To Edayyéhiov Kata Iwavvyy 1 THE GOSPEL ACCORDING TO JOHN

INTRODUCTION

The Gospel according to John explains the mystery of the person of Jesus, who stands above his contemporaries in unique, solitary grandeur.
To explain the origin of this uniqueness, the Evangelist takes us behind the scenes of Jesus” ministry, giving us a glimpse into his eternal origin
and divine nature: he was unique because “he was in the beginning with God,” active in Creation, the source of light and life (1:2-4). Hence,
when he became incarnate in human flesh, he made known the Eternal God, whom “no one has ever seen” (1:14, 18).

While the Synoptic Gospels preserve the sayings of Jesus in words closer to their original form, the Fourth Evangelist employs more freely his
own modes of thought and language in reporting and interpreting the teaching of Jesus. But the fact that this Gospel was soon placed side by
side with the Synoptics indicates that the early church realised that Jesus” promise, as reported by John (14:26), had been fulfilled, “The Holy
Spirit ... will teach you everything, and remind you of all that I have said to you.”

In this collection, we arrange the books of the New Testament in a slightly different order than in traditional Bibles; as well as listing the letters
of Paul in their (likely) chronological order, we also place the works of John (his Gospel, his 3 letters and the Revelation given to him) in a separate
‘subsection’, which we include at the end of the list of NT books, thus maintaining Revelation as the final book of the Canonical Bible but also
allowing the Acts of the Apostles to immediately follow Luke’s Gospel.

AUTHORSHIP AND DATES

Tradition says that the Fourth Gospel was written by the apostle John (probably between 90 and 100 CE), which is stated in the book itself
(21:24). However, it is possible that the attribution of the gospel to John the Apostle could be the result of confusion between this John and a
certain John the Elder, mentioned by Papias, Bishop of Hierapolis, who wrote circa 135 CE; and, according to Eusebius of Caesarea, this confusion
had already been made by Irenaeus, circa 180 CE. Some scholars believe that the book was composed by a disciple of John, who recorded his
preaching as Mark did that of Peter. But, whatever the case may be, when the Gospel was published near the close of the 1st Century, the Church
accepted it as authentic and apostolic testimony to Jesus.

Almost all scholars now agree that section, 7:53-8:11, was not written by the same author as the rest of the book. The earliest MSS lack it, and
others place it differently. See the footnotes presented herein for a fuller discussion of this part of the text.
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ovoua avt® lwavyns: His name was John.
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For John (13:3, 16:28), the Word existed before the world in God (vv. 1-2, #8:24, #10:30); it has come on earth (vv. 9-14, 3:19, 9:39, 12:46, see
#Mk 1:38), being sent by the Father (3:17, 34, 5:36, 43, 6:29, 7:29, 8:42, 9:7, 10:36, 11:42, 17:3, 25, cf. Lk 4:43) to perform a task (#4:34), namely, to
deliver a message of salvation to the world (# 1:33).

The preposition meog (‘with’) implies not just proximity but intimate personal relationship and is regularly employed in expressing the presence
of one person with another.

There is a major punctuation problem here: should the relative clause of the last line go with v. 3 or v. 4? The earliest MSS have no punctuation
and many of the later MSS place the punctuation before the phrase, thus putting it with v. 4. It may be that the attribution of ¢ yZyovey to v. 3
began in the 4t Century in the Greek Church, and the change was unknown in the West. Possibly, by moving the words from v. 4 to v. 3, one
is restoring the original reading, where the understanding is natural and adds to the emphasis, which is built up there, while it also gives a
terse, forceful statement in v. 4. On the other hand, taking the phrase 0 y£yovey with v. 4 gives a complicated expression. See also #4.

Another way of reading the end of the 1st line is “is life in him’. The words ‘“what has come into being’ may, alternatively, be joined with what
precedes, to give, ‘and of all that has come to be, not one thing had its being except through him’; in that case, this verse would read, “In him was life
and that life was the life of men.”

The ‘light’ cannot be imprisoned by Darkness (the powers of evil). In place of ‘overpower’ (xatéAaSBev), some translators read ‘understand’ .

Vv. 6-8 form a parenthesis on the mission of John the Baptist who was “sent by God’ to point to Jesus; (cf. v. 15, Mt 3:1ff).
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He came as a witness,

to bear witness to the light,

so that everyone might believe through him.
He himself was not the light,

but he came to bear witness to the light.

The Word was the true light

that gives light to everyone;

he was coming into the world.

He was in the world

that had come into being through him,
and the world did not recognise him.
He came to his own

and his own people did not receive him.
But to those who did accept him

he gave power to become children of God;
to those who believed in his name,

7 ‘Witness' is one of the major themes of John’s Gospel; the Greek verb uagtugéw occurs 33 times (cf. once in Mt, once in Lk, never in Mk) and
the noun wagTvgia 14 times (never in Mt, once in Lk, thrice in MKk).

8 The NJB lacks the emphatic, reflexive pronoun, ‘himself , here following the NRSV & NETB.

9 Other possible translations of this verse are: “ The true light, that which enlightens every man, was coming into the world,” and “He (the Word) was
the true light that enlightens every man that comes into the world.”

10 The ‘world’ (}to'o;u,og) variously means: the cosmos or this earth, the human race, or those hostile to God who hate Christ and his disciples (7:7,
15:18-19, 17:14); the last sense coincides with contemporary Jewish distinction between “this world” (8:23ff), dominated by Satan (12:31, 14:30,
16:11, 1Jn 5:19) and the “‘world to come’, which possibly corresponds to John's “eternal life” (12:25).

11 The phrase ‘his own people’ probably refers to the Jews. There is a subtle irony here: When the Adyos (Word) came into the world, he came to
‘his own’ (Ta 1dva, literally “his own things”) and “his own people’ (of id10i), who should have known and received him, but they did not; this time,
John does not say that ‘his own’ did not know him, but that they “did not receive him’ (magéAaBov).

12 In place of “to become’, some MSS have “to be called’. The last line of this verse is omitted by many of the Church Fathers.
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who were born not from blood,
or from human desire,

or from human will,

but from God himself.

And the Word became flesh;

and he lived among us,

and we have seen his glory,

the glory as of a father’s only son,
full of grace and truth.

5 Twavyns uapTugel mepl avTol xal xéxpayey 15 John testified to him and shouted out,

Aévwy, Obros v ov eimoy, saying, “This is the one of whom I said:

O omiow wov Eoyouevos He who comes after me
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Indeed, from his fullness we have, all of us,
received
grace upon grace.
For, the Law was given through Moses;
grace and truth have come
through Jesus Christ.

The Greek term translated “born” here also involves conception. The terms in this verse are also used in the Book of Enoch, 15:4, to describe the
birth of the giants, the product of the union of angels with the daughters of men. There are arguments for reading the 1st line in the singular
(‘who was born’), in which case the verse refers to Jesus’ divine origin, not to the virgin birth.

Even though it is the place of revelation, the ‘flesh’ denoted as frail and mortal denotes humanity (see 3:6, 17:2, Gn 6:3, Ps 56:5, Is 40:6); the use
of this term (see #Rm 5:7) stresses the reality of the coming of Christ in human nature, which Jn constantly brings out. For the 4t line, here
following the NRSV, the NJB reads (somewhat mysteriously), “the glory that he has from the Father as only Son of the Father’.

In place of “ranks’, here following the NRSV, the NJB has “passed’.

An alternative translation for the 2nd line is “one gift after another’ (as NJB).

At the beginning of the 2nd line, NETB adds the word, ‘but’.
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18 No one has ever seen God;
it is only the Son, who is close to the Father’s heart,
who has made him known.

19 This was the testimony given by John, when the Jews sent
priests and Levites from Jerusalem to ask him, “Who are you?”
20 He confessed, and he did not deny it, but confessed, “I am
not the Christ.” 2! And they asked him, “What then? Are you
Elijah?” He replied, “I am not.” “Are you the Prophet?” He
answered, “No.” 22 Then they said to him, “Who are you? We
must take back an answer to those who sent us. What have you
to say about yourself?” 23 He said:

I am the voice of one that cries in the desert:
Make straight the way of the Lord.

As the prophet Isaiah said.
24 Now those who had been sent were Pharisees, 2> and they

put this question to him, “Why are you baptising, if you are
not the Christ, and not Elijah, and not the Prophet?” 26 John

18 In place of ‘God: it is only the son’, some MSS read ‘God the only Son’.
19" After ‘priests’, some MSS (and the NJB) add ‘to him’ (mgos avrov) but most early of MSS lack the phrase; Nestle-Aland has the words in brackets.
20 A 3rd Century work, the pseudo-Clementine Recognitions (1.54 & 1.60 in the Latin text), records that John's followers proclaimed him to be the

Messiah, but there is no clear evidence that they did so in the 1st Century; however, Lk 3:15 indicates some wondered.

21 On the expected return of Elijah, see Ml 3:23-24 & Mk 9:12.

22 Before ‘“we must take’, NETB adds the words “tell us’; these are not in the MSS but are implied.

23 John here quotes from Is 40:3 (cf. Mt 3:3).

24 ‘Pharisees’ were members of one of the most important and influential religious and political parties of Judaism in the time of Jesus.
25 In place of ‘Christ’, the NRSV has ‘Messial’; both Greek ‘Christ’ (Xgiotog) and Hebrew / Aramaic ‘Messiah’ mean ‘one who has been anointed’.
26 The NRSV ends this verse, here following the NJB, with, “Among you stands one whom you do not know, 27 the one who is...”
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answered them, saying “I baptise you with water; but standing
among you - one that you do not know - 27 is the one who is
coming after me; and I am not worthy to untie the strap of his
sandal.” 28 This happened at Bethany, on the far side of the
Jordan, where John was baptising.

22 The next day, he saw Jesus coming towards him and
declared, “Look, there is the lamb of God that takes away the
sin of the world. 30 This is the one about whom I said, “Behind
me comes one who ranks ahead of me because he existed
before me.” 311 did not recognise him myself, and yet my
purpose in coming to baptise with water was so that he might
be revealed to Israel.” 32 And John testified, saying, “I saw the
Spirit come down on him like a dove from heaven and rest on

27" The humility of John is evident in the statement ‘I am not worthy’; removing sandals was considered one of the least worthy tasks of a slave,
and John did not consider himself worthy to do even that for the one to come, despite the fact he himself was a prophet.

28 Many MSS read Bn3afBaga (‘Bethabara’) for BySavig (‘Bethany') but the latter is strongly supported. Since there is no known Bethany “on the far
side of the Jordan’, it is likely that the name would have been changed (Origen mistakenly thought the name Bethabara meant ‘house of
preparation” and was appropriate in this context). On the other hand, both since Origen’s understanding of the Semitic etymology of Bethabara
was incorrect, and because Bethany was at least a well-known location in Palestine, mentioned in the Gospels about a dozen times, one has to
wonder whether scribes replaced B#3aSBapa with Bndavig. However, if Origen’s understanding of the etymology of the name was
representative, scribes may have altered the text in the direction of Bethabara. Furthermore, even if scribes were unfamiliar with what the
name might signify, the fact that a reading which did not contradict the Gospels’ statements of a Bethany near Jerusalem was already at hand
may have been reason for them to adopt Bethabara. Overall, the reading of ByJavig should be regarded as authentic.

29 The title, ‘lamb of God’, is one of the most significant of John’s symbols of Christ (cf. Rv 5:6, 12 &c); it blends the idea of the ‘servant’ (Is 53) who
takes all sin on himself and offers himself as a ‘lamb of atonement’ (Lv 14), with that of the Passover lamb (Ex 12:1, Jn 19:36) in the ritual that
symbolises Israel’s redemption (cf. Ac 8:31-35, 1Co 5:7, 1P 1:18-20).

30 In place of ‘ranks ahead of me’, here following the NRSV, the NJB has “has passed ahead of me’ and NETB has “is greater than I am’.

31 John the Baptist, who has been so reluctant to elaborate his own role now, more than willingly, gives his testimony about Jesus.

32 Some MSS omit the phrase ‘like a dove’.
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him. 331 did not know him myself, but he who sent me to
baptise with water had said to me, “The man on whom you
see the Spirit come down and rest is the one who is to baptise
with the Holy Spirit.” 34 I have seen and I testify that he is the
Chosen One of God.”

% Again, the next day, John was standing there with two of his
disciples, 3¢ and he looked towards Jesus as he walked past
and said, “Look, there is the lamb of God.” 37 And the two
disciples heard what he said and they followed Jesus. 3 When
Jesus turned round and saw them following, he said, “What
are you looking for?” They answered, “Rabbi” - which
translated means Teacher - “where do you live?” 39 He said to
them, “Come and see;” so they went and saw where he was
staying, and they remained with him that day. It was about the
tenth hour. 40 One of these two who became followers of Jesus
after hearing what John had said was Andrew, the brother of
Simon Peter. 4! The first thing Andrew did was to find his own
brother Simon and he said to him, “We have found the

33 The phrase, ‘baptise with the Holy Spirit’, sums up the whole purpose of the Messiah’s coming, namely, that humanity might be born again in

the Spirit; the OT had already foretold it (see #Ac 2:33).
34 In place of “Chosen One of God’, some MSS have “Son of God'.

35 At the end of this verse, the NJB adds “as Jesus walked past’ and lacks the corresponding phrase in v. 36.

36 Vv. 35-51 are joined to the preceding by repeating the Baptist's testimony about Jesus being the ‘Lamb of God’ (cf. v. 29).

37 These are the first known disciples of Jesus; later, both became apostles.

38 The clause ‘which translated means Teacher’ is a parenthetical note by the author.

39 The time (‘the tenth hour’) was about 4 pm. Throughout this first week, the days are carefully noted (vv. 29, 35, 41, 43, 2:1).

40 The literal translation of ‘after hearing what John had said’ is ‘“who heard from John’.

41 In place of “the first thing’, some MSS have “early in the morning’. The NJB lacks the name ‘Simon’, here following the MSS & NRSV.
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Messiah” - which translated means the Christ - 42 and he
brought Simon to Jesus. Jesus looked at him and said, “You are
Simon son of John; you are to be called Cephas” - which
translated means Peter.

43 The following day, when he was determined to leave for
Galilee, he found Philip; and Jesus said to him, “Follow me.”
4 Now, Philip came from the same town, Bethsaida, as
Andrew and Peter. 4> Philip found Nathanael and said to him,
“We have found him of whom Moses in the Law and also the
prophets wrote, Jesus son of Joseph, the one from Nazareth.”
46 And Nathanael said to him, “From Nazareth? Can anything
good come out of that place?” Philip replied, “Come and see.”
47 When Jesus saw Nathanael coming toward him, he said of
him, “There, truly, is an Israelite in whom there is no
deception.” 48 Nathanael asked him, “From where did you get

42 The author’s parenthetical notes here and in vv. 38 & 41 are placed in brackets by Nestle-Aland; here, these have been replaced with parentheses,
as brackets are used to denote text of dubious authenticity. ‘Cephas’ (Aramaic) and “Peter’ (Greek) both mean ‘Rock’.

43 No explanation is given for why Jesus ‘decided to leave for Galilee’, but he probably wanted to go to the wedding at Cana (about a two-day trip).

4 Although the author thought of the town as in Galilee, ‘Bethsaida’ was technically in Gaulanitis (Philip the Tetrarch’s territory) across from
Herod's Galilee. There may have been two places called Bethsaida, or this may merely reflect popular imprecision: locally it was considered
part of Galilee, even though it was just east of the River Jordan. This territory was heavily Gentile (which may explain why Andrew and Philip
both have Gentile names).

45 “Nathanael’ is perhaps the ‘Bartholomew’ of the Synoptic Gospels (Mt 10:3ff, cf. Jn 21:2). He appears here after ‘ Philip’, all in all lists of the Twelve
(bar Ac 1:13), Bartholomew follows Philip. Also, Bar-Tolmai is Aramaic for ‘son of Tolmai’, (a surname).

46 “Can anything good come out of Nazareth?” may have been a local proverb expressing jealousy among the towns.

47 In place of “of him’, some MSS have ‘of Nathanael’ and some have “to him'’. Jesus here alludes to Ps 32:2.

48 Jesus’ supernatural knowledge of persons and things is one of the features of John’s portrait of him (see 2:24ff, 4:17-19, 29, 6:61, 64, 71, 13:1, 11,
27-28,16:19, 30, 18:4, 21:17).
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ToUT®WY oY ST xal Aéyer avt®, Aumy auny Aéyw uvuiy, the fig tree? You are going to see greater things than that.”

oYeade Tov ovgavoy avewyoTa xal Tovs ayyilovs ol JeoU 5 And then he added, “In all truth I tell you, you will see

avaPaivovtas xal xatafBaivovtas éml Tov uioy ToU heaven open and the angels of God ascending and descending

avIpwmov. over the Son of Man.”

49" Although BadiAevs (‘king’) lacks the article, it is definite due to contextual and syntactical considerations. In this passage, the phrase ‘Son of
God’ implies only that he is the Messiah (as also with “King of Israel’); see #Mt 4:3.

50" What are the ‘greater things’ Jesus had in mind? In the narrative, this forms an excellent foreshadowing of the miraculous signs which began at
Cana in Galilee.

51 Both instances of the Greek word for ‘“you” in this verse are plural. Jacob’s dream (Gn 28:10-17) will be fulfilled when the Son of Man is ‘lifted
up’ (see #Jn 3:14).
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JOHN 2

1 On the third day, there was a wedding at Cana in Galilee.
Jesus” mother was there, 2 and Jesus and his disciples had also
been invited to the wedding. 3 And, when the wine ran out, the
mother of Jesus said to him, “They have no wine.” *+ And Jesus
said, “Woman, what do you want from me? My hour has not
come yet.” 5 His mother said to the servants, “Whatever he
tells you, do it.” ¢ There were six stone water jars standing
there, meant for the ablutions that are customary among the
Jews: each could hold twenty or thirty gallons. 7 Jesus said to
the servants, “Fill the jars with water,” and they filled them to
the brim. 8 Then he said to them, “Draw some out now and
take it to the president of the feast.” ® When the president

JOHN 2

This was 3 days after the meeting with Philip and Nathanael; thus, the opening events of this Gospel are contained within one week, of which
almost every day is noticed, culminating in the manifestation of Christ’s glory. ‘Cana’ (Kava) was a small village 14 Km NW of Nazareth.
There is no clue to the identity of the bride and groom but in all either relatives or friends of Jesus” family were likely involved, since Jesus, his

mother and his disciples were invited to the celebration.
After ‘wine’, NETB adds ‘left’, but this word is not in the MSS.

‘Woman’ is an unusual address from son to mother; the term is used again in 19:26, where its meaning becomes clear as an allusion to Gn
3:15/20: The literal translation of “what do you want from me’ is “what to me and to you’, a Semitic formula not infrequent in the OT (Jg 11:12, 25
16:10, 1K 17:18 etc) and in the NT (Mt 8:29, Mk 1:24, 5.7, Lk 4:34, 8:28); it is used to deprecate interference or, more strongly, to reject overtures
of any kind. The shade of meaning can be deduced only from the context: here, Jesus objects that his ‘hour has not come yet’.

The pronoun “it’ is not in the Greek text but has been supplied; direct objects in Greek were often omitted when clear from the context.
The “ablutions’ were ceremonial, not hygienic. The phrase, ‘twenty or thirty gallons’, translates weTonTas Ovo 1 Teeis (‘two or three metretes’).
For “the servants’, the MSS have “them’, but it is clear from the context that the servants are addressed.

The ‘president’ was akin to a head waiter or toastmaster.
Literally translated, this verse opens with ‘and when’.
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tasted the water that had been turned into wine and, having
no idea where it came from - though the servants who had
drawn the water knew - the president of the feast called the
bridegroom 10 and said, “Everyone serves good wine first and
the worse wine when the guests have become drunk; but you
have kept the best wine until now.”

11 Jesus did this as the first of his miraculous signs, at Cana in
Galilee. In this way, he revealed his glory and his disciples
believed in him.

12 After this, he went down to Capernaum with his mother and
his brothers and his disciples, but they remained there only a
few days.

13 Now, the time of the Jewish Passover was near, and so Jesus
went up to Jerusalem 4 and, in the Temple, he found people
selling cattle and sheep and doves, and the money changers
seated at their tables. 1> Making a whip out of cords, he drove
all of them out of the Temple, sheep and cattle as well. He also
scattered the money changers’ coins and knocked their tables

10" An alternative translation for ‘worse’ (as NJB) is ‘cheaper’ (as NETB).

11 For credentials, every true prophet must have ‘signs’, or wonders worked in God’s name (Is 7:11, see Jn 3:2, 6:29, 30, 7:3, 31, 9:16, 33); of the
Messiah, it was expected that he would repeat the Mosaic miracles (#Jn 1:21).

12 With respect to Jesus’ ‘brothers’, the so-called Helvidian view is to be preferred (named after Helvidius, a 4th Century theologian): this view
holds that the most natural way to understand the phrase is as a reference to children of Joseph and Mary after the birth of Jesus. Other views
are that of Epiphanius (they were children of Joseph by a former marriage) or Jerome (they were cousins).

13 This is first of at least 3 (and possibly 4) Passovers mentioned in John's Gospel.

14 Animals were sold for sacrifice; Roman money was changed into Jewish money to pay the Temple tax. The words “at their tables” are not in the
MSS but are implied; the merchants would have been located in the Court of the Gentiles.

15 Jesus action was not an outburst of temper, but the energy of the righteous against religious leaders to whom religion had become a business.
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over 1© And he said to those who were selling the doves, “Take
all these things out of here and stop using my Father’s house
as a marketplace.” 17 Then his disciples remembered the words
that were written: I am eaten up with zeal for your house.
18 The Jewish leaders intervened and said, “What sign can you
show us that you should act like this?” 1° Jesus answered,
“Destroy this Temple and, in three days, I will raise it up
again.” 20 Then the Jewish leaders said to him, “This Temple
has been under construction for forty-six years: are you going
to raise it up again in three days?” 2! But he was speaking of
the Temple that was his body 22 and, when Jesus rose from the
dead, his disciples remembered that he had said this, and they
believed the scripture and the saying that Jesus had spoken.

16 The phrase, ‘my Father’s house’, is a claim to lordship. Zc 14:20-21, in context, is clearly a picture of the messianic kingdom: the Hebrew word
translated ‘Canaanite” may also be translated ‘merchant’ or ‘trader’; read in this light, Zc 14:21 states that there will be no merchant in the
house of the Lord on the day of the Lord (at the establishment of the Messianic Kingdom).

17" The OT quotation is from Ps 69:9.

18 In NT usage, the term Tovdaior (‘The Jewish leaders’, literally, ‘the Jews’) may refer to the entire Jewish people, the residents of Jerusalem and

19

20

21

22

surrounding territory, the authorities in Jerusalem, or merely those who were hostile to Jesus; here, the author refers to the authorities or
leaders in Jerusalem.

In the 4th Gospel, Jesus frequently uses terms that, in addition to their obvious meaning appreciated by the audience, possess a metaphorical
and higher sense: see v.20 (‘Temple’), 3:4 (‘new birth’), 4:15 ('living water’), 6:34 (‘bread of life"), 7:35 (‘to depart’), 11:11 ("to awaken”), 12:24 (‘to lift
up’) and 13:0 (“to wash’)

According to Josephus (Ant. 15.11.1), reconstruction work on the Temple was begun by Herod the Great in 19 BCE (it was finished by Herod
Agrippa in 64 CE); this, therefore, is the Passover of 28 CE or later.

One of the great Johannine symbols (see Rv 21:22, #1Co 12:12), the body of the Risen Christ is to be the focus of worship in spirit and truth
(4:21ff).

“They believed the scripture’ is probably an anaphoric reference to Ps 69:9 (69:10 LXX), quoted in v. 17 above; presumably, the disciples did not
remember Ps 69:9 on the spot, but it was a later insight.
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auUToiS 10, TO GUTOY YIVWTXEIY TIAVTas, * xal 0TI oU ypelay entrust himself to them, because he knew all people; 2> and he

elyev Iva TIs uaTuenoy megl ToU avdpwmout autos yae mnever needed anyone to testify about another, because he

Evivwaney TI T &V TG avIpwm. could tell what someone had in him.

23 The issue here is not whether their faith was genuine or not, but what its object was: these individuals, after seeing the miracles, believed Jesus
to be the Messiah; they most likely saw in him a political-eschatological figure of some sort. That does not, however, mean that their concept
of “‘Messiah’” was the same as Jesus’” own, or the author’s.

24 The word “people’ has been supplied for clarity, since the Greek word maytag is masculine plural (thus indicating people rather than things).
25 The literal translation of both ‘anyone” and “someone’ is ‘a man’.
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JOHN 3

1 Now, there was a man of the Pharisees called Nicodemus, a
leader of the Jews, 2who came to Jesus by night and said to
him, “Rabbi, we know that you are a teacher who has come
from God; for, no one could perform the signs that you do
apart from the presence of God.” 3 Jesus answered and said to
him:

In all truth I tell you,
unless a person is born from above,
he cannot see the Kingdom of God.

4 Nicodemus said to him, “How can anyone be born after
having grown old? Is it possible for him to go back into the
mother’s womb again and be born a second time?” 5 Jesus
replied:

In all truth I tell you,

unless a person is born through water and the Spirit,

JOHN 3

The ‘Pharisees’ were the most devout of Jews; ‘Nicodemus’ (Nixodmuog) was a member of the Sanhedrin (see #11:47).
In place of “Jesus’, here following the NJB & NRSV, the MSS have ‘him’. Possibly, Nicodemus ‘came ... at night’ because he was afraid of public
association with Jesus, or he wanted a lengthy discussion without interruptions; no explanation for the timing of the interview is given by the
author. However, the timing is significant for John in terms of the light-darkness motif (compare 9:4, 11:10, 13:30, 19:39 & 21:3): out of the
darkness of his life and religiosity Nicodemus came to the Light of the World. The author probably had multiple meanings in mind.
The translation, ‘born from above’, is here preferred to ‘born again’: the word avw3ev has a double meaning, either ‘again’ or ‘from above’. This is
a favourite technique of the author of the 4th Gospel and it is lost in almost all translations at this point; John uses the word 5 times (3:3, 7, 3:31,
19:11, 23); in the latter 3 cases, the context makes clear that it means ‘from above’; here, it could mean either but the primary meaning intended
by Jesus is ‘from above’, although Nicodemus apparently understood it the other way, which explains his reply.
The grammatical structure of the question in Greek presupposes a negative reply.

Jesus here alludes to baptism and its necessity (see #Rm 6:4).
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9 gmengidn Nixodnuos xai eimey avt®, Ilis dvvatar Taira ° Nicodemus then asked him, saying, “How can these things
vevéadar; T amexngrdn Inools xai eimey auvt@, Zv &l o be?” 10Jesus replied, “You are the Teacher of Israel, and you

owaoralos Toi Tooanh xal Taira ol yivworeis; do not know these things!
T qumy auny Aéyw got 11 Inall truth I tell you,
o011 0 oldauey Aalouey we speak only about what we know
KOl 0 EWOANAUEY UAYTUPOTUEY, and witness only to what we have seen
xal TV pagTuolay Ny ov AauBaveTe. and yet you people reject our evidence.

6 For John, the ‘flesh’ (caof) emphasises merely the weakness and mortality of the creature - a neutral term, not necessarily sinful as in Paul. This
is confirmed by the reference in 1:14 to the ‘Word’ becoming ‘flesh’ (John avoids associating sinfulness with the incarnate Christ).

7 The Greek word for “you’ here is plural.

8 In Greek, as in Hebrew, one word (mveijua) serves for both ‘wind” and “spirit’. Again, the physical illustrates the spiritual, although the force is
heightened by the wordplay here on wind-spirit; by the end of the verse, however, the final usage of mveyuatog refers to the Holy Spirit.

9 Ttis clear that Nicodemus has still not grasped what Jesus is saying. This is the last appearance of Nicodemus in the dialogue: having served
the purpose of the author, he disappears from the scene.

10" Jesus” question implies that Nicodemus had enough information at his disposal from the OT to have understood Jesus’ statements: Is 44:3-5
and Ezk 37:9-10 should have given him insight into Jesus” words; another significant passage is Pr 30:4-5.

11" The Greek word for “you here and in v. 12 is plural.
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If I tell you about earthly things
and you do not believe,
how can you believe if tell you about heavenly things?
No one had gone up to heaven
except the one who came down from heaven,
the Son of Man.
And, just as Moses lifted up the serpent
in the desert,
so must the Son of Man be lifted up,
so that everyone who believes in him
may have eternal life in him.
For, this is how God loved the world:
he gave his only Son,
so that everyone who believes in him may not perish
but may have eternal life.
Indeed, God did not send his Son
into the world in order to judge the world,

‘Believing’ consists in Jn in ‘accepting’ Jesus (1:12, 5:43), in ‘knowing’” him and the Father with him (10:38, 14:7), in recognising him as the
messenger and the Son (3:16-18, 14:1, 10, 17:8, 21-25, 20:31), in coming to him (6:35) and in “seeing’” him (6:36-40, 11:40, 20:8, 29).
Many witnesses, including a few important ones, add at the end of this verse “the one who is in heaven’ (0 wy ev Tw ovgavw), and a few others
have variations on this phrase (for example, some omit “the one’); however, the MSS normally considered the best lack the phrase in its entirety.
“The serpent’ refers to the bronze serpent mentioned in Nb 21:9. The ‘Son of Man’ (#Dn 7:13) must ‘be lifted up’, at the same time, on the cross
and back into the glory of the Father (1:51, 8:28, 12:32-34, 13:31-32): Nicodemus could not have understood this, but John’s readers, the
audience to whom the Gospel is addressed, certainly could have (compare the wording of 12:32).
For the 4t line, some MSS read ‘may receive eternal life’. Some interpreters, such as NETB, hold that the quotation of Jesus” words ends with v.
15; here, we follow the NJB & NRSYV.
Luther called this verse, “The Gospel in Miniature.” In John, the word amoAnTas can mean either ‘be lost’ or ‘perish’, depending on the context.
God’s purpose is to save; individuals judge themselves by hiding their evil deeds from the light of Christ’s holiness (v. 19).
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but so that, through him, the world might be saved.
No one who believes in him will be judged;
but whoever does not believe is judged already,
because that person does not believe
in the Name of God’s only Son.
And the judgement is this:
that the light has come into the world
and people have loved darkness
rather than the light,
because their deeds were evil.
For, everybody who does wrong hates the light
and does not come to the light,
to prevent his actions from being shown up.
But, whoever does the truth comes out in the light,
so that what he is doing may plainly appear
as done in God.

2 Meta tatra 9ASev o Inools xai of wadmtal avtol eis 22 After this, Jesus went with his disciples into the Judaean
iy Tovdaiay yiy, xai éxei dietoiPey wet’ avt@y xal countryside and he spent some time with them there and
eBanTiley. 23 fy 02 xai 0 Twavyys BantiCwy év Alvwy éyyis baptised. 2% John also was baptising at Aenon near Salim,
100 Zaleiw, ot Uata moAAa Gy éxcl, xal mapeyivovto xal because water was abundant there, and people kept coming

18 In place of ‘judged’ (twice in this verse), here following the NJB, the NRSV & NETB have ‘condemned’.

19 The Greek word here translated ‘people’ (avJowmor) means ‘men’ but in a generic sense, referring to people of both genders.

20 For the 2nd line, the NJB reads simply ‘and avoids it’; here, we follow the MSS, NRSV & NETB.

21 On the “trutl’, see # 1Jn 3:19. Vv. 16-21 provide an introduction to the (so-called) “realised” eschatology of the Fourth Gospel: Judgment has
come; eternal life may be possessed now, in the present life, as well as in the future.

22 Presumably, these were baptisms of the same nature as John's: baptisms of repentance in preparation for the coming of the Kingdom. This
section is related loosely to the preceding by ueta Taira: this constitutes an indefinite temporal reference (the intervening time is not specified).

23 A tradition locates “Aenon’ (‘The Springs’) in the Jordan valley, about 12 Km south of Scythopolis; Ain Farah is also a possibility.
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24 This verse is a parenthetical note by the author.

there and were being baptised. 2* For, John had not yet been
thrown into prison.

%5 Now, a discussion arose between some of John’s disciples
and a Jew about purification, 26 so they went to John and said
to him, “Rabbi, the man who was with you on the far side of
the Jordan, the man to whom you bore witness, here he is
baptising now, and everyone is going to him.” 27 John replied,
saying:
“No one can receive anything
except what is given him from heaven.

28 “You yourselves can testify that I said, “I am not the Christ;
but I am the one who has been sent to go in front of him.”

29 “It is the bridegroom who has the bride;
and yet the bridegroom’s friend,
who stands there and listens to him,
is filled with joy at the bridegroom’s voice.
This is the joy I feel, and it is complete.

30 He must grow greater; I must grow less.”

25 The text here is corrupt; ‘purification’” probably means baptism, and some MSS have “the Jews’ in place of “a Jew’. Also, the original reading may

have been “disciples of Jesus’.
26 After “Jordan’, NETB adds ‘River’, for clarity.
27 Literally translated, this verse opens, “John replied and said.”

28 In place of ‘Christ’, here following the MSS (Xgioro) and NJB, the NRSV has ‘Messial’.
29 The OT uses the marriage metaphor to express the relationship between God and Israel (Ho 1:2); Jesus applies it to himself (Mt 9:15ff, 22:1ff,

25:1ff, and see also Paul in 2Co 11:2, Ep 5:22ff).

30" Some interpreters (e.g. the NJB) hold that the quotation of John the Baptist continues through v. 36; here, we follow the NRSV & NETB.
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31 He who comes from above is above all; he who is of the earth
belongs to the earth and speaks about earthly things. He who
comes from heaven is above all; 32 he testifies to what he has
seen and heard but his testimony is not accepted by anybody.
33 Though anyone who does accept his testimony has certified
that God is true. 3¢ For, he whom God has sent speaks God'’s
words; for, he gives the Spirit without measure. 3> The Father
loves the Son and has given everything to his hands. 3¢ He who
believes in the Son has eternal life; but anyone who does not
believe in the Son won’t see life but must endure God’s wrath.

31 An alternative translation for “all others’ is ‘everything’. A number of MSS lack the phrase ‘is above all things’ (émavw mavtwy éortiy), effectively
joining its last sentence with v. 32; however, the phrase may have been deleted because of perceived redundancy, since it duplicates what is
said earlier in the verse. The witnesses that include the phrase in both places are weighty and widespread and, on balance, the longer reading

should probably be considered authentic.

32 “Not ... anybody’ is a generalisation about the Jews; the author and others do believe and attest that Jesus authentically speaks the words of

God (vv. 33-34).

33 The literal translation of “certified’ is ‘set a seal to’.
34

contrasted to this: the Spirit rests upon him without measure.
35

Literally translated, this verse ends, “for not by measure does he give the Spirit.” The Holy Spirit rested on the prophets by measure; Jesus is

By the Father’s decree, all things are “in the hands’ (or power) of the Son; on this is based the sovereignty that he will assume on the day of his

‘lifting up’; and, on that day, the “prince of this world” will forfeit his kingdom.
36 Unbelief is disobedience; ‘wrath’ is the consuming fire of God’s holiness.
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In place of ‘Jesus’ ( Inools), some MSS have ‘the Lord” (Kvgios).
This verse is a parenthetical note by the author.

JOHN 4

1 Now, when Jesus learned that the Pharisees had heard that
Jesus was making and baptising more disciples than John 2 -
although, in fact, it was his disciples who baptised, not Jesus
himself - 3 he left Judaea and set out once more into Galilee.
4 But it was necessary for him to pass through Samaria. > On
the way, he came to the Samaritan town called Sychar, which
was near to the plot of land that Jacob had given to his son
Joseph. ¢ Jacob’s Well was there and Jesus, being tired out by
his journey, was sitting down by the well. It was about the
sixth hour.

7 When a Samaritan woman came to draw water, Jesus said to
her, “Give me something to drink.” 8 (For, his disciples had
gone into the town to buy food.)  The Samaritan woman said

JoHN 4

The author doesn’t tell why Jesus chose to return to Galilee; some have suggested that the Pharisees turned their attention to Jesus because

John the Baptist had now been thrown into prison, but the text gives no hint of this.

‘Samaria’ (Zauageia) was between Judaea and Galilee.
‘Sychar’ is either the ancient Shechem (‘Sichara’ in Aramaic) or the
(the well is not mentioned in Gn).

present village of Askar at the foot of Mt Ebal, about 1 Km from “Jacob’s Well’

The “sixth hour’ was noon. Meetings at a well are a feature of the patriarchal narratives (Gn 25:10ff, 29:1ff, Ex 2:15ff).
The phrase ‘something to drink’ is supplied as the understood direct object of the infinitive mei.

This verse is a parenthetical note by the author, indicating why Jesus asked the woman for a drink.

Some MSS omit the last, parenthetical sentence. The general assumption among Jews was that the Samaritans were ritually impure or unclean;
thus, a Jew who used a drinking vessel after a Samaritan had touched it would become ceremonially unclean.
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to him, “You are a Jew. How is it that you ask me, a Samaritan
woman, for something to drink?” (Jews, of course, do not share
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If only you knew what God is offering

and who it is that is saying to you,

“Give me something to drink,”

you would have been the one to ask,

and he would have given you living water.
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11 The woman said to him, “You have no bucket, Sir, and the
well is deep: where do you get this living water? 12 Are you a
greater man than our ancestor Jacob, who gave us this well and
drank from it himself with his sons and his cattle?” 13 Jesus
replied, saying to her:

Whoever drinks this water

will be thirsty again.

But no one who drinks the water that I shall give him
will ever be thirsty again:

the water that I shall give him
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will become in him a spring of water,
welling up for eternal life.

10
11
12
13
14

‘Living’ (i.e. spring) water signifies the Spirit (see #1:33, 7:37-39).

The word translated ‘living” is used in Greek of flowing water, which leads to the woman’s misunderstanding.

The literal translation of ‘ancestor’ (here following the NRSV) is ‘father’. Questions prefaced with w7 in Greek anticipate a negative answer.

In place of “be thirsty’, here following the NJB, NRSV & NETB, the MSS have “thirst’.

The verb aAouévou (‘welling up’) is used of quick movement (like jumping) on the part of living beings. This is the only time it applied to the
action of water; however, in the LXX it is used to describe the ‘Spirit of God” as it falls on Samson and Saul (Jg 14:6, 19, 15:14, 1S 10:6, 10).



1—5)\./ 1 2 A\l 4 / / 3/ ~ ) f/g
ével moos avtov 1) yuvy, Kipte, doc wor Totto To Udwp,
174 A\l ~ \l 4 b / 2 ~
va, wy oo unoe dréogwual évdads avtleiv.
% Aéyer avty), “Traye wvnoov Tov avdoa gov xal AYe
2 / 1—7 2 /) 4 1 1 5 2 ~ 2 b4
evdade. 7 amexoidny n quvy ral eimey avtd, Olx éxw
b4 / 2 ~ c ~ ~ 35 (74 5/, >
avooa. Aéyer avty) o Imoots, KaAds efmes o1 Avdoa ol
Exw* ™ méyte yap avdoas coyes, xal vy 0y Exeis oUx ETTIV
oov avie: ToUTo aAndec clpmras. O Aéyer aiutd W quv,
Kipie, Sewpd ot mooenTns el oU. *° of maTépes MUY Ev
TQ) 0pel TOUTQW Tpogexvynoay: xal UUES AéyeTe 0TI &y
(¢ A / 2 A} 4 4 (74 ~ 3 ~ 21 )\ /’
Tepogoluois éotiy o Tomos omou mpoonuvely Oel. ** Aéyer
altf o Inooi,
IioTevé wot, yoval,
¢/ b4 ¢/ ¢/ b4 b ~ /’ b4
0TI EQYeTal (DA OTE OUTE £V T() 0PEl TOUT(W OUTE

év TepoooAumors moooxuyyoete T() TaTol.
Vel TpognuvelTe 0 oUx oldaTe"
¢ ~ ~ (4} 2,
NUEIS TIOOTHUYOTUEY 0 0I0aUEY,
¢/ c 4 b ~ bs /’ 2 /7
ot 1) cwtneia éx T@Y Tovdaiwy éotiv.
23 2 \l b4 (74 1 ~ b

alMa goyeTar woa, xai viy éotiy,

22

15 The women said to him, “Sir, give me this water, so I may
never be thirsty or have to come here again to draw water.”

16 He said to her, “Go and call your husband and come back
here.” 17 The woman answered, “I have no husband.” Jesus
said to her, “You are right to say, “I have no husband;” 8 for,
although you have had five husbands, the one you now have
is not your husband. You spoke the truth there.” 1° The woman
said to him, “Sir, I can see you are a prophet. 20 Our fathers
worshipped on this mountain, though you say that Jerusalem
is the place where it is necessary to worship.” 2! Jesus said to
her:
Believe me, woman,
the hour is coming when you will worship the Father
neither on this mountain nor in Jerusalem.
22 You worship what you do not know;
we worship what we do know;
for, salvation comes from the Jews.
23 But the hour is coming - indeed is already here -

15 The direct object of the infinitive avtAsiy (‘draw’) is understood in Greek but supplied for clarity in the English translation.

16

In place of ‘he’, most MSS have “Jesus” here, while several important and early witnesses lack the name; but it is unlikely that scribes would

have deliberately expunged the name of Jesus from the text here, especially since it aids the reader with the flow of the dialogue.

17
18

The word order in Jesus’ reply is reversed from the woman'’s original statement: the word ‘husband’ (’Avdga) is placed in an emphatic position.
The woman’s answer, ‘I have no husband’, was true, literally taken, though it was given with the intention to deceive.

19° A more literal translation of ‘see’ (here following the NJB, NRSV & NETB) would be ‘perceive’.
20 “This mountain’ is Gerizim, where the Samaritans had built a temple; it was destroyed by John Hyrcanus in 129 BCE. Some MSS omit ‘the place’.

2l The Greek word for “you” in vv. 20-22 is plural.

22 The word here translated ‘Jews’ ( Tovdaiwy) can also mean ‘Judaeans’.

23

The Spirit (see # 14:26), who makes a person a new creature (3:5), is also the inspiring principle of the new worship of God.
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24

25

26

27

28

29

30

Here mveijua (‘spirit’) is understood as a qualitative predicate nominative while the Jzo¢ (‘God’) is the subject. At the end of the 2nd line, some
MSS add “him’.

“That is, Christ’ is a parenthetical note by the author.

Literally translated, Jesus’ reply reads, “I am; I who speak to you.”

The question, ‘What do you want from her?’ is John’s editorial comment (for no one in the text was asking it); the author is making a literary link
with Jesus’ statement in v. 23.

An alternative reading for ‘hurried back’ is ‘went away’.

The use of w97 in a question normally presupposes a negative answer. This should not be taken as an indication that the woman did not
believe, however; it may well be an example of ‘reverse psychology’, designed to gain a hearing for her testimony among those whose doubts
about her background would obviate her claims.

The imperfect tense is here rendered “were coming’: the author is not finished with this part of the story yet (v. 35).
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38

31 Meanwhile, the disciples were urging him, “Rabbi, do have
something to eat;” 32 but he said, “I have food to eat that you
do not know about.” 33 So, the disciples said to one another,
“Surely, no one has brought him something to eat?” 34 Jesus
said to them:
My food is to do the will of
the one who sent me,
and to complete his work.
% Do you not have a saying:
Four months and then the harvest?
Well, I tell you,
look around you, look at the fields;
already they are white, ready for harvest!
Already 3¢ the reaper is being paid his wages,
already he is bringing in the grain for eternal life,
so that the sower and reaper can rejoice together.
37 For here the proverb holds true:
one sows, another reaps.
3 Isent you to reap
a harvest you have not laboured for.

351 The direct object of gaye (‘eat’) in Greek is understood; ‘something’ is supplied in English.

32 Jesus explains his statement in v. 34.

33 The disciples thought Jesus referred to physical food, while he was really speaking figuratively and spiritually again.
34 That Jesus was sent by the Father was taught by Paul and the writers of the Synoptic Gospels, but John stresses this repeatedly.

35
36

37 The recitative o7 after aApd1voc has not been translated.

The last line refers to a harvest of souls; the Samaritans who are coming to Jesus (v. 30) are its first fruits.
An alternative reading for ‘being paid his wages’ is “receiving his reward’ .

38 The reapers are the disciples, the sowers those who have laboured before them, especially Jesus.
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39 The NRSV lacks ‘words of , here following the NJB.

Others have laboured for it;
and you have come into the rewards of their labour.

% Many Samaritans of that town believed in him because of
the woman’s words of testimony, “He told me everything I
have done.” 40 So, when the Samaritans came up to him, they
begged him to stay with them. He stayed for two days, and
4l many more came to believe because of his word; 42 and they
said to the woman, “Now we believe no longer because of
what you told us; we have heard him ourselves and we know
that he is indeed the Saviour of the world.”

43 When the two days were over, Jesus left that place for Galilee
4 (for Jesus himself had declared that a prophet is not
honoured in the prophet’s home country). > When he came to
Galilee, the Galileans received him well, having seen all that

40 Because of the length of the Greek sentence and the sequencing with the following verse, the conjunction xa/ (‘and’) before ‘he stayed’ has not

been translated here; instead, a new English sentence is begun.

41 An alternative reading for ‘many more believed is ‘they believed much more’.

42 Jesus is here acknowledged not merely as ‘King of Israel” (as in 1:49) but as the ‘Saviour of the world’; this world-perspective is typical of John
(see 1:29, 3:16, 11:52, 1Jn 2:2) - nevertheless, ‘salvation comes from the Jews’ (v. 20).

43 For this verse, here following the NJB & NRSV, NETB reads, “After the two days he departed from there to Galilee.”

44 This verse is a parenthetical note by the author.

45 The major problem in vv. 44-45 concerns the contradiction between the proverb stated by Jesus and the reception of the Galileans. Origen
solved the problem by referring “his own country’ to Judaea (which Jesus had just left) and not Galilee; but this runs counter to the thrust of
John’s Gospel, which takes pains to identify Jesus with Galilee (cf. 1:46) and does not even mention his Judaean birth. The contemporary
approach regards v. 44 as an addition by a later redactor who wanted to emphasise Jesus’ unsatisfactory reception in Galilee. Neither expedient
is necessary, though, if ‘honour’ is understood in its sense of attributing true worth to someone. The Galileans did welcome him, but their
welcome was to prove a superficial response based on what they had seen him do at the feast.
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he had done at Jerusalem during the festival; for they too had
attended the festival.

46 Therefore, he came again to Cana in Galilee, where he had
changed the water into wine; and there was a certain court
official whose son was ill at Capernaum. ¥ When he heard that
Jesus had arrived in Galilee from Judaea, he went to him and
begged him that he we would come down and cure his son;
for, he was at the point of death. ¢ Then Jesus said to him,
“Unless you see signs and portents you will never believe!”
49 The court official answered him, “Sir, come down before my
little boy dies.” %0 Jesus said to him, “Go home! Your son will
live.” The man believed what Jesus had said and went on his
way home; 5! and, while he was on his way down, his servants
met him with the news that his boy was alive. 52 So, he asked
them about what time it was when the boy had begun to
recover; and they replied, “The fever left him yesterday at the
seventh hour.” 53 The father realised that this was exactly the

46 The ‘“court official’ would probably have been a Gentile military officer. ‘Capernaum’ (Kagagvaoiu) was a town on the northwest shore of the
Sea of Galilee, 200 metres below sea level; it was a major trade and economic centre in the North Galilean region.

47 The direct object of gowra (‘begged’) is supplied from context (direct objects were frequently omitted in Greek when clear from the context).

48 Both instances of the Greek word for ‘you” in this verse are plural. An alternative reading for ‘you will never believe’ is ‘you never believe’; the verb

Mo TEVoTE is aorist subjunctive and may have either nuance.

49 In place of ‘little boy’, here following the NRSV, the NJB & NETB have “child’.

50" The official believed that Jesus word had effected the cure, and he did not return to his home (less than 30 Km away) until the next day (v. 52).

51 Going to Capernaum from Cana, one must go east across the Galilean hills and then descend to the Sea of Galilee; the use of the description
‘on his way down’ shows the author was familiar with Palestinian geography.

52 The 2nd instance of o0y (‘when’) in this verse has been translated as ‘and’ to improve the English style. The ‘seventh hour’ was 1 pm.

53 The literal translation of ‘exactly the time’ is “the hour’.
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avTos xal 1) oixia autol oAn. ¥ ToUTo [0e] maAw dsutegoy himself believed, along with his whole household. 54 This new

oqueioy émoinaey o Inools EASwy éx 175 Tovdaias eis Ty sign, the second, Jesus performed on his return from Judaea to
Talidaiay. Galilee.

54 This sentence in Greek involves an object-complement construction: the force can be either ‘Jesus did this’ or possibly *Jesus made this to be’; the
latter translation accents not only Jesus” power but his sovereignty too. For the first ‘sign’, see 2:1-11, where the same grammatical construction
is used.
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JOHN 5

1 After this, there was a festival of the Jews, and Jesus went up
to Jerusalem. 2 Now, in Jerusalem, next to the Sheep Gate, there
is a pool called Bethzatha in Hebrew, which has five porticos;
3 and, under these were crowds of sick people, blind lame and
paralysed. [*For, an angel of the Lord went down at certain
seasons into the pool and stirred up the water; whoever
stepped in first after the stirring of the water was cured of
whatever disease that person had.] > One man was there who
had an illness that had lasted thirty-eight years ¢ and, when
Jesus saw him lying there and realised that he had been in that
condition for a long time, he said, “Do you want to be well
again?” 7 The sick man answered him, “Sir, I have no one to
put me into the pool when the water is stirred up; and, while I
am still on the way, someone else gets down there before me.”

JOHN 5

In place of “a festival’ (¢0077), some MSS have “the festival’ (1) g0gT), with the article almost certainly making this a reference to the Passover,

which is highly unlikely.

The site of the miracle is also something of a problem: mgoBaTix7 is usually taken as a reference to the ‘Sheep Gate’, near the temple (as the
NRSV & NETB) but some (including the NJB) would place the word xoAuuB%3¢a (‘pool’) with meoBatixf to read “in Jerusalem, next to the Sheep
Pool, there (another) pool’; this would imply that there is reference to two pools in the context rather than only one.

In place of ‘Bethzatha’, here following the NRSV and the majority

of MSS, the NJB has “Bethesda’.

At the end of this verse, most later MSS add “waiting for the stirring of the water’ (Exdeyoucvwy Ty ToU UdaTos xivyaty, see #4).

This verse is missing in the earliest and most reliable MSS (and from Nestle-Aland) but is present in many later MSS (and in the WEBBE).
Literally translated, this verse ends, “who had had thirty-eight years in his disability.”

The literal translation of ‘realised’ (as NETB) is ‘knew’ (as NJB & NRSV).

The Greek Kugie means both ‘Sir’ and ‘Lord’; in this passage, the paralytic who was healed by Jesus never acknowledges Jesus as Lord - he

rather reports Jesus to the authorities.
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8 Jesus said to him, “Get-up, pick up your sleeping mat and
walk around.” 9 The man was made well at once, and he
picked up his mat and started to walk around.

Now, that day happened to be the Sabbath, 10 so the Jewish
authorities said to the man who had been cured, “It is the
Sabbath; it is not lawful for you to carry your sleeping-mat.”
11 He answered them, “But the man who made me well told
me, “Pick up your mat and walk around.”” 12 They asked,
“Who is the man who said to you, “Pick up your mat and walk
around?”” 13 The man had no idea who it was, since Jesus had
disappeared, as the place was crowded. 1* After a while, Jesus
met him in the Temple and said, “Now you are well again, do
not sin any more, or something worse may happen to you.”
15 The man went back and told the Jewish authorities that it
was Jesus who had cured him. ¢ It was because he did things

8 Other readings for “sleeping mat’ (here following the NJB) are “pallet’, “mattress’, ‘cot’ and ‘stretcher .

? The last sentence is a parenthetical note by the author.

10 In NT usage the term Tovdaior may refer to the entire Jewish people, the residents of Jerusalem and surrounding territory, the authorities in
Jerusalem, or merely those who were hostile to Jesus; here, the author refers to the Jewish authorities or leaders in Jerusalem.

1 The NJB has ‘cured me’ in place of “made me well’, here following the NRSV & NETB.

12 While a number of MSS, especially the later ones, include the words Tov npaPatTov oou (‘your mat’) here, the earliest and best do not.
Nevertheless, in the translation, it is necessary to supply the words due to the demands of English style, which does not typically allow for

understood or implied direct objects as Greek does.
13 Jesus "had disappeared’ to avoid publicity.

14 Jesus does not say that the man’s disease was the result of sin (cf. 9:2ff); he warns the man that his cure is a divine favour that must be
acknowledged by conversion (cf. Mt 9:2-8) and, to forget this is to risk something worse than illness.

15 See #10 on the phrase ‘Jewish authorities’.

16 Jesus identifies his own activity with that of the sovereign Judge (see also 7:19-24).
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19 To this Jesus answered and said to them:

In all truth I tell you,
by himself the Son can do nothing;
he can do only what he sees
the Father doing:
and, whatever the Father does,
the Son does too.
For, the Father loves the Son
and shows him everything he himself does,
and he will show him even greater things than these,
works that will astonish you.
Thus, as the Father raises the dead
and gives them life,
so the Son gives life to anyone he chooses.

17" Jewish theologians reconciled the fact that God ‘rested” after the work of Creation (the Sabbath was the human counterpart of this rest) with
his unceasing, active government of the world, by distinguishing between God’s activity as Creator, which is now at an end, and his activity
as Judge, which never ends.

18 On Jesus being ‘God’s equal’, see 10:30-33.

19 The literal translation of ‘Father” in the last line is “that one’.

20 In place of ‘everything he himself does’, here following the NJB, the NRSV has “all that he himself is doing’.

21 The literal translation of ‘gives them life’ is ‘makes them live’.
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Power over life and death (v. 21) is the supreme power of the judge.
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For, the Father judges no one;
he has entrusted all judgement to the Son,
So that they all may honour the Son
as they honour the Father.
Whoever does not honour the Son
does not honour the Father who sent him.
In all truth I tell you,
whoever listens to my words,
and believes in the one who sent me,
has eternal life;
without being brought to judgement,
such a person has passed from death to life.
In all truth I tell you,
the hour is coming,
indeed, it is already here,
when the dead will hear the voice
of the Son of God,
and all who hear it will live.
For, as the Father has life in himself,
so he has granted the Son also to have life in himself.
And, because he is the Son of Man,
has granted him authority to give judgement.

The NJB has “refuses to honour’ in place of ‘does not honour’ (twice in this verse), here following the NRSV & NETB.

The literal translation of ‘words’ (Aoyoy, here following the NJB) is ‘word’ (as in the NRSV).

This verse refers to those who are spiritually dead - for them to hear and understand the Son of God allows them to live again.
Again, Jesus asserts his equality with God.
The NJB has ‘power’ in place of ‘authority’, here following the NRSV & NETB.
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Do not be surprised at this,
for the hour is coming
when all who are in their graves,
will hear his voice
and will come out.
Those who did good
will come forth to life;
and those who did evil
will come forth to judgement.

By myself I can do nothing;

I canjudge

only as I am told to judge, and my judging is just,
because I seek to do not my own will

but the will of him who sent me.

If I testify about myself,

my testimony is not true.

32 aMos éotiv 0 papTue@y mepl Euod, 32 But there is another witness who speaks on my behalf,
xal olda 0TI aAnIng érTiv M) wagTupia and I know that his testimony
N UaoTUpEl TEQl EMOD. to me is true.
33 pueic ameotatrate mpos Twavvyy, 3 You sent messengers to John,
xal pepaoTiomney T4 alndeig- and he gave his testimony to the truth.
The NJB incorporates the 1st line of v. 29 into this verse and rearranges it: “... when the dead will leave their graves at the sound of his voice.”

The reference here is to the resurrection of the dead on the Last Day (cf. Mt 22:29-32).

Jesus listens to the Father: his judgement is that of God and, therefore, just, without favouritism or error.

For this verse, here following the NRSV & NETB, the NJB reads, “Were I to testify on my own behalf, my testimony would not be true.”

The other witness here is God; in the 2nd line, some MSS read “you know” in place of ‘I know’, wrongly making the referent John the Baptist.
God witnesses Jesus through the ministry of John the Baptist (vv. 33-35), through Jesus works (v. 36) and through the scriptures (vv. 37-40).
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Not that I accept such
human testimony:
no, it is for your salvation that I mention it!
He was a lamp, lit and shining,
and, for a time, you were content
to enjoy the light that he gave.
But I have a testimony that is greater than John's:
the deeds that my Father has given
me to perform,
these very deeds that I am doing,
testify on my behalf that the Father has sent me.
Besides, the Father who sent me
bears witness to me himself.
You have never heard his voice,
you have never seen his shape,
And you do not have hid word abiding in you,
because you do not believe
in the one whom he has sent.
You search the scriptures,
believing that in them you can find eternal life;
it is these scriptures that testify to me,

The NJB has “depend on’ in place of “accept’ (here following the NRSV) and NETB places this entire verse in parentheses.
Because of the connection of John the Baptist with Elijah (cf. Si 48:1), it was natural for Jesus to apply this description to John.

The NJB omits the words “on my behalf , here following the NRSV.
37 Compare Dt 4:12 and Dt 5:24ff, where the Israelites begged to hear the voice no longer - their request (ironically) has by this time been granted.

How ironic this would be if the feast is Pentecost where, by the 1st Century CE, the giving of the Law at Sinai was being celebrated.
For the 1t line, here following the NRSV, the NJB reads, “And his word finds no home in you.”
In Greek, the verb translated ‘search” may either be indicative or imperative; the former gives the better sense.
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And yet you refuse to come to me to receive life!

I do not accept glory from human beings.
Besides, I know you too well:
you do not have the love of God in you.
I have come in the name of my Father
and you refuse to accept me;
if someone else should come in his own name
you would accept him.
How can you believe,
since you look to each other for glory
and do not seek
with the glory that comes from the one God?
Do not think that I will accuse you
before the Father:
the one who accuses you is Moses,
in whom you have placed your hopes.
For, if you really believed Moses
you would believe me too,
since it was about me that he was writing.

NETB has “are not willing’ in place of ‘refuse’, here following the NJB & NRSV.

The literal translation of ‘human beings’ is ‘men’, but the word is used in a generic sense.

The genitive in the phrase v ayamyy Tot Jeob (‘the love of God’) could be translated as either a subjective genitive (‘God’s love’) or an objective
genitive (‘love for God’); this is possibly an instance of a plenary genitive, in which case the emphasis would be on the love God gives, which
in turn produces love for him, but Jesus” opponents are lacking any such love inside them.

An alternative reading for ‘accept’ (twice in this verse) is “receive’.

In place of “the one God’, some MSS have “the Only One’.
The final condemnation will come from Moses himself: ironic, since Moses is the very one the Jewish authorities have trusted in.

The NJB & NRSV lack the opening ‘for’, here following a footnote in NETB.



2 \l ~ b /’ 4 2 4 . . .
Y7 ¢l O¢ TOIC EXEIVOU YOAUMATIY 0U TITTEVETE, 47 But, if you will not believe what he wrote,
~ ~ > ~ ¢/ 4 .
WS TOIS EUOIS ONUATIV TIITTEUTETE, how can you believe what I say?

47 NETB has “Moses” in place of ‘he’, here following the MSS, NJB & NRSV.



O o N o O

Kata Iwavyny 6

I Meta taita anijAdey o Inoolc mépay T4 Jaraoons T
Ialidaias Ti¢ TiBepiadog. 2 qprorovSer O¢ avtd oxhos
oAU, 0TI Edewpovy Ta omucia o Emolel Eml TQY
2 4 3 2 ~ \l 2 1 b4 b4 ~ 1 2 ~
acdevovytwy. 3 aviiAdey O¢ eic To opos Imools, xal éxel
enadnTo ueTa TV wadnTdy avtol. *qy O¢ évyus To
naocya, N cooty) TQV lovdaiwy. S émapgas olv Toug
2 \ 4 b4 ~ Al / ¢/ 1 b4

opdauovs o Imoolc xal Seacauevoc oTi molvs oxlog
b4 1 2 1 /7 1 4 4

éoxeTal mpos autoy Aéver mpoc Dilimmov, Ilodey
AY0paTWUEY APTOUS va eaywaty obtol; ° ToiTo O Eleyey

4 2 4 > 1 A} b4 4 b4 ~

metpalwy avToy, aUTOS Yyap TOsl TI EueAdey Torei.
7 2 /’ 2 ~ 4 4 /’ / b4

amenpivn avt® o DPilirmos, Ataxosiowy dyvagiowy aoTol
> 2 ~ > ~ ¢/ ¢/ /’ /7 8 /7

oux aprolioty avtoic va exaotos Beaxy Ti AaBy. & Aéyer
alUTQ el én TV wadnTdy avtol, Avdoéas o adeApos

JOHN 6

1 After this, Jesus went to the other side of the Sea of Galilee,
also known as the Sea of Tiberias, 2and a large crowd kept
following him, because they were impressed by the signs he
had done in curing the sick. 3 Jesus went up onto the hillside
and sat down there with his disciples. ¢ Now, the time of the
Passover, the festival of the Jews, was near. > When he looked
up, Jesus saw a large crowd approaching him, and he said to
Philip, “Where can we buy some bread for these people to
eat?” ¢ (He said this only to put Philip to the test; he himself
knew exactly what he was going to do.) 7 Philip answered him,
“Two hundred denarii would not buy enough bread to give
them even a little piece each.” 8 One of his disciples, Andrew,
Simon Peter’s brother, said to him, ® “There is a small boy here

JOHN 6

The Greek text reads ‘the Sea of Galilee, of Tiberias’. Only John in the NT refers to the Sea of Galilee by the name Sea of Tiberias (see also 21:1),
but this is correct local usage: in the mid-20s, Herod Antipas completed the building of the town of Tiberias on the south-western shore of the

lake, after which the name came into use for the lake itself.

In place of ‘were impressed by, here following the NJB, then NRSV
The “hillside’ does not necessarily refer to a particular mountain o
to the high country east of the Sea of Galilee (known today as the

has simply “saw’.
r hill but may simply mean “the hill country” or “the high ground’, referring
Golan Heights).

The bread Jesus gives is to be the new Passover. According to John's sequence of material, considerable time has elapsed since the feast of 5:1;
if that feast was Pentecost of 31 CE, then this feast would be the Passover of 32 CE, just one year before Jesus’ crucifixion.

The literal translation of ‘looked up’ is ‘lifted up his eyes’.

This verse is a parenthetical note by the author.

The denarius was the usual day’s wage for a labourer, so 200 den
NETB has “one of Jesus’ disciples’ in place of ‘one of his disciples’, her
‘Barley loaves” were typical food of the poor.

arii was about 8 months’ pay.
e following the MSS, NJB & NRSV.
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10 The NRSV has “they’ in place of ‘the men’, here following the MSS.

who has five barley loaves and two fish; but what are they
among so many people?” 10 Jesus said to them, “Make the
people sit down.” Now, there was a great deal of grass in the
place, so the men sat down, about five thousand in all. 1* Then
Jesus took the loaves and, when he had given thanks, he
distributed them to those who were sitting there; he then did
the same with the fish, distributing as much as they wanted.
12When they had eaten enough, he said to his disciples,
“Gather up the fragments left over, so that nothing may be
wasted.” 13 So, they gathered them up and filled twelve large
baskets from the fragments of the five barley loaves left by
those who had eaten. 1 When the people saw the sign that he
had done, they began to say, “This is indeed the prophet who
is to come into the world.”

15 When Jesus realised that they were about to come and take
him by force to make him king, he withdrew again back to the
hills alone.

16 When evening came, the disciples went down to the shore of
the sea 7 and got into a boat to make for Capernaum, on the
other side of the sea. It was getting dark by now and Jesus had

11 The literal translation of ‘he then did the same with the fish’ is ‘likewise also (he distributed) from the fish’.

12 The NRSV has “lost’ in place of ‘wasted’, here following the NJB & NETB.

13 The fish are not mentioned here because the bread is of primary importance in view of Jesus” upcoming discourse on the Bread of Life.
14 “The prophet’ is a reference to the “prophet like Moses” of Dt 18:15, by this time an eschatological figure in popular belief.

15 The people wanted a political Messiah, opposing Rome, but Jesus would not accept this role (18:36).

16 The NRSV lacks “the shore of , here following the NJB.

17 The NRSV lacks the phrase ‘on the other side of the sea’, here following the NJB.
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22 Tq émavptov o oxhos o éotyrws mépay TH Salacons
eidoy 011 TAo1aptoy aMo ol v éxel el un &v, [éxcivo cic 0
evéBmoay of waSyral avtol,] xal 0TI 0U guvelciAdey Toi¢
wadnraic avtol o Inootc eic To mhoiov aAla wovor of
wadnral aitol amASoyv. 23 alha GASey mhoin  éx
TiBepiados éyyvs ToU Tomou omou Egaoy ToY GQTOV
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Tyoolc olx éotTiy éxel olde of wadmtal altol, éveBnoay
alTol el Ta TAotapia xal YTASoy eic Kagagvaovu {yrotyres
Tov Tnooly.

18 Sudden, unexpected squalls are not unusual on the Sea of Galilee.

still not come to them. ¥ By now, the sea had become rough
because a strong wind was blowing. ° They had rowed about
twenty-five or thirty stades, when they saw Jesus walking on
the sea and coming towards the boat. They were terrified,
20 but he said, “It's me. Don’t be afraid.” 2! They were ready to
take him into the boat, and immediately it reached the shore at
the place they were making for.

22 On the following day, the crowd that had stayed on the other
side of the sea saw that only one boat [, that into which his
disciples had entered,] had been there. They also saw that
Jesus had not got into the boat with his disciples, but that the
disciples had set off by themselves. 2> Other boats, however,
had put in from Tiberias, near the place where the bread had
been eaten [after the Lord had given thanks]. 2* So, when the
people saw that neither Jesus nor his disciples were there, they
themselves got into those boats and crossed to Capernaum,
looking for Jesus.

19 The ‘stade’ was about 187 metres, so the distance here was ‘about 3 or 4 miles’.

20" The literal translation of “it’s me’ is ‘I am’. Some MSS omit the word ‘don’t be afraid’.

21 Jesus’ presence dispels fear and seems to transport the boat to its destination.

22 The best MSS lack the clause ‘that into which his disciples had entered’ (éxzivo eis 0 éveByoay of uadnral avtol, ekeino ei); although there are
several permutations of this text; the witnesses that lack this expression are significant and diffused. The clarifying nature of the longer reading,
the multiple variants from it, and the weighty testimony for the shorter reading all argue against the authenticity of the longer text in any of

its variations.

23 Some MSS lack “after the Lord had given thanks’ (styagiotioavros ToU xugiov); Nestle-Aland includes the words in brackets, indicating doubts as

to their authenticity.

24 The literal translation of ‘got into’, here following the NJB, NRSV & NETB, is ‘embarked’.



5 Kai evgovres avtoy mépay Tis Salacons efmov avt@®, 2> When they found him on the other side of the sea, they asked
PafBi, more @d= véyovas; *° amexgidn avtois o Inaols xai him, “Rabbi, when did you come here?” 2 Jesus answered

elmey, them and said:
Auny auny Aéyw iy, In all truth I tell you,
Cyreite we oy 0TI eldeTe ouEia you are looking for me not because you saw signs
aM\’ 0TI éparyete én TV apTWY but because you ate of the loaves of bread
Hal EYOOTATINTE. and were filled.
27 ovaleade un Ty Bodary Ty amoAvuévny 27 Do not work for food that goes bad,
ala Ty Boddaty ™y uévovoay ig but work for food that endures for
Cwny aiwvioy, eternal life,
Y 0 viog ToU avIpwmov Uiy dwael: which the Son of Man will give you;
ToUTOY 7Yap 0 TATNO ETQOAYITEY 0 JE0S. for, on him, the Father, God himself, has set his seal.
28

efmoy olv mooc ailtoy, Ti moiiouey va éovalwueda Tta 28 Then they said to him, “What must we do if we are to carr
y y

b4 ~ ~ 2 7 4 - ~ 1 35 2 ~ . .

éoya Tov Jeol; 2 amexoidn o Inoolc xal efmey autois, outthe works of God?” 29 Jesus answered them and said, “This
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Totro éomiv To ggyov ToU deol, iva moTeimTe eis ov is carrying out God’s work: you must believe in the one he has

améoTeiley éxeivos. 3° eimoy olv aitd, Ti olv moteic oU sent.” 30 So, they said to him, “What sign will you yourself do,

onueioy, 1va 10wuey xal TTTEUTWWEY gol; T coyaly; 3* of the sight of which will make us believe in you? What work will

25 The previous miracle of the multiplication of the bread had taken place near the town of Tiberias (v. 23); Jesus” disciples set sail for Capernaum
(v. 17) and were joined by Jesus in the middle of the sea. The next day, boats from Tiberias picked up a few of those who had seen the
multiplication (certainly not the whole 5,000) and brought them to Capernaum: it was to this group that Jesus speaks in vv. 26-27.

26 The NJB ends this verse with “you had all the bread you wanted to eat’ and the NRSV has “you ate you fill of the loaves’; here, we follow the MSS.

27 In place of “will give’, some MSS have “is giving’. The “seal’ is that which Jesus received at his baptism, namely the Holy Spirit (see #Mt 3:16),
who is the power of God operative in Christ’s signs (cf. Mt 12:28, Ac 10:38, 2Co 1:22, Ep 1:13, 4:30).

28 Literally translated, the question reads, “What must we do to work the works of God?”

29 For ‘works’ in the Jewish sense, Jesus substitutes faith in God’s representative.

30 The people here are those from Capernaum who had gathered to see Jesus, but had not witnessed the multiplication of the loaves, so they
asked Jesus for a miraculous sign like the manna (vv. 30-31), which would have seemed superfluous if it were the same crowd that had already
seen the multiplication. Clearly, some from Capernaum had heard about it and wanted to see a similar miracle for themselves.



TATEQES NUWY TO UaAVVE EQAYOY &V TT éoquw, xadws oty you do? 31 Our fathers ate the manna in the desert; just as it is
vevoauuévoy, Agtov éx Tol olgavol Edwxey auTois payely. written: He gave them bread from heaven to eat.” 32 Then Jesus

32 ¢lmey oy avtoic o Inoolk, answered them:
Auny auny Aéyw iy, In all truth I tell you,
ov Mwiicig 0édwney July Tov aptoy it was not Moses who gave you the bread
éx ToU olpavo?, from heaven,
aM\’ o0 maTNe wov didwaty Uuiv Tov aeTov it is my Father who gives you the bread
én 1ol ovpavot Tov aAnSvoy- from heaven, the true bread.
3. o yap apTos ToU Jeol 3 For, the bread of God
éotiy o0 xataBaivwy éx Tol olpavol is he who comes down from heaven
xai Cwny 01dovs TG rooup. and gives life to the world.
34 efmoy o0y moos autov, Kigie, mavrote dog quiv Tov agtov 34 Therefore, they said to him, “Sir, give us that bread all the
TOUTOV. time.”
35 Bimey avtoic o Inool, 35 Jesus answered them:
Eyw et o apros i Cwijs I am the bread of life.
0 E0XOUEVOS TIOOS (e OU () TIEIVATY, Whoever comes to me will never hunger;
Xal 0 TIOTEVWY €IS EuE oU Um Onmoel TWToTE. whoever believes in me will never thirst.
36 aA eimoy 3% But, as I have told you,
UV 0TI nal EWPanaTe e xal ol TITTEVETE. you can see me and still you do not believe.

31
32
33
34
35

36

The manna of Ex 16, given by God for the messianic people (Ps 78:23-24), was seen by Christians as a figure of the Eucharist (1Co 10:3-4).
The NRSV & NETB abbreviate the end of the verse, reading “the true bread from heaven’; here, we follow the NJB and MSS.

In place of ‘he who’, here following the MSS, the NRSV has “that which’ and the NJB has “the bread that’.

The Greek xUgios means both “Sir’ and ‘Lord’; here, it is not at all clear that the crowd is acknowledging Jesus as Lord or using polite address.
As Wisdom invites all people to her table (Pr 9:1ff), so does Jesus. John sees him as the Wisdom of God which, in the OT revelation, was already
moving towards personification (see #1:1), Lk 7:35, 1Co 1:24.

A few witnesses lack ue (‘me’) in the 2nd line, while the rest of the tradition has the word; it is possible that the MSS that lack the pronoun
preserve the original wording here, with the rest of the witnesses adding the pronoun for clarity’s sake. This likelihood increases since the
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39

40

Everyone whom the Father gives me will come to me;
and I will never reject anyone who comes to me.

For, I have come down from heaven,

not to do my own will,

but to do the will of him who sent me.

Now, this is the will of him who sent me:

that I should lose nothing of all that he has given me,
but that I should raise them all up on the last day.

It is my Father’s will

that whoever sees the Son and believes in him
should have eternal life,

and that I should raise that person up on the last day.

41 Meanwhile, the Jews were complaining to each other about
him, because he had said, “I am the bread that has come down
from heaven.” 2 They were saying, “Surely, this is Jesus son of
Joseph, whose father and mother we know. How can he now

object is not required in Greek; without it, however, ambiguity increases: the referent could be “me’ or it could be “signs’, reaching back to vv.
26 & 30. That two unrelated Greek witnesses lack this small word could easily be due to accidental deletion; furthermore, the date and diversity
of the witnesses for the pronoun are so weighty that it is likely to be authentic and should thus be retained in the text. Nestle-Aland includes

the word in brackets.
37

38 The NJB lacks ‘down’, here following the NRSV & NETB.
39

To “come to’ Jesus is to believe in him, as is plainly shown in Mk 2:5, 5:34, etc., where it is accepted as proof of faith without any declaration.

The word ‘“all’ (following NETB) is supplied to bring out the collective nature of the neuter singular pronoun, au7o; the plural pronoun *them’

is used rather than neuter singular ‘it’ (as does the NJB) because this is clearer in English, which does not use neuter collective singulars in the

same way Greek does.

40
41
42

‘Seeing’ the Son is recognising that he is, in truth, the Son sent by the Father (12:45, 14:9 & #17:6).
The Jews were complaining as their ancestors did in the desert (Ex 16:2ff, 17:3, Nb 11:1, 14:27, 1Co 10:10).
In place of “surely, this is’, here following the NJB, the NRSV & NETB have ‘is this not’.
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ov0els dUvaTal EAJely mpos e

éav um o TaTne o mewbas ue elxloy avToy,
HAYW AYVATTNTW QUTOY €V TY| ETYATY NUEOG.
ETTIV YeVoauiévoy v Toic TooQYTAlS,

Kai éoovrar mavres didaxtol Jeot-

TaS 0 axoloas Taea ToU TATEOS

KOl UaJwy EQYETAI TPOS EUE.

oUy OTI TOV TTATEQR EWQPANEY

TIS €l w7 0 WY Tapa Tov Jeol,

0UTOS EWPANEY TOV TATEQR.

auny auny Aéyw iy,

0 moTebwy éxel Cwny alwyiov.

Eva elut o aptos Ths Cwig.

0l TATEQES YUY EQayoy év TH oMU TO Uavva
xal amédavoy

say, “I have come down from heaven?”” 43 Jesus said in reply

to them, “Stop complaining to each other.

44

45

46

47

48
49

No one can come to me

unless drawn by the Father who sent me,
and I will raise that person up on the last day.
It is written in the prophets:

They will all be taught by God;

everyone who has listened to the Father,
and learnt from him, comes to me.

(Not that anybody has seen the Father,
except him who has his being from God:
he has seen the Father.)

In all truth I tell you,

everyone who believes has eternal life.

I am the bread of life.

You fathers ate the manna in the desert
and they died.

An alternative reading for Jesus’ reply is, “Do not grumble among yourselves.”

The author never specifically explains what this ‘drawing’ consists of: it is evidently some kind of attraction; whether it is binding and irresistible

or not is not mentioned.

In the 2nd line, Jesus quotes Is 54:13 (and cf. Jr 31:33ff & J1 2:28-29).
This verse is best taken as a parenthetical note by the author: although some would attribute these words to Jesus himself, the switch from 1P

in Jesus’ preceding and following remarks to 3P suggests that the author has added a clarifying comment here.

After ‘believes’, most MSS add “in me’ (el’g é//,é) here, while Codex Sinaiticus reads “in God’; these clarifying readings are predictable variants,
being motivated by the scribal tendency toward greater explicitness. The earliest and best MSS lack of any object testifies to the shorter text’s

authenticity.
That is, the bread that produces (eternal) life.
The NRSV & NETB have ‘ancestors’” in place of ‘fathers’, here following the MSS (matépeg) and NJB.
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5% oUTOS ETTIV 0 AQTOS 50 But here is the bread

0 éx ToU olpavol rataBaivwy that comes down from heaven,
va TIS 5’5 alTol gpa")/fy xal ,u,ﬁ a’m&dv'n. so that one may eat of it and not die.
ST Eyw equt 0 aptos 0 S o éx 51 ]am the living bread that has come
10U 0lpavot xataBac down from heaven.
Eay TIC Qayy éx TOUTOU ToU apToU Anyone who eats this bread
{yoer eis Tov aldva will live forever;
xal 0 apTos O0¢ 0y éyw dwow N gapk wol Tty and the bread that I shall give is my flesh,
umép THs ToU xoouov Cwi. for the life of the world.

52 Buagyovto oby mgos arAnqhovs of Tovdaior Aéyovtes, Tlis 52 Then the Jews started arguing among themselves, saying
OUvatar olros quiy dotvar Tny gagxa [avtol] gayeiy; “How can this man give us his flesh to eat?” 53 So, Jesus replied

53 efmey oUy avtoic o Inoolk, to them:
Aumy auny Aéyw iy, In all truth I tell you,
Eay UM QAYNTE TV TaAgHa if you do not eat the flesh
10U viot ToU avdewmou of the Son of Man
xal TinTE aUTOU TO aiua, and drink his blood,
oux exete Cwny év cavToic. you have no life in you.

50 The NJB & NRSV have ‘this” in place of ‘here’, here following the MSS.
51 After ‘flesh’, some MSS add ‘that I shall give’, which is, in any case, to be understood; it is an allusion to the Passion. Jesus is the true bread
because he is God’s Word (v. 32ff), and also because he is a victim whose body and blood are offered in sacrifice for the life of the world (vv.
51-58, cf. #22).

52 The literal translation of ‘this man’ is ‘this one’.

53 The separation of the ‘blood” from the “flesh’ emphasises the realty of Jesus’ death. This passage is at the heart of the discourse on the Bread of
Life, and has created great misunderstanding among interpreters: anyone who is inclined toward a sacramental viewpoint will almost certainly
want to take these words as a reference to the sacrament of the Lord’s Supper, or the Eucharist, because of the reference to eating and drinking,
but this does not automatically follow as, by anyone’s definition, there must be a symbolic element to the eating that Jesus speaks of in the
discourse; further, once this is admitted, it is better to understand it here, as in the previous references in the passage, to a personal receiving
of (or appropriation of) Christ and his work.



54 0 ToWYwY Wou TNY Taona xal TIVwY Uov T alua 5 Anyone who does eat my flesh and drink my blood

exet Cwny aiwvioy, has eternal life,
HAYW AYATTNTW QUTOY Tf ECYATY NUEOR" and I will raise that person up on the last day.

55y yvap gapé wov aAnpdng éotiv Bedais, 5 For, my flesh is true food
Kol TO alud wov aAqgdng éoTiy TooiS. and my blood is true drink.

56 0 Tewywy wov THY Taona xal TIVwY wov TO alud 5  Whoever eats my flesh and drinks my blood
EV EUOl UEVEL HAYW €V AUTQ. lives in me and I live in them.

57 xadws améoteiAéy ue o (v maTtie 57 As the living Father sent me,
xayw (b O Toy maTéoa, and I draw life from the Father,
xal 0 ToWywy we xaxsivos Cnaet O’ Eué. so whoever eats me will also draw life from me.

58 olroc éotiv 0 apTos o éx Tol olpavol xataBac, 5 This is the bread that has come down from heaven;
0V xaJws Epayoy of TaTEQES Hal améSavoy- it is not like the bread our ancestors ate: they are dead,
0 TowYwy ToUToy Tov apTov (noel eic Tov aidva. but anyone who eats this bread will live for ever.

59 TaiTa efmey év ovvaywyq dacxwy év Kagagvaolu. 59 He said this while teaching in the synagogue at Capernaum.

% Moot ody axovoavres éx T@v wadmTy avtol eimay, © After hearing it, many of his followers said, “This is
Zxlngos cotiv o Aoyos ovtog Tis duvatal avtol axovery; intolerable language. How could anyone accept it?” ¢! But

54

55
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57
58
59
60
61

Notice that here the result (has eternal life and I will raise that person up on the last day) is produced by eating (Jesus’) flesh and drinking his blood.
Compare v. 40, where the same result is produced for ‘whoever sees the Son and believes in him’; this suggests that the phrase here (eat my flesh
and drink my blood) is to be understood by the phrase in v. 40 (and cf. also v. 47).

The NJB has ‘real’ in place of ‘true’ (twice in this verse), here following the NRSV & NETB.

“To be in” and, even more, ‘to live in” are characteristic phrases of this Gospel. The relationship of interior presence thus expressed clearly
depends on the nature of the persons or things at issue: one is always greater than the other, especially when it is a divine person. It is
particularly remarkable if the relationship is reciprocal, as here (cf. 10:38, 14:10, 20, 15:4-7, 17:21-23, 1Jn 2:24, 3:24 & 4:12-16).

The life that the Father communicates to the Son passes to the faithful through the Eucharist.

At the end of the 2nd line, some MSS add ‘the manna’ or ‘in the desert’ .

In normative Judaism of the NT period, the OT scripture was read and discussed in the synagogue by the men who were present.
Alternative readings for ‘accept’ (axovet, literally, ‘hear’) are ‘understand’ and “obey/ .

It became apparent to some of Jesus’ followers at this point that there would be a cost involved in following him.
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Jesus, being aware that his followers were complaining about
it, said to them, “Does cause you to no longer believe? ¢2 Then
what if you should see the Son of Man ascend to where he was
before?

63 “It is the spirit that gives life;
the flesh has nothing to offer.
The words I have spoken to you are spirit
and they are life.

64 “But there are some among you who do not believe.” (For,
Jesus knew from the outset who were the ones that did not
believe and who was the one that would betray him.) ¢> He
went on, “For this reason, I have told you that no one could
come to me except by the gift of the Father.”

%6 Because of this, many of his disciples went back to what lay
behind and accompanied him no more. 7 Then Jesus said to
the Twelve, “What about you, you don’t want to go away too,
do you?” ¢ Simon Peter answered him, “Lord, to whom shall
we go? You have the message of eternal life, ¢ and we have

62 The ascension of Jesus will indicate that he has been speaking of spiritual realities and not the actual eating of his flesh.

63 Jesus” words about the bread from heaven reveal something divine of which only the Spirit (see #1:33) can supply understanding (see #14:26).

64 The last part of this verse is a parenthetical note by the author.

5 These truths can be discerned only by faith, which is God’s gift, not a human achievement (Ep 2:8).

% The NJB & NRSV lack the words “to what lay behind’, here following the MSS.

67 Questions prefaced with M7 in Greek anticipate a negative answer, indicated here by with a ‘tag’ at the (‘do you’).

68 The NRSV & NETB have ‘words’ in place of ‘message’, here following the NJB.

69 The MSS have a bewildering array of variants for ‘the Holy One of God' (6 aytog ToU 3z00) here: Tertullian has ‘the Christ’ (0 Xgio7og); some have
‘the Christ, the Son of God' (o XgiaTos o viog ToU Jzob); two witnesses have “the Son of God’ (0 vios ToU Jeol), the Byzantine text as well as many
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amexngidn avtois o Inaots, Oux éyw vuas Tovs dwdexa God.” 70 Jesus replied to them, “Did I not choose the Twelve of

ebehebaumy, xal & oudy els daPoros coriv; 7 Eleyey 0 you? Yet, one of you is the devil.” 7! He was peaking of Judas,
Tov Tovday Ziuwvos loxagiwtov: oltos yap éueAdey son of Simon Iscariot, since this was the man, though one of
nagadidoval auvtoy, els [wv] éx T@Y dwdexa. the Twelve, was going to betray him.

70

71

others read ‘the Christ, the Son of the living God’ (6 Xgioros 0 vios ToU Jeot 1ot {@vTog), and a few versions have “the Christ, the Holy One of God’
(0 Xotoros 0 ayros ToU Jeol). The reading o ayios ToU Jeol is, however, well supported by the earliest and best witnesses; it appears that Peter’s
confession in the Synoptic Gospels (especially Mt 16:16) supplied the motivation for the variations.

Although most translations render this last phrase as “one of you is a devil’, such a translation presupposes that there is more than one devil.
This finds roots in the KJV, in which the Greek word for demon was often translated ‘devil’; in fact, the K]V never uses the word ‘demon’ - 62
of the 63 NT instances of datuovioy are translated ‘devil’ (in Ac 17:18, the plural has been translated ‘gods’). This can get confusing in places
where the singular ‘devil” is used: is Satan or one of the demons in view: cf. Mt 9:33 (demon), 13:39 (devil), 17:18 (demon), Mk 7:26 (demon),
Lk 4:2 (devil)? Now, regarding Jn 6:70, both the construction in Greek and the technical use of d1aBoAos indicate that the one devil is in view;
so, to object to the translation ‘the devil’ because it thus equates Judas with Satan does not take into consideration that Jesus often spoke
figuratively. The K]V translates both digBoAos and dasuovioy as ‘devil’, thus, in the translators’ minds, ‘devil’ was not a monadic noun. Modern
translations have correctly rendered daiuovioy as ‘"demon’ and have, for the most part, recognised that dafBoAos is monadic (cf., e.g., 1P 5:8 &
Rv 20:2); but, in Jn 6:70, most modern translations have fallen into the error of the KJV translators, even though there is only one devil!

In place of ‘Judas, son of Simon Iscariot’, other MSS have ‘Judas Iscariot, son of Simon” or ‘Judas, son of Simon from Kerioth’. At least 6 explanations
for the name Iscariot have been proposed, but it is probably transliterated Hebrew with the meaning ‘man of Kerioth’ (there are at least 2 villages
that had that name).
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JOHN 7

1 And, after this, Jesus travelled throughout Galilee; for, he did
not wish to travel around Judaea, because the Jews were
looking for an opportunity to kill him. 2 Now, the Jewish
festival of Tabernacles was drawing near; °therefore, his
brothers said to him, “Leave this place and go to Judaea, so
that your disciples, too, can see the works you are doing; ¢ for,
no one who wants to be publicly know acts in secret; if this is
what you are doing, you should reveal yourself to the world.”
5 (For, not even his own brothers had faith in him.) ¢ Then Jesus
answered them, “For me, the right time has not yet come but,
for you, any time is the right time. 7 The world cannot hate you,
but it does hate me, because I am testifying against it that its
ways are evil. 8 Go up to the festival yourselves: I am not going
to this festival because, for me, the time is not yet fulfilled.”
9 Having said these things to them, he remained behind in
Galilee.

JOHN 7

In place of “he did not wish to’, here following the NRSV, the NJB, following other MSS, has “he could not’.

John’s use of gxmvomyyia for the feast of Tabernacles constitutes the only use of this term in the New Testament.

Jesus’ brothers were mentioned previously in 2:12 (see the note on “brothers’ there); they are also mentioned elsewhere in Mt 13:55 and Mk 6:3.
The 1st part of this verse means: ‘if you're going to perform signs to authenticate yourself as Messiah, you should do them at Jerusalem’.

We place this verse in parentheses following the NRSV & NETB; the NJB does not do so.

The “right time’ is ‘my hour’ (see #2:4).
The NJB has simply ‘give evidence’ in place of “testify against it’.

After ‘I am not going’, some MSS add “yet’. One always speaks of ‘going up” to Jerusalem in Jewish idiom, even though in western thought it is
more common to speak of south as “down’ (Jerusalem lies south of Galilee); Jerusalem was identified with Mount Zion in the OT.

But note that Jesus did not remain in Galilee for long (v. 10).
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10 But, when his brothers had left for the festival, he went up
as well - not publicly but, as it were, in secret. 11 At the festival,
the Jews were looking for him and said, “Where is he?” 12 And
there was a lot of complaining about him in the crowds. While
some were saying, “He is a good man;” others were saying,
“No, he is leading the people astray.” 13 Yet, no one spoke
about him openly, for fear of the Jewish authorities.

14 When the festival was about half over, Jesus went up to the
Temple and began to teach. 1> The Jews were astonished at it
and said, “How did he learn to read? He has not been
educated.” 16 So, Jesus answered them, saying;:

“ My teaching is not mine:
but his who sent me.
17 Anyone who is prepared to do his will,
will know whether my teaching is from God
or whether I speak for myself.
18 Those who speak on their own seek their own glory;

10" The NJB, following some MSS, lacks “as it were’, here following the NRSV.

I The literal translation of “where is he’ is “where is that one’.
12 Some MSS lack the words “a great deal of .

13 The literal translation of ‘Jewish authorities is simply ‘Jews’ (Tovdaiwy); here, the phrase refers to the Jewish authorities.
14 An ingressive sense for the imperfect verb (“began to teach’) fits well here, since the context implies that Jesus did not start his teaching at the

beginning of the festival but began when it was about half over.

15 This imperfect verb translated ‘were astonished could also be translated ingressively (‘began to be astonished’) but, for English stylistic reasons, it

is rendered as a simple past.

16 The NJB lacks the final word, ‘saying’ (literally, ‘and said’).
17

Jesus” teaching came from God, not from himself - a fact that can be recognised by anyone who wishes to obey God’s will.

18 In place of ‘no unrighteousness’, here following NETB, the NRSV has ‘nothing false’.
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19
20

but the one who seeks the glory of him who sent him
is true and there is no unrighteousness
in him.
Did not Moses give you the Law?
And yet not one of you keeps the Law!
Why are you seeking to kill me?”

19

20 The crowd replied, “You have a demon! Who wants to kill
you? 2! Jesus answered, “I did one miracle and you are all
amazed. 22 Moses ordered you to practise circumcision (not
that it began with him, for it goes back to the patriarchs) and
you circumcise a man on the Sabbath. 2> Now, if a man is cir-
cumcised on the Sabbath so the Law of Moses is not broken,
why are you angry with me for making a whole man healthy
on a Sabbath? 2* Do not judge according to appearances but
judge according to what is honest.”

25 Meanwhile, some of the people of Jerusalem were saying,
“Isn’t this the man they are seeking to kill? 20 And here he is,
speaking openly, and they have nothing to say to him! Can it

Vv. 19-24 are the conclusion of 5:1-16 and are alien to the present context.
Many of the crowd (coming from outer regions for the feast) were likely ignorant of any plot, which was on the part of the Jewish leaders.

21 The ‘one miracle’ that caused them all to be ‘amazed’ was the last public miracle in Jerusalem recorded by the author, the healing of the paralyzed
man in (5:1-9) on the Sabbath. (The Synoptic Gospels record other Sabbath healings but John does not mention them.)

22
23

Although the text reads ‘circumcise a man’, the practice referred to is that of circumcising male infants on the 8t day after birth (Ph 3:5).
The argument here is rabbinic in type: circumcision was reckoned the ‘healing’ of one part of a man’s body (the Rabbis counted 248 parts); if

this ‘healing’ of one part was allowed on the Sabbath, how much more the healing of the whole person?

24
25
26

The NJB has ‘right’ in place of ‘honest’ and the NRSV ends the verse with, “but judge with right judgement.”
In place of “are seeking’, here following the MSS, the NJB has ‘want’.
In place of “the authorities’, some MSS have “the chief priests’, “the elders’, or “they’.
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3° élmrovy olv avToy macal, xal ovdels enéPaley én’ autoy 30 They tried to arrest him but, because his hour had not yet
4

Y yEipa, 0TI oUW EAAUSEl M) Wea auTol. 3 éx ToU oygAov come, no one laid a hand on him. 3! But many of the common
0 moMdol emiorevaay els avtov, xal édeyoy, O Xpiotos people believed in him; they were saying, “When the Christ
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otay eAYn wn mheiova aqusia momoer @y oltos émoimaey;  comes, will he do more signs than this man has done?”

52 "Hxovoay of Qagigaior ToU oxhov yoyyilovtos mepi avrol 32 The Pharisees heard the crowd muttering such things about
Talta, xal amioreilay ol agyiepeis xal of Qagigaior him, and the chief priests and the Pharisees sent the Temple
UeETas Iva maowaty alvtov. 33 eimey ol o Imooi, guards to arrest him. 3 Then Jesus said:

27 They knew that the Messiah was to be born in Bethlehem (v. 42, Mt 2:5ff) but it was commonly believed that he would stay hidden in some
secret place (cf. Mt 24:26; in heaven, according to some) until the day of his coming.

28 Some MSS have “truthful’ in place of ‘true’.

29 In the 2nd line, the preposition, 7ag’, followed by the genitive has the local sense preserved and can be used of one person sending another;

this does not necessarily imply origin in essence or eternal generation, as assumed by the NJB (‘because I have my being from him’).

Here, the response is on the part of the crowd, who tried to arrest Jesus; this is distinct from the attempt by the authorities mentioned in v. 32.

Some MSS have ‘is doing’ in place of ‘has done’. Questions prefaced with x4 in Greek anticipate a negative answer.

32 In place of “chief priests and Pharisees’, some MSS have ‘Pharisees’ (as NJB) or ‘they and the chief priests’.

33 The word “then’ is not in the Greek text but is implied.

30
31
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“ For a short time, I am with you still;
then I shall go back to the one who sent me.
34 You will look for me and will not find me;
where [ am, you cannot come.”

% So, the Jews said to one another, “Where will this man go
that we shall not be able to find him? Does he intend to go
abroad, to the people who are dispersed among the Greeks and
to teach the Greeks? 3¢ What does he mean when he says:

“You will look for me and will not find me;
where [ am, you cannot come?”

37 On the last day, the great day of the festival, while Jesus was
standing there, he cried out:

“ Let anyone who is thirsty come to me!
3 Let anyone who believes in me come and drink!”

As scripture says, “From his heart shall flow streams of living
water.” 3 He was speaking of the Spirit that those who
believed in him were to receive; for, there was no Spirit as yet
because Jesus had not yet been glorified.

34 The ‘me’ (ue) at the end of the 1st line is absent in many of the earliest MSS; Nestle-Aland places the word in brackets.
35 The term draomoga (' Dispersion’) originally meant those Jews not living in Palestine but dispersed or scattered among the gentiles.
36 Literally translated, this verse opens, “What is this word that he said?”

37 Some MSS omit “to me’.
38

his heart’, making the “streams’ flow from the believer.

The phrase, ‘his heart’, refers to Jesus himself, according to the oldest tradition, although another tradition joins ‘anyone who believes’ with “from

39 In place of “there was no Spirit’, a few MSS have *for the (Holy) Spirit had not been given’; however, John’s phrase (without the participle, dzdouévo)
is expressed from a human standpoint and has nothing to do with the pre-existence of the 34 Person of the Godhead: the meaning is that the

era of the Holy Spirit had not yet arrived.
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40 When they heard these words, some of the crowd said, “He
is indeed the prophet.” 41 And others said, “He is the Christ,”
but others asked, “No, for the Christ does not come from
Galilee, does he? 2 Have not the scriptures said that the Christ
must be from the seed of David and come from Bethlehem, the
village where David lived?” 43 So, there was a division among
the crowd because of him. 4 Some of them wanted to arrest
him, but no one actually laid a hand on him.

4 Then the Temple guards went back to the chief priests and
the Pharisees, who said to them, “Why have you not arrested
him?” 46 The guards replied, “No one has ever spoken like this
man.” ¥ “So,” the Pharisees answered, “you, too, have been
led astray, have you? 46 Has any one of the authorities come to
believe in him, or any one of the Pharisees? 4° This rabble
knows nothing about the Law - they are damned.” 50 One of
them, Nicodemus - the same man who had come to Jesus

40 “The prophet’ is a reference to the ‘prophet like Moses’ of Dt 18:15, by this time an eschatological figure in popular belief.

41

For the question in the 2nd part of this verse, an initial negative reply is suggested by the causal or explanatory 7yag that begins the clause.

42 This verse alludes to 2S5 7:12, Ps 89:4 and Mi 5:2; that Jesus was born in Bethlehem was known only to those nearest him.

43 The term ‘crowd’ here refers to the common people.
4 Compare with v. 30 regarding the attempt to arrest Jesus.

45 The ‘Temple guards’ here were servants of the Sanhedrin, not of the Levitical priests.
46 Tt would seem that even (some of) the Sanhedrin’s ‘police’ were impressed by Jesus’ preaching.

47 Questions prefaced with w7 in Greek anticipate a negative answer.

48 “The authorities’ (agyovTwy) here denotes the Sanhedrin: the highest legal, legislative and judicial body among the Jews. Note the same term
(agywy) is used to describe Nicodemus (3:1), who also speaks up in this episode (v. 50).

49 The term ‘rabble’ here is derogatory and refers to the masses: those who are indifferent to scrupulous Pharisaic observances.

50 In place of ‘Jesus’, the MSS have “him’; the referent of the pronoun is supplied here for clarity.
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[53 Kat émogeidmoay énaotos eic Tov olxoy aiTol, 53 Then each of them departed to his own house.

51 Questions prefaced with u% in Greek anticipate a negative answer.

52 The opening question is sarcastic, expressing the contempt held by Jerusalem aristocrats for Galilean peasant. The claim, ‘prophets do not arise
in Galilee’, is odd because Jonah had been from Gath Hepher, in Galilee (2K14:25).

53 This verse really belongs with the passage, 8:1-11, which was almost certainly not written by John (see #8:1).



(o) NN B S I S

Kara Iwavymy 8
T Tyootc O¢ émopetSn eic To "Opos @y Elaidv.

2 "OpJgov 0¢ maly mapeveveTo ic To lepoy, xal Tas 0 Aaos
NOYETO TO0S auToy, xal xadoas E0idaoxey auToUS.
3 ayovaty O of yoauuateic xal of Papioaior yuvaina ém
UOLYEID HATEIAGUUEVYY, XAl TTNTAVTES AUTRY &V WETQ
4 )\. /’ > ~ 8 / )\ ¢/ 4 A} /A. 2> ’
Envouaty alT®, Adaorale, aiTy 7 yuvn xaTeiAnmTal ér
alToQWow polyevouevy: 5 év 0¢ 1@ vouw fuiy Mwioig
2 4 \ / / \ 5 /’ /7 6 ~
éveteilato Tas Totavtas Mdaley: av oly Ti Aéyers; ¢ TolTo
e Eheyoy metpalovres avToy, Iva éxwaty xaTynyoeely avTol.
0 0¢ Imoolc xatw xtdas T darTiAw ratéypapey eic Ty
viy. 7 we 0¢ émeuevoy épwthvres [avTov], avéxudey xal
eimey avtoic, O avapapryTos Uudy modTOS ém’ alTny
/’ 7 8 \ 4 / b4 b 1 ~
Barétw Atdov+ © xai maly xataxibas Evoapey eic v Y.

JOHN 8

1 And Jesus returned to the Mount of Olives.

2 At daybreak, he appeared in the Temple again and, as all the
people came to him, he sat down and began to teach them.
3 The scribes and Pharisees brought in a woman who had been
caught committing adultery and, setting her in the middle,
4 they told him, “Master, this woman was caught in the very
act of adultery > and, in the Law, Moses has ordered us to stone
women of this kind. What do you have to say?” ¢ They asked
him this as a test, looking for a charge to use against him. But
Jesus bent down and wrote on the ground with his finger. 7 As
they persisted with their question, he straightened up and
said, “Let he among you who is guiltless throw the first stone
at her.” 8 Then he bent down again and wrote on the ground.

JOoHN 8

The author of the passage, 7:53-8:11 is not John: it is omitted by the oldest MSS and found elsewhere in others; moreover, its style is that of
the Synoptic Gospels and the author was probably Luke (see #Lk 21:38). Nevertheless, the passage was accepted in the canon and there is no
basis for regarding it as unhistorical; moreover, the passage has an important role in the history of the transmission of the text, so it has been

included in the translation.

An ingressive sense (‘began to teach’) for the imperfect (£0idaagxzy) fits well here following the aorist participle (xaizas - ‘sat down’).
The “scribes’ (ypaupaTeis) were recognised experts in the Law of Moses.

In place of “him’, NETB has “Jesus’, adding the referent for clarity.
The Pharisees here allude to Lv 20:10 and Dt 22:23-24.

The verb, xatéyoagey, may indicate only the action of writing on the ground by but, in the overall context (Jesus’ response to the accusation
against the woman), it can also be interpreted as implying that what Jesus wrote was a counteraccusation against the accusers (although there
is no clue as to the actual content of what he wrote, some scribes added “the sins of each one of them’ either here or at the end of v. 8).
In place of “guiltless’, here following the NJB & NETB, the NRSV has ‘without sin’.

Here, the opening xa/ has been translated as ‘then’ to indicate the implied sequence of events within the narrative.



901 0¢ axovoavtes eknoyovro eis xad’ el apbauevor amo ° When they heard this, they went away one by one, beginning
TGV mpeoButéowy, nal raTedeipdn wovos, xai M vy év with the elders, until Jesus was left alone with the woman, who
wéow oloa. * avaxvbas 0z o Inools eimey avty), I'vai, remained in the middle. 1Jesus straightened up and said,
ToU elg1y; oudeis oe naTéxpivey; X ) O efmey, Ovdeis, xugpie. “Woman, who are they? Has no one condemned you?” 11 “No
elmey 0z 0 ‘Inools, OUds éyw oe xataxpivw: mogevou, [xal] one, sir,” she replied. “Neither do I condemn you,” said Jesus.

amo ToU viy umreTi auapTave.] “Go away and, from this moment, sin no more.”
22 [TaAty oy avtoic éAarnaey o Inools Aéywy, 12 When Jesus spoke to the people again, he said:
Eyw et To @los ToU xoouou “I am the light of the world;
0 axodovIdy éuol o u anyone who follows me will never be
TEQITATNTY vV T oXOTIR, walking in the dark
aM\’ Eer o i TH¢ Cwijs. but will have the light of life.”

I3 elmoy o0y aut@® of Pagioaior, XU mepl ceautol wagTugels: 13 At this, the Pharisees said to him, “You are testifying on your
7 waeTUgia oou oux EoTiy aAndng. * amexgidn Inools xai own behalf; your testimony is not true.” 14 Jesus answered

elmey avToic, them, saying:
Kay éyvw uaotued mepl éuavtol, “ Even though I am testifying on my own behalf,
aAndne éotiv m wapTvoia wou, my testimony is still true,
o1 0lda, modey HASoy because I know whence I come
xal ol Umayw- and whither I am going;
Uueic 0 oux oldaTe but you do not know
Todey Eoxoual 1 ToU UTAYW. whence I come and whither I am going.

10
11
12
13
14

The NJB has ‘eldest’ in place of ‘elders’, here following the NRSV; the Greek word, mgeaButégwy, refers to elders or priests in Christian usage.
‘Woman’ (I"tvai) was a polite form of address, similar to ‘Madam’ used in English.

The earliest and most reliable MSS do not contain 7:53-8:11 (see #1); Nestle-Aland encloses the section in brackets.

The double negative ov w7 (‘never’) is emphatic in 15t Century Koine Greek. Jesus here alludes to Is 60:1.

It is enough for Jesus to be his own witness, since he alone knows the mystery of his heavenly origin (cf. Mt 11:27ff).

The authorities” ignorance regarding Jesus’ origin works on two levels at once: first, they thought Jesus came from Galilee (although he really
came from Bethlehem, in Judaea); and second, they did not know that he came from heaven (from the Father).



5 Queic xaTa THY TaeKA HPIVETE,
Evw oU npivw ovdéva.
AN | /’ L /’
xal éay npivw 0¢ éyw,
¢ /’ 4 b 1 2 /’ 2
N nolTis v un algdy éotiy,
0TI (Wovos oux ik,
3 9y 2 0 Ve ’ ’
aM éyw nal o meudas we TaTyp.
7 el &V TR Vouw 05 TG UUETEQW YEYPATTAL
(74 4 > /’ 4 /’ 2 /7 2
o011 OUo avdpwnwy N pwaeTupia aAndnc oTiv.
EVW el 0 WapTUOMY Tepl éuauTol
xal uapTupel Tepl euol o méuas ue TaTNo.

16

18

9 hevoy olv avt®, IloU éotv o matne oou; amexpidn
Tnool,
OUte éué oidate oUTe TOV TaATEPA MOV
2 0 \ b4 \ \ /’ n b4
el EUE 0ITE, Hal TOY TTATEQR WOU GV POEITE.
~ A\l ¢/ b / b ~ /’
2 raita Ta pquata éAainoey év Td valopulariw
didaonwy &v TR 1epl* nal oUOEIS EMiATEY aUTOY, OTI OUTW
2 /’ 4 ¢/ 2 ~
EAPAUSEl 4 wpa avTol.
5 5 ’ ) ~
21 Birey o0y maAy auTols,
b4 \ 4 / 1 /’ /7
Eyw vmayw xal Cymioeté ue,
Kol &v TY auapTig Uy amodaveioe:

15

16

17

18

You judge by human standards;

I judge no one.

But, if I judge,

my judgement will be true,

because I am not alone:

the one who sent me is with me.

And, in your Law, it is written

that the testimony of two witnesses is true.

I testify on my own behalf

and the Father who sent me testifies about me.”

19 They asked him, “Where is your Father, then?” Jesus
answered:

“You do not know me, nor do you know my Father;

if you knew me, you would also know my Father.”

20 He spoke these words in the Treasury, while teaching in the
Temple. No one arrested him, because his hour had not yet

come.

21 Again, he said to them:

“I am going away; you will look for me

and you will die in your sin.

15 The Jews judge by what they can see: a man like themselves; “in that flesh, they fail to see the glory of God’s Son shining’ (St Augustine).
16 The word ‘judge’ is used here in the Semitic sense of the word (i.e. “condemn’).

17 Jesus here alludes to Dt 17:6.

18 A more literal translation of the 1stline is, “I am the one who testifies about myself.”

19 Jesus’ reply is based on his identity with the Father (see also 1:18 & 14:9).

20 The ‘Treasury’ (alogulaxiw) was in the Court of Women and contained 13 bronze chests for voluntary offerings and the Temple dues.
21 By rejecting Jesus, the Jews are sinning against the truth (vv. 40-45), which is the sin against the Spirit (Mt 12:31ff, see #34).
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Tyy aoxmy 0 Tt xai Aadd vuiv;

\l b4 AN ¢ ~ ~ 1 /7
oAMa Exw mepl vu@y Aadely xal xnpivery-
aM’ o meudac ue aAnSng éotiy,
xayw a nrovoa T’ avTol
Taita Aadd eic Tov xoouov.

26

Where I am going, you cannot come.”

22 Then the Jews began to say, “Is he going to kill himself?
Aeyer, Omov éyw vmayw vueis ov duvaode eAdeiv; 23 xar Because he says, ‘Where 1 am going, you cannot come?””
23 Jesus went on:

24

“You are from below;
I am from above.
You are of this world;
I am not of this world.
I have told you already:
You will die in your sins.
Yes, if you do not believe that I AM HE,
you will die in your sins.”

25 S0, they said to him, “Who are you?” Jesus answered:

26

“What I have told you from the outset.
About you I have much to say and to judge;
but the one who sent me is true
and, what I have learnt from him,
this I declare to the world.”

The opening imperfect verb (éAzy0y) has been translated with ingressive force (‘began to say’) because the comments that follow were occasioned

by Jesus’ remarks in the preceding verse about his upcoming departure.

In place of “Jesus’, the MSS have “he’; the referent of the pronoun has been added here for clarity.
‘I Am’ or ‘1 Am He' (éyw equi - there is an implied predicate nominative pronoun) is the divine name revealed to Moses (#Ex 3:13); when Jesus
uses this name, he is claiming to be the one incomparable Saviour, the goal of Israel’s faith and hope (see vv. 28, 58, 13:19, 6:55 & 18:5-8).
The 2nd ]Jine (here following the NJB) is very obscure; the NRSV has, “Why do I speak to you at all?” and others have “Why, in the first place, am I
speaking to you?” or “What have I been telling you from the beginning?”
The 2 infinitives in the 1st line could be understood as a hendiadys, resulting in one phrase: “I have many things to pronounce in judgment about
you.” Literally translated, the last 2 lines read, “and what things I have heard from him, these things I speak to the world.”
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27 They did not recognise that he was talking to them about the
Father. 28 So, Jesus said to them:

“When you have lifted up the Son of Man,
then you will know that I AM HE
and that I do nothing of my own accord.
What I say is what the Father has taught me.
29 He who sent me is with me,
and has not left me alone,
for I always do what pleases him.”

30 As he was saying these things, many believed in him.

31 Then Jesus said to those among the Jews who had believed
in him:
“If you continue in my word,
you will indeed be my disciples;
32 You will come to know the truth,
and the truth will set you free.”

33 They answered, “We are descended from Abraham and we
have never been the slaves of anyone; what do you mean, “You
will be set free?””

27 This verse is typical of the ‘omniscient author’ convention adopted by John, who is writing from a post-Resurrection point of view.

28 The phrase ‘to them’ (auTois) is not found in all MSS.
29 Jesus was not ‘alone’ as the Father had not abandoned him.

30" The word ‘people’ is not in the MSS but is here added (following NETB) for clarity and smoothness of translation.

31 For the 1stline of Jesus’ reply, here following the MSS (and NRSV), the NJB reads, “If you make my word your home.”

32 Jesus is Truth, the total reality of the gift of the Father and of his saving plan (Ps 119:45, Jn 14:6, 17:17, see Rv 3.7, 19:11).
33 As descendants of Abraham, the Jews had the truth of the Mosaic Law; yet, the law left them slaves to sin: true freedom comes only through

the Son.
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36

38

34 Jesus replied:

35

36

37

38

“In all truth I tell you,
everyone who commits sin is a slave.
The slave has no permanent standing in the
household,
but a son belongs to it forever.
So, if the Son sets you free,
you will indeed be free.
I know that you are Abraham’s descendants;
but you want to kill me
because my word finds no place in you.
I declare what I have seen at my Father’s side,
and you too put into action
the lessons you have learnt from your father.”

39 Amengidnoay xal eimay avt®, O matne quay ABgadu * They answered, saying to him, “Our father is Abraham.”

2 /7 > ~ c ~
éotv. Aévyer avrois o Inool,
b /7 ~ ), / 2
E/l téxva Toi ABoaau éore,
\l b4 ~ ), \l b ~
10 Z0ya ToU APpaay EmoiciTe:
 yiy de {mreité ue amoxteival,
avpwmoy o5 Ty aAqdeiay vuiv Aedadgxna qy

3 At the end of this verse, some MSS add “of sin’ (175 auagTiag).

40

Jesus said to them:

“If you are Abraham’s children,
do as Abraham did.
As it is, you want to kill me,
a man who has told you the truth

35 Jesus’ point is that while a slave may be part of a family or household, he is not guaranteed a permanent place there, while a son, as a
descendant or blood relative, will always be guaranteed a place in the family.
36 There is uncertainty here as to whether “Sorn’ is a direct reference to Jesus or continues the indirect reference of the previous verse.

37 The literal translation of ‘descendants’ (cmégua) is “seed’ .

38 A few significant MSS (and Nestle-Aland) lack the pronoun “your’ (Ju@y) in the last line.
39 For the last 2 lines, some MSS read, “If you were Abraham’s children, you would do as Abraham did.”

40 The Greek word order of the last line is emphatic.
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ToiTo ABoaau olx émoinaey. that is not what Abraham did!
T Quelc moleiTe TA Epya TOU TATEOS UDV. 41 You are indeed doing your father’s work.”
elmay avt®, Hueis éx mogveias ov yeyewwnueda: éva They replied, “We were not born illegitimate, the only father
’ 7 \ "9’ ’ 42 .7 ) ~ € 3 ~ . 7”40 .
TIATEQR, EYOUEY TOV Jeov. ¥ elmey autois o Inools, we have is God.” 42 Jesus answered them:
El 0 Seoc matie vy My, nyamate av Eue, “If God were your father, you would love me;
2 \l \ 2 ~ ~ e~ AN 74
Evw yap éx ToU Jeot EERASoY nal Prw- for, I came from God and now I am here;
A \ 3 9 ~ 29 7 .
o00¢ yap am’ éuavtol éApiuvda, I did not come of my own accord,
3 y 3~ >/
aM\’ éncivos ue améoteiley. but he sent me.
B3 Qg T ™Y Aahiay TV éuny ov yivwoxete; 4 Why do you not understand what I say?
0TI 0U OUvaade axovely Tov Aoyov Tov Euoy. Because you cannot bear to listen to my words.
#“ Quelc éx ToU maTpos Tol OiaBoAou 4 You are from your father, the devil,
éoTe nal Tas emduuias and you prefer to do
ToU TaTEOS Uy JeleTe molely. what your father wants.
éncivos avdowmonTovos Ny am’ aoxis, He was a murderer from the start;
xal év T aAndeig ovx ErTyrey, he was never grounded in the truth;
¢/ 2 b4 b ’ b 2 ~ . . .
0TI 0Ux 0TIy aAndeia év avTd. there is no truth in him at all.
otay AaA§ To Yeidog, When he lies
ex TV 101wy Aalel, he is speaking true to his nature,
0Tt YevrTNS 0TIy nal 0 TATRY AUTOD. because he is a liar, and the father of lies.
5 Ly 0 0TI T aAndeiay Aéyw, 4 But, because I speak the truth,
0U THTTEVETE WOl you do not believe me.

41 Some later MSS have the conjunction ‘then’ (o0y) before ‘replied’; Nestle-Aland has the word in brackets.

42 For the 2nd line of Jesus’ reply, here following the MSS (and NRSV), the NJB reads, “Since I have my origin in God and have come from him.”
43 The non-believers have the devil for a master, and he is hostile to the truth (44-45).

4 For the 5t line, some MSS read, “he has never taken his stand upon the truth.”

4 The NJB adds ‘it is’ before ‘because’ and ‘that’ before ‘you’.
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48
49
50
51
52
53

46

47

Can any of you convict me of sin?

If I speak the truth, why do you not believe me?
Whoever is from God listens to the words of God;
the reason why you do not listen

is that you are not from God.

48 The Jews answered him, “ Are we not right in saying that you

are a Samaritan and possessed by a demon?”

49 Jesus

answered:

50

51

“1I do not have a demon;
but I honour my Father,
and you deny me honour.
I do not seek my own glory;
there is one who seeks it and he is the judge.
In all truth I tell you,
whoever keeps my word
will never see death.

52The Jews said to him, “Now we know that you are
possessed. Abraham is dead, and the prophets are dead, and
yet you say, “Whoever keeps my word will never know the
taste of death.” % Are you greater than our father Abraham,

The “sin’ Jesus speaks of is that of betraying the commission entrusted to him by God.

47" An alternate reading for ‘is from God’ is ‘belongs to God’; the Greek has simply “is of God'.

The Jews now turn to insult and calumny; unable to deny the miracles of Jesus, they attribute them to the agency of a demon.
For the 1t line of Jesus’ reply, the NJB reads ‘I am not possessed’; here, we follow the MSS (and NRSV).

The NJB somewhat expands the 2nd line, reading, “there is someone who does seek it and is the judge of it.”

Those who keep Jesus” words will not “see death’ because they have already passed from death to life (cf. 5:24).

Some later MSS have the conjunction “then’ (o0v) at the beginning of this verse.

Questions prefaced with 47 in Greek anticipate a negative answer.



ABgaaw, ooTis amedavey; xai ol mpogirar anédavoyv: Tiva, who is dead? The prophets are dead, too. Who are you

geautoy Toteic; ¥ amenpidn Inool, claiming to be?” 5* Jesus replied:
Eav éyw dobaow suavtoy, “If I were to seek my own glory
n doka wou oUdEy ErTiv: my glory would be worth nothing;
eoTIv 0 matNe wov 0 dokalwy ue, in fact, my glory is conferred by the Father,
ov Uueic Aéyete omt Jeos MUy éoTiy- by the one of whom you say, “He is our God,”
5 xal oux EYVWXATE QUTOY, 5 although you do not know him.
Evw 0¢ olda alTov. But I know him,
HAY I 0TI oUx 0lda alToY, and, if I were to say, “I do not know him,”
eooual ouotos Uiy YevoTng: I should be a liar, as you yourselves are.
ala olda avToy xal Tov Aoyoy alTot THodD. But I do know him, and I keep his word.
56 ABpaay o matie udy pyaihiacato %  Your father Abraham rejoiced
va, 10 TV NUEQRY TRY WY, to think that he would see my Day;
xal ldey nal éxapm. he saw it and was glad.
57 efmov o0y of Tovdaior meog avtoy, Ilevrixnovra ey ovmw 57 The Jews then said to him, “You are not yet fifty years old,
xeis nal ABpaay cwoaras; 5 eimey alroic Inools, and yet you have seen Abraham!” 5 Jesus replied to them:
Aumy auny Aéyw iy, “In all truth I tell you,
oty ABpaau yevéadar éyw eiul. before Abraham ever was, I AM!

54
55
56

57
58

God is judge and will vindicate believers in Jesus with eternal life.

NETB paraphrases ‘I keep his word’ as ‘I obey his teaching’.

Abraham saw ‘Jesus’ Day’ (as Isaiah ‘saw his glory’, 12:41) but ‘“from a distance” (cf. Nb 24:17, Heb 11:13), because he saw it in the birth of the
promised Isaac (at which Abraham laughed - Gn 17:17ff), which was an event prophetic of Jesus” birth. Jesus claims to be the ultimate
fulfilment of this promise made to Abraham: he is Isaac according to the Spirit.

Some MSS end this verse with, “has Abraham seen you?”

“Iam!” (éyw eiwi) is an explicit claim to pre-existence and oneness with God. Although each occurrence of the phrase in the Fourth Gospel
needs to be examined individually in context to see if an association with Ex 3:14 is present, it seems clear that this is the case here (as the
response of the Jewish authorities in the following verse shows).



59 fgay by Aidovs iva, fatway en’ avtov: Inaols 02 exguBy ° At this, they picked up stones to throw at him; but Jesus hid
xai eEASey éx ToU iegol [01eASwy dia wioov xai mapiyey himself and left the Temple [; passing through their midst, he
oUTwg]. left in this manner].

59" Although many later MSS include the words, “passing ... manner”, the wording is similar to 9:1 and Lk 4:30 and, as such, has all the earmarks
of scribal amplification. Further, the earliest MSS lack these words, rendering the shorter text virtually certain.
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Kata Iwavyny 9 JOHN 9

T Kai magaywy edey avdowmoy tueloy éx yevetijs. ?xai ' And, as he went along, he saw a man blind from birth. 2 And
newTnoay autov ol uadnTal avtol Aéyovres, PafBBi, Tis his disciples asked him, “Rabbi, who sinned, this man or his
NuagTey, oUTos 1 ol yovels autol, iva TupAos yevyndf; parents, that he should have been born blind?” 3 Jesus
3 amengidn Imools, Oute olros quaetey oute o yoveis answered, “Neither this man nor his parents sinned; he was

avtol, all’ iva pavepwf Ta épya ToU Jeol Ev alTd. born blind so the works of God might be revealed in him.
4+ quac Ol éoyaleadal 4 “Aslong as day lasts,
TQ é’g*)/a TOU ﬂé,u,gﬂawo/g WE é’a)g 'ﬁ,u,éga éoTiy- we must carry out the work of the one who sent me;
coxetar voE ote oloelc duvatar éoyvaleadal. the night will soon be here, when no one can work.
5 oTay &V TQ roouw O, 5  Aslong as I am in the world,
©@S et ToU noTUOU. I am the light of the world.”

Sraira eimwy énTugey yaual xal émoimaey myAoy éx ToU © When he had said this, he spat on the ground, made a paste
TTUoUGTOS, Xal Eméxgioey autoU Tov mplov émi Tovs with the saliva, and spread the paste this over the eyes of the
opdauovs 7 nal elmey avtd, “Tmaye vidar eic Tty blind man, 7 and said to him, “Go and wash in the Pool of
xoA\uuBnSeay o0 Sidwau [0 counvevetar Ameataluévos]. Siloam (the name means ‘one who has been sent’). So, he went
anighdey olv xai éviato, xal PASev PAémwy. ®oi oly off and washed and came back able to see.  His neighbours

JouN 9
Since there is no break with Ch. 8, Jesus is presumably still in Jerusalem, and presumably not still in the temple area; the events of Ch. 9 fall
somewhere between the Feast of Tabernacles (7:2) and the Feast of the Dedication (10:22).
Suffering was attributed to sin, either of the parents or of the man prenatally; Jesus denies this and shifts attention from cause to purpose: this
is an opportunity for God to act.
The “works of God’ are the “signs’ (cf. 2:11ff).
In place of ‘we must’, some MSS have ‘I must’. Jesus’ life is compared to a day’s work (5:17), ending with the night of death (cf. Lk 13:32).
Before the miracle takes place, its significance is pointed out (see. v. 37).
‘Saliva’ was considered to have medicinal value.
The water drawn from the “Pool of Siloam” during the Feast of Tabernacles symbolised the blessings of the Messianic Age; henceforth, the source
of these blessings is Jesus himself. “The envoy” of ‘the one sent’ is one of John’s favourite names for Jesus (see 3:17, 4:34, 5:36, etc.).
An ingressive force (‘began to ask’) is used here as the change in status of the blind person provokes a new response from those he knew.
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9 The literal translation of “the man himself is simply ‘that one’.

and the people who used to see him before (for he was a
beggar) began to ask, “Is this not the man who used to sit and
beg?” 9 Some were saying, “Yes, it is the same one.” Others
were saying, “No, but he looks just like him.” The man himself
said, “Yes, I am the one.” 10 So, they kept asking him, “How,
then, is it that your eyes were opened?” 1! The man answered,
“The man called Jesus made a paste, daubed my eyes with it
and said to me, “Go off and wash at Siloam;” so I went and,
when I washed, I gained my sight.” 12 Then they asked him,
“Where is he?” He answered, “I do not know.”

13 They brought to the Pharisees the man who had formerly
been blind. * Now, it had been a Sabbath day when Jesus
made the paste and opened the man’s eyes, 1>so when the
Pharisees started asking him how he had gained his sight, he
said to them, “He put a paste on my eyes, and I washed, and
now I can see.” 1® Then some of the Pharisees started saying,
“That man cannot be from God, for he does not observe the
Sabbath.” But others said, “How can a man who is a sinner

10" We have kept the idiom ‘your eyes were opened’, referring to the restoration of the man’s sight.
11 The words “with it’ are not present in the text (objects in Greek were often omitted when obvious from the context) but are implied.
12 Literally translated, the neighbours’ question reads, “Where is that one?”

13 The opening pronoun (“they’) refers to the man’s neighbours.
14 This was work and forbidden on the Sabbath.

15 On the surface, the man is being judged; but, through him, Jesus is being judged. Yet in reality (as the discerning reader will realise) it is
ironically the Pharisees themselves who are being judged by their response to Jesus who is the light of the world (cf. 3:17-21).
16 As a response to the answers of the man who used to be blind, the use of the imperfect tense in the reply of the Pharisees is best translated as

an ingressive imperfect (‘started saying’).
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produce signs like this?” And there was division among them.
17So, they spoke to the blind man again, “What have you to
say about him yourself, now that he has opened your eyes?”
The man answered, “He is a prophet.”

18 However, the Jews would not believe that the man had been
blind without first sending for the parents of the man who had
gained his sight; 1° and they questioned them, saying “Is this
man really the son of yours who you say was born blind? If so,
how is it that he is now able to see? 20 His parents answered
them and said, “We know that this is our son and we know
that he was born blind, 2! but how it is that he can now see, we
do not know, nor do we know who opened his eyes. Ask him.
He is old enough: let him speak for himself.” 22 His parents
said these things because they were afraid of the Jews; for, the
Jews had already agreed that, if any man were to acknowledge
Jesus as the Christ, then he would be banned from the
synagogue. 2> This was why his parents said, “He is old
enough; ask him.”

17 Since prophet (ITgognTns) is here anarthrous (i.e. not accompanied by the Greek article) and since in his initial reply in 9:11-12 the man showed
no particular insight into the true identity of Jesus, this probably does not refer to the prophet of Dt 18:15, but merely to an unusual person

who is capable of working miracles.
18 After ‘had been blind’, some MSS add ‘and had gained his sight’.

19 The man’s parents are interrogated to avoid the possibility of mistaken identity.

20 The man's parents are also, presumably, on oath.
21 Some MSS omit the short sentence, “Ask him” (avTov éowTnoate).

22 InJohn, the term ‘Jews’ (’Iougafol) usually indicates the religious authorities hostile to Jesus (see 2:18, 5:10, 7:13, 18:12, 19:38, 20:19).
23 This reference to excommunication from the Jewish synagogue for those who had made some sort of confession about Jesus being the Messiah
is dismissed as anachronistic by some and non-historical by others.
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24 So, they called the man a second time and said to him, “Give
glory to God! We are satisfied that this man is a sinner.” 2> The
man answered them, saying, “I do not know if he is a sinner;
all I know is that I was blind and now I can see.” 26 They said
to him again, “What did he do to you? How did he open your
eyes?” 27 He replied to them, “I have told you once and you
wouldn’t listen. Why do you want to hear it all again? Do you
also want to become his disciples?” 28 At this, they insulted
him, “It is you who are his disciple; but we are disciples of
Moses: 22 we know that God has spoken to Moses but, as for
this man, we don’t know where he comes from.” 30 The man
replied, “That is astonishing! You do not know where he
comes from and yet he has opened my eyes! 31 We know that
God does not listen to sinners, but God does listen to men who
are devout and do his will. 32 Ever since the world began, it is
unheard of for anyone to open the eyes of a man who was born
blind; 33 if this man were not from God, he would not have

24 “Give glory to God' is a biblical phrase putting a person under oath to tell the truth and to make reparation for his insult to the Divine Majesty

(see Jos 7:19, 1S 6:5).

25 To the man, his recovered sight was more important than Pharisaic tradition.

26 The authorities persist in trying to force the man to convict Jesus.

27" Note how the man thinks the best of the interrogating authorities.

28 With an expression of baffled rage, the Pharisees attempt to cover their own defeat by denouncing the one who had been blind.

29 The Pharisees are here not so much questioning Jesus’ geographical origin but his authority.

30" And, in response, the man sarcastically questions the Pharisees wisdom.

31 The phrase, ‘we know’, refers to the traditional teaching of the OT Scriptures (cf. Ps 66:18, Pr 15:29, 28:9).

32 Tt is probable that, to the Evangelist's mind, the cure of the man born blind is a symbol of the new birth through water and the Spirit (3:3-7).

33 And now, the man testifies to Jesus through his own experience.
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34 Anger usurps reason!

been able to do anything.” 3¢ They retorted, “ Are you trying to
teach us, and you a sinner through and through ever since you
were born!” And they drove him out.

% Jesus heard that they had driven him out and, when he
found him, he said to him, “Do you believe in the Son of Man?”
3% The man answered, saying, “And who is he, Sir. Tell me, so
that I may believe in him.” 37 Jesus said to him, “You have seen
him; and the one speaking to you is he.” 38 The man said,
“Lord, I believe,” and he worshipped him.

39 And Jesus said:

“It is for judgement that I have come into this world,
so that those without sight may see
and those with sight may become blind.”

40 Hearing this, some of the Pharisees who were near to him
said to him, “Surely, we are not blind, are we? *! Jesus
answered them:

“If you were blind,
you would not be guilty,

35 Although the majority of MSS have Jeo¥ (‘of God’) instead of avJgwmov (‘of man’) here, the better MSS have the latter.

3 “Sir" and ‘Lord’ (v. 38) translate the same Greek word (xvgse).

37 The Kai ... xai construction would normally be translated ‘both ..

. and" ("you have both seen him, and he is the one speaking with you’) but, in this

instance, the semicolon was used instead because it produces a smoother and more emphatic effect in English.

38 Some MSS omit v. 38 and the first words of v. 39.

39 The last line refers to the complacent who trust to their own ‘light’ (see vv. 24, 29, 34).
40" Questions prefaced with M7 in Greek anticipate a negative answer.
41 Judgement was not the purpose, but the result, of Jesus’ coming (3:17).
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JOHN 10

1“In all truth I tell you, anyone who does not enter the
sheepfold through the gate, but climbs in some other way, is a
thief and a bandit. 2 The one who enters through the gate is the
shepherd of the flock; 3 the gatekeeper opens the gate for him
in, and the sheep hear his voice; he calls his own sheep, each
by its name, and leads them out. ¢ When he has brought out all
those that are his, he goes ahead of them, and the sheep follow
because they recognise his voice. > They will never follow
someone they do not know, but they will run away from him
because they do not recognise the voice of those they do not
know.” ¢Jesus told them this parable but they failed to
understand what he was saying to them.

7 S0, Jesus spoke to them again:

“In all truth I tell you,
I am the gate of the sheepfold.
§  All who have come before me
are thieves and bandits,
but the sheep took no notice of them.

JOHN 10

Literally translated, this verse opens, “Truly, truly I tell you.”

The word used for ‘sheepfold’ here, a1, frequently refers to a courtyard surrounded by a stone wall (often topped with briars for protection).
There have been many attempts to identify who the ‘gatekeeper’ represents, none of which is convincing.

The literal translation of ‘recognise” is “know’.

In place of “someone they do not know’, the NJB & NRSV have “a stranger’.

The Greek word mragoiwiay (‘parable’) is used again in 16:25-29; the term does not occur in the Synoptic Gospels, where mragaBoA7 is used.
The gate that gives access to the sheep: only those who ‘go in” by Jesus have authority to guide the flock (21:15-17).

Some MSS omit ‘before me’; the reference is probably to the Pharisees (cf. Mt 23:1-36, Lk 11:39-52 & Mt 9:36, Mk 6:34).
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I am the gate.

Anyone who enters through me will be safe:
such a one will go in and out

and will find pasture.

The thief comes

only to steal and kill and destroy.

I have come so that they may have life

and have it to the full.

I am the good shepherd:

the good shepherd

lays down his life for his sheep.

The hired man, since he is not the shepherd,
and the sheep do not belong to him,
abandons the sheep

as soon as he sees a wolf coming, and runs away,
and then the wolf attacks and scatters the sheep.
Because he is only a hired man

and has no concern for the sheep,

he runs away.

I am the good shepherd;

I know my own and my own know me,

9 Christ provides (a) escape from the perils of sin, (b) freedom, and (c) spiritual sustenance.
Jesus speaks here of eternal life, which he gives with abounding generosity (see Mt 25:29, LK 6:38, Rv 7:17).

God, himself the shepherd of his people, was to choose a shepherd for them in the Messianic Age (cf. #Ezk 34:1). Thus, Jesus’ assertion that he

is the good shepherd is a claim to messiahship.
The “hired man’ is simply paid to do a job: he has no other interest in the sheep and is certainly not about to risk his life for them.
The phrase, ‘he runs away’, is lacking in several important MSS; most likely, it was added by a later scribe to improve readability.
Here, ‘’knowledge’ is not merely the conclusion of an intellectual process but the fruit of an ‘experience’, a personal contact.
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Y Suioua waly éyéveto év Tois Tovdaiois dia Tous Aoyous 1° These words again caused another sharp division among the
ToUTOUS. *° Eheyoy O moMhoi E§ avt@y, Aaiwovioy éxer xai Jews. 20 Many of them were saying, “He is possessed, he is
walvetars Ti auvtol axovete; ** aAdor eleyov, Talra Ta raving; why do you listen to him?” 2! Others were saying,

15" Another reading for ‘I lay down my life’ is ‘I die willingly'.

16 Some MSS have ‘one fold’ in place of ‘one flock’.

17 The literal translation of “for this reason’ is ‘because of this’.

18 In place of ‘no one takes’, some MSS have “no one has taken’.

19 The term Tovdaior may refer to the entire Jewish people, the residents of Jerusalem and surrounding territory, the authorities in Jerusalem, or
merely those who were hostile to Jesus. Here, it most likely means the Jewish leaders.

20" The charge here was that Jesus was insane, not raving because of anger.

21 Questions prefaced with w7 in Greek anticipate a negative answer.
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26

28

“These are not the words of a man possessed by a devil: could
a devil open the eyes of the blind?”

22 It was the feast of Dedication in Jerusalem. It was winter,
2 and Jesus was in the Temple, walking up and down in the
Portico of Solomon. 24 So, the Jews gathered around him and
said to him, “How much longer are you going to keep us in
suspense? If you are the Christ, tell us openly.” 25 Jesus replied:
“I have told you, but you do not believe.
The works that I do in my Father’s name
testify to me.
2 But you do not believe,
because you are no sheep of mine.
27 The sheep that belong to me listen to my voice;
I know them and they follow me.
28 ] give them eternal life;
and they will never be lost
and no one will ever steal them from my hand.
29 The Father, for what he has given me,
is greater than anyone,
and no one can steal anything

22 The ‘feast of the Dedication’ (also known as Hanukkah) was a feast celebrating annually the Maccabean victories of 165-164 BCE.

23 The ‘Portico of Solomon” was a covered walkway facing the centre of the Temple complex.

24 More urgently than before (2:18, 6:30), the Jews press Jesus to say if he is the Messiah (but not, as hitherto, in the oblique language of parable).
25 Jesus’ previous attempts, in the Gospel, had made it sufficiently clear that he spoke as God’s envoy (cf. 2:19, 5:17ff, 6:32ff, 8:24ff, 9:37).

26 Faith presupposes a mind open to truth (3:17-21, and see #Ac13:48, Rm 8:29ff).

27 Jesus’ sheep are those who believe in him.
28 A more literal translation of ‘steal’ is ‘seize’.

29 Some MSS open with, “As for my Father, that which he has given me is greater than all.”



Ex TS yelpos ToU TaTEOS.
3% yvw xal 0 TATNO EV ETUEY.
31 BEfactacay maiy Atdovse of Tovdaior iva Aidacwoty
altov. 3 amexnpidn aitoic o Imootc, IToAda éoya rala
edeia vuly éx ToU maTpost Ol Toloy aUT@Y Epyov Eue
MIalete; 33 amenpidnoay avt® of Tovdaior, Ilepl xalol
eoyou ov Mdalouéy ae ara mepl BAaoomuiag, xal ot oU
avIowmos Wy Toleic geavToy Jeov. 3* amenpidn avtoic [0]
Tyooi,
2 b4 /7 2 ~ /7 4 ~ ¢/
Oux EoTIv 7Veypauuevoy v T() vouw Uu@y 0TI
Evw eima, Ocol éore;
35 &l éneivous elmey Jeovs mpos ot o Aoyos T

30

from the Father’s hand.
The Father and I are one.”

31 The Jews then took up stones again to stone him to death,
3250 Jesus replied to them, “I have shown you many good
works from my Father; for which of these are you going to
stone me?” 3 The Jews answered him, “We are going to stone
you, not for doing a good work, but for blasphemy; because,
although you are only a man, you claim to be God.” 34 Jesus
answered them:

35

“Is it not written in your Law:
I said, you are gods?
If those to whom the word of God came

30

31
32
33
34

35
36
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were called ‘gods’

- and scripture cannot be broken.

Yet, to someone who the Father has consecrated
and sent into the world you say,

“You are blaspheming”

because I said, “I am Son of God.”

36

The phrase v éouevis a significant assertion with Trinitarian implications: £v is neuter, not masculine, so the assertion is not that Jesus and the
Father are one person, but one ‘thing’; identity of the two persons is not what is asserted, but essential unity (unity of essence).

The words “to death’ are not in the MSS but are here added for clarity (following NETB).

Jesus” works authenticate him, for they are the kind that God does.

This is the first time the official charge of ‘blasphemy’ is voiced openly in the Fourth Gospel (although it was implicit in 8:59).

The words Jesus quotes were addressed to judges whose function made them, in a sense, ‘gods’, because ‘judgement is God’s” (Ex 21:6, Dt
1:17,19:17, Ps 82:6). Jesus” argument is a rabbinic a fortiori, the conclusion being that blasphemy is a surprising charge to bring when it is God’s
consecrated envoy who calls himself Son of God.

The parenthetical note, “and scripture cannot be broken,” belongs to Jesus” words rather than the author’s.

Alternative translations for ‘consecrated” are ‘sanctified” and “set apart’.
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39 élprovy [olv] maly avtov macar xal éEGASey éx T
LEIPOS AUTQY.
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37 Jesus challenges his accusers to find evidence of wrongdoing.

37 If I am not doing my Father’s work,
there is no need to believe me.
38 Butif I am doing it, even if you do not believe me,
at least believe in the work I do;
then you will know for certain
that the Father is in me and I am in the Father.

% They again wanted to arrest him then, but he eluded their
clutches.

40 He went back again, beyond the Jordan, to the district where
John had been baptising at first, and he remained there.
41 Many of the people who came to him were saying, “John
performed no signs but everything that John said about this
man was true;” 42 and many of them believed in him there.

38 Jesus says that, in the final analysis, the ‘work” he did should indicate whether he was truly from the Father. If the authorities could not believe
in him, it would be better to believe in the deeds he did than not to believe at all.

39 Some MSS omit the word “again’.
40" Jesus withdraws to Perea for safety.

41 Because of the difference between Greek style, which often begins sentences or clauses with ‘and’, and English style, which generally does not,

the opening xa/ has not been translated here.
42 “Him’ here refers to Jesus (of course), not to John.
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JOHN 11

1 There was a man named Lazarus of Bethany, the village of
Mary and her sister Martha, and he was ill. 2 It was the same
Mary, the sister of the sick man Lazarus, who anointed the
Lord with ointment and wiped his feet with her hair. 3 So, the
sisters sent this message to Jesus, “Lord, look, the man whom
you love is ill.” # On receiving the message, Jesus said, “This
sickness will not lead to death; rather, it is for God’s glory so
that, through it, the Son of Man may be glorified.”
5 Accordingly, though Jesus loved Martha and her sister and
Lazarus, ¢ after having heard that he was ill, he remained in
the place where he was for two more days. 7 Then, after this,
he said to the disciples, “Let us go back to Judaea.” & The
disciples said to him, “Rabbi, the Jews were just trying to stone
you; are you going back there again?” ° Jesus answered:

Are there not twelve hours in the day?

No one who walks in the daytime stumb]es,

having the light of this world to see by.

JOHN 11
NETB gives a more explicit translation, reading, “the village where Mary and her sister Martha lived'.
It is unlikely that this is ‘the woman who was a sinner’ of Lk 7:37 (see 12:3).

The Greek text has ‘him’ in place of ‘Jesus’.

Jesus will be glorified by the miracle but the miracle will bring about his death (vv. 46-54), by which he will also be glorified (#12:32).

The author reaffirms Jesus’ love for Martha, Mary and Lazarus here because Jesus’ actions in the following verse appear to be contradictory.
The NRSV has ‘Lazarus was ill’ in place of “he was ill’, he following the Greek text and NJB.

The village of Bethany, where Lazarus was, lies in Judaea, less than 3 Km from Jerusalem (see 11:18).

Some MSS omit the word “back’.

There is only a limited time left ("Are there not twelve hours in a day?’) until the Light will be withdrawn (until Jesus returns to the Father).
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10" Another reading for “stumbles’ is ‘trips’ (as also in v. 9).

10 Anyone who walks around at night stumbles,
having no light as a guide.

11 After he said this, he told them, “Our friend Lazarus has
fallen asleep; but I am going there to awaken him.” 12 The
disciples said to him, “Lord, if he has fallen asleep, then he will
be all right.” 13 However, Jesus was speaking of the death of
Lazarus, but they thought that by “asleep” he meant real sleep.
14 S0, Jesus told them plainly, “Lazarus is dead; 1> and, for your
sake, I am glad I was not there because now you will believe.
But let us go to him.” ' Then Thomas - also known as the Twin
- said to the other disciples, “Let us also go, so that we may die
with him.”

17 Then, when he arrived, Jesus found that Lazarus had been
in the sepulchre for four days already. ' Now, Bethany was
near to Jerusalem, some fifteen stadia away, ¥ and many of the
Jews had joined the women around Martha and Mary, so as to
comfort them about the loss of their brother. 20So, when

11 The verb xexoiunrar literally means ‘sleep” but it is often used in the Bible as a euphemism for death when speaking of believers.
12 In place of “will be all right’, here following the NRSV, the NJB has “will be saved’ and NETB has “will recover’.

13 The literal translation of ‘real sleep’ is “sleep of slumber’.

14 Jesus now removes all misunderstanding from the disciples’ minds.

15 The significance of the death of Lazarus includes the strengthening of their faith by a miracle.
16 One gets the impression from Thomas’ statement that he was a pessimist resigned to his fate. Both ‘Thomas” (Hebrew) & Aidyuog mean *Twin’.
17" The Greek text has ‘he’ in place of ‘Lazarus’; the referent has been used here for clarity.

18 “Fifteen stadia’ (ocradiwy dexamévre) is about 2.8 Km.

19" Jewish mourning ceremonies were elaborate and attended by many; at least 10 people were expected to take part in them.
20 Notice the difference in the response of the two sisters: Martha went out to meet Jesus, while Mary remains sitting in the house.
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oETAl 0 adedpos aov. ** Aéyer avt@® m Magda, Oida o071 rise again.” 2 Martha said to him, “I know that he will be
AVATTNTETAI EV T QVATTATE EV T ETXATY NUwéa. > efmey raised up at the resurrection on the last day.” 25 Jesus said to

altf o Inooi, her:

Evw e 1 avaoraois xar m oy’ [ am the resurrection and the life.
0 TUTTEVWY EIS ELE Anyone who believes in me,
xay amoSavy (yoetal, even though he dies, will live,

26 A} ~ 4 ~ 1 / 2 b 1 26 . . .
xal mas o COy xal moTelwy els Eue and whoever lives and believes in me
oU um amodavy i Tov al@va will never die.
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7 Dever avr®, Nai, xvgie® éyw memioteuxa o071 ov &f 0 %7 She said to him “Yes, Lord, I believe that you are the Christ,
Xop1oT0c 0 vios ToU Jeol 0 ic TOY HOTUOY EQYOUEVOS. the Son of God, the one who was to come into this world.”

21 Some MSS omit the title ‘Lord’.

22 Martha has faith in Jesus but she stops short as if about to ask an impossibility.

23 Jesus’ remark to Martha that Lazarus would ‘rise again’ is another example of the misunderstood statement. Martha apparently took it as a
customary statement of consolation and joined Jesus in professing belief in the general resurrection of the body at the end of the age. However,
as Jesus went on to point out in vv. 25-26, Martha’s general understanding of the resurrection at the last day was inadequate for the present
situation, for the gift of life that conquers death was a present reality to Jesus.

24 Belief in the resurrection ‘on the last day’ was widespread among pious Jews in Jesus’ day.

25 Some MSS omit ‘and the life’ (xai 1) {w1). The believer has triumphed over death forever, a victory of which the resurrection of Lazarus is the
sign (see #3:11).

26 The Greek text adds ‘forever’ to the 2nd line.

27 In the Greek text, ‘believe’ is in the perfect tense (memiorevxa) - a construction often used to emphasise the results or present state of a past
action.
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28 When she had said this, she went back and called her sister
Mary, saying to her in a low voice, “The Master is here and is
calling for you.” 2 And, when she heard this, Mary got up
quickly and went to him. 30 Now, Jesus had not yet come into
the village but was still at the place where Martha had met
him. 31 Now, when the Jews who were in the house and were
comforting Mary saw her get up so quickly and go out, they
followed her, thinking that she was going to the tomb to weep
there. 32 So, Mary went to where Jesus was and, as soon as she
saw him, she threw herself at his feet and said to him, “Lord,
if you had been here, my brother would not have died.”
33 When Jesus saw her weeping, and the Jews who had come
with her also weeping, he was greatly disturbed in spirit and
deeply moved. 3¢ He said, “Where have you laid him?” They
said to him, “Lord, come and see.” 35 Jesus began to weep;
36and the Jews said, “See how much he loved him!”

28 Martha spoke to Mary “privately’, so that the other mourners would not hear.
29 The Greek text does not name Mary, simply repeating the pronoun ‘she’.

30 NETB places this entire verse in parentheses.

31 The anticipated ‘weeping’ at the tomb would have been the loud wailing or crying typical in those days.

32 Compare Mary’s comment to that of Martha (v. 21).

33 The verb éveBgiunoarto, which is repeated in v. 38, indicates a strong display of emotion, somewhat difficult to translate; some suggest

‘shuddered’ or “‘moved with the deepest emotions’.

34 The NJB & NETB do no translate the indirect object “to him’ (aéT(Z)) ; here, we follow the NRSV.
35 The word used here for Jesus’ weeping (£0axguaey) is different from the one used to describe the weeping of Mary and the Jews in v. 33, which
indicated loud wailing and cries of lament; this word simply means ‘to shed tears” and has more the idea of quiet grief.
36 Here, the word ‘Jews’ ( Toudaioi) refers to the friends, acquaintances and relatives of Lazarus or his sisters who had come to mourn, since the
Jewish religious authorities are specifically mentioned as a separate group in vv. 46-47.
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38

Tnaots ody maky euforuwwuevos év caut@ gyetar eis To 38 Then Jesus, again greatly disturbed, reached the tomb; it was

uvgueiov: Qv 0¢ amplatoy, xal Aidos éméxerto ém’ alTd. a cave with a stone to close the opening. 39 Jesus said, “Take
39 \eyer o Inoots, Agate Tov Aidov. Aéyer avt@ 1) adedpn the stone away.” Martha, the dead man’s sister, said to him,
10U TeTelevTmnoros Magda, Kigie, 10n 0Cei, Tetapraios “Lord, already there is a stench because this is the fourth day
a0 EaTiv. 4 Aéyer autf o Inools, Oux eimoy goi 071 éav since he died.” 40 Jesus said to her, “Have I not told you that if
matevays ody Ty dobay ToU eol; #* foav olv Tov Aidoy. you believed, then you would see the glory of God?” 41 So, they

0 0¢ Inoolc Tpey Tovs opSatuovs avw xal efmey, took the stone away. Then Jesus lifted up his eyes and said:
Ilatep, clyapioT® oot 0TI Nrovaas wov. Father, I thank you for hearing my prayer.
2 Zyw O YOIV OTI TTAVTOTE UOU AXOVEIS 42 T myself knew that you hear me always,
ala dia Tov oxAov Tov mepierTOTA Moy, but I speak for the sake of all those standing here,
V4, TITTEVTWaIY 0TI 0U e AMETTEINGS. so that they may believe it was you who sent me.

B yal TabTa cmwy ewvy ueyady éxpalyacey, Aalape, *> And, when he had said this, he cried out with a loud voice,
Oetipo E€w. # EEASey 0 TeSvmnwe dedeuévos Tovs modas xal “Lazarus, come out!” 4 The one who had died came out, his
Tas yeloas xelpiais, xal N oYis avTol Toudnpie mepiedzdeto. feet and hands bound with strips of material, and a cloth

37
38
39

40
41
42
43
44

Literally translated, this verse ends, “Could not this one who opened the eyes of the blind have done something to keep this one from dying?”

See #32 on the translation of uBpiuwuevos (‘greatly disturbed’).

Some MSS omit “the dead man’s sister’. Martha's statement is extremely significant for understanding what actually took place: there is no doubt
that Lazarus had really died, because the decomposition of his body had already begun to take place, since he had been dead for 4 days.

The NJB & NETB have ‘believe’ and “will’ in place of ‘believed” and “would’, respectively; here, we follow the NRSV.

After ‘lifted up’, some MSS have “to heaven’. After “took the stone away’ the WEBBE adds ‘from the place where the dead man was lying’.

God hears even Jesus” unspoken thoughts; however, Jesus wishes the people to know that he is no magician but one sent from God.

The purpose of the ‘loud voice’ was to ensure that the crowd could hear (compare the purpose of the prayer of thanksgiving in vv. 41-42).
Many have wondered how Lazarus got out of the tomb if his hands and feet were still tied up with strips of cloth. The author does not tell
and, with a miracle of this magnitude, this is not an important fact to know. If Lazarus” decomposing body was brought back to life by the
power of God, then it could certainly have been moved out of the tomb by that same power.
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45

wrapped around his face. Jesus said to them, “Unbind him and
let him go free.”

45 Many of the Jews therefore, who had come to visit Mary, and
had seen what he did, believed in him. 46 But some of them
went to the Pharisees and reported to them what Jesus had
done. 47 Then the chief priests and the Pharisees called a
meeting of the council. “Here is the man working all these
miraculous signs,” they said, “and what action are we taking?”
8 If we let him go on in this way, everybody will believe in
him, and the Romans will come and supress both the Holy
Place and our nation.” #° But one of them, Caiaphas, who was
the high priest that year, said, “You do not seem to have
grasped the situation at all; 50 you fail to see that it is to your
advantage that one man should die for the people, rather than
that the whole nation should perish.” 5! He did not speak in
his own person but, being the high priest of that year, he was
prophesying that Jesus was about to die for the nation - 52 and
not for the nation only, but also to gather together into one the

Here the word “Jews” ( ’Iou@al’aw) refers to the friends, acquaintances, and relatives of Lazarus or his sisters who had come to mourn, since the

Jewish religious authorities are specifically mentioned as a separate group in vv. 46-47.

46 The ‘Pharisees’ were members of one of the most important and influential religious and political parties of Judaism in the time of Jesus.

47 The “council’ was the Sanhedrin, the highest legal and judicial body among the Jews.

48 The literal translation of ‘Holy Place’ is ‘our Place’: referring to Jerusalem, the Holy Land or, more probably, the holiest of all places, the Temple.
49 The indirect object after ‘said’ (avTois, ‘to them’) has not been translated for stylistic reasons.

50" In place of ‘it is to your advantage’, some MSS have ‘it is better .
51

Some MSS omit ‘of that year’. Caiaphas means that Jesus must be executed to save the nation from political extinction; the higher, prophetic

sense is that the death of Jesus is necessary for the salvation of the world (see #1:29).
52 The author expands the prophecy to include the Gentiles, confirming that the Fourth Gospel was directed, at least partly, to a Gentile audience.
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5 In place of “they were determined’, some MSS have ‘they plotted’.

scattered children of God. % So, from that day onwards, they
were determined to put him to death.

5¢ Thus, Jesus no longer walked about openly among the Jews,
but left the district for a town called Ephraim, in the country
bordering on the desert, and he remained there with his
disciples.

55 The Jewish Passover was at hand and many of the country
people had gone up to Jerusalem before the Passover to purify
themselves. 5¢ They were looking for Jesus, asking one another
as they stood about in the Temple, “What do you think? Will
he come to the festival or not?” 57 The chief priests and
Pharisees had ordered that anyone who knew where he was
must inform them so they could arrest him.

54 There is no certain identification of the location to which Jesus withdrew in response to the decision of the Jewish authorities. Many have
suggested the present town of Et-Taiyibeh, identified with ancient Ophrah (Jos 18:23) or Ephron (Jos 15:9).

% John repeatedly emphasises the connexion between the Passover and Jesus” death (13:1, 18:28, 19:14, 42). Some MSS omit ‘before the Passover .

56 The phrase ‘chief priests and Pharisees’ represents the ruling council (the Sanhedrin) as in 7:45, 18:3, Ac 5:22, 26.

57 This verse is a parenthetical note by the author.
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JOHN 12

1 Then, six days before the Passover, Jesus went to Bethany, the
home of Lazarus, whom he had raised from the dead. 2 They
gave a dinner for him there; Martha waited on them and
Lazarus was among those reclining at the table with him.
3 Mary brought in a pound of very costly ointment, pure nard,
and, with it, anointed the feet of Jesus, wiping them with her
hair; the house was filled with the fragrance of the ointment.
4 Then Judas Iscariot - one of his disciples, the man who was
about to betray him - said, > “Why was this ointment not sold
for three hundred denarii and the money given to the poor?”
¢ (He said this, not because he cared about the poor, but
because he was a thief; he was in charge of the common fund
and used to help himself to what was put into it.) 7 So, Jesus

JOHN 12

The last week of Jesus’ life is as carefully punctuated as the first (v. 12, 13:1, 18:28, 19:31; see #2:1). Each of the 2 weeks culminates in the
manifestation of his glory, but the time for ‘signs” (see Cana, 2:4, 11) is now over: ‘the hour has come for the Son of Man to be glorified” (v. 23,
13:31ff, 17:1, 5).

1st Century Middle Eastern meals were not eaten while sitting at a table, but while reclining on one’s side on the floor with the head closest to
the low table and the feet farthest away.

The Roman ‘pound was 325 grams (12 ounces). ‘Nard’ is a fragrant oil from the root and spike of the nard plant of northern India; this “ointment’
would have been extremely expensive.

The remark about Judas’ betrayal is a parenthetical note by the author.

300 denarii would have been nearly a year’s wages for a typical labourer.

This verse indicates that Judas was of bad character before the betrayal of Jesus. John states that he was a “thief and had responsibility for the
finances of the group: the inclusion of the note here may be intended to link his frustrated greed with his subsequent betrayal of Jesus for
money. The parallel accounts in Matthew and Mark suggest Judas went away immediately after this and made his deal to deliver up Jesus.
Jesus sees Mary’s act as a gesture of respect offered to his dead body before the time; it is a symbol of his actual burial (19:38ff).
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said, “Leave her alone; let her keep it for the day of my burial.
8 You have the poor with you always; you will not always have

”

me.

9 Meanwhile, a large number of Jews heard that he was there
and came not only on account of Jesus but also to see Lazarus,
whom he had raised from the dead. 1° Then the chief priests
decided to put Lazarus to death as well, 11 since it was on
account of him that many of the Jews were deserting them and
believing in Jesus.

12 The next day, the great crowd of people who had come up
for the festival heard that Jesus was on his way to Jerusalem.
13 They took branches of palm and went out to receive him,
shouting:

Hosanna
Blessed is he who is coming in the name of the Lord,
and the king of Israel.

14 Jesus found a young donkey and mounted it - just as it is
written:

8 A few MSS omit all or part of v. 8 but these omissions are surely due to errors of sight; the verse is secure in light of overwhelming evidence.
9 Here, the word Tovdaiwy (‘Jews’) refers to the residents of Jerusalem and the surrounding area.

10° According to 11:53, the Jewish leadership had already planned to kill Jesus but this plot against Lazarus never got beyond the planning stage.
11 Many residents of Jerusalem and the surrounding area were embracing Jesus as the Messiah.

12 Jesus now dramatically manifests himself as the Messiah.

13 The expression, Qcayva, in the quotation from Ps 118:25-26 was probably by this time a familiar liturgical expression of praise, on the order
of ‘Hail to the king’, although both the underlying Aramaic and Hebrew expressions meant ‘O Lord, save us’.
14 The author does not repeat the detailed accounts of the finding of the donkey recorded in the synoptic gospels; but he does see the event as a

fulfilment of scripture, which he indicates by quoting Zechariah.
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15 Do not be afraid, daughter of Zion;

look, your king is approaching,

riding on the foal of a donkey.
16 At first, his disciples did not understand this but, after Jesus
had been glorified, they remembered that this had been
written of him and had happened to him. 7 The crowd who
had been with him when he called Lazarus out of the tomb and
raised him from the dead kept bearing witness to it; 18 this was
another reason why the crowd came out to receive him: they
had heard that he had given this sign. 1° Then the Pharisees
said to one another, “You see, you are making no progress;
look, the whole world has gone after him!”

20 Now, there were some Greeks among those who went up to
worship at the festival. 2! So, these approached Philip, who
came from Bethsaida in Galilee, and put this request to him:
“Sir, we should like to see Jesus.” 22 Philip went and told
Andrew; and then Andrew and Philip together went to tell
Jesus.

15 Warlike kings rode on horses and in chariots; the king of peace rode a donkey’s foal (Zc 9:9).

16 The disciples did not at first associate the prophecy from Zechariah with the events as they happened; this came with the later insight that the
Holy Spirit would provide after Jesus’ resurrection and return to the Father.

17 The word ‘it is not included in the MSS: direct objects in Greek were often omitted when clear from the context.

18 Raising Lazarus from the dead was the last of Jesus miracles before The Passion.

19 On the ‘Pharisees’, see #1:24.

20 These ‘Greeks” were not Jews by birth but converts to the monotheism of Israel, adopting certain specific Mosaic observances.
21 Tt is not clear why the Greeks approached Philip; perhaps they identified with his Greek name (although a number of Jews from border areas

had Hellenistic names at this period).
22 Andrew was also from Bethsaida.
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23 Jesus replied to them:

Now the hour has come
for the Son of Man to be glorified.

4 aquny aumy Aéyw Juiy, 24 Inall truth I tell you,
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it remains only a single grain;
but if it dies
it bears much fruit.

3 0 @A@v T Yuymy altol amolAier alTyy, %5 Anyone who loves his life destroys it;
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Now my soul is troubled
What shall I say:
Father, save me from this hour?

Jesus’ reply, “the hour has come for the Son of Man to be glorified’, is a bit puzzling: as far as the author’s account is concerned, Jesus totally ignores
these Greeks and makes no further reference to them whatsoever; it appears that his words are addressed to Andrew and Philip, but in fact
they must have had a wider audience, including possibly the Greeks who had wished to see him in the first place.

Literally translated, this verse opens, “Truly, truly I say to you.”

Although the traditional translation of amoAAles here is “loses’, the contrast with guAd&er (‘quards’) in the last line favours the meaning ‘destroys’.
They shall be with him in the Glory of the Father (cf. 14:3, 17:24).

This episode and that at Gethsemane (Mk 14:32-42) have many details in common: the anguish as the ‘hour” draws near, the appeal to the
Father’s pity, the acceptance of death and the comfort from heaven (cf. Lk). But we should note also the differences: Jesus remains standing,
and his cry for mercy remains at the level of a mental struggle (Jn); he ‘keels” down (Lk), ‘falls prostrate” (Mt, Mk); see #Jn 10:18, 18:4-6.
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But it is for this reason that I have come to this hour.
28 Father, glorify your name!

A voice came from heaven: “I have glorified it, and I will again
glorify it.”

29 The crowd standing there, who heard this, said it was a clap
of thunder; others said “it was an angel speaking to him.”
30 Jesus answered, “It was not for my sake that this voice came,
but for yours.”

31 Now sentence is being passed on this world;
now the prince of this world
is to be driven out.
32 And, when I am lifted up from the earth,
I shall draw all people to myself.

33 By these words he was indicating clearly what kind of death
he was going to die. 3 Then the crowd answered him, “We
have heard from the Law that the Christ will remain forever.

28 In place of ‘your name’, some MSS have ‘your Son’: the Father’s ‘name’ is his person: Jesus worked for the Father’s glory; his death, now freely
offered, is the completion of that work because it shows the greatness of the Father’s love (#17:6).
A voice from heaven was a common sign of divine reassurance (M1 1:11, 9:7, Ac 9:7).

29
30
31

32

33
34

Jesus’ coming death is thus divinely and publicly sanctioned.

Satan (see 14:30, 16:11, and 2Co 4:4, Ep 2:2, 6:12) was lord of the world (1Jn 5:19); Jesus” death breaks his dominion over humanity - see #3:35,

#Mk 8:29, #L.k8:31.

Some MSS omit ‘from the earth” and others have “every man” or “all things’ in place of ‘all people’. The crucified Jesus will be set before the eyes of
the world as its Saviour (cf. 19:37); this is the answer to the Greeks’ request to ‘see” Jesus (v. 21).

This verse is a parenthetical note by the author.

It is difficult to pinpoint the passage in the Mosaic Law to which the crowd refers; the ones most often suggested are Ps 89:36-37, Ps 110:4, Isa
9.7, Ezk 37:25, and Dn 7:14 (none of these passages are in the Pentateuch per se, but ‘Law’ could in common usage refer to the entire OT).
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So, how can you say, “The son of Man must be lifted up?” Who
is this Son of Man?” 35 Jesus then said to them:

The light will be with you only a little longer now.
Go on your way while you have the light,
or darkness will overtake you,
and nobody who walks in the dark
knows where he is going.
3% While you have the light,
believe in the light
so that you may become sons of light.

Having said this, Jesus left them and was hidden from their
sight. 37 Although they had been present when he gave so
many signs, they did not believe in him; 3 this was to fulfil the
words of the prophet Isaiah:

Lord, who has believed our message,
and to whom has the arm of the Lord been revealed?
% Indeed, they were unable to believe because, as Isaiah says
again:
40 He has blinded their eyes
and has hardened their heart,
to prevent them from using their eyes to see,

3 Jesus urges the Jews to believe in him before it is too late (see #7:34).

36 The expression, “sons of light’, refers to those to whom the truth of God has been revealed and who therefore live according to that truth.

37 Refusal to believe evidence (‘so many signs’) induces spiritual blindness (Is 6:9-10, Mt 13:14-15; see #Ac 28:26).

38 “The arm of the Lord’ (0 Beayiwy xuvgiov) is an idiom for God’s great power (as exemplified through Jesus’ miraculous signs).

39 John states here that Jesus” opponents could not believe and quotes Is 6:10 to show that God had blinded their eyes and hardened their heart.
40 This OT passage (Is 6:10) is used elsewhere in the NT to explain Jewish unbelief (cf. Ac 28:26-27).
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using their heart to understand,
changing their ways and being healed by me.

41 Jsaiah said these things because he saw his glory, and his
words referred to him. 42 And yet there were many who did
believe in him, even among the leading men, but they did not
admit it, because of the Pharisees and for fear of being banned
from the synagogue: % they put human glory before God’s
glory.

44 Jesus shouted aloud:

Whoever believes in me
believes not in me
but in the one who sent me.

45 And whoever sees me
sees the one who sent me.

4 T have come into the world as light,
to prevent anyone who believes in me
from staying in the dark any more.

47 If anyone hears my words
and does not obey them,

I shall not judge him,

41 Some MSS have “when he saw’ in place of ‘because he saw’, alluding to Isaiah’s vision in the Temple (Is 6:1-4).
42 The only ‘leading men” known to have believed are Nicodemus and Joseph of Arimathea.
43 Another possibility is to translate the 1t instance of ‘glory” as ‘praise’ (as NETB).

44 The “one who sent me’ refers to God.

45 Cf. 1:18 and 14:9.

46 Jesus arrival will shed light on the unbelieving eyes of the Jews.
47 Cf. 3:17.
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48 Another translation for ‘word’ is “message’.
49" An alternative reading for “of my own accord’ is ‘for myself .

since | have come not to judge the world,

but to save the world:

Anyone who rejects me and refuses my words
has his judge already:

the word itself that I have spoken

will be his judge on the last day.

For, I have not spoken of my own accord;

but the Father who sent me

commanded me what to say

and what to speak.

And I know that his commands mean eternal life.
And, therefore, what the Father has told me

is what I speak.

50 Literally translated, the last 2 lines read, “The things I speak, just as the Father has spoken to me, thus I speak.”
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JOHN 13

1 Now, before the festival of the Passover, Jesus, knowing that
his hour had come to pass from this world and go to the Father,
having loved those who were his in the world, loved them to
the end. 2 They were at supper, and the devil had already put
it into the heart of Judas son of Simon Iscariot, to betray him.
3 Because Jesus knew that the Father had put everything into
his hands, and that he had come from God and was going back
to God, 4 he got up from the table, removed his outer garments
and, taking a towel, wrapped it around his waist; > he then
poured water into a basin and began to wash the disciples’ feet
and to wipe them with the towel that he had wrapped around
himself. ¢ He came to Simon Peter, who said to him, “Lord, are
you going to wash my feet?” 7 Jesus answered, saying to him,
“At the moment, you do not know what I am doing but you
will understand after these events.” 8 “Never!” said Peter,
“You shall never wash my feet.” Jesus replied, “If I do not

JOHN 13
According to Jewish tradition, the word ‘Passover’ (MD3, #Ex 12:11) meant ‘a passing’ or ‘crossing over’, with reference to the crossing of the
Sea of Reeds. Jesus (and we with him) will pass from this world, which is enslaved by sin, to the Father’s company - the true Promised Land.

In place of “they were at supper’, some MSS have “supper was over’.

The Greek text opens with “because he’; the referent of the pronoun (Jesus) is here mad explicit for clarity.
The term Aévtiov (‘towel’) is a Latin loanword (linteum), which is also found in the rabbinic literature; it would have been a long piece of linen
cloth, long enough for Jesus to have wrapped it about his waist and still used the free end to wipe the disciples’ feet.

The dress and duty are those of a slave (see 1S 25:41).
The literal translation of ‘are you going to wash’ is ‘do you wash’.

In place of “after these events’ (cf. NETB, ‘after these things’), the NJB & NRSV have ‘later’.
Jesus’ reply is a Semitic phrase: Peter is cutting himself off from his Lord and from all share in his ministry and in his glory.
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wash you, you can have no share with me.” ? Simon Peter said,
“Well then, Lord, not only my feet, but my hands and head as
well!” 10Jesus said, “No one who has had a bath needs
washing, except for the feet; such a person is clean all over.
You too are clean, though not all of you are.” 1 For, he knew
who was going to betray him, and that was why he said,
“though not every one of you is clean.”

12 After he had washed their feet and put on his outer garments
again, he took his place at the table again and said to them, “Do
you understand what I have done to you? 3 You call me
Master and Lord, and rightly so, for that is what I am. 4 If I,
then, your Lord and Master, have washed your feet, you also
ought to wash one another’s feet. 1> For, I have given you an
example so that you may copy what I have done to you.

16 “In all truth I tell you,
no servant is greater than his master,
no messenger is greater than the one who sent him.

17 Now that you know these things, blessed are you if you do

9 Before ‘not only’, NETB adds ‘wash’, to make the reading clearer; but the word is not present on the Greek text.
10" Some MSS omit the phrase, ‘except for the feet’ (as does the NJB). In the Greek text, ‘you” is plural.

11 This verse is a parenthetical note by the author.
12 The literal translation of “took his place’ is ‘reclined’.
13 Literally translated, this verse ends, “... and I am these things.”

14 Jesus now explains that he has provided an example by which his disciples should live (cf. v. 15).

15

That is, they must serve one another lovingly with complete humility.

16 The word here translated as ‘messenger’ (amooToMog) also means “apostle’.
17" The NJB has ‘understand’ in place of ‘know’ (throughout this section).
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24

’

Tnyootis *# veder oby Toutw Ziuwy ITétpos mudéadar Tic av Jesus; 24 Simon Peter therefore motioned to him and said, “ Ask

Jesus here quotes from Ps 41:10.

Because it demonstrates Jesus’ superhuman knowledge and fulfils scripture, Judas” betrayal and Christ’s death will confirm the disciples’ faith.
In place of “receives’ (here following the NRSV), the NJB has “welcomes’.

The NJB lacks “in spirit’, here following the NRSV & NETB.

Here, following NETB, the 2 terms, ‘worried’ and ‘perplexed’ are used to convey the single idea of the Greek verb amogotucvor.

Here, for the first time, “the one whom Jesus loved is introduced (he is also mentioned in 19:26, 20:2, 21:7 & 21:20). Some think this disciple is
Lazarus, since Jn specifically states that Jesus loved him (11:3, 5, 36): from the terminology alone, this is possible: the author is capable of using
language in this way to indicate connections; however, there is nothing else to indicate that Lazarus was at the last supper, and Mk 14:17 seems
to indicate it was only the Twelve who were there. It seems far more likely that the beloved disciple refers to John.

It is not clear where “Simon Peter’ was seated. If he were on Jesus’ other side, it is difficult to see why he would not have asked the question
himself. It would also have been difficult to beckon to the beloved disciple, on Jesus’ right, from such a position. So apparently Peter was
seated somewhere else. Judas is evidently in a position where Jesus can hand him the morsel of food (13:26).
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25 Other translations use ‘reclining’ in place of ‘leaning back’.

him who it is he is referring to.” 2> So, leaning back close to
Jesus’ chest, asked him, “Lord, who is it?” 2¢ Jesus answered,
“It is the one to whom I give the piece of bread that I dip in the
dish.” And, when he had dipped the piece of bread, he gave it
to Judas son of Simon Iscariot. 27 At that instant, after Judas
had taken the bread, Satan entered him. Jesus then said, “What
you are going to do, do quickly.” 28 Now none of the others at
the table understood why he had said this to him. 2° Since
Judas had charge of the common fund, some of them thought
Jesus was telling him, “Buy what we need for the festival,” or
telling him to give something to the poor. 30 As soon as Judas
had taken the piece of bread, he went out. It was night.

31 When he had gone, Jesus said:

Now has the Son of Man been glorified
and, in him, God has been glorified.

32 If God has been glorified in him,
God will in turn glorify him in himself,
and will glorify him very soon.

26 This particular ‘morsel’ is not the Eucharist; nevertheless, a comparison of 13:2, 18 with 6:64-70 seems to show that there was some connexion

between the institution and Judas” act of treachery (cf. Lk 22:21).

27 This is the only time in the Fourth Gospel that “Satan” is mentioned by name. Lk 22:3 uses the same terminology of Satan ‘entering into’ Judas
but indicates it happened before the last supper, at the time Judas made his deal with the authorities.

28 Vv. 28-29 form a parenthetical note by the author.

29 Note that the disciples seem unwilling to accept that Judas Iscariot is in any way evil.

30" With the departure of Judas to set in motion the betrayal and death of Jesus, daytime is over and night has come (see 9:5, 11:9-10, 12:35-36).
31 The Passion has already begun, since Judas has just gone out to do Satan’s work; Jesus speaks of his victory as already won (cf. 16:33).

32" A number of early MSS omit the 1t line; Nestle-Aland has the text in brackets.
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3 Little children, I am with you only a little longer.
You will look for me and, as I told the Jews,
so now I say to you: where I am going,
you cannot come.

3 Jgive you a new commandment:
love one another;
you must love one another
just as I have loved you.

3% Everyone will know by this
that you are my disciples:
if you have love for one another.

3% Simon Peter said to him, “Lord, where are you going?” Jesus
answered him, “Where I am going, you cannot follow me now;
but you shall follow me afterward.” 37 Peter said to him, “Why
can I not follow you now? I will lay down my life for you.”
38 “Will you lay down your life for me?” answered Jesus. “In
all truth I tell you, before the cock crows you will have
disowned me three times.”

33 Jesus departure and his glorification are intimately connected: the separation will be, ‘for the Jews’, final (8:21) but, for the disciples, only for

a time (14:2-3).
34
35

36 Jesus gives a veiled prediction of Peter’s martyrdom.

37 Some MSS add ‘Lord’ at the beginning of Peter’s question.
38

Cf. Mt 25:31-46. Though enunciated in the Mosaic Law, this precept of love is ‘new’ because Jesus sets the standard so high.
The word ‘everyone’ translates mayteg; while the pronoun is masculine, it is collective and includes people of both genders.

A more literal translation of ‘in all truth’ (aunv auny) is ‘truly, truly’ .



Kata Iwavymy 14 JOHN 14

I My tapacoiadw vuy 7 xapdio 1 Do not let your hearts be troubled.
TIOTEVETE €lc TOV Je0y, nal el EUE TITTEVETE. You believe in God; also believe in me.
2 &v T oixig Tol maTeos wov woval molai elgiy- 2 In my Father’s house, there are many dwelling places;
el 08 um, efmoy av vuiy otherwise, would I have told you
0TI TIOQEVOUGI ETOILATAI TOTIOY UhiV; that I am going to prepare a place for you.
5 xal Eay Togeud@ xal ETOWWATW TOTOY UWIY, 3 And, after | have gone and prepared a place for you,
maly eoyoual xal Tagarnuboual Uuas I shall return to take you to myself,
TT00S EUAUTOY, Iva OToU Ul €V xal UUEIS NTE. so that where I am, there you may be also.
4 xal omov [éyw] Umayw oldate THY 000v. 4 And you know the way where I am going.
5 Aéyer avt® Owuas, Kigie, ovx oidauey mol vmayeis: mids 5 Thomas said, “Lord, we do not know where you are going,
duvapeda v 0oy eidévar; ¢ Aéver avtd o Imooi, so how can we know the way?” ¢ Jesus said to him:
Eyw it g 0dog xat q argSeia xai g Cwn: [ am the Way and the Truth and the Life.
0U0els EoyeTal oS Tov TaTéea £ um 01’ éuol. No one can come to the Father except through me.
7 el EyvnaTE Ue, xal TOY TATEQD OV YVWTETIE" 7 If you know me, you will know my Father too.
JOHN 14

The disciples are perturbed by the predictions of betrayal, of Jesus” departure, and of Peter’s denial. Jesus wants to strengthen their faith.
Many have associated povai (‘dwelling places’) with an Aramaic meaning a resting place for a traveller, which is similar to one of the meanings
the word can have in secular Greek, and it may well have been the understanding of the Latin translators who translated as mansiones (‘stopping
places’). The traditional ‘mansions’ goes back to Tyndale but in Middle English the word simply meant a dwelling place (not necessarily large
or imposing) with no connotation of being temporary. It is more likely that the Greek noun should be related to its cognate verb wzvw, which
is frequently used in the Fourth Gospel to refer to the permanence of relationship between Jesus and the Father and/or Jesus and the believer.
This promise keeps the Church’s hope alive (cf. 1Co 4:5, 11:26, 16:22, 1Th 4:16ff, 1Jn 2:28, Rv 22:17-20).

Most MSS read, “You know where I am going, and you know the way.” (xai omov éyw vmayw oidate xal T4y 600y oidate). The difference between
this reading and the wording cited here is the addition of xa/ before Ty 60ov and oidare after.

Thomas here voices the disciples’ lack of understanding of the true nature of what is about to happen to Jesus.

Jesus is the ‘Way’: he reveals the Father (12:45, 14:9); he shows us the way to the Father (Ac 9:2); he gives access to the Father (Jn 1:18, 14:4-7).
Some MSS read, “If you had known me, you would have known my Father too.”
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And, from this moment, you know him
and have seen him.

8 Aeyer avr@ @ihimmos, Kigie, dsibov quiv Tov matéga, xai 8 Philip said to him, “Lord, show us the Father and then we
shall be satisfied.” Jesus said to him, ? “Have I been with you
all this time, Philip, and you still do not know me?”
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11

12

“ Anyone who has seen me has seen the Father,
so how can you say, “Show us the Father”?
Do you not believe
that I am in the Father and the Father is in me?
The words that I say to you
I do not speak of my own accord:
it is the Father, living in me, who is doing his works.
Believe me:
that I am in the Father and the Father is in me;
or, at least, believe it on the evidence of these works.
In all truth I tell you,
whoever believes in me
will perform the same works as I do myself,
and will perform even greater works,
because I am going to the Father.

8 Literally translated, Philip’s request ends, “and that is enough for us.”

9 Another reading for ‘know’ is ‘recognise’.

10 When Philip asks for some marvellous manifestation of the Father, he is falling short of that faith by which alone the Father is seen to be in the
Son and the Son in the Father.

11 In the context of a proof or basis for belief, Jesus is referring to the miraculous deeds (signs) he has performed in the presence of the disciples.

12" Jesus brought revelation and salvation; his miracles were ‘signs’ of these things (2:11ff). The ‘works’ of the disciples will continue this ministry.
The Spirit, from whom mighty works will proceed, is to be sent by Jesus seated in glory at the Father’s right hand (7:39, 16:7).
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Other readings for ‘glorified” are ‘praised’ and “honoured’.

Some MSS lack the word ‘me’.
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And whatever you ask for in my name
I will do,

so that the Father may be glorified in the Son.

If you ask me for anything in my name,

I will do it.

If you love me,

you will keep my commandments.

I shall ask the Father,

and he will give you another Paraclete

to be with you forever.

The Spirit of Truth,

whom the world can never accept,

since it neither sees nor knows him;

but you know him,

because he is with you and he is in you.

I shall not leave you orphans;

I shall come to you.

In a short time, the world will no longer see me;

but you will see me;
because I live, you also will live.

Some MSS omit the words “you will’. Jesus, like God himself, asserts his right to love and obedience.

‘Paraclete’ is a transliteration of magaxAytoy; it is difficult to choose between meanings: ‘advocate’, ‘intercessor’, ‘counsellor’, or ‘support’.

Some MSS end the verse with “will be in you’.

In v. 3, the reference was both to the second coming of Christ and to the post-Resurrection appearances of Jesus to the disciples; here, the post-
Resurrection appearances are primarily in view, since Jesus speaks of the disciples ‘seeing” him after the world can no longer see him (v. 19).
The world has seen its last of Jesus but the disciples will see him risen, not merely with their eyes but with the inward vision of faith (20:29).
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You will know on that day
that I am in my Father
and you in me, and I in you.
Whoever has my commandments
and keeps them is the one who loves me;
and whoever loves me will be loved by
my Father,
and I shall love him
and reveal myself to him.”

2 Méver avt® Tovdag, oy o Toxapiwtys, Kupte, [xail T/ 22 Judas - not Iscariot - said to him, “Lord, so what has
véyovey ot quiv wellers éupaviCery oeautov xai ouyl T@ happened that you intend to show yourself to us and not to the

’ 23 ) ’ > ~ “ 5 ) o~
noouw; 3 amenpidn Inools xal eimey avTd,
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Eav Tic ayand we Tov Aoyoy wov Tmencel,

xal 0 TATNY WoU AYATNTEl AUTOY,

xal oS avToy éAevaoueda

xal wovmy map’ altd momooueda.

0 WY AYATOY We TOUS A0Yous pov oU THoEl 24
xal 0 Aoyos ov axoleTe olx E0TIV uOS

arMa Tol meudavros ue maTpos.

Tatra AeAarnra vuiv map’ vuiv uévwy: 25

world?” 23 Jesus answered him:

“Anyone who loves me will keep my word,
and my Father will love him,
and we shall come to him,
and make a home in him.
Whoever does not love me does not keep my words;
and the word that you hear is not my own
but is from the Father who sent me.
I have said these things to you while still with you;

20 The phrase, ‘on that day’, is use by the prophets for the occasions when God intervenes notably in human history (see Is 2:17, 4:1).

21 Jesus will reveal himself by coming, with the Father, to dwell in him.

22 This is the ‘Judas, brother of James’ of Lk 6:16 and Ac 1:13, the Thaddeus of Mt 10:3 & Mk 3:18.

23 The context here is individual rather than corporate indwelling, so the masculine singular pronoun has been retained throughout v. 23; it is
important to note, however, that the pronoun is used generically here and refers equally to men, women, and children.

24 In place of “the word that you hear’, some MSS have ‘my word'.

25 Other readings of ‘while still with you’ are “while residing with you’ and “while dwelling with you'.
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But the Paraclete, the Holy Spirit,

whom the Father will send in my name,

will teach you everything

and remind you of all I have said to you.
Peace I bequeath to you,

my own peace I give you.

I do not give it to you as the world gives.

Do not let your hearts be troubled or afraid.
You heard me say to you:

“I am going away and shall return.”

If you loved me, you would be glad

that I am going to the Father,

for the Father is greater than I am.

I have told you this now, before it happens,
so that when it does happen you may believe.
I shall not talk to you much longer,

because the prince of this world is on his way.
He has no power over me.

26 In place of the departed Jesus, the faithful will have the Spirit (vv. 16-17).

27 The pronoun, ‘it’, is not in the Greek text but has been supplied (direct objects are often omitted in Greek when clear from the context).

28 Jesus’ statement, ‘the Father is greater than I am’ has caused much debate in Christian circles! Although the Arians appealed to this text to justify
their doxology of a subordinate Christ, it seems evident that by the fact Jesus compares himself to the Father, his divine nature is taken for
granted. There have been two orthodox interpretations: 1 The Son is eternally generated while the Father is not (Origen, Tertullian, Athanasius,
Hilary, et cetera); and 2 as man, the incarnate Son was less than the Father (Cyril of Alexandria, Ambrose and Augustine). In the context of the
Fourth Gospel the latter explanation seems more plausible.

29 Jesus tells the disciples that he has told them all these things before they happen, so that when they do happen the disciples ‘may believe’: this
does not mean they had not believed prior to this time; over and over the author has affirmed that they have (cf. 2:11).

30 For the 1st line, some MSS read, “I will not have much more speech with you.”



35 ad lva wd o rnoouos 0TI ayamd Tov maTéa, 31 But the world must recognise that I love the Father
nal xaSws EveTeiAaTo (ol 0 TaTNY, 0UTWS TOIQ). and that I act just as the Father commanded.
EyeipeaSe, aywuey évretdey. Come now, let us go!”

31 Some have understood Jesus’ statement, “Come now, let us go,” to mean that Jesus and the disciples left the room where the meal was served
and began the journey to the garden of Gethsemane; if so, the rest of the Farewell Discourse took place en route. Others have pointed to this
statement as one of the ‘seams’ in the discourse, indicating that the author used existing sources. Both explanations are possible, but not really
necessary: Jesus could simply have stood up at this point to finish the discourse before finally departing (in 18:1).
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JOHN 15

I am the true vine,

and my Father is the vinedresser.

Every branch in me that bears no fruit

he cuts away,

and every branch that does bear fruit he prunes
to make it bear even more.

You are clean already,

by means of the word that I have spoken to you.
Remain in me, as I in you.

As a branch cannot bear fruit all by itself,
unless it remains part of the vine,

neither can you unless you remain in me.

I am the vine,

you are the branches.

Whoever remains in me, with me in him,

bears fruit in plenty;

for, cut off from me, you can do nothing.
Anyone who does not remain in me

is thrown away like a branch - and withers;

JOHN 15
On the vine image, see #Is 5:1, Jr 2:21. In the Synoptic Gospels, Jesus uses the vine as a symbol of the kingdom of God.
The “fruit’ is that of a life of obedience to the commandments, especially that of love (vv. 12-17, cf. Is 5:7, Jr 2:21).
Another reading for “you are clean’ is “you have been pruned’; the same root denotes in Greek ‘pruning’ and ‘cleansing’ (cf. 13:10).
The disciples would produce no fruit from themselves if they did not remain in their relationship to Jesus.
Many interpret the imagery of fruit here in terms of good deeds (cf. Mt 3:8, 7:20, Rm 6:22, Ga 5:22, et cetera) this is not necessarily inaccurate
but, for John, to have life at all is to bear fruit, while one who does not bear fruit shows that he does not have the life.
The author does not tell who does the gathering and burning.
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these branches are collected and thrown on the fire

and are burnt.

If you remain in me

and my words remain in you,
you may ask for whatever you please
and you will get it.

It is to the glory of my Father

that you should bear much fruit
and be my disciples.

I have loved you

just as the Father has loved me.
Remain in my love.

If you keep my commandments,
you will remain in my love,

just as I have kept my Father’s commandments
and remain in his love.

I have told you this

so that my own joy may be in you
and your joy be complete.

This is my commandment:

that you must love one another,
just as [ have loved you.

7 Once again, Jesus promises the disciples, ‘ask for whatever you please, and you will get it’, recalling 14:13-14.
8 For the last line, some MSS read, “and so prove to be my disciples.” In this way, the Father is “glorified in the Son” (14:13, cf. 21:19).
9 Another reading for ‘remain’ is ‘reside’ (and so throughout this chapter).

10" An alternative translation for ‘keep’ is ‘obey .

s

11 Jesus’ “joy’ is the perfect happiness of the Messianic Era, which is communicated by the Son of God.
12 Now the reference to the ‘commandments’ (plural) in v. 10 have been reduced to a singular ‘commandment’.



13
14

15
16

17

13

14

I5

16

17

/ 4 2 / 2 A} b4
ueilova, TaUTNS AyaTYY 0UOEIS EYEl
a TIS TV Yuxmy avtol If vmep

TV Qilwy alTol.

vueic gilot wou
b I\ ~ e\ b \ b /7 4 ~
EoTe éay MoIfTE 4 évw EvTEMAouar vuiv.
oUNéTI Aévw vuac dovloug,

144 ¢ ~ J £) 4 ~ 2 ~ ¢ 4
oTl 0 301/)\.0g oux 0[351/ Tl TTOIEl AUTOU 0 XUQlog®

4 ~ A\l b4 4

Uuas 08 elpmra @ilovg,

0TI TTAVTA G HOUTE

TTaa TOU TATEOS WOV EVVRITA UiY.
2 ¢ ~ b /7

ovy vueic we ekeééaae,

M éyw ééeAebauny tuag

xal Edmna Uuas

Vo, UUEIS UTAYNTE Hal HAQTIOY QEPTTE

A4 ) 4 ~ /7

Hal 0 X@OTOS YUY WUEVY,

va, 0 TI 4V aITYoYTE TOY TATEQG

&V TQ) ovouaTi (ov 00 Uiv.

TalTa évTéAouar Uiy,

(74 2 ~ 2 /’

va ayamate arAnlovs.

13

14

15

16

17

No one can have greater love than this,
to lay down one’s life
for one’s friends.
You are my friends,
if you do what I command you.
I shall no longer call you servants;
for, a servant does not know his master’s business;
I call you friends,
because I have made known to you
everything I have learnt from my Father.
You did not choose me:
no, I chose you;
and I commissioned you
to go out and to bear fruit,
fruit that will last;
so that the Father will give you
anything you ask him in my name.
My command to you
is to love one another.

Another reading for the 2nd line is “that one dies willingly...”

This verse really explains v. 10 in another way: Those who keep Jesus’ commandments are called his ‘friends’, those friends for whom he lays
down his life (v. 13).

The word translated “servant’ (dotiAog) is more usually read as “slave’.

If the disciples are now elevated in status from slaves to friends, they are friends who have been chosen by Jesus, rather than the opposite way
round. Again, this is true of all Christians, not just the twelve, and the theme that Christians are ‘chosen” by God appears frequently in other
NT texts (e.g., Rm 8:33, Ep 1:4ff, Col 3:12 & 1Pet 2:4).

Jesus contrasts the disciples’ love for one another with the world’s hatred of them. It will be with them as with their Master and, when the
world persecutes them, it persecutes Jesus himself (cf. Ac 9:5, Col 1:24).
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18 The literal translation of ‘be aware’ is simply ‘know’.

19" A more literal translation of the 1st line is, “If you were of the world.”
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20 Jesus now recalls a statement he made to the disciples before, in 13:16.
21 Jesus is referring to God as “the one who sent me’.

22 Jesus now describes the guilt of the world. He came to these people with both words (v. 22) and sign-miracles (v. 24), yet they remained

obstinate in their unbelief, and this sin of unbelief was without excuse.
23 Jesus here puts himself on the same ‘level” as the Father, thus reinforcing the doctrine of the Holy Trinity.

If the world hates you,
be aware that it hated me before it hated you.
If you belonged to the world,
the world would love you as its own;
but, because you do not belong to the world,
but I have chosen you out of the world,
that is why the world hates you.
Remember the words I said to you:
A servant is not greater than his master.
If they persecuted me,
they will persecute you too;
if they kept my word,
they will keep your as well.
But it will be on my account
that they will do all this to you,

because they do not know the one who sent me.

If I had not come if and spoken to them,
they would have no sin;
but, as it is,

they have no excuse for their sin.
Anyone who hates me hates my Father.
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If I had not done among them
the works that no one else did,
they would have no sin;
but, as it is, in spite of what they have seen,
they hate both me and my Father.

But this was to fulfil the words written in their Law:
They hated me without reason.

When the Advocate comes,
whom I shall send to you from the Father,
the Spirit of Truth
who issues from the Father,
he shall be my witness.
And you too will be witnesses,
because you have been with me from the beginning.

24 Tt is possible to understand both the ‘seeing” and the ‘hating’ to refer to both Jesus and the Father, but this has the world seeing the Father,
which seems alien to the Johannine style. It is more likely that the ‘seeing’ refers to the miracles mentioned in the first half of the verse.

25 Jesus quotes Ps 35:19 and 69:5.

26 The word translated ‘Advocate’ (magaxAntog, here following the NRSV) can also be ‘Helper’; the NJB simply transliterates to ‘Paraclete’.

27 The ‘beginning’ here most likely refers to the beginning of Jesus” ministry.
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JOHN 16

I have told you all this

so that you may not fall away.

They will expel you from the synagogues
and, indeed, the time is coming

when anyone who kills you will think

he is doing a holy service to God.

They will do these things

because they have never known the Father or me.
But I have told you all this,

so that when the time for it comes

you may remember that I told you.

I did not tell you this from the beginning,
because I was with you.

But now I am going to the one who sent me;

and not one of you asks, “Where are you going?”
Yet, because I have told you this,

sorrow has filled your hearts.

= W N =

JOHN 16
Literally translated, the 2nd line reads, “So that you may not be tripped.” Jesus forewarns the apostles of coming trials (cf. 13:19).
Jesus now refers not to the time of his return to the Father, as he has frequently done up to this point, but to the disciples’” time of persecution.
Ignorance of Jesus and of the Father are also linked in 8:19 (cf. 8:55, 15:21 & 17:25). After ‘do these things’, the Textus Receptus add “to you'.
This verse serves as a transition between the preceding discussion of the persecutions the disciples will face in the world after the departure
of Jesus, and the following discussion concerning the departure of Jesus and the coming of the Spirit-Advocate.
Now none of the disciples asks Jesus where he is going, and the reason is given in the following verse: They have been overcome with sadness
as a result of the predictions of coming persecution that Jesus has just spoken to them in 15:18-25 and 16:1-4.
In place of “sorrow’, here following the NRSV, NETB has “sadness’.
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Still, I am telling you the truth:

it is for your own good that I am going,
because, unless I go,

the Advocate will not come to you;
but, If I go, I will send him to you.
And, when he comes,

he will prove the world wrong,
about sin and about righteousness,
and about judgement.

About sin:

because they refuse to believe in me.
About righteousness:

because I am going to the Father
and you will see me no more.

About judgement:

because the prince of this world has been condemned.

I still have many things to say to you
but you cannot bear them now.

The word translated ‘Advocate’ (mapaxAnros, here following the NRSV) can also be ‘Helper’; the NJB simply transliterates to ‘ Paraclete’.

The Holy Spirit sent by Jesus will reinforce his witness (#3:11), so that the righteous of the Saviour’s cause stands out in the sight of believers.
The world’s sin is unbelief (8:21, 24, 46, 15:22); the Spirit will expose this.

The Spirit will demonstrate the right of Jesus to the title ‘Son of God” (cf. 10:33, 19:7). The “passing’ of Jesus to the Father will prove that he is
God’s son (13:1, 20:17), because it shows that heaven is his true home.

The Spirit will reveal the significance of Jesus’ death: it is the final sentence pronounced on “the prince of this world'.

In what sense does Jesus still have many things to say’ to the disciples? Does this imply the continuation of revelation after his departure? This
is probably the case, especially in light of v. 13 and following, which describe the work of the Holy Spirit in guiding the disciples ‘to the complete
truth’. It is possible that an audience broader than the twelve is addressed and, in the Johannine tradition, there is evidence that later other
Christians (or perhaps, professed Christians) claimed to be recipients of revelation through the Holy Spirit (1] 4:1-6).
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13 However, when the Spirit of Truth comes,
he will lead you to the complete truth,
for he will not be speaking on his own,
but will say only what hears;
and he will reveal to you the things to come.
14 He will glorify me,
since all he reveals to you
will be taken from what is mine.
15 Everything the Father has is mine;
that is why I said:
All he reveals to you
will be taken from what is mine.
16 In a short time, you will no longer see me,
and then, a short time later, you will see me again.

17 Then some of his disciples said to one another, “What does
he mean, “In a short time you will not see me and then, a short
time later, you will see me,” and, “I am going to the Father”?
18 What is this “short time”? We don’t know what he means.”
19 Jesus knew that they wanted to question him, so he said,
“You are asking one another what I meant by saying, “In a

13 The “things to come’ refers to the new order of things that is to result from Jesus’ death and resurrection.

14 The words ‘what is mine’ are not in the Greek text but are implied (direct objects are often omitted in Greek when clear from the context).

15 By revealing the hidden depths of the mystery of Jesus, the Spirit makes his glory known. Jesus, in his turn, manifests the glory of the Father
(17:4ff), from whom comes everything he possesses (3:35, 5:22, 26, 13:3, 17:2). The WEBBE has ‘he takes’ in place of “will be taken’.

16 This is a veiled reference to his approaching death and resurrection. Some MSS add “because I am Qoing to the Father’.

17 The fragmentary quotations of Jesus” words from vv. 16 & 10 show that the disciples heard only part of what Jesus had to say to them.

18 After ‘short time’, some MSS add ‘he speaks of (0 Aéyei); Nestle-Aland includes the words in brackets.

19" Given the disciples” confused statements in the preceding verses, it was probably obvious to Jesus that they wanted to ask what he meant.
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20 quny auny Aéyw yuly 20 “In all truth I tell you,
0TI *AavTeTe nal SomymnoeTe you will be weeping and wailing
UUETS, 0 O HOTWOS YaONTETAL" while the world will rejoice;
vuelc Aummpdnoeoe, you will be sorrowful,
aM’ g Aoy ouy eic yapay yevyoetal. but your sorrow will turn to joy.
T gy otay Tixty Aomy éxel, 21 A woman in childbirth suffers,
ot1 YASev 4 wea avTiS because her time has come;
otay 0 yevynay To maldioy, but when she has given birth to the child,
OUMETI (ymuovevel THE IAiJews she forgets the suffering
dia ™Y yapay 0TI Eyevymndn in her joy that a human being
aAVIPWTOS €IS TOY HOTUOV. has been born into the world.
2 yal yueic oy vy uey AUy éyete- 22 So it is with you: you are sad now,
maAy 0¢ ooual tuacg, but I shall see you again,
Kol YapnoETAl VYUY N xapdia, and your hearts will be full of joy;
xal TV yaeay U@y oUoels alpel ap’ VY. and that joy, no one shall take from you.
3 xal éy éxelvy 23 When that day comes,
T NUEOR EUE 0UX EQWTNTETE OUOEY. you will not ask me any questions.
aumy auny Aéyw vui, In all truth I tell you,
av TI QITHOYTE TOV TATEQA anything you ask from the Father
&V TG ovouaT (ov OWTel Yuiv. he will grant in my name.

20 Their ‘joy’ will be the happiness of seeing the risen Christ after the sad days of his Passion (cf. 20:20).

21 This is a traditional biblical metaphor for the sufferings that will herald the new, Messianic Age (see Mt 24:8ff).

22 This verse is an allusion to Is 66:14 (LXX), which reads: “Then you will see, and your heart will be glad, and your bones will flourish like the new grass;
and the hand of the Lord will be made known to his servants, but he will be indignant toward his enemies.”

23 For the last 2 lines, here following the NJB, the NRSV reads, “if you ask anything of the Father in my name, he will give it to you.”
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Until now, you have not asked anything in my name.

Ask and you shall receive,
and so your joy will be complete.

“I have been telling you these things in parables.

The hour is coming

when I shall no longer speak to you in parables

but tell you about the Father
in plain words.

26 Gy énelvy T nuéoq 26 When that day comes,

&V TQ) ovouaTi (oU aiTNoeoe, you will ask in my name;

xal oU Aéyw vuiv ot and I do not say that

EV EQWTNTW TOY TTATEQA TEQ! UV I shall pray to the Father for you.

7 aUTos yap o0 maTNe QIAEl ULaC, 27 Because the Father himself loves you,

0TI UUels Eue TeQIAraTe for loving me,

Kol TEMTTEUNATE 0TI éyw Tapa Tov Jeot éEfAJov. and believing that I came from God.
28

I came from the Father

and have come into the world
and now I am leaving the world
and am going to the Father.”

éEnASov mapa Tol maTpos 28
A /’ 2 1 /’

xal EAYAVIa eic Tov roouoy-

TaAy aQinul TOY X0oUoy
A} ’ \ 1 ’

Aol TTOPEVOUI TTPOS TOY TIATEQG.

They have not asked, because Jesus has not yet been glorified.

The resurrection and coming of the Spirit begins the period of more perfect instruction, which will end in the vision of God “as he is” (1] 3:2).
The disciples will eventually have ‘direct access’ to the Father.

At the end of this verse, a number of early MSS read matgos (‘Father’) instead of Jz00 (‘God’). Although, externally, 7aTeos has relatively strong
support, it is evidently an assimilation to ‘I came from the Father’ at the beginning of v. 28, or more generally to the consistent mention of God
as Father throughout this chapter (7a1gos occurs 11 times in this chapter, while Jz00 occurs only 2 other times).

The statement, ‘I am leaving the world and am going to the Father’, is a summary of the entire Gospel of John; it summarises the earthly career of
the Word made flesh, Jesus of Nazareth, on his mission from the Father to be the Saviour of the world, beginning with his entry into the world
as he came forth from God and concluding with his departure from the world as he returned to the Father.
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29 His disciples said, “Now you are speaking plainly and not
in obscure figures of speech. 30 Now we see that you know
everything and need not wait for questions to be put into
words; by this, we believe that you came from God.” 3! Jesus
answered them:

“Do you believe at last?
32 Look: a time will come - and has come -
when you will be scattered,
each to his home and leaving me alone.
And yet I am not alone,
because the Father is with me.
33 Thave told you all this
so that you may find peace in me.
In the world, you will have hardship,
but be courageous: I have conquered the world.”

29 Their claim to understand seems a bit impulsive: it is difficult to believe that the disciples have really understood the full implications of Jesus’
words, although it is true that he spoke to them plainly and not figuratively in vv. 26-28; however, he disciples will not fully understand all
that Jesus has said to them until after his resurrection, when the Holy Spirit will give them insight and understanding (v. 13).

30" A more literal translation of ‘because of this’ is 'by this’.
31 Jesus’ reply serves to reinforce the lessons of the previous verses.

32 The NJB translates the opening 1dov as ‘listen’; here, we follow NETB.
33 The Farewell Discourse proper closes on the triumphant note ‘I have conquered the world’, which recalls 1:5 (in the prologue).
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T Taira élarnoey Inools, xai émagas Tous opdaluovs ' After Jesus had spoken these words, he raised his eyes to

alTol eic Tov ovpavoy elmey, heaven and said:
ITatep, éApluSey v woa “Father, the hour has come:
0obaov agov Tov vioy, glorify your Son
e, 0 vios dobaoy e, So that your Son may glorify you.
2 xadws Ewnas avt® écovaiay maons Tapnog, 2 Asyou have given him power over all people,
va Tay 0 020wnas avTQ he may give eternal life to
dway avtoic Cwny aiwvioy. all those you have given him.
3 aiTy 0¢ éoTiy ) alwvios w1, 3 And eternal life is this:
1va, YIvwoxwaty ge Tov wovoy aAndvoy Seoy to know you, the only true God,
xal oy améoteilag Inooly Xoiotoy. and Jesus Christ whom you have sent.
4 eyw oe édokaoa émi THE Vi, 4 Thave glorified you on earth
To Epyov TeAelwaas 0 OE0wxnas wol 1va ToImow® by finishing the work that you gave me to do.
5 xal vy dofaaoy ue oU, maTep, 5 Now glorify me, Father,
naga oeavtQ T doly 1) elyov with that glory I had with you
T00 Tol TOV xoowoY Elval Tapd ooi. before ever the world existed.
S Boavépwoa gou To ovoua Toic 6 Thave revealed your name
avIoWT0IS 0US EQWHAS (ol €X TOU XOTUOU. to those who you took from the world to give me.
Tol oAy Xago! GUTOUS EOWXHAS, They were yours and you gave them to me,
xal TOV Aoyoy gou TeTnonxaY. and they have kept your word.
JOHN 17
The time for the sacrifice draws near: in this prayer, Jesus offers himself and intercedes for his disciples.
The literal translation of ‘people’ is “flesh’.
Hitherto, the Mosaic Law had been the instrument of revelation, which now comes to all people through Christ.
The idea of Jesus being sent into the world on a mission has been mentioned before, significantly in 3:17.
For the 2nd line, some MSS read, “the glory that was with you,” or, “the glory with which I was,” or, “the gory with you.”

It was Jesus’ mission to ‘reveal the Name’ (i.e., the person) of the Father.
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7" The literal translation of ‘understand’ (here following NETB) is ‘know’.
8 The 2nd/3rd lines are sometimes translated, “They have given them (the teachings) true welcome because I came from you.”
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Now they understand

that everything you have given me is from you.
For I have given them the teachings you gave to me,
and they accepted them

and know for certain that I came from you,

and have believed that it was you who sent me.
It is for them that I pray.

I am not praying for the world

but for those you have given me,

because they belong to you.

All Thave is yours and all you have is mine,
and in them I am glorified.

I am no longer in the world,

but they are in the world,

and I am coming to you.

Holy Father,

keep those you have given me
true to your name,

so that they may be one like us.

While I was with them,

I kept them true to your name,

7

9 The literal translations of the words ‘pray’ and ‘praying’ are ‘ask’ and ‘asking’.

10" Another reading for the 2nd line is, “and I have been honoured among them.”

11 For the 5t line, some MSS read, “Keep those in your name whom/which you have given me” (as also in v. 12).

12 At the end of the 15t line, some MSS add ‘in the world’ (év &) xoouw).
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An alternate ending is ‘among themselves’.
Another reading for ‘word’ is ‘message’.

An alternate ending for this verse is “from evil’ (cf. Mt 6:13).
This is a repetition of v. 14b, the only difference being word order: v. 14 has oux eigiv éx Tol xoouou, while here the prepositional phrase is
stated first: &x ToU xoouou ovx eioiy, giving additional emphasis to the idea of the prepositional phrase, i.e., origin, source, or affiliation.
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14
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18

those you had given me.
and I watched them and not one is lost
except one destined for destruction,
and this was to fulfil the scriptures.
But now I am coming to you
and I say these things in the world
so that they may have my joy complete
in themselves.
I passed your word on to them,
and the world hated them,
because they belong to the world
no more than I belong to the world.

I am not asking you to remove them from the world,

but to protect them from the Evil One.
They do not belong to the world

any more than I belong to the world.
Consecrate them in the truth;

your word is truth.

As you sent me into the world,

I have sent them into the world.

The verb translated ‘consecrate’ means literally “to set aside for” or “dedicate to” God. Jesus here quotes Ps 119:142 (LXX).

Jesus now compares the mission on which he was sending the disciples to his own mission, on which he was sent by the Father.
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And, for their sake, I consecrate myself
so that they too may be consecrated in truth.

I pray not only for these

but also for those

who will, through their word, believe in me.

May they all be one,

just as, Father, you are in me and I am in you,

so that they also may be in us,

so that the world may believe it was you who sent me.
I have given them the glory you gave me,

so that they may be one as we are one.

With me in them and you in me,

may they be so perfected in unity

that the world will recognise

that it was you who sent me

and that you have loved them as you have loved me.

“Father,
those you have given me
I want to be with me where I am,
so that they may always see my glory,

19" Jesus consecrates himself by presenting himself to the Father to be one with him, and to all peoples as the perfect revelation; he prays that the
disciples may live in God’s truth, sanctified by faith in the Father he has revealed to them.
Jesus now prays for the Church gathered by the witness of the apostles (3:11, 15:27, #Rm 1:1), so that their unity may foster faith in his mission.

20
21
22
23
24

Some MSS end the 3t line with “may be one in us’.

The opening (contracted) conjunction, xayw (‘and I) has not here been translated.

In the last line, some MSS read “that I have loved them’.
In place of “foundation’, NETB has ‘creation’.



W 0e0wnds pol, which you have given me

0TI NYATNTAS e because you loved me

700 xataBoAfs roouov. before the foundation of the world.
3 maTep Onale, 25 Father, Upright One,

Hal 0 HOTUOS TE 0UNX EVV, the world has not known you,

Evw 0 oe Eyvwy, but I have known you,

xal obTol Eyvwoay 0TI U e AMETTEIAAS, and these have known that you have sent me.
% xal éyvapioa alToic TO 0Voud Tou 26 ] have made your name known to them

xal ywpiow, and will continue to make it known,

e, 1 aVaTY NY NYATNOAS (UE so that the love with which you loved me

&y alTolc ) nayw v avToic. may be in them, and so that I may be in them.”

25 The use of the aorist verb £pvwaay implies that Jesus was referring to the disciples present with him as he spoke these words (presumably all
of them men in the historical context), rather than to those who are yet to believe because of their testimony.
26 The words “to make it known’ are not present in the Greek text of the 2nd line but are here added for clarity.
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JOHN 18

1 After Jesus had spoken these words, he went out with his
disciples and crossed the Kidron Valley to a place where there
was a garden, into which he went with his disciples. 2 Now
Judas, the one who betrayed him, knew the place also, since
Jesus had often met with his disciples there. 3So, Judas
brought the cohort to this place together with guards from the
chief priests and the Pharisees, all with lanterns and torches
and weapons. 4 Then Jesus, knowing everything that was to
happen to him, came forward and asked them, “Who are you
looking for?” 5 They answered, “Jesus the Nazarene.” He said,
“I am he.” Now Judas, the one who betrayed him, was
standing among them. ¢ When Jesus said to them, “I am he,”
they moved back and fell to the ground. 7 He asked them a
second time, “Who are you looking for?” They said, “Jesus the
Nazarene.” 8 Jesus replied, “I have told you that I am he. If I
am the one you are looking for, let these others go.” ¢ This was

JOHN 18
The ‘Kidron Valley has a stream that flows only during the rainy season.

This verse is a parenthetical note by the author.

The “cohort’ would have been a detachment from the Roman garrison in Jerusalem.

A more literal translation of Jesus” question is, “Whom do you seek?”

Although difficult to translate with grammatical certainty, the Greek text has Jesus’ reply (here and in vv. 6 & 8) simply as “I am!”
The reaction on the part of those who came to arrest Jesus comes in response to his affirmation that he is indeed the one they are seeking, Jesus
the Nazarene. However, Jesus makes this affirmation of his identity using a formula that the reader has encountered before (8:24-28, 58).
Jesus asks the question again, presumably after they have recovered their composure.

Jesus diverted attention from his disciples by getting the soldiers and officers of the chief priests to admit that it is only him they were after.
Literally translated, this verse ends, “ Of the ones whom you gave me, I did not lose one of them.” Cf. 6:39.
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to fulfil the words that he had spoken, “Not one of those you
gave me have I lost.” 10 It was then that Simon Peter, who had
a sword, drew it out and struck the high priest’s servant,
cutting off part of his right ear. Now the servant’s name was
Malchus. 11 But Jesus said to Peter, “Put your sword back in its
sheath; am I not to drink the cup that the Father has given me?”

1250, the cohort and its commanding officer, and the Jewish
guards seized Jesus and bound him. 13 They took him first to
Annas, because Annas was the father-in-law of Caiaphas, who
was the high priest that year. 14 Caiaphas was the one who had
counselled the Jews, “It is better for one man to die for the
people.”

15Simon Peter, with another disciple, followed Jesus. This
disciple, who was known to the high priest, went with Jesus
into the courtyard of the high priest, 1¢ but Peter was standing
outside at the gate. So, the other disciple, the one who was
known to the high priest, went out, spoke to the woman who
guarded the gate, and brought Peter in. 17 The woman on duty

10" The account of the attack on the high priest’s servant contains details which suggest eyewitness testimony; it is mentioned in the Synoptic
Gospels but only John records that the disciple involved was Peter. Both John and Mark (14:47) use the word wtagiov (a double diminutive) to
describe what was cut off, and this may indicate only part of the right ear (for example, the earlobe).

11 This “cup’ is also mentioned in Gethsemane in the Synoptic Gospels (Mt 26:39, Mk 14:36 & Lk 22:42).

12 *"Commanding officer’ (the NJB has “tribune’) translates the Greek word 2iAiaoxos.

13- Only John mentions this hearing before Annas, and that Annas was the father-in-law of Caiaphas, who is said to be high priest in that year.

14 This verse is a parenthetical note by the author.

15 Probably, the ‘other disciple’ was the same as in 20:2ff - “whom Jesus loved’ - the evangelist himself.
16 The noun Jugwe@ may be either masculine or feminine but the article here indicates that it is feminine.
17 Questions prefaced with M7 in Greek anticipate a negative answer.
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18 This verse is a parenthetical note by the author.

at the gate said to Peter, “You are not also one of the man’s
disciples, are you?” He answered, “I am not.” 1 Now, it was
cold, and the servants and the guards had lit a charcoal fire
and were standing around it warming themselves; so, Peter
stood there too, warming himself with the others.

19 Then the high priest questioned Jesus about his disciples and
about his teaching. 20 Jesus answered, “I have spoken openly
for all the world to hear; I have always taught in the
synagogues and in the Temple where all the Jews meet
together; and I have said nothing in secret. 2! Why do you ask
me? Ask those who heard what I said to them; and look, they
know what I said.” 22 When he had said this, one of the guards
standing nearby gave Jesus a slap in the face saying, “Is that
the way you answer the high priest?” 3 Jesus replied, “If there
is some offence in what I said, point out what is offensive; but
if not, why do you strike me?” 2* Then Annas sent him, bound,
to Caiaphas the high priest.

19 John has nothing more to say about the Jewish trial because this trial, in fact, runs through the whole Gospel from the Baptist's cross-

examination (1:19), to the decision to kill Jesus (11:49-53).

20 Here the term ‘Jews’ refers to the Jewish people generally, for whom the synagogues and the temple courts in Jerusalem were important public

gathering places.
21 Jesus is here claiming his congregations as witnesses.
22 The guard considers the manner of Jesus’ reply disrespectful.
23 Another more literal reading of “offensive’ is “incorrect’.

24 Where was Caiaphas the high priest located? Did he have a separate palace, or was he somewhere else with the Sanhedrin? Since Augustine
(4t Century), a number of scholars have proposed that Annas and Caiaphas resided in different wings of the same palace, which were bound
together by a common courtyard through which Jesus would have been led as he was taken from Annas to Caiaphas. This seems a reasonable

explanation, although there is no conclusive evidence.
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25 Now, Simon Peter was standing warming himself. Someone
said to him, “You are not also one of the disciples, are you?”
He denied it and said, “I am not.” 26 One of the servants of the
high priest, a relation of the man whose ear Peter had cut off,
said, “Did I not see you in the garden with him?” 2 Again,
Peter denied it; and at that moment the cock crowed.

28 They then led Jesus from the house of Caiaphas to the
Praetorium. It was very early in the morning. They did not go
into the Praetorium themselves so as to avoid becoming
ceremonially defiled and so to be able to eat the Passover. 2% So,
Pilate came outside to them and said, “What accusation do you
bring against this man?” They answered, 30 “If this man were
not a criminal, we should not have handed him over to you.”
31 Pilate said to them, “Take him yourselves, and judge him
according to your own Law.” The Jews answered, “We are not

25 Questions prefaced with M%) in Greek anticipate a negative answer.

26 This question, prefaced with Oux in Greek, anticipates a positive answer.

27 Some scholars have suggested that the ‘cock’ refers to the trumpet call that ended the third watch of the night (from midnight to 3 a.m.).
28 The ‘Praetorium’ (mpaiTweiov) was the Roman procurator’s judicial court. The section, 18:28-19:15 may be seen as an elaborately balanced drama

in which the Jews demand Jesus’ condemnation and eventually obtain it; but, in fact, Jesus is crowned king (19:2-3) and is seated on the chair
of judgement (19:13), while the Jews pronounce their own condemnation denying that Yahweh is their king (19:15).
To enter the house of a gentile was to incur legal impurity (cf. Ac 11:2ff).

29 In light of the fact that Pilate had cooperated with them in Jesus’ arrest by providing Roman soldiers, the Jewish authorities were probably
expecting Pilate to grant them permission to carry out their sentence on Jesus without resistance (the Jews were not permitted to exercise
capital punishment under the Roman occupation without official Roman permission, cf. v. 31).

30 A more literal translation of ‘criminal’ is ‘evildoer’.

31 The Romans had withdrawn from the Sanhedrin the power of life and death. Jesus could have been stoned by the Jews (cf. 8:59, 10:31) but not

crucified (‘lifted up’) by them.
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32 The reference here is 12:32.

allowed to put a man to death.” 32 This was to fulfil the words
Jesus had spoken indicating by what kind of death he was
going to die.

33 Then Pilate went back into the Praetorium and summoned
Jesus to him and asked him, “Are you the King of the Jews?”
3 Jesus answered, “Do you ask this of your own accord, or
have others said it to you about me?” 3> Pilate answered, “I am
not a Jew, am I? It is your own people and the chief priests who
have handed you over to me. What have you done?” 3¢ Jesus
answered, “Mine is not a kingdom of this world; if my
kingdom were of this world, then my followers would be
tfighting to prevent me from being handed over to Jews. But,
as it is, my kingdom does not belong here.” 37 Pilate asked him,
“So, then you are a king?” Jesus answered, “It is you who say
that I am a king. I was born for this reason; I came into the
world for this, to bear witness to the truth; and all who are on
the side of truth listen to my voice.” 38 “Truth?” said Pilate,
“What is that?”

33 Tt is difficult to discern the attitude behind Pilate’s question: some have believed the remark to be sarcastic or incredulous as Pilate looked at
this lowly and humble prisoner; others have thought the Roman governor to have been impressed by Jesus’ regal disposition and dignity.

34 The literal translation of ‘of your own accord’ is “of yourself .

35 Many have seen, in Pilate’s reply, the Roman contempt for the Jewish people; some of that may indeed be present but, strictly speaking, all
Pilate affirms is that he, as a Roman, has no first-hand knowledge of Jewish custom or belief.
36 Here, the term ‘Jews’ refers to the Jewish leaders, especially to the Sanhedrin.

37" An alternative reading for ‘listens to’ is ‘obeys’.

38 With his reply, Pilate dismissed the matter. It is not clear what Pilate’s attitude was at this point, as in 18:33: he may have been sarcastic, or
perhaps somewhat reflective. The author has not given enough information in the narrative to be sure.
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And, after he has said this, he went out again to the Jews and
said to them, “I find no case against him. 3 But, according to a
custom of yours, I should release one prisoner at the Passover;
would you like me, then, to release for you the King of the
Jews?” 40 At this they shouted, “Not this man,” they said, “but
Barabbas.” Now Barabbas was a bandit.

39 The word “prisoner’ is not in the Greek text but here added for clarity.
40 The term Agor7s (‘bandit’) can also mean some form of revolutionary of guerrilla fighter.
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JOHN 19

1 Then Pilate took Jesus away and had him flogged severely;
2 and, after this, the soldiers twisted some thorns into a crown
and put it on his head and they dressed him in a purple robe.
3 They kept coming up to him and saying, “Hail, the King of
the Jews!” and they kept slapping him in the face. + And Pilate
came outside again and said to them, “Look, I am going to
bring him out to you to let you know that I find no basis for a
charge against him.” > Jesus then came out wearing the crown
of thorns and the purple robe. And Pilate said to them, “Here
is the man.” © When they saw him, the chief priests and the
guards shouted, saying, “Crucify him! Crucify him!” Pilate
said to them, “Take him yourselves and crucify him; for, I find
no basis for a charge against him.” 7 The Jews answered him,

JOHN 19
Matthew and Mark both put the mockery and scourging of Jesus after his condemnation, while John relates both before the condemnation.
Scourging was a standard preliminary to crucifixion and presumably followed the sentence but it is more likely that the mockery filled the
delays of the night than that it intruded between sentence and execution.
The purple colour of the robe indicated royal status: this was further mockery of Jesus, along with the crown of thorns.
The greeting used by the soldiers, “Hail, King of the Jews!” is a mockery based on the standard salutation for the Roman emperor, “Ave, Caesar!”

(“Hail to Caesar!”).
The literal translation of “case’ is ‘cause’.

Pilate may have meant no more than something like “Here is the accused!” or, in a contemptuous way, “Here is your king!” Others have taken

Pilate’s statement as intended to evoke pity from Jesus” accusers.

Crucifixion was the cruellest form of punishment practiced by the Romans. The Roman statesman and orator Cicero (106-43 BCE) called it “a

cruel and disgusting penalty” (Against Verres 2.5.63-66 §§163-70).
This ‘Law’ is not the entire Pentateuch but Lv 24:16.
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“We have a Law and, according to that Law, he ought to be
put to death, because he has declared himself to be the Son of
God.”

8§ Now, when Pilate heard them say this, his fears increased.
2 And he entered the Praetorium again and he said to Jesus,
“Where do you come from?” But Jesus made no answer.
10 Pilate therefore said to him, “Are you refusing to speak to
me? Surely you know that I have power to release you and I
have power to crucify you?” 11Jesus replied to him, “You
would have no power over me at all if it had not been given
you from above; that is why the one who handed me over to
you has the greater guilt.” 12 From that moment, Pilate was
anxious to set him free, but the Jews shouted, “If you set him
free, you are no friend of Caesar; anyone who makes himself
king is defying Caesar.”

13 When he heard these words, Pilate had Jesus brought out
and seated him on the chair of judgement at a place called the
Stone Pavement, or in Hebrew, Gabbatha. 14 It was the Day of
Preparation for the Passover, about the sixth hour. “Here is

8 Unable to understand the charge, Pilate is superstitiously afraid (Mt 27:19).
9 Note that Pilate’s question is not so much, “What town to you come from?” but, “What is the secret of your origin?” or, “Who are you?”

10" Another reading for “‘power” is ‘authority .

11 Jesus here refers to Caiaphas in particular (11:51ff, 18:14) but also to Judas Iscariot (6:71, 13:2, 11:21, 18:2-5).

12 Ts the author using the phrase ‘friend of Caesar’ in a technical sense, as a title bestowed on people for loyal service to the Emperor or in a more
general sense merely describing a person as loyal to the Emperor?

13 “Gabbatha’ (actually, Aramaic) probably means ‘Elevated Place’ or ‘Mound'.

14 In the course of this day, the Passover supper was made ready and everything necessary prepared so that the feats could be celebrated without
violating the rest prescribed by the Law; the “sixth hour’ was noon - the time by which all yeast had to be removed from the house.
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15 In place of ‘shouted’, some MSS have ‘answered’ .
16 At the end of this verse, some MSS add, “and led him away.”

your king,” said Pilate to the Jews. 15 But they shouted, “ Away
with him, away with him, crucify him.” Pilate said, “Shall I
crucify your king?” The chief priests answered, “We have no
king except Caesar.” 1¢ So, at that, Pilate handed him over to
them to be crucified.

They then took charge of Jesus 17 and, carrying his cross by
himself, he went out to the place that is called The Place of the
Skull or, as it is called in Hebrew, Golgotha, 18 where they
crucified him and, with him, two others, one on either side,
Jesus being in the middle. '° Pilate also had an inscription
written and had it fastened to the cross; it read, “JESUS THE
NAZARENE, THE KING OF THE JEWS.” 20 This inscription was
read by many of the Jews, because the place where Jesus was
crucified was near the city, and the writing was in Hebrew, in
Latin, and in Greek. 2! Then the chief priests of the Jews said to
Pilate, “You should not write, “The King of the Jews,” but
rather that this man said, “I am the King of the Jews”.” 22 Pilate
answered, “What I have written, I have written.” 23 Now,

17 The Latin for Kpaviov (‘Skull’) is Calvaria; thus, the English word, ‘Calvary’, is a transliteration of the Latin rather than a NT place name.

18 Note that John gives no further detail of the two other men being crucified.

19 Mention of the inscription is an important detail, because the inscription would normally give the reason for the execution. It shows that Jesus
was executed for claiming to be a king. It was also probably written with irony from the executioners” point of view.

20 Here, the term ‘Jews’ refers to the residents of Jerusalem in general.

2l The Jewish leaders were anxious not to support Jesus’ claim.
22 Pilate did not care for the Jewish leaders’ concerns.
23 The high-priestly robe was also seamless.
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24 The quotation is from Ps 22:18.

when the soldiers had finished crucifying Jesus, they took his
clothing and divided it into four shares, one share for each
soldier. They also took his tunic; now his tunic was seamless,
woven in one piece from neck to hem; 2* so, they said to one
another, “Instead of tearing it, let’s throw dice to decide who
is to have it.” In this way, the words of scripture were fulfilled:
They divided my garments among themselves, and they cast
lots for my clothing.

Now that is what the soldiers did.

25 Meanwhile, standing beside the cross of Jesus were his
mother, and his mother’s sister, Mary, the wife of Clopas, and
Mary of Magdala. 26 Seeing his mother and the disciple whom
he loved standing near her, Jesus said to his mother, “Woman,
this is your son.” 27 Then, to the disciple, he said, “This is your
mother.” And, from then on, the disciple took her into his
home.

28 After this, Jesus knew that all was now finished and, so that
the scripture should be completely fulfilled, he said, “I am
thirsty!” 29 A jar full of sour wine stood there; so, putting a
sponge soaked in the wine on a hyssop branch, they held it up

25 “His mother’s sister’ could either be Salome, mother of the sons of Zebedee or, if the phrase refers to what follows, the wife of Clopas.
26 The term I'Uvat (‘woman’) is Jesus’ normal, polite way of addressing women (Mt 15:28, Lk 13:12, Jn 4:21, 8:10) but it is unusual for a son to

address his mother with this term.
27 The literal translation of ‘from then on’ is ‘from that very hour’.

28 Jesus here quotes Ps 22:15; the soldiers’ action in the following verse fulfils Ps 69:21.
29 “Hyssop’ is a small aromatic bush; exact identification of the plant is uncertain. Some have ‘saw’ in place of ‘knew’.
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to his mouth. 30 After Jesus had taken the wine, he said, “It is
fulfilled;” and, bowing his head, he gave up his spirit.

311t was the Day of Preparation and, to avoid the bodies
remaining on the cross during the Sabbath - since that Sabbath
was special - the Jews asked Pilate to have the legs broken and
the bodies taken away. 32 So, the soldiers came and broke the
legs of the first man who had been crucified with him and of
the other. 33 When they came to Jesus, they saw he was already
dead, and so, instead of breaking his legs, 3¢ one of the soldiers
pierced his side with a lance; and, immediately, there came out
blood and water. % This is the evidence of one who saw it -
true evidence, and he knows that what he says is true - and he
gives it so that you may believe as well. 3¢ Because all this
happened to fulfil the words of scripture: Not one bone of his
body will be broken; 37 and again, in another place, scripture
says: They will look to the one whom they have pierced.

38 After these things, Joseph of Arimathaea, who was a disciple
of Jesus - though a secret one because he was afraid of the Jews
- asked Pilate to allow him to remove the body of Jesus. Pilate

30 The last breath of Jesus is the first moment of the outpouring of the Spirit (see # 1:33, 20:22).

51 Breaking the legs was to hasten death.

32 Literally translated, this verse ends, “broke the legs of the first and of the other who had been crucified with him.”

33 In place of “they saw’, some MSS have ‘“when they found' .
34 Some MSS have “water and blood’ in place of “blood and water’ .

35 Other translations for ‘he knows’ are “there is one who knows” and ‘that one knows’.
36 The quotation from scripture here combines 2 texts: Ex 12:46 & Ps 34:20.

37 Here, the quotation is from Zc 12:10.
38 In place of “they came’, some MSS has "he came’.
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gave permission, so they came and took it way. 3° Nicodemus,
who had first come to Jesus at night-time, came as well and he
brought a mixture of myrrh and aloes, weighing about a
hundred pounds. 40 They took the body of Jesus and bound it
in linen cloths with the spices, following the Jewish burial
custom. 4! At the place where he had been crucified, there was
a garden and, in this garden, a new tomb in which no one had
yet been buried. 42 Since it was the Jewish Day of Preparation
and the tomb was nearby, they laid Jesus there.

3 The Roman ‘pound’ (Aitga) weighed twelve ounces or 325 grams or 12 oz.; thus, 100 Roman pounds would be about 32.5 kilograms.
40" The Jews did not practice embalming, so these spices were used to cover the stench of decay and slow decomposition.

41 An alternative reading for ‘garden’ is ‘orchard’.

42 The Passover and the Sabbath would begin at 6 pm, so those who had come to prepare and bury the body could not afford to waste time.
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JOHN 20

I Now, it was very early on the first day of the week and still
dark, when Mary of Magdala came to the tomb. She saw that
the stone had been moved away from the tomb. 2 So, she went
running to Simon Peter and the other disciple, the one whom
Jesus loved, and she said to them, “They have taken the Lord
out of the tomb and we do not know where they have put
him.” 3 Then Peter, with the other disciple, set out and went
toward the tomb. ¢ The two were running together but the
other disciple, running faster than Peter, reached the tomb
first; 5 he bent down to look in and saw the strips of linen cloth
lying on the ground, but he did not go in. ¢ Simon Peter,
following him, also came up and went into the tomb. He saw
the strips of linen cloth lying on the ground 7 and also the cloth

JOHN 20
The “first day of the week” was to become “the Lord’s Day’, the Christian Sunday (see Rv 1:10).

Literally translated, this verse opens, “So she ran and came.”

Literally translated, this verse ends, “went out and were coming to the tomb.”
This verse has been a chief factor in depictions of John as a young man (especially combined with traditions that he wrote last of all the gospel
authors and lived into the reign of Domitian). However, the verse does not actually say anything about John’s age, nor is age always directly

correlated with running speed.

The ‘other disciple” acknowledges that Peter has some title to precedence (cf. 21:15-17).

Peter here shows characteristic boldness.

Dispute surrounds the translation of the words, “not lying with the strips of linen cloth but rolled up in a place by itself.” Basically, the issue concerns
the positioning of the cloths as seen by the disciples: some think that, when they saw the cloths, they were arranged just as they were when
around the body, so that, when the resurrection took place, the body of Jesus passed through them; in this case, the reference to the ‘cloth that
had been over his head’ being rolled up does not refer to its being folded but collapsed in the shape it had when wrapped around the head. In
defence of this view, ueta (normally, ‘with’) is said to mean ‘like’, so that the comparison is not of location but condition.
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that had been over his head; this was not lying with the strips
of linen cloth but rolled up in a place by itself. 8 Then the other
disciple, who had reached the tomb first, also went in; and he
saw and he believed. ¢ For, up until this moment, they had still
not understood the scripture: that he must rise from the dead.
10 Then the disciples returned to their homes.

11 But Mary was standing outside near the tomb, weeping. As
she wept, she stooped to look into the tomb 12 and saw two
angels in white, sitting where the body of Jesus had been lying,
one at the head and the other at the feet. 13 They said to her,
“Woman, why are you weeping?” “They have taken my Lord
away,” she said to them, “and I don’t know where they have
put him.” 1* When she had said this, she turned round and saw
Jesus standing there, though she did not realise that it was
Jesus. 15 Jesus said to her, “Woman, why are you weeping?
Who are you looking for?” Supposing him to be the gardener,
she said to him, “Sir, if you have carried him away, tell me
where you have laid him, and I will go and remove him.”

8 John's faith grasped the evidence that Jesus had not been resuscitated from a swoon or stolen; he had been transformed without corruption

into his resurrection body (Ac 2:24-31).

9 The evangelist does not quote any text; he means to underline the unpreparedness of the disciples for the Easter revelation, despite the

scriptures (cf. 2:22, 12:16, Lk 24:27, 32, 44-45).

10" For this verse, here following the NRSV, the NJB reads, “The disciples then went back home.”

11 The Greek text lacks the verb “fo look’ but it is implied.

12 Matthew (Mt 28:2-3) and Mark (Mk 16:5) report only one ‘angel” but Luke (Lk 24:4), like John, reports two.
13 I'Jyai (‘Woman’) was a polite form of address, similar to ‘Madam’ in English; the word occurs again in v. 15.
14 The word “there’ is not in the Greek text but is implied (direct objects were often omitted in Greek when clear from the context).

15 The pronoun ‘she’ translates the words “that one’.
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16 Jesus said, “Mary!” She turned round then and said to him
in Hebrew, “Rabbuni” - which means Master. 17 Jesus said to
her, “Do not cling to me, because I have not yet ascended to
the Father. But go and find my brothers and tell them: I am
ascending to my Father and your Father, to my God and your
God.” 18 So, Mary of Magdala told the disciples, “I have seen
the Lord,” and that he had said these things to her.

19 On the evening of that day, the first day of the week, when
the doors were locked where the disciples were assembled, for
fear of the Jews. Jesus came and stood among them. He said to
them, “Peace be with you,” 20 and, after saying this, he showed
them his hands and his side. The disciples were filled with joy
at seeing the Lord, 2! and he said to them again, “Peace be with
you! As the Father sent me, so I am sending you.” 22 After
saying this, he breathed on them and said:

16 In place of “she turned round’, some MSS have ‘she recognised him’. ‘Rabbuni’ (Pa/3B80uvi) is a more solemn address than ‘Rabbi’ and was often
used when speaking to God; it is therefore some approximation to Thomas’ profession of faith (v. 28). Some MSS omit the phrase ‘“which means
Master’ (0 Aéyetar Aidaorale); Nestle-Aland include the words in brackets.

17" Mary had fallen at Jesus’ feet to embrace them (cf. Mt 28:9). In place of ‘my brothers’, some MSS have “the brothers’.

18 The first part of Mary’s statement, introduced by o1, is direct discourse ('Ea/)gawa oY ;fzjgloy), while the second clause switches to indirect
discourse (xa! Taira efmey avrf). This has the effect of heightening the emphasis on the first part of the statement.

19" Although the words ‘gathered together’ are omitted in some of the earliest and best MSS, they are nevertheless implied and have thus been

included in the translation.

20 When the disciples recognised Jesus - now referred to as ‘the Lord’ (Tov xUgioy), cf. Mary’s words in v. 18 - they were suddenly overcome with
joy; this was a fulfilment of Jesus” words to the disciples in the Farewell Discourse (16:20-22) that they would have sorrow while the world
rejoiced, but that their sorrow would be turned to lasting joy when they saw him again.

21" Jesus now commissions the disciples.

22 Jesus’ action her recalls the image of God ‘breathing’ on Adam when communicating his life to him (Gn 2:7).
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Receive the Holy Spirit.
23 If you forgive anyone’s sins, they are forgiven;
if you retain anyone’s sins, they are retained.

24 But Thomas (called the Twin) was one of the Twelve, but
was not with them when Jesus came. 2> So the other disciples
said to him, “We have seen the Lord,” but he answered them,
“Unless I can see the holes that the nails made in his hands and
can put my finger into the holes the nails made, and unless I
can put my hand into his side, I refuse to believe it.”

26 Eight days later, the disciples were in the house again and
Thomas was with them. Although the doors were closed, Jesus
came in and stood among them and said, “Peace be with you.”
27 Then he spoke to Thomas, “Reach out and put your finger
here; look, here are my hands. Reach out your hand and put it
into my side. Do not be unbelieving any more but be
believing.” 28 Thomas answered him, “My Lord and my God”
29 Jesus said to him,

You believe because you can see me.
Blessed are those who have not seen and yet believe.

23 The Church, having received the Spirit, embodies Christ’s mission of forgiveness (see #Mt 16:19).

24 The name, ‘the Twin’, translates the Greek word A dyuog.
25 Some MSS omit ‘other’.

26 In place of ‘eight days’, here following the Greek text and NJB, the NRSV has “a week’.

27 In the closing words of his Gospel, John again calls the Christian reader’s attention to the wound in Christ’s side (see #19:34).

28 Thomas’ statement, while it may have been an exclamation, does in fact confess the faith which he had previously lacked, and Jesus responds
to Thomas’ statement in the following verse as if it were a confession.

29 On the apostles” witness, see 17:20-23 & #Ac 1:8. After “see me’, the Textus Receptus adds ‘Thomas’.
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30 Although most MSS read avtol (‘his’) after T@y wadnTdy (‘the disciples’), the addition of ‘his’ to “disciples’ is a frequent scribal emendation and
as such is a predictable variant. Nestle-Aland puts the pronoun in brackets, indicating doubts as to its authenticity.
31 In place of ‘may come to believe’, some MSS have ‘may continue to believe’.
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JOHN 21

1 After these things, Jesus revealed himself again to the
disciples. It was by the Sea of Tiberias and he showed himself
in this way: 2 Simon Peter, and Thomas called the Twin, and
Nathanael, who was from Cana in Galilee, and the sons of
Zebedee, and two others of his disciples were gathered
together. ® Simon Peter said to them, “I am going fishing.”
They said to him, “We will come with you.” They immediately
went out and got into the boat but they caught nothing that
night.

¢ When it was already light, there stood Jesus on the shore,
although the disciples did not realise that it was Jesus. > Jesus
called out to them, “Children, you have caught no fish, have
you?” And, when they answered, “No.” ¢ He said to them,
“Throw the net out to the starboard side and you will find
something.” Therefore, they threw the net out and not they
could not haul it in because of the quantity of fish. 7 The
disciple whom Jesus loved said to Peter, “It is the Lord.” At

JOHN 21
This ‘Epilogue” was added later, either by the evangelist himself or by one of his disciples.

The “Sea of Tiberias’ is another name for the Sea of Galilee (see 6:1).
The name ‘The Twin’ translates A idyuoc.
Vv. 2-3 introduce Peter’s natural leadership.

In vv. 4-6, we are shown that obedience to Jesus’ command is rewarded.

The term “children’ is a colloquialism, perhaps meaning ‘lads’.

This generosity recalls Cana (2:6), the miracle of the loaves (6:11ff),

and the richness of the Spirit bestowed on Jesus (3:34).
On “the disciple whom Jesus loved’, see 13:23-26.

the living water (4:14, 7:37ff), the life that the Good Shepherd gives (10:10),
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these words, “It is the Lord,” Simon Peter tied his outer
garment round him (for, he had nothing on) and jumped into
the water. 8 The other disciples came on in the boat, towing the
net with the fish; they were only about two hundred cubits
from land.

® When they came ashore, they saw some bread there and a
charcoal fire with fish cooking on it. 10 Jesus said to them,
“Bring some of the fish you have just caught.” 1 So, Simon
Peter went aboard and dragged the net ashore, full of large
tish, one hundred and fifty-three of them; and, in spite of there
being so many, the net was not broken. 12 Jesus said to them,
“Come and have breakfast.” None of the disciples dared to ask
him, “Who are you?” knowing it was the Lord. 13 Jesus then
came, took the bread and gave it to them, and did the same
with the fish. 14 This was now the third time that Jesus revealed
himself to the disciples after he was raised from the dead.

15 When they had eaten, Jesus said to Simon Peter, “Simon son
of John, do you love me more than these?” He answered, “Yes,
Lord, you know I love you.” Jesus said to him, “Feed my

8 A mijyus (‘cubit’) was about 46cm (18 inches), so 200 would be about 100 yards (~92 m).
9 Jesus’ feeding of the disciples is a prelude to his command to ‘feed” others (vv. 15-17).
10" Note that Jesus asks for them to bring some of the ‘miraculous’ fish.

11 This action here symbolises the apostolic mission under Peter’s direction (cf. 15-17).

12 Tt is not clear why the disciples should have asked who he was.
13 See also #9.
14 For the 2 previous appearances, see 20:19-23 & 26-29.

15 Note that Jesus’ question is (perhaps deliberately) ambiguous: is it, “Do you love me more than these do?” or, “Do you love me more than you

love these?”
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In place of “look after’, here following the NJB, the NRSV has “tend’.
Jesus” 3rd question recalls Peter’s three denials.

lambs.” 16 A second time he said to him, “Simon son of John,
do you love me?” He replied, “Yes, Lord, you know I love
you.” Jesus said to him, “Look after my sheep.” 17 Then he said
to him a third time, “Simon son of John, do you love me?”
Peter was hurt that he asked him a third time, “Do you love
me?” and said, “Lord, you know everything; you know I love
you.” Jesus said to him, “Feed my sheep.

18 “In all truth I tell you,
when you were young
you put on your own belt
and walked where you liked;
but, when you grow old,
you will stretch out your hands,
and somebody else will put a belt round you
and take you where you would rather not go.”

19 In these words, he indicated the kind of death by which Peter
would glorify God. After this he said, “Follow me.”

20 Peter turned and saw the disciple whom Jesus loved
following them; he was the one who had leant back close to his
chest at the supper and had said to him, “Lord, who is it that
is going to betray you?” 2! When he saw him, Peter said to

According to tradition, Peter was martyred under Nero at Rome about 64-68 CE.
This takes up Jesus’ saying to Peter after the washing of the feet (13:36).

The latter part of this verse is a parenthetical note by the author.
Literally translated, this verse opens, “When he saw this one.”



oUTos 0¢ Ti; 2 Aéyer avt o Imoole, Eav altov Aw Jesus, “What about him, Lord?” 22 Jesus answered him, “If it is
WEVELY EwS Egxouat, TI o5 Té; au woi axolovder. 3 éEgAJey my will that he remains behind until I come, what does it
00y oUTog 0 Aoyos eis Tous adeApous oTi 0 wadnTNs éxcivos matter to you? You are to follow me.” 23 The rumour then went
oux amodvyoxel. ovx eimey 02 aut@® o Imools omi ovx out among the brothers that this disciple would not die. Yet,
amodvqoxel, al’, Bav avrov SAw uéver cws épygouwat, Jesus had not said to Peter, “He will not die,” but, “If it is my
T/ mOS TE; will that he remains behind until I come.”

4 Obrog eotiy 0 wadnTns 0 waeTUe@y Tegl Toutwy xai 2+ This disciple is the one who is testifying to these things and
veaas Tatra, xai oidausy ot aAndns avtol N waetugia has written them down, and we know that his testimony is
éotiv. %5 oty 0¢ xal aMa moAa a émoipoey o Inools, true. 25 There was much else that Jesus did; if it were written
ativa cay yoagnTal xad v, ovd’ autov oluai Tov xoouoy down in detail, I do not suppose the world itself would hold
ywoToal Ta yoagoueva BiBlia. all the books that would be written.

22 This is perhaps a reference to the Second Coming (cf. 1Co 11:26, 16:22, Rv 1.7, 22:7-20).

23 At the end of this verse, some MSS add ‘what does it matter to you'.

24 The pronoun ‘we’ possibly refers to a group of John's disciples.

2> The author concludes the Gospel with a note concerning his selectivity of material; he makes it plain that he has not attempted to write an
exhaustive account of the words and works of Jesus.



