’ is ‘answering, the centurion replied’; amoxgideig is redundant and has not been translated.
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instead, only speak the word and my servant will be cured.
9For, | am also a man under authority and I have soldiers
under me; and I say to one man, “Go,” and he goes; and I say
to another, “Come here,” and he comes; and I say to my
servant, “Do this,” and the servant does it.” 10 When Jesus
heard this, he was astonished and he said to those who
followed him, “In truth I tell you, in no one in Israel have I
found faith as great as this. 11 And I tell you that many will
come from east and west and sit down with Abraham and
Isaac and Jacob at the feast in the Kingdom of Heaven, 12 while
the children of the kingdom will be thrown out into the
darkness outside, where there will be weeping and grinding
of teeth.” 13 And, to the centurion, Jesus said, “Go back, then;
let this be done for you, as your faith demands.” And the
servant was cured at that hour.

10

11

12

13

The word JdovAw (‘servant’, here following the NJB) does not bear the connotation of a free individual serving another; the most accurate
translation is ‘bondservant” in that it often indicates one who sells himself into slavery to another; but, as this is archaic, few today understand
its force and the NRSV & NETB have “slave’.

In place of “in no one’, some MSS read “even in’. The ‘faith’ that Jesus asks for from the outset of his public life (Mk 1:15) and throughout his
subsequent career is that act of trust and self-abandonment by which people no longer rely on their own strength and policies but commit
themselves to the power and guiding word of him in whom they believe.

Basing their idea on Is 25:6, the Jews often described the joyous messianic era as a banquet (see Mt 22:3-14, 26:29ff, Lk 14:15, Rv 3:20, 19:9). The
literal translation of “sit down’ is “recline at table’: 1st Century Middle Eastern meals were not eaten while sitting at a table, but while reclining
on one’s side on the floor with the head closest to the low table and the feet farthest away.

The “children of the kingdom’” are the Jews, natural heirs of the promises. Their place will be taken by the Gentiles, who are more worthy. ‘Weeping
and grinding of teeth’ is a scriptural image for the dismay and frustration of the wicked at seeing the virtuous rewarded (see Job 19:9, Ps 37:12,
112:10). In Mt, it is used as a description of damnation.

Most MSS read auTod (‘his’) after mais (‘servant’). It is unlikely that it was dropped by later witnesses; more probable is that Western, Byzantine,
and some other scribes added the word for clarification. Nestle-Aland has the word in brackets, indicating doubts as to its authenticity.
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14 And, when he entered Peter’s house, Jesus found Peter’s
mother-in-law lying in bed and feverish. 15> Then he touched
her hand and the fever left her, and she got up and began to
serve him.

16 That evening, they brought to him many who were
possessed with demons; and he cast out the spirits with a word
and cured all who were sick. 17 This was so that what had been
spoken through the prophet Isaiah would be fulfilled, saying,
“He bore our sickness away and carried our diseases.”

18 Now, when Jesus saw the great crowds gathering all about
him, he gave orders to go over to the other side [of the lake].
19 And one of the scribes then approached and said to him,
“Master, I will follow you wherever you go.” 20 And Jesus said

14 The literal translation of ‘lying down’ is ‘having been thrown down’; the verb BeBAnuévny is a perfect passive participle and indicates the severity

of her sickness.

15 Here, the opening «ai (‘and’) has been translated as ‘then’, for stylistic reasons. The Textus Receptus ends with “served them’ for ‘served him’.
16 Note how the author distinguishes healing from exorcism here, implying that the two are not identical.

17" As described by Isaiah (53:4), the servant “took” our sorrows on himself in the sense that his own suffering was expiatory. Matthew takes the

18

19
20

phrase to mean that Jesus ‘took away’ these sorrows by his healing miracles. This interpretation, at the first sight forced, is in fact profoundly
theological: it was to take on himself the atonement of sin that Jesus, the ‘servant’, came on earth; that is why he could take away the bodily
ills that are the consequence and penalty of sin.

The “other side’ refers to the east shore of Lake Tiberias (the Sea of Galilee). In place of “great crowds’ (moAAovs oxAovs), some MSS read simply
‘crowd (0x)0v) and a few others have ‘crowds’ (ggAovs); other witnesses read ‘a large crowd’ (moAAov GyAov); the reading here is judged to be
superior on internal grounds (the possibility of accidental omission of moAAoUs/ moeAAoy in isolated witnesses) and, to a lesser extent, external
grounds (geographically widespread, various text types).

The statement ‘I will follow you wherever you go" is an offer to follow Jesus as a disciple, no matter what the cost.

With the exception of Ac 7:56, Rv 1:13 & 14:14, the expression “Son of Man” occurs in the NT only in the Gospels. There is no doubt that Jesus
used it as his favourite self-designation. The Aramaic phrase that lies behind it originally meant ‘man” (cf. #Ezk 2:1) but it seems that, at the
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to him, “The foxes have holes and the birds of the air have
nests, but the Son of Man has nowhere to lay his head.”
21 Another man, who was one of the disciples, said to him,
“Lord, allow me to go and bury my father first;” 22 but Jesus

said to him, “Follow me, and leave the dead to bury their own
dead.”

23 And then he got into the boat, followed by his disciples.
24 Suddenly, a windstorm broke over the lake, so violent that
the boat was being swamped by the waves; but he was asleep.
%5 So, they went to him and woke him up, saying, “Save us,
Lord, we are perishing!” 26 And he said to them, “Why are you
so frightened, you who have so little faith?” And then he stood
up and rebuked the winds and the sea; and there was a great
calm. 27 They were astounded and said, “What kind of man is
this, that even the winds and the sea obey him?”

21

22
23
24
25
26

27

time of Jesus, it was frequently used by a speaker to indicate himself, especially to soften a statement that might otherwise seem extravagant
or shocking. However, in Dn 7:13, the expression is used of a glorious figure who was to receive from God the eschatological kingdom, and
this usage occurs also in the Book of Enoch. The evangelists seem to have understood the expression as a title in this sense (cf. #13:13, #26:64).
In place of the (implied) definite article before “disciples’, most MSS read ‘his’ (auTob) but the earliest witnesses lack it; the addition may have
been a motivated reading to clarify whose disciples were in view. Some include the word in brackets, indicating doubt as to its authenticity.
The first instance of ‘dead” here refers to the spiritually dead, who are not alive to the greater demands of the kingdom of God.

A “boat’ that held all the disciples would be of significant size.

In place of ‘windstorm’, here following the NRSV, the NJB has simply “storm” and NETB has ‘great storm’.

The participle mgoseAYovTes has been translated as a finite verb ‘went” due to requirements of contemporary English style.

Who has authority over the seas and winds is discussed in the OT: Ps 104:3, 135:7, 107:23-30; when Jesus “rebuked the winds and the sea’, he was
making a statement about who he was.

Jesus’” authority over creation raised a question for the disciples about his identity. This verse shows that the disciples followed Jesus even
though they did not know all about him yet.
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28 When he reached the territory of the Gadarenes on the other
side, two demoniacs came towards him, coming out of the
tombs - they were so dangerously violent that no one could
use that path. 22 Suddenly, they shouted, “What have you to
do with us, Son of God? Have you come here to torture us
before the time?” 30 Now, some distance away, there was a
large herd of swine feeding, 3! and the demons pleaded with
Jesus, “If you drive us out, send us into the herd of swine.”
32 And he said to them, “Go then,” so they came out and made
for the swine; and at that, the whole herd charged down the
cliff into the lake and perished in the water. 33 The herdsmen
ran off and made for the city, where they told the whole story,
including what had happened to the demoniacs. 3 Then
suddenly, the whole city set out to meet Jesus; and, as soon

as they saw him, they implored him to leave their neigh-
bourhood.

28 The ‘Gadarenes’ got their name from the town of Gadara, the capital of Perea, to the southeast of the lake. The variant ‘Gerasenes” used in Mk &
Lk (and Mt in the Vg - in regionem Gerasenorum) derives from the name of another town (Gerasa or possibly Chorsia); the variant ‘Gergesenes’
(as used in the WEBBE) is the result of a conjecture by Origen, made because both Gedara and Gerasa are several Km from the lake.

29

The phrase, T/ quiv xai coi (‘what have you to do with us’), is an idiom of Semitic origin; the expression in the OT had two meanings: 1 When

one person was unjustly bothering another, the injured party could say, “What to me and to you?” (Jg 11:12, 2Ch 35:21, 1Kg 17:18). 2 When
someone was asked to get involved in a matter he felt was no business of his own, he could say the same to the one asking him (2K 3:13, Ho
14:8). These nuances were expanded in Greek but the notions of defensive hostility (1) and indifference or disengagement (2) are still present.

30 Here, J¢ has not been translated.

31 The participle Aéyovres (‘saying’) is redundant in contemporary English and has not been translated.

3
33 In place of ‘city’ (moAw), NETB has “town’.

Here, 0¢ has been translated as ‘so’ (following NETB) to indicate a conclusion and transition in the narrative.

34 The Greek word ov (‘suddenly’) has no exact English equivalent but here adds interest and emphasis.
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MATTHEW 9

1 After getting back into the boat, he crossed the water and
came back to his home town.

2 And suddenly some people brought him a paralysed man
stretched out on a stretcher. Seeing their faith, Jesus said to the
paralytic, “Take comfort, my child, your sins are forgiven.”
3 And now some scribes said to themselves, “This man is being
blasphemous.” 4 But, perceiving what was in their minds,
Jesus said, “Why do you have such wicked thoughts in your
hearts? 5 Now, which of these is easier: to say, “Your sins are
forgiven,” or to say, “Get up and walk”? ¢ But, so that you may
know that the Son of Man has authority on earth to forgive
sins,” he then said to the paralytic, “Stand up, pick up your
bed and go to your home.” 7 And the man stood up and went

MATTHEW 9

Jesus” hometown was Capernaum (see 4:13) - a town with a population of 1,000 - 1,500, though of some significance.
In various contexts, xAivy (‘stretcher’) may also be translated ‘couch’, “cot’, ‘bed’, or ‘bier’ (in the case of a corpse).
‘Being blasphemous’ meant saying something that dishonoured God: to claim divine prerogatives or claim to speak for God when one really
does not would be such an act of offence; the remark raised directly the issue of the nature of Jesus’ ministry.
For Jesus” opening remarks, here following the NJB, NETB has, “Why do you respond with evil in your hearts?”
‘Which of these is easier’ is a reflective kind of question: on the one hand to declare sins are forgiven is easier, since one does not need to see it,
unlike telling a paralysed person to walk; on the other hand, it is harder - for it to be true, one must possess the authority to forgive the sin.
The term “Son of Man’, which is a title in Greek, comes from a pictorial description in Dn 7:13 of one ‘like a son of man’ (i.e., a human being)’ it
is Jesus” favourite way to refer to himself. Jesus did not reveal the background of the term here, which mixes human and divine imagery as
the man in Daniel rides a cloud, something only God does; he just used it. It also could be an idiom in Aramaic meaning either ‘some person’
or ‘me’. So, there is a little ambiguity in its use here, since its origin is not clear at this point. However, the action makes it clear that Jesus used

it to refer to himself here.
The literal translation of ‘his home’ is ‘his house’ (oixov aiTod).
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home. 8 When they saw this, the crowd marvelled and praised
God for having given such authority to human beings.

9 And, as Jesus was walking on from there, he saw man named
Matthew sitting at the tax booth, and he said to him, “Follow
me.” And he got up and followed him.

10 Now, while he was at the table in the house, a number of tax
collectors and sinners were sitting at the table with Jesus and
his disciples. 11 When the Pharisees saw this, they said to his
disciples, “Why does your teacher eat with tax collectors and
sinners?” 12 When he heard this, he replied, “It is not the
healthy that need the physician, but those who are sick. 13 Go
and learn the meaning of the words: Mercy is what pleases me,
not sacrifice. And indeed, I came to call not the righteous, but
sinners.”

8 The power to forgive sins is entrusted to the community (see 18:18), but the plural ("human beings’) here may indicate that Matthew is thinking

10

11

of the ministers who exercise this power. In place of ‘awestruck’ (époBndncay - literally, ‘afraid’), many MSS have édavuacay (‘amazed’),
effectively turning the fearful reaction into one of veneration. However, the harder reading is well supported and is surely authentic.
‘Matthew’ is called ‘Levi’ by Mark and Luke. In place of “tax booth’ (teAwvioy), the more traditional translation is “tax office’ but this could give
the modern reader a false impression of an indoor office with all its associated furnishings.

‘Sinners” here refers to those whose moral conduct or disreputable professions (see #5:46) rendered them “unclean” and socially outcast. They
were particularly suspect for not observing the numerous culinary laws, whence the problem about eating together (Mk 7: 4, 14-23, Ac 10:15,
15:20, Ga 2:12, Rm 14, 1Co 8-9). The literal translation of ‘sitting” is “reclining”: 1st Century Middle Eastern meals were not eaten while sitting at
a table but while reclining on one’s side on the floor with the head closest to the low table and the feet farthest away.

The issue here is inappropriate associations: Jews were very careful about personal associations and contact as a matter of ritual cleanliness;
the Pharisees” question borders on an accusation that Jesus is ritually unclean.

12 Jesus’” point is that he associates with ‘those who are sick’ because they have the need and will respond to the offer of help; a person who is

13

‘healthy” (or who thinks mistakenly that he is) will not seek treatment.
Jesus here quotes from Ho 6:6 (& cf. Mt 12:7, #Am 5:21). At the end of this verse, the WEBBE adds “to repentance’.
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14 Then disciples of John came to him and said, “Why is it that
we and the Pharisees fast often but your disciples do not fast?”
15 And Jesus said to them, “Surely, the bridegroom’s attend-
ants cannot mourn as long as the bridegroom is still with them,
can they? But the time will come when the bridegroom is taken
away from them, and then they will fast. 16 No one puts a piece
of un-shrunk cloth onto an old cloak, because the patch pulls
away from the cloak and the tear is made worse. 17 Neither do
people put new wine into old wineskins; otherwise, the skins
burst, the wine spills out, and the skins are destroyed. But no:
they put new wine into fresh wineskins and so both are
preserved.”

18 While he was saying these things to them, suddenly one of
the officials came up, who bowed low in front of him and said,
“My daughter has just died but come and lay your hand on her
and her life will be saved.” 19 Jesus rose and, with his disciples,
followed him.

14 “John” here is the Baptist; like the Pharisees, his disciples used to observe fasts not prescribed by the Law in the hope that their devotion would
hasten the coming of the Day of the Lord. The NJB lacks “often” (as do some Greek MSS), here following the NRSV.

15 The literal translation of ‘bridegroom’s attendants’ (following the NJB) is “sons of the wedding hall’; others have ‘wedding guests’. The ‘bridegroom’ is
Jesus; his companions cannot fast because, with his coming, the Messianic Age has dawned. The statement the “bridegroom will be taken from
them’ is a veiled allusion by Jesus to his death, which he did not make explicit until the incident at Caesarea Philippi in 16:13ff.

16 The ‘old cloak’ and the “old wineskins’ (v. 18) stand for the elements in Judaism that are to pass away; the ‘new cloth” and the “new wine’ represent

the new Spirit of the Kingdom of God.

17 In NT times, wine was stored in bags made of skin or leather: as the new wine fermented and expanded, it would stretch the new wineskins;
putting new (unfermented) wine in old wineskins, which had already been stretched, would result in the bursting of the skins.

18 The “official’ (NETB has “ruler’) was the head of the synagogue, called Jairus by Mark and Luke.

19" For this verse, here following the NJB, NETB, rearranging the word order, reads, “Jesus and his disciples got up and followed him.”
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20 And suddenly from behind came a woman, who had been
suffering from a haemorrhage for twelve years, and she
touched the edge of his cloak; 2! for, she thought, “If only I
touch his cloak, I will be saved.” 22 Jesus turned and saw her
and said to her, “Courage, my daughter, your faith has saved
you.” And, from that moment, the woman was saved.

23 When Jesus reached the official’s house and saw the flute-
players and the crowd making a commotion, 24 he said, “Go
away; for, the girl is not dead but sleeping.” And they laughed
at him. % But, when the people had been turned outside, he
went inside and gently took her by the hand, and she stood up.
26 And the report of this spread throughout the district.

27 As Jesus went on from there, two blind men followed,
shouting loudly, “Take pity on us, Son of David.” 2 And,
when he reached the house, the blind men came up with him
and Jesus said to them, “Do you believe I am able to do this?”
They said, “Lord, we do.” 2 Then he touched their eyes,

20 The “edge of his cloak’ (xeaomédov) refers to the blue tassel on the garment that symbolised a Jewish man’s obedience to the law (cf. Nb 15:37-
41); the woman thus touched the very part of Jesus’ clothing that indicated his ritual purity.

21 The word translated as ‘be saved’ (also v. 22) has the idea of rescue from destruction or from a superior power; the NRSV has “be made well.

22 The word “saved” should not be understood as an expression for full salvation in the immediate context; it refers only to the woman’s healing.

23 The ‘commotion’ was the loud wailing of the Middle Eastern mourning; the ‘flute-players’ were hired mourners.

24 Jesus speaks in the perspective of the Kingdom of God, where death is not destructive of a person’s existence but is analogous to sleep.

25 The word “gently’, here following NETB, is not present in the NJB or NRSV.

26 An alternative translation for ‘the district’ (tqv yfjy éxeivny), here following the NRSV (& NETB) is ‘that region’; the NJB has “the countryside’.

27 After ‘followed (qxolovdmaay), some MSS add ‘him’ (avt®); Nestle-Aland includes the word in brackets, indicate doubts as to its authenticity.

28 The word 0z near the opening of this verse as not been translated.

29 Here, and with the girl in v. 24, Jesus starts healing with physical contact.
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saying, “According to your faith, let it be done to you.” 30 And
their eyes were opened. Then Jesus sternly ordered them,
“Take care that no one learns about this.” 31 But, when they
had gone away, they spread the news about him throughout
the district.

32 They had only just left when suddenly a man was brought
to him, a dumb demoniac. 33 And, when the devil was driven
out, the dumb man spoke and the people were amazed and
said, “Nothing like this has ever been seen in Israel.” 3¢ But the
Pharisees said, “It is through the prince of devils that he drives
out devils.”

% Jesus made a tour through all the towns and villages,
teaching in their synagogues, and proclaiming the good news
of the kingdom, and curing all kinds of disease and all kinds
of illness.

% And, when he saw the crowds, he had compassion for them,
because they were bewildered and dejected, like sheep
without a shepherd. 37 Then he said to his disciples, “The

30 “Their eyes were opened’ is a common idiom for the restoration of sight to the blind.

31 See #26 on the translation ‘the district’ .

32 The word #0ov (‘behold’) has not been translated because it has no exact English equivalent here but adds interest and emphasis.

3 A more traditional translation of ‘devil” (daiwoviov) is *demon’.

34 Codex Cantabrigiensis, along with a few other Western MSS and patristic witnesses, lacks this verse but virtually all other MSS have it.

35 In place of “towns’, many translations have ‘cities” (a more literal translation but the small size of the settlements justifies the word used here).

36 “Sheep without a shepherd’ is a familiar metaphor (Nb 27:17, 1K 22:17, Jdt 11:19, Ezk 34:5). For ‘bewildered and dejected’, the WBBE has “harassed
and scattered’, with a footnote adding that the Textus Receptus has “weary’ in place of ‘harassed’.

37 The NJB includes v. 38 as part of this verse.



Seoiouos moAUs, of 0z éoyatar oliyorr 3 Jeqdnre olv ToU harvest is plentiful but the labourers are few; 38 therefore,
xupiov Tol Jeptouol omws énBaly épvatas eis Tov Jepiouoy ask the Lord of the harvest to send out labourers to his
avTol. harvest.”

38 The phrase, ‘Lord of the harvest’, recognises God's sovereignty over the harvest process.
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MATTHEW 10
1 And he summoned his twelve disciples and gave them
authority over unclean spirits, to drive them out and to cure
every kind of disease and every kind of sickness.

2 Now, these are the names of the twelve apostles: the first,
Simon, who is also known as Peter, and his brother Andrew;
and James the son of Zebedee, and his brother John; 3 Philip
and Bartholomew; Thomas and Matthew, the tax collector;
James the son of Alphaeus, and Thaddaeus [...]; 4 Simon the
Zealot and Judas Iscariot, who was also the one who betrayed
him. 5 These twelve Jesus sent out and commanded them,
saying:

“Do not make your way into gentile territory and do not enter
any town of the Samaritans; ¢ but go, instead, to the lost sheep
of the House of Israel; 7 and, as you go, proclaim the good

MATTHEW 10

Matthew supposes that the reader already knows about the choice of the Twelve; Mark and Luke mention it expressly.
The list of the 12 apostles is found in four versions, in Mt, Mk, Lk & Ac; it is normally three groups of four names, headed respectively by
Peter, Philip and James the son of Alphaeus. ‘Judas Iscariot’, the traitor, always figures in last place; his name is often interpreted as “‘man of
Kerioth’ (cf. Jos 15:25) but it could also derive from the Aramaic sheqarya (‘liar’, “hypocrite’). The term ‘apostles’ (amocToAwy) is rare in the
gospels, found only here, Mk 3:14, and 6 times in Lk (6:13, 9:10, 11:49, 17:5, 22:14 & 24:10).
In place of ‘Thaddaeus’ (Oaddaiog), some MSS have ‘Lebbaeus’ (AeBBaiog) or ‘Lebbacus, the one called Thaddaeus’ (AefBBaios o emxAndeis Oadduios,
as WEBBE). *Bartholomew’ (Bag3oMouaiog, meaning ‘son of Tolmai’ in Aramaic) could be another name for Nathanael mentioned in Jn 1:45.
In place of ‘zealot’ (here following the NJB), the NRSV has ‘Cananaean’; but scholars doubt that this term (Kavavaiog) has any relation to the
geographical terms for Cana or Canaan, but rather suggest it is derived from the Aramaic term for ‘enthusiast’, or ‘zealot” (see Lk 6:15, Ac 1:13),
possibly because of an earlier affiliation with the party of the Zealots.

The literal translation of ‘“with the following instructions’ is ‘instructing them, saying’.

As heirs to the Choice and the Promise, the Jews are to be the first to receive the offer of the Messiah’s saving work (but see Ac 8:5 & #13:5).

An alternative reading for this verse is: “As you go, preach this message: The kingdom of Heaven is near

’II
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news that the Kingdom of Heaven is close at hand. & Cure the
sick, raise the dead, cleanse the lepers, and drive out demons.
You received without charge, so give without charge.
9 Provide yourselves with no gold or silver, not even with
coppers for your purses, 10 with no haversack for the journey
or spare tunic or footwear, or a staff; for, the labourer deserves
his keep.

11 “Whatever town or village you go into, seek out someone
there who is worthy and stay with him until you leave. 12 As
you enter into his house, salute it; 13 and, if the household
deserves it, let your peace come upon it; but, if it does not
deserve it, may your peace come back to you. 14 And, if anyone
does not welcome you or listen to what you have to say then,

10

11
12

13

14

Most Byzantine miniscules, along with a few other MSS, lack vexgovs eyeipete (‘raise the dead’), most likely because of oversight due to a string
of similar endings (-¢7¢ in the 2nd person imperatives, occurring 5 times here); the longer version is found in several diverse and ancient MSS.
Although some Byzantine text proponents charge the Alexandrian scribes with theologically motivated alterations toward heterodoxy, it is
interesting to find a variant such as this in which the charge could be reversed: Do the Byzantine scribes have something against the miracle
of resurrection? In reality, such charges of motivated changes are suspect due to lack of evidence of intentional changes.

An alternative translation for ‘purses’ is “belts’.

A “tunic’ was a short-sleeved garment of knee-length, held in at the waist by a girdle (see Mk 1:6). Mk 6:8 allows one staff; it might be that
Matthew’s summary (cf. Lk 9:3) means not taking an extra staff or that the expression is merely rhetorical for “travelling light’, which has been
rendered in two slightly different ways.

The words ‘“with him’ are not in the Greek text and are here added for clarity.

In place of “salute’ (here following the NJB), the NRSV has ‘greet’; this form of oriental greeting is a wish of peace (the usual form was “peace be
to this house’). In v. 13, this wish is treated in concrete fashion as an entity which, if it fails to secure its effect, nevertheless remains in being
and returns to its original owner.

The response to these messengers determines how God'’s blessing is bestowed - if the messengers are not welcomed, their blessing will return
to them. Jesus shows just how important their mission is by this remark.

The phrase ‘shake the dust from your feet’ is Jewish in origin: the dust from any country other than the Holy Land is considered unclean.
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as you walk out of that house or town, shake the dust from
your feet. 15 In truth I tell you: On the Day of Judgement, it will
be more bearable for Sodom and Gomorrah than for that town.
16 Look, I am sending you out like sheep into the midst of
wolves; therefore, be as cunning as serpents and yet as
innocent as doves.

17 “Beware of them! For, they will hand you over to councils
and scourge you in their synagogues. 1® You will be brought
before governors and kings because of me, as a testimony to
them and to the gentiles. 19 But, when you are handed over, do
not worry about how you are to speak or what you will say:
for, what you are to say will be given to you when the time
comes, 20 because it is not you who will be speaking - the Spirit
of your Father will be speaking in you.

21 “Brother will betray brother to death, and a father his child;
children will rise against their parents and have them put to
death. 22 You will be universally hated on account of my name;

15 The allusion to ‘Sodom and Gomorrah’, the most wicked of OT cities from Gn 19:1-29, shows that to reject the current message is even more
serious than the worst sins of the old era and will result in more severe punishment.

16 The imagery of ‘wolves’ is found in inter-testamental Judaism; see Ps Sol. 8:23, 30.

17 The NJB has ‘Sanhedrins’ in place of ‘councils’, here following the NRSV; these refer to the small provincial sanhedrins, and also to the Great

Sanhedrin of Jerusalem (cf. 5:21-22).

18 These statements look at persecution both from a Jewish context as the mention of ‘councils’ and ‘synagogues” (v. 17) suggests, and from a
Gentile one as the reference to ‘governors and kings” suggests. Some fulfilment of Jewish persecution can be seen in Acts.

19 The literal translation for ‘when the time comes’ is “at the hour’ .

20 Some translate this verse more literally, putting the two instances of the verb ‘to speak’ in the present tense.
21 Alternative translations for ‘rise’ (as NRSV) are “come forward (NJB) and “rebel’.

22 Here, by ‘my name’, Jesus means ‘me and my cause’.
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but anyone who stands firm to the end will be saved. 23 If they
persecute you in one town, take refuge in the next; and if they
persecute you in that, take refuge in another. In truth I tell you,
you will not have gone the rounds of the towns of Israel before
the Son of Man comes.

2 ” A disciple is not superior to the teacher, nor a slave above
the master. 25 It is enough for the disciple to grow to be like the
teacher, and the slave like the master. If they have called the
master of the house ‘Beelzebub’, how much more will they
malign the members of his household?

26 “So, do not be afraid of them. For, everything now covered
up will be uncovered, and everything now hidden will be
made clear. 7 What I say to you in the dark, tell in the daylight;
what you hear in whispers, proclaim from the housetops.

28 “Do not be afraid of those who kill the body but cannot kill
the soul; fear him rather who can destroy both body and soul
in hell. 2 Can you not buy two sparrows for a penny? And yet,
not one of them falls to the ground without your Father

23 Some MSS omit “and if ... another’. The coming foretold here is not concerned with the world at large but with Israel: it took place at the moment
when God ‘visited” his now unfaithful people and brought the OT era to an end by the destruction of the Temple in circa 70 CE (see # 24:1).

24 Though dodAos (‘slave’) is normally translated ‘servant’, the word does not bear the connotation of a free individual serving another. The most
accurate translation is “bondservant’, in that it often indicates one who sells himself into slavery to another.

25 This is the first occurrence of the name ‘Beelzebub’ (BzeA{zBouA - literally, ‘Lord of the Flies') in the NT (see #12:24).

26 The passive voice in ‘be uncovered’ and ‘made clear’ see the revelation as coming from God.

27 Jesus’ instruction to the crowd was not successful and he turned to instructing his disciples in private. Later on, it will be the duty of his

disciples to deliver the message in its entirety and without fear.

28 “Hell’ here translates ‘Gehenna' (ysévvy); see #3:12. Judaism had a similar exhortation in 4Mc 13:14-15.
29 The ‘penny’ (aooagiov) was a small Roman copper coin; one was worth 1/16 denarius or less than a half hour’s average wage.
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knowing. 30 Why, every hair on your head has been counted.
31 So, there is no need to be afraid - you are worth more than
many Sparrows.

32 “Therefore, if anyone declares himself for me in the presence
of human beings, I will declare myself for him in the presence
of my Father in heaven; 3 but the one who disowns me in the
presence of human beings, [ will disown in the presence of my
Father in heaven.

34 “Do not think that I have come to bring peace to the earth: I
have not come to bring peace but a sword. % For, I have come
to set a son against his father, and a daughter against her
mother, and a daughter-in-law against her mother-in-law; 3¢ a
man’s enemies will be the members of his own household.

37 “ Anyone who prefers father or mother to me is not worthy
of me; and anyone who prefers son or daughter to me is not
worthy of me. 33 Anyone who does not take his cross and
follow in my footsteps is not worthy of me. 32 Anyone who

30

An alternative reading for this verse is, “Even all the hairs on your head are numbered.”

31 One should respect and show reverence to God but need not fear his tender care.

32
33
34
35
36
37
38
39

Vv. 35-36 quote Mi 7:6.

Vv. 32-33 speak of the time of the Last Judgement, when the Son will hand over the elect to his Father (see 25:34).
In the MSS, some insert 7o (in brackets) before ‘heaven’ (ovgavois), here and in v. 32.
Jesus is a ‘sign that is rejected” (Lk 2:34); he does not aim to provoke dissension but this becomes inevitable.

In Mi 7:6 (MT), this line reads, “a person’s enemies come from within the household itself.”

Here, Jesus exhorts his followers to put faith in him before everything else, including one’s own family.

A “cross’, a Roman means of execution, was carried by the condemned to the scene of death.

The word, ‘find’, here covers the idea of “‘winning’ or “securing for oneself’ (cf. Gn 26:12, Pr 3:13, 21:21, Ho 12:9, and see also #16:25).
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Euol evgNTEl AUTNY. will find it.

0 Ozyousvos vuas eue Ocyetal, xal 0 Eué Osyouevos *0“Anyone who welcomes you welcomes me, and anyone
OEyeTal TOV ATOTTEINGYTA WE. who welcomes me welcomes the one who sent me.

o Oeyouwevos TRoQNTNY el ovoua ToonTou wigyoy 41 “Whoever welcomes a prophet in the name of a prophet will
moopnTov Aquietal, xal o dsyouevos dixatov eis ovoua have a prophet’s reward; and whoever welcomes an upright
Ouxaiov wiadoy dwaiov Aqudetar. * xai o5 av motioy éva person in the name of the upright will have the reward of the
TV wixe@v Toutwy motngioy Yuxeol wovoy eis ovowa upright. 42 If anyone gives so much as a cup of cold water to
wadmTol, auny Aéyw Uuiv, ov um amoléay Tov wigdoy one of these little ones in the name of a disciple, truly I tell you,
avTol. he will most certainly not go without his reward.”

40 “The one who sent me’ refers to God.

41 “Prophet’ and ‘upright person’ (see also 13:17 & 23:29) are a familiar biblical pair; here, they serve to indicate the missionary and the ordinary
Christian.

42 The ‘little ones’ are the apostles whom Jesus is sending on their mission (cf. 18:1-6, 10, 14 & Mk 9:41).
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MATTHEW 11

1 And it happened, when Jesus had finished instructing his
twelve disciples, he moved on from there to teach and
proclaim his message in their cities.

2 Now John had heard in prison what Christ was doing and he
sent his disciples to ask him, 3 “ Are you the one who is to come,
or are we to expect someone else?” 4 Jesus answered them, “Go
back and tell John what you hear and see: 5 The blind receive
their sight and the lame walk; lepers are cleansed and the deaf
hear; the dead are raised to life and the good news is
proclaimed to the poor; ¢ and blessed is anyone who does not
find me a cause for falling.

7 As the men were leaving, Jesus began to speak to the people
about John, “What did you go out into the desert to look at - a
reed swaying in the breeze? No? 8 Then what did you go out

NN O

MATTHEW 11
In place of ‘proclaim his message’, here following the NRSV, the NJB has “preach’. “Their’ here refers to the Jews.
Before ‘his disciples’, some MSS add “two of . The Western Codex D and a few other MSS read ‘Jesus’ here instead of ‘Christ’ (XgtoroD); this is not
likely original because it is not found in the earliest and most important MSS, nor in the rest of NT tradition.
The literal translation of “sent his disciples’ is ‘sending by his disciples’ (méuas dia @y uadnT@y avrod); instead of by his’, most later MSS have
“two of his’ - the difference is 2 letters: dUo in place of dig; although an accidental alteration could be the cause, it is more likely that dUo is an
assimilation to Lk 7:18; further, dia is read by a good number of early and excellent witnesses and should be considered original.
The following activities all paraphrase various OT descriptions of the time of promised salvation: Is 35:5-6, 26:19, 29:18-19, 61:1.
By this allusion to the prophecies of Isaiah (Is 35:5, 61:1-4), Jesus shows John that his works do, indeed, inaugurate the Messianic Era.
Jesus invites John to answer his own question, basing his decision comparison of Jesus’ activities with the words of Isaiah.
There is a debate as to whether one should read the expression ‘a reed swaying in the breeze’ figuratively (someone who is easily blown over) or
literally; either view makes good sense, but the following examples suggest the question should be read literally.
The reference to ‘fine clothes’” makes the point that John was not rich or powerful, in that he did not come from the wealthy classes.
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to see - someone dressed in fine clothes? Look, those who wear
fine clothes are to be found in royal palaces. ® Then what did
you go out for - to see a prophet? Yes, I tell you, and much
more than a prophet: 10 he is the one of whom it is written in
the scriptures: Look, I am going to send my messenger in front
of you who will prepare your way before you.

1 “Truly I tell you, of all those born of women, no one has
arisen greater than John the Baptist; yet the least in the
Kingdom of Heaven is greater than he. 12 Since John the Baptist
came, to the present, the Kingdom of Heaven has suffered
violence, and the violent are taking it by storm. 13 For, it was
towards John that all the prophecies of the prophets and of the
Law were leading; 1 and he, if you will believe me, is the Elijah
who is to come. 1> Anyone who has ears should listen!

16 “What comparison can I find for this generation? It is like
children shouting to each other as they sit in the market-places,
saying:

9 John the Baptist is ‘more’ as he introduces the one who brings the new era; megigooTegov is neuter but may be taken as masculine in this context.

10 This verse quotes Ml 3:1 (compare Mk 1:2).

11 John, as the Forerunner, remains at the gates of the kingdom,; this verse contrasts epochs rather than persons: there is no personal slight to
John - it is simply that the epoch of the kingdom wholly transcends that which preceded it.

12 The ‘violence’ may be: 1 the praiseworthy violence, the self-sacrifice of those who would take possession of the kingdom; 2 the misguided
violence of those who would establish the kingdom by force; 3 the tyrannical violence of the powers of evil, or of their agents on earth.

13 For this verse, here (loosely) following the NJB, the NRSV reads, “For all the prophets and the law prophesied until John came.”

14 John brings the OT era to its close: he carries on where Malachi, the last of the prophets, left off, and fulfils Malachi’s last prediction (Ml
3:23/4:5). Jesus seems not to expect the literal return of Elijah (17:10-13, Mk 9:9-13).

15 After ‘ears’, some MSS add “to hear’.

16 The NJB & NRSV do not translate the participle Aéyovory (‘saying’) at the end of the verse; some MSS include this word in v. 17.
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17 We played the pipes for you,
and you wouldn’t dance;
we sang dirges,
and you did not mourn.

18 “For, John came, neither eating nor drinking, and they say,
“He has a demon.” 19The Son of Man came, eating and
drinking, and they say, “Look, a glutton and a drunkard, a
friend of tax collectors and sinners.” Yet, wisdom is vindicated
by her deeds.”

20 Then he began to reproach the cities in which most of his
miracles had been worked, because they refused to repent.

21 “Woe to you, Chorazin! Woe to you, Bethsaida! For, if the
miracles done in you had been done in Tyre and Sidon, they
would have repented long ago in sackcloth and ashes. 22 Yet, I
tell you that it will be better for Tyre and Sidon on Judgement
Day than for you. 22 And you, Capernaum, who are exalted as
high as heaven: you shall be flung down to hell. For, if the
miracles done in you had been done in Sodom, it would have

17 The verb éJonvnaauey (‘we sang dirges’) refers to the loud wailing used to mourn the dead in public in 15t Century Jewish culture.
18 John the Baptist was too separatist and ascetic for some, and so he was accused of not being directed by God, but by a ‘demon’.

19 In place of ‘deeds’ (¢0ywv), some MSS have ‘children’ (Téxvwy - see Lk 7:35).

20 The word moAerg can be translated “towns’ (as NJB) or ‘cities’ (as NRSV, NETB), the latter is chosen here to emphasise the size of the places Jesus

mentions in the following verses.

21 “Chorazin’ was 4 Km north of Capernaum, on the coast of the Sea of Galilee; ‘Bethsaida’ was near the northern extremity of the Sea of Galilee.
22 The threats of the prophets had made ‘Tyre and Sidon’, Phoenician towns on the coast of the Mediterranean Sea, archetypes of impiety (Is 23,

Ezk 26-28, Am 1:9-10, Zc 9:2-4).

23 ‘Capernaum’ was a town on the northwest shore of the Sea of Galilee, 204m below sea level; it was a major trade and economic centre.



#ghy Aéyw vuiy ot1 yj) 200ouwy AVEXTOTEQOY é0Tal Ev
NUEoQ npiTEWS N TOI.

5 By éxeivp T natp®d amonpidelc o Inoolc elmey,
Eéouoroyoiual oot, matep, xlpie ToU ovpavol xal THS Vs,
o1 exoubas TalTa amo coply xal cuveT@Y xal amexaivibas
alta vymioig *%vai, 0 maTNY, 0TI OUTWS eUdoXIa EVEVETO
eumpoayey aov. 77 Iayra wot mapsdodn Umo Tol maTeos wov,
xal OUOEIS ETIVIVWTHEl TOY UIOY € W) 0 TATTNY, OUOE TOV
TaTEéQR TIC ETIVIVWOXEL £ ) 0 VIS xal @ Eay BouAnTal o
viog amonalial.

28 NelTe To0S (e TAVTES 0f XOTIWVTES nal TEQOPTITUEYOL,
HAYW AVaTavo® yuas. * apate Tov Cuyoy wou é@’ Uuas xal
uaSete am’ éuot, ot mpailc el xal TamEVOS T xapdig,
xal evpnoete avamavoty Taic Yuyaic tudy: 3° o yap Cuyos
OV YOMTTOS XAl TO QopTioy Uou ENappoy EoTiv.

been standing yet. 24 Still, I tell you that it will be better for the
land of Sodom on Judgement Day than for you.”

25 At that time, Jesus exclaimed, “I bless you, Father, Lord of
heaven and of earth, because you have hidden these things
from the learned and the clever and have revealed them to
little children. 26 Yes, Father, for that is what it pleased you to
do. 27 Everything has been entrusted to me by my Father; and
no one knows the Son except the Father, just as no one knows
the Father except the Son and anyone to whom the Son chooses
to reveal him.

28 “Come to me, all you who are weary and are carrying a
heavy burden, and I will give you rest. 22 Shoulder my yoke
and learn from me; for, I am gentle and humble in heart and
you will find rest for your souls. 30 Yes, my yoke is easy to bear
and my burden is not hard to carry.”

24 The allusion to ‘Sodom’, the most wicked of OT cities from Gn 19:1-29, shows that to reject the current message is even more serious, and will
result in more severe punishment, than the worst sins of the old era; the phrase ‘land of Sodom’ is in emphatic position in the Greek text.
25 Vv. 25-27 are not closely connected with the context in which Matthew has placed the passage (compare its different position in Lk). Hence,
“these things’ refers not to what precedes but to the ‘mysteries of the kingdom (13:11), which are revealed to the ‘little ones’.
26 This verse has is conceptually similar to teaching in John’s Gospel (10:15, 17:2): the authority of the “Son” and the ‘Father’ are totally intertwined.
27 The claim of an intimate connexion with God (vv. 26-27) and the call to discipleship (vv. 28-30) recall a number of passages in the Wisdom
literature - Pr 8:22-36, Ws 8:3-4, 9:9-18, Si 24:3-9,19-20. Jesus therefore claims the role of Wisdom (see #19) no longer as a personification but

as a person - the “Son” par excellence of “the Father’ (cf. 4:3).

28 The “burden’ here is that of the Law and of the additional Pharisaic observances.
29 The “yoke’ of the Law is a current Rabbinic metaphor: see also Si 51:26, Jr 2:20, 5:5, Lm 3:27, Zp 3:9 (LXX), Is 14:25. ‘Gentle’ and ‘humble in heart’
are classic descriptions of the ‘poor” of the OT (see Dn 3:87, #Zp 2:3).

30 The NJB & NRSV lack the word “to bear’, here following NETB.
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MATTHEW 12

1 At that time, Jesus went through the cornfields one Sabbath
day. His disciples were hungry and began to pick ears of corn
to eat. 2 The Pharisees saw it and said to him, “Look, your
disciples are doing what is forbidden on the Sabbath.” 3 But he
said to them, “Have you not read what David did when he and
his followers were hungry - 4 how he went into the house of
God and they ate the Bread of the Presence, although neither
he nor his followers were permitted to eat them, but only the
priests? 5 Or again, have you not read in the Law that on the
Sabbath day the Temple priests break the Sabbath yet are
guiltless? ¢ Now here, I tell you, is something greater than the
Temple. 7 And if you had understood the meaning of the
words: “Mercy is what pleases me, not sacrifice,” you would
not have condemned the blameless. 8 For, the Son of Man is
master of the Sabbath.”

A U = W

MATTHEW 12
While the term rayvas can refer to the cluster of seeds at the top of grain such as barley or wheat, in the NT the term is restricted to corn.
The offence is not picking someone else’s corn while passing by (Dt 23:26 allowed it) but doing this on the Sabbath; the Pharisees saw this as

‘work’, prohibited by the Law (Ex 20:8-11, 34:21).
Jesus here refers to the story of 1S 21:1-6.
In place of “they ate’ (épayev), many MSS have ‘he ate’ (2paryov).

Far from stopping, the work of the priests actually increased on the Sabbath (Nb 28:9-10).
Since no penalty was exacted from those who set aside provisions of the Law for the sake of some human need or some more significant service
to God, Jesus’ disciples eat because of their need and serve him who is greater than the institutions of the Law (see vv. 41-42).

This verse quotes Ho 6:6 (and cf. Mt 9:13).

Jesus affirms that even a custom of divine institution has no absolute value but must yield to the demands of necessity or love.
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? Then he left there and went to their synagogue. 1 And a man
was there with a withered hand; they asked him, “Is it lawful
to cure somebody on the Sabbath?” hoping for something to
charge him with. 11 But he said to them, “If any one of you here
has only one sheep and it falls down a hole on the Sabbath, will
he not get hold of it and lift it out? 12 Now, a person is far more
important than a sheep; so, it follows that it is permitted to do
good on the Sabbath.” 13 Then he said to the man, “Stretch out
your hand.” He stretched out his hand and his hand was
restored, as sound as the other one. 14 At this, the Pharisees
went out and conspired against him, how to destroy him.

15 When Jesus became aware of this, he withdrew from the
district. Many crowds followed him and he cured all of
them, 16 but he warned them not to make him known. 17 This
was to fulfil what was had been spoken through the prophet
Isaiah, saying:
18 Look! My servant whom I have chosen,
my beloved, in whom my soul delights,

9 Here, Kai (literally ‘and’) has been translated as ‘then’ to indicate the implied sequence of events within the narrative.
10 “Withered’ here means that the man’s hand was shrunken and paralysed.
11 The rabbis allowed attending to accidental injury on the Sabbath but thought that chronic conditions should wait (Lk 13:14).

12 The literal translation of “person’ is ‘man’.

13 The passive (“was restored’) points to healing by God: Would God exercise his power through Jesus, if what Jesus was doing were wrong?
14 The NJB lacks the words ‘how to destroy him’, here following the NRSV.

15 The NJB and some MSS lack ‘crowds’ (5‘9{)\01), here following the NRSV; Nestle-Aland has the word in brackets.

16 This verse refers to Jesus” avoidance of publicity for his work of healing.

17 Vv. 15b-17 form one sentence in Greek and, thus, this is not related only to v. 16.

18 Vv. 18-21 quote Is 42:1-4.
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25

An alternative translation for ‘streets’ (mAateiais) is ‘squares’.

The ‘faltering wick’ refers to a lamp wick whose flame has almost gone out.

In place of ‘nations’, here following the NJB, the NRSV has “Gentiles’: the same Greek word (é’&my) can mean both.

The dumbness here said to be caused by demoniac possession is said in Lk 11:14 to describe the demon itself; the biblical writers speak either
of curing the victim or of casting out the demon (v. 24, 9:32-33, Lk 11:14-15).

‘Son of David’ was a title of the Messiah.

‘Beelzebub’ (BeeAlzBou)) was a Canaanite divinity; the name means ‘Baal the Prince’ (not ‘Baal of the Dunghill’ as is sometimes asserted) and so
orthodox monotheism naturally interpreted it as ‘Prince of devils’. The form Beelzebub (as Vg) is a contemptuous play on words (already found
in 2K 1:2ff) which makes the name mean ‘Lord of the Flies’.

In place of ‘he’, the majority of MSS have ‘Jesus’ (6 Inaobs); although the shorter text is attested in far fewer MSS, both the pedigree of the MSS
and the strong internal evidence (scribes were not prone to intentionally delete the name of Jesus) argue for the omission of Jesus” name.
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household divided against itself can stand. 26 Now, if Satan
drives out Satan, he is divided against himself; so how can his
kingdom last? 27 And if it is through Beelzebub that I drive
devils out, through whom do your own experts drive them
out? They shall be your judges, then. 28 But if it is by the Spirit
of God that I drive out devils, then be sure that the kingdom
of God has caught you unawares.

2 ”Or again, how can anyone make his way into a strong
man’s house and plunder his property unless he has first tied
up the strong man? Then, indeed he can plunder his house.

30 “ Anyone who is not with me is against me, and anyone who
does not gather in with me throws away. 3! Therefore, I say to
you, people will be forgiven for every sin and blasphemy,
but the blasphemy against the Spirit will not be forgiven.
32 And whoever who speaks a word against the Son of Man
will be forgiven; but whoever speaks out against the Holy

26 The first of three ‘if’ clauses in the following verses presents the example vividly as if it were so; the examples are made totally parallel: the

expected answer is that Satan’s kingdom will not stand, so the suggestion makes no sense; Satan would not seek to heal.
27 The literal translation of ‘experts’ (viol) is ‘sons’; the expression is a Semitism (cf. 1P 5:13).

28 The phrase épJagey ¢p’ vuas (‘has caught you unawares’ - here following the NJB) is quite important: does it mean merely ‘approach’ (which

29
30
31
32

would be reflected in a translation like ‘has come near to you’) or actually ‘come upon’ (as in the NRSV & NETB - “has already overtaken you’,
which has the added connotation of suddenness)? Two factors favour arrival over anticipation here: the prepositional phrase é¢” tuag suggests
arrival (Dn 4:24, 28 Theodotion); and the following illustration in v. 29 looks at the healing as portraying Satan being overrun.

The ‘strong man” here pictures Satan.

The call here is to join the victor: failure to do so means that one is being destructive; responding to Jesus is the issue.

The literal translation of ‘people will be forgiven ... blasphemy’ is ‘every sin and blasphemy will be forgiven men’.

Not to recognise the Messiah may be excusable, since he is appearing as an ordinary ‘son of man’ (#8:20); but it is a positive perversity to
witness the manifest good works of the Holy Spirit and declare them evil (as in v. 24).



2 / 2 ~ b4 2 4 ~ I~ b4 2 ~
apednTeTal alTQ) olTe év ToUT® TG al@vi olTe év TR
Moy,
33 "H momoate To 0evdooy xalov xal Tov xapmoy auvTol
HaAAOY, ) TOINTATE TO OEVOPOY TATIOOY XAl TOY XAOTIOY AUTOU
gameov: éx yag ToU xaemoU TO Ov0poy YIVWIXETAL.
34 /’ b ~ ~ 4 2 A} ~ A}
VevvuaTa éxdvay, mis dvvaade avada AaAeiy movmool
OVTES; €x Yap TOU TEQICTEUUATOS THS 1apdia TO TTOUG
~ 35 4 2 1 b4 2 ~ 2 ~ ~
Aadel. 30 avados avdpwmos éx ToU ayaSol Smoavgod
2 /’ 2 / . ¢ \ b4 b ~ ~
énBarler ayada, xal o movyeos avdowmos éx ToU movyeol
/9 ~ /M / 36)\/ 3\ ¢ ~ (/4 ~ C~
noaveol éxBarder movmoa. 3¢ Aéyw 0¢ tuiv oti may ofua
2 1 (4} /7 c v 2 /’ A} > ~
aoyov 0 Aargaovary of avSewmor amodwoovaty mepl avToD
Aoyoy €y muépa roloews: 7 éx yap TV Aovwy oou
OuaiwInay, xal éx Ty Aoywy gov xatadiacSyor.
3 Tore amengidmoay avT® TIVEC TV YoGUUATEWY Xal
/7 /7 / /7 2 1 ~ ~
Qagioaiwy Aéyovtes, Adaonale, Slouey amo oot oqueiov
2 ~ (4 ! 2 A} 5 > ~ \l \l 1
0y, 390 0e amonpideic eimey avtoic, I'evea movmoa xal
) ~ b ~ 1 ~ 2 /7 2 ~
wotyais aqueioy émlnytel, xal oqueiov ol dodqoeTal avTy]
el wy To oqueiov Twva ToU moopyTou. * Womep yag TV
Twvas év T4 rothig ToU nqTous Tpeic Muépas xal ToEic

Spirit will not be forgiven, neither in this world nor in the
world to come.

33 “Either make a tree sound and its fruit will be sound; or
make a tree rotten and its fruit will be rotten. For, the tree can
be known by its fruit. 3¢ You brood of vipers! How can your
speech be good when you are evil? For, the mouth speaks out
of the abundance of the heart. 35 The good person draws good
things out of their treasury of goodness; and the evil person
draws evil things out of their treasury of badness. 3 Therefore,
I tell you this: that, for every unfounded word people utter
they will be held to account on Judgement Day, 37 since it is by
your words that you will be justified and by your words that
you will be condemned.”

38 Then, some of the scribes and Pharisees spoke up. They said,
“Master, we should like to see a sign from you.” 3 He replied,
“It is an evil and unfaithful generation that asks for a sign! The
only sign it will be given is the sign of the prophet Jonah. 40 For,
as Jonah remained in the belly of the sea-monster for three
days and three nights, so the Son of Man will be in the heart of

33 The word gamgov ('rotten’), modifying both “tree’ and ‘fruit’, can also mean *diseased’.
34 An alternative reading for the end of this verse is ‘from what fills the heart’.

35 After “treasury’, the Textus Receptus adds “of the heart’.

36 The ‘unfounded word’ (here following the NJB - the NRSV has ‘careless word’) refers to calumny.
37 Jesus here emphasises the need for personal responsibility of words (and deeds).

38

The ‘sign” would be a miracle that would prove Jesus had authority and show what sort of authority it was (cf. Is 7:11ff, #Jn 2:11).

39 The literal translation of ‘unfaithful’ is ‘adulterous’, a common figurative use in the OT (cf. #Ho 1:2, Jr 3:8, Ezk 23:27).

40

resurrection.

This verse contains an expression borrowed from Jon 2:1 and only approximately indicating the space of time between Jesus’ death and
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the earth for three days and three nights. 41 On Judgement Day,
the men of Nineveh will appear against this generation and
they will be its condemnation, because when Jonah preached,
they repented; and look, there is something greater than Jonah
here. 42 On Judgement Day, the Queen of the South will appear
against this generation and be its condemnation, because she
came from the ends of the earth to hear the wisdom of
Solomon; and look, there is something greater than Solomon
here.

43 “When the unclean spirit has gone out of someone, it
wanders through a waterless country looking for a place to
rest; but it cannot find one. # Then it says, “I will return to the
home from which I came.” But, when it arrives, it finds it
unoccupied, swept, and put in order. 45 Then, it then goes off
and collects seven other spirits more wicked than itself, and
they enter and set up house there, and so the last state of that
person is worse than the first. That is what will happen to this
wicked generation.”

46 He was still speaking to the crowds when, suddenly, his
mother and his brothers were standing outside and were

41 The literal translation of ‘when Jonah preached’ is ‘at the preaching of Jonalh’.

42 The ‘Queen of the South’ (Baciligaa votov) refers to the Queen of Sheba (1K 10:1-10, 2Ch 9:1-9 & Josephus - Antiquities, VIII 6:5-6).
43 The ancients thought of deserts as inhabited by demons; nevertheless, the devils much prefer to live in human beings (#8:29).

4 The "house’ is ‘unoccupied because, although the evil has been temporarily expelled, nothing good has been put in its place.

45 The literal translation of ‘and so’ is simply ‘and’ (xal).

46 “Brothers’ here does not necessarily refer to Mary’s children but possibly near relations (cousins, perhaps, which both Hebrew and Aramaic
style ‘brothers’ - see Gn 13:8, 14:16, 29:15, Lv 10:4, 1Ch 23:22ff). The issue of whether Jesus had siblings has had a long history in the Church:
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adezApol wov* *° 0oTIS Yap av momoy To YeAqua Tol matgos “Here are my mother and my brothers. 50 For, anyone who
wou ToU Ev ovgavois autos wou adehpos xai adzAem xai does the will of my Father in heaven is my brother and sister
UYTYO ETTIV. and mother.”

Epiphanius, in the 4th Century, argued that Mary was a perpetual virgin and had no offspring other than Jesus; others argued that these
brothers were really cousins, but nothing in the text suggests any of this (see also Jn 7:3).

47 This verse is omitted by some important textual witnesses; it is probably a restatement of v. 46, modelled on Mk & Lk.

48 Literally translated, this verse opens, “And answering, he said to the one who had said this.”

49 The literal translation of ‘here are’ ('10ov) is ‘behold’.

50 The ties of physical relationship yield to those of spiritual relationship (see 8:21ff, 10:37, 19:29).
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MATTHEW 13

1 That same day, Jesus went out of the house and sat beside the
sea, 2 but such large crowds gathered around him that he got
into a boat and sat there, while the whole crowd stood on the
shore, 3 and he told them about many things in parables. He
said:

“Listen, a sower went out to sow. 4 And as he sowed, some
seeds fell on the edge of the path, and the birds came and ate
them up. 5 Other seeds fell on rocky ground, where they found
little soil and sprang up at quickly, because there was no depth
of earth; ¢ but, as soon as the sun came up, they were scorched
and, since they had no roots, they withered away. 7 Other
seeds fell among thorns, and the thorns grew up and choked
them. 8 Other seeds fell on rich soil and produced their grain,

@ N o O

MATTHEW 13
The introduction, “that same day’ is merely a traditional cliché of no chronological significance.
The literal translation of ‘“while’ is ‘and’; the clause here, although grammatically coordinate, is logically subordinate to the previous clause.
The background for this well-known parable, drawn from a typical scene in the Palestinian countryside, is a field through which a well-worn
path runs; sowing would occur in late autumn or early winter (October - December) in the rainy season, looking for sprouting in April or May
and a June harvest. The use of seed as a figure for God’s giving life has OT roots (Is 55:10-11); the point of the parable of the sower is to
illustrate the various responses to the message of the kingdom of God.

Plural pronouns are used to refer to the seed here (& ...

avta), although the collective singular is used in v. 5 and following (indicated by the

singular verbs like émzgy). For the sake of consistency in English, plurals are used in the translation throughout Matthew’s account. In both
Mark and Luke, the collective singular is used consistently throughout (cf. Mk 4:1-9, Lk 8:4-8).

The “rocky ground’ in Palestine would be a limestone base lying right under the soil.

The NRSV has ‘rose’ in place of “came up’, here following the NJB & NETB.

Palestinian weeds like these ‘thorns” could grow up to 2 metres in height and have a major root system.
The 100, 60 & 30 refer to the amount of grain produced for each of the seeds planted.
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some a hundred-fold, some sixty, some thirty.  Anyone who
has ears should listen!”

10 Then the disciples came and asked him, “Why do you talk
to them in parables?” 11 He answered, saying, “To you is given
to understand the mysteries of the Kingdom of Heaven but to
them it is not granted. 12 Anyone who has will be given more
and will have more than enough; but anyone who has not will
be deprived even of what he has. 13 The reason I talk to them
in parables is that they look without seeing and listen without
hearing or understanding. 14 So, in their case, what was spoken
by the prophet Isaiah is being fulfilled:

Listen indeed, but never understand!

Look indeed, but never perceive!

15 The people’s heart has grown coarse,

their ears are hard of hearing,

and they have shut their eyes tight

to avoid using their eyes to see,

their ears to hear, their heart to understand,

changing their ways and being healed by me.

9 After ‘ears’, some MSS add “to hear’, as also in v. 43 & 11:15.

10 Here Ka/ (‘and’) has been translated as ‘then’ to indicate the implied sequence of events within the narrative.

11 The disciples heard and accepted the message about God’s kingdom and by their faith had access to deeper understanding (see #Mk 4:11).
After ‘saying’ (efmev), some MSS add “to them’ (auToig); Nestle-Aland includes the word in brackets.

12 For those who have good will, what they have learnt from the Old Covenant will be added to and perfected by the New (cf. 5:17, 20); the ill-
disposed will lose even what they have, namely that Jewish Law, which, without what Jesus brings to it, is destined to become obsolete.

13 Jesus here speaks of a deliberate and culpable insensibility, which is both the cause and the explanation of the withdrawal of grace.

14 Vv. 14-15 quote Is 6:9-10.

15 Thus, parables both conceal or reveal depending on whether one is open to hearing what they teach.
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16 “But blessed are your eyes because they see, and your ears
because they hear! 7 In truth I tell you, many prophets and
righteous people longed to see what you see, and never saw it;
and to hear what you hear and never heard it.

18 “Hear, then, the parable of the sower. 1 When anyone hears
the word of the Kingdom without understanding, the Evil One
comes and snatches away what was sown in his heart: this is
what was sown on the edge of the path. 20 The seed sown on
rocky ground is someone who hears the word and welcomes
it immediately with joy. 21 But such a person has no root deep
down and endures only for a while; should some trial come,
or some persecution on account of the word, at once he falls
away. 2 The seed sown in thorns is someone who hears the
word, but the worry of the world and the lure of riches choke
the word and so it produces nothing. 2 And the seed sown in
rich soil is someone who hears the word and understands it;

16 Vv. 16-17 parallel Lk 10:23-24. This beatitude highlights the great honour bestowed on the disciples to share in this salvation.

17" Jesus here speaks of the OT prophets; Paul often speaks of the time when the ‘mystery’ was not revealed (Rm 16:25, Ep 3:4-5, Col 1:26).

18 In place of ‘pay attention to’, here following the NJB, the NRSV has ‘hear’ and NETB has ‘listen to’.

19 There is a certain ambiguity in the interpretation of this parable, which identifies human beings sometimes with the ground that receives the
Word, sometimes with the seed itself. Interestingly, the Synoptic Gospels each use a different word for Satan here: Mk 4:15 has *Satan’, while
Lk 8:12 has “the devil’; this illustrates the fluidity of the gospel tradition in often using synonyms at the same point of the parallel tradition.

20 Literally translated, this verse opens, “The one sown on rocky ground, this is the one;” the next two statements like this one have this same

syntactical structure.

21 The literal translation of ‘endures only for a while’ (here following the NRSV) is “is temporary’.

22 Literally translated, ‘lure’ would be “deceitfulness’.

23 The Greek of the last part of this verse is difficult to translate because it switches from a generic ‘he” to three people within this generic class
(thus, something like: “Who indeed bears fruit and yields, in one instance a hundred times, in another, sixty times, in another, thirty times”).
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this is the one who yields a harvest and produces now a
hundred-fold, now sixty, now thirty.”

24 He put another parable before them, saying: “The Kingdom
of Heaven may be compared to someone who sowed good
seed in his field. 25 But, while everybody was asleep, his enemy
came, sowed darnel all among the wheat and then made off.
26 5o, when the new wheat sprouted and bore grain, then the
darnel appeared as well. 7 And the householder’s labourers
went to him and said to him, “Master, was it not good seed
that you sowed in your field? If so, where does this darnel
come from?” 28 He answered them, “Some enemy has done
this.” So, the labourers said to him, “Do you want us to go and
weed out the darnel?” 2 But he replied, “No, because when
you gather in the darnel, you might uproot the wheat along
with it. 30 Let them both grow together until the harvest; and,
at harvest time, I shall say to the reapers: First, collect the
darnel and tie it in bundles to be burnt, then gather the wheat
into my barn.””

31 Then he put another parable before them, saying: “The
Kingdom of Heaven is like a grain of mustard seed, which

24 NETB considers the participle Aéywy (‘saying’) as redundant in English and does not translate it.
25 The Greek term (i{avia ('darnel’) refers to an especially undesirable weed that looks like wheat but has poisonous seeds.

26 Here, the word 0¢ has not been translated.

27 See the note on the word dovAw (here translated as ‘labourers’) in #8:9.

28 At the beginning of the 2nd sentence, the word ¢ has been translated as ‘so” to indicate the implied result of the householder’s statement.
2% Throughout this section, the NRSV & NETB has ‘weeds” in place of ‘darnel’, here following the NJB.

30 God allows good and evil to exist together until the close of human history (vv. 36-43).

31 The beginnings of God’s kingdom are small but it has an inherent nature that will grow to its intended end.
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someone took and sowed in his field. 32 It is the smallest of all
the seeds but, when it has grown, it is the biggest of all the
shrubs and becomes a tree, so that all the birds of the air can
come and take shelter in its branches.”

33 He told them another parable, “The Kingdom of Heaven is
like the yeast that a woman took and mixed in with three
measures of flour until it was leavened all through.”

34 In all this, Jesus spoke to the crowds in parables; indeed, he
would never speak to them except in parables. 3 This was to
tulfil what was said by the prophet:

“I will speak to you in parables;
I will unfold what has been hidden
since the foundation of the world.”

3 Then, sending the crowds away, he went into the house; and
his disciples approached him and said, “Explain to us the
parable about the darnel weeds in the field.” 37 He answered
them, saying, “The one who sows the good seed is the Son of

32 The plant here in question could refer to one of two types of mustard plant popular in Palestine and would be either 3 or 7.5 metres tall.
33 The literal translation of “mixed with’ is ‘hid in’. This ‘measure’ was a garov, the Greek name for the Hebrew term ‘seah’; three of these (about a
bushel each) was a very large quantity of flour (over 21Kg), enough to feed over a hundred people.

34 The NRSV ends this verse, here following the NJB, with, “without a parable, he told them nothing.”

35 This verse quotes Ps 78:2. Several ancient MSS lacks the words ‘of the world’ (xoouov). A few important MSS identify the ‘prophet’ as Isaiah, a
reading that is significantly harder than the generic “prophet” because the source of this prophecy is not Isaiah but Asaph in Ps 78 (cf. 2Ch
29:30). Jerome mentioned some MSS that had “Asaph” here, though none are known to exist today. This difficulty arises due to of the temptation
for scribes to delete the reference to Isaiah and so clear up a discrepancy; indeed, the vast majority of witnesses have only “the prophet” here.

36 The NJB has ‘came to" in place of ‘approached’, here following the NRSV.

37 In place of ‘he answered them, saying’, the NJB has ‘he said in reply’.
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Man,; 38 the field is the world: the good seeds are the subjects
of the Kingdom; the darnel weeds are the subjects of the Evil
One; ¥ and the enemy who sowed them is the devil; the
harvest is the end of the world; and the reapers are the angels.
40 Well then, just as the darnel weeds are gathered up and
burnt in the fire, so it will be at the end of the world. 4! The Son
of Man will send out his angels and they will gather out of his
kingdom all things that cause stumbling and all those who
practice lawlessness; 42and they will throw them into the
blazing furnace, where there will be much weeping and
grinding of teeth. 43 Then the righteous will shine like the sun
in the kingdom of their Father. Anyone who has ears should
listen!

4 “The Kingdom of Heaven is like a treasure hidden in a field,
which someone has found; he hides it again and then goes off
in his joy of it, and he sells everything he owns, and he buys
that field.

4 “Again, the Kingdom of Heaven is like a merchant who is
looking for fine pearls; 4 when he has found one pearl of great

38 The literal translation of ‘subjects” (giow - twice in this verse) is ‘children’ (Semitisms).
39 The NJB omits the two occurrences of the word ‘and’ (translating J) in this verse.

40 Here, odv has not been translated.

41 In place of ‘practise lawlessness’, here following the Greek, the NJB has “do evil’.

42 “Throw them into the blazing furnace’ is a quotation from Dn 3:6.
43 The first part of this verse is an allusion to Dn 12:3.

4 No one who discovers the kingdom of Heaven can enter it without leaving all behind (see 19:21).
45 Some dedicate themselves to God’s kingdom because, being able to judge the value of other claims being made on them, they value it more.

46 The NJB omits the word “pearl’, here following the NRSV.
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value, he goes off, and he sells everything he owns, and he
buys it.

47" Again, the kingdom of Heaven is like a dragnet that was
cast into the sea and brought in a haul of every kind of fish.
48 When it was full, the fishermen hauled it ashore; and then,
sitting down, they collected the good ones in baskets and
threw away those that were no use. 4° This is how it will be at
the end of the age: the angels will come out and separate the
wicked from the righteous, 50 and they will throw them into
the blazing furnace, where there will be much weeping and
grinding of teeth.

51 “Have you understood all this?” They replied, “Yes.” 52 And
he said to them, “Well then, every scribe who became a
disciple of the Kingdom of Heaven is like a householder who
brings out from his storeroom new things as well as old.”
5% And it happened that, when Jesus had finished these
parables, he left that place.

54 He came to his home town and began to teach the people in
their synagogue in such a way that they were astonished and

47 The NRSV & NETB have simply ‘net’ in place of ‘dragnet’, here following the NJB.
48 “The fishermen’ follows the NJB; the MSS (& NRSV) have simply ‘“they .
49 In place of “the age’, here following the MSS (& NRSV), the NJB has “time’.

50 The first part of this verse is an allusion to Dn 12:3.
51 The NJB omits ‘things’, here following NETB.

52 This picture of a “scribe who becomes a disciple’ sums up the whole ideal of Matthew the Evangelist and may well be a self-portrait.
53 Most translations omit the introductory ‘and it happened that' (Kai éyéveto), which is sometimes considered redundant in modern English.
54 The ‘home town’ refers to Nazareth (about 30Km SW of Capernaum), where Jesus lived as a child (see 2:23, Lk 4:16, 23).
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55 The NJB has ‘Jude’ in place of ‘Judas’, here following the MSS (Totdas) & NRSV; the WEBBE offers ‘Judal’ as al alternative in a footnote.

56 The terms ‘brothers’ (v. 55) and ’sisters’ may refer to relatives other than siblings; see also 12:46-50, Mk 3:31-32, 6:3, Lk 8:19-20, Jn 2:12, 7:3-5,
Ac1:14, 1Co 9:5, Ga 1:19.

57 In place of ‘without honour’, here following the NRSV, the NJB has “despised’.

58 The NJB has ‘miracles’ in place of “deeds of power’, here following the NRSV.
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MATTHEW 14
L At that time, Herod the tetrarch heard reports about the
reputation of Jesus 2 and said to his servants, “This is John the
Baptist himself; he has been raised from the dead, and that is
why miraculous powers are at work in him.”

3 Now it was Herod who had arrested John, chained him up
and put him in prison, on account of Herodias, the wife of his
brother Philip; 4 because, John had been telling him, “It is
against the Law for you to have her.” > And, although he had
wanted to put him to death, he was afraid of the people,
because they regarded him as prophet. ¢ Then, during the
celebrations for Herod’s birthday, the daughter of Herodias
danced before the company and so delighted Herod 7 that he
promised on oath to give her whatever she might ask for.
8 Prompted by her mother, she said, “Give me John the
Baptist’s head, here, on a platter.” ? The king was distressed

O 0 NN o U W

MATTHEW 14
A “tetrarch’ ranked lower than a king and ruled only with the approval of the Romans. The title, ‘king’, reflects popular usage.
The NJB has ‘risen” in place of ‘been raised’, here following the NRSV & NETB.
After ‘chained’, most early MSS lack ‘him’ (au70y), here included for clarity. The Vg and other Latin MSS lack the name ‘Philip’ after ‘brother’;
the omission is due to the difficulty the name seemed to create; but, in fact, this Philip is not the tetrarch of Ituraea and Trachonitis (Lk 3:1);
rather, he is another son of Herod the Great by Mariamne II and therefore half-brother to Herod Antipas.

The ‘Law’ here referred to is that of Lv 18:16, 20:21.

The NRSV has “John’” in place of the 2nd occurrence of the pronoun ‘him’; here, we follow the NRSV.

According to Josephus (Ant. X, viii, 5:4), Herodias” daughter’s name was Salome.

‘Promised on oath’ translates wwoAoynoey, a verb that normally means ‘acknowledge’, though in certain contexts can mean ‘assure’.
The NJB has “dish’ in place of “platter’, here following the NRSV & NETB.

See #1 on the use of the title ‘king” for Herod.



\l /’ 2 4 ~ I0 ) /7
TOUS gUVaYVaNrEluEvoUs Exélevaey dodival, *° xal mEwag
2 / ) bs / 2> ~ ~ II \ /7 4
amencpalioey Tov Twavyny év T4 eulaxi): ™ xal qvexdn 1
xnepaldn alTol ém mivaxi xal €0odm T xopaciw, xal
nveyney T umTol avtic. 2 nal mpoceASovres of wadnTal
alTol Toav To mTOUa xal edaday avto, xal EAJovTeS
ampyvelay 7@ Inool.

3 Anovoas 0¢ o Inoolc aveywomoey éncidey év mhoiw eic
gomuoy Tomov xaT  diav: xal axoloavres of oglol
groroUSmoay avtd melq amo Ty modewy. * xai EASwy
0 \ ” [ ’ ) » ~ \
eldey moAvy oxlov, xal éomhayyicdy ém’ alToic xal
EJe0aTEVTEY TOUS AQPWTTOUS AUTWV.

5 oliac O vevouévms mooriAJoy alTdh of padnTal

/’ 7 / 2 4 / \ 4 ¢/ b4 ~
Aévovres, "Eonuos éotiv o Tomos xal ) woea 10m maoildey:
2 /’ \ b4 ¢/ b /7 2 \ /’
amovooy Tous oxlous, Iva ameAJovtes el TaS HWUAS
2 / 4 ~ /7 16 (4 1 - ~ 5
ayopacwaty éavtoic PBowuata. o O0¢ [Inootc] eimey

2 ~ > 4 b4 2 ~ /7 > ~ 4 ~
altoic, OU ypeiay éxovoty ameASeiv: dote avToic Uueis

but, out of regard for the oaths he had sworn and for his guests,
he commanded it to be given her, 10 and he sent and had John
beheaded in the prison. 11 And the head was brought in on a
platter and given to the girl, who brought it to her mother.
12 John's disciples came and took the body and buried it; then
they went off to tell Jesus.

13 When Jesus received the news, he withdrew by boat to a
lonely place where they could be by themselves. But the
crowds heard of this and, leaving the towns, went after him on
foot. 14 So, as he stepped ashore, he saw a large crowd; and he
took pity on them and healed their sick.

15 When evening had come, the disciples went to him, saying,
“This is a deserted place and time has slipped by; so, send the
people away, so that they can go into the villages to buy
themselves some food.” 1¢ Jesus said to them, “There is no need
for them to go; give them something to eat yourselves.” 17 But

10 On the ‘prison’, see #11:2.

11 Most English translation omit the opening conjunction (xa/ - ‘and’) of this verse.
12 In place of “John’s’, here following the NJB & NETB, the MSS & NRSV have simply ‘his’.

13 While Luke (Lk 9:10-17) & John (Jn 6:1-13) have only one multiplication of loaves, Matthew (14:13-21, 15:32-39) & Mark (Mk 6:30-44, 8:1-10)
have two; this duplication, certainly very ancient (see 16:9ff), presents the same incident according to two different traditions. The first places
the event on the west shore and speaks of 12 baskets (the number of the tribes of Israel and of the apostles); the second places it on the eastern,
gentile shore of the lake (see Mk 7:31) and speaks of 7 baskets (the number of Gentile nations in Canaan and of the Hellenist deacons).

14 Compare this verse with 20:25-28.

15 Alternative readings for ‘deserted’ (following the NRSV) are ‘lonely’ (N]JB) and “isolated’ (NETB).

16 In place of ‘Jesus’, here following the majority of MSS (Inoois), a several witnesses lack the name and have simply ‘he said’; the omission does
not seem to be either accidental or malicious and is therefore judged my many to be most likely the original reading.

17 The opening conjunction (‘but’, translating 0z and following the NJB) is omitted by the NRSV & NETB.
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they answered, “All we have with us is five loaves and two
fish.” 18 So, he said, “Bring them here to me.” 1 Then he gave
orders that the people were to sit down on the grass. Then he
took the five loaves and the two fish, raised his eyes to heaven
and said the blessing; after breaking the loaves, he handed
them to his disciples, who gave them to the crowds. 20 And
they all ate as much as they wanted, and they collected the
broken pieces that were left over, twelve baskets full. 21 Now
about five thousand men had eaten, to say nothing of women
and children.

22 And, immediately, he made the disciples get into the boat
and go on ahead to the other side, while he dispersed the
crowds. 23 And, after he had dismissed the crowds, he went
up the mountain by himself to pray. When evening had come,
he was there alone; 2* by this time, the boat was some distance
from the land and battered by the waves; for, the wind was
against them. 25 In the fourth watch of the night, he came

18 In place of ‘so’ (translating J¢), the NRSV has “and’, and NETB omits the conjunction altogether.

19" Although most of the participles of the 2nd sentence are undoubtedly attendant circumstance, there are but two indicative verbs - ‘he said the
blessing” (literally, ‘he gave thanks’) and ‘he handed’; the structure of the sentence thus seems to focus on these two actions.

20 The NJB has “scraps’ in place of ‘broken pieces’, here following the NRSV & NETB.

21 According to custom, the “women and children’ would stand or sit separate from the men.

22 For clarity, the WEBBE & NETB has ‘Jesus’ in place of the first occurrence of the pronoun ‘he’; here, we follow the MSS, NJB & NRSV.

23 The evangelists, especially Luke, often note that Jesus prays in solitude or at night (Mk 1:35, Lk 5:16), at mealtimes (Mt 14:19, 15:36, 26:26-27),
at the time of important events (the Baptism, Lk 3:21ff; before the choice of the twelve, Lk 6:12ff; the teaching of the Lord’s Prayer, Lk 11:1ff;
the Transfiguration, Lk 9:28-29; in Gethsemane, Mt 26:36-44; and on the cross, Mt 27:46ff).

24 In place of “some distance from the land’ (literally, ‘many stadia from the land’), the NRSV has “far from the land’ (cf. Mk 6:47).

25 The ‘fourth watch of the night’ was 3 to 6 am. On Jesus walking on the sea, see Job 9:8.
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towards them walking on the sea 26 and, when the disciples
saw him walking on the sea, they were terrified. “It is a ghost,”
they said, and cried out in fear. 27 But, immediately, Jesus
called out to them, and said, “Take heart! It is I! Do not be
afraid.”

28 Peter answered him, saying, “Lord, if it is you, command me
to come to you on the water.” 2 Jesus said, “Come.” And Peter
got out of the boat and started walking across the water and
came towards Jesus. 30 But then, when he noticed the strong
wind, he became frightened and, beginning to sink, he cried
out, saying, “Lord, save me!” 3! Jesus reached out his hand
immediately and caught him, saying to him. “You have so
little faith; why did you doubt?” 32 And, as they got into the
boat, the wind dropped. 33 The men in the boat bowed down
before him and said, “Truly, you are the Son of God.”

3 And, when they had made the crossing, they came to land at
Gennesaret. 3> When the people of that place recognised him,

26 An alternative reading for “sea’ (throughout this section) is ‘lake’.

27 Most MSS include ‘Jesus’ (o Inools) but a few lack the words. Although such additions are often suspect (due to liturgical influences or piety),
here it is likely that they dropped out accidentally. Some translators present ‘It is I as ‘I AM’, asserting that Jesus invokes the Divine Name.

28 Matthew punctuates the narrative section (13:53-18:35) with three episodes featuring Peter: this passage, then 16:16-20 and 17:24-27.

29 In place of ‘Jesus said’, here following the NJB, the MSS & NRSV open with ‘he said’.

30 The NJB lacks the word ‘strong’, here following the NRSV.

31 In place of “caught’, here following the NRSV & NETB, the NJB has ‘held’.

32 The NRSV has “ceased’ in place of “dropped’, here following the NJB.

33 In place of “bowed down before him’, here following the NJB, the NRSV & NETB have ‘worshipped him’.
34 ‘Gennesaret’ was a district on the north-western shore of the Sea of Galilee, which was also called the Lake of Gennesaret.
35 The literal translation of ‘people’ (avdpzs) is ‘men’; occasionally, this word is used in a generic sense of people in general, as here.
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36 Another reading for ‘fringe’ is ‘tassel’; see #9:20 on the people wanting to touch the edge of Jesus’ cloak.
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MATTHEW 15

1 Then Pharisees and scribes from Jerusalem came to Jesus
saying, 2“Why do your disciples disobey the tradition of the
elders? For, they eat bread without washing their hands.” 3 But
he answered them, “And why do you break the command-
ment of God for the sake of your tradition? ¢ For, God comm-
anded, saying, “Honour your father and your mother” and
“anyone who curses his father or mother will be put to death.”
5 But you say, “If anyone says to his father or his mother: What
I might have used to help you is dedicated to God, ¢ he is rid
of his duty to father or mother.” In this way, you have made
God’s word ineffective by means of your tradition. 7 You
hypocrites! How rightly Isaiah prophesied about you when he
said:
8 “This people honours me only with lip-service,
while their hearts are far from me.
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MATTHEW 15

The passage of vv. 1-20 parallels Mk 7:1-23.

This verse refers to oral tradition, which, to safeguard the observance of the written Law, made many additions to it.
The literal translation of ‘he answered them’ is ‘answering, he said to them’.
In place of ‘God commanded, saying’, the NJB has ‘God said’. Jesus here quotes Dt 5:15 (or Ex 20:11) and Ex 21:17 (or Lv 20:9).

The NRSV lacks “or mother’, here following the NJB. Most witnesses have “or mother’ (7 T untei) here but significant MSS have variations on
this theme (xai Tvj) untéga avtol - and his mother’), which usually indicates a predictable addition; further, the shorter reading (without any
mention of ‘mother’) is found in early and important MSS. Although it is possible that the shorter reading came about accidentally (due to the
repetition of -£ga auTol’), the evidence suggests that the longer readings were intentional scribal alterations.

Alternative readings for ‘word” are ‘law’ or ‘commandment’.

Jesus frequently uses the term ‘hypocrites’ (vmoxgiTai) as an insult to the scribes and Pharisees (and others).

The term ‘hearts’ (xapdia) is a collective singular in the Greek text.
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9 Their reverence of me is worthless;
the lessons they teach are nothing but human
commandments.”

10 He called the people to him and said to them, “Listen, and
understand. 11 What goes into the mouth does not make
anyone unclean; it is what comes out of the mouth that makes
someone unclean.”

12 Then the disciples came to him and said, “Do you know that
the Pharisees were shocked when they heard what you said?”
13 He replied, “Every plant my heavenly Father has not planted
will be pulled up by the roots. 14 Leave them alone. They are
blind leaders of the blind; and, if one blind person leads
another blind person, both will fall into a pit.”

15 At this, Peter said to him, “Explain this parable for us.” 16 He
replied, “Even you - are you still without understanding?

9 Vv. 8-9 quote Is 29:13.
10

The Pharisees had objected to eating with unwashed hands (v. 2), but Jesus passes to the larger question of the legal impurity of certain foods

(Lv 11). Legal impurity, he teaches, is secondary to moral, which is the only impurity that really matters (Ac 10:9-16, 28, Rm 14:14ff).
11 To be ‘unclean’ was to be unfit to share in public ritual (Ac 10:14-15, 1Tm 4:3).

12 See #3:7 on the Pharisees.
13 The literal translation of ‘he replied’ is ‘answering, he said’.

14 Some MSS lack the phrase “of the blind’. There is a distinct possibility of omission due to homoioarcton in one MS that has a word order
variation, which puts the word TugAor (‘blind’) right before the word TugA@y (‘of the blind’) but this does not explain the shorter reading in other
MSS. Internal considerations suggest that the shorter reading is original: ‘of the blind” was likely added by scribes to balance this phrase with
Jesus’ following statement about the blind leading the blind. Nestle-Aland includes TupA@yin brackets, indicating doubts as to its authenticity.

15

has been simplified in the translation.

The literal translation of “at this, Peter said to him’ is ‘and answering, Peter said to him’; this construction is somewhat redundant in English and

16 The NJB & NRSV open with Jesus replied’ in place of ‘He replied’, here following the MSS.
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17 Do you not see that whatever goes into the mouth passes
through the stomach and is discharged into the sewer? 18 But
whatever comes out of the mouth proceeds from the heart, and
it is this that makes someone unclean. 19 For, out of the heart
come evil intentions: murder, adultery, fornication, theft, false
witness, and slander. 20 These are the things that make a person
unclean; but eating with unwashed hands does not make
anyone unclean.”

21 Jesus left that place and withdrew to the region of Tyre and
Sidon. 22 And suddenly out came a Canaanite woman from
that district and started shouting, “Lord, Son of David, have
mercy on me. My daughter is tormented by a devil.” 2 But he
said not a word in answer to her; and his disciples went and
pleaded with him, saying, “Give her what she wants and send
her away, because she keeps shouting after us.” 2¢ He said in
reply, “I was sent only to the lost sheep of the House of Israel.”
25 But the woman had come up and was bowing low before

17" An alternative translation for ‘sewer’ is ‘latrine’.

18 The NJB & NETB have ‘come’ in place of ‘proceed’, here following the NRSV.

19" NETB has “sexual immorality’ in place of ‘fornication’, here following the NJB & NRSV.

20 Violations of the rights and interests of another hinder worship (5:23-24).

21 Jesus went north-west from upper Galilee into Phoenicia, the “region of Tyre and Sidon’.

22 Tt is significant that the Gentile has to come to Israel for the cure. The woman, though a Gentile, speaks to Jesus as the Jewish Messiah.
23 The NRSV & NETB lack “give her what she wants’, here following the NJB, and have simply ‘send her away’; the Greek verb here means ‘let her go

with her request granted’.

24 The Gentile woman’s claim must be based on her own personal acceptance of Jesus” message: the distinction made is between his mission (cf.

#26) and his willingness to respond to faith wherever found.

25 In this context, meogexiver, which often describes worship, likely means simply bowing down to the ground in reverence or supplication.
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him. “Lord,” she said, “help me.” 26 He replied, “It is not fair
to take the children’s food and throw it to the dogs.”
27 She retorted, “Ah yes, Lord; but even little dogs eat
the scraps that fall from their masters” table.” 28 Then
Jesus answered her, “Woman, you have great faith. Let it
be done for you as you wish.” And, from that moment,
her daughter was well again.

29 And Jesus went on from there and reached the shores of the
Sea of Galilee, and he went up onto the mountain, where he
took his seat. 30 And large crowds came to him, bringing with
them the lame, the crippled, the blind, the dumb, and many
others; these, they put down at his feet, and he cured them.
31 As a result, the crowds were astonished when they saw the
dumb speaking, the cripples whole again, the lame walking,
and the blind with their sight; and they praised the God of
Israel.

32But Jesus called the disciples to him and said, “I have
compassion for the crowd; they have been with me for three
days now and have nothing to eat. I do not want to send them

26 The conventional nature of the expression, ‘dogs’, and the diminutive form used (xvvagiois) lessen the insult of it in Jesus’ mouth.

27 The literal translation of ‘retorted’ is simply ‘said’.

28 ‘Woman’ (yuvai) was a polite form of address, similar to ‘Madam’ or ‘Ma’am’ used in English in different regions.

29 Vv. 29-31 parallel Mk 7:31-37.

30 For stylistic reasons, the conjunction xa (‘and’) before ‘they put down’ has not been translated (following the NJB).

31 Some MSS omit “the cripples whole again’.

32 In place of 'his disciples’, here following the MSS, the NJB and the NRSV, NETB has “the disciples’; although the external evidence is not great,
the internal evidence for the omission of auTod is fairly strong: the pronoun may have been added by way of clarification.
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off hungry or they might faint on the way.” 33 The disciples
said to him, “Where in a deserted place can we get enough
bread for such a large crowd?” 34 Jesus said to them, “How
many loaves have you?” They said, “Seven, and a few small
fish.” 35 Then he told the crowd to sit down on the ground
3 and he took the seven loaves and the fish and, after giving
thanks, he broke them and gave them to the disciples, and the
disciples gave them to the crowds. 37 They all ate as much as
they wanted; and they collected what was left of the broken
pieces, seven baskets full. 3 Now, four thousand men had
eaten, besides children and women. 3° And, when he had sent
the crowds away, he boarded the boat and went to the region
of Magadan.

33
34
35

Alternative readings for ‘deserted’ are ‘desolate’ and “isolated’.

instructing the crowd to sit down on the ground...”
36

37
38

Compare the amount of food the disciples have here with that in 14:17.
For this verse, here (loosely) following the NJB, the NRSV reads, “Then ordering the crowd to sit down on the ground,” and NETB has, “After

In place of ‘and the disciples’, here following the MSS (of 02 uadnTal) & NRSV, the NJB has simply ‘who’.
The NJB has “scraps’ in place of ‘broken pieces’, here following the NRSV & NETB.

Although most witnesses read ‘women and children’ (yvvaix@y xai naidiwy) instead of ‘children and women’, it is likely that the majority’s reading
is a harmonisation to 14:21. “Children and women’ is found in early and geographically widespread witnesses and has more compelling internal
arguments on its side, suggesting that this is the original reading.

39 In place of ‘Magadan’ (Mayaday), some MSS have ‘Magdala’ or ‘Magdalan’; the location was apparently on the west coast of the Sea of Galilee.
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MATTHEW 16

1 The Pharisees and Sadducees came and, to test him, they
asked him to show them a sign from heaven. 2 But answering,
he said to them, “When it is evening you say, “It will be fair
weather, for there is a red sky,” 3 and in the morning, “There
will be stormy weather today, for the sky is red and overcast.”
You know how to interpret the face of the sky, but you cannot
interpret the signs of the times. 4 It is an evil and adulterous
generation asking for a sign, and the only sign it will be given
is the sign of Jonah.” And he left them and went off.

5> When the disciples reached the other side, they had forgotten
to take any food. ¢ Jesus said to them, “Watch out, and beware
of the yeast of the Pharisees and Sadducees.” 7 They said to one
another, “Is it because we have brought no bread?” 8 Jesus
knew it and said, “Why are you talking among yourselves, you
of little faith, about having no bread? ? Do you still not per-
ceive, nor remember the five loaves for the five thousand and
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MATTHEW 16

Vv. 1-4 parallel Mk 8:11-13 & Lk 11:16, 29, 12:54-56.

Some MSS lack the words from “in the evening’ of this verse and the whole of v. 3.

The ‘times” are the Messianic Age and the “signs” are the miracles worked by Jesus (cf. 11:3-5, 12:38).

In place of ‘adulterous’, here following the NRSV, the NJB has “unfaithful’.

For this verse, here following the NRSV, the NJB reads, “The disciples, having crossed to the other side, had forgotten to take any food.”
In place of ‘watch out’, here following the NRSV & NETB, the NJB has “keep your eyes open’.

The NJB has ‘amongst themselves’ in place of ‘to one another’, here following the NRSV.

The literal translation of “you of little faith’ is “those of little faith’.

The NJB & NETB have ‘understand’ in place of ‘perceive’, here following the NRSV.



/ 4 ’)\‘ / I0 ’3‘ \l 4 Al b4 ~
mooous noivous elaPete; *° oUde ToUs EmTa apTOUS TV
TeTpaNITYIAIWY nal mooas omupidas elaPete; i ov
VOETTe 0TI 0U Trepl QoTWY IOV UUIY; TPOTEXETE 08 ATo THS
Cume Ty Qagioaivwy ral Saddovraiwy. * ToTe Tuvinay
0TI oux elmey mpooeyety amo Tis Coums TV apTwy alla
amo T Mdaxfc Ty Pagioaiwy xal Saddovxaiwy.

B EAMwy 05 o Iyoolc eic ta uéom Katoapeias Tic
/’ 2 /7 \ 1 2 ~ /7 /’
DiMitmov  mowTta Tous wadnTas avtot Aéywy, Tiva
Aévovaty of avIpwmor elvar Tov vioy ToU avdpwmou; ™ ol O¢
eimay, Of ey Twavvyy tov Bartioryy, arlor o HMiay,
(74 3‘ b4 4 FANNN 74 ~ ~ IsA/ 2 ~
Etepor O¢ Tepeuiay 1 eva T@Y TooeyTY. 5 Aéver avToic,
Tueic 0c Tiva pe Aévete eivar; *° amonptdeic 0¢ Ziuwy
ITétpos eimey, 20 el 0 Xoiotos o vios ToU Jeot ToU (DvTog.
7 amonpiSeis 0¢ o Inoolc efmey alt®, Maxagios i, Ziuwy
~ 174 A\l 1 < 2 b 4 /7 b ’ 4
Bagiwva, ot caet xal alua ovx amexalvdéy oor alA’ o

the number of baskets you took up? 1 Nor the seven loaves for
the four thousand and the number of baskets you took up?
11 How do you not perceive that I was not talking about bread?
Beware of the yeast of the Pharisees and Sadducees.” 12 Then
they perceived that he had not told them to beware of yeast in
bread but of the teaching of the Pharisees and Sadducees.

13 Now, when Jesus came into the region of Caesarea Philippi,
he put this question to his disciples, saying “Who do people
say that the Son of Man is?” 14 And they said, “Some say John
the Baptist, but others say Elijah, and still others Jeremiah or
one of the prophets.” 15 He said to them, “But you: Who do you
say that I am?” 16 Then Simon Peter spoke up and answered
him, saying, “You are the Christ, the Son of the living God.”

17 And Jesus answered him, “Simon son of Jonah, you are a
blessed man! Because it was not flesh and blood that revealed

10 In place of “took up’ (here and in v. 9), here following NETB, the NJB has ‘collected’ and NRSV has “gathered’.

11 Before ‘beware’, the NJB adds “what I said was’.

12° As leaven ferments the dough (13:33) but can also make it go bad (1Co 5:6, Ga 5:9), so the false doctrine of the Jewish leaders threatens to
misguide those for whom they are responsible (Mt 15:14). Some MSS lack the words T@y agtwy (‘of/in bread’); Nestle-Aland has them in brackets.

13 “Son of Man’ is here equivalent to a self-referential pronoun.

14 The title, ‘prophet’, had messianic overtones; for, the spirit of prophesy, extinct since Malachi, was to return (according to Jewish expectation)
as a sign of the messianic era, either in the person of Elijah (17:10-11), who was still alive according to 2K 2:11, or in the form of a general
outpouring of the Spirit (Ac 2:17-18, 33). In fact, in Jesus’ time there were many (false) prophets (24:11, 24ff). John the Baptist was truly a
prophet (11:9ff, 14:5, 21:26ff, Lk 1:76) but as a herald in the spirit of Elijah (Mt 11:10ff, 14, 17:12ff), but he denied (Jn 1:21) that he was the
‘prophet’ foretold by Moses (Dt 18:15) and it is in Jesus alone that Christians recognise this Prophet (Jn 6:14, 7:40, Ac 3:22-26).

15 Jesus here puts one of many tests to his disciples, to prepare them for the mission he will set for them (see #21).

16 The 2nd title, ‘Son of the living God’, is not found in Mk or Lk (compare 14:33 with Mk 6:51ff and see #4:3).

17 In place of ‘flesh and blood’, here following the MSS (& NRSV), the NJB has ‘human agency .
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this to you but my Father in heaven. 18 So now I say to you:
You are Peter and, on this rock, I will build my community.
And the gates of the underworld will never prevail against it.
19T will give you the keys of the Kingdom of Heaven: and
whatever you bind on earth will be bound in heaven; and
whatever you release on earth will be released in heaven.”
20 Then he gave the disciples strict orders not to say to anyone
that he was the Christ.

21 From then on, Jesus began to make it clear to his disciples
that he must go to Jerusalem and suffer grievously at the hands
of the elders and chief priests and scribes, and to be put to
death and to be raised up on the third day. 22 Then, taking him
aside, Peter started to rebuke him. “Heaven preserve you,
Lord,” he said, “this must not happen to you.” 2 But he turned

18 Neither the Greek word ITétpos nor even, as it seems, its Aramaic equivalent (X82), meaning ‘rock’, was used as a personal name before Jesus
conferred it on the apostles” leader to symbolise the part he was to play in the foundation of his community. This change of name had possibly
been made earlier (Mk 3:16, Lk 6:14, Jn 1:42). The ‘community’ is the Hebrew 5.‘“7, which the Greek renders éxxAnoia, meaning ‘an assembly
called together’; it is used frequently in the OT to indicate the community of the chosen people, especially during the desert period (Ac 7:38).

19 “The underworld translates the Greek Hades (@dov, Hebrew :7N'(U) - the dwelling-place of the dead (see #Nb 16:33).

20 Many MSS have ‘Jesus, the Christ’ (‘Inaots 0 Xeiorog) in place of ‘the Christ’ (0 XgioTog). On the one hand, this is a much harder reading than
the mere Xyio7og, because the name ‘Jesus’ was already well known for the disciples’ master - both to them and to others. Whether he was the
Messiah is the real focus of the passage. But this is surely too hard a reading: there are no other texts in which the Lord tells his disciples not
to disclose his personal name; further, it is plainly a motivated reading in that scribes had the proclivity to add Trneois to Xgiotog or to xUgiog
('Lord’), regardless of whether such was appropriate to the context. In this instance, it clearly is not, and it only reveals that scribes sometimes,
if not often, did not think about the larger interpretive consequences of their alterations to the text.

21 Jesus has just elicited from his disciples the first explicit profession of faith in him as Messiah; at this crucial moment, he tells them for the first
time of his coming Passion: he is not only the glorious Messiah but also the suffering servant.

22 The literal translation of ‘heaven preserve you’ (following the NJB - the NRSV has ‘God forbid it’) is ‘may God be merciful to you in sparing you'.

23 By blocking Jesus’ appointed way, Peter becomes an ‘obstacle’ (sxavdaloy) to Christ and becomes, unwittingly, the tool of Satan (cf. 4:1-10).
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and said to Peter, “Get behind me, Satan! You are an obstacle
in my path, because you are thinking not as God thinks but as
men do.”

2 Then Jesus said to his disciples, “If anyone would like
to be a follower of mine, then he must totally renounce himself,
and take up his cross, and follow me. % For, anyone who
desires to save their life will lose it; but anyone who will
lose their life for my sake will find it. 26 What, then, will
it benefit anyone if they should gain the whole world
but forfeit their life? Or what can anyone offer in exchange
for their life.

27 “For, the Son of Man is going to come in the glory of his
Father, with his angels; and then he will reward everyone
according to their behaviour. 28 In truth I tell you, there are
some of those standing here who will in no way taste death
before they should see the Son of Man coming with his
kingdom.”

24 To “take up the cross’ means to accept the rejection of the world for turning to Jesus and following him; discipleship involves a death that is like

a crucifixion (see Ga 6:14).

25 The Greek Yuygmy, here equivalent to the Hebrew WA), contains all three senses of ‘life’, ‘soul” and “person’.

26 The literal translation of ‘anyone’ (avJgwmog) is ‘man’, but the word is used here in a generic sense.

27 In place of ‘behaviour’, some MSS have ‘works’. The last part of this verse is an allusion to Ps 28:4 & 62:12 (cf. Pr 24:12).

2 In vv. 27-28, two sayings of Jesus, each dealing with a different event, have been joined together because they have a common reference to the
coming of the kingdom of God: in v. 27, the kingdom of the Father; in v. 28, the kingdom of Christ (see #24:1).
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MATTHEW 17

1 And, six days later, Jesus took with him Peter and James and
his brother John and led them up a high mountain, by
themselves. 2 And he was transfigured there, in their presence;
and his face shone like the sun and his clothes became as
dazzling as light. 3 And, suddenly, Moses and Elijah appeared
to them; they were talking with him. 4 Responding, Peter said
to Jesus, “Lord, it is wonderful for us to be here; if you want
me to, [ will make three shelters here - one for you, one for
Moses, and one for Elijjah.” 5He was still speaking when
suddenly a bright cloud covered them with shadow; and
suddenly, from the cloud, there came a voice that said, “This
is my Son, the Beloved; in him, I take great pleasure. Listen to
him.” ¢ When the disciples heard this, they fell down on their
faces and were overwhelmed with fear. 7 But Jesus came up

MATTHEW 17
The “high mountain” was Mt Tabor, according to traditional opinion, although some favour Great Hermon, near Caesarea Philippi (2,700 m).
In place of “as light’, some MSS have “as snow’ (see 28:3). In 1st Century Judaism and in the NT, there was the belief that the righteous get new,
glorified bodies in order to enter heaven (1Co 15:42-49, 2Co 5:1-10); this transformation means the righteous will share the glory of God.
Commentators and scholars discuss why ‘Moses and Elijah’ are present; the most likely explanation is that Moses represents the prophetic office
(Ac 3:18-22) and Elijah pictures the presence of the last days (M1 4:5-6), the prophet of the end times.
An alternative translation for ‘it is wonderful’ is ‘it is a good thing’. Some MSS have “we will make’ in place of ‘I will make’. Peter apparently wanted
to celebrate the feast of Tabernacles that looked forward to the end and wanted to treat Moses, Elijah, and Jesus as equals by making three
shelters’; it was actually a way of expressing honour to Jesus but the next verse makes it clear that it was insufficient honour.
In place of “in him I take great pleasure’, the NJB has ‘he enjoys my favour’. The expression ‘listen to him’ comes from Dt 18:15 and makes two points:
1 Jesus is a prophet like Moses, a leader-prophet; and 2 they have much yet to learn from him.
‘Falling on their faces” was a sign of devotion before a high-ranking person or divine being.
In place of “stand up’, here following the NJB, the NRSV & NETB have “get up’.
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and touched them, saying, “Stand up; and do not be afraid.”
8 And, when they raised their eyes, they saw no one but Jesus
himself, alone.

9 As they were coming down the mountain, Jesus ordered
them, “Tell no one about the vision until the Son of Man has
been raised from the dead.” 10 And the disciples asked him,
“Why, then, do the scribes say that Elijah must come first?”
11 And he replied, “Eljjah is indeed coming, and he will set
everything right again; 12 however, I tell you that Elijah has
come already and they did not recognise him but they treated
him as they pleased; and the Son of Man is about to suffer
similarly at their hands.” 13 Then the disciples understood that
he was speaking about John the Baptist to them.

14 And, as they were rejoining the crowd, a man came up to
him and went down on his knees before him. 15 “Lord,” he
said, “have mercy on my son; he is demented and in a
wretched state; he is often falling into the fire and often into
the water. 16 And I brought him to your disciples, but they

8 The NJB lacks the words “himself, alone’, here following the NRSV.

9 In place of ‘been raised’, here following the NRSV (& cf. v. 23), the NJB has ‘risen’.
10 The disciples know that the Messiah has already come and have seen him in his glory; so, they are surprised that Elijah has not played the part
assigned to him by Malachi. Jesus replies that Elijah has performed the role, but unrecognised, in the person of John the Baptist (see #Lk 1:17).

11 The literal translation of ‘he replied’ is ‘answering, he said’.

12 The NJB has “will’ in place of “is about to’, here following the NRSV.

13 The NJB omits ‘to then’, here following the MSS (aU7ois) and NRSV.
14 The NJB, NRSV & NETB omit the opening conjunction, here following the MSS (Ka).
15 To be ‘demented’ was attributed to influences of the moon, a demonic force; the word (Js)xnwégsm,l) could be translated literally as “moonstruck’.

16 The word ‘but’ here translates xa (literally ‘and’).
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were unable to cure him.” 17 In reply, Jesus said, “You faithless
and perverse generation! How much longer must I be with
you? How much longer must I put up with you? Bring him
here to me.” 18 And, when Jesus rebuked it, the devil came out
of the boy, who was cured from that moment.

19 Then the disciples came privately to Jesus. “Why were we
unable to drive it out?” they asked. 20 He answered, “Because
you have so little faith. In truth I tell you, if your faith is the
size of a mustard seed, you will say to this mountain, “Move
from here to there,” and it will move; nothing will be
impossible for you. [2! As for this kind, it is cast out only by
prayer and fasting.]”

22 As they were gathering in Galilee, Jesus said to them, “The
Son of Man is going to be delivered into the hands of men;
2 and they will kill him; and, on the third day, he will be raised
up again.” And a great sadness came over them.

17 The literal translation of ‘in reply’ (here following the NJB) is ‘answering’. The 2P pronouns in this verse are plural, indicating that Jesus is

speaking to a group rather than an individual.

18 The literal translation of “rebuked’ is ‘commanded’, but the word is often used with the implication of a threat.
19 Literally translated, this verse opens, “ Then, coming, the disciples said;” the participle mgogeAJoyres has been translated as a finite verb to make

the sequence of events clear in English.

20 In place of “so little faith’, some MSS have ‘no faith’. The literal translation of “the size of is ‘as’.

21

Most MSS omit this verse; it is almost certainly not original and was probably added by copyists seeking to parallel Mk 9:29.

22

23

The plural Greek term avJpwmnwy is considered by some to be used here in a generic sense, referring to both men and women (cf. NRSV - ‘into
human hands’; TEV, CEV - "to people’); however, because this can be taken as a specific reference to the group responsible for Jesus” arrest, where
it is unlikely women were present (cf. 26:47-56, Mk 14:43-52, Lk 22:47-53, Jn 18:2-12), the word “men’ has been retained in the translation
(following the NJB & NETB). There may also be a slight wordplay with “the Son of Man’ (viog ToU av3ewmov) earlier in the verse.

For the last sentence, here following the NJB, the NRSV has, “And they were greatly distressed.”
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24 When they reached Capernaum, the collectors of the double
drachma came to Peter and said, “Does your master not pay
the double drachma?” 25 “Yes, he does,” he replied, and went
into the house. But, before he could speak, Jesus said, “Simon,
what is your opinion? From whom do the kings of the earth
take toll or tribute? From their sons or from foreigners?”
26 And, when he replied, “From foreigners,” Jesus said, “Well
then, the sons are exempt. 2 However, so that we shall not be
the downtfall of others, go to the lake and cast a hook; take the
first fish that rises and, when you open its mouth, there you
will find a shekel; take it and give it to them for me and for
yourself.”

24 The “double drachma’ (31’3Qa;wa) was a Greek silver coin worth 2 drachmas, about as much as 2 Roman denarii, or about 2 days” wages; it was
commonly used to pay the half-shekel temple tax, because 2 drachmas were worth 2 shekel of silver (a shekel is about 10 g).

25

‘Sons’ here means “subjects’ (cf. 13:38); Jesus makes a pun on the Semitic metaphorical use of “son” in order to indicate himself, who is the Son

(cf. 3:17, 17:5, 10:32£f, 11:25-27), together with his disciples who are his brothers (12:50) and the sons of the same Father (5:45, #4:3).

26 See #25 on the use of the word “sons’.

27 This miraculous find of a precious object (the coin, a oraT7jga, was worth 2 didpayua) in a fish’s mouth, which is not essential to the episode,

has several parallels in Jewish and Greek folklore.
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MATTHEW 18

1L At this time, the disciples came to Jesus and asked him,
“Who, then, is the greatest in the Kingdom of Heaven?” 2 So,
he called a little child to himself, whom he had stand among
them. 3 And he said, “Most surely, I tell you, unless you change
and become like little children, you will never enter the
Kingdom of Heaven. 4 Therefore, the one who makes himself
as humble as this little child is the greatest in the Kingdom of
Heaven.

5“ Anyone who welcomes one little child like this in my name
welcomes me. ¢ But if anyone puts a stumbling-block before
one of these little ones who have faith in me - it would be
better for him to be drowned in the depths of the sea, with a
great millstone round his neck. 7 Alas for the world that there
should be such causes for falling! Occasions for stumbling
indeed there must be, but alas for anyone by whom the
stumbling block comes!

8 “If your hand or your foot should be your downfall, then cut
it off and throw it away: it is better for you to enter into life
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MATTHEW 18
In place of “at this time’, here following the NJB, NETB has “at that time’.
The NRSV & NETB omit ‘little’ before “child’, here following the NJB.
Childlike relations to a parent, not childish behaviour, are in view here (cf. Mk 10:15, Lk 18:17, 1P 2:2).

The NJB has ‘little’ in place of ‘humble’, here following the NRSV.

The “child’ here refers to one who, through the virtue of simplicity, becomes a child again (cf. v. 4).

The literal translation of ‘great millstone’ is “millstone of a donkey’, referring to the large flat stone turned by a donkey when grinding grain.
In place of “occasions for stumbling’, here following the NRSV, the NJB repeats “causes for falling’.

The literal translation of ‘your downfall’ (cxavdalov, ‘an occasion of falling’ - see #16:23), here following the NJB, is ‘a snare’.
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crippled or lame, than to have two hands or two feet and be
thrown into the eternal fire. ® And, if your eye should be your
downfall, then tear it out and throw it away: it is better for you
to enter into life with one eye, than to have two eyes and be
thrown into the hell of fire.

10 “Take care that you never despise any of these little ones; for,
I tell you, that their angels in heaven are continually in the
presence of my Father in heaven.

[11 For, the Son of Man has come to save what was lost.]

12*What do you think - suppose a certain man has a hundred
sheep and one of them has gone astray; will he not leave the
ninety-nine on the mountains and go in search of the one that
went astray? 13 And if he finds it, in truth I tell you, he will
rejoice more over it than over the ninety-nine that did not stray
at all. 14 In the same way, it is never the will of your Father in
heaven that one of these little ones should be lost.

15 “If your brother sins, go and reprove him when the two of
you are alone. If he listens to you, you have won back your

9 “Hell of fire’ translates the Greek 7yZzvvay, a valley outside Jerusalem once polluted by infant sacrifice (see #Lv 18:21); later, the name was used
for the place of damnation and punishment of the wicked - what we call “hell’.
10 “In the presence of is an OT expression meaning that the courtier is in the king’s presence (cf. 25 14:24, 2K 25:19, Tb 12:15); here, the accent is on

the familiarity of the intercourse of the angels with God.

11 The NJB & NRSV, following the most important MSS, omit this verse, including it only as a footnote (cf. Lk 19:10).
12 In place of ‘a certain man’, following NETB, the NJB has simply ‘a man’ and the NRSV has “a shepherd’; avdowm is used here in a generic sense.

13 “In truth’ translates aunv (‘amen’).
14 In place of “your Father’, some MSS read “my Father'.

15 Many MSS add “against you’ (eis 7€) after ‘sins’ but it is omitted by the earliest and best; it is possible that the shorter reading occurred when
scribes either intentionally changed the text (to make it more universal in application) or unintentionally changed the text (owing to the similar
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brother; 16 if he does not listen, take one or two others along
with you so that every word may be confirmed by the evidence
of two or three witnesses. 17 But, if he refuses to listen to these,
report it to the community; and, if he refuses to listen to the
community, treat him like a gentile or a tax collector.

18“In truth I tell you, whatever you bind on earth will be
bound in heaven; whatever you release on earth will be
released in heaven.

19 “In truth I tell you once again, if two of you on earth agree
to ask for anything at all, it will be granted to you by my Father
in heaven. 20 For, where there are two or three gathered in my
name, I am there among them.”

21 Then Peter went up to him and said, “Lord, how often
must I forgive my brother if he sins against me? As often as
seven times?” 22 Jesus answered, “Not seven, I tell you, but
seventy-seven times.

sound of the end of the verb auagtnoy and the prepositional phrase i o¢). However, as MSS were normally copied by sight rather than by
sound, such an unintentional change is unlikely; and, since scribes rarely deleted material, the shorter reading appears to be original.

16 This verse quotes Dt 19:15.

17 “Community’ (following the NJB - the NRSV has ‘church’) here translates &xxAnaig - i.e., the '7np, or gathering of the brethren.

18 One of the powers conferred on Peter (16:19) is here conferred also on the community.

19 The literal translation of ‘granted to you’ is ‘granted to them’; the 3PL Greek pronouns have been translated as 2PL.

20 The NJB has ‘meet’ in place of ‘are gathered’, here following the NRSV.

21 Imitating God and Jesus (see #Lk 23:34), and following the example of the Israelites (Lv 19:18-19, see #Ex 21:25), Christians must forgive each
other (5:39, 6:12ff, cf. 7:2, 2Co 2:7, Ep 4:32, Col 3:13); however, the ‘neighbour” includes everyone, even those to whom one must return good
for evil (5:44-45, Rm 12:17-21, 1Th 5:15, 1P 3:9, see #Ps 5:10). Love covers over a great number of sins (Pr 10:12, quoted by Jm 5:20, 1P 4:8).

22 Others translate ‘seventy-seven’ (e80oumxovraxis énta), here following the NJB & NRSV, as ‘seventy times seven’ (see #6:9).
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23 “For this reason, the kingdom of Heaven may be compared
to a king who wanted to settle his accounts with his servants.
24 When he began reckoning, one who owed him ten thousand
talents was brought to him; 25 and, as he had no means of
paying, his master gave orders that he should be sold, together
with his wife and children and all his possessions, to meet the
debt. 26 At this, the servant threw himself down at his master’s
feet, with the words, “Have patience with me and I will pay
you the whole sum.” 27 And the servant’s master felt so sorry
for him that he let him go and cancelled the debt.

28 “Now, as this same servant went out, he met a fellow servant
who owed him one hundred denarii; and he seized him and
began to choke him, saying, “Pay what you owe me.” 2 His
fellow servant fell down and appealed to him, saying, “Have
patience with me and [ will pay you.” 30 But he refused; rather,
he threw him into prison until he should pay the debt. 3 When
they saw what had happened, his fellow servants were deeply

23 The NJB opens with ‘and so’, in place of ‘for this reason’, here following the NRSV.
24 “Ten thousand talents’ is over £30,000,000 - the amount is deliberately fantastic (a talent, equal to 6,000 denarii, was worth more than fifteen

years’ wages of a labourer).
25 The literal translation of “together with’ is ‘and’ (kai).

26 Literally translated, ‘threw himself down at his master’s feet’ is ‘falling therefore the slave bowed down to the ground’; the redundancy of this expression

signals the desperation of the slave in begging for mercy.

27 In place of ‘felt so sorry for him that he’, here following the NJB, NETB has “had compassion on that slave and he’.

28 “One hundred denarii’ is less than £100 - cf. #24 (the denarius was the usual day’s wage for a labourer).

29 NETB does not translate the participle Aé¢ywy (‘saying’); here, we follow the NJB.

30 For this verse, here following the NJB, NETB is terser: “But he refused. Instead, he went out and threw him in prison until he repaid the debt.”

31 After ‘when’, the Greek text adds therefore’ (o0v).
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distressed, and they went to their master and reported all that
had taken place to him. 32 Then the master summoned the man
and said to him, “You wicked servant! I cancelled all that debt
of yours when you appealed to me. 33 Were you not bound,
then, to have pity on your fellow servant just as I had pity on
you?” 3¢ And, in his anger, the master handed him over to the
torturers until he should pay all his debt. 35> And that is how
my heavenly Father will deal with you unless you each forgive
your brother from your heart.”

32 In place of “the man’, the MSS have simply ‘him’.
33 An alternative translation for ‘pity’ (as NJB) is ‘mercy’ (as NETB).

34 “The torturers’ refers specifically to guards whose job was to torture prisoners who were being questioned.

35 The literal translation of ‘your brother’ is ‘his brother’ .
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MATTHEW 19

1 And, when Jesus had finished what he wanted to say, he left
Galilee and came into the territory of Judaea on the other side
of the Jordan. 2 And a great multitude followed him and he
healed them there.

3 And some Pharisees approached him and, to put him to the
test, they said, “Is it against the Law for a man to divorce his
wife on any pretext whatever?” ¢ He answered, “Have you not
read that the one who made them, from the beginning, made
them male and female 5 and that he said: For this reason, a man
leaves his father and mother and becomes attached to his wife,
and the two become one flesh? ¢ They are no longer two,
therefore, but one flesh. So then, what God has united, human
beings must not divide.”

7 They said to him, “Then why did Moses command to give a
writ of divorce and dismiss her?” 8 He said to them, “It was
because you were so hard-hearted that Moses allowed you to
divorce your wives; but, from the beginning, it was not so.

0 N N U W

MATTHEW 19

On the use of the word ‘finished’, see #7:28.
Vv. 1-2 parallel Mk 10:1-2.

The question of the Pharisees was anything but sincere; they were asking it “to put him to the test’.
In place of “one who made them’, here following the NRSV, the NJB has “Creator’. This verse refers to Gn 1:27.

This verse quotes Gn 2:24.

Jesus here gives and uncompromising assertion of the indissolubility of marriage.

This verse refers to the legislation of Dt 24:1-4.

The literal translation of “you were so hard-hearted’ is ‘of your hard heart’ (the noun is a collective singular).
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2 Now, I say to you: anyone who divorces his wife, except for
harlotry, and marries another is guilty of adultery.”

10 The disciples said to him, “If that is how things are between
husband and wife, it is advisable not to marry.” 11 But he
replied, “It is not everyone who can accept what I have said,
but only those to whom it is granted. 12 There are eunuchs born
so from their mother’s womb, there are eunuchs made so my
human agency, and there are eunuchs who have made
themselves so for the sake of the kingdom of Heaven. Let
anyone accept this who can.

13 Then people brought little children to him, for him to lay his
hands on them and pray. The disciples scolded them, 14 but
Jesus said, “Let the little children alone, and do not stop them
from coming to me; for, it is to such as these that the kingdom
of Heaven belongs.” 15 Then he laid his hands on them and
went away.

16 And now a man came to him and asked, “Master, what good
deed must I do to possess eternal life?” 17 He said to him, “Why

Some take mogveig (‘harlotry’) as adultery and allow divorce in such cases but, for this sense, one might expect woiyzia; rather, mogveig here may

have the sense that Ni31 (prostitution) has in rabbinic writings (Lv 18). Some MSS add, “and he who marries a divorced woman commits adultery.”
10 Some MSS read *his disciples’ (wadnTai avTod) in place of ‘the disciples’ (uwadnTail); Nestle-Aland includes the pronoun (au7od) in brackets.

11 The word ToUtoy is not present in some MSS.

12 Christ invites perpetual continence as an expression of total consecration to the kingdom of God (cf. 1Co 7:1-9).

13 Vv. 13-15 parallel Mk 10:13-16 & Lk 18:15-17.

14 To receive the kingdom as a child is to depend in trustful simplicity on what God offers (cf. 18:2-4, 1Co 14:20).

15 The literal translation of ‘went away’ is ‘went from there’.
16 Before “master’, some MSS add ‘good” (cf. Mk & LK).

17 The “one alone who is good’ is God (explicit in Mk & Lk, as also in the Vg version of Mt and a few Greek MSS.
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do you ask me about what is good? There is one alone who is
good. If you wish to enter into life, keep the commandments.”
18 He said, “Which ones?” Jesus replied, “These: You shall not
kill. You shall not commit adultery. You shall not steal. You
shall not give false witness. 12 Honour your father and your
mother. And, You shall love your neighbour as yourself.”
20 The young man said to him, “I have kept all these. What do
I still lack?” 21 Jesus said, “If you wish to be perfect, go sell your
possessions, and give to the poor, and you will have treasure
in heaven; then come, follow me.” 22 But, when the young man
heard this word, he went away sad; for, he had great wealth.

23 Then Jesus said to his disciples, “In truth I tell you, it will be
hard for someone rich to enter the Kingdom of Heaven.
24 Again, I say to you: it is easier for a camel to pass through
the eye of a needle than for someone who is rich to enter the
Kingdom of God.” 25 When the disciples heard this, they were
greatly astonished, and they said, “Who can be saved, then?”
26 But Jesus looked at them and he told them, “For a mere

18 Vv. 18-19 quote Dt 5:16 (Ex 20:12).

19 The last sentence quotes Lv 19:18 (cf. Mt 22:39, Rm 13:8, Jm 2:8-9).

20 After “these’, some MSS add ‘from my earliest days” (cf. Mk & LK).

21 After “give’, the NJB & NRSV add ‘the money’ but this is not in any of the MSS.
22 The literal translation of “great wealth’ is “many possessions’; the term xT7ua is often used for land as a possession.

23 In place of ‘will be’, here following the NRSV, the NJB has “is’.

24 A few late witnesses read xauidov (‘rope’) for xaumAoy (‘camel’), either through accidental misreading of the text or intentionally so as to soften
Jesus’ words. The NJB has ‘Heaven’ in place of ‘God’, here following the MSS (Jz00) and NRSV.

25 The disciples’ assumption is that the rich are blessed, so if they risk exclusion, who is left to be saved?

26 The plural Greek term avJpwmois is used here in a generic sense, referring to both men and women (cf. NASB, ‘people’).
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human being, this is impossible; but, for God, all things are
possible.”

27 Then Peter answered and said, “Look, we have left
everything and followed you. What are we to have, then?”
2 Jesus said to them, “In truth I tell you, in the age when
everything is made new again, when the Son of Man is seated
on his throne of glory, you who have followed me will also sit
on twelve thrones, to judge the twelve tribes of Israel. 22 And
everyone who has left houses, or brothers, or sisters, or father,
or mother, or children, or fields, for the sake of my name, will
receive a hundred times as much, and so will inherit eternal
life.

30 “But many who are first will be last and the last first.”

27 Peter here distinguishes the disciples from the rich man of vv. 23-24.
28 The reference here of ‘the age when everything is made new again’ (maliyyeveaig) is to the messianic ‘renewal of all things’, which is to be revealed
when the world ends but which, on the spiritual plane, will already have begun when Christ rises from the dead as Kyrios in the Church.
‘Judge’ is here used in the OT sense of ‘govern’; the “twelve tribes’ may be regarded as the New Israel, the Church.

29 After ‘children’, some MSS add “wife’.

30 A number of English translations repeat ‘will be’ before the final ‘first’; here, we follow the MSS.
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MATTHEW 20

1“Now, the kingdom of Heaven is like a landowner who went
out at daybreak to hire labourers for his vineyard. 2 After
agreeing with the labourers a denarius a day, he sent them to
his vineyard. 3 He went out at about the third hour, saw others
standing idle in the marketplace ¢ and said to them, “You go
to the vineyard too and I will pay you whatever is right.” > So,
they went. At about the sixth hour and again at about the ninth
hour, he went out and did the same. ¢ Then, at about the
eleventh hour, he went out and found more men standing
around, and he said to them, “Why have you been standing
here idle all day?” 7 “Because no one has hired us,” they said
to him. He said to them, “You go into my vineyard too.” 8 In
the evening, the vineyard’s owner said to his manager, “Call
the labourers and pay them, starting with the last and ending
with the first.” 9 So, those who were hired at about the eleventh
hour came forward and received one denarius each. 10 When

MATTHEW 20

The “third hour’ was about 9 a.m.

The “eleventh hour’ was 5 p.m.

0 N O U s W N -

In place of “at daybreak’, here following the NJB, the NRSV has “early in the morning” (approx. 6 a.m.).
The denarius was a silver coin worth about a day’s wage for a labourer in Palestine in the 1st Century.

In place of “whatever is right’, here following the NRSV & NETB, the NJB has “a fair wage’.
The NRSV includes the words “so they went’ as part of v. 4; here, we follow the NJB. The ‘sixth’ and ‘ninth’ hours were noon and 3 p.m.

The NJB has ‘answered’ in place of “said to him’, here following the NRSV & NETB.
Most witnesses have auToig (‘to them’) after amodog ('give the pay’) but this seems to be a motivated reading, clarifying the indirect object. The

omission is supported by at least 1 MS; nevertheless, Nestle-Aland includes the pronoun on the basis of the greater external attestation.
9 There were smaller coins than the denarius, so the labourers could have been paid on an hourly basis.
10 The literal translation of “those hired first’, here following NETB, is ‘the first'.
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those hired first came, they thought they would receive more,
but each of them also received one denarius. 11 When they took
it, they began to grumble at the landowner, 12 saying, “These
men who came last have done only one hour, and you have
treated them the same as us, although we have done a heavy
day’s labour in the scorching heat.” 13 But he answered one of
them and said, “My friend, I am not being unjust to you; did
we not agree on one denarius? * Take what belongs to you and
go. I choose to pay the last man as much as I pay you. 1> Am I
not allowed to do what I choose with what belongs to me?
Why should you be envious because I am generous?” 16 Thus,
the last will be first, and the first will be last.”

17 Jesus was going up to Jerusalem and, on the road, he
took the Twelve aside and said to them, 18 “Look, we are going
up to Jerusalem, and the Son of Man is about to be handed over
to the chief priests and scribes; and they will condemn him to

11 The NJB opens this verse, here following NETB, with, “They took it but grumbled.”

12 The NJB includes the word ‘saying” as part of v. 11.

13 Alternative readings for ‘being unjust to you’ (following the NJB) are ‘doing you no wrong’ (NRSV) and “not treating you unfairly’ (NETB).

14 The literal translation of ‘last man’ is “last (one)’.

15 Before oux (‘am I not’), a number of significant witnesses read 7 (‘or’). Although in later Greek the o/ in 7o/ - the last word of v. 14 - would have
been pronounced like 7, since 7 is lacking in early MSS and, since these were copied predominantly by sight rather than by sound, even into
the later centuries, the omission of % cannot be accounted for as easily. Thus, the shorter reading is most likely original; Nestle-Aland includes

the word in brackets.

16 At the end of this verse, some MSS add, “For, many are called but few are chosen,” probably borrowed from 22:14.
17 After “Twelve’, the NRSV, following some MSS, adds ‘disciples’ (,u,af%yrdg); the longer reading looks to be a scribal clarification and, hence, is
considered to be secondary. Nestle-Aland includes the word in brackets.

18 On the ‘scribes’, see #2:4.
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death; 19 and they will hand him over to the Gentiles to be
mocked and scourged and crucified; and, on the third day, he
will be raised up again.”

20 Then, the mother of the sons of Zebedee came with her sons,
knelt, and made a request of him; 2! he said to her, “What do
you want?” She said to him, “Promise that these, my two sons,
may sit one at your right hand and the other at your left in your
kingdom.” 22 But Jesus answered, “You do not know what you
are asking. Are you able to drink the cup that I am going to
drink?” They said to him, “We can.” 22 He said to them, “Very
well; you shall drink my cup; but, as for seats at my right hand
and my left, these are not mine to grant; rather, they belong to
those to whom they have been allotted by my Father.”

2¢ When other the ten heard this, they were indignant with the
two brothers. 25 But Jesus called them to him and said, “You
know that, among the Gentiles, the rulers lord it over them,
and the great men make their authority felt. 22 Among you, this
is not to happen. Instead, anyone who wishes to become great

19° Roman citizens could not normally undergo crucifixion, the cruellest form of punishment reserved for the worst crimes, like treason.
20 The “sons of Zebedee’ were the disciples James & John (4:21); their mother was Salome (25:56 & Mk 15:40).
21 The apostles expect Jesus’ kingdom to be manifested very shortly in all its glory but this is reserved for his second coming (#4:17, #Ac 1:6).

22 The ‘cup’ is a biblical metaphor for suffering (see Is 51:17), here referring to the approaching Passion. At the end of Jesus’ question, some MSS
add, “or to be baptised with the baptism that I am baptised with.” The Greek verbs in Jesus’ speech are plural, indicating that he is not answering
the mother but has turned his attention directly to the two disciples.

23 James son of Zebedee was killed by Herod Agrippa circa 44 CE (Ac 12:2); John was not martyred but had no less share in his Master’s sufferings.

24 The word ‘other’ is not in the MSS and is here added for clarity (following the NJB).

25 In place of “the great men’, here following the NJB & NRSV, NETB has ‘those in high positions’.

26 In place of “instead’, here following NETB, the NJB has simply ‘no” and the NRSV, more closely following the MSS, has ‘but’.
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among you must be your servant, 27 and anyone who wishes
to be the first among you must be your slave, 28 just as the Son
of Man came not to be served but to serve, and to give his life
as a ransom for many.

2 And, as they were leaving Jericho, a large crowd followed
him. 30 And there were two blind men sitting at the side of the
road; when they heard that Jesus was passing by, they
shouted, “Have mercy on us, Lord, son of David.” 31 And the
crowd scolded them and told them to keep quiet, but they only
shouted the louder, “Lord! Have mercy on us, son of David.”
32 Jesus stopped, called them, and said, “What do you want me
to do for you?” 33 They said to him, “Lord, let us have our sight

27 On the use of the word ‘slave’ for dotidog, see #8:9.

28 The word for ‘ransom’ (AUtgoy) is found also in Mk 10:45 and refers to the payment of a price in order to purchase the freedom of a slave. The
idea is that Jesus paid the price with his own life by standing in our place as a substitute, enduring the judgment that we deserved for sin.
After this verse, some MSS add the following passage, derived probably from some apocryphal gospel (and cf. Lk 14:8-10):

“But, as for you, from littleness you seek to grow great and from greatness you make yourselves small. When you are invited to a banquet, do not

take one of the places of honour, because someone more important than you may arrive and then the steward will have to say, “Move down lower,”
and you would be covered with confusion. Take the lowest place and then, if someone less important than you arrives, the steward will say to you,

“Move up higher,” and that will be to your advantage.”

2% The NJB has ‘left’ in place of “were leaving’, here following the NRSV.
30 “Have mercy on us’ is a request for healing; it is not owed to the men: they simply ask for God’s kind grace. There was a tradition in Judaism
that the Son of David (Solomon) had great powers of healing (Josephus, Antiquities VIII 2:5).

31 The crowd’s view was that surely Jesus would not be bothered with someone as unimportant as a blind beggar. The majority of MSS read

32

33

Kugie (‘Lord’) after éAénoov muas (‘have mercy on us’), but since this is the order of words in v. 30 (though that wording is also disputed), and
since the Kigie -first reading enjoys widespread and early support, it is considered original.

In place of “stopped’, here following the NJB, the NRSV has “stood still’. Jesus responds not to the Messianic title, “Son of David’ (vv. 30-31) but
to the cry of need (v. 34, cf. 15:22-28).

The literal translation of ‘let us have our sight back’ is “let our eyes be opened’.



34 gndaygiaeis 0¢ o Inools Mdato T@y ouuatwy avt@y, back.” 3 Moved with compassion, Jesus touched their eyes,
xal evdews aveBleday xal prololSImoay avTd. and, at once, their sight returned and they followed him.

34 The NJB has ‘Jesus felt pity for them’ in place of ‘moved with compassion, Jesus’, here following the NRSV & NETB.
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MATTHEW 21

1 When they had come near Jerusalem and had reached
Bethphage, on the Mount of Olives, Jesus sent two disciples,
2 saying to them, “Go into the village ahead of you, and you
will immediately find a tethered donkey and a colt with her.
Untie them and bring them to me. 3 If anyone says anything to
you, you are to say this, “The Master needs them and he will
send them back immediately.”” 4 This was to fulfil what had
been spoken through the prophet, saying:

5 Say to the daughter of Zion:

Look, your king is approaching,

humble and riding on a donkey

and on a colt, the foal of a beast of burden.
¢ Therefore, the disciples went and did as Jesus had directed
them. 7 They brought the donkey and the colt, then they laid
their cloaks on their backs and he took his seat on them. 8 Great
crowds of people spread their cloaks on the road, while others

g o= W N

MATTHEW 21
The exact location of ‘Bethphage’ (Bn3way) is not known; most put it SE of the Mount of Olives and NW of Bethany, 3 Km east of Jerusalem;

the WEBBE has “Bethsphage’.

The literal translation of ‘ahead of (xatévavti - here following the NRSV - the NJB has ‘facing’) is ‘before’.

The NRSV places the words “and he ... immediately’ outside of the speech; here, we follow the NJB.

The word 0%, near the beginning of this verse, has not been translated.

This verse quotes Is 62:11 (the 15t line) & Zc 9:9 (the last 3 lines - omitting one line of the OT book); the OT text refers to one animal, not to two:
the reference to two animals in v. 7 may have arisen through misunderstanding the form of Hebrew poetic expression.

Here, 0¢ has been translated as “therefore” to indicate the implied result of Jesus instructions in vv. 2-3.

An alternative translation for ‘great crowds’ is “most of the crowd’.
The “cloaks’ and “branches” were tokens of honour (cf. 2K 9:13).
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were cutting branches from the trees and spreading them in
his path. 9 The crowds who went in front of him and those who
followed were all shouting;:

Hosanna to the son of David!
Blessed is he who is coming in the name of the Lord!
Hosanna in the highest heavens!

10 And, when he entered Jerusalem, the whole city was in
turmoil, saying, “Who is this?” 11 And the crowds were saying,
“This is the prophet Jesus from Nazareth in Galilee.”

12 Jesus then went into the Temple and drove out all those who
were selling and buying in the Temple; he overturned the
tables of the money changers and the seats of those who sold
dove. 13 He said to them, “According to scripture, my house
will be called a house of prayer; but you are turning it into a
bandits” den.” 14 There were also blind and lame people who
came to him in the Temple, and he cured them. 15 At the sight
of the wonderful things he did and of the children shouting in
the Temple, saying, “Hosanna to the son of David”, the chief

9 The 2nd line of the incantation quotes Ps 118:26 and/or Zc¢ 9:9. ‘Hosanna’ (Qoayva) is a word of Hebrew origin; its primary meaning is ‘please,

save’ but it becomes a mere shout of acclamation.

10" The literal translation of “in turmoil’ (here following the NJB & NRSV) is ‘shaken’; NETB has “in uproar’.

11 The attitude towards Jesus was unchanged; his parable (#Mk 11:1) is seen but not understood (Jn 6:14, 7:40, Ac 3:22, Mk 6:15, Lk 13:33).

12 The “money changers’ and ‘those who sold doves’ provided pilgrims with the coinage (Ex 30:13, Lv 1:14) and sacrificial victims necessary for
oblations: a practice which, however legitimate, lent itself to abuse. Alternatively, the expulsion of the traders may simply be seen as part of
the messianic gesture of cleansing the Temple and insisting on the primitive purity of its worship. After ‘Temple’, some MSS add “of God’.

13 Jesus here quotes from Is 56:7 (or 2S 5:8, LXX) and Jr 7:11.

14 The NRSV & NETB open this verse, here following the NJB, with, “The blind and the lame came to him ...”
15 The NJB places ‘in the Temple’ after the cry of the children and omits the word “saying’; here, we follow the MSS.
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priests and the scribes were indignant and said to him, ¢ “Do
you hear what they are saying?” Jesus answered, “Yes. Have
you never read this:

From the mouths of children, babes in arms,

you have made sure of praise?
17 And, with that, he left them and went out of the city to
Bethany, where he spent the night.
18 In the morning, as he returned to the city, he felt hungry.
19 And, seeing a fig tree by the road, he went up to it and found
nothing at all on it but leaves. And he said to it, “May you
never bear fruit again,” and instantly the fig tree withered.
20 The disciples were amazed when they saw it and said, “How
is it that the fig tree withered so quickly?” 21 Jesus answered
them, “In truth I tell you, if you have faith and do not doubt at
all, not only will you do what I have done to the fig tree, but
even if you say to this mountain, “Be pulled up and thrown
into the sea,” it will be done. 2 And, if you have faith,
everything you ask for in prayer, you will receive.”
23 When he had gone into the Temple and was teaching, the
chief priests and the elders of the people came to him and said,

16 Jesus here quotes the LXX rendering of Ps 8:3 (8:2).

17 The NJB & NRSV omit the opening conjunction, ‘and’; here, we follow the MSS (Kai) and NETB.
18 In place of ‘felt hungry, here following the NJB, the NRSV & NETB have ‘was hungry’'.

19" According to Mark, it was not the fig season, but Jesus” action is symbolic (#]r 18:1): the fig tree represents Israel punished for its fruitlessness.
20 In place of “so quickly’, here following NETB, the NJB has ‘instantly” and the NRSV has “at once’.

21 The phrase ‘in truth’ translates the word Aunv.

22 For this verse, here following the NJB, the NRSV reads, “Whatever you ask for in prayer with faith, you will receive.”
23 The ‘authority to do these things’ refers to the expulsion of the merchants and the miraculous cures: Jesus had not been ordained as a rabbi.
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“By what authority are you doing these things? And who gave
you this authority?” 2¢ Jesus answered them, “And I will ask
you one question; if you tell me the answer, then I will tell you
by what authority I do these things. 25 John’s baptism, did it
come from heaven, or was its origin human?” And they
argued this way among themselves, “If we say, “from heaver’,
he will reply to us, “Then why did you refuse to believe him?’;
26 but, if we say, “of human origin’, we have the people to fear,
for they all hold that John was a prophet.” 27 So, their reply to
Jesus was, “We do not know.” And he replied to them, “Nor
will I tell you by what authority I am doing these things.

28 “What is your opinion? A man had two sons. He went and
said to the first, “My boy, go and work in the vineyard today.”
2 He answered, “I will not go,” but afterwards thought better
of it and went. 30 The father then went and said the same thing
to the second, who answered, “Certainly, sir,” but did not go.
31 Which of the two did the will of the father?” They said, “The

24 A more literal translation of ‘in reply’ (here following the NJB) is ‘answering’.

25 The term avdpwnwy (‘human origin’, as NRSV & NAB) is used here (and in v. 26) in a generic sense, referring to both men and women.
26 In place of “people’, here following the NJB, the NRSV & NETB have ‘crowd’.

27 Jesus’ question revealed the motivation of the religious leaders and exposed them for what they really were - hypocrites.

28 In the opening of this verse, d¢ has not been translated.

29 For ‘thought better of it’, the Greek text reads here uetaueAndzis, ‘to change one’s mind’, with the probable implication of regret; the idea in this
context involves more than just a change of mind, for the son regrets his initial response. The same verb is used in v. 32.

30 In place of “the father then went’, the MSS open this verse with ‘he then went’.

31

Vv. 29-31 involve a complex and difficult textual problem. The variants cluster into three different groups: 1 the 1st son says ‘no’ but later has
a change of heart, and the 2nd son says “yes’ but does not go. In the Western MSS, the 2nd son is called the one who does his father’s will but the
reading is so hard as to be nearly impossible; one can only suspect tampering with the text, carelessness on the part of the scribe, or recognition
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first.” Jesus said to them, “In truth I tell you, the tax collectors
and the prostitutes are making their way into the kingdom of
God ahead of you. 32 For, John came to you, showing you the
way of righteousness, but you did not believe him, and yet the
tax collectors and the prostitutes believed him; and, even after
seeing that, you refused to think better of it and believe in him.

3 “Listen to another parable. There was a certain man, a
landowner, who planted a vineyard; and he put a fence around
it, dug a winepress in it, and built a watchtower. Then, he
leased it to tenant farmers and went to another country.
34 When the harvest time drew near, he sent his servants to the

tenant farmers to collect his produce. 35 But the tenant farmers

32
33
34
35

of the importance of not shaming one’s parent in public. The other two major variants are more difficult to assess; essentially, the responses
make sense (the son who does his father’s will is the one who changes his mind after saying ‘no’): 2 the 1st son says ‘no” and later has a change
of heart, and the 2nd son says “yes” but does not go; but here, the 1st son is called the one who does his father’s will (unlike the Western reading).
3 The 1st son says ‘yes’ but does not go, and the 2nd son says ‘no” but later has a change of heart. Both of these latter two readings make good
sense and have better textual support than the first reading; the real question, then, is this: Is the 1st son or the 2nd the obedient one? If one were
to argue simply from the logic, the 2nd son would be seen as the obedient one (hence, the 3rd reading). The 1st son would represent the Pharisees
who claim to obey God but do not (cf. 23:3); this accords well with the parable of the prodigal son (in which the oldest son represents the
unbelieving Jews). Further, the chronological sequence of the 2nd son being obedient fits well with the real scene: Gentiles, tax collectors, and
prostitutes were not, collectively, God’s chosen people, but they did repent and come to God, while the Jewish leaders claimed to be obedient
to God but did nothing. But the external evidence is weaker for this reading (though stronger than the 1st reading), not as widespread, and
certainly suspect because of how neatly it fits. Thus, the 2nd reading looks to be best both external and transcriptional grounds. But what about
intrinsic evidence: one can surmise that Jesus didn’t always give predictable responses; in this instance, he may well have painted a picture in
which the Pharisees saw themselves as the 1st son, only to stun them with his application (v. 32).

“Showing the way of righteousness” is an OT expression: John practised and preached that conformity to the will of God makes a person “upright’.
The murderous farmers are the faithless Jews and the nation to which the vineyard will be entrusted represents the Gentiles.

The literal translation of ‘produce’ (as NJB & NRSV) is ‘fruit’; NETB has “portion of the crop’.

The image of the ‘tenants’ mistreating the owner’s ‘servants’ pictures the nation’s rejection of the prophets and their message.
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seized his servants; and they thrashed one, killed another, and
stoned a third. 3¢ Again, he sent out some more servants, this
time a larger number, and they dealt with them in the same
way. 37 Finally, he sent his son to them, thinking, “They will
respect my son.” 38 But, when the tenant farmers saw the son,
they said amongst themselves, “This is the heir. Come on, let
us kill him and take over his inheritance.” 3 So, they seized
him and threw him out of the vineyard and killed him. 40 Now,
when the owner of the vineyard comes, what will he do to
those tenant farmers?” 41 They answered him, “He will bring
those wretches to a miserable death and lease the vineyard to
other tenant farmers, who will deliver the produce to him at
the harvest time.” 42 Jesus said to them, “Have you never read
in the scriptures:

The stone that the builders rejected

has become the cornerstone;

this is the Lord’s doing

and we marvel at it?

4 “] tell you, therefore, that the kingdom of God will be taken
from you and given to a people who will produce the fruit of

36 The literal translation of “this time a larger number’ (here following the NJB) is ‘more than the first'.

37 The owner’s decision to send his son represents God sending Jesus.

38 In place of “take over’, here following the NJB, the NRSV & NETB have simply ‘get’.

39 Throwing the heir ‘out of the vineyard’ pictures Jesus” death outside of Jerusalem.

40 The NJB, NRSV & NETB concur verbatim on the translation of this verse.

41 NETB opens this verse, here following the NRSV, with, “He will utterly destroy these evil men.” Cf. Ac 13:46, 18:6 & 28:28.

42 The use of Ps 118:22-23 and the “stone’ as a reference to Christ is common in the NT (Mk 12:10, Lk 20:17, Ac 4:11, 1P 2:6-8, Ep 2:20).

43 An alternative translation for “people’ is ‘nation’.
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els TTOOQNTNY AUTOY ElRov. because they considered him a prophet.

4 Some MSS and translations omit this verse (here loosely following the WEBBE), which is probably a gloss taken from Lk 20:18; the NJB includes
it as a footnote.

45 In place of ‘Pharisees’, here following the MSS (@agioaior), NRSV & NETB, the NJB has “scribes’.

46 The first two occurrences of the pronoun “they’ in this verse refer to the chief priests and the Pharisees, but the third refers to the crowds.
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MATTHEW 22

1 And Jesus began to speak to them in parables once again,
saying, 2 “The kingdom of Heaven may be compared to a king
who gave a banquet for his son’s wedding. 3 He set his
servants to call those who had been invited to the wedding
banquet, but they would not come. 4 Next, he sent some more
servants with the words, “Tell those who have been invited:
Look, my banquet is all prepared, my oxen and fattened cattle
have been slaughtered, and everything is ready. Come to the
wedding banquet.” > But they were not interested: one went
off to his farm, another to his business, ¢ and the rest seized his
servants, maltreated them and killed them. 7 The king was
turious. He despatched his troops, destroyed those murderers
and burned their town. 8 Then he said to his servants, “The
wedding is ready; but, as those who were invited proved to be
unworthy, ? go, therefore, to the main crossroads and invite

MATTHEW 22
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This parable, like the preceding one, has allegorical features: the king is God, the wedding feast is the happiness of the Messianic Age and the
king’s son is the Messiah. Those sent with invitations are the prophets and the apostles, the invited who ignore them and do them violence are
the Jews and those called in from the street are the sinners and Gentiles; the burning of the town is the destruction of Jerusalem.

In place of ‘banquet’, here following the NRSV & NETB, the NJB has “feast’.

The NJB lacks the phrase “to the wedding banquet’, here following the MSS & NRSV.

The literal translation of ‘everything is ready’ is ‘I have prepared my dinner’.

In place of “they were not interested’, here following the NJB, the NRSV has “they made light of it and NETB has “they were indifferent’.

The 0¢ at the beginning of this verse has not been translated.

The verb drdAeoev (‘destroyed’) is causative, indicating that the king was the one behind the execution of the murderers.

“Proved to be unworthy follows the NJB; the NRSV & NETB have “were not worthy'.

In place of “crossroads’, here following the NJB, the NRSV & NETB have ‘streets’.



/ ~ 4 ~ A4 2\ (74 /7 2> \l
o1e€odous TAY 00QY, nal oTous éay elpmTe NaléoaTe eic ToUS
/ I0 1 b 4 ¢ ~ b ~ 2 Al 4 \l
vauovs. * xal é€eASovres of dotidor éxcivor elc Tag 0dovs
TUYYYaY0Y TAVTAS 0US EVQOY, TOVROOUS TE Xal ayaJoUs: xal
J /’ 4 4 2 /7 II 2 \ \ 4 \
emAnadn o yauos avaxsiwevwy. X eloeAdwy 0¢ o BaciAevs
Seacacdal ToUs avaxciuevous eldey éxel avdowmoy olx
J /7 b4 4 I2 \ /’ ) ~ ¢ ~ ~
evdeduuévoy Evduua yapou* ¥ xal Aéyer avtd®, Etaipe, mic
2 ~ T \ b4 / 4 0 4 13 /’
eloAdec Woe un exwy Evduua yauou; o 05 épruwdn. 3 ToTe
0 BaoiAevs eimey Toic draxovorg, Anoavtes avtol modas xal
xetpas exBalete altov eic To onotos To ébwTepov: Exel
b4 4 \ 1 4 \ ~ 2 /’ I4 \
eortar 0 xhavduoc xal o Bovyuos Ty 0dovtwy. * moldol

4 2 A4 / \ b /’
vap eloty xAqtol oAivor 08 éxdextol.
5 Tote mopevdévtes of Papioaior cuuBovioy éAaBoy omws
alToy maydsvowaty év Aoyw. S xal amoortélovay alTd
TovS padnTas avt@yv ueta Tv Howdiavdy Aéyovres,
Awaonale, oidauey oti alpdns el xal Ty 0doy Tov Jeol
2 b 4 4 A} 2> /7 1 2 4 > \l
&v aAndeig ddaoneis, nal ol weélel aor Tepl oUdevos, oU Yap

everyone you can find to come to the wedding banquet.” 10 So
those servants went out onto the streets and collected together
everyone they could find, bad and good alike; and the
wedding hall was filled with guests. 11 But, when the king
came in to look at the guests, he noticed one man there who
was not wearing a wedding garment, 12 and he said to him,
“How did you get in here, my friend, without a wedding
garment?” And the man was speechless. 13 Then the king said
to the attendants, “Bind him hand and foot and throw him into
the darkness outside, where there will be weeping and
gnashing of teeth.” 14 For, many are called but few are chosen.”

15 Then the Pharisees went away to plot how to trap him in
what he said. 1 And they sent their disciples to him, together
with some Herodians, to say, “Master, we know that you are
an honest man and teach the way of God in all honesty, and
that you are not afraid of anyone, because human rank means

10 Here, following the NJB, the opening conjunction (xa! - literally ‘and’) has been translated ‘so’.
11 Here, the scene changes to that of the Last Judgement; Matthew, it seems, has combined two parables, one akin to Lk 14:16 - 24 and another
whose concluding verses are found here, which explains that the man who accepted the invitation should have been dressed for the occasion
- in other words, good works must go with faith (cf. 3:8, 5:20, 7:21ff, 13:46ff, 21:28ff).

12
13
14

“Speechless’ follows the NRSV; the NJB has “silent’.

In place of the traditional ‘gnashing’” (here following the NRSV & NETB), the NJB has ‘grinding’.
This verse seems to refer to the first part of the parable rather than to the second; it is a question not of the elect as a whole but of the Jews, the

first to be invited. The parable (of vv. 1-10) neither asserts nor denies that a ‘few” of the Jewish people have accepted the invitation and are

“chosen’ (see #24:22).

15 The literal translation of ‘in what he said’ is ‘in word’.

16

they hoped to induce Jesus to say against Caesar.

The ‘Herodians” were supporters of the Herodian dynasty (see # Mk 3:6) - the most suitable people to report to the Roman authorities what
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nothing to you. 7 Give us your opinion, then. Is it permissible
to pay taxes to Caesar or not? 18 But Jesus was aware of their
malice and replied, “You hypocrites! Why are you putting me
to the test? 1 Show me the money you pay taxes with.” They
handed him a denarius, 20 and he said, “Whose portrait is on
this? Whose title?” 21 They replied, “Caesar’s.” Then he said to
them, “Very well, pay Caesar what belongs to Caesar - and
God what belongs to God.” 22 When they heard this, they were
amazed; they left him alone and went away.

2 That same day, some Sadducees - who say there is no resurr-
ection - approached him and asked him, 2* “Master, Moses
said that if a man dies childless, his brother is to marry the

17 This question concerning ‘taxes” was specifically designed to trap Jesus: if he answered “yes’, then his opponents could publicly discredit him
as a sympathiser with Rome; if he answered ‘no’, then they could go to the Roman governor and accuse Jesus of rebellion.
18 In place of “malice’, here following the NJB & NRSV, NETB has ‘evil intentions’.

19 A “denarius’ (Onvapeiov) was a silver coin worth approximately one day’s wage for a labourer; the fact that they had such a coin showed that

20

21

22
23

24

they already operated in the economic world of Rome. The coin would have had a picture of Tiberius Caesar stamped on it.

In this passage Jesus points to the ‘image’ (sixwy) of Caesar on the coin; this same Greek word is used in Gn 1:26 (LXX) to state that humanity
is made in the ‘image” of God; Jesus is making a subtle yet powerful contrast: Caesar’s image is on the denarius, so he can lay claim to money
through taxation, but God’s image is on humanity, so he can lay claim to each individual life.

They acknowledge the authority and accept the benefits of Roman government, of which this coin is a symbol; hence, it is permissible, indeed
it is a duty, for them to pay that government, so long as this does not encroach on what they owe to the overriding authority of God.

An alternative translation for ‘amazed’ (as NJB & NRSV) is “stunned’ (as NETB).

The ‘Sadducees’ (see #3:7) adhered rigidly to written tradition, especially as contained in the Pentateuch; they were confident that the doctrine
of the resurrection (#2M 7:9) was not to be found in that tradition. Here, the Pharisees were opposed to the Sadducees (#Ac 4:1, #Ac 23:8).
This practice is called levirate marriage (see Rt 4:1-12); the levirate law is described in Dt 25:5-10: the brother of a man who died without a son
had an obligation to marry his brother’s widow. This served several purposes: it provided for the widow in a society where a widow with no
children to care for her would be reduced to begging, and it preserved the name of the deceased, who would be regarded as the legal father
of the first son produced from that marriage.
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widow, his sister-in-law, to raise seed for his brother. 25 Now,
we had a case involving seven brothers; the first married and
then died without children, leaving his wife to his brother;
26 the same thing happened with the second, and also the third,
and so on down to the seventh, 27 and then, last of all, the
woman herself died. 28 Now, at the resurrection, whose wife
among the seven will she be, since she had been married to
them all? 2 Jesus answered them, “You are wrong, because
you understand neither the scriptures nor the power of God.
30 For, at the resurrection, men and women neither marry nor
are given in marriage; no, they are like the angels in heaven.
31 And as for the resurrection of the dead, have you never read
what was said to you by God himself: 321 am the God of
Abraham, the God of Isaac, and the God of Jacob? He is God,
not of the dead, but of the living.” 33 And his teaching made a
deep impression on the people who heard it.

34 But, when the Pharisees heard that he had silenced the
Sadducees, they gathered together 35 and one of them, a

25 An alternative opening for this verse, here following the NJB, is, “Now, there were seven brothers among us.”
26 For this verse, here following the NJB, the NRSV reads, “ The second did the same, so also the third, down to the seventh.”

27 Here, 0z has been translated as ‘and then’, following the NJB.

28 The literal translation of ‘she had been married to them all’ is ‘they all had her’.
29 Alternative readings for ‘(you are) wrong (ITAavaoJe) are ‘deceived’ and “mistaken’.

30 After ‘angels’ many MSS add “of God’ (ToU eob).

31 The participle Aéyovros (‘saying’) is redundant here in contemporary English and has not been translated.

32 Here, Jesus asserts that the concept of bodily resurrection was contained in the old formula of Ex 3:6.

33 In place of ‘made a deep impression’, here following the NJB, the NRSV has “astounded’.

34 At the end of this verse, the MSS add ‘for the same’; that is, for the same purpose that the Sadducees had of testing Jesus.
35 After ‘one of them’, some MSS (and the NRSV) add “a lawyer’ (vouixos), probably borrowed from Lk 10:25.
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lawyer, asked him a further question to test him, 3¢ “Master,
which is the greatest commandment of the Law?” 37 Jesus said
to him, “You shall love the Lord your God with all your heart,
and with all your soul, and with all your mind. 38 This is the
greatest and the first commandment. 3 The second resembles
it: You shall love your neighbour as yourself. 40 On these two
commandments hang the whole Law, and the Prophets too.”

41 While the Pharisees were gathered round, Jesus asked them
this question, 42 “What do you think about the Christ? Whose
son is he?” They told him, “David’s” 43 He said to them, “Then
how is it that David, in the Spirit, calls him Lord, saying:
4 “The Lord declared to my Lord,

take your seat at my right hand,

until I have made your enemies

your footstool?
45 “If David thus calls him Lord, then how can he be his
son?” 46 No one could think of anything to say in reply; nor,

36 An alternative translation for this question is, “What sort of commandment in the law is great?”

37 Jesus here quotes from Dt 6:5; the threefold reference says, in effect, that one should love God with all one’s being.

38 The literal translation of “the greatest and the first’ is ‘the great and first’.

39 Jesus here quotes Lv 19:18. These two commandments of love of God and the neighbour are also associated in the Didache (1:2).

40 The verb xgéuatar (‘hang’) is used here with a figurative meaning.

41 In the opening of this verse, ¢ has not been translated.

42 In place of “Christ’, here following the MSS (Xgtoto0) and NJB, the NRSV has ‘Messial’; both titles mean ‘one who has been anointed’.
43 In place of ‘in the Spirit’, here following the MSS (év mveduai), the NJB has ‘moved by the Spirit’.

4 Jesus here quotes Ps 110:1.

45 The literal translation of “how can he be his son’ is ‘how is he his son’.

46 An answer could be that, though tracing his human origin to David (1:1-17), there is something divine in the Messiah to set him above David.
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MATTHEW 23

1 Then, Jesus spoke to the crowds and to his disciples, 2 saying,
“The scribes and the Pharisees occupy the chair of Moses.
3 You must, therefore, pay attention to all the things they tell
you and do them; but do not be guided by what they do, since
they do not practise what they preach. 4 For, they tie up heavy
burdens, hard to bear, and lay them on the shoulders of others,
but they themselves are unwilling to lift a finger to move them.
5 Everything they do is done to in order to be seen by men, like
making their phylacteries broader and their tassels longer.
¢ They love taking the places of honour at banquets and the
front seats in the synagogues, 7and getting the elaborate
greetings in the market squares and having the people call
them Rabbi.

8 “But you must not be called Rabbi, since you have only one
Master and you are all brothers. ? Call no man on earth your

g k= W N =
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MATTHEW 23
The discourse of this chapter is, for the most part, a public one (although see #8).

Many translators consider the participle, Aéywy (‘saying’), redundant in contemporary English and do not include it.

The 1st part of the verse means that one should observe the Pharisees as they hand on the traditional doctrine that goes back to Moses.

Some MSS (and the NJB) lack the phrase ‘hard to bear’, here following the NRSV.

The “phylactery’ is a small vessel containing the most important words of the Law; the Jews attach it to arm or forehead, carrying out the
injunction of Ex 13:9, 16, Dt 6:8, 11:18 literally. The four tassels (xgaomzda) were sewn one at each corner of the cloak (see #Nb 15:38).

Here, as in the openings of vv. 4 & 5, 0¢ has not been translated.

‘Rabbi’ is an Aramaic word meaning ‘my master” - the usual title of the Jewish teacher; Jesus himself was thus addressed by his disciples.
In place of ‘brothers’, here following the MSS and NJB, the NRSV has “students’.

‘Father’ (matépa) is ‘Abba’ in Aramaic - another title of honour.
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father, since you have only one Father, who is in heaven. 10 Nor
let yourselves to be called teachers; for, you have only one
Teacher, the Christ. 11 The greatest among you must be your
servant. 12 Anyone who exalts himself up will be humbled and
anyone who humbles himself will be exalted.

13”Alas for you, scribes and Pharisees, you hypocrites! For,
you shut up the kingdom of Heaven in people’s faces; for, you
do not go in yourselves and neither do you allow others to go
in who want to.

[14 “Alas for you, scribes and Pharisees, you hypocrites! You
devour the houses of widows, though you make a show of
long prayers. So, you will receive more severe judgement.]

15“Alas for you, scribes and Pharisees, you hypocrites! You
travel over sea and land to make a single proselyte; and, when
he becomes so, you make him twice as much a son of hell as
you are.

16 “ Alas for you, blind guides, who say, “Whoever swears by

the Temple is not bound but whoever swears by the gold of
the Temple is bound.” 17 Blind fools! For, which is greater: the

10 This verse may be an allusion to the religious leader of the community at Qumran, the ‘Teacher of Righteousness’.

11 In place of “must be’, here following the NJB, the NRSV & NETB have “will be’.

12 In this verse, the NJB has ‘raises ... up’ and ‘raised up’ in place of ‘exalts’ and ‘exalted’, here following the NRSV & NETB.

13 The exacting casuistry of the rabbis made observance of the Law impossible.

14 Most MSS lack this verse - an interpolation of Mk 12:40 & Lk 20:47 and making 8 maledictions instead of the deliberate seven (see #6:9).
15 A “proselyte’ was a gentile convert to Judaism. Jewish propaganda was extremely active in the Graeco-Roman world.

16 To release people from injudicious oaths, the rabbis used to invoke tortuous reasoning.

17 In place of “greater’, here following the NRSV & NETB, the NJB has ‘of greater value’.
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gold or the Temple that makes the gold sacred? 18 Again,
“Whoever swears by the altar is not bound but whoever
swears by the gift on the altar is bound.”  You blind men! For,
which is greater, the gift or the altar that makes the gift sacred?
20 So, whoever swears by the altar swears by it and everything
on it; 21 and whoever swears by the temple swears by it and
the one who dwells in it. 2 And whoever swears by heaven
swears by the throne of God and by the one who sits on it.

23 “Alas for you, scribes and Pharisees, you hypocrites! You
pay your tithe of mint and dill and cumin and have neglected
the weightier matters of the Law - justice, and mercy, and
good faith! You should have practised these things, without
neglecting the others. 2* You blind guides, straining out gnats
and swallowing camels!

%5 “Alas for you, scribes and Pharisees, you hypocrites! You

clean the outside of cup and dish and leave the inside full of
extortion and intemperance. 26 Blind Pharisee! Clean the inside

18 The literal translation of ‘is bound by nothing’ (here following the NRSV) is ‘it is nothing’.
19" In place of ‘greater’, here following the NRSV & NETB, the NJB has “of greater worth’.
20 The NJB has “anyone who swears’ in place of ‘whoever swears’, here and throughout this section; here, we follow the NRSV.

21 The NRSV & NETB do not capitalise ‘One’, here following the NJB.

22 In place of ‘upon it’, here following the NRSV, the NJB has ‘there’.

23 Some witnesses have 0 (‘but’) after Talta (‘these things’); since asyndeton was rare in Koine Greek, the conjunction may be an intentional
alteration and is thus omitted from the present translation. Nestle-Aland includes the word in brackets, indicating doubts as to its authenticity.

24 Literally translated, this verse reads, “Blind guides who strain out a gnat yet who swallow a camel!”

25 An alternative reading for ‘leave the inside full’ is “inside you are full’; alternative readings for ‘intemperance’ are ‘iniquity’, ‘impurity’ and ‘cupidity’.

26 A very difficult textual problem is found here: the most important Alexandrian and Byzantine, as well as significant Western, MSS include ‘and
the dish’ (xat T7s magoyidos) after ‘cup’ (as does the NJB), while a few important MSS omit the phrase (as does the NRSV). Since ‘and the dish’ is
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of the cup [and the dish] first so that it and the outside are both
clean.

27“ Alas for you, scribes and Pharisees, you hypocrites! For,
you are like whitewashed tombs that look handsome on the
outside, but inside they are full of the bones of the dead and
every kind of filth. 28 In just the same way, from the outside
you look righteous to people, but inside you are full of
hypocrisy and lawlessness.

2 “Alas for you, scribes and Pharisees, you hypocrites! You
build the sepulchres of the prophets and decorate the tombs of
the righteous, 30 saying, “We would never have joined in
shedding the blood of the prophets, had we lived in our
ancestors’ day.” 31 So! Your own evidence tells against you!
You are the children of those who murdered the prophets!
32 Very well then, finish off the work that your ancestors began.

3 “You serpents, brood of vipers, how can you escape being
condemned to hell? 3¢ This is why - look - I am sending you

already present in v. 25, it may have been deleted in v. 26 by well-meaning scribes; on the other hand, the singular pronoun avTod with 1o
éxtog (‘the outside’) in some of the MSS that have the longer reading hints that their archetype lacked the words. Although the external evidence
for the shorter reading is not compelling in itself, it is to be slightly preferred.
27 'Filtl’ (following the NRSV - the NJB has ‘corruption’) was an idiom for hypocrisy.
28 The NJB lacks the words “to people’, here following NETB (the NRSV has “to others’).

29 An alternative reading for “tombs’ is, perhaps, ‘monuments’.

30 Only one such murder is mentioned in the OT (2Ch 24:20-22), but Jewish legend had added others to the list of national martyrs.
31 The scribes and Pharisees admitted to being descended from those who murdered the prophets; Jesus insists their attitudes are similar (v. 28).
32 This verse is an allusion to Jesus’ own death soon to take place (cf. 21:38ff).

33 “To hell’ here translates ‘to Gehenna' (7yzévymg).

34 The terms used in this verse are of Jewish origin but are here applied to Christian missionaries (cf. 10:41, 13:52).
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prophets and wise men and scribes: some of whom you will
slaughter and crucify, and some you will scourge in your
synagogues and pursue from town to town; 35 and so you will
draw down on yourselves the blood of every righteous person
that has been shed on earth, from the blood of Abel the
righteous to the blood of Zechariah son of Barachiah, whom
you murdered between the Sanctuary and the altar. 3¢ In truth
I tell you, all these things will recoil on this generation.

37 “Jerusalem, Jerusalem, the city that kills the prophets and
stones those who are sent to it! How often have I longed to
gather your children together, as a hen gathers her chicks
under her wings, and you were not willing. 38 Look! Your
house will be left to you, deserted; % for, I promise, you shall
not see me any more until you are saying:

“Blessed is he who is coming in the name of the Lord!”

35 The ‘Zecharial’ here referred to is probably he of 2Ch 24:20-22. His murder is the last one to be described in the OT (2Ch being the last book of
the Jewish Canon), while Abel’s (Gn 4:8) is the first. It is possible that “son of Barachiah’ is the result of confusion with another Zechariah: see Is

36

8:2 (LXX), Zc 2:1. Alternatively, the words may be a copyist’s gloss.

In place of “all these things will’, here following NETB, the NJB has ‘it will all’ and the NRSV has “all this will’.

37 “How often’ is an allusion to repeated visits to Jerusalem on which the Synoptic Gospels are silent but which are reported by John.

38 “Your house’ here refers to the city itself (1K 9:7, Jr 12:7, 22:5); the double use of the city’s name betrays intense emotion.

39 Jesus quotes Ps 118:26; in Lk 13:35, Jesus implies the Jews will not see him again until the entry into Jerusalem on Palm Sunday (Lk 19:28ff). In
the context of Mt, the words refer to the triumphant coming at the end of time: the reconciled Jews will acclaim this return (cf. Rm 11:25ff).
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MATTHEW 24

1Now, as Jesus left the Temple, and was going away, his
disciples came up to show him the Temple buildings. 2 He said
to them in reply, “You see all these? In truth I tell you, not a
single stone here will be left on another: everything will be
pulled down.” 3 And, while he was sitting on the Mount of
Olives, the disciples came and asked him when they were by
themselves, “Tell us, when is this going to happen, and what
sign will there be of your coming and of the end of the world?”

4 And Jesus answered them, “Beware that no one deceives you,
5 for many will come in my name, saying, “I am the Christ,”
and they will deceive many. ¢ You will hear of wars and
rumours of wars: see that you are not alarmed, for this is
something that must happen, but the end will not be yet. 7 For,
nation will fight against nation, and kingdom against king-
dom. There will be famines and earthquakes in various places.
8 All this is only the beginning of the birth-pangs.

N Uk W N

MATTHEW 24
Here, the opening Kai (literally ‘and’) has been translated as ‘now’ (following NETB), to indicate the transition to a new topic.
The Jerusalem Temple was widely admired (see Josephus, Ant. 15.11); Jesus predicts its total destruction, something occurred in 70 CE.
‘Coming’ translates magovaiag, which means ‘presences’ and, in the Graeco-Roman world was used for official visits by royalty.
Alternative readings for ‘deceives you’ (following the NJB) are ‘leads you astray’ (NRSV) and ‘misleads you’ (NETB).

Before the year 70 CE, several impostors posed as messiahs.

Vv. 5-14 seem to include a larger community of followers than the original disciples.
After ‘famines’ ()\1/1,01) many MSS add ‘and plagues’ or “and pestilences’ (}{al‘ Aotuol, cf. Lk 21:11). Cf. 2Ch 15:6, Is 8:21ff, 13:13, 19:2, Jr 21:9, 34:17,

Ezk 5:12, Am 4:6-11.

The OT uses the metaphor of ‘birth-pangs’ for the coming of the Messianic Kingdom (cf. Is 13:8, 26:17, 66:7, Jr 6:24, 13:21, Ho 13:13, Mi 4:9-10).
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9 “Then you will be handed over to be tortured and they will
put you to death, and you will be hated by all nations on
account of my name. 1 And then many will fall away; people
will betray one another and they will hate one another. 11 And
many false prophets will arise; they will deceive many 12 and,
because of the increase of lawlessness, love in most people will
grow cold; 13 but anyone who stands firm to the end will be
saved.

14“And this good news of the kingdom will be proclaimed
throughout the whole world as a testimony to all the nations;
and then the end will come.

15“So, when you see the appalling abomination, of which the
prophet Daniel spoke, set up in the holy place (let the reader
understand), 1¢then those in Judaea must escape to the
mountains; 17 if anyone is on the housetop, he must not come

9 “Nations’ could also be translated as ‘Gentiles” (the same Greek word, ¢Sy, means both).
10 An alternative reading for ‘fall away’ is ‘stumble’; this could also refer to apostasy (NETB has ‘be led into sin’).

11 See #4 on alternative readings for “deceive’.

12" In place of “most people’, here following the NJB, the NRSV has ‘many’.

13 Jesus was not claiming here that salvation is by works; he was simply arguing that faith persists through even the worst of trials.

14

15

16
17

The literal translation of “whole world’ (oixovuévy) is ‘inhabited world’, i.e. the Graeco-Roman world. All the Jews of the empire are destined to
hear the good news before punishment comes to Israel (see Rm 10:18). The earliest ‘witness’” will be directed against those Jews who refused
to believe (cf. 10:18). The “end” here refers to the fall of Jerusalem.

In his reference to the ‘appalling abomination” (following the NJB - the NRSV has ‘desolating sacrilege’), Jesus is quoting Dn 9:27. Daniel probably
refers to the statue of Zeus set up in Jerusalem by Antiochus Epiphanes (in 167 BCE - see #1M 1:54). The prophecy is here applied to the siege
and capture of the holy city by armies from Rome (cf. Lk 21:20).

‘Escape to the mountains’ is a key OT image: Gn 19:17, Jg 6:2, Is 15:5, Jr 16:16, Zc 14:5.

Most roofs in NT times were flat and made of pounded dirt; they generally had a means of access, typically wooden ladder outside the house.
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down to collect his belongings from the house; 18 and if anyone
is in the fields, he must not turn back to fetch his cloak. 19 Alas
for those with child, or with babies at the breast, when those
days come! 20 Pray that you will not have to make your escape
in winter or on a Sabbath. 21 For, then there will be great
distress, unparalleled since the world began, and such as will
never be again. 22 And, if that time had not been shortened, no
human being would have survived; but, shortened that time
shall be, for the sake of those who are chosen.

23 “If anyone says to you then, “Look, here is the Christ,” or
“Over here,” do not believe it; 24 for, false Christs and false
prophets will arise and provide great signs and portents,
enough to deceive even the elect, if that were possible. 25 Look!
[ have given you warning.

26 “So, it they say to you, “Look, he is in the desert,” don’t go
there; if they say, “Look, he is in the inner rooms,” don’t
believe it; 27 for, the coming of the Son of Man will be like

18 In place of “his cloak’, here following the NJB, the NRSV has “a cloak’.
19 The NRSV has ‘pregnant’ in place of “with child’" and ‘nursing infants’ in place of “with babies at the breast’; here, we follow the NJB.

20" At the opening of this verse, 0¢ has not been translated.

21 Compare this verse with Ex 10:14, 11:6, 1M 9:27, Jr 30:7, Ba 2:2, Dn 12:1, J1 2:2, Rv 16:18.
22 The ‘chosen’ are those among the Jews who are called to enter the kingdom of God - the ‘remnant’ (see #Is 4:3, Rm 11:5-7).

23 In place of ‘Christ’, here following the NJB, the NRSV has ‘Messiah’.

24 The NRSV has ‘messiahs’ in place of ‘Christs’, here following the NJB.

25 The literal translation of ‘look’ (here following the NJB) is “behold’ (idov); the NRSV has *take note’.
26 In place of “the inner rooms’, here following the NRSV & NETB, the NJB has ‘some hiding place’.

27 The coming of the Messiah will be as unmistakable as lightning. Lightning is a characteristic phenomenon that goes with divine judgement

(see Ps 97:4, Is 29:6, 30:30, Zc 9:14).
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lightning from the east flashing far into the west. 28 Wherever
the corpse is, that is where the vultures will gather.

2 “Immediately after the suffering of those days,

the sun will be darkened

and the moon will not give its light;

and the stars will fall from the sky

and the powers of the heavens will be shaken.
30 And then the sign of the Son of Man will appear in
heaven; then, too, all the peoples of the earth will beat
their breasts; and they will see ‘the Son of Man coming on
the clouds of heaven” with power and great glory. 3 And
he will send his angels with a loud trumpet call to gather
his elect from the four winds, from one end of heaven to the
other.

32“Take the fig tree as a parable: as soon as its branches
become supple and its leaves come out, you know that
summer is near. 33 So also with you, when you see all these
things: know that he is near, right at the gates. 3¢ In truth I tell
you, before this generation has passed away, all these things

28 This verse is perhaps a proverb expressing the same idea of unmistakable manifestation: a corpse, even hidden in the desert, is immediately

indicated by the circling vultures (another reading is ‘eagles’).

29 This verse follows on from v. 25; vv. 26-28 are a digression. Jesus here quotes from Is 13:10 & 34:4.

30 Jesus here quotes Dn 7:13-14: the ‘cloud’ is the usual accompaniment of both OT and NT theophanies.

31 After “trumpet call’, some MSS add “and a voice’. Literally translated, this verse ends, “from the four winds, from the ends of the heavens to their ends,”
a composite formula from Dt 30:4 and Zc 2:10, texts that are concerned with the reunion of scattered Israel (cf. Ne 1:9 & Ezk 37:9).

32 At the opening of this verse, J¢ has not been translated.

33 Here, ‘he’ refers to the Son of Man coming to establish his kingdom.
34 This statement refers to the destruction of Jerusalem and not to the end of the world. The word translated ‘generation’ can also mean “race’.
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will have taken place. 3% Heaven and earth will pass away, but
my words will never pass away. 3 But, as for that day and
hour, nobody knows it, neither the angels of heaven, nor the
Son, no one but the Father alone.

37 “For, as it was in Noah's day, so it will be when the Son of
man comes. 38 For, in those days before the Flood, people were
eating, drinking, marrying, and giving in marriage, right up to
the day Noah went into the ark, 3° and they suspected nothing
until the Flood came and swept them all away. This is what it
will be like when the Son of Man comes. 40 Then, of two men
in the fields, one will be taken and one will be left; 41 of two

women grinding at the mill, one will be taken and one will
be left.

42”50, stay awake, for you do not know the day when your
master is coming. 43 But understand this: if the householder

35 The ‘words’ that Jesus predicts here “will never pass away’ are more stable and lasting than creation itself. Cf. Is 40:8, 55:10-11.
3 Many MSS omit ‘nor the Son’ (ovde o vios), no doubt for the sake of theological scruples. As a man, Jesus had no clear knowledge of the details
of future history, but the evangelists often read back into the lifetime of Jesus the knowledge and understanding of his significance, which the

disciples later received by the full light of the Holy Spirit.

37 Like in ‘Noah’s day’, the time of the Flood (Gn 6:5-8:22), the judgment will come as a surprise as people live their day to day lives.

3 In place of ‘marrying and giving in marriage’, here following the NRSV & NETB, the NJB has ‘taking wives and taking husbands’.

39 The NRSV ends this verse, here following the NJB, with, “so too will be the coming of the Son of Man.”

40 There is debate among commentators and scholars over the phrase ‘one will be taken and one will be left’ about whether one is taken for judgment
or for salvation. If the imagery is patterned after the rescue of Noah from the flood, as some suggest, the ones taken are the saved (as Noah

was) and those left behind are judged.
41 The ‘mill’ here is probably a hand-mill operated by two women.

42 In place of ‘the day’, some MSS have “the hour’ (reading weg for Huéeq).
43 On Jesus pictured as a returning ‘thief , see 1Th 5:2, 4, 2P 3:10, Rv 3:3, 16:15.
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had known at what time of night the thief would come, he
would have stayed awake and would not have let anyone
break into his house. 4 Therefore, you too must be ready
because the Son of Man will come at an unexpected hour.

45 “Who, then, is the wise and faithful servant his master put
in charge of his household, to give them their allowance of
food at the proper time? 46 Blessed is that servant whom his
master finds doing exactly that when he arrives. 47 In truth I
tell you, he will put that one in charge of everything he owns.
48 But, if the servant is dishonest and should say to himself,
“My master is taking his time,” 4% and he sets about beating his
fellow servants, and eating and drinking with drunkards,
50 the master of that servant will come on a day he does not
expect and at an hour he does not foresee. 51 And he will cut
him off and send him to the same fate as the hypocrites, where
there will be weeping and grinding of teeth.”

4 Jesus made clear that his coming could not be timed and suggested it would take some time.
45 After the discourse foretelling the destruction of Jerusalem and the visible coming of the Messianic reign, Mt adds 3 parables on the ultimate

fate of individuals. The 1st presents one of Christ’s servants who, like the apostles, is given a task: he is judged on the way he performs it.
46 The literal translation of “doing exactly that’, here following the NJB, is ‘doing his work’.

47 The phrase, ‘in truth I tell you’, translates auny (‘Amen’ -1 say to you').
48 In the Greek text, the phrase ‘but if is a third-class condition that for all practical purposes is a hypothetical condition (note the translation of

the following verb “should say’).

49 In place of ‘sets about beating’, here following the NJB, the NRSV & NETB has ‘begins to beat’.
50 In place of ‘foresee’, here following NETB, the NJB & NRSV have ‘know’.
51 The word here translated as ‘will cut him off (digoTownee) literally means ‘cut in two parts’, which could refer to dismemberment; it is probably

to be taken metaphorically - a sort of excommunication.
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MATTHEW 25
1“Then the kingdom of Heaven will be like this: Ten
wedding attendants took their lamps and went to meet the
bridegroom. 2 Five of them were foolish and five were sensible:
3 for, the foolish ones, though they took their lamps, they took
no olive oil with them, 4 whereas the sensible ones took flasks
of olive oil as well as their lamps. 5 The bridegroom was
delayed, and they all became drowsy and fell asleep. ¢ But, at
midnight, there was a shout, “Look! Here is the bridegroom!
Go out and meet him.” 7 Then all those wedding attendants
woke up and trimmed their lamps, 8 and the foolish ones said
to the sensible ones, “Give us some of your oil, for our lamps
are going out.” 2 But the sensible ones answered, saying, “No!
There will not be enough for us and for you; you had better go
to those who sell it and buy some for yourselves.” 10 When

4
5
6
7
8
9

MATTHEW 25
The ‘wedding attendants’ (literally, ‘virgins’; the NRSV has ‘bridesmaids’) represent Christians waiting for Christ; even when he is slow to come,
they must be watchful - i.e. keep their lamps ready. At the end of this verse, some MSS add “and the bride’.
In place of “sensible’, here following the NJB, the NRSV & NETB have “wise’ (throughout this section).
The point is that the five foolish attendants had only the oil in their lamps but took along no extra supply from which to replenish them; this
is clear from v. 8, where the lamps of the foolish attendants are going out because they are running out of oil.
The NJB & NRSV do not include the word “olive” before ‘oil’; here, we follow NETB (as also in v. 3).

At the opening of this verse, J has not been translated.

Although most MSS include the word avTob (‘with hint'), there is some doubt as to its authenticity, as the meaning is implied without it.

In place of “those’, here following the NJB & NRSV, NETB has “the’.
At the opening of this verse, Jz has not been translated.

In place of ‘answered, saying’, here following the MSS, the NJB, NRSV and most English translations, have ‘replied’.
10 NETB translates «ai (‘and’) before ‘the door” as ‘then’, to indicate the implied sequence of events within the narrative.
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they had gone off to buy it, the bridegroom arrived; and those
who were ready went in with him to the wedding banquet and
the door was closed. 11The other attendants arrived
later. “Lord, Lord,” they said, “open the door for us.” 12 But
he replied, “In truth I tell you, I do not know you.” 13 So
stay awake, because you do not know either the day or
the hour.

14 “It is like a man about to go abroad who called his servants
and entrusted his property to them. 15 To one, he gave five
talents, to another two, to a third one, each in proportion to his
ability. Then he went on his journey. 16 He who had received
five talents promptly went and traded with them and made
five more. 17 He who had received two made two more in the
same way. 18 But he who had received one went off, dug a hole
in the ground and hid his master’s money.

19 “Now, after a long time, the master of those servants came
back and settled his accounts with them. 20 He who received

11 At the opening of this verse, J¢ has not been translated.
12 The literal translation of ‘he replied’ is ‘answering, he said’.

13 At the end of this verse, many later MSS add “in which the Son of Man is coming’ (év ) 6 vios ToU avpwmou ggyeTal), reproducing almost verbatim
the last line of 24:44. The earlier and better witnesses lack this phrase.

14 The parable of the pounds (Lk 19:12-27) has a similar form but a rather different moral.

15 A “talent’ (6,000 denarii or ~30 Kg of silver) was worth more than fifteen years” wages of a labourer.

16 In place of “traded with them’, here following the MSS, NJB & NRSV, NETB has ‘put his money to work’.

17" For this verse, here following the NJB, NETB reads, “In the same way, the one who had two gained two more.”

18 After ‘one’ the NRSV & NETB add ‘talent’; here, we follow the MSS & NJB.

19 The NRSV & NETB do not translate 0¢ (‘now’) at the opening of this verse; here, we follow the NJB.

20 Alternative readings for ‘Sir’ (Kugte) are ‘Lord’ or ‘Master’ (as NRSV), and so throughout this section.
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five talents came forward bringing five more. “Sir,” he said,
“you entrusted me with five talents; here are five more that I
have made.” 21 His master said to him, “Well done, good and
trustworthy servant; you have shown you are trustworthy in
small things; I will trust you with greater; come and join your
master’s happiness.”

2“And he with the two talents came and said. “Sir, you
entrusted two talents to me; see I have made two more.” 23 His
master answered, “Well done, good and trustworthy servant;
you have been faithful with a few things; I will put you in
charge of many; come and join in your master’s happiness.”

24 “Then he who received one talent came and said, “Sir, 1
heard you were a hard man, reaping where you did not sow
and gathering where you did not scatter; 25 I was afraid, went
off and hid your talent in the ground. See, you have it back.”

26 “But his master answered him, “You wicked and lazy
servant! So, you knew that I reap where I did not sow and
gather where I did not scatter? 27 Well, you should have given
my money to the bankers and, on my return, I would have my
money with interest. 2 So now, take the talent from him and

21 The ‘happiness’ is that of the heavenly banquet (see #8:11). ‘I will trust you with greater things’ implies actively sharing with Christ in his reign.

22 At the opening of this verse, J¢ has not been translated.

23 In place of ‘few’ and ‘many’, here following the NRSV, the NJB has ‘small’ and great’, respectively.

24 The NJB opens this verse, here following the NRSV, with, “Last came forward the man who had the single talent.”

25 The opening conjunction of this verse (xa/ - literally ‘and’) has not here been translated.

26 Literally translated, this verse opens, “But answering his master said to him.”

27" The master is here saying, “If you really feared me, you should have done a minimum to get what I asked for.”
28 At the end of this verse, here following the MSS, NJB & NRSV, NETB has simply “ten” in place of ‘the ten talents’.
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give it to him with the ten talents. 2 For, to everyone who has
will be given more and he will have more than enough; but
anyone who has not will be deprived of even what he has. 30 As
for this worthless servant, throw him into the outer darkness,
where there will be weeping and grinding of teeth.”

31 “When the Son of Man comes in his glory, escorted by all the
angels, then he will take his seat on the throne of his glory.
32 All the nations will be assembled before him and he will
separate people one from another as the shepherd separates
the sheep from the goats; 33 and he will place the sheep on his
right hand and the goats on his left.

34 “Then the King will say to those on his right hand, “Come,
blessed of my Father, inherit the kingdom prepared for you
since the foundation of the world. 3 For,  was hungry and you
gave me food, I was thirsty and you gave me drink, I was a
stranger and you made me welcome, 3¢ I was lacking clothes
and you clothed me, I was sick and you took care of me, I was
in prison and you visited me.” 37 Then the righteous will say

29 This verse illustrates Jesus” way of speaking in two settings at once: as the master’s servant had his original talent, yet had earned nothing by
it, so individuals can have their earthly existence and all that derives from it yet lack merit in the final judgement (v. 30).

30 In place of ‘worthless’, here following the NRSV, the NJB has ‘good-for-nothing’; the servant is without value to his master.

31 The perspective changes: it is now a question of Christ’s last coming at the end of the world.

32 * All the nations’ here refers to every human being of every period of history. The resurrection of the dead is implied (cf. 10:15, 11:22-24, 12:41ff).

33 The NJB makes a separate sentence of this verse and omits the opening ‘and” (xai); here, we follow the NRSV.

34 Christ, the Messiah-King, ushers the elect from his own kingdom into that of his Father (see #13:43).

3 Jesus is here drawing on Is 58:7, Job 22:6-7 & Si 7:32-35.

36 People are judged by their works of mercy (here described in OT terms, see #35), not by their occasional exploits (cf. 7:22ff).
37 Literally translated, this verse opens, “Then the righteous will answer him, saying.”
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to him in reply, “Lord, when did we see you hungry and give
you food, or thirsty and give you something to drink? 38 When
did we see you a stranger and make you welcome, or lacking
clothes and clothe you? 3 When did we find you sick or in
prison and go to see you?” 40 And the King will answer them,
“In truth I tell you, in so far as you did this to one of the least
of these brothers of mine, you did it to me.”

41 “Then he will say to those on his left hand, “Go away from
me, with your curse upon you, to the eternal fire prepared for
the devil and his angels. 42 For, I was hungry and you never
gave me food, I was thirsty and you never gave me anything
to drink, 43 I was a stranger and you never made me welcome,
lacking clothes and you never clothed me, sick and in prison
and you did not visit me.” 44 Then it will be their turn to ask,
“Lord, when did we see you hungry or thirsty, a stranger or
lacking clothes or sick or in prison, and did not come to your
help?” 45> Then he will answer them, “In truth I tell you, in so
far as you neglected to do this to one of the least of these, you
neglected to do it to me.” 4 And they will go away into eternal
punishment, but the righteous into eternal life.”

38 At the opening of this verse, J¢ has not been translated.
39 At the opening of this verse, 0¢ has not been translated.
40 The NJB omits the word “them’, here following the MSS & NRSV.

41 The conjunction xai (‘and’) near the beginning of this verse has not been translated.

42 In this paragraph, the NRSV rearranges the structure of the negatives: ‘you gave me nothing to drink’, et cetera; here, we follow the NJB.
43 The NJB has “never visited' in place of ‘did not visit’, here following NETB.

4 Literally translated, this verse opens, “Then they will also answer;” here, we follow the NJB.

45 “In truth I tell you’ translates Aumny (‘Amen’).

46 The NJB has ‘and’ in place of ‘but’, here following the MSS, NRSV & NETB.
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MATTHEW 26

1 And it happened when Jesus had finished all he wanted to
say, he said to his disciples, 2 “The Passover is coming, as you
know, in two days’ time, and the Son of Man will be handed
over to be crucified.”

3 Then the chief priests and the elders of the people assembled
in the palace of the High Priest, whose name was Caiaphas,
4 and made plans to arrest Jesus by stealth and kill him. 5> But
they said, “It must not be during the festivities; there must be
no disturbance among the people.”

6 Jesus was at Bethany in the house of Simon, a man who had
suffered from a virulent skin disease, when 7 a woman came to
him with an alabaster jar of very expensive ointment and
poured it on his head as he was at the table. 8 But, when they
saw this, the disciples said indignantly, “Why this waste?
9 This could have been sold for a high price and the money
given to the poor.” 10 But Jesus noticed this and said, “Why are

MATTHEW 26

Here, 0¢ has been translated as ‘but’, following the NRSV.

O 0 N N U ks W N =

The NJB opens this verse with ‘now Jesus” and the NRSV with “when Jesus’; here, we follow the MSS.

The ‘Passover’ commemorated the escape from Egypt under Moses (Ex 12:1-20).

Joseph Caiaphas, son-in-law of Annas, was appointed High Priest in 26 CE by the Roman procurator Valerius Gratus.

In place of “stealth’, here following the NRSV & NETB, the NJB has ‘some trick’.

The suggestion here is that Jesus was too popular to openly arrest him.

‘Simon, a man who has suffered from a virulent skin disease’ follows the NJB; the MSS & NRSV has ‘Simon the leper’ (Ziuwyvos Tot Aemol).
In John, the woman of this episode is called Mary, the sister of Lazarus; the event described in Lk 7:36-50 is not the same.

The words “the money’ are not in the MSS but are implied (as the proceeds from the sale of the ointment).

10 The Jews divide ‘good works’ into “almsgiving’ and ‘charitable deeds’; the latter were reckoned superior and included burying the dead.
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you upsetting the woman? What she has done for me is indeed
a good work! 11 You have the poor with you always, but you
will not always have me! 12 When she poured this ointment on
my body, she did it to prepare me for burial. 13 In truth I tell
you, wherever in the whole world this gospel is proclaimed,
what she has done will be told as well, in remembrance of her.”

14 Then one of the twelve, the one called Judas Iscariot, went to
the chief priests 15 and said, “What are you prepared to give
me if I hand him over to you?” They paid him thirty silver
pieces 1¢ and, from then onwards, he began to look for an
opportunity to betray him.

17 Now, on the first day of Unleavened Bread, the disciples
came to Jesus to say, “Where do you want us to make the
preparations for you to eat the Passover?” 18 He said, “Go to a
certain man in the city and say to him, “The Teacher says: My
time is near. It is at your house that I am keeping Passover with

11 In the Greek text of the final clause, ‘me’ (éu€) is in the emphatic position (the 1st word in the clause); to convey some impression of the emphasis,

an exclamation point is used in the translation (following NETB).

12 The woman's act won higher praise from Jesus than any other mentioned in the NT.

13 The phrase, ‘in truth I tell you’, translates aumy.

14 In place of “the one called’, here following NETB, the NJB has “the man called’ and the NRSV has “who was called’.
15 The price was 30 shekels, not 30 denarii (1 shekel = 4 denarii) as is often said; this was the price of a slave’s life (Ex 21:32) and 120 days’ wages.
16 In place of “then onwards’, here following the NJB, the NRSV has “that moment’.
17 The “first day’ of the week during which unleavened bread (a{Uuwy) were eaten (see #Ex 12:1, #Ex 23:14) was normally that which followed
the Passover supper - i.e. the 5t of Nisan; the Synoptic Gospels, however, give this title to the preceding day, thus attesting a wider use of the
term. Nisan 14t (the day of the Passover) fell on a Friday in 30 & 33 CE; so, interpreters take one of these years as the date of Christ’s death.
18 The NJB has ‘Master’ in place of ‘Teacher’, here following the NRSV & NETB.



1—9 A4 4 4 A} 4 /’ 2 ~ c ~
xal emoipoay of padntal ws cuvétatey avtoic o Inools,
xal YToluacay To TATYA.
2 Odiac 0¢ vevouévis avéreito weta Ty owdexa. ** xal
2 / > ~ 3 2, 1 / 4 ~ ¢/ T 2 ¢ ~
eoovTwy altdy efmey, Aumy Aéyw tuiy ot el €€ vudy
3 /’ 22 1 )\. 4 /3 b4 )\. /7
Tapadwoel we. > xal Avmouuevor o@odoa Melavto Aéyery
2 ~ T (74 4 2 /’ 2 / 23 4 \ 2 )
alTQ el exaotog, Mnti éyw equt, xlpie; >3 0 0 amonptdeic
5 e~ 2 ’ y 2 ~ \ ~ ’ ~ ’ T 7
eimey, O éuBaas uet’ éuot Ty yeipa v T TouBMAiw obTog
e Tapadwoel. 0 wey vios Tol avpwmou UTaVel XadWS
veyoaTTal Tepl alTol, oval 0 TQ) avIpwTw éxcivw o ol
0 vioS ToU avdpwmou Tapadidotal® xaloy Ny avT® &l oux
2 4 4 b4 2 ~ 25 2 1 A\l bs /7 4
Evevyndn o avdpwmos éxeivos. *5 amonpideic ¢ Toldac o
\l 2 ) 5 4 b /7 b (4 /’ /’ 2 ~
Ttapadidovs avtoy efmey, Myt éyw eiut, 0aBBi; Aéyer avT®,
2 elmag.
2% Eohiovtwy 0¢ avt@y AaBwy o Inoolc aptov xal
2 ’ b4 1 \l ~ ~ 5 4
evdoymoas éxdagey nal dovs Toic uadmtaic eimey, AaSete
QAYETE, TOUTO ETTIV TO TG wov. *7 xal AaPBwy motyeiov

my disciples.”” 12 And the disciples did what Jesus told them
and prepared the Passover.

20 When evening came, he was reclining at the table with the
Twelve. 2 And, while they were eating, he said, “Truly I tell
you, one of you will betray me.” 22 And they were greatly
distressed and started asking him one after another, “Not me,
Lord, surely?” 22 He answered, “Someone who has dipped his
hand into the dish with me will betray me. 2¢ The Son of Man
is going to his fate, as it is written of him, but alas for that man
by whom the Son of Man is betrayed! It would have been
better for that man if he had never been born!” 2> Then Judas,
who was to betray him, asked in his turn, “Not me, Rabbi,
surely?” Jesus answered, “It is you who say it.”

26 Now, as they were eating, Jesus took bread and, when he
had blessed it, he broke it and gave it to the disciples. “Take it
and eat,” he said, “this is my body.” 27 Then he took a cup and,

19 Preparing the Passover required getting a suitable lamb and finding lodging in Jerusalem where the meal could be eaten; the population of
the city swelled during the feast, so lodging could be difficult to find. The Passover lamb was roasted and eaten after sunset in a family group

of at least ten people.
20 After ‘twelve’ (dwdexa), some MSS add “disciples’ (uaInT@y).

21 Here, they were ‘eating’ the first course; it preceded the Passover supper properly so called.

22 The participle Avmovuevor (distressed’) has been translated as a finite verb to make the sequence of events clear in English.

23 The point of Jesus’ comment here is not to identify the specific individual per se, but to indicate that it is one who was close to him: somebody
whom no one would suspect; his comment serves to heighten the treachery of Judas” betrayal.

24 In place of ‘as it is written of him’, here following the NRSV, the NJB has ‘as the scriptures say he will’.

25 Judas’ question is phrased to imply that the answer will be negative; Jesus answer was a common form of assent in Palestine.

26 In place of ‘blessed’, here following the Textus Receptus, the WEBBE has ‘gave thanks for’.

27 The literal translation of “given thanks’ is ‘returned thanks’ (slgagioTioas - a noun used a name for the action that re-creates the Last Supper).
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when he had given thanks, he handed it to them saying,
“Drink form this, all of you, 28 for this is my blood, the blood
of the covenant, poured out for many for the forgiveness of
sins. 2 From now on, I tell you, I shall never again drink of this
fruit of the vine until that day when I drink the new wine with
you in the kingdom of my Father.” 30 And, after the psalms had
been sung, they went out to the Mount of Olives.

31 Then Jesus said to them, “You will all be made to stumble
because of me tonight; for, the scripture says: I shall strike the
shepherd and the sheep of the flock will be scattered; 32 but,
after I am raised up, I shall go ahead of you to Galilee.” 33 At
this, Peter said to him, “Even if all stumble because of you, I
will never desert you.” 34 Jesus answered him, “In truth I tell
you, this very night, before the cock crows, you will have
disowned me three times.” 35 Peter said to him, “Even though
I have to die with you, I will never disown you.” And all the
disciples said the same thing.

28 Before ‘covenant’, some MSS add ‘new’ (cf. Lk 22:30, 1Co 11:25). As at Sinai, the blood of victims sealed the Covenant of Yahweh with his people
(Ex 24:4-8), so on the cross the blood of Jesus, the perfect victim, is about to seal the ‘new” Covenant (cf. Lk 22:20) between God and humanity.

29 Jesus here alludes to the eschatological banquet (cf. 8:11, 22:1ff); Jesus and his disciples will never meet at table again.

30 The ‘psalms’ here are those of the Hallel (Ps 113-118), with which the Passover meal closed.

31 Jesus here quotes from Zc 13:7. The literal translation of ‘made to stumble’ is ‘brought down’; it will be an obstacle for their faith when they see
the one they believe to be the Messiah (16:16) and whose approaching triumph they expect (20:21ff) passively yield to his enemies; for a time,

it will make them lose courage and even faith (cf. Lk 22:31-32).

32 In place of ‘I am raised up’, here following the NRSV, the NJB has ‘my resurrection’.

33 Literally translated, this verse opens, “Answering, Peter said to him.”

34 Many English translations use ‘denied” in place of “disowned’, here following the NJB.
3 For the last sentence, here following the NJB/NETB, the NRSV reads, “And so said all the disciples.”
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3 Then Jesus came with them to a plot of land called
Gethsemane; and he said to his disciples, “Stay here while
I go over there to pray.” 3 He took Peter and the two
sons of Zebedee with him; and he began to feel sadness and
anguish.

3 Then he said to them, “My soul is deeply grieved, even
to the point of death. Remain here and stay awake with me.”
3 And, going on a little further, he threw himself down with
his face to the ground and prayed. “My Father,” he said, “if it
is possible, let this cup pass me by. Nevertheless, let it be as
you, not I, would have it.” 40 And he came back to the disciples
and found them sleeping, and he said to Peter, “So, you had
not the strength to stay awake with me for one hour? 4! Stay
awake and pray that you may not come into the time of
temptation. The spirit is willing enough, but human nature is
weak.” 42 Again, a second time, he went away and prayed:
“My Father,” he said, “if this cup cannot pass by, but I must
drink it, your will be done!” 43 And he came back again and

36 ‘Gethsemane' (I"e3onuavi) means ‘oil press’; it lies in the Kidron valley at the foot of the Mount of Olives.
37 Alternative readings for the last part of this verse, here following the NJB are, “and began to be grieved and agitated” (NRSV) and “and became

anguished and distressed” (NETB).
38 Jesus’ turn of phrase here recalls Ps 42:5 & Jon 4:9.

39 Jesus feels the full force of the human fear of death; he feels the instinctive urge to escape, gives expression to it and then stifles it by his

acceptance of the Father’s will (see #4:1).

40 The NJB omits the opening conjunction (‘and’ - xai), and the NRSV translates it as ‘then’.

41 The NRSV has ‘trial’ in place of “temptation’ and, for this phrase, the NJB has ‘be put to the test’; in such a trial, best intentions may give way.
42 The word “cup’ is not in the MSS but has here been added for clarity (following the NJB & NETB).

43 The phrase ‘their eyes were so heavy’ is an idiom for being extremely or excessively sleepy.
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found them sleeping, for their eyes were so heavy. 4 So,
leaving them there, he went away again and prayed for the
third time, repeating the same words. 45 Then he came back to
the disciples and said to them, “Are you still sleeping and
taking your rest? Look, the hour is at hand when the Son of
Man is to be betrayed into the hands of sinners. 4 Get up! Let
us be going! Look, my betrayer is not far away.”

47 And suddenly, while he was still speaking, Judas, one of the
Twelve, appeared and with him a large number of men armed
with swords and clubs, sent by the chief priests and elders of
the people. 48 Now, the traitor had arranged a sign with them
saying, “The one I kiss, he is the man. Arrest him.” 4 So, he
went up to Jesus at once and said, “Greetings, Rabbi,” and he
kissed him. 50 Jesus said to him, “My friend, do what you are
here for.” Then they came forward, laid their hands
on Jesus and arrested him. 5 And suddenly, one of the
followers of Jesus put out his hand to his sword and drew it;
he struck the High Priest’s servant and cut off his ear. 52 Jesus

44 Here, the opening conjunction (xa - literally, ‘and’) has been translated as ‘so’ for stylistic reasons.
45 Jesus’ reproach is ironic: The hour they should have stayed awake has passed; now, the testing time is here and Jesus must go through it alone.

46 The literal translation of ‘my betrayer’ is “the one who betrays me’.

47 The ‘large number of men’ suggests that considerable resistance was expected.

48 NETB places this entire verse in parentheses.

49 Judas’ sign is especially sinister when it is realised that it was in those times for a disciple to kiss his master when greeting him.
50 The literal translation of Jesus” statement is, “Friend, for what you are here.” Instead of a question or a reproach, one may prefer to see in this a

stereotyped phrase; Jesus cuts short the empty show of greeting - it is time for action (cf. Jn 13:27).
51 In place of ‘put out his hand to’, the NJB has ‘grasped’ and NETB has ‘grabbed’.

52 The NJB lacks ‘into its place’, here following the NRSV.



wTioy. 5 Tote Aéyer altd o Inools, Amootesfoy THv
UALAIOAY TOU EIC TOY TOTOY alTHS, TAvTeS yao ol AaBovres
uaxaloay év payaioy amorotvral. 53 4 doxeic 0TI 0l dUvaual
Taparaléoal TOV TaTEQR WoU, Xl TAQATTYNOEl (ol GOT!
’ ’ ~ 2 ’ 54— 5 ~
TAeiw dwoena Aeyidvas ayyédwy; 5 miog oly mAqowIaty
4 Al ¢/ ¢/ ~ /7 55 - 2 / ~ (74
al yoagal 0TI oUTtws Ol yevéadal; 55 By éncivy 1§ woa
5 c ~ ~ b4 ¢, b A\l \l b /’ \l
eimey o Inools Toic oxhorg, Q¢ émi Ayorgy éénASate ueta
~ \ ’ ~ y ¢ 7 ) ~
uagato@y xai Edwy ouMaBety ue; rxad’ quépav év TO
1e06 énadelouny didaonwy xal olx éxpatyoaTé ue. *° TotTo
0¢ oMoy yéyovey iva TAnowIDTIY al yoapal TOY TE0EYTOY.
Tote of padmTal TAVTES AQPEVTES AUTOY EQUYOY.

57 Of 0¢ npatnoavres Tov Inooly amyyayov moos Kaiaoay
TOV QoylE0éa, OmOU of YeauuUaTEC xal of mpeaBUTegol
4 58 4 \l /7 b 4 2 ~ 2 1 4
ouvSmoay. %8 o 0¢ ITéTpoc mrodovSer alT@® amo uaxpodey

(/4 ~ 2 ~ ~ /7 A\l b A\l b4 b 4
Ews THC avAf)c ToU apyieoéws, nal eloeddwy éow éxadnTo
UETA TV UTMEETAY 10y To TEAOS.
\l 2 ~ 1 ’ ¢/ 2 /7
0 apylepeic  xal ovvédploy ooy élmTouvy
4 A} ~ ) ~ ¢/ 2 A} ’
Yevdouaotupiay nata Tol Inool omws avToy Savatwoway,

(4 1
59 o1 TO

then said, “Put your sword back into its place, for all who draw
the sword will die by the sword. 5 Or do you think that I
cannot appeal to my Father, and he would promptly send
more than twelve legions of angels to my defence? 54 But then,
how would the scriptures be fulfilled that say this it must
happen in this way?” 55 It was at this time that Jesus said to the
crowds, “Am I a bandit that you had to set out to capture me
with swords and clubs? I sat teaching in the Temple day after
day and you never laid a hand on me.” 5 Now, all this
happened to fulfil the scriptures of the prophets. Then all the
disciples deserted him and ran away.

57 Then those who had arrested Jesus led him off to Caiaphas
the High Priest, in whose house the scribes and the elders were
assembled. 3 But Peter was following him at a distance, right
to the High Priest’s courtyard, and he went in and sat down
with the attendants to see what the end would be.

5% Now, the chief priests and the whole Sanhedrin were
looking for false evidence against Jesus, so they might put him

5 A legion was a Roman army unit of about 6,000 soldiers, so ‘twelve legions’ (3([)3&}{0, )Le'ylcT)mg) would be 72,000.

54 In place of ‘it must happen in this way’, here following the NRSV, the NJB has “this is the way it must be’.

55 The word translated as ‘bandit’ (Ayoray) could also mean a ‘revolutionary’; this term can refer to one who stirs up rebellion. However, this usage
generally postdates Jesus” time. Luke uses the term for those who attack the traveller in the parable of the Good Samaritan (Lk 10:30).

56 In place of ‘scriptures of the prophets’, here following the NRSV, the NJB has ‘prophecies of scripture’.

57 The accounts of Luke and John enable us to distinguish a preliminary hearing before Annas (at night-time) and a solemn session of the
Sanhedrin on the following morning (27:1). Matthew and Mark describe the night episode in terms of the morning one, which was the only

formal and decisive meeting.

58 The ‘attendants’ would have been the guards of the chief priests who had accompanied Judas to arrest Jesus.

59 The ‘Sanhedrin’ was the Jewish Supreme Court.
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to death. 0 But they found none, though many lying witnesses
came forward. At last, two came forward ¢! and declared,
“This man said, “I am able to destroy the Temple of God and
rebuild it in three days.”” 62 The High Priest then rose and said
to him, “Have you no answer? What is it these men bring
against you?” 63 But Jesus was silent; and the High Priest said
to him, “I put you on oath by the living God to tell us if you
are the Christ, the Son of God.” ¢ Jesus said to him, “It is you
who say it; but, I tell you that, after this, you will see the Son
of Man seated at the right hand of the Power and coming on
the clouds of heaven.” ¢ Then the High Priest tore his clothes
and said, “He has blasphemed. What need of witnesses have
we now? There: you have just heard the blasphemy. ¢ What is
your opinion?” They answered, “He deserves to die.”

67 Then they spat in his face and hit him with their fists; others
said as they slapped him, ¢ “Prophesy to us, Christ! Who is
the one who hit you?”

0 The NJB has ‘several’ in place of ‘many’, here following the NRSV.

61 Central to Jesus’ message was the provisional nature of the Jewish cult, which was to be perfected by his own new covenant. As Jn 2:22 makes
clear, the significance of his statement became clear only after his resurrection: a new Temple was to substituted for the old one, and this was
to be, in the first place, his own body risen after three days (16:21, 17:23, 20:19, Jn 2:19-22); but, beyond that, it was to be the Church (Mt 16:18).

62 Some versions present the High Priest’s retort as one question: “Do you make no answer to the evidence these men are bringing against you?”

63 “Christ’ (XeioTog) means “the one who has been anointed’ .

64 Jesus here quotes from Dn 7:13 & Ps 110:1; the ‘Power’ is equivalent to ‘Yahweh' (see #3:2).

65 Tt is difficult to decide what the ‘blasphemy’ was: not the claim to be the Messiah but perhaps the claim to be the Son of God.

66 The literal translation of ‘he deserves to die’ (Savatov éotiv) is “he is quilty of death’.

67 The NJB has ‘struck’ in place of ‘slapped’, here following the NRSV & NETB.

68 Matthew’s editing is awkward for, not being blindfolded as in Lk 22:63, Jesus can easily indicate who hit him.
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6 Now, Peter was sitting outside in the court and a maid came
to him saying, “You, too, were with Jesus the Galilean.” 70 But
he denied it in front of them all. “I don’t know what you are
talking about,” he said. 7? When he went out to the gateway,
another maid saw him and said to the people there, “This man
was with Jesus the Nazarene.” 72 And again, with an oath, he
denied it, “I don’t know the man.” 73 A little later, the by-
standers came up and said to Peter, “You are certainly one of
them too! Why, your accent gives you away.” 74 Then he
started cursing and swearing, “I do not know the man.” And,
at once, the cock crowed, 7> and Peter remembered what Jesus
had said, “Before the cock crows, you will have disowned me
three times.” And he went outside and wept bitterly.

69 ‘Maid translates matdigsm.

70" The participle Aéywy (‘saying’) is redundant in English and has not here been translated.

71 “Nazarene’ translates Nalwoaiou; variant MSS have Nalagevou.

72 Peter makes his second denial more forcefully than his first (‘with an oath’).
73 Peter spoke with a Galilean accent differing from the Judaean (see Ac 2.7).

74

It seems most likely that this verse refers to a real cock crowing, although a number of scholars have suggested that ‘cock-crow’ is a technical

term referring to the trumpet call that ended the third watch of the night (from midnight to 3 a.m.); the natural cock-crow would have occurred
at approximately 3 a.m. in Palestine at this time of year (March-April).
75 When Peter ‘went outside and wept bitterly’, it shows he really did not want to fail here and was deeply grieved that he had.
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MATTHEW 27

1 When morning came, all the chief priests and the elders of the
people met in council to bring about the death of Jesus. 2 They
had him bound and led him away to hand him over to Pilate,
the governor.

3 When he found that he had been condemned, then Judas, his
betrayer, was filled with remorse and took the thirty pieces of
silver back to the chief priests and elders 4 saying, “I have
sinned. I have betrayed innocent blood.” They replied, “What
is that to us? That is your concern.” > And, flinging down the
silver pieces in the Sanctuary, he made off, and went and
hanged himself. ¢ The chief priests picked up the silver pieces
and said, “It is against the Law to put this into the Treasurys; it
is blood-money.” 7 So, they discussed the matter and with it
bought the potter’s field as a graveyard for foreigners, 8 and
this is why the field is still called the Field of Blood. ® The word
spoken through the prophet Jeremiah was then fulfilled: And
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MATTHEW 27
Jewish law required that the Sanhedrin take formal action by daylight; apparently, 26:57-68 describes a pre-dawn hearing.
In place of “Pilate’ (IIiAaTw), most MSS have ‘Pontius Pilate’ (ITovtiew IIidaTw - see #Lk 3:1) but the shorter reading is most likely authentic.
In place of the 2nd occurrence of the pronoun ‘he’ (here following the MSS), most English translations name the referent, ‘Jesus’.
Some MSS have “upright’ or ‘righteous’ in place of “innocent’ (cf. 23:35).
The NRSV omits the opening conjunction (xa/ - ‘and’) and NETB translates it as ‘so’.
See Dt 23:18 for scruples about ill-gotten gains for sacred purposes.

In the opening of this verse, d¢ has not been translated.

‘Field of Blood” in Aramaic is Hakeldama (cf. Ac 1:19); a very ancient tradition locates it in the Valley of Gehinnom.
Some MSS lack ‘Jeremial’; this is a free quotation of Zc 11:12-13 (1 MS has “Zechariah’ and 1 has “Isaiah’) and Jr 32:6-15. The fact that Jeremiah
speaks of potters (Jr 18:1-3) who lived in Hakeldama (Jr 19:1ff), explains how the whole text could be attributed to Jeremiah.
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they took the thirty silver pieces, the sum at which the precious
One was pierced by the children of Israel, 1°and they gave
them for the potter’s field, just as the Lord directed me.

U Jesus, then, was brought before the governor, and the
governor put to him this question: “Are you the king of the
Jews?” Jesus replied, “It is you who say it.” 12 But, when he was
accused by the chief priests and the elders, he refused to
answer at all. 13 Pilate then said to him, “Do you not hear how
many charges they have made against you?” 14 But, to the
governor’s great amazement, he offered not a word in answer
to any of the charges.

15 At feasts, it was the governor’s custom to release a prisoner
for the people, anyone they chose. 1¢ They had then a notorious
prisoner called Barabbas. 17 So, when the crowd gathered,
Pilate said to them, “Who do you want me to release to you:
Barabbas or Jesus who is called Christ?” 18 For, he knew it was
out of jealousy that they had handed him over.

10 Matthew here quotes from Zc 11:12-13 & Jr 19:1-13, 32:6-9.

11 By his words here, Jesus acknowledges as correct what he would never have said on his own initiative (see 26:25, 64, and cf. Jn 18:33-37).
12 The NRSV ends this verse, here following the NJB, with ‘he did not answer’.
13 In place of “charges’, here following the NJB, the NRSV has “accusations’.

14 The NJB lacks the word ‘great’, here following the NRSV & NETB.

15 The custom of Pilate “to release a prisoner’ was a Roman custom at the time and thus probably used in Palestine as well (cf. Jn 18:39).

16 Here, and in v. 17, some MSS have ‘Jesus’ before ‘Barabbas’, which would give peculiar point to Pilate’s question but appears to originate in an
apocryphal tradition (see also #17). Nestle-Aland includes the words in brackets.
17 There is no good explanation for a scribe unintentionally adding Tnooty Tov before Bagaf33ay, especially since Barabbas is mentioned first

here (as in v. 16) - thus dittography is ruled out.
18 This verse is a parenthetical note by the author.
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19 While he was sitting in the judgement seat, his wife sent him
a message: “Have nothing to do with that upright man; I have
been extremely upset today by a dream that I had about him.”

20 But the chief priests and the elders had persuaded the crowd
to demand the release of Barabbas and to execute Jesus. 21 So,
when the governor spoke and asked them, “Which of the two
do you want me to release for you?” they said, “Barabbas.”
22 Pilate said to them, “What, then, am I to do with Jesus who
is called Christ?” They all said, “Crucify him!” 23 He asked,
“But what harm has he done?” But they shouted all the louder,
“Crucity him!” 2¢Then Pilate saw he was making no
impression, that in fact a riot was imminent. So, he took some
water, washed his hands before the crowd and said, “I am
innocent of this man’s blood. It is your concern.” 25 And all the
people shouted back, “Let his blood be on us and on our
children!” 26 Then he released Barabbas for them. After having
Jesus scourged, he handed him over to be crucified.

19 The ‘judgement seat’ was a raised platform mounted by steps and usually furnished with a seat; it was used by officials in addressing an
assembly or making official pronouncements, often of a judicial nature.
20 In place of “the execution of Jesus’, here following the NJB, the NRSV has ‘to have Jesus killed'.

21 Literally translated, this verse opens, “Answering, the governor said to them.”

22 The literal translation of the crowd’s response is, “Him - be crucified!” The 3t¢ person imperative is difficult to translate because English has no
corresponding form. The traditional translation “Let him be crucified” (as NJB & NRSV) sounds as if the crowd is giving consent or permission.
“He must be crucified” is closer but it is more natural in English to convert the passive to active and simply say “Crucify him” (as NETB).

23 In place of ‘harm’, here following the NJB, the NRSV has “evil’ and NETB has ‘wrong’.

24 The significance of Pilate’s gesture of washing his hands must have been well understood by the Jews (see Dt 21:6ff, Ps 26:6, 73:13).

25 The Jews' reply is a traditional OT phrase (25 1:16, 3:28-29, cf. Ac 18:6), by which they accept responsibility for the death they demand.

26 Scourging with a whip normally preceded execution.
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27 Then the soldiers of the governor took Jesus with them into
the Praetorium and they collected the whole cohort around
him. 2 And they stripped him and put a scarlet cloak round
him 2 and, having twisted some thorns into a crown, they put
this on his head and placed a reed in his right hand. To make
fun of him, they knelt before him saying, “Hail, King of the
Jews!” 30 And they spat on him and took the reed and struck
him repeatedly on the head with it. 31 And, when they had
finished making fun of him, they stripped him of the cloak and
dressed him in his own clothes; and then they led him away to
crucifixion.

32 0On their way out, they found a man from Cyrene, called
Simon, and they enlisted him to carry his cross. 33 When they
had reached a place called Golgotha, that is, the place of the
skull, 34 they gave him wine to drink mixed with gall, which
he tasted but refused to drink. 3 When they had finished

27 The ‘Praetorium’ was the former palace of King Herod the Great, where the procurator resided when he went from Caesarea to Jerusalem.
28 The ‘cloak’ was that of a Roman soldier; being red, it suggested the imperial purple to the mocking soldiery.
29 The Jews had mocked Jesus as ‘Prophet’ (26:68ff); the Romans mock him as ‘King’. These two scenes reflect the two aspects, religious and

political, of the trial of Jesus.

30 The verb ‘struck ... repeatedly” has here been translated as an iterative imperfect, following NETB.

31 In the 2nd part of this verse, the conjunction xa/ has been translated as ‘and then’ to indicate the implied sequence of events.

32 The procession included Jesus, two other prisoners, a centurion and a few soldiers. On Simon of Cyrene, see #Mk 15:21.

3 ‘Golgotha’ (I'oAy0da) is a transliteration of the Aramaic word meaning ‘a place of the skull’; in Latin, this is Calvarie locus (whence ‘Calvary’).

34 The drink was a narcotic that compassionate Jewish women used to offer the condemned to diminish their suffering; the wine was mixed with
myrrh (cf. 15:23) rather than with gall (any bitter liquid) - the “gall” of Mt (like the correction of ‘wine’ to ‘vinegar” in the Antiochene recension)

is due to a reminiscence of Ps 69:21. Jesus refuses the palliative.

35 After ‘lots’, some MSS add, “that the saying of the prophet might be fulfilled: they divided my garments between them and for my robe they cast lots” (Ps

22:18) - a gloss taken from Jn 19:24.
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crucifying him, they shared out his clothing by casting lots,
36 and then sat down and stayed there keeping guard over him.

37 And, above his head was placed the charge against him,
which read: “This is Jesus, the King of the Jews.” 38 Then two
bandits were crucified with him, one on his right hand and one
on his left.

3 The passers-by jeered at him; they shook their heads 4 and
said, “So, you would destroy the Temple and in three days
rebuild it! Then save yourself if you are the Son of God and
come down from the cross!” 41 The chief priests, together with
the scribes and elders, mocked him in the same way, with the
words, 42 “He saved others; he cannot save himself. He is the
King of Israel; let him come down from the cross now, and we
will believe in him. 43 He has put his trust in God; now let God
rescue him if he wants him. For, he did say, “I am God’s son.””
44 Even the bandits who were crucified with him taunted him

in the same way.

36 In place of ‘keeping quard’, here following the NJB, the NRSV has ‘and kept watch’.
37 Mention of the inscription is an important detail, because the inscription would normally give the reason for the execution.
38 In place of ‘bandits’, here following the NJB & NRSV, NETB has ‘outlaws’.

39 An alternative reading for ‘jeered’ is ‘blasphemed’.

40 There is rich irony in the statements of the passers-by, “save yourself’ and “come down from the cross!” They wanted Jesus to save his physical
life but it was his staying on the cross and giving his physical life that led to the fact that they could experience resurrection from death to life.

41 Only ‘chief priests’ is in the nominative case; the sentence structure of the translation attempts to capture this emphasis. After ‘scribes’, the
WEBBE adds “the Pharisees’.

42 “Israel’ (rather than “the Jews’, v. 37) here refers to the religious community rather than the political state.

43 This verse alludes to Ps 22:8.

4 Matthew here suggests that both criminals spoke abusively to him; if so, one quickly changed his attitude toward Jesus (see Lk 23:40-43).
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45 From the sixth hour, there was darkness over all the land
until the ninth hour. 4 And, about the ninth hour, Jesus cried
out in a loud voice, “Eli, Eli, lama sabachthani?” that is, “My
God, my God, why have you forsaken me?” 47 When some of
those who stood there heard this, they said, “The man is
calling on Elijah,” 4 and one of them quickly ran to get a
sponge, which he filled with vinegar; and, putting it on a reed,
gave it to him to drink. 49 But the rest of them said, “Wait! And
see if Elijah will come to save him.” 50 But Jesus, again crying
out in a loud voice, yielded up his spirit.

51 And behold, the veil of the temple was torn in two, from top
to bottom. The earth quaked and the rocks were split. 52 The
tombs also were opened and the bodies of many holy people

45 The timespan is from noon until 3 pm. An alternative reading for “all the land’ is ‘the whole earth’.

46 Jesus’ cry is one of real distress but not despair: this lament that Jesus takes from the scriptures (Ps 22:1) is a prayer to God and is followed in
the Psalm by an expression of joyful confidence in final victory.

The people’s response is a malicious play on words based on the expectation of Elijah as the Messiah’s precursor (see 17:10-13), or on the
Jewish belief that he would come to help the upright in their hour of need.

The “vinegar’ was a sour drink of the Roman soldier; the gesture was probably sympathetic (cf. Jn 19:28ff) but the Synoptic Gospels regard it
as malevolent (Lk 23:36) and describe it in terms that recall Ps 69:21.

Early and important MSS have another sentence at the end of this verse: “And another [soldier] took a spear and pierced him in the side, and water
and blood flowed out” (aAhos 0c AaBwy Aoyymy evvbey airol Tyv mAevgay, xai éEilSey Udwg xal aiua). This comment finds such a strong parallel
in Jn 19:34 that it was undoubtedly lifted from the Fourth Gospel by early, well-meaning scribes and inserted here.

In place of “yielded up his spirit’, here following the NJB, the NRSV has “breathed his last’.

51 The “veil’ was either the curtain that hung in front of the Holy Place or, more probably, the one that divided the Holy Place from the Holy of
Holies (see Ex 26:31ff). Following Heb 9:12, 10:20, Christian tradition saw in this tearing of the veil the abrogation of the old Mosaic cult and
the way opened up by Christ into the messianic sanctuary.

Matthew describes the circumstances surrounding the crucifixion in terms drawn from descriptions of the ‘Day of Yahweh’ (Am 8:9).

47

48

49

50

52
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who had fallen asleep were raised. 5 And these, after his
resurrection, came out of the tombs, entered the holy city, and
appeared to a number of people. 3 Now, when the centurion,
together with the others guarding Jesus, had seen the
earthquake and all that was taking place, they were extremely
terrified and said, “In truth, this man was a son of God.”

5% And many women were also there, looking on from a
distance, the same women who had followed Jesus from
Galilee and looked after him. 5 Among them were Mary of
Magdala, Mary the mother of James and Joseph, and the
mother of Zebedee’s sons.

57 When evening had come, there came a rich man from
Arimathaea, called Joseph, and he had himself become a
disciple of Jesus. 5 This man went to Pilate and asked for the
body of Jesus. Then Pilate commanded that it should be
handed over to him. 5 So, Joseph took the body, wrapped it in
a clean linen cloth, ¢ and put it in his own new tomb, which

53 This resurrection of the upright is, in the OT, a sign of the eschatological era (Is 26:19, Ezk 37, Dn 12:2). Freed from Hades by the death of Jesus
(see #Mt 16:18), they await his resurrection to enter with him the Holy City - that is, the Heavenly Jerusalem (Rv 21:2, 10, 22:19).
54 In place of ‘a son of God’, following the NJB, the NRSV has ‘God’s son’.

5 The literal translation of ‘looked after him’ is “ministered to him’.

56 The NRSV has ‘Mary Magdalene’ in place of ‘“Mary of Magdala’, here following the NJB.

57" The NJB omits the word ‘ricl’, here following the NRSV & NETB.

58 Asking ‘for the body of Jesus’ was a bold by Joseph of Arimathaea; for, it openly identified him with a man who had just been condemned and
executed. His faith is exemplary, especially for a member of the council that handed Jesus over for crucifixion (cf. Mk 15:43, Lk 23:51).

59 In place of ‘linen clotl’, here following the NRSV, the NJB has “shroud’.

60 The fact that the shroud was “clean’ (v. 59) and the tomb “new’ stress that the burial was an act of piety; the latter also shows how the burial was
possible; for, the corpse of an executed man could not be placed in a tomb already in use, where it would defile the bones of the upright.
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he had hewn out of the rock. He then rolled a large stone across
the entrance of the tomb and went away. ¢ Now, Mary of
Magdala and the other Mary were there, sitting opposite the
sepulchre.

62 Next day, that is, after Preparation Day, the chief priests and
the Pharisees went in a body to Pilate 3 and said to him, “Your
Excellency, we recall that this impostor said, while still alive,
“ After three days, I shall rise again.” ¢4 So, give the order to
have the sepulchre kept secure until the third day, for fear his
disciples come and steal him away and tell the people, “He has
been raised from the dead.” This last piece of fraud would be
worse than what went before.” 65 Pilate said to them, “You
may have your guard; go and make all as secure as you know
how.” 66 So, they went and made the sepulchre secure, putting
seals on the stone and mounting a guard.

61 NETB places this verse in parentheses.

62 ‘Preparation Day’ (magacxeuny), meaning Friday, was the day when preparation was made for the Sabbath.
63 In place of ‘Your Excellency’, here following the NJB, the NRSV & NETB have simply ‘sir’; the Greek word Kogie is here an honorific form of

address.

64 The NJB has ‘risen” in place of ‘been raised’, here following the NRSV.
65 Pilate’s answer could mean either ‘use your own guard” (see #Lk 22:4) or ‘I put a guard at your disposal’ (cf. Jn 18:3).
% Here 6¢ has been translated as ‘so” to indicate the implied result of Pilate’s order.
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MATTHEW 28

1 After the Sabbath, and towards dawn on the first day of
the week, Mary of Magdala and the other Mary went to visit
the sepulchre. 2 And suddenly, there was a violent earthquake,
for an angel of the Lord, descending from heaven, came and
rolled away the stone and sat on it. 3 His appearance was like
lightning and his clothing was white as snow. ¢ The guards
were so shaken by fear of him that they were like dead men.
5 But the angel answered; and he said to the women, “There is
no need for you to be afraid. For, I know you are looking for
Jesus, who was crucified. ¢ He is not here, for he has been
raised, as he said he would. Come and see the place where he
lay, 7 then go quickly and tell his disciples, “He has been raised
from the dead and now he is going ahead of you to Galilee;
that is where you will see him.” Look: I have told you.” 8 And,
filled with awe and great joy, the women came quickly away
from the tomb and ran to tell his disciples.

AN U s W N

MATTHEW 28
In place of “after the Sabbatl’, the Vg has, erroneously, ‘on the Sabbath evening’ (Vespere autem sabbati); since the Sabbath was the day of rest,
the “first day’ of the (Jewish) week corresponds to our Sunday (Rv 1:10). The ‘other Mary’ was the mother of James (Mk 16:1, Lk 24:10,).
Some translates ‘an angel of the Lord’ as ‘the Angel of the Lord’ (see #1:20).
In place of “appearance’, here following the NRSV, the NJB has “face’; on this description, see Dn 10:6.

Concerning the “guards’, see 27:62-66.

Literally translated, this verse opens, “But answering, the angel said to the women...”
In place of the passive ‘he has been raised’, here following the MSS (7y2¢37) and NRSV, the NJB has ‘he has risen’; this ‘divine passive’ points to
the fact that Jesus was raised by God. In place of ‘he lay’, some MSS have “the Lord lay’.

Some MSS lack the words “from the dead’.

Some MSS have “out of the tomb” in place of ‘away from the tomb’ (see Mk 16:8).



A L ~ 4 /7 > ~ /7 /7 4 \
9 xal ov Imools vmyytyoey avtaic Aéywy, Xaipete. al 0¢
~ 2 / \l /’ \
moooeNJolTal  éxpatynoay ToUS  modag  xal
’/ > ~ I0 / )\./ > ~ 4 2 ~ \
mpogexvynaay avt@. *° Tote Aéyer avtais o Inoous, My
~ 4 4 2 /7 ~ b ~ ¢/
woBeiode: Uvmayete amayyeilate Toic adeldoic wou iva
2 /’ b \ /’ J ~ b4
amiASwaoy eic ™y Talidaiay, xaxel ue oovrar.

2 ~
avuTou

T [Topevouévwy 0c aUT@y 100U TIVES THS HOUTTWOIOS
EASoVTES ic TV TOALY amyyyeiAay Toi¢ apyisoeloty anayTa
TQ Yevoueva. T nal ouvaydivres WETa TWY TPEdBUTEQWY
/ /7 / 2 /’ 4 1 b4 ~
ouuBovhioy Te AaBovres apyloia inava Edwxay ToiC
/7 13)\./ E” ¢/ O( /9 1 2 ~
oroaTiwTal 3 Aéyovres, Eimate oti O uaSyral aitol
) ’A&/ b4 )\. 2 1 4 ~ /7 1—4 1
vuntos eNJovtes éxAeday alrov qulov rowwuEvwy. * xal
éay axova g ToUTo EM ToU NYeUovoS, MUEIS TEITOUEY AUTOY
xal Uwas aucoiuvous momaouwey. ol 0 Aafovres Ta
2 /’ 2 /’ 4 b / 1 /’ 4 /7
apyipia émoinoay we édvaydnoay. Kai deonuiodn o Aoyos
oUTos Tapa Tovdwiolg weyol THS TNUEQOY NUEQTS.
4 A\l ¢/ A} b /7 > A\l /’
% Of de evdena uadyral émogevdmoay cic Ty Ialilaiay
2 \ v T / 2 ~ c ~ 17 \ IO\7/ 2 1
els T0 0pos ol étalato alrois o Inools, 7 xal i0ovTes avTOY

9 And suddenly, coming to meet them, was Jesus. “Greetings,”
he said. And the women came up to him and, clasping his feet,
they did him homage. 10 Then Jesus said to them, “Do not be
afraid; go and tell my brothers that they must leave for Galilee;
there, they will see me.”

11 Now, while they were going, some guards went off into the
city to tell the chief priests all that has happened. 12 These held
a meeting with the elders and, after some discussion, handed
a considerable sum of money to the soldiers, 13 saying, “This is
what you must say, “His disciples came during the night and
stole him away while we were asleep.” ¢ And, should the
governor come to hear of this, we undertake to satisfy him
ourselves and to see that you do not get into trouble.” 15 So,
they took the money and carried out their instructions; and, to
this day, that is the story among the Jews.

16 Meanwhile, the eleven disciples set out for Galilee, to the
mountain where Jesus had arranged to meet them. 7 And

9 The Greek word /dov has here been translated as ‘suddenly’, although it has no exact English equivalent; however, it adds interest and emphasis.

10 Although agreeing on the initial appearance of an angel to the women (28:5-7, Mk 16:5-7, Lk 24:4-7, Jn 20:12-13), the Gospels diverge on the
appearance of Christ; but these differences are far better witnesses than any contrived uniformity of evidence.

11" The Greek word o (‘behold’) has not been translated because it has no exact English equivalent here but adds interest and emphasis.

12 The “sum of money’ was large enough to persuade the soldiers to invent a story contrary to the truth, at their own peril.

13 In place of “stole him’, here following the MSS, NJB & NRSV, NETB has ‘his body’.

14 The elders would “satisfy’ (following the NRSV - the NJB has ‘put things right with’) the governor as they had persuaded the soldiers - by bribes.

15 The word nuégas (‘day’) is found after onuegov (‘today’, ‘this [day]’) in some early and important witnesses but may be a clarifying (or perhaps
redundant) note; the shorter reading is thus preferred. Nestle-Aland includes the word in brackets, indicating doubts about its authenticity.

16 Here, 0= has been translated as ‘meanwhile’, following the NJB; the NRSV uses ‘now’ and NETB has “so’.

17" An alternative translation for “though some hesitated’, though with less grammatical support, is ‘those who had hesitated’.
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when they saw him, they fell down before him, though some
hesitated. 18 And Jesus came up and spoke to them. He said,
“All authority in heaven and on earth has been given to me.
19 Go, therefore, and make disciples of all nations, baptising
them in the name of the Father and of the Son and of the Holy
Spirit, 20 and teaching them to observe all I have commanded
you. And remember, I am with you always; yes, to the end of
time.”

18 In these last instructions of Jesus, with the ensuing promise, is contained the apostolic mission of the Church. The glorified Christ wields power
on earth just as in heaven (6:10, cf. Jn 17:2, Ph 2:10, Rv 12:10), limitless power (Mt 7:29, 9:6, 21:23) received from his Father (see #Jn 3:35). His
disciples, therefore, wield this power in his name by baptising and forming Christians; their mission is universal: after having first been
proclaimed to the people of Israel (#10:5, 15:24), as the divine plan demanded, salvation must then be offered to all nations (8:11, 21:41, 22:8-
10, 24:14, 30ff, 25:32, 26:13, see #Ac 1:8, #Ac 13:5, # Rm 1:16). In this work of universal conversion, however long and laborious, the risen Lord

will be present and active with his own.

19 The formula here is probably a reflection of the liturgical usage established later in the primitive community: Acts speaks of baptising ‘in the
name of Jesus’ (see #Ac 1:5); the attachment of the baptised person to all three persons of the Trinity will have been made explicit only later.

The WEBBE lacks “therefore’, here following the Textus Receptus.

20 The Greek word #dov (literally, ‘behold’) has here been translated as ‘remember’, following the NRSV & NETB. At the end of this verse, some

MSS add “‘Amen’.



