To Elayyéhiov Kata Magxoy 1 THE GOSPEL ACCORDING TO MARK

INTRODUCTION

The Gospel according to Mark is generally recognised as the earliest attempt to commit the apostolic tradition concerning Jesus the Messiah to
written form. The Evangelist presents Jesus as the Son of God (1:1, 11, 5:7, 9:7, 14:61-62, 15:39) whose ministry was characterised by a succession
of mighty works that, to those who had eyes to see, were signs of the presences of God’s power and Kingdom. This Gospel, the shortest of the
four, is largely a collection of narratives that depict Jesus as being almost constantly active; a favourite word in Mark is the Greek word meaning
immediately or at once or then, which occurs about forty times in sixteen chapters. On the other hand, Mark records fewer word of Jesus than does
any of the other Gospels; it contains one collection of sayings in the form of a discourse (Ch. 13) and a few parables (e.g. Ch. 4). The main divisions
are the following. 1:1-13: Opening events of Jesus’ public life (John the Baptist; baptism and temptation of Jesus); 1:14-9:50: Jesus” preaching,
teaching and healing ministry in Galilee; Ch. 10: Journey to Jerusalem; Chs 11-15: The last week, concluding with Jesus’ crucifixion and burial;
16:1-8: The Resurrection.

The style of the Marcan narrative is vivid and concrete, with an obvious concern for detail. The Evangelists notes, for example, the stunned
reaction of the crowds (1:27ff, 2:12) and the fear and amazement of the disciples (9:6, 10:24, 32), as well as the pity, anger mingled with grief, and
godly sorrow (or exasperation) experienced by Jesus (1:41, 3:5, 8:12). In the earliest Greek manuscripts and versions (Latin, Syriac, Coptic,
Armenian) the author’s account breaks off suddenly with the words, “for they were afraid” (16:8). Later manuscripts provide as a more suitable
close for the book either a shorter or a longer ending, or sometimes both (see #16:8). Whether Mark was prevented by death from completing his
Gospel, or whether the original copy was accidentally mutilated, losing a portion at the close, no one can say.

Mark’s ordering of the story of Jesus, beginning with the preaching of John the Baptist, preserves to some extent the form of the first Christian
missionary message. The early disciples reinforced their claim that Jesus was the divinely appointed Messiah (8:29) by retelling significant
moments from his days in Galilee and the last week of his life (compare Peter’s account in Acts 10:34-43).

AUTHORSHIP AND DATES

Although the Gospel is anonymous, an ancient tradition may well be correct in ascribing it to John Mark (mentioned in Acts 12:12, 15:37), who
is said to have composed it at Rome as a summary of Peter’s preaching (compare 1P 5:13). The presence in this Gospel of several Latinisms, as
well as Aramaic words and phrases (3:17, 5:41, 7:34, 14:36, 15:34) that are translated into Greek, points to a gentile circle of readers living perhaps
in Italy. The date of writing, though uncertain, was probably prior to the fall of Jerusalem in 70 CE. The persecution of Christians by Nero
following the disastrous fire that destroyed half the city of Rome during the summer of 64 CE may account for the addition of the phrase ‘with
persecutions” in 10:30 (a phrase not found in Mt & Lk).
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MARK 1
The literal translation of ‘gospel’ is “good news’ (Old English ‘god-spel’, Greek evayysAiov). A number of MSS omit the title ‘the Son of God’; Nestle-
Aland includes the words in brackets.
The opening lines of this quotation are from Ex 23:20 (or Ml 3:1): here is the forerunner who points the way to the arrival of God’s salvation;
his job is to prepare and guide the people, as the cloud did for Israel in the desert.
This verse quotes Is 40:30; this call to ‘make his paths straight’ in this context is probably an allusion to preparation through repentance.
While Matthew and Luke consistently use the noun Bantiorys (‘Baptist’) to refer to John, as a kind of a title, Mark prefers the substantive
participle Bamtilwy (‘one who baptises’ or ‘the baptiser’) to describe him; only twice does he use the noun (6:25, 8:28).
Mark often uses the conjunction xa! (‘and’) to begin sentences and paragraphs; this is due to Semitic influence and reflects the use of the Hebrew
1 (vav), which is used in OT narrative to carry the narrative along. Because in contemporary English style it is not acceptable to begin every
sentence with ‘and’, xa/ was often not translated or rendered as ‘now’, ‘so’, ‘then’, or ‘but’, depending on the context.
The NJB, following some MSS, lacks “with a leather belt round his waist’; here, we follow the NRSV.
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and he lived on locusts and wild honey. 7 In the course of his
preaching he said, “ After me is coming someone who is more
powerful than me, and I am not worthy to kneel down and
undo the strap of his sandals. 8 I have baptised you with water,
but he will baptise you with the Holy Spirit.”

2 Now, it was in those days that Jesus came from Nazareth in
Galilee and was baptised in the Jordan by John. 10 And at once,
just as he was coming out of the water, he saw the heavens torn
apart and the Spirit, like a dove, descending on him. 11 And a
voice came from heaven, “You are my Son, the Beloved; with
you [ am well pleased.”

12 And immediately the Spirit drove him into the desert; 13 and
he remained there for forty days and was put to the test by
Satan. He was with the wild animals, and the angels looked
after him.

10

11
12
13

The humility of John is evident in the statement ‘I am not worthy’; this was considered one of the least worthy tasks of a slave, and John did not
consider himself worthy to do even that for the one to come, despite the fact he himself was a prophet. NETB opens this verse with simply,
“He proclaimed.”

A more literal translation of ‘with’ (twice in the verse) is “in” (as WEBBE).

In place of ‘in those days’, here following the MSS & NRSV, the NJB has ‘at that time’. Here, the opening Ka/ (literally, ‘And’) has been translated
as ‘Now’ to indicate the transition to a new topic.

The Greek word olgavous may be translated ‘heaven(s)’ or ‘sky’, depending on the context; the same word is used in v. 11. NETB has ‘Jesus’ in
place of the pronoun, ‘he’, before ‘coming out’.

An alternative reading for ‘my Son, the Beloved’ is “my beloved Son’.

Mark omits or ignores the detail of the three temptations that Matthew and Luke derive from some other source.

The mention of the “wild animals” evokes the messianic ideal, announced by the prophets, of a return to the heavenly peace (see #Is 11:6-9),
associated with the theme of the retreat into the desert (see #Ho 2:16). The ministration of the angels expresses the divine protection; cf. Ps
91:11-13, a text made use of by Mt 4:6ff.
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14 Now, after John had been arrested, Jesus went into Galilee.
There, he proclaimed the gospel of God, 15 and saying, “The
time is fulfilled, and the Kingdom of God is close at hand.
Repent, and believe in the gospel.”

16 And, as he was walking along by the Sea of Galilee,
he saw Simon and Simon’s brother Andrew casting a net
into the sea - for they were fishermen. 17 And Jesus said
to them, “Come after me and I will make you into fishers
of people.” 18 And immediately they left their nets and
followed him.

19 Now, going on a little further, he saw James son of Zebedee
and his brother John; they too were in their boat, and were

14

15

16
17

18
19

Many witnesses, especially later ones, add ‘of the Kingdom’ (175 Baagilzeis) before ‘of God’ (ToU z00). On the one hand, it is perhaps possible that
Ti¢ BaciAeic was omitted to conform the expression to that which is found in the epistles (cf. Rm 1:1, 15:16, 2Co 11:7, 1Th 2:2, 8-9, 1P 4:17); on
the other hand, the expression, ‘the gospel of God’, occurs nowhere else in the Gospels, while “the gospel of the kingdom’ is an expression used by
Matthew (Mt 4:23, 9:35, 24:14), and ‘kingdom of God’ is pervasive in the synoptic Gospels (occurring over 50 times). Scribes would thus be more
prone to add 17 Bacileis than to omit it; further, the external support for the shorter reading is significantly stronger than that for the longer
reading: there is little doubt, therefore, that the shorter reading is authentic.

Fulfilment implies a continuity between the stages of God’s plan (1K 8:24, Ws 8:8, #Ac1:7); when the last of these stages begins (#Rm 3:26,
#Heb 1:2), the “time is fulfilled’ (#Ga 4:4, cf. 1Co 10:11). God brings to completion not only the scriptures and the Law but also the whole purpose
of the old covenant (Mt 9:17, 26:28, Rm 10:4, 2Co 3:14-15, Heb 10:1, 14). At the end of this last period of history (1Co 10:11, 1Tm 4:1, 1P 1:5, 20,
1Jn 2:18), which is the end of the ‘last age” (Heb 9:26), will come another end - the “end of time” (Mt 13:40, 49, 24:3, 28:20); this is the Day (#1Co
15:23), the Day when he is revealed (#1Co 1:7), the Day of Judgement (#Rm 2:6).

The last clause is a parenthetical comment by the author.

Those who Jesus calls to follow him, in order to have a share with him, must leave all; for those disciples who will not know the earthly Jesus,
the same ideas are expressed in terms of “fellowship” (Ph 3:10, #1Jn 1:3) or of ‘limitation” (2Th 3:7).

The expression ‘followed him’ pictures discipleship, which means that to learn from Jesus is to follow him as the guiding priority of one’s life.
An alternative reading for ‘in their boat’ is simply ‘in a boat’; the phrase év 7 mAoiw can either refer to a generic boat, some boat (as it seems to
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mending their nets. 20 Immediately, he called them; and,
leaving their father Zebedee in the boat with the men that he
employed, they went after him.

21 And they went into Capernaum and, at once on the Sabbath,
he went into the synagogue and began to teach. 22 And his
teaching made a deep impression on them because, unlike the
scribes, he taught them as one having authority.

23 And at once in their synagogue there was a man with an
unclean spirit and he shouted, 2* “What do you want with us,
Jesus of Nazareth? Have you come to destroy us? I know who
you are: the Holy One of God.” 25 But Jesus rebuked it, saying,
“Be quiet! Come out of him!” 26 And the unclean spirit threw
the man into convulsions and, with a loud cry, went out of

do in Mt 4:21); or it can refer to their boat, implying possession. Mark assumes a certain pre-understanding on the part of his readers about the
first four disciples and hence the translation “their boat’ is justified (cf. also v. 20 in which the phrase “the men he employed” indicates that Zebedee’s

family owned the boats).

20 The initial conjunction (xa1) is here not translated (see #5).
21

Here, the initial conjunction (xa/) has been translated as ‘ther’, to indicate the implied sequence of events within the narrative (see #5).

‘Capernaum’ was a town located on the NW shore of the Sea of Galilee, 204 metres below sea level; it was a major trade and economic centre in
the North Galilean region, and it became the hub of operations for Jesus” Galilean ministry.

22

Jesus’ teaching impressed with the directness of its claim; he taught with ‘authority’; a study of Jewish rabbinic interpretation shows that it was

typical to cite a list of authorities to make one’s point: apparently, Jesus addressed the issues in terms of his own understanding.

23

24

“Unclean spirit’ was the name given by Judaism (see Zc 13:2) to demons, foreign and even hostile to the religious and moral purity demanded
by the service of God (see also 3:11, 30, Mt 10:1, 12:43, Lk 4:33, 36).
The literal translation of ‘what do you want with us’ is ‘what is there for us and for you’ (see #Jn 2:4); the phrase, T/ fuiv xal goi, is Semitic in origin,

though it made its way into colloquial Greek. Some variant MSS have “you have come’ in place of “have you come’.

25

The command “come out of him’ is an example of Jesus” authority (see v. 32); unlike other exorcists, Jesus did not use magical incantations.

26 In place of ‘throwing the man into convulsions’, here following the NJB, the NRSV has ‘convulsing him’.
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him. 27 The people were so astonished that they started asking
one another what it all meant, saying, “Here is a teaching that
is new, and with authority behind it: he gives orders even to
unclean spirits and they obey him.” 28 And his reputation at
once spread everywhere, through all the surrounding region
of Galilee.

29 And at once, on leaving the synagogue, he went with James
and John straight to the house of Simon and Andrew. 30 Now,
Simon’s mother-in-law was in bed and feverish, and at once
they told him about her. 31 He went in to her, took her by the
hand and helped her up. And the fever left her and she began
to serve them.

32 That evening, after sunset, they brought to him all who were
sick and those who were possessed by devils. 33 And the whole
town came crowding round the door, 3¢ and he cured many

27 The crowd’s exclamation could also be punctuated, “Here is a teaching that is new; with authority he gives orders even to unclean spirits.”
28 In place of ‘region of Galilee’, here following NETB, the NJB has ‘Galilean countryside’.

29 Some MSS (as well as the NRSV) have “they went’ in place of ‘he went’ (here following the NJB).

30" In place of “in bed’, here following the NJB & NRSV, NETB has ‘lying down’.

31 The imperfect verb (dinxovei) is translated in an ingressive sense (‘began to serve’) here. After ‘left her’, the WEBBE adds ‘immediately .

32 The Sabbath ended at sunset.

33 The NJB omits the opening conjunction (xai); here, we follow the NRSV.
3 The MSS vary on what is read at the end of this verse: some have “they knew him to be the Christ’, with various Greek constructions (70zi7ay
avtoy Xoioroy elvas or qosicay Tov Xoiorov aitov eivai); Codex Bezae has “they knew him and he healed many who were sick with various diseases
and drove out many demons’, reproducing exactly the first half of the verse. These first two longer readings are predictable expansions to an
enticingly brief statement; the fact that there are significant variations on the word order and presence or absence of Tov argues against their
authenticity as well; the Bezae reading is a palpable error of sight. The reading adopted here (671 dsicay avToy) is supported by Latin MSS,
which, though hardly overwhelming in itself, in combination with strong internal evidence, renders the shorter reading fairly certain.
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who were sick with diseases of one kind or another; he also
drove out many devils, but he would not allow the demons to
speak, because they knew who he was.

% In the morning, when it was still very dark, he got up and
left the house and went off to a lonely place and prayed there.
% And Simon and his companions set out in search of him
37 and when they found him, they said, “Everybody is looking
for you.” 3 He replied, “Let us go elsewhere, to the neigh-
bouring towns, so that I can proclaim the message there too,
for that is why I came.” 3 So he went all through Galilee,
preaching in their synagogues and driving out devils.

40 Then a leper came to him begging him and, kneeling, said to
him, “If you are willing, you can cleanse me.” 41 And, moved
with compassion for him, he stretched out his hand, touched
him and said to him, “I am willing. Be cleansed.” 42 Immed-

35
36
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In place of ‘when it was still very dark’, here following the MSS, NRSV & NETB, the NJB has ‘long before dawn’.

The NRSV has ‘hunted for’ in place of “set out in search of , here following the NJB.

The NRSV & NETB add “to him’ after “said’; here, we follow the NJB.

The literal translation of “came’ is ‘came out’ (i.e. from Capernaum, v. 35); this is the primary sense, but it is possible that another lies behind it,
namely the ‘coming forth” of Jesus from God (Jn 8:42, 13:3, 16:27ff, cf. Lk 4:43).

Here xai has been translated as “so’ to indicate the implied result of previous action(s) in the narrative.

In place of “a leper’, here following the MSS (Aemgos), NRSV & NETB, the NJB has ‘a man suffering from a virulent skin disease’; the ancient term
for leprosy covers a wider array of conditions than what we call leprosy today. A ‘leper’ was totally ostracized from society until he was
declared cured (Lv 13:45-46). Some MSS lack the words ‘and kneeling’ (xai yovumet@y); Nestle-Aland has the words in brackets.

For “moved with compassion’ (erdayyviadeis), Codex Bezae and a few Latin MSS read “moved with anger’ (opy1a-3eis). It is more difficult to explain
a change from the former to the latter than for a copyist to soften the latter. Some suggest the latter may be prompted by 1:43 or by the man’s
seeming doubt about Jesus’ desire to heal him (v. 40). Also, it is difficult to explain why scribes would be prone to soften the text here but not
in 3:5 or 10:14 (where Jesus is also said to be angry).

The NJB here has ‘skin disease’ in place of ‘leprosy’ (see #40).
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43 For this verse, here following a combination of the NRSV and NETB (and more accurately reflecting the MSS), the NJB reads, “And at once Jesus
sternly sent him away and said to him.”

4 The silence ordered by Jesus was probably meant to last only until the cleansing took place with the priests and sought to prevent Jesus’
healings from becoming the central focus of the people’s reaction to him. See also 1:34, 3:12, 5:43, 7:36, 8:26, 30 & 9:9 for other cases where Jesus
asks for silence concerning him and his ministry.

45 In place of ‘Jesus’, the MSS has simply “he’; the referent has been supplied in the translation for clarity.
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MARK 2

1 And, when he returned to Capernaum after some days, it was
heard that he was at home; 2and so many people gathered
around that there was no longer room for them, even in front
of the door; and he preached the word to them. 3 And they
brought to him a paralysed man carried by four of them;
4 when they could not get the man to him through the crowd,
they cleared the roof where he was and, when they had made
an opening, they lowered the stretcher on which the paralytic
lay. 5 And, seeing their faith, Jesus said to the paralytic, “Son,
your sins are forgiven.” ¢ Now, some of the scribes were sitting
there, thinking to themselves, 7 “Why does this man talk like
in this way? He is being blasphemous. Who but God alone can
forgive sins?” 8 And, at once, when Jesus perceived in his spirit
that this is what they were thinking, said to them, “Why do

MARK 2
‘Capernaum’ was on the northwest shore of the Sea of Galilee, 204 m below sea level; it was a major economic centre in Northern Galilee.
Some translations (NIV, NLT) take the preposition mgos, which indicates proximity, to mean “outside the door’ and others ‘around the door’ (NAB);
here, we follow the NJB & NRSV (‘in front of the door’). There is some ambiguity inherent in the description here.
In place of ‘they’, here following the MSS, the NJB, NRSV & NETB have “some people’.
A house in 1st Century Palestine would have had a flat roof, probably made of sticks and packed earth, with a flight of stone steps or a ladder

going up; this access was often from the outside of the house.

Jesus here claims the divine power to forgive sins (see #Is 1:18), which he will exercise frequently in the course of his ministry. He himself
connects this power with his death (#Mt 20:28) and with the blood of the Covenant (#Mt 26:28).

The literal translation of “thinking to themselves’ is ‘reasoning within their hearts’.

‘Being blasphemous’ meant saying something that dishonoured God; to claim divine prerogatives or claim to speak for God when one really
does not would be such an act of offence. The remark raised directly the issue of the nature of Jesus” ministry.

Literally translated, Jesus” question reads, “Why are you reasoning these things in your hearts?”



3 / b ~ /’ ¢ ~ 9 72 2 4
1aMoyiCeaSe év Taic napdinic yudy; ° Ti éTTy eUNOTWTEQOY,
eImely T() magalvtin®, Agicvtai cov al auapTial, 7 EMTEl,
"Evetpe xai doov Tov xpaBatToy oov xal mepimatel; *° lva
1 N\~ 74 2 /’ b4 4 [} ~ 2 /’ 2 /’
O eioqre o011 éboudiay Exer o viog ToU avdewmou agiéval
auapTias éml THC vic — Aéver T magalvtind, * ol
Aéyw, éyelpe dpov Tov xpaBaTToy gou xal Umaye i TOY
5/ 12 A\l 2 4 /9 A} ’9\ b4 1 4
obtoy gou. *2 nal qyéodn ral U3¢ apas Tov xpaBaTTov
) o b4 4 ¢/ )=/ 4 A\l
eENSey eumpoadey mavtwy, dote éirTacSar mavras xal
4 1 1 4 (/4 (74 2 /7 2
0okalery Tov Seov Aéyovrac ot OUtws oldémoTe eldopey.
3 Kai é€ql\dey maty mapa v Salacoay: xal mas o oxlos
NOYETO TTOS auUTOY, xal E0Idaoxey alTovs. ™ xal Tapdywy
5 A} ) ~ ¢ /’ /’ 2> 1 \ 4
eidey Aeviy Tov ToU Adpaiov rxadquevoy émi To TeAwvioy,
\ /7 b ~ b} /’ 1 2 \ 2 4
xal Aéver avt®, Axolovder wot. xal avaoctas prolovdnoey
auT.
1.5 K \ / ~ ,9 > \ 2 ~ > 7/ b ~ 1
al yivetal xataxsiocdal alvToy év TY oixig avTol, xal
) ~ AN 4 1 /7 ~ 2 ~ )
oMol TeEA@var nal auaptwlol cuvavireivto T Inoot xal
~ ~ 2 ~ 5 \l /’ ) 2 4
Toic wadyraic avtot: foav yap moAlol. xal YrolovSouy

you have these thoughts in your hearts?  Which of these is
easier to say to the paralytic: “Your sins are forgiven,” or to
say, “Stand up, and pick up your stretcher and walk?” 10 But,
so that you may know that the Son of Man has authority to
forgive sins on earth” - he said to the paralytic - 11 “I order you:
stand up, pick up your stretcher, and go off home.” 12 And he
stood up, and immediately picked up his stretcher and walked
out in front of everyone, so that they were all astonished and
glorified God, saying, “We have never seen anything like this.”

13 And he went out again to the shore of the lake; and all the
people came to him, and he taught them. 4 And, as he was
walking along, he saw Levi the son of Alphaeus sitting at the
tax booth, and he said to him, “Follow me.” And he got up and
followed him.

15 And, when he was at dinner in his house, a number
of tax collectors and sinners were also sitting at the table
with Jesus and his disciples; for, there we many of them among

‘Which is easier’ is a reflective kind of question: on the one hand, to declare sins are forgiven is easier, since one does not need to see it, unlike

telling a paralysed person to walk; on the other hand, it is harder, because for it to be true one must possess the authority to forgive the sin.
10 Now Jesus put the two actions together: the walking of the man would be proof (‘so that you may know’) that his sins were forgiven and that

God had worked through Jesus (i.e., the ‘Son of Man’).

11 Jesus did not finish his sentence with words but with action: healing the paralytic with an accompanying pronouncement to him directly.

12 In place of ‘glorified’, here following the NRSV & NETB, the NJB has “praised’.

13 The NRSV & NETB open this verse with ‘Jesus’ in place of “and he’, here following the MSS (& NJB).

14 The “tax bootl’ was a booth located on the edge of a city or town to collect taxes for trade. There was a tax booth in Capernaum, which was on
the trade route from Damascus to Galilee and the Mediterranean. It was here that Jesus met ‘Levi” (also named Matthew: see Mt 9:9) who was
ultimately employed by the Romans, though perhaps more directly responsible to Herod Antipas.

15 The literal translation of ‘at dinner’ is ‘reclined’.
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his followers. 16 And, when the scribes of the Pharisees” party
saw him eating with sinners and tax collectors, they said to his
disciples, “Why does he eat with tax collectors and sinners?”
17 And, when Jesus heard this, he said to them, “It is not the
healthy who need the physician, but those who are sick. I have
come not to call the upright, but sinners.”

18 Now, John's disciples and the Pharisees were keeping a fast,
when some people came to him and said to him, “Why is it
that John's disciples and the disciples of the Pharisees fast, but
your disciples do not fast?” 1 And Jesus said to them, “Surely
the bridegroom’s attendants cannot fast while the bridegroom
is still with them? As long as they have the bridegroom with
them, they cannot fast. 20 However, the days are coming when
the bridegroom will be taken away from them; and then, on
that day, they will fast. 21 No one sews a piece of un-shrunken
new cloth on an old garment; otherwise, the patch will pull
away from it, the new from the old, and the tear becomes
worse. 2 And nobody puts new wine into old wineskins;
otherwise, the wine will burst the skins, and the wine is lost
and so are the skins. Rather, new wine is poured into fresh
skins!

16 Some MSS have “scribes and the Pharisees’ in place of ‘scribes of the Pharisees’ party’. After ‘eat’, some MSS add ‘and drink’.

17 Before Oy, some MSS have o11; Nestle-Aland includes the word in brackets, indicating doubts as to its originality.

18 Kai (‘and’) has been translated as ‘now’ to indicate transition to a new topic. ‘John’ is the Baptist; the Pharisees fasted Mondays and Thursdays.
19 The literal translation of ‘bridegroom’s attendants’ is ‘sons of the wedding hall’; questions prefaced with M%) in Greek anticipate a negative answer.
20 The statement *the bridegroom will be taken away from them’ is a veiled allusion by Jesus to his death.

21 In place of ‘garment’, here following NETB, the NJB & NRSV have ‘cloak’.

22 Some MSS lack the last sentence.
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23 In Mt & LK, the disciples’ “fault’ is to pick ears of corn to appease their hunger but, in MK, it is to tear them up in order to make a path.

24 Here xai (‘and’) has been translated as ‘so’ to indicate the implied result of previous action(s) in the narrative.

25 Jesus here refers to the story of 1S 21: 1-7.

26 The High Priest at the time was in fact Ahimelech; his son “Abiathar’ is named here either because, as High Priest in David’s reign (25 20:25),
he was the better known, or else Mark is following a different tradition, according to which Abiathar was Ahimelech’s father (25 8:17 Hebrew).

27 This verse, lacking in Mt & Lk, must have been added when Christianity had already reduced the importance of the Sabbath (#Lk 5:39).

28 The term ‘lord’ (xUp105) is in an emphatic position in the Greek text.
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MARK 3

1 Another time, he went into the synagogue, and there was a
man present whose hand was withered. 2 And they were
watching him to see if he would cure him on the Sabbath day,
hoping for something to charge him with. 3 And he said to the
man with the withered hand, “Get up and stand in the
middle!” 4 Then he said to them, “Is it permitted on the
Sabbath day to do good, or to do evil; to save life, or to kill?”
But they said nothing. 5 Then he looked round at them with
anger; he was grieved to find them so obstinate, and aid to the
man, “Stretch out your hand.” He stretched it out and his hand
was restored. ¢ The Pharisees went out and began at once to
plot with the Herodians against him, discussing how to
destroy him.

7Then Jesus withdrew with his disciples to the lakeside,
and great multitudes from Galilee followed him. And from
Judaea, 8 and from Jerusalem, and from Idumaea, beyond

AN U s W N

MARK 3

‘Withered’ means the man’s hand was shrunken and paralysed.

The background for this is the view that only if life was endangered should one attempt to heal on the Sabbath.
In place of “stand in the middle’, here following the MSS & NJB, the NRSV has ‘come forward'.
Here, the opening xai (‘and’) has been translated as ‘then’ to indicate the implied sequence of events.

The passive, ‘was restored’, indicates healing by God: Would God exercise his power through Jesus, if what Jesus was doing were wrong?
The term ‘Herodians” signifies not officials of the court of Herod Antipas, tetrarch of Galilee (see #Lk 3:1) but politically minded Jews actively
supporting his dynasty and enjoying his favour (cf. #Mt 22:11). Nothing definite is known about them, but their interests were probably
secular; the Pharisees sought allies wherever they might be found (see 12:13).

The punctuation at the end of this verse is uncertain: ‘from Judaea .

.. Sidon” may be read with what precedes or with what follows.

The last two locations, ‘Tyre and Sidon’, represented an expansion outside of traditional Jewish territory; Jesus’ reputation was spreading.
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the Jordan and the region of Tyre and Sidon, great numbers
who had heard of all he was doing came to him. ® And, because
of the crowd, he asked his disciples to have a
small boat ready for him, so that the crowd would not
crush him. 10 For, he had cured so many that all who were
afflicted with diseases were crowding forward in order to
touch him. 1 And the unclean spirits, whenever they saw
him, would fall down before him and shout, “You are the
Son of God!” 12 But he warned them strongly not to make
him known.

13 He now went up onto the mountain and summoned those
he wanted, and they came to him 14 and he appointed twelve,
whom he also named apostles; they were to be his companions
and to be sent out to proclaim the message, 15 and to have the
authority to drive out demons.

9 In place of 2nd occurrence of ‘the crowd’ (here added for clarity, following NETB), the MSS, NJB & NRSV have simply “they’.
10" The NJB has ‘in any way’ in place of ‘with diseases’, here following NETB.

11 The ‘unclean spirits’ were evil spirits.

12 Jesus wanted to avoid, as much as possible, any premature misunderstanding about who he was and what he was doing.
13 The expression ‘up onto the mountain’ here may be idiomatic or generic, or even intentionally reminiscent of Ex 24:12 (LXX - AvaBn31 mos e
els To 0pog), since the genre of the Sermon on the Mount seems to be that of a new Moses giving a new Law.

14 Most MSS lack the phrase, ‘whom he also named apostles’ (oUs xal amoaTodovs wyouacsy); several primary Alexandrian and Caesarean witnesses
include the phrase, so the external evidence is strongly in favour of this reading, especially since Alexandrian witnesses tend follow the shorter
reading. It is possible that the Alexandrian witnesses have inserted these words to bring the text in line with Lk 6:13 but, against this is the
internal evidence of Mark’s style: Mark tends toward gratuitous redundancy; thus, the inclusion of this phrase is supported by both internal
and external evidence and should be regarded as more likely original than the omission. The term ‘apostles’ (amooToAovs) is rare in the Gospels,
found only here and Mk 6:30, Mt 10:2, and 6 times in Luke (Lk 6:13, 9:10, 11:49, 17:5, 22:14 & 24:10).

15 In place of ‘authority’ and “demons’, here following the NRSV, the NJB has, respectively, ‘power” and ‘devils’.
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16 And, therefore, he appointed the Twelve: Simon, to whom
he gave the name Peter, 7 James, the son of Zebedee, and John
the brother of James, to whom he gave the name Boanerges
(which means, ‘the Sons of Thunder’); 18 and Andrew, and
Philip, and Bartholomew, and Matthew, and Thomas, and
James the son of Alphaeus, and Thaddaeus, and Simon
the Zealot, 1 and Judas Iscariot, the man who was to betray
him.

20 Now, he went home again and, once more, such a crowd
collected that they could not even give him a meal. 22 When his
relations heard of this, they set out to take charge of him,
because they said, “He is out of his mind.”

22 And the scribes who had come down from Jerusalem were

saying, “He has Beelzebub in him,” and “It is through the
prince of devils that he drives devils out.” 22 So, he called them

16 Most MSS lack the phrase ‘and, therefore, he appointed twelve’ (xai émoimaey Tous dwdexa); some important witnesses include it and the best
explanation for its omission is haplography in combination with homoioarcton (note the repetition of xa/ érr-). Early scribes most likely jumped
accidentally from the first xa/ to the second, omitting the intervening material; thus, the clause was most likely in the original text. (Cf #14.)

17 NETB does not capitalise the name ‘Sons of Thunder’, although it is clearly a proper name (0/ Bgoyti).

18 The NRSV translates ‘Zealot' (Kavavaioy) as ‘Cananaean’; however, the term has no relation to the geographical terms for Cana or Canaan but
is derived from the Aramaic term for ‘enthusiast’ or ‘zealot’ (see Lk 6:15, Ac 1:13). He may not have belonged to Jewish nationalistic party known
as Zealots (since this party had not then been organised) but simply someone who was zealous for Jewish independence from Rome.

19 Mark has here no discourse like the one given at this point in Mt 5-7 & Lk 6:20-49.

20 Here Kai (‘and’) has been translated as ‘now’ to indicate the transition to a new topic.

21 Some Western MSS have ypauuateis xai Aoimoi (' the scribes and others’) in place of of map” avtod (‘his relations’). The fact that virtually all other
witnesses have o/ mag’ aiTol here, and strong internal evidence for the shorter reading, shows this Western reading to be secondary.

22 To attribute to the Evil One the work of the Holy Spirit amounts to shutting oneself off from divine grace and forgiveness.

23 Here xai (‘and’) has been translated as ‘so” to indicate the implied result of previous action(s) in the narrative.
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to him and spoke to them in parables, “How can Satan drive
out Satan? 2¢If a kingdom is divided against itself, that
kingdom will not be able to stand. 2> And, if a household is
divided against itself, that household will not be able to stand.
26 And, if Satan has rebelled against himself and is divided, he
cannot last either -but his end has come. 2 But no one can
make his way into a strong man’s house and plunder his
property unless he has first tied up the strong man. Only then
can he plunder his house.

28 “In truth I tell you, people will be forgiven for all their sins,
even for all the blasphemies they have ever uttered; 2 but
anyone who blasphemes against the Holy Spirit can never
have forgiveness but is guilty of an eternal sin.” 30 This
was because they were saying, “There is an unclean spirit in
him.”

31 Now his mother and his brothers arrived and, standing
outside, sent in a message asking for him. 32 A crowd was

sitting round him at the time the message was passed to him,

24 The three conditional statements in vv. 24-26 express the logical result of the assumption that Jesus heals by Satan’s power, expressed by the
religious leaders; the point is clear: if the leaders are correct, then Satan’s kingdom will not stand, so the suggestion makes no sense.

25 In place of ‘household’ (twice in this verse), here following the NJB, the NRSV & NETB have simply ‘house’.

26 The NJB has ‘it is the end of him’ in place of “but his end has come’, here following the NRSV.

27
28

Some see imagery here similar to Ep 4:7-10, although no opponents are explicitly named in that passage. Jesus has the victory over Satan.
Literally translated, this verse reads, “Truly I say, all the sins and blasphemies they may speak will be forgiven the sons of men.”

29 The WEBBE ends the verse with, “but is subject to eternal condemnation.”

30 “Unclean spirit’ refers to an evil spirit.

31 Some have argued that these brothers were really cousins; however, nothing in the text suggests this (see also #Jn 7:3).
32 Many MSS read ‘and your sisters’ after ‘your brothers” but the best MSS lack the phrase; it was likely added to harmonise with v. 35.



unTe oov xal ol adeAgoi gov EEw (yroloty ge. 33 xai “Look, your mother and brothers are outside, asking for you.”
amoxgidels avrois Aéyer, Tis éotiv 1) uqrne wov xai of 33 And he replied, “Who are my mother and my brothers?”
adehgol [uovl; 3 xai megiBledauevos Tovs megi avtoy 34 And, looking at those sitting in a circle round him, he said,
HUAAQW xadmuévous Aéyer, “I0s 1) wiTne wov xai of adzApoi “Here are my mother and my brothers. 35 For, anyone who
wov. % 05 [yvael av momoy Tto IAqua ToU Seol, oltos does the will of God, this person is my brother and sister and
adeA@oc wou xal adeden xal unNTNe E0°TIV. mother.”

33 The literal translation of ‘who are’ is ‘who is’; the use of the singular verb o1 here singles out Mary above Jesus’ brothers, giving her special
prominence. This is slightly unnatural in English, since the predicate nominative is plural, so a plural verb is used in the translation.

34 The literal translation of Jesus” exclamation is, “Behold, my mother and my brothers.”

35 The NRSV & NETB omit the words “this persor’, here following the NJB and translating the pleonastic pronoun otros ('this one’).



Kata Magxov 4 MARK 4
* Kai mahy nobato ddaoxery mapga Ty Salacoayv. xai 1 Again, he began to teach them by the lakeside, but such a
ouvayeTal Teos autoy oxhos mAeloTos, woTe avtoy eis very large crowd gathered around him that he got into a boat
mhoioy éuBavta xaSGodal év T4 Jadacay, xal masc o oxAo¢ on the water and sat there, while the whole crowd were at the
moos Ty Salacoay éml T yis foav. xal idacxey lakeside on the land. 2 He began to teach them many things in
avtovs &v magaPodais molda, xal leyev autois év Tf parables and, in the course of his teaching, he said to them,
o10ayf avtol, 3 Axovete. 1dov éEASey 0 omeipwy omeipar. 3 “Listen! Imagine a sower going out to sow. 4 Now it
4 xal EyéveTo &y TQ) omeigely O wey Emeoey magad TRV 000y, happened that, as he sowed, some of the seed fell on the edge
xal Ay Ta metewa xal xatépayey avto. * xal aAdo of the path, and the birds came and ate it up. 5 Some seed fell
Eneoey eml TO mMeTelss omou ovx elyey vy moAqy, xai on rocky ground, where it found little soil and at once sprang
evdvs ebavéiteihey dia To wn Exerv Bados yise S xal ote up, because there was no depth of earth; ¢ and, when the sun
avéteiley 0 Mhiog exavuatiodn, xai dia To wy éxev gilay came up, it was scorched and, since it did not have any roots,
ebnoavdn. 7 xnal allo émeoev eic Tas axavdas, xal it withered away. 7 Some seed fell into among, and the thorns

MARK 4
The literal translation of “while the whole crowd’ is ‘and all the crowd’; although coordinate in terms of grammar, the clause is logically subordinate.
Though parables can contain a variety of figures of speech (cf. 2:19-22, 3:23-25, 4:3-9, 26-32, 7:15-17, 13:28), they are often simply stories that
attempt to teach spiritual truth (which is unknown to the hearers) by using a comparison with something known to the hearers. In general,
parables usually advance a single idea, though there may be many parts and characters in a single parable and subordinate ideas may expand
the main idea further.
The background for this well-known parable, drawn from a typical scene in the Palestinian countryside, is a field through which a well-worn
path runs. Sowing would occur in late fall or early winter (October to December) in the rainy season, looking for sprouting in April or May
and a June harvest. The use of seed as a figure for God’s giving life has OT roots (Is 55:10-11); the point of the parable of the sower is to
illustrate the various responses to the message of the kingdom of God (v. 11).
Mark’s version of the parable, like Luke’s (cf. Luke 8:4-8), uses the collective singular to refer to the seed throughout, so singular pronouns
have been used consistently throughout this parable in the English translation. However, the parallel account in Mt 13:1-9 begins with plural
pronouns in v. 4 but then switches to the collective singular in v. 5 ff. The Textus Receptus adds “of the air” after ‘birds’.
The “rocky ground’ in Palestine would be a limestone base lying right under the soil.
The literal translation of ‘it did not have any roots’ is ‘it did not have root’.
Palestinian weeds like these “thorns” can grow up to 2 metres high and have a major root system.
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grew rich and choked it, and it produced no crop. 8 And some
seeds fell into rich soil, grew tall and strong, and produced a
good crop; some yielded thirty-fold, some yielded sixty-fold,
and some even yielded a hundred-fold.” 2 And he said,
“ Anyone who has ears for listening had better listen!”

10 When he was alone, the Twelve, together with those who
were around him, asked about the parables. 11 He told them,
“To you is granted the secret of the Kingdom of God but to
those who are outside everything comes in parables,

12 “So that they may look and see but never perceive;
listen and hear but never understand;
to avoid changing their ways and being healed.”

13 And he said to them, “Don’t you understand this parable?
How will you understand any of the parables? 4 What the
sower is sowing is the word. 1> The ones on the edge of the path
are those where the word is sown: no sooner have they heard

8 The NJB & NRSV do not repeat ‘some yielded (twice), here following NETB.

9 The translation ‘had better listen” captures the force of the 3 person imperative more effectively than the traditional ‘let him hear’, which sounds
more like a permissive than an imperative to the modern English reader.

10 In place of “those who were around him’, here following the NRSV & NETB, the NJB has ‘the others who formed his company’.

11" An alternative translation for ‘secret’ (uvornoioy) is “mystery .

12 The conjunction (‘so that’) preceding the quotation from Is 6:9-10 (Mt avoids it) is equivalent to ‘in order that the scripture might be fulfilled

that says’.

13 The apostles” incomprehension of Jesus” works and words is a recurrent theme of Mk: 6:52, 7:18, 8:17-18, 21, 33, 9:10, 32, 10:38. With the
exception of certain parallel places (Mt 15:16, 16:9, 23, 20:22, Lk 9:45, 18:34, 24:25, 45), Mk & Lk often pass over such remarks in silence, or even
amend them (compare Mt 14:33 with Mk 6:51-52, and cf. Mt 13:51 & #]n 14:26).

14 Titerally translated, this verse (here following the NJB) reads, “ The sower sows the word.”

15 Interestingly, the synoptic parallels each use a different word for Satan here: Mt 13:19 has “the evil one’, while Lk 8:12 has “the devil'.
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it than Satan immediately comes and carries away the word
that was sown in them. 1¢ Similarly, these are the people who
are sown on patches of rock: when first they hear the word,
they immediately welcome it with joy. 17 But they have no root
deep down and endure only for a while; when trouble arises,
or some persecution on account of the word, at once they fall
away. 18 Then there are others who are sown in thorns. These
are the ones who hear the word, 1° but the worries of the world,
the lure of riches and all the other passions come in to choke
the word, and so it produces nothing. 20 And there are the ones
who have been sown in the rich soil; they hear the word and
accept it and yield a harvest, some thirty-fold, some sixty-fold
and some a hundred-fold.”

21 And he said to them, “Is a lamp brought in to be put under
a basket or under a bed? Isn’t it put on a stand? 22 For, nothing
is hidden except to be disclosed, nothing kept secret except to
be brought to light. 2 Anyone who has ears for listening had
better listen!” 24 And he said to them, “Take notice of what you

16 In place of “welcome’, here following the NJB, the NRSV & NETB have ‘receive’.

17 The literal translation of “endure only for a while’ is ‘are temporary’.

18 An alternative translation for ‘fall away’ is ‘stumble’. For the last sentence, here following the NRSV, the NJB reads, “They have heard the word.”

19 The literal translation of ‘lure’ is ‘deceitfulness’.

20 The NJB & NRSV lack the three occurrences of the word “some’, here following NETB.
21 “Basket’ translates wodiov (traditionally, ‘bushel’) - a pan or container holding about 8 litres.
22 An alternative reading for ‘disclosed’ (as NJB & NRSV) is ‘revealed’ (as NETB).

23 On the translation of this verse, see #9.

24 Literally translated, the 2nd sentence opens, “by (the measure) with which you measure it will be measured to you.”
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hear. The standard you use will be used for you - and you will
receive more besides; 2> anyone who has will be given more;
anyone who has not will be deprived even of what he has.”

26 And he said, “This is what the Kingdom of God is like. A
man scatters seed on the ground. 27 Night and day, while he
sleeps, when he is awake, the seed is sprouting and growing;
how, he does not know. 28 Of its own accord, the earth
produces first the shoot, then the ear, then the full grain in the
ear. 2 And when the crop is ready, immediately he starts to
reap because the harvest has come.”

30 And he said, “What can we say that the Kingdom of God is
like? Or what parable can we use to present it? 3! It is like a
mustard seed, which, when sown upon the ground, is the
smallest of all the seeds on earth. 32 Yet, once it is sown, it
grows up and becomes the biggest shrub of them all, and puts
out large branches, so that the birds of the air can shelter in its
shade.”

2> Those who accept Jesus’ teaching concerning his person and the kingdom will receive a share in the Kingdom now and even more in the
future; but, for those who reject Jesus’ words, the opportunity they presently possess with respect to the Kingdom will someday be taken away

forever.
26 The NJB has ‘land’ instead of ‘ground’, here following the NRSV.

27 For this verse, NETB has, “He goes to sleep and gets up, night and day, and the seed sprouts and grows, though he does not know how.”
28 In place of “of its own accord’, here following the NJB, NETB has ‘by itself and the NRSV has ‘of itself .

29 NETB does not translate the word evdvs (‘immediately’), which sometimes contributes little to the flow of the narrative.

30 The NJB omits ‘of God’, here following the MSS (700 Jeot), NRSV & NETB.

31 Mustard seeds are known for their tiny size.

32 There is important OT background in the image of the mustard seed that grew and became a tree: Ezk 17:22-24 pictures the re-emergence of

the Davidic house, where people can find calm and shelter.
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3 And, with many such parables, he spoke the word to them,
so far as they could understand it. 3¢ He did not speak to them
except in parables, but he explained everything to his disciples
in private.

% And, with the coming of evening that same day, he said to
the disciples, “Let us cross over to the other side.” 3¢ And,
leaving the crowd behind them, they took him with them in
the boat, just as he was; and there were other boats with him.
37 Then it began to blow a great windstorm and the waves were
breaking into the boat so that it was already being swamped.
38 But he was in the stern, his head on the cushion, asleep. They
woke him and said to him, “Master, do you not care? We are
lost!” 39 And he woke up and rebuked the wind and said to the
sea, “Quiet now! Be calm!” And the wind dropped, and there
followed a great calm. 40 Then he said to them, “Why are you
so frightened? Have you still no faith?” 41 They were overcome
with great awe and said to one another, “Who then is this, that
even the wind and the sea obey him?”

33 The literal translation of ‘understand’ (as NJB) is ‘hear’ (as NRSV & NETB).

34 In place of ‘in private’, here following the NRSV, the NJB has “when they were by themselves’.

35 In place of “the disciples’, here following NETB, the NJB & NRSV have ‘them’.

36 Tt is possible that the prepositional phrase ‘in the boat’” modifies ‘just as he was’ not “they took him with them’; the meaning would then be ‘they
took him along in the boat in which he was already sitting’. The NJB favours the latter interpretation, whereas the NRSV favours the former.

37 The Sea of Galilee is 200 m below sea level and is surrounded by hills; a rush of wind in the right conditions can cause a sudden storm.

38 The NJB includes the words from ‘they woke him’ as part of v. 39; here, we follow the NRSV & NETB.

39 Authority over the seas and winds is discussed Ps 104:3, 1357 &107:23-30; Jesus is making a statement about who he is.

40 Tn place of “Have you still no faith,” some MSS have, “How is it that you have no faith?”

41 Jesus’ authority over creation raised a question for the disciples about who he was exactly.
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MARK 5

1 And they reached the territory of the Gerasenes on the other
side of the sea 2and, when he had stepped out of the boat, a
man with an unclean spirit immediately came out from the
tombs towards him. 3 The man lived among the tombs and no
one could restrain him any more, even with a chain, 4 because
he had often been secured with shackles and chains but had
wrenched apart the chains and broken the shackles in pieces,
and no one had the strength to control him. 5 All night and all
day, among the tombs and in the mountains, he was always
howling and bruising himself with stones. ¢ Catching sight of
Jesus from a distance, he ran up and bowed down before him,
7 and he shouted at the top of his voice, “What do you have to
do with me, Jesus, Son of the Most High God? In God’s name,
I adjure you not to torture me!” 8 For, he had been saying to
him, “Come out of that man, you unclean spirit.” 2 Then he

NN U s W N

MARK 5
In place of ‘Gerasenes’ (I"egagny@y), some MSS have ‘Gadarenes’ (cf. Mt) or ‘Gergesenes’; the differences may be due to uses of regional terms.
Some MSS include the word eu3us (‘of the boat’) after mAoiou (‘stepped out’); Nestle-Aland has the word in brackets.
In place of “restrain’, here following the NRSV, the NJB has ‘secure’ and NETB has “bind’.
The word ‘but’ here translates xa/ (literally, ‘and’) to indicate the contrast present in this context.
The NJB ends this verse, here following the NRSV, with, “... he would howl and gash himself with stones.”
In place of “bowed down before hin’, here following the NRSV & NETB, the NJB has ‘fell at his feet’.
Though it seems unusual for a demon to invoke God’s name in his demands of Jesus, the parallel in Mt 8:29 suggests the reason: “Have you
come here to torture us before the time?” There was an appointed time in which demons would face their judgment, and they seem to have viewed
Jesus” arrival on the scene as an illegitimate change in God’s plan regarding the time when their sentence would be executed.
The NJB replaces the opening pronoun (‘he’) with “Jesus’, as does NETB; here, we follow the MSS & NRSV.
The NRSV replaces the opening pronoun (‘he’) with “Jesus’, as does NETB; here, we follow the MSS & NJB.
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asked him, “What is your name?” He answered, “My name is
Legion; for, there are many of us.” 10 And he begged him
earnestly not to send them out of the district.

11 Now, on the mountainside, there was a great herd of pigs
feeding 12 and the unclean spirits begged him, “Send us into
the pigs; let us go into them.” 13 So, he gave them permission.
With that, the unclean spirits came out and went into the pigs
and the herd of about two thousand charged down the steep
bank into the sea; and they were drowned in the sea. 14 And
the herdsmen ran off and told their story in the city and the
countryside; and the people came to see what had happened.
15 And they came to Jesus and saw the demoniac sitting there,
the man who had the legion, clothed and in his full senses, and
they were afraid. 1® And those who had seen what had
happened to the demoniac reported it, and what had become
of the pigs. 17 Then they begged him to leave their neighbour-
hood. 18 As he was getting into the boat, the man who had been
possessed by demons begged to be allowed to stay with him.

10" In place of “earnestly’, here following the NJB & NRSV, NETB has ‘repeatedly .
11 The NRSV and NETB have “hillside’ in place of ‘mountainside’, here following the MSS & NJB.
12 The MSS have simple “they’ in place of ‘the unclean spirits’; the referent of the pronoun is here added (following the NJB & NRSV - NETB has

‘demonic spirits’) for clarity.

13 Since ‘pigs” were unclean animals, it was considered fitting for ‘unclean spirits’ to enter them.

14 The NJB & NRSV omit the opening conjunction (‘and’), here following the MSS (xai), and NETB translates it as ‘now’.

15 NETB treats ‘legion’ as a proper name here, capitalising it and placing it in quotation marks.

16 Throughout this section, NETB translates ‘demoniac’ (daiuovilouevoy) - here following the NJB & NRSV - as “demon-possessed man’.
17 In place of ‘Jesus’, the MSS have ‘him’; here, following the NJB, NRSV & NETB, the referent has been named for clarity.

18 The NJB omits ‘by demons’, here following the NRSV.
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19 But he would not let him and said to him, “Go home to your
people and tell them how much the Lord has done for you, and
what mercy he has shown you.” 20 So, the man went off and
proceeded to proclaim in the Decapolis all that Jesus had done
for him. And everyone was amazed.

21 And, when Jesus had crossed again in the boat to the other
side, a large crowd gathered round him and he stayed by the
sea. 22 Then the president of the synagogue came up, named
Jairus and, when he saw him, he fell at his feet 2 and begged
him earnestly, saying, “My little daughter is at the point of
death. Do come and lay your hands on her that she may be
made well and live.” 2 And he went with him and a large
crowd followed him; they were pressing all round him.

25 Now, there was a woman who had suffered from a haem-
orrhage for twelve years; 2 after great suffering under various
doctors, she had spent all she had and was no better; rather,
she was getting worse. 2 She had heard about Jesus, and she
came up behind him in the crowd and touched his cloak,

19 In place of ‘but he’, the NJB & NRSV open this verse with ‘but Jesus’; here, we follow the MSS.
20 “The Decapolis’ (Aexamolen) refers to a league of towns (originally consisting of ten) whose region (except for Scythopolis) lay across the Jordan.

21 Some MSS omit the words “in the boat’.

22 Here, ‘president of the synagogue’, following the NJB, translates agyiovvaywywy; the NRSV has “one of the leaders of the synagogue’.

23 In place of “earnestly’, here following the NJB, the NRSV has ‘repeatedly’ and NETB has ‘urgently’.

24 Many English translations (NJB, NRSV, NETB) open this verse with ‘Jesus went’ rather than ‘and he went’, here following the MSS.

25 This story of the woman “who had been suffering from a haemorrhage for twelve years’ is recounted in the middle of the story about Jairus” daughter.
Mark’s account (as is often the case) is longer and more detailed than the parallel accounts in Mt 9:18-26 & Lk 8:40-56.

26 In place of ‘and was no better’, the NJB has “without being any the better for it’.

27 The NJB lacks ‘behind him’ but has ‘from behind’ at the end of the verse; here, we follow the NRSV.
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28 thinking, “If I can just touch his clothes, I shall be saved.”
2 And, at once, the flow of blood dried up, and she felt in
herself that she was cured of her complaint. 3 And, at once
aware of the power that had gone out from him, Jesus turned
round in the crowd, saying, “Who touched my clothes?” 31 His
disciples said to him, “You see the crowd pressing round you;
how can you ask, “Who touched me?”” 32 But he continued to
look all round to see who had done it. 33 Then the woman came
forward, frightened and trembling because she knew what
had happened to her, and she fell at his feet and told him the
whole truth. 3¢ “My daughter,” he said to her, “your faith has
saved you; go in peace and be free of your complaint.”

3% While he was still speaking, some people came from the
synagogue ruler’s house to say, “Your daughter is dead; why
trouble the teacher any more?” 3¢ But Jesus overheard what
they said and he said to the synagogue ruler, “Do not be afraid;
only have faith.” 37 And he allowed no one to go with him

28 The NJB includes ‘thinking” as part of v. 27; here, we follow the MSS, NRSV & NETB. In place of ‘saved’, here following the MSS & NJB, NETB

has ‘healed’ .

29 The translation ‘flow of blood’ is literal; the NJB has ‘source of her bleeding’.
30 This ‘power’ is regarded as a physical emanation that heals (cf. Lk 6:19) by contact; cf. Mk 1:41, 3:10, 6:56, 8:22.

31 The literal translation of ‘how can you ask’ (as NJB) is “and you say’.

32 “But he continued to look” follows the NJB; the literal translation is ‘and he looked’.

33 The woman was afraid not only from a sense of shame but also because her complaint involved legal impurity (Lv 15:25).
34 The word ‘saved’ refers only to the woman’s healing (the NRSV has ‘made you well” and the NJB has “restored you to health’.
3 In place of “teacher’, here following the NRSV & NETB, the NJB has ‘Master’.

36 Another translation for ‘overheard’ is ‘ignored; some MSS have ‘heard’.

37 These three disciples are to be privileged witnesses of the Transfiguration (9:2) and of the agony (14:33, cf. 1:29, 13:3).
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except Peter and James, and John the brother of James. 38 So,
they came to house of the president of the synagogue, and
Jesus noticed all the commotion, with people weeping and
wailing unrestrainedly. 3 He went in and said to them, “Why
all this commotion and crying? The child is not dead, but
asleep.” 40 But they ridiculed him. So, he threw them all out
and, taking with him the child’s father and mother and his
own companions, he went into the place where the child lay.
41 And, taking the child by the hand, he said to her, “Talitha
kum!” which means, “Little girl, I tell you to get up.” 42 The
little girl got up at once and began to walk about, for she was
twelve years old; and they were overcome with astonishment,
4 and he gave them strict orders not to let anyone know about
it and told them to give her something to eat.

38 Here, the opening conjunction (xa/ - ‘and’) has been translated as ‘so’, following the NJB.
39 The pronoun ‘them’ here refers to the professional mourners, mentioned in v. 38, who were present on such occasions.
40 The verb éxBalwy (‘threw’) translates literally as ‘put’ (as NRSV & NETB), but this word almost always has the connotation of force in Mk (the

NJB has “turned’).

41 The phrase, ‘Talitha kum’ (TaAi3a xouw), preserves the actual (as distinct from translated) Aramaic words of Jesus (see #2K 18:26).
42 The 2nd occurrence of the word e03vs (often translated ‘immediately’ or ‘at once’) has not been translated here (following NETB - the NJB repeats
‘at once’ and the NRSV has “at this’); it sometimes occurs with a weakened, inferential use, not contributing significantly to the flow of the

narrative.
43 See #3:12 on Jesus’ command for secrecy.
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MARK 6

1 And, leaving the district, he went to his hometown, and
his disciples accompanied him. 2 With the coming of the
Sabbath, he began teaching in the synagogue, and most of
them were astonished when they heard him. They said,
“Where did the man get all this? What is this wisdom that has
been granted him, and these miracles that are worked through
his hands? 3 This is the carpenter, surely, the son of Mary, the
brother of James and Joset and Jude and Simon? His sisters,
too, are they not here with us?” And they took offence at him.
4 And Jesus said to them, “A prophet is not without honour
except in his own country, and among his own relations and
in his own house;” 5and he could work no miracle there,
except that he cured a few sick people by laying his hands on
them. ¢ He was amazed at their lack of faith.

Then he made a tour round the villages, teaching. 7 Then he
summoned the Twelve and began to send them out two by
two, and he gave them authority over the unclean spirits.

Ny O

MARK 6
Jesus’ “hometown’ (where he spent his childhood years) was Nazareth, about 30 Km southwest of Capernaum.
Jesus undoubtedly took the opportunity on this occasion to speak about his person and mission, and the relation of both to OT fulfilment.
Because of the possible offensiveness of designating Jesus a carpenter, several MSS harmonise the words ‘carpenter, the son’ to the parallel
passage in Mt 13:55, “the son of the carpenter’; since the explicit designation of Jesus as a carpenter is the more difficult reading, and is much
better attested, it is most likely correct. Some MSS have ‘Jose” or “Joseph’ in place of ‘Joset’. An alternative reading for “took offence’ is “stumbled’.
In place of “a prophet’, here following the NJB, the NRSV has ‘prophets’.
Jesus required faith on the part of those who sought healing for themselves or for others (occasional apparent exceptions occur: e.g. Jn 5:13).
Here Ka/ (‘and’) has been translated as ‘ther’ to indicate the implied sequence of events within the narrative.

The phrase ‘unclean spirits’ refers to evil spirits.
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8 And he instructed them to take nothing for their journey
except a staff - no bread, no haversack, and no money in their
belts. 2 They were to wear sandals but, he added, “Do not take
a second tunic.” 10 And he said to them, “If you enter a house
anywhere, stay there until you leave the district. 11 And, if any
place does not welcome you and people refuse to listen to you,
as you walk away shake off the dust under your feet as a
testimony against them.” 12 So, they went out and proclaimed
that all should repent; 13 and they cast out many demons and
anointed many who were sick with oil and cured them.

14 King Herod had heard about him, since by now his name
was well known. Some were saying, “John the Baptist has risen
from the dead, and that is why miraculous powers are at work
in him.” 15 Other said, “He is Elijah,” others again said, “He is

8 Alternative readings for ‘haversack’ are ‘traveller’s bag’ and ‘beggar’s bag'.

10
11
12

13
14

15

The word for the garment here translated as “tunic’ (g1T@vag) presents some difficulty: many modern readers would not understand what a
“tunic” was any more than they would be familiar with a ‘chiton’; on the other hand, attempts to find a modern equivalent are also a problem:
‘shirt’ conveys the idea of a much shorter garment that covers only the upper body, and ‘undergarment” is more misleading still.

Jesus telling his disciples to stay in one house contrasts with the practice of ancient philosophers, who went from house to house begging.

To “shake off the dust’ represented shaking off the uncleanness from one’s feet (see Lk 10:11, Ac 13:51, 18:6); it was a sign of rejection.

Here Kai (‘and’) has been translated as ‘so’ to indicate the implied result of previous action(s) in the narrative. In place of ‘that all should repent’,
here following the NRSV & NETB, the NJB has ‘repentance’. Compare this verse with 1:14-15.

The NJB has “devils’ in place of ‘demons’, here following the NRSV.

Herod was technically not a ‘king” but a tetrarch, a ruler with rank and authority lower than a king; a tetrarch ruled only with the approval of
the Roman authorities: it was roughly equivalent to being governor of a region. In the NT, Herod, who ruled over Galilee, is called a king (Mt
14:9, Mk 6:14-29), reflecting popular usage rather than an official title. In place of ‘some were saying’, other MSS have ‘he was saying’. While
Matthew and Luke consistently use the noun SantioTys (‘the Baptist’) to refer to John, as a kind of a title, Mark prefers the substantive participle
0 Bamtilwy (‘the one who baptizes’, “the baptizer’) to describe him; only twice does he use the noun (6:25 & 8:28).

The NJB lacks the words ‘one of , here following the NRSV & NETB.
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a prophet, like one of the prophets we used to have.” 1¢ But,
when Herod heard this, he said, “John, whose head I cut off,
has risen from the dead.”

17 Herod himself had sent to have John arrested and had him
chained up in prison because of Herodias, his brother Philip’s
wife whom he had married. 18 For, John had told Herod, “It is
against the law for you to have your brother’s wife.” 19 As for
Herodias, she had a grudge against him and wanted to kill
him, but she was not able to do so, 20 because Herod was in
awe of John, knowing him to be a good and upright man, and
gave him his protection. When he had heard him speak, he was
greatly perplexed, and yet he liked to listen to him.

21 But an opportunity came when Herod, on his birthday, gave
a banquet for the nobles of his court, for his military
commanders, and for the leading figures in Galilee. 22 When

16 For Herod's remarks, the NJB reads, “It is John ... he has risen.”

17 In place of ‘he had married’, here following the MSS & NJB, the NRSV & NETB have ‘Herod had married’. John was imprisoned at Machaerus,
east of the Dead Sea, on the Nabataean border (see Josephus, Ant. xvIiI, 109-119).

18 This was a violation of OT law (Lv 18:16, 20:21); in addition, both Herod Antipas and Herodias had each left marriages to enter into this union.
19 The NJB has “was furious with” in place of ‘had a grudge against’, here following the NSV & NETB.

20 In place of ‘he was perplexed’ (qmope1), the Vg has ‘he did many things’ (multa faciebat), as do many Greek MSS (émoiei); the best MSS support the
reading followed here, and the variation may be no more than a simple case of confusion of letters, since the two readings look very much
alike: the verb émorer (‘I do’) certainly occurs more frequently than gmoger (‘I am at a loss’), so a scribe would be more likely to write a more
familiar word. An alternative, but less probable, translation of the end of this verse is, “... gave him his protection. He heard him speak and asked
him all kinds of questions and liked to listen to him.”

21 An alternative translation for ‘opportunity’ (euxaigov), here following the NJB & NRSV, is ‘suitable day’ (as NETB).

22 Behind ‘his daughter Herodias’ (following the NRSV & NETB) is a difficult textual problem; the reading adopted in the translation, 4 JvyaTeos
avtol Hpwdiadog, is supported by Nestle-Aland; it is also the most difficult reading internally since it describes Herodias as Herod’s daughter.
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his daughter Herodias came in and danced, she delighted
Herod and his guests; so, the king said to the girl, “ Ask me for
whatever you wish, and I will give it to you.” 2 And he swore
to her, “I will give you whatever you ask of me, even half of
my kingdom.” 2¢So, she went out and said to her mother,
“What shall I ask for?” She replied, “The head of John the
Baptizer.” 2> The girl immediately rushed back to the king and
made her request, “I want you to give me the head of John the
Baptist, immediately, on a platter.” 26 The king was deeply
distressed and did not want to but, out of regard for the oaths
he had sworn and for his guests, he was reluctant to break his
word to her. 27 So, immediately, the king sent a soldier of the

23

24
25
26
27

Other readings are less awkward, but they do not have adequate external support: the reading t7¢ Jvyatgos avtiis s Howdiados (‘the
daughter of this same Herodias' - as in the NJB) is supported by other MSS, but this is also grammatically awkward. The easiest reading, T4
Svyatoos avris Ths Howdiadog (‘the daughter of Herodias') is supported by one MS but this reading probably arose from an accidental omission
of autjs in the previous reading. The reading used here, despite its historical difficulties, is most likely original due to external attestation and
the fact that it most likely gave rise to the other readings as scribes sought to correct it.

Various MSS support several different openings for this verse: some include the word moAAa (‘solemnly’) and some do not, and some also lack
alth (“to her’). The best candidates for authenticity, on external grounds, are alty moAda and alT§; so, the issue revolves around whether
moAAg is part of the text (Nestle-Aland includes it in brackets): on the one hand, 7oA used adverbially is distinctive of Marcan style (10 of the
16 NT instances are found in Mk; of the other Gospels, Mt alone adds a single example at 9:14). It could be argued that such an unremarkable
term would go unnoticed by the scribes and, consequently, would not have been inserted in imitation of Mark’s style observed elsewhere; on
the other hand, the largest cluster of instances of an adverbial moAAg are in Mk 5-6, with the most recent example coming just three verses
earlier (5:23, 38, 43, 6:20). Scribes may well have imitated the usage so recently and so frequently seen. Further, the best Alexandrian witnesses
and good representatives of the Western and Byzantines texts lack 7oAA4.

Here xai (‘and’) has been translated as ‘so’ to indicate the implied result of previous action(s) in the narrative.

The literal translation of ‘made her request’ is “asked, saying’.

An alternative reading for ‘distressed’ (as NJB) is “grieved’ (as NRSV & NETB).

In place of ‘John’s’, the MSS have “his’; the referent has been supplied in the translation for clarity.
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bodyguards with orders to bring John’s head. The man went
off and beheaded him in the prison; 28 then he brought the
head on a platter and gave it to the girl, and the girl gave it to
her mother.

2 When John's disciples heard about this, they came and took
his body and laid it in a tomb.

30 Then the apostles gathered around Jesus and told him all
that they had done and taught, 3! and he said to them, “Come
away to some deserted place and rest for a while;” for, there
were so many coming and going that they had no time even to
eat. 32 So, they went off in the boat to a deserted place where
they could be by themselves. 33 But people saw them going and
many recognised them; and, from every town, they all hurried
to the place on foot and reached it ahead of them. 34 So, as he
stepped ashore, he saw a large crowd; and had compassion for
them because they were like sheep without a shepherd, and he
set himself to teach them many things.

28 The NJB includes the words from ‘the man went’ as part of the following verse.

29 In place of ‘John’s’, the MSS have ‘his’; the referent has been supplied in the translation for clarity.
30 Here, Ka/ (‘and’) has been translated as ‘then’ to indicate the implied sequence of events within the narrative.

31 NETB places the end of this verse (‘for ...eat’) in parentheses.

32 In place of “deserted’, here following the NRSV, the NJB has ‘lonely’ and NETB has ‘remote’ (as also in v. 31).

33 The translation ‘ahead of them’ follows the reading mgofASoy airovs, found in the best MSS; some MSS read guviASoy avrols (‘arrived with them’),
while the majority of MSS, most of them late, conflate the two readings (mgofASov avtols xai auvyghSoy meos avroy, (‘they preceded them and
came together to him’). The reading adopted here thus has better external credentials than the variants; also, it is the harder reading internally,
being changed by copyists who thought it unlikely that the crowd on the land could have outstripped the boat. The WEBBE opens with “They
saw’; here, we follow the NJB and Textus Receptus.

34 In place of ‘many things’, here following the NRSV & NETB, the NJB has ‘at some length’.



35 Kai 70n woas moM\is yevouévng mporeAdovtes avt® of
\ b ~ ¢/ 7 /’ b 4 /’ A4

uadntal avtol éeyoy oti "Epnuoc éotiy o Tomos, xal 10m
¢/ / 36 2 / J / (74 2 /’ 2 \
woa ToAY* 3¢ amodvaoy alTovs, iva ameASovres el Toug
HUHAW YpoUS XAl HWOUAS AY0PATWTIY EQUTOIS T QAYWIIY.
37 0 O¢ amoxpideic elmey avTolc, Aote auTolc Vel pavely.
xal Aéyovary aivtd®, AmeASovres ayopacwuey Onvapiwy
dlaxodiowy apTous xal dworwuey avtoic eayelv; 3 o 0 Aévyer
avtoic, Tlooous aoTous éxeTe; UTAYETE I10ETE. XAl 7YVOVTES

/7 /7 Al / b /’ 39 \ 2 /7 2 ~
Aévovary, Tlévre, nat Ovo ixSlas. 3 nai émétaley avToic
avaxAivar mavras ouumosia ocuumoTia eml TG yAwod
200TW. *° xal avémeTay Tpacial TPATIGl XATA EXATOV X4l
naTa TEVTOHoVTa. ** nal AaBwy ToUs TEVTE ApTOUS KAl TOUS

/ 2 /’ 2 /’ 2 1 2 \ 2 /’ \
dvo Ixdas avaBAédac eic Tov olpavoy evdoymoey xal
natéxdagey Tovs apTous xal €0idov Toic madnTaic avTol
va TapaTIIOTY auTols, xal Tovs OUo IxdUas Eucploey
Tacy. ¥ xal Epayoy TaAVTES Xal ExopTacInTay: 43 xal Noay
xhaouata Owlexa xoplvwy TANpOUATE XAl ATO TV
I UWY. * xal Noay ol QavoVTeS TOUS AYTOUS TIEVTAXITYIAIOL
avopes.

% By now, it was getting very late, and his disciples came up
to him and said, “This is a deserted place and the hour is now
very late, 3¢ so send them away, and they can go to the farms
and villages round about, to buy themselves something for
themselves to eat.” 37 He replied, “Give them something to eat
yourselves.” They answered, “Are we to go and spend two
hundred denarii on bread and give it to them to eat?” 38 He
asked them, “How many loaves have you? Go and see.” And,
when they had found out, they said, “Five, and two fish.”
3 And then he ordered them to get all the people to sit down
in groups on the green grass, 40 and they sat down on the
ground in groups of hundreds and of fifties. 41 Then he took
the five loaves and the two fish, raised his eyes to heaven and
said the blessing; then he broke the loaves and began handing
them to his disciples to distribute among the people. He also
shared out the two fish among them all. 42 They all ate as much
as they wanted. 43 They collected twelve basketfuls of scraps of
bread and pieces of fish. 4 Those who had eaten the loaves
numbered five thousand men.

35 Some MSS lack “to himt’ (a,z?Tc,T)) ; Nestle-Aland includes the word in brackets, indicating doubts as to its authenticity.

36 The NJB lacks ‘for themselves’, here following the NRSV & NETB.
37 The denarius was the usual day’s wage for a labourer.

38 The NJB lacks the pronoun ‘them’ after ‘asked’; here, we follow the MSS (auTois), NRSV & NETB.
39 NETB shortens this verse, reading, ‘he directed them all to sit down’; here, we follow the NJB & NRSV.

40 In place of “groups’, here following the NRSV, the NJB has “squares’.

41 Most MSS have avrod (‘his’) after Toic wadntais (‘the disciples’) but several excellent witnesses lack the pronoun.
42 The literal translation of this verse is, “ And they all ate and were filled.”

43 The literal translation of “scraps of bread’ is ‘broken pieces’.

44 Many MSS lack Tovs agTous (‘the loaves’); Nestle-Aland includes the words in brackets, indicating doubts as to their authenticity.
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45 And immediately he made his disciples get into the boat and
go on ahead to the other side near Bethsaida, while he himself
sent the crowd away. 4 After saying good-bye to them, he
went off into the mountains to pray.

47 When evening had come, the boat was out in the middle of
the sea, and he was alone on the land. 48 He could see that they
were hard-pressed in their rowing, for, the wind was against
them; and, about the fourth watch of the night, he came
towards them, walking on the sea. He was going to pass them
by 49 but, when they saw him walking on the sea, they thought
it was a ghost and cried out; 5 for, they had all seen him and
were terrified. But immediately he spoke with them and said
to them, “Take heart! It is I! Do not be afraid!” 51 Then he went
up with them into the boat and the wind dropped. They were
utterly and completely dumbfounded, 52 because they had not
seen what the miracle of the loaves meant; their hearts were
hardened.

45 After ‘Bethsaida’, some MSS repeat ‘on the other side’ (see Mt 14:22).

46 The NJB has ‘hills’ in place of ‘mountains’, here following the NRSV.

47 In place of ‘far out on the sea’, here following the NJB, the NRSV has simply “out on the sea’ and NETB has ‘in the middle of the sea’.

48 The statement, ‘he was going to pass them by’, is difficult; it could refer to the perspective of the disciples or it could refer to a theophany and
uses the language of the LXX when God “passed by’ Moses at Sinai (Ex 33:19, 22). On “walking on the sea’, see also Job 9:8.

49 In place of ‘sea’, here following the MSS, NJB & NRSV, NETB has ‘water’.

50 The NJB has ‘courage’ in place of “take heart’, here following the NRSV & NETB. Some translate ‘It is I’ as ‘I AM’, invoking the Divine Name.

51 In place of “utterly and completely dumbfounded’, here following the NJB, the NRSV has “utterly astounded’ and NETB has ‘completely astonished’.
Nestle-Aland includes the words éx megigool in brackets, indicating doubts as to their authenticity.

52 In place of ‘hearts were hardened’, here following the NRSV, the NJB has ‘minds were closed’. The disciples miss the true import of Jesus” acts
through lack of faith (3:5, 8:17, Jn 12:40, Rm 11:7, 25, 2Co 3:14, Ep 4:18, but compare Mt 14:33).
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av Mavto avtol éowlovTo. all those who touched it were healed.

53 The NJB lacks “the boat’, here following the NRSV. ‘Gennesaret’ was a fertile plain south of Capernaum (see also Mt 14:34); this name was also
sometimes used for the Sea of Galilee (Lk 5:1).

54 In place of “got out of the boat’, here following the NRSV & NETB, the NJB has “disembarked’.

5 NETB ends this verse, here following the MSS, NJB & NRSV, with, “... wherever he was rumoured to be.”

56 The NJB has “touched him’ in place of “touched it’, here following the NRSV & NETB (Greek does not have the neuter pronoun). Another reading
for ‘fringe’ is “tassel’.
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MARK 7

1 Now, the Pharisees and some of the scribes who had come
from Jerusalem gathered around him, 2 and they noticed that
some of his disciples were eating bread with defiled, that is
unwashed, hands. 3 For, the Pharisees and all the Jews observe
the tradition of the elders and never eat without washing their
arms as far as the elbow; 4 and, on returning from the market
place, they never eat without first sprinkling themselves. There
are also many other observances that have been handed down
to them to keep, concerning the washing of cups and pots and
bronze dishes and dining couches. 5 So, the Pharisees and the
scribes asked him, “Why do your disciples not live according

MARK 7
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Here Ka/ (‘and’) has been translated as ‘now’ to indicate the transition to a new topic.
The NJB & NRSV lack the word “bread’, here following the WEBBE.
The “tradition of the elders’ comprises the injunctions and practices added by the rabbis to the Mosaic Law. The literal translation of ‘washing

their arms as far as their elbows” (following the NJB) is “they wash their hands with a fist’; this phrase clearly refers to a ceremonial or ritual cleansing,

although the exact method is uncertain.

~

In place of “sprinkling’, some MSS have ‘bathing’ or read ‘they never eat what comes from the market without sprinkling it'. The NJB & NRSV,

following several important MSS, lack ‘and dining couches’ (xai xAv@y). Although the shorter reading is often preferable, especially when
backed by excellent witnesses as here, there are good reasons to consider xa/ xAiv@y authentic: 1 Although the addition could be motivated by

a general assimilation to the purity regulations in Lv 15 (as some have argued), there are three problems with such a supposition: (a) the word
does not occur in the LXX of Lv 15; (b) nowhere in Lv 15 is the furniture washed or sprinkled; and (c) the context of Lv 15 is about sexual
impurity, while the most recent evidence suggests that the word in here, in keeping with the other terms used, refers to a dining couch; thus,
it is difficult to see xal xAiv@y as a motivated reading. 2 Although xAwn is a relatively rare term in the NT, it is in keeping with Mark’s usage
(cf. 4:21; 7:30). 3 The phrase may have been deliberately expunged by scribes who thought the imagery of washing a dining couch quite odd.
On balance, even though a decision is difficult, it is preferable to retain xa/ xAw@y in the text.

5 The literal translation of ‘live’ is ‘walk’.
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0¢ efmey avrois, Kalws émpopnrevoey Hoaias mepi yu@y hands?” ¢ He answered, “How rightly Isaiah prophesied about

TQY UToXpIT@Y, WS YEYeaTTAl 0TI you hypocrites in the passage of scripture:
Ovtos 0 Aaog Toic yeileaiy ue TILG, “This people honours me only with lip-service,
1 0 napdia alT@Y mopow ameyel am’ éuol while their heart is far from me.
7 uatny 0¢ cefovrai ue, 7 Their reverence of me is worthless;
ddaorovres ddaornalias evraluaTa the lessons they teach are nothing but human
avIoOTWY. commandments.

8 apivres Ty évrodqy ToU Seol xgateite Ty magadosiv 8 “You putaside the commandment of God in order to observe
TV avIeOTWY. human traditions.”

9 Kai edeyev avtois, Kadds adeteite Ty évtodqy 1ol ° And he said to them, “How neatly you reject the command-
Seol, 1va Ty magadody vuy ornonte. *° Mwiofs yae ment of God in order to keep your tradition! 10 For, Moses said,
eimey, Tiua Tov matéga oou xal Ty wytéga dov, xai, O “Honour your father and your mother,” and “Whoever curses
xaxoloy@y matéga N wnTiea Javatw TedevtaTw: T vuels father or mother must be put to death.” 11 But you say, “If a
0¢ Aéyere, Eav eimy avdowrmos 7@ matel M T wmrtel, man tells his father or mother: Whatever help you might have

6 The term ‘heart’ (xagdiz) is a collective singular in the Greek text.

7 Invv. 6-7, Jesus quotes Is 29:13.

8 The majority of MSS, mostly Byzantine, have at the end of this verse material that seems to have come from vv. 4 & 13: “the washing of pots and
cups, and you do many other similar things’ (Bamtiouovs Eeot@v xal motneiwy xal aAha magouoia Toiatta moAa moieite); a slight variation on
the wording occurs at the very beginning of the verse in mostly Western witnesses. Such floating texts are usually signs of scribal emendations;
the fact that the earliest and most reliable MSS lack this material also strongly suggests that the longer reading is secondary.

9 The translation ‘set up’ here follows the reading oronre found in Nestle-Aland; the majority of MSS (and the NJB & NRSV) here read Tygnonre
or TygnTe (both translated ‘keep’); it is hard to know which reading is best: what makes ‘keep’ suspect is that it appears in two different forms,
suggesting independent alterations of a difficult reading; further, scribes may have been influenced by the preceding ‘commandment of God’ to
change the text toward a common enough expression (cf. Mt 19:17, Jn 14:15, 1Tm 6:1, 1] 5:3, Rv 14:12).

10 Jesus here quotes Dt 5:16 (or Ex 20:12) and Lv 20:9 (or Ex 21:17).

11 “Korban’ (KogBav) is an Aramaic loanword for something set aside as a gift for God but which is still possessed by the owner; in contemporary
Jewish tradition, one who made this claim had no responsibility to support his parents, in clear violation of the Mosaic Law (v. 10).
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had from me is Korban (that is, dedicated),” 12 then you no
longer allow him to do anything for a father or mother,
13 nullifying God’s word for the sake of your tradition, which
you have handed down. And you do many such things.”

14 Then he called the people to him again and said, “Listen to
me, all of you, and understand. 15> Nothing the goes into
someone from the outside can make that person unclean;
rather, it is the things that come out of someone that make that
person unclean. [1® Anyone who has ears for listening should
listen!”]

17 And, when he had gone into the house, away from the
crowd, his disciples questioned him about the parable. 18 And
he said to them, “Even you - do you also fail to understand?
Can you not see that whatever goes into someone from outside
cannot make that person unclean, 1° because it does not enter
into the heart, but into the stomach, and then it passes out into
the sewer?” Thus, he pronounced all foods clean. 20 And he
went on, saying, “It is what comes out of someone that makes
that person unclean. 2! For, it is from within, out of the human

12 In place of “a father’, here following the MSS, NRSV & NETB, the NJB has ‘his father .

13 The NJB has ‘making ... ineffective’ in place of ‘nullifying’, here following the Greek text.

14 Here Ka/ (‘and’) has been translated as “then’ to indicate the implied sequence of events within the narrative.

15 The MSS (and NRSV) lack the words ‘of someone’, here following the NJB.

16 Many MSS lack this verse, a scribal gloss (see 4:9 & 4:23) introduced as a reiteration of the thought in v. 14.

17 “Parable’ is used here in the Hebrew sense of Mashal, which includes even brief enigmatic saying.

18 In place of “do you fail to understand’, the NJB has simply ‘don’t you understand’ .

19 The literal translation of the end of this verse is ‘making all foods clean’; the clause (possibly a gloss) is obscure and variously interpreted.

20 The NJB lacks the word ‘saying’.

21 The NJB lacks the word ‘human’ before ‘heart’, here following the NRSV & NETB.
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heart, that evil intentions emerge: adultery, sexual sin, murder,
theft, 22 covetousness, wickedness, deceit, lustful desires, an
evil eye, blasphemy, pride, and foolishness. 23 All these evil
things come from within and it is they that make a person
unclean.”

24 He left that place and set out for the territory of Tyre. And
there, he went into a house and did not want anyone to know
he was there; but he could not pass unrecognised.
% Immediately, a woman whose little daughter had an unclean
spirit heard about him and she came and bowed down at his
feet. 26 Now, this woman was a gentile, by birth a Syro-
Phoenician, and she begged him to drive the devil out of her
daughter. 27 And he said to her, “The children should be
satisfied first, because it is not fair to take the children’s food
and throw it to the little dogs.” 26 However, she spoke up, “Ah,
yes, Lord,” she replied, “but even the little dogs under the table
eat the scraps from the children.” 22 Then he said to her,
“Because you have said this, you may go home happy; the

22 In place of ‘lustful desires’, here following the WEBBE, the NJB has “indecency’.
23 For ‘evil things’, here following the NRSV, the NJB reads ‘things’ and NETB reads “evils’.
24 After ‘Tyre’ (Tdgov), some MSS add “and Sidon’ (xai Zidavog, cf. Mt 15:21).

25 “Unclean spirit’ refers to an evil spirit.

26 The literal translation of “gentile’ ( EAAqvig) is ‘Greek’: the meaning is not racial (she was a Syro-Phoenician) but cultural (cf. Jn 7:35, Ac 16:1).

27 The term ‘little dogs’ (xuvapiorg) does not refer to wild dogs (scavenging animals roaming around the countryside) in this context but to small
dogs taken in as house pets; it is thus not a derogatory term per se but is instead intended by Jesus to indicate the privileged position of the
Jews (especially his disciples) as the initial recipients of Jesus’ ministry.

28 In place of ‘Lord’ (Kogie), the NJB & NRSV have “sir’.

29 Here xai (‘and’) has been translated as ‘then’ to indicate the implied sequence of events within the narrative.
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devil has gone out of you daughter.” 30 So, she went off home
and found the child lying on the bed, and the devil was gone.

31 And, returning from the territory of Tyre, he went by way of
Sidon towards the Sea of Galilee, right through the territory of
Decapolis. 32 And they brought before him a man who was
deaf and who had an impediment in his speech; and they
asked him to lay his hands on him. 33 And he took him aside to
be by themselves, away from the crowd, put his fingers into
the man’s ears and touched his tongue with spittle. 34 Then,
looking up to heaven, he sighed; and he said to him,
“Ephphatha” (that is, “Be opened”). 35 And his ears were
opened and, immediately, the impediment of his tongue was
loosened and he spoke plainly. 3 And Jesus ordered them to
tell no one about it, but the more he insisted, the more widely
they proclaimed it. 37 And their admiration was unbounded,
and they said, “Everything he does is good; he makes the deaf
hear and the dumb speak.”

30 The MSS lack the verb ‘was’ before ‘gone’.

31 The ‘Decapolis’ refers to a league of towns (originally consisting of ten) whose region (except for Scythopolis) lay across the Jordan River.
32 In place of ‘hands’ (yeiga), the NJB has the singular noun, ‘hand’ (possibly a typographic error).

33 It was not uncommon in Judaism of the day to associate curative powers with a person’s saliva.

34 By ‘looking up to heaven’, Jesus was indicating to the deaf man that he was praying for him. The author’s parenthetical note gives the meaning

of the Aramaic word Eggada.

35 An alternative reading for ‘plainly’ (here following the NRSV) is ‘clearly’ (as NJB).
36 The two occurrences of the pronoun, ‘it’, do not occur in the MSS: Greek tends to omit direct objects when they are clear from the context, but

these usually need to be supplied for the modern English reader.

37 The NRSV opens this verse, here following the NJB, with, “ They were astounded beyond measure.”
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MARK 8

1 In those days, there was another great crowd with nothing to
eat. So, he called his disciples and said to them, 2 “I feel sorry
for all these people; they have been with me for three days and
have nothing to eat. 3 If I send them off home hungry, they will
faint on the way; some have come a long way.” 4 His disciples
replied, “Where could we get these people enough bread to eat
in this desolate place?” 5 He asked them, “How many loaves
have you?” And they said, “Seven.” ¢ Then he directed the
crowd to sit down on the ground; he took the seven loaves and,
after giving thanks, he broke them and began handing them to
his disciples to distribute; and they served the crowd. 7 They
had a few small fishes as well and, over these, he said a
blessing and ordered them to be distributed too. 8 Everyone ate
as much as they wanted, and they collected seven basketfuls
of the scraps left over. ® Now, there had been about four
thousand people. He sent them away 10 and, at once, getting

MARK 8

O N O U e W N

The narrative of vv. 1-10 repeats the thought of 6:30-44; some regard these passages as alternate ways of describing one original event.
In place of ‘I feel sorry’, here following the NJB, the NRSV & NETB have ‘I have compassion’.

An alternative reading for ‘faint’ (here following the NRSV & NETB) is “collapse’ (as NJB).

The NJB has ‘a deserted’ in place of “this desolate’, here following NETB.

As with the rest of this passage, Jesus” question is here rather shorter than in the parallel of 6:38.

Here, the opening xa/ (literally ‘and’) has been translated as ‘then’ to indicate the implied sequence of events within the narrative.

In place of “over these, he said a blessing’, here following the NJB, NETB has ‘he gave thanks for these’.

The literal translation of ‘everyone’ (following NETB) is simply “they’.

The parallel in Mt 15:32-39 notes that the “four thousand’ were only men, a point not made explicit here.

10 “Dalmanutha’ is either a place-name, unknown like ‘Magadan’ (Mt 15:39) or a transliteration of an Aramaic expression; some MSS have ‘Magdala’.
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into the boat with his disciples, went to the region of
Dalmanutha.

11 The Pharisees came up and started a discussion with him;
they demanded of him a sign from heaven, to put him to the
test. 12 And, with a profound sigh, he said, “Why does this
generation demand a sign? In truth I tell you, no sign shall be
given to this generation.” 13 And, leaving them again, he re-
embarked and went away to the other side.

14 Now, they forgot to take bread and they only had one loaf
with them in the boat. 15 Then he gave them this warning,
“Keep your eyes open; look out for the yeast of the Pharisees
and the yeast of Herod.” 16 And they began to discuss with one
another about having no bread. 17 And, becoming aware of it,
Jesus said to them, “Why are you talking about having no
bread? Do you still not understand, still not realise? Are your
minds closed? 18 Have you eyes and do not see, ears and do
not hear? Or do you not remember? 1 When I broke the five

11 Literally translated, ‘they demanded of him’ is ‘seeking from him’; {nrolvtes shows the means by which the Pharisees argued with Jesus.
12 The refusal of any sign in Mk is considered earlier than the promise of the ‘sign of Jonah’ in Mt & Lk; but it is possible that Mark has omitted
an allusion that would make no sense to his readers and Jesus did promise this sign, as Mt makes explicit (Mt 12:39ff). The word translated
‘generation’ (7yevea, twice din this verse) can also mean ‘race’ or ‘people’.

13 The “other side’ was the eastern side of the Sea of Galilee.

14 In place of ‘now, they’, here following the MSS, the NJB opens with “the disciples’.

15 Some MSS read “of the Herodians’ in place of ‘of Herod’ ( Hpwdov).

16 The literal translation of this verse is, “And they were discussing with one another that they had no bread.”
17" The NJB opens this verse, here following the NRSV, with, “And Jesus knew it, and he said to them.”

18 Jesus here paraphrases Is 6:9-10, Jr 5:21 (a more direct quotation) & Ezk 12:2.

19 The NRSV has “broken pieces” in place of ‘scraps’, here following the NJB (as also in the following verse).
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loaves for the five thousand, how many baskets full of scraps
did you collect?” They answered, “Twelve.” 20 “And when I
broke the seven loaves for the four thousand, how many
baskets full of scraps did you collect?” And they said, “Seven.”
21 Then he said to them, “Do you still not realise?”

22 And they came to Bethsaida and they brought to him a blind
man whom they begged him to touch. 22 He took the blind man
by the hand and led him outside the village. And, when he had
put spittle on his eyes and laid his hands on him, he asked him,
“Can you see anything?” 2¢ The man, who was beginning to
see, replied, “I can see people, but they look like trees as they
walk around.” 2> Then he laid his hands on the man’s eyes
again and he saw clearly; his sight was cured, and he could see
everything plainly and distinctly. 26 And Jesus sent him home,
saying, “Do not even go into the village.”

27 Then Jesus went out, with his disciples, into the villages in
and around Caesarea Philippi. On the way there, he put a
question to his disciples, saying, “Who do people say that I

20 Some MSS add ‘to him’ (auTQ) after ‘they said’ (Aéyova); Nestle-Aland includes the word in brackets, indicating doubts as to its authenticity.

21 Jesus here invites the disciples to forget their materialistic preoccupation and to reflect upon hid mission highlighted by his miracles.

22 The MSS have ‘they’ in place of ‘some people’, here following the NJB & NRSV.

23 In place of ‘on him’, here following the MSS, NJB & NRSV, NETB has ‘on his eyes’ (implied from the word 7aAw in v. 25).

24 An alternative translation of ‘beginning to see’ (as NJB) is ‘raising his eyes’.

25 Alternative readings for ‘he saw clearly’ (NJB) are ‘he looked intently’ (NRSV) and ‘he opened his eyes’ (NETB).

26 At the end of this verse, some MSS add, “or tell anyone in the village” and one Codex ends with, “Go to your house, and do not tell anyone, not even
in the village.” There are also other variants and, while these expansions are not part of Mark's original text, they do accurately reflect the sense

of Jesus’ prohibition.
27 *Caesarea Philippi’ was a sight of pagan worship.
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am?” 28 And they said to him, “John the Baptist, and others say
Elijah, and others again, say, one of the prophets.” 2 And then
he asked them, “But you - who do you say that I am?” Peter
spoke up and said to him, “You are the Christ.” 30 And he
commanded them strictly that they should not tell anyone
about him.

31 Then he began to teach them that the Son of Man was
destined to undergo grievous suffering, and to be rejected by
the elders and the chief priests and the scribes, and to be put
to death and, after three days, to rise again; 32 and he said all
this quite openly. Then, taking him aside, Peter tried to rebuke
him. 33 But, turning and looking at his disciples, he rebuked
Peter and said to him, “Get behind me, Satan! You are not
setting your mind on God’s interests, but on those of human
beings.”

34 Then he called the people and his disciples to him and said
to them, “If anyone wants to become a follower of mine, let
him renounce himself, and take up his cross, and follow me.
% For, anyone who wants to save his life will lose it; but anyone
who loses his life for my sake, and for the sake of the gospel,

28 The appearance of ‘Elijalh’ would mean the end had come; according to 2K 2:11, Elijah was still alive; in Ml 4:5, he is the precursor of Messiah.
29 In place of “Christ’, here following the MSS (Xgiorog) & NJB, the NRSV has ‘Messialr'.

30 Jesus consistently sought to repress sensational reports.

31 Peter’s profession of faith (v. 30) is the turning point of the plan of Mk.

32 The idea that the Son of Man (the Messiah) was to suffer was in complete contrast to Jewish expectation.

33 Jesus saw in Peter’s words a continuation of Satan’s temptation (Mt 4:10, Lk 4:8).

34 Here Kai (‘and’) has been translated as ‘then’ to indicate the implied sequence of events within the narrative.

35 Before ‘for the sake of the gospel’, some MSS repeat ‘loses his life’; Nestle-Aland includes the words (éuol xai) in brackets.
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36 The literal translation of ‘a person’ (avIewmoy) is ‘a man’, but the word is used here in a generic sense (as often in Greek), referring to both men
and women.

37 NETB lacks the opening ‘and indeed’, here following the NJB (the NRSV has just ‘indeed’).

38 In place of ‘my words’, some MSS read ‘mine’. How one responds now to Jesus and his teaching is a reflection of how Jesus, as the Son of Man
who judges, will respond to them in the final judgment.
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MARK 9

1 And he said to them, “In truth I tell you, there are some
standing here who will not taste death before they see that the
Kingdom of God has come with power.”

2 And, six days later, Jesus took with him Peter and James and
John and led them up a high mountain on their own by
themselves. And there, in their presence, he was transfigured;
3and his clothes became brilliantly white, whiter than any
launderer on earth could bleach them. ¢ And Elijah appeared
before them, along with Moses; and they were talking to Jesus.
5 Then Peter answered Jesus, saying “Rabbi, it is wonderful for
us to be here; so, let us make three shelters, one for you, one
for Moses, and one for Elijah.” ¢ He did not know what to say;
for, they were so frightened. 7 And a cloud came, covering
them in shadow; and, from the cloud, there came a voice, “This

MARK 9
An alternative, more literal translation of ‘with power’ (év duvauei) is ‘in power’. Several suggestions have been made as to the meaning of the

phrase “the kingdom of God has come with power’: 1 the transfiguration itself, which immediately follows in the narrative; 2 Jesus” resurrection

and ascension; 3 the coming of the Spirit; 4 Jesus’ second coming and the establishment of the kingdom.

While Mt presents the Transfiguration as proclaiming Jesus as the new Moses (#Mt 17:1) and Lk emphasises the approaching Passion (#Lk

9:28), MK, following the dominant theme of his Gospel, sees in it above all a glorious manifestation of the hidden Messiah.
In place of “any fuller on earth could bleach them’, here following the NRSV, the NJB has “any earthly bleacher could make them’.
Commentators and scholars discuss why Moses and Elijah are present; the most likely explanation is that Moses represents the prophetic office
(Ac 3:18-22) and Elijah pictures the presence of the last days (Ml 4:5-6), the prophet of the eschatological times.
Peter apparently wanted to celebrate the feast of Tabernacles or Booths that looked forward to the end and wanted to treat Moses, Elijah, and

Jesus as equals by making “three shelters’ (one for each).
This verse is a parenthetical note by the author.

The ‘cloud’ is the cloud of God’s presence, and the voice is his as well. An alternative reading of ‘my Son, the Beloved’ is ‘my beloved Son’.
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is my Son, the Beloved. Listen to him.” 8 Then, suddenly, when
they looked round, they saw no one with them any longer,
except Jesus only.

9 As they were coming down the mountain, he warned them
to tell no one what they had seen until after the Son of Man
had risen from the dead. 10 They kept the matter quiet, though
among themselves they discussed what ‘rising from the dead’
could mean. 11 And they asked him, “Why do the scribes say
that Elijah must come first?” 12 He said to them, “Elijjah is
indeed first coming to set everything right again; yet how is it
that the scriptures say about the Son of Man that he must suffer
grievously and be treated with contempt? 13 But I tell you that
Elijah has come and they have treated him as they pleased, just
as the scriptures say about him.”

14 Coming to the disciples, they saw a large crowd round them
and scribes arguing with them. 1> At once, when they saw him,
the whole crowd were struck with amazement and ran to greet
him. 16 And he asked them, “What are you arguing about with

8 Here, xal (‘and’) has been translated as “then’ to indicate the implied sequence of events within the narrative.
9 Jesus again orders his followers not to proclaim his true nature in public.
10" The disciples could not associate belief in resurrection with the Son of Man (see #2:10).

11 Presumably, the “scribes” would be quoting Ml 3:23.

12 Jesus here refers to Ml 3:24, responding to the disciples’ question concerning the preceding verse (see #11).

13 Elijah had come in the person of John the Baptist (Mt 11:14, Lk 1:17, 76) and John was treated as Elijah had been treated (1K 19:2, 10).
14 Some MSS open this verse with, “He rejoined the disciples and he saw.”

15 The participle mgooTesyovTes has been translated as a finite verb (‘ran to greet’) to make the sequence of events clear in English.

16 The 1st 3PL pronoun (“them’) refers to the crowd (according to a note in the NJB, but the WEBBE explicitly states “the scribes’) and the 2nd to the

disciples.
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them?” 17 A man in the crowd answered him, “Master, I have
brought my son to you; there is a spirit of dumbness in him
18 and, when it takes hold of him, it throws him to the ground,
and he foams at the mouth and grinds his teeth and goes rigid.
And I asked your disciples to drive it out and they were unable
to.” 19In reply, he said to them, “Faithless generation, how
much longer must I be among you? How much longer must I
put up with you? Bring him to me.” 20 They brought the boy to
him, and at once the spirit of dumbness threw the boy into
convulsions. He fell to the ground and lay writhing there,
foaming at the mouth.

21 And Jesus asked the father, “How long has this been
happening to him?” “From childhood,” he said, 22 “and it has
often thrown him into the fire and into the water, in order to
destroy him. But, if you are able to do anything, have pity on
us and help us.” ZJesus said to him, “If you are able?

17 In place of “Master’, here following the NJB, the NRSV & NETB have “Teacher’ .

18 In modern diagnosis, the symptoms seem to point to an epileptic seizure.

19" Failure is attributed to the wrong attitude (v. 29); the disciple must speak from faith not argument (see #11:23, #Lk 10:20).

20 Because of the length and complexity of the Greek sentence, a new sentence was started at ‘he fell’ in the translation.

21 In place of ‘Jesus’, the MSS have simply ‘he’; the referent has been added here (following the NJB, NRSV & NETB) for clarity.

22 The NJB lacks the definite article (‘the’) before ‘fire’ and ‘water’, here following the NRSV.

23 Most MSS have 1o &i divacar moreboar ('if you are able to believe’), instead of To & dvvy (‘if you are able’); others have e/ duvy (or dvvacai)
moteioat, while still others have TotTo & duvy (‘if you can [do] this’). The likely original reading is 7o &/ dUvy; the neuter article indicates that
Jesus is now quoting the boy’s father who, in v. 22, says &/ 71 dvvy ('if you are able to do anything’). Scribes may have overlooked the idiom and
read 10 &/ dUvy as the protasis of a conditional clause; thus, it would demand the infinitive meoreloal, producing the reading 1o e/ dlvaca
moretoal ('if you are able to believe ... all things are possible’). The article here seems meaningless, prompting other scribes to further modify the
text: dropping it, or making it into a demonstrative To0To and dropping the infinitive.
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Everything is possible for one who has faith.” 2¢ Immediately,
the father of the boy cried out, “I have faith. Help my lack of
faith!” 2> And, when Jesus saw that a crowd was gathering, he
rebuked the unclean spirit. “You spirit that keeps this boy from
speaking and hearing,” he said, “I command you: come out of
him and never enter him again!” 26 Then it threw him into
violent convulsions and came out shouting, and the boy lay
there so like a corpse that most of them said, “He is dead.”
27 But Jesus took him by the hand and helped him up, and he
was able to stand. 28 Then, after he had entered the house, his
disciples asked him when they were by themselves, “Why
were we unable to drive it out?” 29 He answered, “This is the
kind that can be driven out only by prayer.”

30 They went from there and made their way through Galilee;
but he did not want anyone to know; 3! for, he was teaching
his disciples and said to them, “The Son of Man will be
delivered into the hands of men; they will kill him; and three

24 After ‘cried out’, some MSS add ‘with tears’.

25 An alternative translation of ‘rebuked’ is ‘commanded’ (often with the implication of a threat).

26 In place of “the boy’, the MSS have simply ‘he’; the referent has been supplied in the translation for clarity.

27 For this verse, here following the NJB & NRSV, NETB reads, “But Jesus gently took his hand and raised him to his feet, and he stood up.”
28 Here xai (‘and’) has been translated as ‘then’ to indicate the implied sequence of events within the narrative.

29 Most witnesses have ‘and fasting’ (xai yyoteia) after ‘prayer’ here but this seems to be a motivated reading, due to the early church’s emphasis
on fasting;: that the most important witnesses lack xa/ vyoreia, when a reason for the omission is hard to find, argues for the shorter reading.

30 Here xa/ (‘and’) has been translated as ‘but’ to indicate the contrast present in this context.

31 The plural Greek term avJpwnwy (‘men’) is considered by some to be used here in a generic sense, referring to both men and women (cf. NRSV,
‘into human hands’; CEV, “to people’). However, because this can be taken as a specific reference to the group responsible for Jesus” arrest, where
it is unlikely women were present (cf. Mt 26:47-56, Mk 14:43-52, Lk 22:47-53, Jn 18:2-12), the word ‘men’ has been retained.
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days after he has been killed he will rise again.” 32 But they did
not understand what he had said and were afraid to ask him.

33 Then they came to Capernaum and, when he got into the
house, he asked them, “What were you arguing about on the
road?” 3¢ They were silent, because on the road they had been
arguing which of them was the greatest. 3> So, he sat down,
called the Twelve to him and said, “If anyone wants to be first,
he must make himself last of all and servant of all.” 3¢ He then
took a little child whom he set among them and embraced, and
he said to them, 37 “Anyone who welcomes a little child such
as this in my name welcomes me; and anyone who welcomes
me, welcomes not me but the one who sent me.”

38 John said to him, “Master, we saw someone who is not one
of us driving out devils in your name and, because he was not
one of us, we tried to stop him.” 3% But Jesus said, “You must
not stop him; no one who works a miracle in my name will be
able soon afterwards to speak evil of me. 40 For, anyone who is
not against us is for us. 41 If anyone gives you a cup of water to

32 As before, the disciples do not (or cannot) appreciate the forthcoming Passion.

33 Here, the opening xa/ (‘and’) has been translated as ‘then’ to indicate the implied sequence of events within the narrative.

34 In place of “they were silent’, here following the NRSV & NETB, the NJB has “they said nothing’.

35 Compare this verse with 10:43-44, Mt 20:26-27, 23:11 & Lk 9:48, 22:26.

36 The literal translation of ‘embraced’ (as NJB) is ‘took in his arms’ (as NRSV).

37 Children were very insignificant in ancient culture, so this child would be the perfect object lesson as counter to the disciples’ selfish ambitions.

38 After ‘someone’, some MSS add “who does not follow us’.

39 In place of “will be able’, here following the NRSV, the NJB has “could’.
40 Compare the sentiment of this verse with that of, for example, Lk 11:23.
41 The NJB has ‘belong to" in place of ‘bear the name of , here following the MSS, NRSV & NETB.
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drink because you bear the name of Christ, then in truth I tell
you, he will most certainly not lose his reward.

42“But if any of you causes the downfall of one of these little
ones who have faith in me, it would be better for him if he were
to be thrown into the sea with a great millstone hung around
your neck. 4 And if your hand should be the cause of your
downfall, cut it off; it is better for you to enter into life crippled,
than to have your two hands and go into Gehenna, into the fire
than can never be extinguished, 4 And, if your foot should be
the cause of your downfall, cut it off; it is better for you to enter
life lame, than to have two feet and be thrown into Gehenna, .
47 And if your eye should be the cause of your downfall, tear it
out; it is better for you to enter the Kingdom of God with one
eye, than to have two eyes and be thrown into Gehenna,
48 where their worm will never die and their fire will never be
quenched.

42 Some MSS (and the NJB) lack ‘in me’ (eis £ué), here following the NRSV; Nestle-Aland includes the words in brackets, indicating doubts as to

their authenticity.

43 ‘Gehenna' (yéevva) is a Greek transliteration of the Hebrew words D1 83 (' Valley of Hinnom'’), the valley along the south side of Jerusalem. In
OT times, it was used for human sacrifices to the pagan god Molech (cf. Jr 7:31, 19:5-6, 32:35), and it came to be used as a place where human
excrement and rubbish were disposed of and burned. In the inter-testamental period, it came to be used symbolically as the place of divine
punishment (cf. 1En 27:2, 90:26). This Greek term also occurs in vv. 45 & 47 and many translate it as ‘Hell’.

4 Vv, 44 & 46 (both identical to v. 48) are present in some late MSS (and the Vg) but lacking in important Alexandrian MSS and several other
excellent witnesses; they appear to be scribal additions and are almost certainly not an original part of the Greek text of Mark.

45 The literal translation of “to have’ is "having’ (as also in vv. 43 & 47).

46 See the note on v. 44, above.
47 The literal translation of “tear it out’ is ‘throw it out’.
48 This verse quotes Is 66:24.
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50

This ‘seasoning’ fire means either penalties by which the sinner is punished and at the same time preserved, or (preferably) the purifying fire
of trials by which the faithful become sacrifices pleasing to God (see Lv 2:13); to the latter, an addition in some MSS alludes - “and every victim
must be salted with salt’.

It appears that this verse (cf. Mt 5:13) has been inserted here for no other reason than the recurrence of the word “salt’. The difficulty of this
saying is understanding how salt could lose its saltiness, since its chemical properties cannot change; it is thus often assumed that Jesus was
referring to chemically impure salt, perhaps a natural salt which, when exposed to the elements, had all the genuine salt leached out, leaving
only the sediment or impurities behind. Others have suggested the background of the saying is the use of salt blocks by Arab bakers to line
the floor of their ovens: under the intense heat these blocks would eventually crystallize and undergo a change in chemical composition, finally
being thrown out as unserviceable. The saying suggests that, culturally, the loss of flavour by salt was regarded as impossible: genuine salt
can never lose its flavour; in this case, the saying by Jesus here may be similar to Mt 19:24, where it is likewise impossible for the camel to go
through the eye of a needle.
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MARK 10

1 After leaving there, he came into the territory of Judaea and
beyond the Jordan; and the crowds again gathered round him,
and again he taught them, as his custom was.

2 And some Pharisees approached him and they asked, “Is it
lawful for a man to divorce his wife?” They were putting him
to the test. 3 He answered them, “What did Moses command
you?” 4They replied, “Moses allowed us to draw up a
certificate of dismissal in cases of divorce.” 5 Then Jesus said to
them, “It was because you were so hard hearted that he wrote
this commandment for you. ¢ But, from the beginning of
creation, he made them male and female. 7 For this reason, a

A U = W

MARK 10

Western & Caesarean MSS lack ‘and’ (xai) before ‘beyond’ (mépay), here following the Alexandrian (and other) MSS. It is difficult to decide
between the Alexandrian and Western readings here, but since the parallel in Mt 19:1 omits xai the weight is slightly in favour of including it
here; scribes may have omitted the word to harmonise this passage to the Matthaean passage; Nestle-Aland includes the word in brackets,
indicating doubts as to its authenticity.

Most Western MSS lack “some Pharisees approached him’ (mgoceA3ovres @agiaaior): the longer reading, a specific identification of the subject, may
have been prompted by the parallel in Mt 19:3; Nestle-Aland includes the clause in brackets, indicating doubts as to its authenticity.

Literally translated, this verse opens, “But answering, he said to them.”

Here, the Pharisees allude to Dt 24:1.

Jesus is saying that the Law was shaped to the character of those for whom it was written.

Many MSS have o Jzos (‘God’) as the explicit subject of émoinoey (‘he made’): On the one hand, it is possible that the shorter reading is an
assimilation to the wording of the LXX of Gn 1:27> where ¢ Jzds is lacking; however, since it is mentioned at the beginning of the verse (Gn
1:272) with émoimoey, scribes may have been motivated to add it in Mk to make the subject clear. Further, confusion could easily arise in this
dominical saying, because Moses was the previously mentioned subject (v. 5) and inattentive readers might regard him as the subject of
émoimaev in v. 6; thus, both on internal and external grounds, the most probable wording of the original text here lacked ¢ Jz0s.

The NJB lacks ‘and be united with his wife’ (cf. Gn 2:24 & Mt 19:5), here following the NRSV.
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man shall leave his father and mother and be united with his
wife, 8 and the two shall become one flesh. They are no longer
two, therefore, but one flesh. ? Therefore, what God has joined
together, human beings must not separate.”

10 Then, back in the house, the disciples questioned him again
about this matter; 11 so, he said to them, “Whoever divorces his
wife and marries another is guilty of adultery against her.
12 And, if a woman divorces her husband and marries another,
she is guilty of adultery too.”

13 People were bringing little children to him, for him to touch
them. The disciples scolded them 14 but, when Jesus saw this,
he was indignant and said to them, “Let the little children
come to me; do not stop them, for it is to such as these that the
Kingdom of God belongs. 15 In truth I tell you, anyone who
does not receive the Kingdom of God like a little child will
never enter it.” 16 Then he took them up in his arms, laid his
hands on them and gave them his blessing.

8  Jesus here quotes from Gn 2:24.

9 In place of ‘separate’, here following the NRSV & NETB, the NJB has “divide’.
10 The NJB lacks the opening “then’ (literally “and’) here following the NRSV.
11 Here, the opening xa/ (literally, ‘and’) has been translated as ‘so” to indicate that Jesus’ statement is in response to the disciples’ question (v.

10).

12 The opening clause reflects Roman law, for Jewish law permitted only a husband, not a wife, to divorce.

13 Here the “touch’ is connected with (or conveys) a blessing (cf. v. 16).

14 Children are a picture of those whose simple trust illustrates what faith is all about.

15 The point of the comparison ‘receive the Kingdom of God like a little child’ has more to do with a child’s trusting spirit and willingness to be
dependent and receive from others than any inherent humility the child might possess.

16 In place of “took them up in his arms’, here following the NRSV, the NJB has ‘embraced them’.
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17 As he was setting out on a journey, one ran up, knelt before
him and asked him, “Good master, what must I do to inherit
eternal life?” 18 Jesus said to him, “Why do you call me good?
No one is good but God alone. 1 You know the command-
ments: Do not kill; Do not commit adultery; Do not steal; Do
not give false witness; Do not defraud; Honour your father and
mother.” 20 And he said to him, “Master, I have kept all these
since my earliest days.” 2! Jesus looked steadily at him and he
was filled with love for him, and he said, “You need do one
thing more: Go and sell what you own and give the money to
the poor, and you will have treasure in heaven; then come,
follow me.” 22 But his face fell at these words and he went
away sad, for he had many possessions.

2 Then Jesus looked around and said to his disciples, “How
hard it will be for those who have riches to enter the Kingdom

17 The following unit, 10:17-31, can be divided up into 3 related sections: 1 the rich man’s question (vv. 17-22); 2 Jesus’ teaching on riches and
the Kingdom of God (vv. 23-27); and 3 Peter’s statement and Jesus’” answer (vv. 28-31). The passage as a whole is found in the section 8:27-
10:52 in which Mark has been focusing on Jesus’ suffering and true discipleship. In vv. 28-31, Jesus does not deny great rewards to those who
follow him, both in the present age and in the age to come, but it must be thoroughly understood that suffering will be integral to the mission
of the disciples and the church, for in the very next section (10:32-34) Jesus reaffirmed the truth about his coming rejection, suffering, death,

and resurrection.

18 Jesus” response was designed to cause the young man to stop and think for a moment about who Jesus really was; the following statement
seems to point the man in the direction of Jesus’ essential nature and the demands which logically follow on the man for having said it.

19 Jesus here quotes from Dt 5:16-20 (or Ex 20:12-16), except for “do not defraud’, which is an allusion to Dt 24:14.

20 Judaism regarded thirteen as the age when a man would have become responsible to live by God’s commands.

21 The MSS lack the words “the money’, here following the NJB & NRSV.

22 The term xT7ua is often used for land as a possession.

23 Here, the opening Ka/ (‘and’) has been translated as ‘then’ to indicate the implied sequence of events within the narrative.
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of God!” 2 The disciples were astounded by these words, but
Jesus insisted, “My children,” he said to them, “how hard it is
to enter the Kingdom of God! 2> It is easier for a camel to pass
through the eye of a needle than for someone who is rich to
enter the Kingdom of God.” 26 They were more astonished
than ever, saying to one another, “In that case, who can be
saved?” 27 Jesus gazed at them and said, “By human resources,
it is impossible, but not for God: because for God everything
is possible.”

28 Peter began to speak to him. “Look,” he said, “we have left
everything and followed you.” 2 Jesus said, “In truth I tell you,
there is no one who has left house or brothers or sisters or
mother or father or children or land for my sake and for the
sake of the gospel 30 who will not receive a hundred times as
much, houses, brothers and sisters, mothers and children and

24

25

26
27
28
29
30

Wealth and prosperity were considered signs of God’s favour, and it was supposed that wealth made possible the performance of religious
duties; Jesus point is that, by nature, people do not submit to God’s rule (compare v. 15), but sincere submission is essential to salvation. After
‘how hard it is’, some MSS add ‘for those who trust in riches’, but such qualifications of the Lord’s otherwise harsh and absolute statements are
natural scribal expansions, intended to soften the dictum.

A few witnesses read xauidov (‘rope’) for xaunlov (‘camel’), either through accidental misreading of the text or intentionally so as to soften
Jesus” words. The referent of ‘the eye of a needle’ is a sewing needle: the gate in Jerusalem known as ‘“The Needle’s Eye” was built during the
Middle Ages and did not exist in Jesus” day.

In place of “to one another’, some MSS have “to him’.

The plural Greek term avdpwmois (‘human’) is used here in a generic sense, referring to both men and women.

Peter wants reassurance that the disciples” response and sacrifice has been noticed.

The NRSV has ‘good news’ in place of ‘gospel’, here following the NJB.

Note that Mark (see also Mt 19:29, Lk 10:25, 18:30) portrays ‘eternal life as something one receives ‘in the age to come’, unlike John, who
emphasises the possibility of receiving eternal life in the present (Jn 5:24).
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land - and with persecutions too - now in this present time
and, in the age to come, eternal life. 3! But many who are first
will be last, and the last will be first.”

32 They were on the road, going up to Jerusalem and Jesus was
walking on ahead of them; they were in a daze, and those who
followed were apprehensive. And, once more taking the
Twelve aside, he began to tell them what was going to happen
to him: 33 “See, we are going up to Jerusalem, and the Son of
Man is about to be handed over to the chief priests and the
scribes. They will condemn him to death and will hand him
over to the Gentiles, 3¢ who will mock him and spit at him and
scourge him and put him to death; and, after three days, he
will rise again.”

3% Then James and John, the sons of Zebedee, approached and
said to him, “Master, we want you to do for us whatever we
ask of you.” 3¢ He said to them, “What do you want me to do
for you?” 37 They said to him, “ Allow us to sit one at your right

31 The NJB lacks the opening conjunction, here following the NRSV & NETB.
32 The phrase ‘“walking ahead of them’ paints a vivid picture of Jesus’ resolute demeanour (cf. Lk 9:51) despite the sufferings that awaited him.
33 In place of “is about to be’, here following the NJB, the NRSV has simply ‘will be’.

34 Most MSS, especially the later ones, have ‘on the third day’ (1§ TeiTy fuéea) instead of ‘after three days’ (weta Tpeis Muégas); but, not only does
Mark nowhere else speak of the resurrection as occurring on the third day, the idiom he uses is a harder reading (cf. 8:31; 9:31, though in the
latter text the later witnesses also have 77 T0iTy nuéga). Further, T TeiTy 7uépa conforms to the usage that is almost universally used in
Matthew and Luke and is found in the parallels to this text (Mt 20:19, Lk 18:33); thus, scribes would be doubly motivated to change the wording.
The most reliable witnesses, along with several other MSS, have resisted this temptation.

35 Here, the opening Ka/ (‘and’) has been translated as “then’ to indicate the implied sequence of events within the narrative.

36 In place of “what do you want’, here following the NRSV, the NJB has ‘“what is it you want’.

37 The time of Jesus’ ‘glory’ is when, as Messianic King, his triumph is assured.
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hand and one at your left in your glory.” 38 But Jesus said to
them, “You do not know what you are asking. Can you drink
the cup that I shall drink, or be baptised with the baptism that
I am baptised with?” 3 They replied, “We can.” Jesus said to
them, “The cup that I shall drink you shall drink, and with the
baptism that I am baptised with, you shall be baptised, 40 but
to sit at my right hand or my left is not mine to grant; it is for
those to whom it has been allotted.”

41 Now, when the other ten heard this, they began to feel
indignant with James and John, 42 and Jesus called them to him
and said to them, “You know that among the Gentiles those
they call their rulers lord it over them, and those in high
positions make their authority felt. ¥ Among you this is not to
happen. No: anyone who wants to become great among you
must be your servant, 4 and anyone who wants to be first
among you must be slave to all. 45> For, the Son of Man himself

38 To ‘drink the cup’ (cf. 14:36) and “to be baptised’ are symbols of the approaching Passion: Jesus is to be ‘immersed’ in suffering.

39 No more naive words have ever been spoken as those found here coming from James and John, ‘we can’; they said it with such confidence and
ease, yet they had little clue as to what they were affirming. In the next sentence Jesus confirms that they will indeed suffer for his name.

40 In the parallel Mt 20:23, the phrase ‘is has been allotted’ is made more precise by the addition ‘by my Father’.

41 Here, the opening Ka/ (‘and’) has been translated as ‘now’ to indicate the transition to a new topic.

42

In place of “those in high positions’, here following NETB, the NJB & NRSV have “their great ones’.

43 Literally translated, the 1st sentence reads, “But it is not so among you.”

44 Although Jotidos (‘slave’) is normally translated ‘servant’, the word does not bear the connotation of a free individual serving another; the most

45

accurate translation is ‘bondservant’ (as ASV) but, as this is archaic, few today understand its force.

The Greek word for ‘ransom’ (ATeoy) is found here and in Mt 20:28 and refers to the payment of a price in order to purchase the freedom of a
slave; the idea of Jesus as the ransom is that he paid the price with his own life by standing in humanity’s place as a substitute, enduring the
judgment that was deserved for sin.
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came not to be served but to serve, and to give his life as a
ransom for many.”

4 And they reached Jericho; and, as he left Jericho with his
disciples and a great crowd, Bartimaeus, the son of Timaeus, a
blind beggar, was sitting by the road. 47 And, when he heard
that it was Jesus the Nazarene, he began to cry out and say,
“Son of David, Jesus, have mercy on me.” 4 And many
rebuked him, to keep quiet, but he shouted all the louder, “Son
of David, have pity on me.” 4 Jesus stopped and said, “Call
him here.” So, they called the blind man over. “Courage,” they
said, “get up; he is calling you.” 30 So, throwing away his cloak,
he jumped up and went to Jesus. 51 Then Jesus asked him,
“What do you want me to do for you?” The blind man said to
him, “Rabbuni, let me see again.” 52 And Jesus said to him, “Go
your way! Your faith has made you well.” And, immediately,
he regained his sight and he followed him along the road.

46 The name ‘Bartimaeus’ (Bagtiuaiog) means “son of Timaeus’ in Aramaic.

47 By addressing Jesus as ‘Son of David’, the beggar was publicly identifying him as King of the Jews, the Messiah - a dangerous thing politically.
Also, there was a tradition in Judaism that the Son of David (Solomon) had great powers of healing (Josephus, Ant., 8.2.5 [8.42-49]).

48 The crowd’s view was that surely Jesus would not be bothered with someone as unimportant as a blind beggar.

49 In the 2nd sentence, xa/ (‘and’) has been translated as ‘so’ to indicate the implied result of previous action(s) in the narrative.

50 The ‘cloak’ was the outer garment.

51 “Rabbuni’ (PaSBouvi) is an Aramaic word meaning ‘great teacher’ (or ‘master’); cf. Jn 20:16.

52 An alternative translation for ‘regained’ is ‘received’.
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MARK 11

1 Now, when they were approaching Jerusalem, at Bethphage
and Bethany, close by the Mount of Olives, he sent two of his
disciples, 2 and he said to them, “Go into the village ahead of
you and, as you enter it, you will immediately find there a
tethered colt on which no man has ever sat. Untie it and bring
it here. 3 If anyone says to you, “Why are you doing this?” just
say, “The Master needs and will send it back here
immediately.”” 4 So, they went away and found a colt tethered
near a door, outside in the street. As they were untying it,
5some men who were standing there said, “What are you
doing, untying that colt?” ¢ They gave the answer Jesus had
told them, and the men allowed them to take it. 7 Then they
brought the colt to Jesus and threw their cloaks on its back, and
he mounted it. 8 And many people spread their cloaks on the
road, and others spread leafy branches that they had cut in the
fields.  And those who went in front and those who followed

O 0 N O Uk W N =

MARK 11
The location of ‘Bethphage’ (the WEBBE has *Bethsphage’) is unknown; most put it on the SE of the Mount of Olives and NW of Bethany.
Jesus dramatized his offer of himself as the Messiah, putting his emphasis on humility; his action had to be understood and accepted.
The custom called angaria allowed the requisitioning of animals for service to a significant figure.
Here, the opening xai (‘and’) has been translated as ‘so’ to indicate the implied result of previous action(s) in the narrative.
In place of “some men who were standing there’, here following the NJB, the NRSV has “some bystanders’.
The literal translation of ‘allowed them to take it’ (here following the NRSV) is ‘let them go’ (as NJB & NETB).
The word translated “cloaks” actually means ‘garments” but this refers in context to their outer cloaks; the action is like 2K 9:13. See Zc 9:9.
In place of “leafy branches’, here following the NRSV (NETB has just ‘branches’), the NJB has “greenery’.
Part of the crowd’s shout is a quotation from Ps 118:25-26. ‘Hosanna’' ({¢avva) is an Aramaic expression that literally means “help, I pray’ or
‘save, I pray’; by Jesus’ time, it had become a strictly liturgical formula of praise, however, and was used as an exclamation of praise to God.
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were all shouting, “Hosanna! Blessed is the one who is coming
in the name of the Lord! 10 Blessed is the coming kingdom of
David our ancestor! Hosanna in the highest heavens!”

11 Then he entered Jerusalem and went into the Temple; and,
when he had looked around at everything, as it was already
late, he went out to Bethany with the Twelve.

120n the next day, as they were leaving Bethany, he was
hungry. 13 And, seeing a fig tree in leaf far off, he went to see
whether he could find any fruit on it but, when he came up to
it, he found nothing but leaves, for it was not the season for
figs. 1* And he addressed the fig tree, “May no one ever eat
fruit from you again.” And his disciples heard him say this.

15 So, they reached Jerusalem and he went into the Temple and
began driving out those who were selling and buying in the
Temple; and he overturned the tables of the moneychangers
and the seats of those who sold doves. 16 And he would he not

10" The literal translation of “ancestor’ (following the NRSV) is ‘father’.

11 Here, the opening Ka/ (‘and’) has been translated as ‘then’ to indicate the transition from the previous narrative.

12 The Synoptic Gospels present here a different order, which must be explained by the literary evolution of the tradition. One the one hand, the

13
14

15

16

entry into Jerusalem and the expulsion of the merchants from the Temple, given by Mt & Lk on the same day, are spread over two days by
Mk, and separated by the incident of the cursing of the fig tree. On the other hand, the withered fig tree (and also its curse in Mt) is put by Mk
between the expulsion of the merchants and the discussion of Jesus” authority.

The leaves showed the possibility of green fruit; Jesus” meaning, probably symbolic, is not clear.

It appears that Mark records the cursing of the fig tree as a portent of what is going to happen to the leadership in Jerusalem, who were
supposed to have borne spiritual fruit but have been found by Messiah at his coming to be barren.

Matthew (Mt 21:12-27), Mark (here, 11:15-19), and Luke (Lk 19:45-46) record this incident of the Temple cleansing at the end of Jesus’ ministry;
John (Jn 2:13-16) records a cleansing of the Temple at the beginning of Jesus” ministry.

The Greek word guxetios (‘merchandise’) can refer to merchandise, property, goods, a vessel, or even generally ‘things’.
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allow anyone to carry any merchandise through the Temple.
17 And he began to teach them and said, “Is it not written: My
house will be called a house of prayer for all peoples? But you
have turned it into a den of thieves. 18 And this came to the ears
of the chief priests and the scribes, and they kept looking for
some way of doing away with him; they were afraid of him
because the people were carried away by his teaching. 1 And,
when evening came, they went out of the city.

20 And, the next morning, as they passed by, they saw the fig
tree withered to the roots. 21 Peter remembered and said to him
“Rabbi, look, the fig tree that you cursed has withered away.”
22 Jesus answered him, “Have faith in God. 2 In truth I tell you,
whoever says to this mountain, “Be pulled up and thrown into
the sea,” with no doubt in your heart, but believing that what
you say will come to pass, it will be done for you. 2# I tell you,
therefore, everything you ask for and pray for, believe that you
have received it, and it will be yours. % And, whenever you
stand in prayer, forgive if you have anything against anybody,

17" Jesus here quotes Is 56:7 (the 1st part of his scriptural reference) and Jr 7:11 (the reference to the ‘den of thieves’); of the Synoptic Gospels, only
Mk includes (no doubt deliberately the words ‘for all peoples’: they foretell the worldwide worship of the messianic age.

18 Literally translated, ‘of doing away with him’ is “to destroy him’.

19 In place of “they’, some MSS have ‘he’ (as does the NJB); the NRSV & NETB clarify the referent of the pronoun as ‘Jesus and his disciples’.

20 Compare this passage with Mt 21:18-22.
21 A more traditional translation of ‘look” (10%) is ‘behold’.
22 In place of ‘have faith’, some MSS have “if you have faith’.

23 In place of the 2Ps pronouns here (‘you’, ‘your’), here following the NRSV (and cf. vv. 24-25), the NJB & NETB have 3PM (‘he’, ‘his’).

24 Some MSS have “are receiving’ in place of ‘have received’ .

25 The phrase ‘may forgive’ translates the Greek subjunctive mood, formally required in a subordinate clause introduced by fva.
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so that your Father, who is in heaven, may forgive your sins
too. [26 But, if you do not forgive, your Father in heaven will
not forgive your failings either.”]

27 And they came to Jerusalem again and, as Jesus was walking
in the Temple, the chief priests and the scribes and the elders
came to him, 28 and they said to him, “What authority do you
have for acting like this? Or who gave you authority to act like
this?” 2 Jesus said to them, “And I will ask you a question, just
one; answer me and [ will tell you my authority for acting like
this. 30 John’s baptism: did it come from heaven or was it of
human origin? Answer me that.” 31 And they argued this way
among themselves, “If we say, ‘from heaven’, he will say,
“Then why did you refuse to believe in him?” 32 But dare we
say, ‘of human origin’?” They were afraid of the people, for
everyone held that John had been a real prophet. 3 So, their
reply to Jesus was, “We do not know.” And Jesus said to them,
“Neither will T tell you by what authority I am doing these
things.”

26 Most early MSS lack this verse, as do the NJB & NRSV, which include it in their footnotes. The verse is included in most later MSS but is not

likely to be original; it is probably an assimilation to Mt 6:15.

27 In place of ‘Jesus’, the MSS have just ‘he’; the referent has been specified in the translation for clarity.

28 See also the parallel passages concerning Jesus’ authority in Mt 21:23-27, Lk 20:1-8 & Jn 2:18-22.

29 In place of ‘a question, just one’, here following the NJB, the NRSV has “one question’.

30 The plural Greek term av3pwnwy (‘of human’) is probably used here (and in v. 32) in a generic sense, referring to both men and women.
31 In place of ‘argued’, here following the NJB & NRSV, NETB has “discussed’.

32 Literally translated, this verse opens, “But if we say ‘from people’ ="

33 Though Jesus gave no answer, the analogy he used to their own question makes his view clear: his authority came from heaven.
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MARK 12

1 And he went on to speak to them in parables, “ A man planted
a vineyard; he put a fence around it, dug out a trough for the
winepress and built a watchtower; then he leased it to tenant
farmers and went to another country. 2 When the season came,
he sent a servant to the tenants to collect from them his share
of the produce of the vineyard. 3 But they seized the man,
thrashed him and sent him away empty-handed. ¢ And again,
he sent another servant to them; him they beat about the head
and treated shamefully. 5 And he sent another and him they
killed; then a number of others, and they thrashed some and
killed the rest. ¢ He had still someone left: his beloved son. He
sent him to them last of all, thinking, “They will respect my
son.” 7 But those tenants said to each other, “This is the heir.
Come on, let us kill him, and the inheritance will be ours.” 8 So,
they seized him and killed him and threw him out of the
vineyard. ® Now, what will the owner of the vineyard do? He

O 0 N O U ok N

MARK 12
The ‘vineyard’ is a figure for Israel in the OT (Is 5:1-7); the nation and it leaders are the tenants, so the vineyard here may well refer to the
promise that resides within the nation. The imagery is like that in Rm 11:11-24.
In place of ‘from them’, the MSS have ‘from the tenants’, but this is redundant in English.
Here, the opening xa/ (‘and’) has been translated as ‘but’ to indicate the contrast present in this context.
In place of “treated shamefully’, here following the NJB, the NRSV has ‘insulted’ and NETB has “treated outrageously’.
The NRSV ends this verse, here following the NJB, with, “... some they beat and others they killed.”
The owner’s decision to send his ‘beloved son” represents God sending Jesus.
The NRSV reads simply ‘come’ in place of “come on’, here following the NJB.
Throwing the heir’s body “out of the vineyard’ pictures Jesus’ death outside of Jerusalem.
The statement that the owner will “come and make an end of those tenants’ is a promise of judgment (see Lk 13:34-35, 19:41-44). The warning that
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the owner would ‘give the vineyard to others’ suggests that the care of the promise and the nation’s hope would be passed to others; this
eventually looks to Gentile inclusion (see Ep 2:11-22).

Alternative readings for “cornerstone” are ‘capstone’ and ‘keystone’; although these meanings are lexically possible, the imagery in Ep 2:20-22 &
1Co 3:11 indicates that the term xegaAny ywviag refers to a cornerstone, not a capstone.

Jesus here quotes Ps 118:22-23; the use of this and the stone imagery as a reference to Christ and his suffering and exaltation is common in the
NT (see also Mt 21:42, Lk 20:17, Ac 4:11, 1P 2:6-8; cf. also Ep 2:20). The irony in the use of Ps 118:22-23 in Mk 12:10-11 is that in the OT, Israel
was the one rejected (or perhaps her king) by the Gentiles, but in the NT, it is Jesus who is rejected by Israel.

The point of the parable in 12:1-12 is that the leaders of the nation have been rejected by God and the “vineyard” (v. 9, referring to the nation
and its privileged status) will be taken from them and given “to others” (an allusion to the Gentiles).

‘Pharisees and Herodians’ made a very interesting alliance: the Herodians were as obnoxious to the Pharisees on political grounds as the
Sadducees were on theological grounds; yet the two groups united in their opposition to Jesus. Collaboration in wickedness, as well as
goodness, has great power. Their purpose was to trip Jesus up in his words so that he would lose the support of the people, leaving the way
open for them to destroy him.

Few comments are as deceitful as this: they believed none of it; the question of the Pharisees and Herodians was designed to trap Jesus.
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you teach the way of God in all honesty. Is it lawful to pay
taxes to Caesar or not? Should we pay or not?” 15 Aware of
their hypocrisy, he said to them, “Why do you test me? Hand
me a denarius and let me see it.” 16 And they handed him one
and he said to them, “Whose portrait is this? Whose title?”
They said to him, “Caesar’s.” 17 Jesus said to them, “Pay Caesar
what belongs to Caesar - and God what belongs to God.” And
they were amazed at him.

18 Then some Sadducees - who say that there is no resurrection
- came to him and they asked him a question, saying,
19 “Master, Moses prescribed for us that, if a man’s brother dies
leaving a wife but no child, the man must marry the widow
and raise up children for his brother. 20 Now, there were seven
brothers; the first married a wife and, when he died, he left no
children. 21 And the second married the widow, and he too
died, leaving no children; with the third it was the same, 22 and

15 A “denarius’ (0nvagiov) was a silver coin stamped with the image of the emperor and worth approximately one day’s wage for a labourer.
16 In this passage Jesus points to the ‘image’ (sixwy) of Caesar on the coin; this same Greek word is used in Gn 1:26 (LXX) to state that humanity
is made in the “image’ of God. Jesus is making a subtle yet powerful contrast: Caesar’s image is on the denarius, so he can lay claim to money

through taxation, but God’s image is on humanity, so he can lay claim to each individual life.

17 Jesus” answer to ‘pay Caesar what belongs to Caesar, and God what belongs to God” was a both/and, not the questioners’ either/or.

18 The ‘Sadducees’ controlled the official political structures of Judaism at this time, being the majority members of the Sanhedrin; they were
known as extremely strict on law and order issues (Josephus: J.WV. 2.8.2, 2.8.14, Ant. 13.5.9, 13.10.6, 18.1.2, 18.1.4, 20.9.1, Life 2). They also did
not believe in resurrection or in angels, an important detail in v. 25. See also Mt 3.7, 16:1-12, 22:23-34, Lk 20:27-38, Ac 4:1, 5:17 & 23:6-8.

19 The Sadducees here quote the Levirate Law (Dt 25:5). The literal translation of “the man’ is ‘his brother’.

20 The literal translation of ‘married’ is “took a wife’.

21 The NRSV & NETB end this verse, here following the NJB, with, “and the third likewise.”
22 For the last sentence, here following the NJB & NRSV, NETB reads, “Finally, the woman died too.”
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none of the seven left her any children. Last of all, the woman
herself died. 2 Now, at the resurrection, when they rise again,
whose wife will she be, since she had been married to all
seven?”

2 Jesus said to them, “Aren’t you wrong because you under-
stand neither the scriptures nor the power of God. 2> For, when
they rise from the dead, they neither marry nor are given in
marriage; they are like angels in heaven. 26 Now, about the
dead rising again, haven’t you read in the Book of Moses,
about the bush, how God spoke to him and said: I am the God
of Abraham, the God of Isaac and the God of Jacob? 27 He is
not God of the dead but of the living. You are quite wrong.”

28 Now, one of the scribes who had listened to them debating
appreciated that Jesus had given a good answer and put a
further question to him, “Which is the first of all the command-
ments?” 29 Jesus replied, “This is the first: Listen, Israel, the
Lord our God is the one, only Lord, 30 and you must love the

23 The words ‘when they rise again’ (0Tay avacT@®adi) are missing from several important witnesses (the NRSV includes them only in a footnote).
The strong external pedigree of the shorter reading gives one pause; nevertheless, the Alexandrian and other MSS most likely dropped the
words from the text either to conform the wording to the parallel in Mt 22:28 or because the phrase was redundant. But the inclusion of these
words is thoroughly compatible with Mark’s usually pleonastic style; Nestle-Aland includes the words in brackets.

24 Alternative translations for ‘wrong’ are ‘deceived’ (as NETB) and “mistaken’.

25 ‘Angels’ do not die, nor do they eat according to Jewish tradition (1En 15:6, 51:4, Ws 5:5, 2Ba 51:10).

26 Jesus here quotes from Ex 3:6; he uses a common form of rabbinic citation here to refer to the passage in question.

27 Jesus’ point was that if God could identify himself as God of the three Patriarchs, then they must still be alive when God spoke to Moses.

28 Here, the opening Ka/ (‘and’) has been translated as ‘now’ to indicate the transition to a new topic.

29 The literal translation of ‘you must love’ is “you will love’; the future indicative is used here with imperative force.

30 Jesus here quotes Dt 6:4-5; his words, both preface to and part of, the first commandment, define the wholeness of the love that God requires.
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Lord your God with all your heart, and with all your soul, and
with all your mind, and with all your strength. 31 The second
is this: You must love your neighbour as yourself. There is no
other commandment greater than these.” 32 And the scribe
said to him, “You are right, Master; what you have said is true,
that he is one and, besides him, there is no other. 33 And, to
love him with all your heart, and with all your understanding
and with all your strength, and to love your neighbour as
yourself: this is far more important than any burnt offering or
sacrifice.” 3¢ Then Jesus, seeing how wisely he had spoken,
said, “You are not far from the Kingdom of God.” And, after
that, no one dared to question him any further.
% While teaching in the Temple, Jesus said, “How can the
scribes maintain that the Christ is the son of David? 3¢ David
himself, moved by the Holy Spirit, said:

The Lord declared to my Lord:

take your seat at my right hand

until I have made your enemies

your footstool.
37 “David himself calls him Lord; in what way then can he be
his son?” And the great crowd listened to him with delight.

31 Jesus here quotes Lv 19:18.
32 The scribe here quotes (loosely) from Dt 4:35.

33 The scribe here reiterates Jesus” quotation from Dt 6:5 & Lv 19:18 (see #30 & #31).
3 Here, the opening xa/ (‘and’) has here been translated as ‘then’ to indicate the implied sequence of events within the narrative.
35 With this statement, Jesus was affirming that, as the Messiah, he is both God and man.

36 Jesus here quotes Ps 110:1.

37 In place of ‘listened’, here following the NJB, the NRSV & NETB has ‘“was listening’.
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3 And, in his teaching he said, “Beware of the scribes who like
to walk in long robes, elaborate greetings in the markets, 32 and
to take the best seats in the synagogues and the places of
honour at banquets; 40 those who devour the property of
widows and, for the sake of appearance, offer long prayers.
The more severe will be the sentence they receive.”

41 Then he sat down opposite the treasury and watched the
people putting money into the treasury, and many rich people
were throwing in large amounts. 42 And a poor widow came
and put in two small copper coins, the equivalent of a penny.
43 Then he called his disciples and said to them, “In truth I tell
you, this poor widow has put more in than all who have
contributed to the treasury; 4 for, all of them have contributed
out of their abundance; but she, out of her poverty, has put in
everything she possessed, all she had to live on.”

38

There is later Jewish material in the Talmud that spells out such respectful greetings in detail.

39 The ‘best seats’ were at the front, facing the congregation (Jm 2:2-3); the “places of honour’ were couches at the host’s table (Lk 11:43, 14:7-11).

40

The literal translation of ‘property’ (oixiag) is ‘houses’ or ‘households’; however, the term can have the force of ‘property’ or ‘possessions’ as well.

41 BEvidently, the treasure chamber (ya{oguAaxioy) inside the Temple enclosure had an alms box outside.

42

These “two small copper coins’ were lepta (Aemrra), the smallest and least valuable coins in circulation in Palestine, worth one-half of a quadrans

or 1/128 of a denarius, or about six minutes of an average daily wage; this was next to nothing in value.

43

With God, giving is weighed in terms of value: the widow was praised because she gave sincerely and at some considerable cost to herself.

44

The contrast between this passage, 12:41-44, and what has come before in 11:27-12:40 is remarkable; the woman is set in stark contrast to the
religious leaders: she was a poor widow, they were rich; she was uneducated in the law, they were well educated in the law; she was a woman,
they were men. However, whereas they evidenced no faith and actually stole money from God and men (cf. 11:17), she evidenced great faith
and gave out of her extreme poverty everything she had.
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MARK 13

1 As he was leaving the Temple, one of his disciples said to
him, “Master, look at the size of these stones! Look at the size
of those buildings!” 2 And Jesus said to him, “You see these
great buildings? Not a single stone will be left on another;
everything will be pulled down.”

3 And, as he sat on the Mount of Olives, opposite the Temple,
Peter, James, John, and Andrew questioned him privately.
4 “Tell us when these things will happen, and what sign will
there be that these things are about to take place?”

5 Then Jesus began to tell them, “Take care that no one leads
you astray. ® Many will come in my name, saying, “I am he,”
and will deceive many. 7 When you hear of wars and rumours
of wars, don’t be alarmed; for, these must happen but it is not
the end. 8 For, nation will fight against nation, and kingdom
against kingdom. There will be earthquakes in various places;
there will be famines. This is the start of the birth-pangs.

W Nk
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MARK 13
The “Temple’, begun by Herod the Great and as yet unfinished, was admired around the world; most of its “stones” were over 11x5%2x3%2 m.
With the statement ‘not a single stone will be left on another’, Jesus predicted the destruction of the Temple, something that occurred in 70 CE.
In place of “when they were by themselves’, here following the NJB, the NRSV & NETB have “privately’.
Both references to ‘these things’ are plural, so more than the Temple’s destruction is in view; the question may presuppose that such a

catastrophe signals the end.

In place of “leads you astray’, here following the NRSV, the NJB has “deceives you” and NETB has “misleads you'.

The literal translation of ‘I am he’ is ‘I am’; some present the text in block capitals, indicating use of the Divine Name.
The NRSV & NETB ends this verse, here following the MSS & NJB, with, “the end is still to come.”

Compare the prophecies here with those of Is 5:13-14, 13:6-16, Hg 2:6-7 & Zc 14:4.
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2“As for you, be on your guard: you will be handed over to
sanhedrins; and you will be beaten in synagogues; and you
will be brought before governors and kings for my sake, as
evidence to them, 10 since the gospel must first be proclaimed
to all nations.

11”And, when you are taken to be handed over, do not worry
beforehand about what to say; no, say whatever is given to you
when the time comes, because it is not you who will be
speaking: it is the Holy Spirit. 12 Brother will betray brother to
death, and a father his child; children will come forward
against their parents and have them put to death. 13 You will
be universally hated on account of my name; but anyone who
stands firm until the end will be saved.

14 “When you see the abomination of desolation set up where
it ought not to be (let the reader understand), then those in
Judaea must escape to the mountains; 1> if a man is on the

9 ‘Sanhedrins’ in this context refers to local judicial bodies attached to the Jewish synagogue; this group would be responsible for meting out

justice and discipline within the Jewish community.

10" In place of ‘gospel’, here following the NJB, the NRSV has ‘good news’.

11 The literal translation of ‘when the time comes’ is “in that hour’.

12 Alternative translations for ‘come forward against’ (as NJB) are ‘rise against’ (as NRSV & NETB) and ‘rebel against’.

13 Jesus was not claiming here that salvation is by works, because he had already taught that it is by grace (cf. 10:15); he was simply arguing that
genuine faith evidences itself in persistence through even the worst of trials.

14 The reference to ‘the abomination of desolation’ is an allusion to Dn 9:27: though some have seen the fulfilment of Daniel’s prophecy in the actions
of Antiochus IV in 167 BCE, the words of Jesus seem to indicate that Antiochus was not the final fulfilment, but that there was (from Jesus’
perspective) still another fulfilment yet to come; some argue that this was realised in 70 CE, while others claim that it refers specifically to
Antichrist and will not be fully realised until the period of the great tribulation at the end of the age (cf. Mk 13:19, 24, Mt 24:21, Rv 3:10).

15 Most roofs in the NT period were flat and made of pounded dirt, sometimes mixed with lime or stones, supported by wooden beams.
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housetop, he must not come down or go inside to collect
anything from his house; 1¢ if a man is in the fields, he must
not turn back to fetch his cloak. 17 Alas for those with child, or
for those with babies at the breast, when those days come!
18 Pray that this may not be in winter. 1° For, in those days,
there will be great distress, unparalleled since the beginning of
the creation that God created, and such as will never be again.
20 And, if the Lord had not shortened those days, no human
being would have survived; but he did shorten those days, for
the sake of the elect whom he chose.

21 And if anyone says to you then, “Look, here is the Christ,”
or, “Look, he is there,” do not believe it; 22 for false Christs and
false prophets will arise and produce sings and portents to
lead astray the elect, if that were possible. 2 You, therefore,
must be on your guard. I have given you full warning.

2 “However, in those days, after that time of great suffering,
the sun will be darkened, and the moon will not give its light,

16 The nature of the coming judgment will be so quick and devastating that one will not have time to collect anything.

17 The NRSV & NETB have ‘pregnant’ in place of ‘with child’, here following the MSS & NJB.

18 In winter, the weather was far more severe for those escaping to the mountains (v. 14).

19 In place of “great distress’, here following the NJB, the NRSV & NETB have ‘suffering’; a more traditional translation is “tribulation’.

20 The NJB has ‘that time’ in place of “those days” (twice in this verse), here following the NRSV.

21 The NRSV has ‘Messiali” in place of ‘Christ’, here following the MSS (Xpiot05) & NJB.

22 Both “Christ’ (Greek and following the NJB) and ‘Messiah’ (Hebrew & Aramaic, as in the NRSV) mean ‘the anointed one’.

23 For this verse, here following the NJB, the NRSV reads, “But be alert; I have already told you everything.”

24 In the traditional language of the prophets, cosmic wonders are here used to describe powerful interventions of God in history and, in this
case, the messianic crisis, followed by the final triumph of the chosen people and the Son of Man at their head.
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%5 and the stars will come falling out of the sky, and the powers
that are in the heavens will be shaken. 26 And then everyone
will see the Son of Man coming in the clouds with great power
and glory. 27 And then he will send out the angels to gather
together his elect from the four winds, from the ends of the
world to the ends of the sky.

28 “Learn this parable from the fig tree: as soon as its branches
become tender and it puts forth its leaves, you know that
summer is near. 2 So also with you: when you see these things
taking place, then know that he is near, right at the gates. 30 In
truth I tell you, before this generation has passed away, all
these things will have taken place. 31 Heaven and earth will
pass away, but my words will never pass away.

32“But, as for that day or hour, nobody knows it, neither the
angels in heaven, nor the Son; no one but the Father.

3 “Be on your guard, stay awake, for you do not know when
the time will come. 3¢ It is like a man travelling abroad: when

25 Jesus here alludes to Is 13:10, 34:4 (LXX) & J1 2:10.

26 Jesus here alludes to Dn 7:13: he will return with full judging authority.

27

The Greek word ovgavol may be translated ‘sky’ or ‘heaven’, depending on the context.

28 In place of ‘parable’, here following the NJB & NETB, the NRSV has ‘lesson’.

29 The verb ywwaxete (‘know'’) can be parsed as either indicative or imperative; in this context the imperative fits better, since the movement is
from analogy (trees and seasons) to the future (the signs of the coming of the kingdom) and the emphasis is on preparation for this event.

30 The word translated ‘generation’ (7yevea) can also mean ‘race’ or ‘people’.

31 The ‘words” that Jesus predicts here ‘will never pass away’ are more lasting than creation itself! For this kind of image, see Is 40:8, 55:10-11.

32

The phrase ‘nor the Son” has caused a great deal of debate because it appears to conflict with the concept of Jesus” deity.

33 Most MSS have xai mpogeuyeade (‘and pray’) after ayoumveite (‘stay awake’); this may be a motivated reading, influenced by 14:38 or Lk 21:36
(though ‘ask’ is used there). Although evidence for the shorter reading is slender, it better accounts for the longer reading than vice versa.
34 In place of “giving each his work’, some versions read ‘each with his work’.
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he leaves home and puts his servants in charge, giving each his
work and tells the doorkeeper to stay awake. 3> So, stay awake,
because you do not know when the master of the house is
coming: evening, midnight, cockcrow or dawn; 3¢ if he comes
unexpectedly, he must not find you asleep. 3 And what I am
saying to you I say to all: Stay awake!”

3 The night was divided into these four watches, each of which lasted three hours.
36 For this verse, here following the NJB, the NRSV reads, “or else he may find you asleep when he comes suddenly.”
37 Throughout this section, NETB has “alert’ in place of ‘awake’, here following the NJB & NRSV.
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MARK 14

1Two days before the Passover and the feast of Unleavened
Bread, the chief priests and the scribes were looking for a way
to arrest him by stealth and kill him; 2 for they said, “Not
during the festival, or there will be a riot among the people.”

3 He was at Bethany in the house of Simon the leper; he was at
the table when a woman came in with an alabaster jar of very
costly ointment and pure nard. She broke the jar and poured
the ointment on his head. 4 Some who were there said to one
another indignantly, “Why this waste of expensive ointment?
5Ointment like this could have been sold for over three
hundred denarii and given to the poor;” and they were angry
with her. ¢ But Jesus said, “Leave her alone. Why are you
upsetting her? What she has done for me is a good work. 7 You
have the poor with you always, and you can be kind to them

MARK 14
The ’feast of Unleavened bread’ was part of the commemoration of the escape from Egypt under Moses (Ex 12:1-20).
The verb “were looking is imperfect; it suggests, in this context, that they were always considering the opportunities.
With Jn 12:3, Mk indicates the quality of the perfume, nard, the extract of and Indian aromatic plant. He alone notes that the woman breaks
the jar in order to pour it more abundantly and quickly - a gesture of touching prodigality.
The word ‘expensive’ is not in the Greek text but has been included to suggest a connection to the lengthy phrase ‘costly ointment and pure nard’
occurring earlier in v. 3; the author of Mark shortened this long phrase to just one word in Greek when repeated here, and the phrase ‘expensive
ointment’ used in the translation (following NETB) is intended as an abbreviated paraphrase.
The denarius was the usual day’s wages for a labourer, so the value exceeded what a labourer could earn in a year.
The phrase ‘a good work” may possibly be meant in a Jewish technical sense - the works of compassion being ranked as superior to the duty of
almsgiving; but it may also be meant in the general sense of being ‘a beautiful thing’.
In the Greek text of the final clause, ‘me’ (ué) is in emphatic position (the first word in the clause); to convey some impression of the emphasis,

an exclamation point is used in the translation.
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whenever you wish, but you will not always have me! & She
has done what she could: she has anointed my body
beforehand for its burial. In truth I tell you, wherever
throughout all the world the gospel is proclaimed, what she
has done will be told as well, in remembrance of her.”

10 Judas Iscariot, one of the Twelve, went to the chief priests
with an offer to hand Jesus over. 11 They were delighted to hear
it and promised to give him money; and he began to look for a
way of betraying him conveniently.

12Now, on the first day of Unleavened Bread, when they
sacrificed the Passover lamb, his disciples said to him, “Where
do you want us to go and prepare for you to eat the Passover?”
13 S0, he sent two of his disciples, saying to them, “Go into the
city and you will meet a man carrying a pitcher of water.
Follow him, 14 and, wherever he enters, say to house owner,
“The Master says: where is the room for me where I may eat

8  The woman has shown personal regard for Jesus within her ability and opportunity (Jn 19:40).
9  An alternative translation of ‘in truth I tell you’ (translating aunv 0¢ Aéyw, here following the NJB) is ‘truly I say to you’ (as NETB).
10 The phrase “one of the Twelve’ does not so much identify Judas as intensify the horror of the betrayal; Judas makes possible a change in the

priests” plans (vv. 1-2).

11 The leaders ‘were delighted” when Judas contacted them about betraying Jesus, because it gave them the opportunity they had been looking for,
and they could later claim that Jesus had been betrayed by one of his own disciples.

12 Here, the opening Kai (‘and’) has been translated as ‘now’ to indicate the transition to a new topic. According to Mt, Jesus sent a message to
the man to whose house he invited himself; according to Mk, a sign will lead the two appointed disciples to a room that will find all prepared.
Although sign and preparation could have been pre-arranged, their literary presentation, inspired by 1S 10:2-5, lends a halo of supernatural
foreknowledge to the scene. It will further be noted that the structure of the incident closely resembles the messianic entry (Mk 11:1-6).

13- According to Lk 22:8 the “two” were Peter and John.

14 In place of “the room for me’, here following the NJB, the NRSV has “my guest room’.
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the Passover with my disciples?” 15> And he will show you a
large upper room furnished and ready. Make the preparations
for us there.” 16 So, the disciples set out and went into the city
and they found everything just as he had told them; and they
prepared the Passover meal.

17 And, when it was evening, he arrived with the Twelve.
18 And, when they had taken their places and were eating,
Jesus said, “In truth I tell you, one of you is about to betray me,
one of you eating with me.” 1° They were distressed and said
to him, one after another, “Not me, surely?” 20 He said to them,
“It is one of the Twelve, one who is dipping into the same dish
with me. 21 Yes, the Son of Man is going to his fate, as the
scriptures say he will, but alas for that man by whom the Son
of Man is betrayed! It would be better for that man if he had
never been born.”

22 And, while they were eating, he took a loaf of bread and,
when he had said the blessing, he broke it and gave it to them.
“Take it,” he said, “this is my body.” 2> Then he took a cup and,
when he had given thanks, he handed it to them, and all of

15 The NJB has ‘with couches’ in place of ‘and ready’, here following the WEBBE.

16 The author’s note that the disciples found things ‘just as he had told them’ shows that Jesus’ word could be trusted.
17 The NJB & NRSV omit the opening conjunction (Ka/ - ‘and’); NETB translates it as ‘ther’, to indicate the sequence of events within the narrative.
18 Meals were not eaten while sitting but while reclining on one’s side on the floor with the head closest to the table and the feet farthest away.

19 The disciples’ question was so worded as to imply that the answer would be negative.
20 The NRSV adds ‘bread’ after ‘dipping’; here, we follow the MSS & NJB. Some MSS lack ‘same’ before ‘dish’.

21 The NJB lacks the opening it would be’, here following the NRSV.
22 The NJB and NETB lack “a loaf of , here following the NRSV.
23 See 1Co 10:16.
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them drank from it, 2 and he said to them, “This is my blood,
the blood of the Covenant, which is poured out for many. 2> In
truth I tell you, I shall never again drink of the fruit of the vine
until that day when I drink it new in the Kingdom of God.”

2 And, after the psalms had been sung, they left for the Mount
of Olives. 27 And Jesus said to them, “You will all become
deserters, for the scripture says: I shall strike the shepherd and
the sheep will be scattered; 26 however, after my resurrection,
I shall go before you into Galilee.” 22 Peter said, “Even if all
become deserters, I will not.” 30 And Jesus said to him, “In
truth I tell you, this day, this very night, before the cock crows
twice, you will have disowned me three times.” 31 But he
repeated still more earnestly, “Even though I have to die with
you, I will never disown you.” And all of them said the same
thing.

32 Then they came to a plot of land called Gethsemane, and he
said to his disciples, “Stay here while I pray.” 33 Then he took

24 Most MSS have xanvnis (‘new’) before diadmxms (‘covenant’), a reading that is almost surely influenced by the parallel passage in Lk 22:20, and
this reading looks to be a later addition; the most reliable MSS lack xa1vyis, and this reading is strongly preferred.

25 The literal translation of ‘fruit’ is ‘produce’.

26 The Hallel (Ps 113-118) was sung during the meal: 113-114 before the 2nd cup and 115-118 at the end of the meal, after the 4t, or Hallel cup.

27 Jesus here quotes Zc 13:7.

28 In place of ‘my resurrection’, here following the NJB, the NRSV & NETB have ‘I am raised up’.

29 The NJB & NETB have ‘fall away’ in place of ‘become deserters’, here following the NRSV (as also in v. 27).

30 “In truth’ (following the NJB - the NRSV has “truly’) translates Auay.

31 NETB opens this verse with ‘but Peter’ for clarity; here, we follow the MSS, NJB & NRSV.

32 Here, the opening Ka/ (‘and’) has been translated as ‘then’ to indicate the implied sequence of events within the narrative.
3 Some MSS repeat Tov before TaxwBov and Twavyny; Nestle-Aland has the word in brackets.
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Peter and James and John with him, and he began to feel
distressed and agitated. 3* And he said to them, “My soul is
deeply grieved, even to the point of death. Wait here and stay
awake.” 3% And, going on a little further, he threw himself on
the ground and prayed that, if it were possible, this hour might
pass from him. 3¢ “Abba, Father,” he said, “for you all things
are possible. Take this cup away from me. But let it be as you,
not I, would have it.” 37 Then he came back and found them
sleeping, and he said to Peter, “Simon, are you asleep? Did you
not have the strength to stay awake one for hour? 38 Stay
awake and pray that you may not come into the time of trial.
The spirit is willing enough, but human nature is weak.”
% And again, he went away and prayed, saying the same
words. 40 And once more he came back and found them
sleeping, for they could not keep their eyes open; and they did
not know what to say to him. 4 And he came back a third time
and said to them, “Are you still sleeping and taking your rest?
Enough! It is all over. The hour has come. Now the Son of Man
is to be betrayed into the hands of sinners. 42 Get up! Let us be
going! See: my betrayer is not far away.”

34 The NJB has ‘sorrowful’ in place of ‘deeply grieved and lacks ‘even’; here, we follow the NRSV.

35 The NJB has ‘pass him by’ in place of ‘pass from him’, here following the NRSV.

36 ‘Abba’ (ABBa) is an Aramaic word meaning ‘father’, used in a familiar, respectful, or loving way.

37 Here, the opening xa/ (‘and’) has been translated as ‘then’ to indicate the implied sequence of events within the narrative.

38 Another rendering of ‘“time of trial’ is ‘temptation’.

39 NETB ends this verse, here following the NJB & NRSV, with, “and prayed the same thing.”
40 The literal translation of ‘could not keep their eyes open’ is ‘their eyes were weighed down’.

41 In place of Jesus’ opening question, the NJB has ‘ You can sleep now and have your rest;” the Greek can be either a question or a sarcastic command.
42 The NRSYV, following a number of MSS, lacks ‘it is all over’, here following the NJB.
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4 And immediately, while he was still speaking, Judas, one of
the Twelve, approached and with him there were a number of
men armed with clubs and swords, sent by the chief priests
and the scribes and the elders. 4 Now, the traitor had arranged
a signal with them saying, “The one I will kiss, he is the man.
Arrest him, and see he is well guarded when you lead him
away.” 45 So, when the traitor came, he went up to Jesus at once
and said, “Rabbi,” and kissed him. 46 The others laid hands on
him and arrested him. 4 Then one of those who stood nearby
drew his sword and struck out at the High Priest’s servant and
cut off his ear.

48 Then Jesus spoke to them. “Am I a bandit,” he said, “that
you had to set out to capture me with swords and clubs? 4 I
was among you teaching in the Temple day after day but you
never laid a hand on me. But this is to fulfil the scriptures.”
50 Then all of them deserted him and ran away.

51 And a certain young man was following with nothing on but
a linen cloth. They caught hold of him, 52 but he left the cloth
in their hands and ran away naked.

43 The word translated as ‘approached’ is different from that translated ‘arrived’ in v. 45 & Mt 26:47, although the meanings probably overlap.

44 This remark is parenthetical within the narrative and NETB places the entire verse in parentheses.

45 Judas’ act of betrayal when he “kissed’ Jesus is especially sinister, as it was common for a disciple to kiss his master when greeting him.

46 In place of ‘laid hands on him’, here following the MSS & NRSV, the NJB has “seized him'.

47 The NRSV & NETB have ‘slave’ in place of ‘servant’, here following the NJB.

48 The word here translated ‘bandit’ (AyoTny) can refer to one who stirs up rebellion; however, this usage generally postdates Jesus’ time.

49 The literal translation of ‘but you never’ is ‘and you never’; the Greek word (xa) is elastic enough to be used contrastively on occasion, as here.
50 Here, the opening xa/ (‘and’) has been translated as ‘then’ to indicate the implied sequence of events within the narrative.

51 The young man’s identity is not disclosed; if the house was that of Mary, the mother of John Mark, it is possible that he was the Evangelist.
52 Why he was wearing only an outer garment and not the customary tunic as well is not mentioned (cf. #51).
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53 Then they led Jesus away to the High Priest; and all the chief
priests and the elders and the scribes were assembled there
with him. 54 And Peter had followed him at a distance, until he
had come into the courtyard of the High Priest, and he was
sitting with the attendants warming himself in the light of the
fire.

5% Now, the chief priests and the whole council were looking
for evidence against Jesus in order to put him to death but they
could not find any. 56 Several, indeed, brought false witnesses
against him, but their testimonies did not agree. 57 Some stood
up and submitted this false testimony against him: they said,
%8 “We heard him say, “I am going to destroy this Temple
made by hands and in three days build another, not made by
hands.”” 5 Yet, even on this point, their evidence was
conflicting. ¢ The High Priest then rose before the whole
assembly and put this question to Jesus, “Have you no answer
to that? What is this evidence these men are bringing against
you?” 61 But he was silent and made no answer at all. The High

53 Here, the opening Ka/ (‘and’) has been translated as ‘then’ to indicate the implied sequence of events within the narrative.
54 The ‘attendants’ would have been the guards of the chief priests who had accompanied Judas to arrest Jesus.

55 The NJB has ‘executed’ in place of ‘put to deatl’, here following the NRSV.

56 The NJB ends this verse with ‘their evidence conflicted’; here, we follow the NRSV.

57 Literally translated, this verse reads, “Some standing up gave false testimony against him, saying.”

58 Before ‘hands’ (twice in this verse), the NJB adds ‘human’; here, we follow the MSS & NRSV. The accusation here is that Jesus practices wizardry,

which according to Lv 20:20 was a capital crime (see Jn 2:19-21).

59 In place of ‘evidence was conflicting’, here following the NJB, the NRSV has “testimony did not agree’.
0 Here, and in Mt 26:62, some translate, “Do you make no reply to the charges these men are bringing against you?”
61 “The Blessed One’ (and also ‘the Power’ in v. 62) is a substitute for the name Yahweh, which the Jews would not pronounce.
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Priest put a second question to him, saying, “Are you the
Christ, the son of the Blessed One?” 62 “I am,” Jesus said, “and
you will see the Son of Man seated at the right hand of the
Power and coming with the clouds of heaven.” ¢ Then the
High Priest tore his robes and said, “What need of witnesses
have we now? ¢ You heard the blasphemy. What is your
finding?” Their verdict was unanimous: he deserved to die.
65 Then some of them started spitting at him and blindfolding
him, and hitting him, saying to him, “Play the prophet!” And
the attendants also took him over and struck him.

% Now, while Peter was down below in the courtyard, one of
the servant-girls of the High Priest came up. ¢7 She saw Peter
warming himself there, looked closely at him and said, “You
too were with Jesus, the man from Nazareth.” 68 But he denied
it: “I do not know, I do not understand what you are talking
about,” he said. And he went out into the forecourt, and the

62 Jesus here quotes freely from Dn 7:13 and alludes to the thought of Ps 110:1. The expression ‘the right hand of the Power’ is a circumlocution for
referring to God; such use of indirect references to God was a common scruple in 1st Century Judaism out of reverence for the Divine Name.
63 The High Priest ‘tore his clothes” as an expression of grief (Ac 14:14, J1 2:12-13).

64

65

66
67
68

The literal translation of ‘what is your finding’ (as NJB) is ‘what do you think’; the NRSV has “what is your decision’ and NETB has ‘what is your
verdict’. According to Lk 23:51, Joseph of Arimathaea (a member of the Sanhedrin) did not assent to Jesus” execution.

In place of “spitting at him and blindfolding him’, here following the majority of MSS (and cf. Lk 22:64) and the NRSV & NETB, the NJB has
‘spitting at his face’ (following Vetus Latina, Caesarean MSS & Peshitta). Some less reliable MSS add ‘who hit you then” (cf. Mt 26:68 & Lk 22:64). If
Mk mentions neither blindfold nor question, the scene loses its character of a guessing-game and shows only the outrages to the prophet
foretold by Is 50:6.

Here, the opening Ka (‘and’) has been translated as ‘now’ to indicate transition to a new topic.

In place of “the man from Nazareth’, here following the NJB & NRSV, NETB has ‘the Nazarene'.

An alternative for ‘forecourt’ is ‘gateway’. Some MSS lack ‘and the cock crowed’ (xai aAéntwg épwynaey); Nestle-Aland has the words in brackets.
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69 The NJB opens this verse, here following NETB, with, “The servant-girl saw him and again started telling;” and the NRSV reads, “And the servant-
girl, on seeing him, began again to say.”

70 Peter spoke with a Galilean accent differing from the Judaean (see Ac 2:7).

71 In place of “swore with an oath’, here following NETB, the NRSV has “swore an oath’ and the NJB has “swearing’.

72 Alternative translations for the last sentence are ‘and he burst into tears’ (NJB) and ‘and he wept deeply’; the meaning of the Greek is uncertain.
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MARK 15

1 First thing in the morning, the chief priests, with the elders,
scribes and whole Sanhedrin, had their plan ready. They
bound Jesus, took him away and handed him over to Pilate.

2 And Pilate asked him, “Are you the king of the Jews?” He
replied, “It is you who say it.” 3 And the chief priests brought
many accusations against him. 4 Pilate questioned him again,
“Have you no reply at all? See how many accusations they are
bringing against you!” > But, to Pilate’s surprise, Jesus made
no further reply.

¢ Now, at festivals, he would release one prisoner for them,
whomever they asked. 7 Now, a man called Barabbas was then
held with the rebels who had committed murder during the
insurrection. 8 And the crowd went up and began to ask him
for this favour, ? and Pilate answered them, “Do you want me
to release for you the king of the Jews?” 10 For, he realised that

(<X B S

7
8
9

MARK 15
The Jews wanted to put Jesus to death but they lacked the authority to do so; thus, they ‘handed him over to Pilate’ hoping for a death sentence.
The reply ‘it is you who say it’ is somewhat enigmatic, like Jesus’ earlier reply to the Jewish leadership (mentioned in Mt 26:64 & Lk 22:70).
For this verse, here following the NJB, the NRSV reads, “Then the chief priests accused him of many things.”
Pontius ‘Pilate’ was Roman governor of Judaea, Samaria and Idumaea.
For this verse, here following the NJB, the NRSV reads, “But Jesus made no further reply, so that Pilate was amazed.”
The custom of Pilate to release one prisoner is unknown outside the gospels in Jewish writings but it was a Roman custom at the time and thus

probably used in Palestine as well (cf. Mt 27:15, Jn 18:39).

The “insurrection” is unrecorded; the crime was more serious than that of brigandage (15:27, Jn 18:40).

The Praetorium was on high ground, which is the case with the Western Hill, where the palace previously belonging to Herod the Great stood.
In MK, the chief priests put forward the name of Barabbas (cf. Mt 27:17).

10 In place of “Jesus’, here following the NJB, the MSS & NRSV have ‘him’; the referent of the pronoun has been added here for clarity.
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it was out of jealousy that the chief priests had handed Jesus
over. 11 The chief priests, however, had stirred up the crowd to
demand that he should release Barabbas for them instead.
12 Then Pilate spoke again, “But in that case, what do you want
me to do with the man you call king of the Jews?” 13 They
shouted back, “Crucify him!” 14 Pilate asked them, “What
harm has he done?” But they shouted all the louder, “Crucify
him!” 15So, Pilate, anxious to placate the crowd, released
Barabbas for them and, after having Jesus scourged, he handed
him over to be crucified.

16 The soldiers led him away within the court, which is in the
Praetorium, and called the whole cohort together. 17 They
dressed him in purple and, twisting some thorns into a crown,
they put it on him. 18 And they began saluting him, “Hail, king
of the Jews!” 19 And they struck his head with a staff and spat

I The literal translation of “to demand that he should release’ is “to have him release’.

12 In place of “what do you want me to do’, here following the NRSV and some MSS, other MSS and the NJB has ‘what should I do’.

13- According to Jewish law, a religious curse was implicit in crucifixion (Dt 21:23).

14 Crucifixion was the cruellest form of punishment practiced by the Romans. The Roman historian Cicero called it “a cruel and disgusting
penalty’ (Against Verres 2.5.63-66 §§163-70); Josephus (J.IV., 7.6.4) called it “the worst of deaths’.

15 The Greek term gpayeAdwaas (‘scourged’) refers to flogging, a punishment inflicted on slaves after they had been sentenced to death.

16 In place of ‘Praetorium’, here following the MSS (mgaiTwgiov) & NJB, the NRSV has ‘governor’s headquarters’.

17 The ‘purple’ probably refers to a military garment, which had the colour of royal purple, and resembled a king’s robe; the soldiers did this to
Jesus as a form of mockery in view of the charges that he was a king (cf. 15:2). The “crown” may have been made from palm spines or some
other thorny plant common in Israel; in placing the crown of “thorns” on his head, the soldiers were unwittingly symbolising God’s curse on

humanity (cf. Gn 3:18) being placed on Jesus.

18 The statement “Hail, king of the Jews’ is a mockery patterned after the Romans’ cry of Ave, Caesar (‘Hail, Caesar’).
19 In place of “staff , here following NETB, the NJB & NRSV have ‘reed’; the Greek word can mean either.
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on him; and they went down on their knees to do him homage.
20 And, when they had finished making fun of him, they took
of the purple and dressed him in his own clothes. And they led
him away to crucify him.

21 And they compelled a passer-by, Simon of Cyrene, the father
of Alexander and Rufus, who was coming in from the country,
to carry his cross. 22 And they brought Jesus to the place called
Golgotha, which means the Place of the Skull. 2 They offered
him wine mixed with myrrh, but he refused it. 2 And they
crucified him, and shared out his clothing, casting lots to
decide what each should get.

25 It was the third hour when they crucified him. 26 And the
inscription stating the charge against him read, “The King of
the Jews.” 27 And they crucified two bandits with him, one on
his right and one on his left.

20 In “making fun’, the aorist tense is taken in consummative sense.

21 Alexander and Rufus’ were doubtless known to the circle on which Mark wrote his Gospel (see Rm 16:13).

22 In place of ‘Jesus’, here following the NJB & NRSV, the MSS have simply ‘him’; the referent of the pronoun has been added for clarity.

23 Tt is difficult to say for certain who gave Jesus this drink of ‘wine mixed with myrrh’ (e.g., the executioner, or perhaps women from Jerusalem);
in any case, whoever gave it to him most likely did so in order to relieve his pain, but Jesus was unwilling to take it.

24 The reference to “casting lots’ is an allusion to Ps 22:18.
25 The “third hour’ was around 9 a.m.

26 Mention of the “inscription’ is an important detail, because the inscription would normally give the reason for the execution; it shows that Jesus
was executed for claiming to be a king and was probably written with irony from the executioners” point of view.
27 Most later MSS add v. 28: “And the scripture was fulfilled that says: He was taken for a criminal.”

28 This verse is included in later MSS but is lacking in important Alexandrian and Western MSS and some others; the addition of the verse with
its quotation from Is 53:12 probably represents a scribal assimilation from Lk 22:37. It was almost certainly not an original part of Mark’s
Gospel (see #27). The WEBBE has the following text for it: The Scripture was fulfilled which says, “He was counted with transgressors.”
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2 And those who passed by jeered at him; they shook their
heads and said, “Aha! So, you would destroy the Temple and
rebuild it in three days! 30 Then save yourself and come down
from the cross!” 31 The chief priests and the scribes mocked
him among themselves in the same way with the words, “He
saved others, but he cannot save himself. 32 Let the Christ, the
king of Israel, come down from the cross now, for us to see it
and believe.” Even those who were crucified with him taunted
him.

33 And, when noon came, there was darkness over the whole
land until three in the afternoon. 3¢ And, at three o’clock, Jesus
cried out in a loud voice, “Eloi, Eloi, lama sabachthani?” which
means, “My God, my God, why have you forsaken me?”
%5 When some of those who stood by heard this, they said,
“Listen, he is calling for Elijah.” 3¢ Someone ran and soaked a

29 An alternative reading for ‘jeered’ is ‘blasphemed’.

30

31
32
33
34

35
36

There is rich irony in the statement of those who were passing by, “Save yourself and come down from the cross!” In summary, they wanted Jesus
to come down from the cross and save his physical life, but it was indeed his staying on the cross and giving his physical life that led to the
fact that they could experience a resurrection from death to life. There is a similar kind of irony in the statement made by the chief priests and
scribes in v. 31.

In vv. 29-31, there is a loose allusion to Ps 22:7-8.

The NRSV has ‘Messial’ in place of ‘Christ’, here following the MSS (Xgioros) & NJB. After ‘believe’, the WEBBE adds “hin’.

The literal translation of “noon” (following the NRSV) is “the sixth hour’, and that of “three in the afternoon’ is ‘the ninth hour’.

‘Eloi’ is the Aramaic form elahi transliterated EAwi, perhaps under the influence of the Hebrew Elohim; the form ‘Eli" given by Mt is Hebrew:
it is the original text of Ps 22:1 and better explains the pun of the soldiers.

Perhaps the crowd thought Jesus was “calling for Elijah’ because the exclamation “Eloi, Eloi" sounds like the name Elijah.

“Sour wine’ refers to cheap wine that was called in Latin posca, a cheap vinegar wine diluted heavily with water; it was the drink of slaves and
soldiers and was probably there for the soldiers who had performed the crucifixion.
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sponge in sour wine and, putting it on a stick, gave it to him to
drink, saying, “Wait! And see if Elijah will come to take him
down.” 37 But Jesus cried out with a loud voice and breathed
his last. 3 And the curtain of the Sanctuary was torn in two
from top to bottom. 3° The centurion, who was standing in
front of him, had seen how he had died, and he said, “In truth
this man was a Son of God.”

40 There were also women watching from a distance. Among
them were Mary Magdalene, Mary the mother of James the
younger and of Joset, and Salome. 4! These used to follow him
and look after him when he was in Galilee. And many other
women were there who had come up to Jerusalem with him.

42 And it was now evening and, since it was Preparation Day -
that is, the day before the Sabbath - 43 there came Joseph of
Arimathaea, a prominent member of the Council, who himself
lived in the hope of seeing the Kingdom of God, and he boldly

37 In place of “cried out with a loud voice’, here following NETB, the NJB & NRSV have ‘gave a loud cry'.
38 The “curtain’ closed of the Holy of Holies (Heb 9:3), the Inner Sanctuary that represented God’s presence with his people (compare 2K 19:14-
15, 2Ch 6:1-2, 18-21); the damage to the curtain, whatever the underlying event may have been, symbolised for Christian faith the unhindered

access to God achieved for all by Jesus” death (Heb 10:19-20).

39 For the Roman officer, this admission would not have its full Christian content but Mk clearly sees in it an acknowledgement that Jesus was

more than a man.

40 “Salome’ is probably the same woman who, in Mt 27:56, is called the mother of Zebedee’s sons. In place of ‘Joset’, here following the NJB, the
NRSV & NETB have “Joses’; in Mt 27:56, the name is written as ‘Joseph’.

41 The literal translation of “look after’ is “minister’.

42 The ‘Preparation Day” was the day before the Sabbath when everything had to be prepared for it, as no work could be done on the Sabbath.
43 The “Council’ is the Sanhedrin. Though some dispute that ‘Joseph of Arimathaea’ was a disciple of Jesus, this remark that he ‘lived in the hope of
seeing the Kingdom of God’ and his actions regarding Jesus’ burial suggest otherwise.
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went to Pilate and asked for the body of Jesus. # Pilate,
astonished that he should have died so soon, summoned the
centurion and enquired if he had been dead for some time.
4 Having been assured of this by the centurion, he granted the
corpse to Joseph 46 who bought a shroud, took Jesus down
from the cross, wrapped him in the shroud and laid him in a
tomb that had been hewn out of the rock. He then rolled a
stone against the entrance to the tomb. ¥ Mary of Magdala and
Mary the mother of Joset took note of where he was laid.

4 In place of ‘he had been dead for some time’, some MSS read “he was already dead’.

45 A “centurion” was a non-commissioned officer in the Roman army or one of the auxiliary territorial armies, commanding (nominally) 100 men;
the responsibilities of centurions were broadly similar to modern junior officers, but there was a wide gap in social status between them and
officers, and relatively few were promoted beyond the rank of senior centurion. The Roman troops stationed in Judaea were auxiliaries, who
would normally be rewarded with Roman citizenship after 25 years of service; some of the centurions may have served originally in the Roman
legions (regular army) and thus gained their citizenship at enlistment; others may have inherited it, like Paul.

46 The term guwdova, (‘shroud’) can refer to a linen cloth used either for clothing or for burial.

47 The NRSV & NETB have “the body’ in place of ‘he’ (following the NJB); the Greek text has a neuter pronoun.
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MARK 16
1 When the Sabbath was over, Mary of Magdala, Mary the
mother of James, and Salome brought some spices so that they
might go and anoint him. 2 And, very early in the morning on
the first day of the week, they went to the tomb when the sun
had risen.

3 They had been saying to one another, “Who will roll away
the stone for us from the door of the tomb?” 4 For, it was very
big. But, looking up, they saw that the stone had been rolled
back. > Entering the tomb, they saw a young man in a white
robe seated on the right-hand side, and they were amazed.
6 But he said to them, “Do not be alarmed! You are looking for
Jesus of Nazareth, who was crucified: he has been raised, he is
not here. See, here is the place where they laid him. 7 But you
must go and tell his disciples and Peter, “He is going ahead of
you to Galilee; that is where you will see him, just as he told
you.”” 8 And the women came out and ran away from the
tomb because they were frightened out of their wits; and they
said nothing to anyone, for they were afraid.

0 N O U s W N

MARK 16
The Jews did not practice embalming, so the “spices” were used to cover the stench of decay and slow decomposition.
In place of “when the sun had risen’, some MSS have ‘just as the sun was rising’.
The disc-shaped ‘stone” rolled edgeways in a gutter to close the opening of the tomb.
Here, the opening xa/ (‘and’) has been translated as ‘but’ to indicate the contrast present in this context.
Mark does not explicitly identify the ‘young man in a white robe’ as an angel (though the white robe suggests this), but Matthew does (Mt 28:2).
The NJB has ‘he has risen’ in place of ‘he has been raised’, but the verb here is passive (77£¢3%).

Cf. 14:28, Jn 21:1-23, Mt 28:7.

According to Mt 28:8, Lk 24:10, 22ff & Jn 20:18, they did in fact tell the news. After ‘came out’, the Textus Receptus adds ‘quickly’.
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9 Having risen early on the first day of the week, he appeared
first to Mary of Magdala, from whom he had cast out seven
devils. 10 She went and told those who had been with him, as
they mourned and wept. 11 But they did not believe her when
they heard that he was alive and she had seen him.

12 After this, he showed himself under another form to two of
them as they were on their way into the country. 13 And these
went back and told the others, who did not believe them either.

14 Lastly, he showed himself to the Eleven themselves while
they were at table. He rebuked them for their disbelief and
obstinacy, because they didn’t believe those who had seen him
after he had risen. 1> And he said to them, “Go out to the whole
world; preach the gospel to all creation. 16 He who believes and

The ‘longer ending’ of Mk (vv. 9-20) is included in the canonically accepted body of inspired scripture, although some important MSS

(including C. Vaticanus & C. Sinaiticus) omit it and it does not seem to have been written by Mark. The “shorter ending’ is included at the end

of this book (and see the footnote thereto).

10 After ‘heard’, the NJB adds ‘her say’; here, we follow the NRSV & NETB.

11

Here, as in Jn 20:19-29, the disciples are convinced of the truth of Jesus” resurrection by their own immediate experience with him, though

they should have heeded the witness of others, as later generations must do (Jn 20:29).

12 See also the parallel account in Lk 24:12-35.
13 Compare this verse with Lk 24:34.

14 Between vv. 14 & 15, one MS inserts the following: And they defended themselves thus: “This age of lawlessness and unbelief is under the sway of Satan,

15
16

who does not allow those under the yoke of unclean spirits to understand God’s truth and power. Now, therefore, reveal your righteousness.” This is what
they said to the Christ, and Christ answered, “The number of years allowed for Satan’s authority has been reached, but other terrible things draw near. I was
handed over to be killed for those who have sinned, so that they might turn to the truth and sin no more and so inherit the spiritual and incorruptible glory
of righteousness that is in heaven.”

In place of “all creation’, here following the NJB, NETB has ‘every creature’.

The NJB has “whoever’ (twice in this verse) in place of “he who’, here following the WEBBE.
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is baptised will be saved; but he who does not believe will be
condemned. 7 These are the signs that will be associated with
believers: in my name, they will cast out devils; they will have
the gift of tongues; 18 they will pick up snakes in their hands
and be unharmed should they drink deadly poison; they will
lay their hands on the sick, who will recover.

19 And so the Lord Jesus, after he had spoken to them, was
taken up into heaven; there at the right hand of God he took
his place, 20 while they, going out, preached everywhere, the
Lord working with them and confirming the word by the signs
that accompanied it.

8 And all that had been commanded them they reported briefly to
Peter’s companions. And afterward, Jesus himself, through their
agency, broadcast from east to west, the sacred and incorruptible
proclamation of eternal salvation. Amen.

17 To ‘have the gift of tongues’ meant to ‘speak in foreign language’, though ones that were new to the one speaking and therefore due to

supernatural causes.

18 The reality of faith in believers’ lives as they respond to the apostolic witness is signified by events that both correspond to biblically recorded
happenings in the lives of the apostles and conform to apostolic statements about the gist of the Spirit (see, e.g., 1Co 12:8-11, 28, 14:2-5, Heb
2:3-4): exorcism, new languages and healing; instances of picking up snakes and drinking poison without injury lack NT parallels, but the
former resembles the harmless accidental attack upon Paul in Ac 28:3 - 6, and the latter appears occasionally in Christian literature from the

2nd Century onward.

19 Some MSS lack that name ‘Jesus’; Nestle-Aland includes the word in brackets.

20 At the end of this verse, some MSS add *Amen’ (aumny).

8b- One MS closes the book with this verse after v. 8; others include this and then continue with vv. 9-20; in most MSS, vv. 9-20 follow immediately

after v. 8, although in some the passage is marked as being doubtful.



